
  
    
      
    
  



Adam Smith


The Invisible Hand of the Market: The Theory of Moral Sentiments + The Wealth of Nations

Enriched edition. 2 Pioneering Studies of Capitalism
Introduction, Studies and Commentaries by Cameron Price

 


    EAN 8596547771005
  

Edited and published by DigiCat, 2023




[image: ]


    Table of Contents

    
    
        Introduction

    

    
    
        Author Biography

    

    
    
        Historical Context

    

    
    
        Synopsis (Selection)

    

    
    
        The Invisible Hand of the Market: The Theory of Moral Sentiments + The Wealth of Nations (2 Pioneering Studies of Capitalism)

    

    
    
        Analysis

    

    
    
        Reflection

    

    
    
        Memorable Quotes

    

    


Introduction




Table of Contents




    This collection brings together Adam Smith’s two major treatises, The Theory of Moral Sentiments and The Wealth of Nations, under the shared banner of the invisible hand to illuminate their mutual design. The purpose is to present, side by side, a comprehensive account of human conduct and a systematic inquiry into political economy. Read together, these works show how Smith’s analysis of moral judgment and social coordination informs his examination of markets, institutions, and national prosperity. By assembling both studies in a single volume, readers can trace the continuities and tensions that shaped a foundational vision of commercial society during the eighteenth century.

The texts represented here are works of philosophy and political economy, not fiction. The Theory of Moral Sentiments is a treatise in moral philosophy that explores how people evaluate conduct, form judgments of propriety and merit, and develop virtues that sustain social life. The Wealth of Nations is an inquiry into economic organization, production, exchange, and public policy. Both books combine theoretical argument with historical observation and practical examples. They are sustained essays that build cumulative analyses across parts and chapters, addressing readers who seek a disciplined understanding of moral life and the workings of markets.

Published in 1759, The Theory of Moral Sentiments established Smith as a leading figure of the Scottish Enlightenment. It investigates the mechanisms through which individuals, living among others, come to approve or disapprove of actions, intentions, and character. The work emphasizes sympathy as a basic psychological principle, and it develops the idea that people learn to assess themselves by imagining the judgments of an impartial spectator. Without presupposing perfect virtue, Smith examines how everyday interaction generates norms of propriety and justice. He also explores how social rank, custom, and partiality influence moral judgment, and how systems of rules and praise support stable expectations.

The Wealth of Nations, published in 1776, extends Smith’s analysis from moral life to the organization of economic activity within and across nations. It studies the sources of productivity, the effects of division of labor, the functioning of markets, the structure of prices, and the role of institutions. Smith examines how legal frameworks, taxation, and public works affect commerce, how trade policies influence growth, and how self-interested action interacts with competition and social norms. The book is an ambitious attempt to explain the nature and causes of national wealth, using examples from everyday production as well as historical and comparative evidence.

A unifying concern across both works is the relationship between individual motives and social outcomes. Smith analyzes how limited, situated agents come to coordinate behavior without central direction. In moral life, shared sentiments and the imagined perspective of impartial observers foster mutual adjustment. In economic life, decentralized exchange encourages specialization and expands the scope for cooperation. The two treatises do not reduce human action to a single principle. Rather, they investigate how self-interest, fellow-feeling, habit, and institutional constraints interact, and how prudence, justice, and beneficence each contribute to a workable and decent social order.

The phrase invisible hand, often associated with Smith, functions as a metaphor for unintended social coordination. It appears in each of the works included here, and it is best understood in the context of the broader analyses that surround it. The metaphor does not announce a doctrine of unqualified market perfection. Instead, it highlights how individuals pursuing their own ends can, under certain conditions, advance collective purposes they did not design. By reading both treatises together, the limited role of the metaphor becomes clearer, as does Smith’s sustained attention to the ethical and institutional conditions that make beneficial coordination possible.

Smith’s style is notable for clarity, careful distinctions, and illustrative examples drawn from ordinary life. He combines conceptual analysis with historical narrative, showing how customs and institutions evolve. In moral philosophy, he elucidates the formation of conscience and the role of social approbation. In political economy, he explains mechanisms such as specialization and exchange in accessible terms, sometimes using craft and workshop settings to show how productivity gains arise. Across both books, he balances abstraction with concrete cases, avoids system-building for its own sake, and treats complex phenomena with a measured, explanatory voice aimed at patient readers.

Another hallmark is Smith’s attention to the rule of law and the functions of the state. He emphasizes justice as a necessary condition for social order in the moral treatise and examines public responsibilities in the economic inquiry, including defense, impartial courts, and certain public works and institutions that markets alone do not reliably provide. He studies the effects of regulations, privileges, and monopolies, criticizing policies that distort incentives and hinder competition. This institutional focus links ethical analysis with practical governance, suggesting that the quality of economic life depends on enforceable rights, predictable rules, and cultivated civic habits.

The two works also share a method that unites normative and explanatory aims. The moral treatise asks how we judge and how we ought to judge, showing how sympathy can discipline partiality and how standards take root. The economic treatise asks how wealth is produced and distributed, investigating how arrangements of property, trade, and taxation shape behavior. Both pursue systematic explanation while acknowledging the limits of knowledge. They encourage readers to observe the world closely, attend to unintended consequences, and evaluate arrangements by their comparative effects rather than by abstract design alone.

The lasting significance of these studies lies in how they frame enduring questions about prosperity, fairness, and the character of a commercial society. Modern economics grew from the analytical program of The Wealth of Nations, while contemporary moral philosophy continues to engage the psychological insights and normative arguments of The Theory of Moral Sentiments. Together, they invite reflection on the relation between markets and morals, on the place of virtue in self-interested societies, and on the responsibilities of public institutions. Their influence persists because they articulate problems that remain central to collective life.

Gathering these texts within a single volume serves to restore their conversation. Read in sequence or in dialogue, they show how ethical sentiments and market mechanisms can be studied as interconnected aspects of human sociality. The pairing allows readers to compare conceptual frameworks and to track recurring concerns: the formation of judgment, the role of custom, the power of incentives, and the need for justice. It also makes visible the care with which Smith distinguishes between what individuals can accomplish unaided and what requires collective action coordinated by law and public provision.

This collection therefore offers more than two classics bound together. It provides a coherent map of the architecture of Smith’s thought, inviting careful, contextual reading. The Theory of Moral Sentiments presents a humane account of how evaluative standards arise and are sustained. The Wealth of Nations presents a disciplined analysis of how production and exchange generate prosperity when supported by appropriate institutions. Their conjunction discloses the scope and limits of the metaphor that titles this volume and underscores the breadth of Smith’s ambition: to explain how a free, law-governed society can be both economically dynamic and morally intelligible.
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    Adam Smith (1723–1790) was a Scottish philosopher and political economist whose writings helped define the intellectual landscape of the eighteenth-century Scottish Enlightenment. He is best known for two major books: The Theory of Moral Sentiments and An Inquiry into the Nature and Causes of the Wealth of Nations. Together they link a rich account of human morality with a systematic analysis of commerce and institutions. Smith explored how social norms, law, and market exchange interact to promote prosperity and order. His synthesis, and his memorable “invisible hand” metaphor, made him a central figure in debates about markets, public policy, and the foundations of political economy.

Raised in Kirkcaldy on Scotland’s east coast, Smith was educated in the Scottish tradition that emphasized rhetoric, moral philosophy, and natural law. He studied at the University of Glasgow, where the moral philosopher Francis Hutcheson’s teaching left a lasting impression, and later continued his studies at Oxford. The combination of Hutcheson’s emphasis on benevolence, classical Stoic ideas about virtue, and Enlightenment confidence in systematic inquiry shaped Smith’s method. He adopted a historical and comparative approach to institutions, drawing on law, politics, and language as well as commerce. These influences framed the questions he would pursue in both The Theory of Moral Sentiments and The Wealth of Nations.

After a period of public lecturing, Smith took up a professorship at Glasgow, first in logic and then in moral philosophy, where he taught ethics, jurisprudence, and political economy. His first major book, The Theory of Moral Sentiments (1759), offered a distinctive account of sympathy, explaining how people form judgments by imagining an “impartial spectator.” He argued that moral rules emerge from social interaction rather than command or calculation alone. The book presented a humane vision of order grounded in conventions, justice, and self-command. It also introduced themes—famously including the “invisible hand”—that suggested how unintended coordination can arise in complex societies.

Success brought Smith wider opportunities. He left Glasgow to serve as a tutor and traveled on the Continent in the mid-1760s, encountering new economic ideas and debates about agriculture, trade, and taxation. Exposure to continental political economy, including the physiocrats’ focus on productive sectors and policy reform, sharpened his interest in the causes of prosperity. Returning to Scotland, he devoted himself to writing a comprehensive study of commercial society. Drawing on his lectures and research, he set out to explain how institutions, law, and incentives structure economic life. The result, after years of work, was The Wealth of Nations.

Published in 1776, The Wealth of Nations analyzed specialization, productivity, and exchange, illustrating the power of the division of labor with memorable examples such as a pin manufactory. Smith criticized mercantilist policies, monopolies, and trade restrictions, arguing that freer commerce and secure property could align private interest with public benefit. He emphasized the role of justice and the state in providing basic public goods and a stable legal order. Although he used the “invisible hand” metaphor sparingly, his broader system explained how market prices transmit information and coordinate activity. The book influenced policymakers and the wider public across Europe and beyond.

In subsequent years, Smith revised his works and engaged with practical affairs. He accepted a government post in Scotland overseeing customs, an office that exposed him to the minutiae of trade and regulation and reinforced his attention to institutional detail. He prepared new editions of The Theory of Moral Sentiments and The Wealth of Nations, refining arguments and responding to critics. His public stance remained skeptical of special privileges and corporate monopolies, while recognizing the need for impartial justice and certain public investments. Though he did not establish a formal school, his lectures, books, and conversations shaped policy discussions in his lifetime.

Smith’s legacy rests on the breadth and unity of his project: a moral philosophy of sympathy and judgment connected to a political economy of exchange and institutions. Often described as a founder of modern economics, he remains equally important as a theorist of norms, law, and social order. The continuing resonance of The Theory of Moral Sentiments and The Wealth of Nations lies in their assessment of how individual motives, rules, and market processes interact. Debates over competition, regulation, globalization, and public goods still revisit questions he framed, ensuring his work remains a living reference for scholars and policymakers today.
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    This collection brings together two landmarks from the high tide of the eighteenth‑century Enlightenment, when Britain’s expanding empire, recurrent wars, and rapid commercial growth transformed social life. Adam Smith, a central figure of the Scottish Enlightenment, wrote The Theory of Moral Sentiments (first published 1759) and An Inquiry into the Nature and Causes of the Wealth of Nations (1776) amid debates over empire, taxation, and the legitimacy of state regulation. His career unfolded as older mercantilist doctrines faced mounting criticism and as new forms of sociability, print culture, and scientific inquiry encouraged systematic investigation into morals, law, and political economy as interconnected fields.

Smith’s intellectual formation occurred within Scotland’s universities and clubs, notably at Glasgow, where he served as Professor of Moral Philosophy from 1751 to 1764. There he lectured on ethics, jurisprudence, and police (a wide term covering economic order). The Theory of Moral Sentiments appeared in 1759 and underwent multiple revisions, with a substantially expanded sixth edition in 1790. The Wealth of Nations was published in 1776 after a period of travel and research. In 1778 Smith became a Commissioner of Customs in Scotland, a role that kept him engaged with practical questions of trade, taxation, and smuggling until his death in 1790.

The earlier book emerged from vigorous eighteenth‑century debates about moral motivation. Scottish thinkers, including Francis Hutcheson and David Hume, challenged purely egoistic accounts by emphasizing sympathy, sociability, and the moral sense. The Theory of Moral Sentiments developed an account of moral judgment through an “impartial spectator,” formed in everyday interaction and refined by education and custom. This framework reflected the era’s fascination with polite manners, conversation, and the moral consequences of commercial society. It also provided ethical ground for later reflections on law and markets, treating economic life as embedded within norms of justice, propriety, and virtue.

Smith wrote from a Scotland transformed after the 1707 Union. Glasgow flourished as a hub of Atlantic trade—especially tobacco and sugar—linked to enslaved labor in the Americas. This prosperity sharpened questions about wealth, luxury, and virtue that The Theory of Moral Sentiments addressed. The book examines how prosperity shapes moral sentiments, neither celebrating opulence uncritically nor condemning commerce outright. Its famous use of the phrase “invisible hand” describes how the rich, seeking their own ends, unintentionally spread subsistence through demand for labor. The context was not a celebration of markets alone but an inquiry into the moral patterns of a commercial age.

The Wealth of Nations appeared in the aftermath of the Seven Years’ War (1756–63), which expanded Britain’s imperial reach while entrenching heavy public debt and contentious taxation. Smith’s treatise critiqued mercantilist systems that equated wealth with bullion and promoted protection, monopolies, and colonial exclusivity. He analyzed how such policies distorted trade, favored particular interests, and burdened taxpayers. The text framed economic growth around productivity—especially the division of labor—rather than hoarded treasure, offering an alternative vision of national prosperity as the outcome of secure property, limited but effective government, and freer exchange.

Smith’s Continental travels (1764–66) with the young Duke of Buccleuch brought him into contact with French Enlightenment circles and the Physiocrats, including François Quesnay and Anne‑Robert‑Jacques Turgot. He absorbed their arguments for low barriers to trade and their emphasis on a natural order, while rejecting their claim that agriculture alone produced a “net product.” The Wealth of Nations acknowledges their insights on freedom of commerce and simplified taxation, yet it generalizes productivity to all sectors, including manufacture and trade. These exchanges situated Smith’s economics within broader European reform debates about regulation, privilege, and fiscal modernization.

Technological and organizational change gave concrete form to Smith’s analysis of the division of labor. Britain and parts of Europe experienced early stages of industrialization: canal building (for example, the Bridgewater Canal, opened 1761), improved roads, and new machinery in textiles (spinning jenny 1764, water frame 1769). Glasgow was also the site of James Watt’s improvements to the steam engine in the 1760s. Although large‑scale factory industry expanded mainly after 1776, Smith’s famous “pin factory” example captured the productivity of specialized tasks already visible in workshops and early manufactories, and the social challenges such specialization posed for education and civic life.

Monetary and financial developments shaped Smith’s policy concerns. Eighteenth‑century Britain saw extensive use of banknotes and credit, with Scotland notable for competitive note‑issuing banks. The credit crisis of 1772, linked to the failure of the Ayr Bank (Douglas, Heron & Co.), triggered widespread contraction and illuminated risks of over‑issue. The Wealth of Nations discusses banking prudence, the advantages and dangers of paper money, and the legitimacy of certain regulations (such as constraints on small‑denomination notes) to contain systemic risk—arguments grounded in recent experience rather than abstract theory alone.

Smith’s analysis of labor occurred against a legal backdrop of guild charters, apprenticeship rules, and settlement laws. The Statute of Artificers (1563) and various local corporate privileges constrained entry into trades and fixed apprenticeship terms. The English Poor Laws and laws of settlement limited labor mobility by allowing parishes to remove newcomers likely to become chargeable. The Wealth of Nations criticizes these restrictions for depressing wages, hindering movement, and protecting narrow interests. By linking wages and mobility to productivity and freedom of contract, Smith engaged contemporary reform movements seeking to dismantle corporatist barriers to work.

Debate over monopolies and chartered companies was intense in the mid‑eighteenth century. The East India Company, granted trading privileges and territorial authority, drew parliamentary scrutiny after crises in Bengal and the Regulating Act of 1773. The Wealth of Nations condemns exclusive charters and the governance failures of distant monopolies, arguing that political sovereignty vested in commercial companies produces misrule and distorts trade. Smith’s critique connected with larger discussions about corporate privilege, colonial administration, and the tension between public authority and private interest that animated British politics and imperial reform.

The American Revolution (1775–83) framed the reception of The Wealth of Nations. Published in 1776, the book interrogates the costs and benefits of empire, arguing that mercantile restrictions and the expense of colonial defense outweighed alleged gains. Smith explores alternatives—such as freer trade or political incorporation—while doubting the sustainability of coercive commercial systems. His discussion of the “invisible hand” in this work concerns capitalists’ preference for domestic investment, showing how individual choices can augment national industry without requiring imperial monopolies, a perspective resonant amid the unraveling of British colonial policies in North America.

Smith’s treatment of the state’s duties responded to practical reforms. Book V of The Wealth of Nations outlines public functions: defense, justice, certain public works and institutions, and the administration of revenue. He discusses tax design—clarity, convenience, proportionality—and supports infrastructure such as roads, bridges, and canals where user fees or broad fiscal means are justified. He addresses education as a public concern, partly to counter the mental narrowing that can accompany extreme specialization. These arguments linked economic liberty with a framework of law, public investment, and civic cultivation, reinforcing themes already present in the moral psychology of The Theory of Moral Sentiments.

Religious and intellectual politics formed the backdrop to Smith’s revisions. The Church of Scotland’s “Moderate” clergy fostered a relatively tolerant environment for scholarship, despite controversies surrounding David Hume. Smith publicly praised Hume’s character in 1776, provoking criticism but reflecting the era’s skepticism and civility. The 1790 edition of The Theory of Moral Sentiments added a substantial Part VI, refining his account of virtue and the role of conscience. The expansion engaged critics and clarified the relation between prudence, justice, and beneficence at a moment when revolutionary events abroad heightened anxieties about moral foundations and social order.

Reception quickly connected Smith’s arguments to British fiscal and commercial reforms. In the 1780s, debates over customs simplification, smuggling, and tariff reduction echoed Smithian themes. William Pitt the Younger’s Commutation Act (1784) lowered tea duties to curb illicit trade, and the Eden–Rayneval Anglo‑French Commercial Treaty (1786) reduced tariffs on many manufactures. While policies rarely translated theory directly into law, statesmen cited The Wealth of Nations as an authority. Smith’s own service as a customs commissioner in Edinburgh illustrates how Enlightenment political economy intersected with practical administration in a Britain managing debt, trade, and postwar adjustment.

Nineteenth‑century political economy developed in Smith’s wake. David Ricardo and Thomas Robert Malthus systematized theories of distribution and growth, often abstracting from the moral psychology central to The Theory of Moral Sentiments. John Stuart Mill later integrated economic analysis with liberal social philosophy. Campaigns against the slave trade (1807) and slavery in the British Empire (1833) aligned with critiques of coercive labor that Smith had advanced on both efficiency and moral grounds. Dugald Stewart’s public lectures helped canonize Smith’s work, framing him as founder of a discipline that increasingly separated economics from ethics while still invoking his authority.

Twentieth‑century reinterpretations broadened the legacy. Marginalist economics altered value theory, while Keynesian policy challenged assumptions about self‑adjusting markets. The Chicago school and other currents revived interest in market coordination, often citing Smith’s insights on decentralized order. At the same time, critics such as Karl Polanyi (The Great Transformation, 1944) argued that nineteenth‑century market expansion was historically embedded in state action, a reading that highlights the institutional emphasis already present in Smith. The phrase “invisible hand,” which Smith used sparingly in both works, became a popular shorthand far exceeding its limited, context‑specific appearances.

This collection thus illuminates the late eighteenth century’s intertwined moral and economic transformations. The Theory of Moral Sentiments shows how sympathy, norms, and the rule of law structure social life in a commercial society; The Wealth of Nations diagnoses the institutional constraints and incentives that shape productivity, trade, and public finance. Read together, they reveal a scholar responding to wars, credit crises, colonial upheavals, and technological change with an integrated account of virtue and policy. Later readers—policy makers, reformers, and critics—have reapplied and contested Smith’s arguments, ensuring these texts remain touchstones for interpreting commerce and its moral consequences.
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    The Invisible Hand of the Market: The Theory of Moral Sentiments
Smith develops a psychological account of moral judgment grounded in sympathy and an internalized impartial point of view, explaining how social norms and a sense of propriety arise. He explores how personal desire for esteem and compliance with conventions can align private motives with public order. Reflective and philosophical in tone, this work establishes the ethical framework that underpins his later analysis of economic life.
The Wealth of Nations
Smith examines how production, exchange, and growth operate, emphasizing the division of labor, prices, and incentives in coordinating economic activity. He critiques policies that hinder competition and outlines necessary public functions, including justice and certain collective goods, to sustain a thriving commercial society. Empirical and reform-minded, the book extends his moral inquiry into a comprehensive political economy, showing when self-interest promotes prosperity and when it requires institutional restraint.
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Chap. I: Of Sympathy

How selfish soever man may be supposed, there are evidently some principles in his nature, which interest him in the fortune of others, and render their happiness necessary to him, though he derives nothing from it except the pleasure of seeing it. Of this kind is pity or compassion, the emotion which we feel for the misery of others, when we either see it, or are made to conceive it in a very lively manner. That we often derive sorrow from the sorrow of others, is a matter of fact too obvious to require any instances to prove it; for this sentiment, like all the other original passions of human nature, is by no means confined to the virtuous and humane, though they perhaps may feel it with the most exquisite sensibility. The greatest ruffian, the most hardened violator of the laws of society, is not altogether without it.

As we have no immediate experience of what other men feel, we can form no idea of the manner in which they are affected, but by conceiving what we ourselves should feel in the like situation. Though our brother is upon the rack, as long as we ourselves are at our ease, our senses will never inform us of what he suffers. They never did, and never can, carry us beyond our own person, and it is by the imagination only that we can form any conception of what are his sensations. Neither can that faculty help us to this any other way, than by representing to us what would be our own, if we were in his case. It is the impressions of our own senses only, not those of his, which our imaginations copy. By the imagination we place ourselves in his situation, we conceive ourselves enduring all the same torments, we enter as it were into his body, and become in some measure the same person with him, and thence form some idea of his sensations, and even feel something which, though weaker in degree, is not altogether unlike them. His agonies, when they are thus brought home to ourselves, when we have thus adopted and made them our own, begin at last to affect us, and we then tremble and shudder at the thought of what he feels. For as to be in pain or distress of any kind excites the most excessive sorrow, so to conceive or to imagine that we are in it, excites some degree of the same emotion, in proportion to the vivacity or dulness of the conception.

That this is the source of our fellow-feeling for the misery of others, that it is by changing places in fancy with the sufferer, that we come either to conceive or to be affected by what he feels, may be demonstrated by many obvious observations, if it should not be thought sufficiently evident of itself. When we see a stroke aimed and just ready to fall upon the leg or arm of another person, we naturally shrink and draw back our own leg or our own arm; and when it does fall, we feel it in some measure, and are hurt by it as well as the sufferer. The mob, when they are gazing at a dancer on the slack rope, naturally writhe and twist and balance their own bodies, as they see him do, and as they feel that they themselves must do if in his situation. Persons of delicate fibres and a weak constitution of body complain, that in looking on the sores and ulcers which are exposed by beggars in the streets, they are apt to feel an itching or uneasy sensation in the correspondent part of their own bodies. The horror which they conceive at the misery of those wretches affects that particular part in themselves more than any other; because that horror arises from conceiving what they themselves would suffer, if they really were the wretches whom they are looking upon, and if that particular part in themselves was actually affected in the same miserable manner. The very force of this conception is sufficient, in their feeble frames, to produce that itching or uneasy sensation complained of. Men of the most robust make, observe that in looking upon sore eyes they often feel a very sensible soreness in their own, which proceeds from the same reason; that organ being in the strongest man more delicate, than any other part of the body is in the weakest.

Neither is it those circumstances only, which create pain or sorrow, that call forth our fellow-feeling. Whatever is the passion which arises from any object in the person principally concerned, an analogous emotion springs up, at the thought of his situation, in the breast of every attentive spectator. Our joy for the deliverance of those heroes of tragedy or romance who interest us, is as sincere as our grief for their distress, and our fellow-feeling with their misery is not more real than that with their happiness. We enter into their gratitude towards those faithful friends who did not desert them in their difficulties; and we heartily go along with their resentment against those perfidious traitors who injured, abandoned, or deceived them. In every passion of which the mind of man is susceptible, the emotions of the by-stander always correspond to hat, by bringing the case home to himself, he imagines should be the sentiments of the sufferer.

Pity and compassion are words appropriated to signify our fellow-feeling with the sorrow of others[1q]. Sympathy, though its meaning was, perhaps, originally the same, may now, however, without much impropriety, be made use of to denote our fellow-feeling with any passion whatever.

Upon some occasions sympathy may seen to arise merely from the view of a certain emotion in another person. The passions, upon some occasions, may seem to be transfused from one man to another, instantaneously and antecedent to any knowledge of what excited them in the person principally concerned. Grief and joy, for example, strongly expressed in the look and gestures of any one, at once affect the spectator with some degree of a like painful or agreeable emotion. A smiling face is, to every body that sees it, a cheerful object; as a sorrowful countenance, on the other hand, is a melancholy one.

This, however, does not hold universally, or with regard to every passion. There are some passions of which the expressions excite no sort of sympathy, but before we are acquainted with what gave occasion to them, serve rather to disgust and provoke us against them. The furious behaviour of an angry man is more likely to exasperate us against himself than against his enemies. As we are unacquainted with his provocation, we cannot bring his case home to ourselves, nor conceive any thing like the passions which it excites. But we plainly see what is the situation of those with whom he is angry, and to what violence they may be exposed from so enraged an adversary. We readily, therefore, sympathize with their fear or resentment, and are immediately disposed to take part against the man from whom they appear to be in so much danger.

If the very appearances of grief and joy inspire us with some degree of the like emotions, it is because they suggest to us the general idea of some good or bad fortune that has befallen the person in whom we observe them: and in these passions this is sufficient to have some little influence upon us. The effects of grief and joy terminate in the person who feels those emotions, of which the expressions do not, like those of resentment, suggest to us the idea of any other person for whom we are concerned, and whose interests are opposite to his. The general idea of good or bad fortune, therefore, creates some concern for the person who has met with it, but the general idea of provocation excites no sympathy with the anger of the man who has received it. Nature, it seems, teaches us to be more averse to enter into this passion, and, till informed of its cause, to be disposed rather to take part against it.

Even our sympathy with the grief or joy of another, before we are informed of the cause of either, is always extremely imperfect. General lamentations, which express nothing but the anguish of the sufferer, create rather a curiosity to inquire into his situation, along with some disposition to sympathize with him, than any actual sympathy that is very sensible. The first question which we ask is, What has befallen you? Till this be answered, though we are uneasy both from the vague idea of his misfortune, and still more from torturing ourselves with conjectures about what it may be, yet our fellow-feeling is not very considerable.

Sympathy, therefore, does not arise so much from the view of the passion, as from that of the situation which excites it. We sometimes feel for another, a passion of which he himself seems to be altogether incapable; because, when we put ourselves in his case, that passion arises in our breast from the imagination, though it does not in his from the reality. We blush for the impudence and rudeness of another, though he himself appears to have no sense of the impropriety of his own behaviour; because we cannot help feeling with what confusion we ourselves should be covered, had we behaved in so absurd a manner.

Of all the calamities to which the condition of mortality exposes mankind, the loss of reason appears, to those who have the least spark of humanity, by far the most dreadful, and they behold that last stage of human wretchedness with deeper commiseration than any other. But the poor wretch, who is in it, laughs and sings perhaps, and is altogether insensible of his own misery. The anguish which humanity feels, therefore, at the sight of such an object, cannot be the reflection of any sentiment of the sufferer. The compassion of the spectator must arise altogether from the consideration of what he himself would feel if he was reduced to the same unhappy situation, and, what perhaps is impossible, was at the same time able to regard it with his present reason and judgment.

What are the pangs of a mother, when she hears the moanings of her infant that during the agony of disease cannot express what it feels? In her idea of what it suffers, she joins, to its real helplessness, her own consciousness of that helplessness, and her own terrors for the unknown consequences of its disorder; and out of all these, forms, for her own sorrow, the most complete image of misery and distress. The infant, however, feels only the uneasiness of the present instant, which can never be great. With regard to the future, it is perfectly secure, and in its thoughtlessness and want of foresight, possesses an antidote against fear and anxiety, the great tormentors of the human breast, from which reason and philosophy will, in vain, attempt to defend it, when it grows up to a man.

We sympathize even with the dead, and overlooking what is of real importance in their situation, that awful futurity which awaits them, we are chiefly affected by those circumstances which strike our senses, but can have no influence upon their happiness. It is miserable, we think, to be deprived of the light of the sun; to be shut out from life and conversation; to be laid in the cold grave, a prey to corruption and the reptiles of the earth; to be no more thought of in this world, but to be obliterated, in a little time, from the affections, and almost from the memory, of their dearest friends and relations. Surely, we imagine, we can never feel too much for those who have suffered so dreadful a calamity. The tribute of our fellow-feeling seems doubly due to them now, when they are in danger of being forgot by every body; and, by the vain honours which we pay to their memory, we endeavour, for our own misery, artificially to keep alive our melancholy remembrance of their misfortune. That our sympathy can afford them no consolation seems to be an addition to their calamity; and to think that all we can do is unavailing, and that, what alleviates all other distress, the regret, the love, and the lamentations of their friends, can yield no comfort to them, serves only to exasperate our sense of their misery. The happiness of the dead, however, most assuredly, is affected by none of these circumstances; nor is it the thought of these things which can ever disturb the profound security of their repose. The idea of that dreary and endless melancholy, which the fancy naturally ascribes to their condition, arises altogether from our joining to the change which has been produced upon them, our own consciousness of that change, from our putting ourselves in their situation, and from our lodging, if I may be allowed to say so, our own living souls in their inanimated bodies, and thence conceiving what would be our emotions in this case. It is from this very illusion of the imagination, that the foresight of our own dissolution is so terrible to us, and that the idea of those circumstances, which undoubtedly can give us no pain when we are dead, makes us miserable while we are alive. And from thence arises one of the most important principles in human nature, the dread of death, the great poison to the happiness, but the great restraint upon the injustice of mankind, which, while it afflicts and mortifies the individual, guards and protects the society.

Chap. II: Of the Pleasure of mutual Sympathy

But whatever may be the cause of sympathy, or however it may be excited, nothing pleases us more than to observe in other men a fellow-feeling with all the emotions of our own breast; nor are we ever so much shocked as by the appearance of the contrary. Those who are fond of deducing all our sentiments from certain refinements of self-love, think themselves at no loss to account, according to their own principles, both for this pleasure and this pain. Man, say they, conscious of his own weakness, and of the need which he has for the assistance of others, rejoices whenever he observes that they adopt his own passions, because he is then assured of that assistance; and grieves whenever he observes the contrary, because he is then assured of their opposition. But both the pleasure and the pain are always felt so instantaneously, and often upon such frivolous occasions, that it seems evident that neither of them can be derived from any such self-interested consideration. A man is mortified when, after having endeavoured to divert the company, he looks round and sees that nobody laughs at his jests but himself. On the contrary, the mirth of the company is highly agreeable to him, and he regards this correspondence of their sentiments with his own as the greatest applause.

Neither does his pleasure seem to arise altogether from the additional vivacity which his mirth may receive from sympathy with theirs, nor his pain from the disappointment he meets with when he misses this pleasure; though both the one and the other, no doubt, do in some measure. When we have read a book or poem so often that we can no longer find any amusement in reading it by ourselves, we can still take pleasure in reading it to a companion. To him it has all the graces of novelty; we enter into the surprise and admiration which it naturally excites in him, but which it is no longer capable of exciting in us; we consider all the ideas which it presents rather in the light in which they appear to him, than in that in which they appear to ourselves, and we are amused by sympathy with his amusement which thus enlivens our own. On the contrary, we should be vexed if he did not seem to be entertained with it, and we could no longer take any pleasure in reading it to him. It is the same case here. The mirth of the company, no doubt, enlivens our own mirth, and their silence, no doubt, disappoints us. But though this may contribute both to the pleasure which we derive from the one, and to the pain which we feel from the other, it is by no means the sole cause of either; and this correspondence of the sentiments of others with our own appears to be a cause of pleasure, and the want of it a cause of pain, which cannot be accounted for in this manner. The sympathy, which my friends express with my joy, might, indeed, give me pleasure by enlivening that joy: but that which they express with my grief could give me none, if it served only to enliven that grief. Sympathy, however, enlivens joy and alleviates grief. It enlivens joy by presenting another source of satisfaction; and it alleviates grief by insinuating into the heart almost the only agreeable sensation which it is at that time capable of receiving.

It is to be observed accordingly, that we are still more anxious to communicate to our friends our disagreeable than our agreeable passions, that we derive still more satisfaction from their sympathy with the former than from that with the latter, and that we are still more shocked by the want of it.

How are the unfortunate relieved when they have found out a person to whom they can communicate the cause of their sorrow? Upon his sympathy they seem to disburthen themselves of a part of their distress: he is not improperly said to share it with them. He not only feels a sorrow of the same kind with that which they feel, but as if he had derived a part of it to himself, what he feels seems to alleviate the weight of what they feel. Yet by relating their misfortunes they in some measure renew their grief. They awaken in their memory the remembrance of those circumstances which occasioned their affliction. Their tears accordingly flow faster than before, and they are apt to abandon themselves to all the weakness of sorrow. They take pleasure, however, in all this, and, it is evident, are sensibly relieved by it; because the sweetness of his sympathy more than compensates the bitterness of that sorrow, which, in order to excite this sympathy, they had thus enlivened and renewed. The cruelest insult, on the contrary, which can be offered to the unfortunate, is to appear to make light of their calamities. To seem not to be affected with the joy of our companions is but want of politeness; but not to wear a serious countenance when they tell us their afflictions, is real and gross inhumanity.

Love is an agreeable; resentment, a disagreeable passion; and accordingly we are not half so anxious that our friends should adopt our friendships, as that they should enter into our resentments. We can forgive them though they seem to be little affected with the favours which we may have received, but lose all patience if they seem indifferent about the injuries which may have been done to us: nor are we half so angry with them for not entering into our gratitude, as for not sympathizing with our resentment. They can easily avoid being friends to our friends, but can hardly avoid being enemies to those with whom we are at variance. We seldom resent their being at enmity with the first, though upon that account we may sometimes affect to make an awkward quarrel with them; but we quarrel with them in good earnest if they live in friendship with the last. The agreeable passions of love and joy can satisfy and support the heart without any auxiliary pleasure. The bitter and painful emotions of grief and resentment more strongly require the healing consolation of sympathy.

As the person who is principally interested in any event is pleased with our sympathy, and hurt by the want of it, so we, too, seem to be pleased when we are able to sympathize with him, and to be hurt when we are unable to do so. We run not only to congratulate the successful, but to condole with the afflicted; and the pleasure which we find in the conversation of one whom in all the passions of his heart we can entirely sympathize with, seems to do more than compensate the painfulness of that sorrow with which the view of his situation affects us. On the contrary, it is always disagreeable to feel that we cannot sympathize with him, and instead of being pleased with this exemption from sympathetic pain, it hurts us to find that we cannot share his uneasiness. If we hear a person loudly lamenting his misfortunes, which, however, upon bringing the case home to ourselves, we feel, can produce no such violent effect upon us, we are shocked at his grief; and, because we cannot enter into it, call it pusillanimity and weakness. It gives us the spleen, on the other hand, to see another too happy or too much elevated, as we call it, with any little piece of good fortune. We are disobliged even with his joy; and, because we cannot go along with it, call it levity and folly. We are even put out of humour if our companion laughs louder or longer at a joke than we think it deserves; that is, than we feel that we ourselves could laugh at it.

Chap. III: Of the manner in which we judge of the propriety or impropriety of the affections of other men, by their concord or dissonance with our own.

When the original passions of the person principally concerned are in perfect concord with the sympathetic emotions of the spectator, they necessarily appear to this last just and proper, and suitable to their objects; and, on the contrary, when, upon bringing the case home to himself, he finds that they do not coincide with what he feels, they necessarily appear to him unjust and improper, and unsuitable to the causes which excite them. To approve of the passions of another, therefore, as suitable to their objects, is the same thing as to observe that we entirely sympathize with them; and not to approve of them as such, is the same thing as to observe that we do not entirely sympathize with them. The man who resents the injuries that have been done to me, and observes that I resent them precisely as he does, necessarily approves of my resentment. The man whose sympathy keeps time to my grief, cannot but admit the reasonableness of my sorrow. He who admires the same poem, or the same picture, and admires them exactly as I do, must surely allow the justness of my admiration. He who laughs at the same joke, and laughs along with me, cannot well deny the propriety of my laughter. On the contrary, the person who, upon these different occasions, either feels no such emotion as that which I feel, or feels none that bears any proportion to mine, cannot avoid disapproving my sentiments on account of their dissonance with his own. If my animosity goes beyond what the indignation of my friend can correspond to; if my grief exceeds what his most tender compassion can go along with; if my admiration is either too high or too low to tally with his own; if I laugh loud and heartily when he only smiles, or, on the contrary, only smile when he laughs loud and heartily; in all these cases, as soon as he comes from considering the object, to observe how I am affected by it, according as there is more or less disproportion between his sentiments and mine, I must incur a greater or less degree of his disapprobation: and upon all occasions his own sentiments are the standards and measures by which he judges of mine.

To approve of another man’s opinions is to adopt those opinions, and to adopt them is to approve of them. If the same arguments which convince you convince me likewise, I necessarily approve of your conviction; and if they do not, I necessarily disapprove of it: neither can I possibly conceive that I should do the one without the other. To approve or disapprove, therefore, of the opinions of others is acknowledged, by every body, to mean no more than to observe their agreement or disagreement with our own. But this is equally the case with regard to our approbation or disapprobation of the sentiments or passions of others.

There are, indeed, some cases in which we seem to approve without any sympathy or correspondence of sentiments, and in which, consequently, the sentiment of approbation would seem to be different from the perception of this coincidence. A little attention, however, will convince us that even in these cases our approbation is ultimately founded upon a sympathy or correspondence of this kind. I shall give an instance in things of a very frivolous nature, because in them the judgments of mankind are less apt to be perverted by wrong systems. We may often approve of a jest, and think the laughter of the company quite just and proper, though we ourselves do not laugh, because, perhaps, we are in a grave humour, or happen to have our attention engaged with other objects. We have learned, however, from experience, what sort of pleasantry is upon most occasions capable of making us laugh, and we observe that this is one of that kind. We approve, therefore, of the laughter of the company, and feel that it is natural and suitable to its object; because, though in our present mood we cannot easily enter into it, we are sensible that upon most occasions we should very heartily join in it.

The same thing often happens with regard to all the other passions. A stranger passes by us in the street with all the marks of the deepest affliction; and we are immediately told that he has just received the news of the death of his father. It is impossible that, in this case, we should not approve of his grief. Yet it may often happen, without any defect of humanity on our part, that, so far from entering into the violence of his sorrow, we should scarce conceive the first movements of concern upon his account. Both he and his father, perhaps, are entirely unknown to us, or we happen to be employed about other things, and do not take time to picture out in our imagination the different circumstances of distress which must occur to him. We have learned, however, from experience, that such a misfortune naturally excites such a degree of sorrow, and we know that if we took time to consider his situation, fully and in all its parts, we should, without doubt, most sincerely sympathize with him. It is upon the consciousness of this conditional sympathy, that our approbation of his sorrow is founded, even in those cases in which that sympathy does not actually take place; and the general rules derived from our preceding experience of what our sentiments would commonly correspond with, correct upon this, as upon many other occasions, the impropriety of our present emotions.

The sentiment or affection of the heart from which any action proceeds, and upon which its whole virtue or vice must ultimately depend, may be considered under two different aspects, or in two different relations; first, in relation to the cause which excites it, or the motive which gives occasion to it; and secondly, in relation to the end which it proposes, or the effect which it tends to produce.

In the suitableness or unsuitableness, in the proportion or disproportion which the affection seems to bear to the cause or object which excites it, consists the propriety or impropriety, the decency or ungracefulness of the consequent action.

In the beneficial or hurtful nature of the effects which the affection aims at, or tends to produce, consists the merit or demerit of the action, the qualities by which it is entitled to reward, or is deserving of punishment.

Philosophers have, of late years, considered chiefly the tendency of affections, and have given little attention to the relation which they stand in to the cause which excites them. In common life, however, when we judge of any person’s conduct, and of the sentiments which directed it, we constantly consider them under both these aspects. When we blame in another man the excesses of love, of grief, of resentment, we not only consider the ruinous effects which they tend to produce, but the little occasion which was given for them. The merit of his favourite, we say, is not so great, his misfortune is not so dreadful, his provocation is not so extraordinary, as to justify so violent a passion. We should have indulged, we say; perhaps, have approved of the violence of his emotion, had the cause been in any respect proportioned to it.

When we judge in this manner of any affection, as proportioned or disproportioned to the cause which excites it, it is scarce possible that we should make use of any other rule or canon but the correspondent affection in ourselves. If, upon bringing the case home to our own breast, we find that the sentiments which it gives occasion to, coincide and tally with our own, we necessarily approve of them as proportioned and suitable to their objects; if otherwise, we necessarily disapprove of them, as extravagant and out of proportion.

Every faculty in one man is the measure by which he judges of the like faculty in another. I judge of your sight by my sight, of your ear by my ear, of your reason by my reason, of your resentment by my resentment, of your love by my love. I neither have, nor can have, any other way of judging about them.

Chap. IV: The same subject continued

We may judge of the propriety or impropriety of the sentiments of another person by their correspondence or disagreement with our own, upon two different occasions; either, first, when the objects which excite them are considered without any peculiar relation, either to ourselves or to the person whose sentiments we judge of; or, secondly, when they are considered as peculiarly affecting one or other of us.

1. With regard to those objects which are considered without any peculiar relation either to ourselves or to the person whose sentiments we judge of; wherever his sentiments entirely correspond with our own, we ascribe to him the qualities of taste and good judgment. The beauty of a plain, the greatness of a mountain, the ornaments of a building, the expression of a picture, the composition of a discourse, the conduct of a third person, the proportions of different quantities and numbers, the various appearances which the great machine of the universe is perpetually exhibiting, with the secret wheels and springs which product them; all the general subjects of science and taste, are what we and our companion regard as having no peculiar relation to either of us. We both look at them from the same point of view, and we have no occasion for sympathy, or for that imaginary change of situations from which it arises, in order to produce, with regard to these, the most perfect harmony of sentiments and affections. If, notwithstanding, we are often differently affected, it arises either from the different degrees of attention, which our different habits of life allow us to give easily to the several parts of those complex objects, or from the different degrees of natural acuteness in the faculty of the mind to which they are addressed.

When the sentiments of our companion coincide with our own in things of this kind, which are obvious and easy, and in which, perhaps, we never found a single person who differed from us, though we, no doubt, must approve of them, yet he seems to deserve no praise or admiration on account of them. But when they not only coincide with our own, but lead and direct our own; when in forming them he appears to have attended to many things which we had overlooked, and to have adjusted them to all the various circumstances of their objects; we not only approve of them, but wonder and are surprised at their uncommon and unexpected acuteness and comprehensiveness, and he appears to deserve a very high degree of admiration and applause. For approbation heightened by wonder and surprise, constitutes the sentiment which is properly called admiration, and of which applause is the natural expression. The decision of the man who judges that exquisite beauty is preferable to the grossest deformity, or that twice two are equal to four, must certainly be approved of by all the world, but will not, surely, be much admired. It is the acute and delicate discernment of the man of taste, who distinguishes the minute, and scarce perceptible differences of beauty and deformity; it is the comprehensive accuracy of the experienced mathematician, who unravels, with ease, the most intricate and perplexed proportions; it is the great leader in science and taste, the man who directs and conducts our own sentiments, the extent and superior justness of whose talents astonish us with wonder and surprise, who excites our admiration, and seems to deserve our applause: and upon this foundation is grounded the greater part of the praise which is bestowed upon what are called the intellectual virtues.

The utility of those qualities, it may be thought, is what first recommends them to us; and, no doubt, the consideration of this, when we come to attend to it, gives them a new value. Originally, however, we approve of another man’s judgment, not as something useful, but as right, as accurate, as agreeable to truth and reality: and it is evident we attribute those qualities to it for no other reason but because we find that it agrees with our own. Taste, in the same manner, is originally approved of, not as useful, but as just, as delicate, and as precisely suited to its object. The idea of the utility of all qualities of this kind, is plainly an after-thought, and not what first recommends them to our approbation.

2. With regard to those objects, which affect in a particular manner either ourselves or the person whose sentiments we judge of, it is at once more difficult to preserve this harmony and correspondence, and at the same time, vastly more important. My companion does not naturally look upon the misfortune that has befallen me, or the injury that has been done me, from the same point of view in which I consider them. They affect me much more nearly. We do not view them from the same station, as we do a picture, or a poem, or a system of philosophy, and are, therefore, apt to be very differently affected by them. But I can much more easily overlook the want of this correspondence of sentiments with regard to such indifferent objects as concern neither me nor my companion, than with regard to what interests me so much as the misfortune that has befallen me, or the injury that has been done me. Though you despise that picture, or that poem, or even that system of philosophy, which I admire, there is little danger of our quarrelling upon that account. Neither of us can reasonably be much interested about them. They ought all of them to be matters of great indifference to us both; so that, though our opinions may be opposite, our affections may still be very nearly the same. But it is quite otherwise with regard to those objects by which either you or I are particularly affected. Though your judgments in matters of speculation, though your sentiments in matters of taste, are quite opposite to mine, I can easily overlook this opposition; and if I have any degree of temper, I may still find some entertainment in your conversation, even upon those very subjects. But if you have either no fellow-feeling for the misfortunes I have met with, or none that bears any proportion to the grief which distracts me; or if you have either no indignation at the injuries I have suffered, or none that bears any proportion to the resentment which transports me, we can no longer converse upon these subjects. We become intolerable to one another. I can neither support your company, nor you mine. You are confounded at my violence and passion, and I am enraged at your cold insensibility and want of feeling.

In all such cases, that there may be some correspondence of sentiments between the spectator and the person principally concerned, the spectator must, first of all, endeavour, as much as he can, to put himself in the situation of the other, and to bring home to himself every little circumstance of distress which can possibly occur to the sufferer. He must adopt the whole case of his companion with all its minutest incidents; and strive to render as perfect as possible, that imaginary change of situation upon which his sympathy is founded.

After all this, however, the emotions of the spectator will still be very apt to fall short of the violence of what is felt by the sufferer. Mankind, though naturally sympathetic, never conceive, for what has befallen another, that degree of passion which naturally animates the person principally concerned. That imaginary change of situation, upon which their sympathy is founded, is but momentary. The thought of their own safety, the thought that they themselves are not really the sufferers, continually intrudes itself upon them; and though it does not hinder them from conceiving a passion somewhat analogous to what is felt by the sufferer, hinders them from conceiving any thing that approaches to the same degree of violence. The person principally concerned is sensible of this, and at the same time passionately desires a more complete sympathy. He longs for that relief which nothing can afford him but the entire concord of the affections of the spectators with his own. To see the emotions of their hearts, in every respect, beat time to his own, in the violent and disagreeable passions, constitutes his sole consolation. But he can only hope to obtain this by lowering his passion to that pitch, in which the spectators are capable of going along with him. He must flatten, if I may be allowed to say so, the sharpness of its natural tone, in order to reduce it to harmony and concord with the emotions of those who are about him. What they feel, will, indeed, always be, in some respects, different from what he feels, and compassion can never be exactly the same with original sorrow; because the secret consciousness that the change of situations, from which the sympathetic sentiment arises, is but imaginary, not only lowers it in degree, but, in some measure, varies it in kind, and gives it a quite different modification. These two sentiments, however, may, it is evident, have such a correspondence with one another, as is sufficient for the harmony of society. Though they will never be unisons, they may be concords, and this is all that is wanted or required.

In order to produce this concord, as nature teaches the spectators to assume the circumstances of the person principally concerned, so she teaches this last in some measure to assume those of the spectators. As they are continually placing themselves in his situation, and thence conceiving emotions similar to what he feels; so he is as constantly placing himself in theirs, and thence conceiving some degree of that coolness about his own fortune, with which he is sensible that they will view it. As they are constantly considering what they themselves would feel, if they actually were the sufferers, so he is as constantly led to imagine in what manner he would be affected if he was only one of the spectators of his own situation. As their sympathy makes them look at it, in some measure, with his eyes, so his sympathy makes him look at it, in some measure, with theirs, especially when in their presence and acting under their observation: and as the reflected passion, which he thus conceives, is much weaker than the original one, it necessarily abates the violence of what he felt before he came into their presence, before he began to recollect in what manner they would be affected by it, and to view his situation in this candid and impartial light.

The mind, therefore, is rarely so disturbed, but that the company of a friend will restore it to some degree of tranquillity and sedateness. The breast is, in some measure, calmed and composed the moment we come into his presence. We are immediately put in mind of the light in which he will view our situation, and we begin to view it ourselves in the same light; for the effect of sympathy is instantaneous. We expect less sympathy from a common acquaintance than from a friend: we cannot open to the former all those little circumstances which we can unfold to the latter: we assume, therefore, more tranquillity before him, and endeavour to fix our thoughts upon those general outlines of our situation which he is willing to consider. We expect still less sympathy from an assembly of strangers, and we assume, therefore, still more tranquillity before them, and always endeavour to bring down our passion to that pitch, which the particular company we are in may be expected to go along with. Nor is this only an assumed appearance: for if we are at all masters of ourselves, the presence of a mere acquaintance will really compose us, still more than that of a friend; and that of an assembly of strangers still more than that of an acquaintance.

Society and conversation, therefore, are the most powerful remedies for restoring the mind to its tranquillity, if, at any time, it has unfortunately lost it; as well as the best preservatives of that equal and happy temper, which is so necessary to self-satisfaction and enjoyment. Men of retirement and speculation, who are apt to sit brooding at home over either grief or resentment, though they may often have more humanity, more generosity, and a nicer sense of honour, yet seldom possess that equality of temper which is so common among men of the world.

Chap. V: Of the amiable and respectable virtues

Upon these two different efforts, upon that of the spectator to enter into the sentiments of the person principally concerned, and upon that of the person principally concerned, to bring down his emotions to what the spectator can go along with, are founded two different sets of virtues. The soft, the gentle, the amiable virtues, the virtues of candid condescension and indulgent humanity, are founded upon the one: the great, the awful and respectable, the virtues of self-denial, of self-government, of that command of the passions which subjects all the movements of our nature to what our own dignity and honour, and the propriety of our own conduct require, take their origin from the other.

How amiable does he appear to be, whose sympathetic heart seems to reecho all the sentiments of those with whom he converses, who grieves for their calamities, who resents their injuries, and who rejoices at their good fortune! When we bring home to ourselves the situation of his companions, we enter into their gratitude, and feel what consolation they must derive from the tender sympathy of so affectionate a friend. And for a contrary reason, how disagreeable does he appear to be, whose hard and obdurate heart feels for himself only, but is altogether insensible to the happiness or misery of others! We enter
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