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INTRODUCTION

THE TALL ONES IN CONTEXT
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Fig. I.1. The Great Peacemaker. Believed by some to be perhaps the greatest sachem who ever lived, Passaconaway was among the last of the great kingly chiefs of old. He was a giant among men, physically and spiritually, believed to have stood at least 7 feet in height.

C. E. Potter, The History of Manchester, Formerly Derryfield, in New-Hampshire, 1856.



The intent of this book was simply to establish the presence of a hierarchically structured group of very tall and influential people in the eastern portion of North America in precontact times—and do so with as deep a respect as possible for our First Peoples’ mythologies, stories, and time-honored insights. Over time, however, the whole effort has developed into an outline of prehistoric worth and wealth that, by staying with the insight that the tall and robust people served faithfully at the core of their population’s vital interests, a picture of life in North America has emerged that defies the usual analysis. The reason for this is that during and following the Pleistocene’s ice and melting ice, the environment seems to have yet contained a balancing spiritual element that once permeated the environs of much of the northern hemisphere, allowing life to proceed completely differently than now. Indigenous legend informs us of two other distinguished races of people at separate times living coast to coast upon the nonglaciated landscape we now call the United States. Unfortunately, these periods were so long ago that, with the help of the oral traditions of native folk, we may succeed one day in solving these mysteries.

To paraphrase Vedic philosopher and researcher in human origins Michael Cremo: it is forbidden anthropology. Because American Indian people have been so severely victimized and displaced, it has become problematic to establish their general history. Yet, like fools in love, we must continually try, because we know intuitively that it is worth the effort. An event of stunning importance arose in North America between approximately 8,100 and 6,100 years ago, with roots necessarily extending somewhat into the Terminal Pleistocene. Like the melting waters of the ice fields of Canada, the collective Indigenous memories of this time seem washed clean like the ancient kames of pristine white sand, occasionally holding the precious remains of a long-forgotten people—some of whom were of Goliath frames.

While any Indigenous connection to these people has not proven them the giants of the Bible, larger skeletal remains were being uncovered in the backyards of hundreds and hundreds of people’s properties. These were mainly folk who worked and resided throughout Ohio, Indiana, Illinois, Kentucky, West Virginia, Pennsylvania, New York, Michigan, Minnesota, and Wisconsin in the United States, and Ontario in Canada. It was not long before virtually every other state in the upper portion of the now United States joined in. Needless to say, it became a little overwhelming and we were very enthused and eager to proceed—hoping at the same time to temper the excitement with perspective and the kind of context that only an informed narrative, supportive of the Native American overview, could provide.

In the effort to engage the research with an Indigenous point of view, we made certain to deliberately seek out and temper our findings with the fires of archaeological reports, professional as well as amateur and anecdotal. Engaging in a concerted effort from the onset, we fortunately were not subjected to a barrage of doubts from casual readers or anthropologists who were little more than dilettantes cultivating an interest in a subject they had little interest in and no particular concern for. In this we were able to proceed with a clear frame of reference for some years. On the one hand, it paid off, but on the other, it brought out a small family of alarmists who considered that so many people of commanding height and build in prehistoric North America was a newsworthy argument, and thus demanded an explanation for what appeared to be the conspiratorial cover-up—and of course they wanted it immediately.

Without expecting, we indeed found evidence for a cover-up that for a short while made newsworthy entertainment. But the back draft was so ridiculous that we had to treat the points of government-sponsored eugenics in the twentieth century—born of racial prejudice—with surgical gloves. It was propagandized from after the War for Independence that Indians were inferior enough intellectually to give the government power to seize control of their lands and assign them to reservations. But doing away with the skeletons in the early twentieth century was an action, as we shall read, deemed necessary in order to quell any whisperings still floating about concerning a highly civilized and ethical race that served as the forebears of many, if not most, Indigenous people. Despite our outrage at the antics of the National Museum, there was something about the older legends that seemed to challenge our intuitive ability to get at the roots of them. Something frightened certain espousers of antinative sentiment at the end of the nineteenth and into the early twentieth century at the Smithsonian. The thought seems to have been that Indians must be kept at bay, and the finding of so many robust people’s remains must be eliminated from the records in order to prove that their ancestry, as today, was inferior to the European genetic group. The action they took was as horrific as if the old Indian Wars were being prosecuted all over again.

The reader will find that we have set the table to accommodate a very wise assessment of the past in the words of First Nations people in order to approach the mysterious circumstances relative to where the Tall Ones came from. Besides, Native American legend and myth certainly did not believe the first human beings came from a country and continent larger than their own. Now, after two decades, a modicum of opposition to this kind of research and analysis has begun to crop up because a handful of books on the subject, hastily published for quick revenue and some notion of acquiring early recognition in the field of study, flooded the market along with websites specializing in misleading the unwary. These publications often failed to include bibliographies, indexes, endnotes, etcetera, appearing amateurish and hoax like, arousing the fears of what we playfully term “vigilante anthropologists,” who saw them as easy targets for ridicule.

Regrettably for us, nearly every one of these publications could be seen to have “borrowed” from our own in some way (as in one writer’s appropriation of our “Great Smithsonian Cover-Up” as an element of his subtitle, along with his apparent rephrasing of “The Elite Social Hierarchy of American Prehistory” without acknowledging our efforts in the smallest way). We had published several articles beginning in the late 1990s that were picked over for good bits, ideas, and source references.* Much in opposition to what small measure of credibility we may have acquired, however, has been very tall First Nations skeletal remains being automatically conflated with the Old Testament “giants.” We rarely refer to our native folk as “giants,” because the term evokes the concepts of acromegaly and gigantism, whereas our very robust and tall people apparently did not have this condition. We used the title A Tradition of Giants to invoke both respect and curiosity, and it is worth repeating that the Iroquoian messianic sage Peacemaker was said to have been both extraordinarily tall physically as well as a true giant spiritually among his people.* In any case, these claims of biblical “giants” in the West were way ahead of any strong base constructed to support the claim. Yet several amateurish writers just kept saying it over and again to their supporters. What made this situation more uncomfortable is the same kind of ideas were argued away early in American history as an aid to keeping religion and government separate concerns.

Looking back, our research labors were enriched just past nativity after acquiring a copy of Red Earth, Whites Lies by prominent and controversial Native American author Vine Victor Deloria Jr. In this book were further references to very tall native folk living in the prehistoric era, and because we were hungry for what we could find providing any background for these people, I wrote to Professor Deloria and described our quest along with our original mission. I didn’t expect him to respond, but within days, he wrote back and surprisingly was quite open to our communication. It wasn’t long before he became the senior member of the mission, which was to find, on his advice, as many of these old accounts as possible, along with background information, that we might begin to make sense of the whole phenomenon. Thus, we humbly yet formally began with our small staff in the winter of 1999–2000, when we published our first of several online articles.1 Without the Native American input that Vine brought to the table, this book may have simply become a compendium or encyclopedia of accounts with little or no meaningful context.

Vine Deloria was one of those old-values gentlemen who preferred writing postcards or typing letters, never failing to insert a carbon for his own records and reference. He and I exchanged many letters over years, nearly until his untimely death in 2005 at age seventy-two. It was like losing an older brother or even a second father for me. Although I speak of our working relationship farther on in the text, it should be noted that although I only spoke to him once on the phone, I was lucky enough to have met him for a discussion when we attended the Nisqually meeting titled Giants and Little People in Washington State—a conference he thoughtfully engineered. It was there I met Jake Swamp, Floyd Westerman, Albert White Hat, the remarkable Billy Frank, and Doug George-Kanentiio with his highly regarded wife, the lovely grammy-award-winning Joanne Shenandoah (now deceased, November 22, 2021), and several other prominent Native American leaders, authors, and entertainers.
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Fig. I.2. A flyer for the Giants and Little People conference, 2002.



THE TALL ONES IN CONTEXT

During the excavation, many human bones were unearthed that crumbled to dust upon exposure to the air. One of the skulls found was said to be big enough to fit over a man’s head. As singular as this may seem, similar reports of the time emanated from over 20 other Ohio counties.2

Are they a creation of our imagination, or were they actual flesh-and-blood people who flourished in the last ice age? Were they brutish and lacking in humanity, or did they demonstrate moral refinements surpassing what the world of today commonly practices? Whatever one’s opinion, they are one of the great enigmas of Western and world anthropology: Who were they, from where did they come, and why did they seem to disappear?

Where these people are concerned, they have been forgotten, along with many other things that during the time of the early European explorers once gave North America quite a reputation. Today, the belief in exceptionally tall and robust people living in the Americas long before the Europeans came en masse is laughed at. But the subject is no laughing matter. We have found that the naysayers almost automatically mix the term “giant” up with “Jack and the Beanstalk” and other tales intended for children, thinking to cast doubt upon the real issue.

Let us begin to help that situation by using the term “giant” only when needed on our end. That way, the subject of taller people in our prehistory might be easier to understand even for those lacking the kind of patience needed to penetrate this very unusual story. Yet, our evidence suggests more people stood above the height of 7 feet in eastern North America’s Woodland societies from around or before 1,200 BCE to first European contact than comparison ratios using modern height statistics can accommodate. In addition, they did not appear to sustain a certain glandular overactivity in youth—medically, a common cause of extraordinary height today and very often associated with premature death, all too often before the age of thirty-eight. Because we have been educated otherwise, it is difficult to accept that people of truly commanding stature once resided in numbers large enough to view their social order as incomparable with any known to ethnologic concerns today. In America, a great human mystery lingers ghostlike over the land, languishing nearly away.

Over the face of the country, throughout Ohio and the adjoining states, the extinct race of giant men . . . has written a mystic record of their existence in hieroglyphics perhaps uninterruptible. . . . And this dead race of giants . . . who were they?

The eyes of that species of extinct giants, whose bones fill the mounds of America, have gazed on Niagara, as ours do now. . . .*3

Accounts of such discoveries go back to early American history—even George Washington, in anecdote, is held to have taken note of their burial situations in the construction of Fort Loudon around 1756. It was understood long ago, as today, by native people that before the Tall Ones disappeared nearly completely, they generally comprised first a distinct race, and then a root subrace embodying a privileged class, including social and military heads. The forebears of the latter, looking back to an Archaic period timeline (before 1,200 BCE) were an ancient and noble family described as “true men,” with their progenies managing to maintain an influential and distinguishing presence from before as well as throughout the three segments of the archaeological Woodland period ending in European colonization.

With only the rare exception, modern cultural anthropology has difficulty admitting these people ever existed! Their loss stems to a great degree from antiquarian and archaeological excavation practices beginning in the eighteenth and nineteenth centuries—with the eugenics movement and social Darwinism influencing the already strange bedfellows of anthropologists and old Indian skeletons. At its onset, this research set out to be no more than an incidental indictment of the museum system here in the United States, and it certainly did not wish to be critical of modern anthropology, a meticulously evolving study. But gathering information here in Ohio, our direction naturally went directly to certain lettered academics, despite the subject’s obscurity. One, a published and popular proponent of the Ohio Hopewell culture, said he vaguely recalled mention of very large skeletal remains when he was in college, but that was it—nothing taught, nothing confirmed. In the reasoning it seemed more like fantasy than fact, very tall stature in prehistory has not been considered a worthwhile pursuit for any collegiate study, remaining, as it were, out of bounds to academics.*

Unknown to that student, and us at the time, the Tall Ones were simultaneously discovered and lost through the rape and abandonment of ancient cemeteries, tombs, and mounds throughout the Americas. The unrestrained unearthing of the remains of our Indigenous people was among the first truly damaging actions stemming from an abject disrespect toward all native heritage. From the very early 1800s, cavalier and cowboy excursions into the private domains of prehistory have shamefully delayed what should by now have informed many. Anthropology has perforce settled for far less than it could have been enlightened by, and each passing decade seems predestined to the further dimming of a lamp that once burned bright with the illuminations of our Indigenous people’s memory.

The brief post-Columbian/precolonial period witnessed and reported the tradition of taller people. Our oldest native accounts relate that they lived from the most remote period available to the storytellers and history keepers. Wonderful accounts of hunting expeditions and military excursions relate to meetings with very large and powerful people as the long-established gentry of the district visited.

The Iroquois, the Osage, the Tuscarora, the Huron, the Omaha, and many other North American Indians all speak of giant men who once lived and roamed in the territories of their forefathers. All over what is now the US are traditions of these ancient giants.4

The active confiscation of many officially documented large skeletal remains while the National Museum’s leading spokesman simultaneously assured the public of their nonexistence, became a mishmash of lies and hypocrisy that further discredited the claims of Indian leaders that this country was always theirs. The reality and history of Turtle Island, the onetime capital of a country more than half the size of the United States, seemed more inappropriate than ever except within Indigenous people’s private exchanges. The fascinating proposal of a superior race of men and women that Indians claimed direct kinship with was crushed and extinguished practically overnight by a very small elite based in Washington. In those days, and as researchers Jason Jarrell and Sarah Farmer relate, the Smithsonian served as a revolving door used to set appointments for many family members of the politically elite. So, from a certain angle of vision, the National Museum of the early twentieth century had become a sociopolitical platform to further the agendas of men who seemed to enjoy pushing the narrative of racist doctrine as the deciding factor maintaining the already skewed balance of power in the United States.

In the ongoing polishing of its public image, the museum and university systems selectively created falsified evidence of American prehistory, and with polite apologetics, conjured the masterful stance that no wrong had been perpetrated. Although there is little doubt, for example, that measurement errors occurred (however infrequently), the National Museum’s public campaign denying the existence of a once legendary country commonly known as Turtle Island that covered Eastern North America and an exceptional people populating this ancient nation was ludicrous. In reality, and after listening to what certain Indigenous people have to say, Turtle Island may have served as the capital of a very large territory that went from the prairies to the Atlantic and from above the Great Lakes to the Gulf. Was this forgotten land where the Tall Ones could claim their nativity?

Efforts admitted from prominent figures in American archaeology, in most cases speaking from firsthand experience, have suggested the possible existence of a hierarchical order of exceptionally tall and vigorous men and women throughout the Woodland era and sometime prior. Names like Putnam, Moorehead, Norris, Fowke, Cunningham, Webb, Snow, Dragoo, Cadzow, Fisher, and others can be referenced with interesting insights. On the other hand, amateur collectors of the nineteenth century were not particularly concerned with Indian history, because large skeletons were considered uncommonly curious things to possess. Unusual artifacts carried a modicum of prestige to have in hand, and from the ensuing demand-and-supply business, two or three generations of occasional ghouls arose.

Activated by cultural biases and driven by greed, if a white man believed that a native man was a step below him in evolutionary progression, robbing an Indian grave barely sullied his conscience. Analogously, the precious wild ginseng, now hunted nearly to extinction in the Eastern United States, can yet be considered a renewable resource. But once those old skeletons were removed from their original places of burial throughout the Eastern US, they could never be replaced. American anthropologists seem to have never understood that their predecessors hunted the extra-large skeletons until virtually none remained. Now, generations later, we are paying the price, because those in charge claim these artifacts never existed! In perspective, the root of the problem has always been our failure to recognize that old bones are irreplaceable and, thereby, sacred. Even when there is photographic proof, all our research team has heard from academia is the impossibility of the whole phenomenon. Most academics, however, were throwing a fake expertise at us, having no knowledge of the subject until we enlightened them of its importance.



*In no time, others quickly made use of this research.

*I learned this from Jake Swamp, who, as noted on the following page, was and yet is (now years after his passing in 2010) an expert on the life of the Great Peacemaker. Jake said that it was said that Peacemaker was taller than Hiawatha (Aionwatha), who was also tall and well-proportioned, and that he, Peacemaker, could “look down the smoke hole of someone’s longhouse dwelling” because of his height.

*The editors of Lincoln’s collected works say Lincoln likely wrote this five-hundred-word piece between September 25 and 30, 1848. The beloved president visited Niagara Falls after leaving Massachusetts en route to Illinois (September 23 through October 5, 1848). The piece was not discovered until after his assassination. Jim Vieira has also uncovered a reference to George Washington and Fort Loudon.

*In our entire study, there has been no account, either proven or anecdotal, of the so-named Hopewell people having had tall members. If anything, the ancestors of the Hopewell, whom some archaeologists term to be of the Archaic period, fought against the taller Adena, as well as the direct forebears of the Adena, as exhaustively explained in chapters 6 through 10.


1

PROBLEMS FOR ANTHROPOLOGY

When the famous European natural philosopher Georges-Louis Leclerc, the Comte de Buffon (1707–1788),* began to publicize his new idea of “the tendency of nature to belittle her productions” on the American side of the Atlantic, one man quickly silenced him through the method of example. The Americans knew Buffon for his provocative messages, and so elected to defend the New World against further foreign intrusions, intellectual and otherwise; then–US president Thomas Jefferson invited certain prominent gentry among the native people of the great Ozark region to Washington.

On this subject of Jefferson versus Buffon, Joyce Appleby writes: “Among the many tribes that Lewis and Clark encountered, the Osages and the Mandans were the most impressive. Lewis had extended an invitation to the Osage nation to send a delegation to Washington, and Jefferson rejoiced to witness the men’s considerable height, no doubt thinking of his protracted challenge to Buffon’s theory of New World degeneracy . . .”1

Heralded by other invited tribes from July of 1804, the arrival of the Osage delegation in December of 1805 was described by Mrs. Margaret Bayard Smith in these words: “Tall, erect, finely proportioned and majestic in their appearance, dignified, graceful and lofty in their demeanor, they seem to be nature’s own nobility.”2

Had these Osage people not been seen by the early French, Jeffersonian society, and others, including the frontier painter George Catlin, we might today have no authentic record of their venerable lineage. A number were said to have been 7 feet tall and robust. Yet with the passage of time, the ghost of Buffon’s reductionist thought seems to have established its haunt within the halls of human study throughout the West and the globe.

SIX REASONS FOR LOSS

As it was in those days, antinative sentiment grew and grew until, by 1850, it became virtually illegal to be an American Indian east of the Mississippi without belonging to a reservation. By then, and spurred on by Andrew Jackson’s decision to go against the Supreme Court who found for the Cherokee, even the so-referenced Five Civilized Tribes of the Great South lost all their lands. As the newborn creed of science arose on the ruins of ever more vague prehistory, the fact of the brawny heroic man was naturally excluded from its scripture along with anything that would engender strength through pride in the hearts and minds of the people.

When I converse with interested parties about the Tall Ones, some ask: “Where can we see the skeletons?” “Well,” I say with a hint of sarcasm, “they were not a renewable resource like corn or switchgrass, and so now their once relatively commonplace existence has been so thoroughly exploited that they, along with most other Indian artifacts retrieved from the earth, have become exceptionally rare.” I use the analogue of nineteenth-century coins, like the Indian Head penny (no pun intended): They may have been commonplace once, but they are beyond scarcity in the field circulating today. Indian Heads, like the tall skeletons of the old and ancient Indian leaders, have been gathered up by the private collectors who have often stored them in the repositories of their collections, but in the main by government agencies, where they were melted to make Lincoln Heads.

Analogue aside though, as human beings, we over time just have a way of losing the most precious relics of the past. If we do not take exceptional care to preserve them, Murphy’s law dictates that by adding time to the equation, they will disappear. So, when people ask “you mean there’s nothing left of them?”—I reiterate, “It’s hard to believe they’ve all but completely vanished, but for any scientific intent, they have.” Then there is a brief hiatus in the conversation before I often add that there are numerous accounts of the greater stature, some of which are from reliable professional sources. Yet there are few bones and practically no complete skeletons.

For example, if an object is on a museum’s display somewhere for years, people will tire of it, and the object will be replaced with another. Large skulls and larger bones were often put on display this way in the nineteenth century, with one or two of their accounts collected for this book. People would pay to see them, but with time the interest was lost or, conversely, the dollar value would induce theft from someone’s personal museum to become part of another’s. Sale to private collectors was common in the pre-NAGPRA (Native American Graves Protection and Repatriation Act) era. Once a federal law like NAGPRA comes along, the collector, being unwilling to give up his lifelong hobby, will sometimes relocate the whole assemblage into a large, hand-dug repository well covered over to avoid prosecution.

This is, unfortunately, a true account in that an old college friend assisted the old collector in burying the bones, confiding to me that there was, indeed, at least one very large skull among all the osteological remains. Although offered rewards to retrieve them from the ground, my friend never broke his promise to the old collector, a lifetime MD, and in this, yet another reason for the old bones permanently disappearing is added to the list, that of honor.
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Fig. 1.1. Systematic destruction of the burial works. “. . . Pits were dug into the center of mounds, or tunnels at base level were run into the center of a mound from one side, and if the mound failed to yield Hopewell artifacts in abundance it was often abandoned without any real attempt having been made to discover the reasons for its construction.”

From Webb and Snow, The Adena People, 1981.



Indian legend plentifully accounts for the existence of such a people in a long-ago period of prehistory, and as the odds would have it, even in these current times an archaeological team will occasionally find yet another single skeleton measuring 7 feet or more in length. Identified in every case as Adena, such a recent instance saw Wayne A. Mortine and Doug Randles performing excavations in the area of Coshocton, Ohio. It was the early 1980s, and Coshocton was already famous for extra-large skeletal finds in the previous century. Nonetheless, this find, being unexpected due to a disconnect between nineteenth-century antiquarianism and twentieth-century archaeology, was not discussed much, perhaps considered an anomaly.3

The loss of the giant skeletons is quite a remarkable story, actually—albeit a bit on the sad side for exposing the haphazard treatment of Indian people, whether living or long departed in spirit. In hindsight what has happened is this:

Post–War for Independence, men of Christian-European heritage unearthed and disinterred the remains of whole nations of people long put to rest. Uncounted thousands of tombs were hastily opened and abandoned to the erosions of weather, converted into farming fields, or concreted over in the creation of highways, towns, housing, and corporate developments. In just the first 130 years of American history, looting did irreversible wrong seeking its pearls, pipes, statuettes, copper works, tablets, carven flint, and implements of horn for private trade or sale to museum storehouses. Out of this holocaust of self-interest and morbid curiosity, a sort of science was incrementally conceived that wished to preserve what remained for the sake of learning. But by that late date, the histories, the grave goods, and the remains of the very tall people could not be properly preserved. Among all the grave contents considered, the larger bones were most highly valued and, disappearing faster than any other kind of artifact, left little trace of themselves or their point of origin. The reasons are mainly six:

1.The very tall native people recorded early in American history were said to be of a time-honored tradition of selective mating both fragile and in a stage of imminent collapse. In the Eastern Woodland cultures of North America going back millennia, there was an effort to preserve genetic lines sustaining, among other things, certain highly esteemed physical characteristics giving rise to a class of nobility over time. The tall and robust people in their system married with others of their kind as often as conceivable. Like European royalty, there existed prearranged marital conventions among certain established families. Instead of marrying for pelf and power, these people, by any indication, married to produce physically commanding individuals whenever such arrangements could be made. The gene pool seems to have been deep, healthy, and rich for such planning, with its origins rooted in the past going back to the most remote memory on North American soil. As we have found in professional accounts of both Glacial Kame and Old Copper cultural interments, there was, by far, a greater percentage of very tall and hearty people in the ancient American population, especially evident in Terminal Archaic and Early Woodland times than in any of our modern populations.

Long in political power, family members received chieftainships and the duties affiliated with seats of power and influence. Intertribal wars in combination with the introduction of European soldiers bringing firearms and smallpox seem to have dramatically hastened the breaking up of the traditional selective-mating protocols. This seems to have been the case with Hernando de Soto and other Spanish explorers and their expeditions’ disastrous interactions with certain tribes of the Great South. This also seems to have applied to the Andaste/Conestoga of the Susquehanna watershed, a theoretic early offshoot of the archaeological Adena.

2.The pioneers and their immediate generations unearthed so many graves so quickly that the remains of the very tall people rapidly went back to the earth when contacted with the oxygen of the atmosphere. Their mortuary customs of bodily preparation were, unlike the typical commercial funeral home of today, completely organic. Many skeletal remnants uncovered by early settlers, antiquarians, hobbyist collectors, small-time entrepreneurs, and museum officials were already of such apparent antiquity that they had returned to the consistency of the earth, leaving but an outline or less. Strange to say, no casting measures were taken, to anyone’s knowledge.

3.The enduring skeletons the white man took were often disarticulated for their skulls, femurs, and jawbones for curiosity’s sake—then circulated or placed on temporary display until they were broken, discarded, stolen, or misplaced. We found less evidence for recording precise points of origin, except in the Smithsonian reports, and later, of course, from the Carnegie Museums and the University of Kentucky. Because of this practice, the loss of such remains became irreversible and thereby evidence crucial to the argument for selective mating from remote times.

4.The federal mandate of NAGPRA has given back many bones held in various state-instituted places of storage, resulting in reburial. Some were the bones of very large individuals (as I have heard through eyewitness testimony at Nisqually from the Nez Perce, through Chumash sources, as well as locally here in Ohio from personal contacts).

5.Protecting themselves from NAGPRA, the museums that once claimed the larger bones in their itinerary no longer respond to requests for such unusual remains except in a fashion of denial. As discussed briefly in the Smithsonian chapter (chapter 5), it is as though they never existed.

6.There is also the issue of the use of heavy equipment destroying subsurface relics and artifacts before they are detected and seen—as opposed to the manual mining and digging once performed. The existence of late Pleistocene and even Holocene giant boar, beaver, bison, and bear are confirmed by science, thanks in the main to the processes of nature, while very tall men, women, and their grave goods are lost to us in that they were laid into a more artificial sanctuary, obviously more apparent to the eye and the temptations of grave robbing.

MARGINALIZATION

J. Ralph Randolph, in his British Travelers Among the Southern Indians, 1660–17634 (1973) relates that when the Englishman George Alsop first visited the colonies in 1658 at age twenty-one, it was as an indentured servant of Thomas Stocket of Baltimore County. Having returned to England by 1666, Alsop reported in the published work A Character of the Province of Maryland, that while in America he had come to know the Susquehanna River Valley people. However unknown to him, he agreed with the earlier French explorers, as well as fellow countryman John Smith fifty years before, that the “Susquehannock” Indians boasted men 7 feet in height, citing this as one of the reasons for their military and political success in the region. Randolph disputes Alsop’s assertion of the Susquehanna height, claiming exaggeration, and unfortunately, most academics have agreed, citing lack of proof. Perhaps the reason they felt no inclination to investigate was that the witness of the very tall men of the Susquehanna drainage had so long been marginalized that reputation-conscious scholarship would have assumed the subject academically treacherous.

Nevertheless, because of firsthand sources for the tall and dominating Susquehanna River Valley tribal folk (also the Conestoga, Andaste), and including the skeletal evidence cited later, the belief in the existence of these legendary men has never surrendered to obviation. As evidenced in the comments of the Comte de Buffon over one hundred years later, the shorter-in-stature English and French, hearing the stories long after the witness, were doubtful of such a remarkable physique. In a similar sense, the Ozark Plateau boasted the notable Osage (Wabash) race:

Now modern authors agree that Osage warriors were among the largest Indians in the West . . . some seven-footers among them.5

More is given on the Osage later,* including the belief they originated in remote times from the Ohio Valley, and were, in this, ancestrally linked to the Susquehanna Conestoga people by way of the ancient Haudenosaunee Iroquois.

Overall, the whole idea of many exceedingly tall, proportionate, sturdy, and fit Indigenous people is troubling to conventional anthropologists as well as traditional evolutionists. While this is an understatement, by the efforts of a few savvy scholars, the veils and taboos withholding entry into Native American intellectual sanctuary are slowly being pulled back. Contemporary researcher on Paleo-Indian culture Richard J. Dent (1995) uses the term “Big Man systems” to denote powerful chieftainships in the Chesapeake region with possible forerunning systems stemming back to Early Woodland times and the Adena Culture.6 He does not, however, infer physically large men as heads of these systems although they have been represented in art. Had there been some field controls put in place even from the colonial era of George Washington, we might today have a better understanding of the precontact world of North America.

Nevertheless, current scholarship is following this idea closely: the presence of “aggrandizers” and “Big Men” presiding over “trade fair” gatherings* with an ever-increasing likelihood that, at such sacred gatherings, prestige goods, going back in time, of an Adena and antecedent-to-Adena minting, were respected as true “coin of the realm.” In the grave situations of some of the professionally investigated very tall men, such prestige goods have often enough been found.

Professor of history Alan Gallay (2002), offers another scholarly viewpoint in reporting something that is only on occasion suggested by Early or Middle Woodland (approx. 1000 BCE–500 CE) anthropological research. In the Late Woodland times of the Great South, “Chiefs established networks of power, marrying kin into nearby villages, from which they received tribute and labor.”7 The grave evidence of the two earlier Woodland period segments, as reported by the old Smithsonian, William Webb, Don Dragoo, and numerous unofficial sources from the Great Lakes to the Deep South, suggests to some analysts that variously shaped mortuary mounds often enough held the remains of a single individual of some importance at the base of the structure. These were not infrequently taller people and therefore likely to have been imposing figures in life. Sometimes similar remains at higher levels were also uncovered, denoting, of course, later timelines, but also perhaps a continuation of lineage made more permanent through the selection of tall parentage.

Why would there not have been some specialized cronyism in the Late Archaic and earlier Woodland political systems, with family members granted chieftainship privileges in exchange for fealty as a regular practice? If there was an egalitarian or classless philosophy at work, Indian legend never accounts for it, although it was a buzzword at the end of the twentieth century with younger Adena scholars. It does account, however, for astute social systems flourishing all over Eastern North America with special credence given to early Spanish accounts, as provided later. Chieftains could be of several kinds within a tribal system and as we have collected, a war captain or medicine man could often enough be of commanding stature. California was the same, although many such accounts are not included in this edition.

From Proceedings of the New York Historical Society (1843) we get some notion of the beginnings of alarm voiced by the membership, resounding with prescience and the definite impression that a single nation of accomplishment and renown once populated the land that is now the Eastern United States and Canada. Indeed, the mounds and other of the great pedolithic works held some key to grasping, though thousands of years removed, the presence of a country far greater than even the noblest ideals brought forth from the minds of our founding fathers.

. . . A vast deal is yet to be accomplished in this field, and it is to be hoped that an effort will be made to rescue from oblivion the monuments that yet remain in various parts of our country, of the existence of a great race of people, who are fast perishing. Every year these relics become less; the mounds and earth works of the west are leveled as the settlements are extended, and a few years will suffice to destroy those interesting memorials of a great and powerful nation. It is in such thoughts as these that a fertile bias supporting the factual existence of Turtle Island are based.8

BIGOTRY, PROSELYTIZING, AND RELIGION

As the tapestry of memory sustaining the knowledge of a fabulous country that once existed from the Hudson Bay to the Gulf became tattered and illegible, so the noble heritage of a rich and vital belief system gradually degraded as the numbers of missionaries, cannons, and foot soldiers increased. The religious temperament of the Indigenous populations supported faith in their holy people as recipients of administrative powers stemming directly from a spiritual source,9 and kept this wisdom for millennia. According to native legend, many among this leadership were tall and authoritative, qualities that doubtless helped them in their work among the people.

Dr. Charles R. Abbott, curator of the association, is continuing the search, and the skeletons are to be shipped off to the university at once. They run in size from a small child to several of seven feet in height, and one, supposed to be an old medicine man, Wauneck, must have been at least eight feet in height. About fifty students were upon the ground this morning and continued their search until stopped by rain.10

The censoring of wonders and similar miraculous productions became commonplace among the missionary writings of the Jesuits to dramatically ensure the faith of the people be interrupted. Under the directive of the Holy See, the brotherhood decided such phenomena to be “of the devil,” being undertaken by “jugglers” expert at performing illusion. As a native author, Vine Deloria relates that one of the important reasons the west-of-Mississippi tribal traditions have such things better documented is because of earlier Jesuit efforts to vigorously—even impatiently—disperse the faithful witness of many among the membership of the eastern tribal societies. The spurning of native miracle workers was sanctioned by a religious temperament orchestrated by men regarded as cardinal interpreters of the Voice of the Great Spirit. From the angle of vision of Indigenous people, their power was seated firmly across a massive body of water from where it sent its black-robed messengers. For its own priests and saints, the people were informed that obedience and devoutness were required, and yet even this was not enough to appease the ever-growing aggression coming from a once and now again imperial Rome.*

Interestingly, unlike American Indian people, Christian men of European heritage in the main could not fathom or take the time to eloquently pursue a discussion such as the Great Spirit working through non-Christians. To them it was entirely a matter of observation, and as human beings, we tend to see what we wish to see. As callous as this may sound, in several instances when spiritual ascendency and grand stature were in direct association in the hearts of the native faithful, when one was discounted by a churchman, the other soon passed into oblivion as well.

Little did the French recognize that a naturally structured system of religious knowledge, perhaps akin to a primordial expression of Shinto, with its tenets practiced from the outset of the civilized world, subtly dominated much of Eastern North America’s Great Lakes, middle, and southern regions. There is some evidence that it was at least celebrated outright because of the apparent faith of the Great Hare, a Proteus-like figure of North American religion Realistically, such a faith could be sought and caught from its adherents and masters.† Its hierarchic system, weakened like a once strong web fallen into cobweb by the cold dusts of winter, following the loss of Turtle Island’s sway, was once resilient and responsive to its devoted adherents’ every need.

With Gitche Manitou at the apex of the hierarchical system, every conceivable form of life had a spirit, and a sort of evolution into entities more clearly defined the purpose of the grand system. It was not the bodies the spirits dwelled in that was the evolution, rather it was the spirit gradually becoming soul that formalized the consciousness into an permanent entity, clear and unmistakably not mortal. With the many and various bodies available to serve the young souls as vehicles for their true evolution,* spiritual intelligence increased, with every graduation moving ever upward toward the Great Spirit. Interestingly, the Great Hare was a shapeshifter, and could, in his divine ability, commit himself to any shape he wished to be in conformity with a given level of natural evolution.

CREDIBILITY AND CONFLICT

In a very similar sense, a man’s word was once regarded as a bond between his spirit and that of the Creator—an understanding native people held with religious regard in the keeping of its sanctity. But, filled with diversion and deceit, the biased European mentality was eager to discredit the memories of Indigenous people that they might come to possess Indian territories and the profits they might yield. As the lands were pinched away acreage by acreage through the clever “broken treaty” method and by force of arms, the antiquities were uncovered, looted, and scattered. Their terse recorded accounts, many suggesting or emphasizing a frail and wasting-away prehistory, eventually found their way onto shelves at undisclosed repositories, such as in Washington DC, and were quickly forgotten. From the Smithsonian’s Annual Report to the Board of Regents (1884) comes such an example, raising a specter of dread for men of science: fear of damaged credibility through the admittance of anecdotal evidence.

Mr. Hugh Swarthout . . . says it (the burial mound) was 30 feet across at the base . . . forty-three or forty-four years ago, he, with others, dug down in the center of it, and found bones at or near the natural surface of the ground. A tibia was taken out that was at least 6 inches longer than that of a man 6 feet high. The bones were all large. Though Mr. Swarthout is reliable, it is not safe to trust reports of big bones and other wonders. . . . About the location of the mound, there is no doubt.*11

While once a gentleman’s word was considered reliable, that same reliability was revoked when large Indian bones were discovered. The whole notion of the commanding bodily form and its connection to an inspired past was literally reburied as though part of a poorly planned conspiracy of concealment. By the late 1890s, we see reports of large skeletons far more rarely or, as the degree of anti-Indian sentiment took its most hideous form, all but absent from the Smithsonian reports. Because the Darwinian influence became a strong force at work, begging scientific neglect when confronted with the politics of anthropology, other factors more easily came into play almost naturally—including racial disparities influencing, as we shall see, the ethnological branch of the National Museum.†

The book Giants on Record also relates how Thomas Samuel Kuhn’s book Structure of Scientific Revolutions emphasizes the birthing of paradigms within the busy minds of many professional theorists. “Mop-up operations are what engage most scientists throughout their careers . . . paradigm-based research is an attempt to force nature into the pre-formed and relatively inflexible box that the paradigm supplies. No effort is made to call forth new sorts of phenomena, no effort to discover anomalies. When anomalies pop-up, they are usually discarded or ignored . . . no effort is made to invent a new theory—and there is no tolerance for those who try.”

ANECDOTAL EVIDENCE

Rediscovering the realities underscoring the Indigenous legend of Turtle Island was destined to become a process burdened with the apprenticeship of Western science. If not for the presence of what was considered another Valley of the Kings and the drama accompanying the short-lived belief in a superior race of people governing Eastern North America’s great woodland societies, antiquarian adherents would have rolled along only to find a certain boredom creeping in, as there was little gold to be found in the mounds and Indians were necessarily downgraded to subhuman status to make the dirty business of land theft easier to enact. Antiquarians became ethnologists and ethnology became anthropology, with archaeology coming along as a sort of manservant to do the heavy lifting. Nevertheless, the boredom began to settle in, as archaeology was becoming a subject taught in the university systems, and that is when it began.

With the exactitudes of mathematics and measure producing such enviable clarifications in the disciplines of eighteenth- and nineteenth-century physics, geology, and chemistry, advocates of softer sciences looked for ways in which something of the same distinguishing quality might be applied to the study of living things. Biology, zoology, and the study of humankind, in general, knew less of the brilliance to be had but for a moment in the public limelight until the complexities and temperaments of nature and humanity were considered from the rationale of nonintuitive science. Not unlike the physicist and mathematician, these men with ethnological concerns sought to appear to be part of the rigor man and his intellectual reasoning was capable of. But that didn’t work any further than defining the etymology of the term “anthropology.”*

We could not have realized it at the time, but this was a preamble to further disfigurement and denial of the heritage of Turtle Island’s† rendering a secure rite of passage into legitimate history. In the evolution of American archaeology to the present day, we have seen greater and greater emphasis on stratigraphy, space-time synthesis, and planar overviews, along with experimentation in units of biological measure to determine how well any intellectual expression the ancients may have had could be presented and judged in terms of ours. The increasing integration of measure and mathematics served and serves to reassure an anthropological community of the dubious reward to be found in hunting for the remains of Indigenous peoples owning superior physical attributes.

One of the many casualties in the plight of Indigenous people has been anecdote. This idea is explored more ahead as we reveal native transmission as the proper approach to the fine art of producing archaeological context. No matter how sustainable, anecdotal reference has, for reasons stated, become associated with a kind of debilitating disease born to dog the scientific mind until it is forced to give it up forever. Anecdotal admission simply cannot be measured, and thereby could ultimately have little to do with building a scientific base—or could it?

At Fairfax, Mo., Frank Plumb, anthropologist, unearthed a skeleton measuring 7 feet 2 inches with a low, slanting skull that suggested the Mayan custom of flattening infants’ heads; with a pear-shaped stone inside it such as the Mayans put in the mouths of their dead; with a bit of pottery nearby and a translucent stone carved with a Mayan figure.12

By definition, anecdote is not science, although it is in many instances worthy of sparking interest in the productions of science. Let us say that as this research on tall and strong people began to get off the ground, we came across several sources that all mentioned a family of men who were 2 or more feet taller than us, and by description had liver-colored, swarthy, and tawny skin. None of these descriptions had a great deal of context, and so were just placed in a separate folder and filed away as anecdotal and a bit strange. Nonetheless, the value of seeing many angles upon a subject viewed toward a subject’s increased contextual value, while having come to be seen as misleading and thereby without real value, suddenly may have value because all these references had over years been saved, and one day, another example of these men showed up serendipitously while sifting through a large amount of material. It, once joined with the others in a certain order, opened a window to who, when, and how these people were once part of the ancient American landscape—all due to the preservation of anecdote.

Anecdotal stories, like the great myths and folk legends of the world, are immediate artifacts of history, and science should refrain from its snobbish tendency to deny them—especially in instances where the physical evidence is wanting due to destructive practices or just a paucity of available subject materials. For many decades now, anthropology has been throwing out or destroying anecdotal evidence! Have we lost our patience?

A part of the problem is the gung ho enforcer mentality: there seem to appear with some regularity bullies in academia. They are nearly always male, forceful, and fearful for their ambitions, touting an agenda tainted by self-interest. Legacy of the next bully to jump out of some academic setting, we found that, although avoided by scrupulous academics for over 130 years, the practicality of admitting anecdotal material should be obvious—especially if you have managed to acquire and search a rich database of it, revealing that, like a well-managed scientific experiment, prehistory, like history, can be repeated. Now, that is a wise man’s clue as to what treasure one might have in one’s possession should one save all that harbors even a small amount of light.

In overview, the crux of the argument depends upon the spirit with which it is admitted to the literature (i.e., with what amount of enthusiasm it is done). Often the creation of charts and maps documenting instances of certain relics can take the subject out of anecdotal standing to have it become a seeming outgrowth of science. The use of such space-time syntheses as labor-intensive charting has brought a great deal of light to what might elsewise have gone unnoticed. Yet it is not the light of science, but rather the light of technology that we too often mistake for the internal light of something seen clearly. We need not remind the archaeologists it was their predecessors building toward the current era that condemned so much to the possible dangers of poorly documented field excavations. The reasoning behind the thought of assigning value to anecdotal evidence was quite popular early on in the United States. It only fell out of being useful when the earlier exponents of ethnology at the major educational institutions like Harvard and, of course, the National Museum demanded greater specificity and properly prepared reports.*

In other disciplines, there has always been respect given to the use of anecdote in the nonpejorative sense—a function of a compliment rather than a detraction—good to help bring home a worthwhile point. In Jungian philosophy, anecdote, like myth under Joseph Campbell’s advice, is a proper fire starter toward discovering the layer of truth beneath it all. Taking away the intuitive process of allowing anecdote and native stories to be part of the anthropologist’s cognitive process can be damaging—and not just to the reputation of the defendant involved, but to the substance of the work intended to be understood as a legacy. The example of the utter elimination of oral tradition as part of archaeological discipline in the nineteenth and twentieth centuries helps us see part of the reason that the very robust people’s remains were never considered an important area for preservation and study. Never forget, these bones were irreplaceable, and every skeleton tampered with represented a permanent loss to science, as also to the people. Because the very tall Adena likely to be assigned to local village seats either as a single individual, a married couple, or a small family, only the occasional one out of seven or eight mounds might yield larger remains. Nevertheless, that number yields a very high ratio of very tall people to those of average size, especially because of population averages today, as will be considered.

Yet today, and as we have seen among the plethora of accounts gathered, even nonanecdotal professional references have become obscured by the reigning academia. This unfair practice has evolved to become a demonstration of how the gathering of knowledge is strongly influenced by the veto of selective specialization, which process often finds nativity through so-called peer review. Following the point, this oftentimes may be triggered by alliances to new scientific technologies, the evolution of measuring devices that are frequently overrated and occasionally misapplied. The next is a good example of something now considered anecdotal material, published by the state of Ohio, that, while appearing preposterous today, could have had value had the proper scientific discipline toward preservation been employed at the time.

. . . Upon being dug into it was found to contain a few broken pieces of earthenware, a lot of flint-heads and one or two stone implements, and the remains of three skeletons, whose size would indicate they measured in life at least eight feet in height.13

Resulting from this kind of oversight, uncounted and undiscovered testimonies have been ignored into obscurity because as time rolled on, such discoveries became fewer and fewer until they were practically nonexistent. With the addition of good professional research, however, worthy anecdotes could have played an important role in fortifying data acquired more rigorously later. This is not physics we’re talking about—it’s people. That there once existed a substantial number of these very large people cannot be doubted, but being a badly exploited archaeological reserve, most all have gone the way of the passenger pigeon.

GIGANTISM AND ACROMEGALY

A further misapprehension of academia is its acquired references to taller people. A stereotyped image of the rare man or woman with the disease of acromegaly* seems automatically referenced without much thought. Biased tagging coupled with the missing evidence has been a factor in the dismissal of the ancient tall lineages on a case-by-case basis. Even given the documented witnessing of the Carib Indians of Florida in the 1500s and the Susquehanna men in the 1600s, all the old-fashioned tribal traditions preserving the memories of extraordinarily tall and physically striking people have been discredited or forgotten, including among the Cherokee, Seminole, and Creek. However, we have found that when trained physicians, archaeologists, or physical anthropologists were able to inspect the ancient grave evidence, the analysis was favorable to at least dispel notions of gigantism. Due to abnormal hormone secretion, gigantism often describes overall tallness in pre-adults, while acromegaly applies to the release of too much growth hormone, often diagnosed between the ages of thirty and fifty and causing thickening and sometimes alteration of bone structure, especially in the hands and feet.

“Indians, generally, are about the size of white people. The Osages, and some other tribes, who are of remarkable height, and fine figure, are exceptions to this remark. In these respects they exceed any equally large body of white [sic] known among us. In the shape of their limbs, and their erect form, Indians have evidently the advantage over the whites. Some, whom I have seen, would be perfect models for the sculptor. Instances of deformity are rare.”14

The skeletons described in our research were reported as being anatomically proportionate, often with excellent dental condition, large cranial capacity, and strong bone structure. After years of research on this subject, only rarely in multiple hundreds of reported individuals’ remains in North and Central America has the condition of gigantism or acromegaly been noted.

So, the use of the term “giant” is enjoined with a small caveat. Modern medicine applies the term in an unflattering way, describing the effects of a glandular dysfunction producing extended trunk and limbs. Clinically, acromegaly affects a small number of adults in middle age, and its condition is associated with disproportion and early death in most European and Asian giants. Gigantism may affect children as hypersecretion of the pituitary gland, which condition may result in acromegaly in adulthood. Compared with today’s general demographics, the native male of old was taller, heavier, and reputably lived longer. His physical nature was found to be curiously different from any modern person. Don Dragoo of the Carnegie Museums in Pittsburgh writes of a good example of a representative Adena: “All the long bones were heavy and possessed
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