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​​​The Great Introduction

Why the Maps Do Not End with the Rajʿah
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When the reader reaches the Rajʿah — the Return — he may think that the map has reached its end.

For the truth has appeared,

falsehood has been exposed,

the history that had long seemed obscure has begun to surrender its secrets,

the states built on injustice can no longer conceal their origin,

and man, who lived a long time between doubt and waiting, has begun to see something of the meaning of the promise.

Yet the Rajʿah, for all its greatness, is not the end of the maps.

It is the end of a phase of history, not the end of existence.

The end of a struggle on earth, not the end of man’s journey to God.

A disclosure of what happened in time, not a complete disclosure of all that has settled in the soul, in action, and in destiny.

The Rajʿah restores the scales of history.

The Resurrection restores man to his essential reality.

Here, this book begins.

It does not begin with the question: What will happen after death?

Nor with the question: What are the terrors of the Resurrection?

Nor with a desire to paint terrifying scenes that fill the heart with dread and then leave it without insight.

Rather, it begins with a deeper question:

If the maps of existence began from God,

how do they return to Him?

And if man has passed through the Realm of the Command, creation, the veils, trial, Walayah, conflict, Occultation, the Manifest Appearance, and the Rajʿah,

then what is the stage in which all of that is unveiled in its final image?

The Resurrection is not, in this book, an event detached from the series.

Nor is it a final page added after the completion of the inquiry.

It is the place where all the lines return to their center.

In this world, man saw things as scattered:

an act here, an intention there, a passing word, a forgotten injustice, a small mercy, a hidden tear, a betrayal known to no one, a truthfulness that people did not heed.

But the Resurrection does not deal with things in this scattered manner.

In the Resurrection, the deed returns to its doer,

the intention returns to its form,

the word returns to its effect,

the veils return to being lifted,

and it appears that man was not living in a void, but was building his world with his own hand, step by step, without realizing it.

Thus the Resurrection is not merely an external day of reckoning; it is the day of the emergence of truth.

God Almighty said:

“So We have removed from you your veil, and your sight today is sharp.” (Qur’an 50:22)

The verse does not simply say that man was given a new eye; rather, it reveals that the veil was the problem.

The truth was not absent, but it was veiled.

And man was not far from his destiny, but he could not see it.

From here we understand that the Resurrection is not an exit from the system of maps, but an entry into their complete unveiling.

Everything that was a sign in this world becomes a vision there.

Everything that was in the inward becomes manifest in form.

Everything that man could postpone, justify, or bury under words stands before him without veil.

And this is the difference between the Rajʿah and the Resurrection.

The Rajʿah unveils history.

The Resurrection unveils man.

And eternity unveils the outcome of choice.

In the Rajʿah, it appears that the truth has a state;

in the Resurrection, it appears that man has a form;

and in eternity, everything settles in the place to which it has come.

Therefore, we must not reduce eternity to merely a long extension of time.

For eternity is not only the length of duration, but the permanence of destiny after the completion of unveiling.

Not merely that man remains alive, but that he enters the world that befits his reality.

Paradise is not merely an external reward,

nor is Hell a punishment alien to man.

Both are worlds that unveil what man has become.

Paradise is the world of mercy when there is no longer any veil between it and man.

Hell is the world of life when mercy is withdrawn from it, so that its functions remain, turned into torment.

There, man eats, but not every eating is bliss.

He drinks, but not every drink is mercy.

He speaks, but not every word is peace.

He clothes himself, but not every garment is honor.

He dwells, but not every abode is nearness.

In Paradise, things return to their original meaning.

In Hell, things turn against their owner.

Thus the Hereafter appears not as two worlds opposed merely in place, but as two forms of the reality of choice.

For this reason, we do not write this book as a collection of passing admonitions.

For mere admonition may frighten a person for an hour, then leave him as he was.

But unveiling reorders his vision of himself and the world.

This book wants to say to the reader:

You are not merely walking toward an unknown future;

you are walking toward the unveiling of what you are.

Everything in you has a destination.

Every choice produces an effect.

Every veil you postpone lifting will one day be lifted.

And every light you preserved in your heart will not be lost.

From here, the Imam enters this book not as a sectarian addition to an eschatological inquiry, but as part of the structure of the path.

For the Sirat does not begin suddenly on the Day of Resurrection.

The Scale does not appear without preludes.

And the light that walks before the believers is not alien to the light they sought and followed in this world.

He who did not know the path in this world, how can he be safe from its disturbance at the unveiling?

He who did not seek the light while the veils were standing, how can he be at ease when the veils are lifted?

And he who made Walayah a slogan without reality, how can the claim benefit him on the day when nothing remains of man but his truthfulness?

On that day, the proof is not dropped, but its mode of appearance changes.

For this world is a field of trial, and the Resurrection is a field of unveiling.

In the trial, a man may hide behind a name; but in the unveiling, only the named remains.

Thus, the discourse about the Imam in the Resurrection will be disciplined:

no excess, no reduction.

We do not make the Imam a substitute for God—God forbid—nor do we make him absent from the path that God made firm through proof and guidance.

Rather, we read his presence through the Sirat, Walayah, intercession, light, and knowledge of the way.

Then comes the final part, not to break the conclusion, but to open it to the discipline of knowledge.

When the people of Paradise settle in Paradise and the people of Hell settle in Hell, this does not mean that God’s power ends at the map of Adam.

The traditions allude to worlds, creations, and Adams that we do not encompass.

But these allusions are not turned into open fantasy, nor into maps of which we claim to possess details.

We affirm what the text indicates of the vastness of creation,

and we stop where we must stop.

For eternity is not abrogated.

And the destiny of the people of eternity does not turn into a temporary phase.

But God’s power is vaster than to end with the end of our map.

And this is the discipline of this book:

to know where to speak and where to remain silent.

Where to unveil and where to leave the unseen to God.

Where to rely on the Qur’an and tradition, and where to prevent the imagination from wearing the garment of knowledge.

All the maps of existence have been moving toward one meaning:

“Indeed, we belong to God, and indeed, to Him we return.” (Qur’an 2:156)

This verse was not merely consolation for death; it is the key to understanding the entire journey.

We belong to God:

from Him the matter began, by Him the truth was established, and by His command the worlds appeared.

And to Him we return:

not to void, not to absurdity, not to an end without meaning, but to the unveiling of destiny, the completion of the proof, and the settling of eternity.

From here begins the book of Resurrection and Eternity.

Not as a book about the end only,

but as the book that makes the end reveal the beginning.

For the path that began from God

is not completed except by returning to Him.

MAPS OF THE UNSEEN DOMINION
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Part One

After the Rajʿah — When History Quiets Down but the Journey Does Not End
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Chapter One

The End of Conflict Is Not the End of Existence
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When the Rajʿah is unveiled, the world does not go back to what it was.

Something profound has broken in the structure of history.

The great lies can no longer stand in their old garments.

Falsehood can no longer speak in the name of truth as it did in the ages of confusion.

And the state of Iblis, with all the fear, doubt, and falsification it produced, can no longer conceal its origin.

For the Rajʿah is not a passing event at the end of time.

It is a vast historical unveiling.

All that has accumulated on earth—blood, seditions, deviations, projects counter to the Sirat—begins to return to its balance.

The names raised without right are stripped of their adornment.

The names unjustly obliterated have their light restored to their place.

And history, written with the pens of domination, no longer remains the sole witness to truth.

Yet all this, for all its magnitude, does not mean that existence has ended.

The Rajʿah is the end of a conflict, not the end of destiny.

The end of a phase of history, not the end of man’s journey.

The end of the state of falsehood on earth, not the end of the greater question: to where does everything return?

Here we must pause with precision.

For man may think that the victory of truth on earth is the absolute conclusion.

And this assumption is understandable; the heart tired of injustice awaits a day when it sees justice apparent, not hidden behind promises.

And the spirit that lived through the age of Occultation and waiting wants to see the earth freed from the grip of deception.

But the Qur’an teaches us that the appearance of truth in history is one thing, and standing before God is another.

The conflict between the two states may end,

but the reckoning does not end.

The state of truth may appear,

but the question of action does not fall.

The face of falsehood may be exposed,

but the reality of man is not folded before his book is unfolded.

The Rajʿah reorders history.

The Resurrection reorders all existence before God.

In the Rajʿah, history is told: speak.

In the Resurrection, man is told: read your book.

And this is a subtle difference.

History may bear the testimony of nations, prophets, the Awṣiyāʾ — the divinely appointed successors — the oppressed, tyrants, and the states that succeeded one another on earth.

But man carries within himself another book: the book of intention, action, choice, and what was hidden from people.

A man may live in an age of the appearance of truth, yet he still needs to be asked about his position regarding that truth.

He may see the fall of falsehood with his own eyes, but he is not saved merely by witnessing the fall.

For salvation is not the mere witnessing of the end of injustice; it is that the heart has emerged from the logic of injustice.

From here emerges the meaning that the Rajʿah is not a substitute for the Resurrection.

The Rajʿah reveals that the earth was not created to remain an open stage for falsehood.

The Resurrection reveals that man was not created to remain without reckoning.

The Rajʿah restores the scales of history.

The Resurrection restores to man his image.

The conflict that began with Iblis’s refusal of the position of the Sirat, then descended to earth, then appeared in Qābīl, then spread through states, systems, and cultures, is not a conflict without end.

It has a day when it is unveiled.

It has a moment when it appears that falsehood was never an origin, but a long objection to the origin.

And a time when truth returns to its manifest place.

But after the objection falls, the question remains:

What did each person do with himself within this conflict?

Was he truly of the people of light, or was he waiting for victory while carrying within himself something of the logic of darkness?

Did he seek the Imam as a path to God, or did he seek the appearance of truth because he wanted only to triumph for himself?

Did he emerge from the state of Iblis, or did he hate its form while loving its meaning if it served his desire?

These questions are not answered by the Rajʿah alone.

The Rajʿah shows the positions of states, the destinies of the great lines, and the historical unveiling of truth.

But the Resurrection enters deeper: into the heart, intention, secret, action, book, and scale.

Therefore, it is not correct to write the Rajʿah as if it were the end of everything.

Nor is it correct to write the Resurrection as if it were a chapter detached from the Rajʿah.

Rather, between them is a profound order:

When history quiets down, the unveiling of destiny begins.

When the state of falsehood falls, the question of the man who lived within it emerges.

When the reality of the earth is unveiled, existence moves toward the day when the reality of every soul is unveiled.

For man is not judged because he only knew the news, but because he chose within it.

Nor is he weighed because he lived in a particular time, but because he became something particular.

In this world, matters may be confused.

Falsehood may wear the garment of truth.

The oppressor may appear as a reformer.

The believer may hide in the margins.

People may think that victory is proof of correctness.

But in the Rajʿah, this historical confusion is broken.

Yet the Resurrection breaks the deeper confusion: man’s confusion about himself.

For how many a person knows the name of truth but does not carry its light.

How many hates injustice when it falls upon him, yet practices it when he has power.

How many awaits justice in the world, yet does not act justly in his house, his speech, his wealth, and his judgment of people.

Thus the Day of Resurrection comes not only to complete the scene from the outside, but to unveil the inward that was hiding behind the scene.

And this is complete justice.

For justice is not content that the state of injustice falls.

Rather, it asks: who committed injustice?

Who was content with it?

Who remained silent about it?

Who profited from it?

Who resisted it for God, not for himself?

Who preserved his heart from becoming a small copy of what he hated?

In this sense, the Rajʿah becomes the last unveiling of history, and the Resurrection becomes the first full unveiling of man.

As if existence says:

You have seen how the conflict of states ends.

Now see how the journey of souls ends.

Therefore, this distinction must remain clear in the book:

The Rajʿah is not the conclusion of the maps; it is the last turning point before the conclusion.

It is not the end of the return to God, but the end of the stage in which history needed to bear witness.

After it, the question is no longer: who prevailed on earth?

Rather, it becomes: who was with God in his heart, his action, his Walayah, and his secret?

Existence does not end when the state of Iblis falls.

Rather, a new phase of unveiling begins.

Truth does not only want to defeat falsehood outwardly;

it wants to uncover every trace falsehood left within.

And this is the great awe.

That man emerges from a world where he could postpone, justify, hide, and forget,

to a world where truth is not postponed, action is not forgotten, and intention does not hide.

Then it appears that the end of conflict is not the end of existence,

but the beginning of the final question:

What has man become after all these maps?

And here begins the path to the Resurrection.
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Chapter Two

Why Is the Rajʿah Not the Conclusion?
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To one who reads it from afar, the Rajʿah may seem like the end of everything.

For truth returns manifest,

the earth witnesses what was obliterated from its history,

and those who thought time had buried the truth discover that time was not a grave, but a temporary veil.

And the names long fought against return not as memory, but as presence that unveils what happened.

Thus one might ask:

If truth returns to earth,

truth appears,

falsehood is exposed,

and those who return come back to witness their position,

then what need is there for a Resurrection after that?

The question is valid in appearance, but it rests on a confusion between two levels:

the level of history,

and the level of destiny.

For the Rajʿah pertains to the unveiling of history and the completion of some aspects of the proof on earth.

But the Resurrection pertains to the unveiling of man before God, and the unveiling of action, intention, book, scale, and final outcome.

In the Rajʿah, something of the unseen returns to the arena of history.

In the Resurrection, all of history moves into the arena of unveiled unseen.

And this is a great difference.

The Rajʿah does not abolish the reckoning, because it is not the Day of General Reckoning.

Nor does it dispense with the Resurrection, because it is not the day when every soul sees what it has earned.

It is a great stage of justice, but it is not the final complete justice.

Justice in the Rajʿah appears on earth.

Justice in the Resurrection appears in all existence.

In the Rajʿah, some rights are restored to their places, some injustices are exposed by name, and the truth of the great lines that contended over history appears.

But in the Resurrection, nothing remains limited to a stage, a nation, or a particular conflict.

There, man stands as man, nations stand with what they carried, and deeds stand with what they have become.

Thus the Rajʿah is not the conclusion, because it does not encompass all layers of the question.

There is the question of history:

who prevailed?

Who oppressed?

Who forged?

Who fought the light?

Who preserved the Sirat in the age of veils?

This is answered by the Rajʿah in a great aspect.

But there is a deeper question:

What has each person become in his inward?

What is the reality of his deed?

What is the weight of his heart?

What is the form of his intention?

What did he carry of light or darkness?

What did he do when he was able to choose?

And this is not answered by the Rajʿah as a conclusion, but rather paves the way for its unveiling in the Resurrection.

For a man may see truth manifest at the end of history, but he does not thereby automatically become a person of truth.

And he may live in an age of the appearance of light, yet he needs to be unveiled: was his heart luminous, or was he wearing light from outside?

And this is among the greatest lessons.

The problem is not only that man sees the truth, but that he becomes receptive to it.

For Iblis saw of God’s signs what he saw, yet he did not submit to the position of the Sirat.

And sight alone is not enough if the heart is full of objection.

Thus the Rajʿah is not the end of the trial in the sense that the need for reckoning falls away.

It unveils, but it does not replace the Scale.

It appears, but it does not dispense with the Unfurled Book.

It restores history’s voice, but it does not read man’s book in his place.

God Almighty said:

“And every man We have made his fate to hang upon his neck, and We shall bring forth for him on the Day of Resurrection a book which he will find spread open. Read your book; your soul suffices this day as a reckoner against you.” (Qur’an 17:13-14)

Here it appears that the Day of Resurrection is not merely a correction of history, but a confrontation of man with himself.

In the Rajʿah, man may see the consequence of his line,

but in the Resurrection, he sees his book.

And there is a difference between seeing the end of the road and seeing every step you took in it.

The Rajʿah unveils the general course.

The Resurrection unveils the details that are not lost.

A word said in darkness.

An intention known to no one.

A tear not seen.

A small injustice its doer thought trivial.

A kindness unnoticed by people.

A betrayal clothed in wisdom.

A truthful stance that found no witness in this world.

All of this is not concluded by the Rajʿah alone.

Rather, it needs a day when nothing remains outside knowledge and presence.

Moreover, the Rajʿah is tied to the earth and history, while the Resurrection is tied to the transformation of the world’s form.

The Qur’an does not describe the Resurrection as a mere continuation of this world, but as a cosmic transformation:

“On the day when the earth is changed to another earth, and the heavens, and they appear before God, the One, the Subjugator.” (Qur’an 14:48)

This is not merely a political or historical transition.

It is a transformation in the arena of appearance itself.

The earth that bore the trial is changed.

The heavens that were the canopy of the first order are folded or transformed.

And man no longer stands within a familiar world he can deal with through his old habits.

Thus it is not correct to make the Rajʿah the conclusion, because the Rajʿah does not end the form of the first universe in this sense.

It is among the last secrets of history within the earth, while the Resurrection is a transition from one form to another, from veil to unveiling, from trial to reckoning.

Moreover, eternity does not begin merely with the appearance of truth on earth.

Eternity requires the completion of the separation.

That every man know his position.

That the Scale appear.

That the Sirat be unveiled.

That deeds be embodied.

That mercy enter its people, and separation from mercy enter its people.

For eternity is not a stage announced before complete unveiling.

It is the settling of destiny after nothing remains ambiguous to its owner.

If the Rajʿah were the conclusion, many questions would remain unanswered:

Where is the Unfurled Book?

Where is the general reckoning?

Where is the greater gathering?

Where is the Scale?

Where is the changing of the earth?

Where is the embodiment of deeds in their forms?

Where is the testimony that leaves no argument for man against God?

Where is Paradise and Hell as a final destiny, not merely a promise?

The Rajʿah does not abolish these meanings.

Rather, it brings them closer to understanding.

For he who sees how history returns to its balance can understand that the soul will also return to its balance.

He who sees that the earth does not forget the blood of the oppressed can understand that action is not lost.

He who sees that the proof appears at the end of history can understand that the proof will be more complete on the Day of unveiling.

Thus the Rajʿah is not a substitute for the Resurrection, but a great prelude to it.

Not the last of the book, but the last chapter of the history of earth before the book of man is opened in its complete form.

From here we appreciate the beauty of the order:

Occultation reveals the meaning of steadfastness when the center is not seen.

Appearance reveals the return of the center to the world.

The Rajʿah reveals the return of history to the rule of truth.

The Resurrection reveals the return of man to what he has done.

And eternity reveals where everything settles after the completion of return.

This order is not intellectual ornamentation.

It prevents confusion.

He who makes the Rajʿah the conclusion has reduced destiny to history.

He who makes the Resurrection separate from the Rajʿah has severed the end of time from the day of unveiling.

And the correct view is to see between them a bridge:

The Rajʿah is the last testimony of the earth.

The Resurrection is the first unveiling of complete destiny.

In the Rajʿah, the earth speaks of the conflict it bore.

In the Resurrection, man speaks of the action he carried.

In the Rajʿah, it is revealed who was with truth in history.

In the Resurrection, it is revealed who was with God in reality.

Thus the Rajʿah is not the conclusion.

Because the maps do not end when truth appears on earth,

but when everything returns to God.

And the earth, however much truth appears in it, is not the final goal.

It is one arena of the journey.

The goal is that man stand with the veils fallen, the excuses ended, the Book present, the Scale set, the Sirat appearing, and it is unveiled that everything he passed through was not outside His saying:

“Indeed, we belong to God, and indeed, to Him we return.”

The Rajʿah tells history: return to your reality.

The Resurrection tells man: return to your Lord with what you have become.

Thus the Rajʿah is not the end of the maps,

but the last door before the maps begin to fold into their greater meaning.
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Chapter Three

When History Delivers Its Final Testimony
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History is not a silent archive as it appears.

We pass over it as if passing over distant news,

thinking that what happened has ended because it has receded from our sight,

that once blood has dried it has left the circle of testimony,

that injustice, when it wears the name of state, necessity, or interest, becomes less unjust.

But history does not lose its memory.

The earth that bore the footsteps knows.

The time in which events passed was not empty.

The nations that lived and passed did not exit God’s knowledge because they exited people’s memory.

In the Rajʿah, history begins to deliver its final testimony.

Not in the sense that the Resurrection has occurred,

nor that every reckoning is complete,

but in the sense that the historical phase in which confusion long prevailed begins to be unveiled.

What was hidden in books appears in existence.

What was veiled behind domination returns to its place.

What people thought was the victors’ narrative retreats before the testimony of truth.

In this world, history is often written by those who possess the power of speech.

But in the Rajʿah, history begins to return to those who possess the right to testify.

And this is a great difference.

How many oppressed persons died without people hearing their voice.

How many truths were buried under heaps of politics and fear.

How many an Imam, successor, saint, or believer was burdened with what he did not say, or stripped of what was his, or confined to a narrow image that did not befit his station.

How many a tyrant was given a glory made of the ink of scribes, the pulpits of power, and the memory of the crowd.

But truth does not accept that human memory is the final court.

Thus comes the Rajʿah as a stage in the process of returning testimony to its origin.

The Rajʿah is not merely the return of persons.

It is the return of the meaning of testimony to history.

For when those who return return, they do not return as isolated individuals, but as bearers of a file of time.

The phase they lived returns with them, the injustice that befell them, the light that was fought in them, the proof that falsehood sought to obliterate.

As if history was waiting for its true witnesses.

In this world, the ignorant may testify about the world,

the oppressor about the oppressed,

the deviant about the upright,

and he who did not know the path about he who was the eye of the path.

But in the Rajʿah, testimony begins to be corrected.

Here we must understand that the Rajʿah is not psychological revenge.

It is not the return of the angry to vent their anger on earth.

Nor is it an emotional scene for settling accounts in a human manner.

It is deeper than that.

It is the return of truth to an arena that had been filled with forged testimonies.

For the oppressor in this world does not only kill the body.

He tries to kill the meaning after the body.

He wants to erase the narrative, change the name, make truth a margin, and make falsehood the center.

Thus it is from the completeness of justice that history is not left to the oppressor’s narrative.

If the reckoning were only individual, something of injustice would remain uncovered on earth.

Nations would inherit distorted images of the greatest sites of truth.

And the historical crime would remain as if it had succeeded in obliterating its trace, even if its perpetrator was punished in the Hereafter.

But the Rajʿah says:

It is not so.

For the truth that was fought on earth must appear on earth.

The light that was excluded from the arena of history must return to the arena of history.

And falsehood that adorned itself before people must be seen without its adornment.

From here, history itself becomes a witness.

It bears witness to the prophets and what they encountered.

It bears witness to the Awṣiyāʾ and what they bore of trust.

It bears witness to nations when they altered and were arrogant.

It bears witness to those who stood with the Sirat when standing was costly.

And it bears witness to those who awaited truth not because they saw it prevailing, but because they knew it as truth.

And this kind of testimony does not occur merely by reading a history book.

For a book may teach, but it does not unveil everything.

A document may preserve a trace, but it does not restore existence to its balance.

But the Rajʿah is not information added to memory; it is a stage in which memory itself is returned to the rule of truth.

And when history delivers its final testimony, it appears that the conflict of the two states was not a political tale.

The state of Iblis was not merely a collection of scattered tyrants.

It was an extended logic:

an objection to the Sirat,

envy of the position of the proof,

and a transformation of man from servant of God to follower of desire, fear, and arrogance.

This logic began in the highest assembly, then descended to earth, then found in Qābīl its first human form, then became states, cultures, markets, sorcery, and systems that shape man in their own image.

In contrast, the state of truth was not merely a state awaiting its political time.

It was the preservation of the Sirat in every stage.

In Adam, when the earthly trial began.

In the prophets, when revelation progressively came to nations.

In the Awṣiyāʾ, when the proof was preserved.

In the Occultation, when steadfastness became a trial of inner vision.

In the Manifest Appearance, when the center returns to the world.

In the Rajʿah, when history delivers its final testimony.

Each stage of history is not merely time, but a position in the conflict between the Sirat and the objection to it.

Thus we do not read the Rajʿah as an event detached from the past, but as the return of the past to its reality.

What happened has not gone.

What was shed has not vanished.

What was forged has not become truth through length of time.

And what was obliterated has not lost its light because it disappeared from people’s eyes.

In the Rajʿah, it appears that time cannot triumph over God.

God may delay the unveiling of some truths for a wisdom,

may test His servants by the length of Occultation,

may leave room for falsehood so that what is in hearts appears,

but delay is not forgetfulness, trial is not absurdity, and the breadth of falsehood is not proof of its ownership of the earth.

The earth belongs to God.

And history, however turbulent it appears, does not exit His grasp.

But here we must beware of a deficient understanding.

When we say that history delivers its final testimony, we do not mean that the Rajʿah dispenses with the testimony of the Day of Resurrection.

Rather, we mean that history has a testimony within the earth, and man has a testimony before God.

The first unveils the course of nations, states, and great truths.

The second unveils the secret of the soul, action, and destiny.

In the Rajʿah, truth appears on the level of history.

In the Resurrection, truth appears on the level of all existence.

History says: this is what happened.

The Resurrection says: this is what you have become.

And this order is important.

For man does not enter the Resurrection detached from the history he lived.

He is the son of his choices, but also the son of his position toward truth when truth was veiled or manifest.

Whoever was content with falsehood has a share in its testimony.

Whoever betrayed truth has a share in his betrayal.

Whoever preserved a small light in the age of darkness did not lose his light.

The Rajʿah shows these lines before everything is unveiled in the Resurrection.

As if it were the last lesson for the earth.

The last time man learns that victory is not truth.

That patience is not defeat.

That the proof does not die when it disappears from sight.

That God does not leave history to those who possess the loud voice.

Then after that, history alone is no longer the subject of testimony.

The matter moves to what is deeper:

the Unfurled Book,

the Scale,

the embodiment of deeds,

the testimony of the limbs,

the lifting of the veil,

the Sirat,

Paradise and Hell,

eternity.

Thus the separation between the Rajʿah and the Resurrection is a separation between two types of testimony:

the testimony of history,

and the testimony of destiny.

And the Rajʿah is the place where history speaks its final word before its first form is folded.

There, history is no longer a field of confusion, but a field of clarification.

The tyrant can no longer hide what he did.

The light is no longer forced to speak from behind veils.

Falsehood can no longer borrow the names of truth.

As if the earth, after long silence, says:

I carried their blood.

I carried their prostrations.

I carried their injustice.

I carried their waiting.

I carried their patience.

I carried the deviation of those who altered, and the steadfastness of those who preserved.

Then it delivers its testimony.

But after it does that, it does not claim to be the end.

For the final testimony of history opens the door to the greater testimony.

When history has said what it has,

it is time for man to read what he has.

When the course of nations has been unveiled,

it is time for every soul to be unveiled.

When the earth has returned to its balance,

it is time for the day when the earth is changed to another earth and the heavens,

and creation appears before God, the One, the Subjugator.

Then we understand why the maps do not stop at the Rajʿah.

For the Rajʿah makes history testify,

while the Resurrection makes all existence testify.

And history, however vast, is but a chapter in the book of return.

But the whole book

is not read fully except on the day when everything returns to God.
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Chapter Four

From the State of Truth to the Unveiling of Destiny
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When the state of truth appears, the world does not remain as it was.

Not because it is merely a stronger state,

nor because it replaces one authority with another,

nor because it transfers rule from one hand to another.

But because it unveils the meaning of rule itself.

For when truth appears, it does not come merely to add another state to the history of states; it comes to unveil that the earth was not created to be a permanent arena of futility.

It was not created for tyrants to take turns upon it in the name of power, nor the wise in the name of interest, nor the deceivers in the name of reform.

It was not created for man to be a number in a market, a subject of a state of fear, or material for an Iblīsian project that reshapes him in an image other than his own.

The state of truth is not merely the political end of conflict.

It is the return of the earth to its original function: to be a place of servitude to God, not a place of objection to Him.

But this return, for all its greatness, does not conclude the journey.

For if the earth is set right, it does not mean that every soul’s destiny has been unveiled.

If the world returns to the rule of truth, it does not mean that man has finished with the question of return.

If justice appears outwardly, it does not mean that the inward has become just by itself.

And here the book moves from the meaning of the state to the meaning of destiny.

In this world, man often dealt with truth from the outside.

He saw a state, a group, a slogan, a conflict, an event.

And he might think that his proximity to the image suffices for the reality of the position.

But on the Day of unveiling, man is not asked only about the position of his feet, but about the position of his heart.

How many a person stands close to truth outwardly, yet carries within himself something of the logic of falsehood.

How many lives far from the centers of light, yet preserves in his heart a truthfulness that people do not see.

How many awaits the state of truth because he wants comfort, not because he wants God.

How many hates the state of Iblis because it harmed him, not because he renounces its meaning.

Thus it is not enough that the state of truth appears on earth.

What is in man must appear before God.

The state of truth unveils that the world is not left to injustice.

The Resurrection unveils that the soul is not left to oblivion.

In the state of truth, man sees the destiny of history.

In the Resurrection, he sees the destiny of himself.

And this transition is necessary; for the project of “Maps of Existence” does not want to end at an external victory, however great.

The external victory restores the earth to its balance, but it does not dispense with the servant’s return to his Lord.

If we stopped at the state of truth alone, the project would become a sacred history.

If we stopped at the Rajʿah alone, the conclusion would be an unveiling of states, not of souls.

But the complete map is not complete until it appears that all of history was a path to one question:

What has man become?

When the state of truth is established, a great illusion is broken.

The illusion that falsehood can be eternal if its time is prolonged.

The illusion that truth dies if it disappears from the scene.

The illusion that waiting is weakness, that Occultation is emptiness, and that patience is loss.

But after breaking this illusion, a more dangerous illusion remains:

that man thinks that seeing the truth suffices him from being realized by it.

And this is the illusion that the Day of Resurrection confronts.

For a man may see the light, then choose darkness.

May know the Sirat, then walk on its edge.

May hear the argument, then make it material for debate, not a door to guidance.

May attribute himself to truth, yet not allow truth to rebuild his interior.

Thus the state of truth is not the end of the path.

It removes ambiguity from the world, then the Resurrection comes to remove ambiguity from man.

In the state of truth, falsehood can no longer claim the center.

In the Resurrection, man can no longer claim what is not in him.

This is the difference.

The Rajʿah and the appearance reorder the exterior.

The Resurrection unveils the reality of the interior.

But the exterior and the interior are not separate.

For what man sees on earth of the victory of truth should awaken him to the fact that truth will also demand its form from him.

As if the world says to him:

Just as the history of the earth has been unveiled, your history will be unveiled.

Just as the state that was veiled has appeared, what was veiled in you will appear.

Just as the adornment of falsehood has fallen from states, the adornment of justification will fall from your own self.

And this is the quiet awe that this book should carry.

Not the awe of shouting, nor of quick intimidation, nor of elaborate description of scenes.

But the awe that man knows that everything is moving toward clarity.

In this world, he could mix.

Mix desire with zeal,

envy with advice,

cowardice with wisdom,

attachment with religion,

and personal desire with supporting truth.

But in the Resurrection, mixing does not remain.

There, meanings are extracted from their garments.

Intention appears from behind the phrase.

The deed is seen not as its doer described it, but as it is with God.

Thus the transition from the state of truth to the unveiling of destiny is a transition from apparent justice to complete justice.

Apparent justice prevents the oppressor from ruling the earth.

Complete justice prevents man from judging himself falsely.

Apparent justice restores rights to their owners in history.

Complete justice makes every soul stand before what it has done.

Apparent justice unveils the state of Iblis.

Complete justice unveils how much of Iblis remains within man.

And here the Resurrection becomes necessary even after the greatest appearance of truth.

For the conflict was not only between two states outwardly.

It was also between light and darkness within man.

And the external state of Iblis only operated because it found in souls a receptivity: fear, greed, pride, desire, envy, the will to dominate, or the desire to escape obligation.

So if the external state falls, what remains is to unveil the inner dispositions.

From here we understand that the unveiling of destiny is not a sudden punishment, but a showing of the result.

Destiny does not come only from outside man; it appears from what man has become.

Paradise is not a place man is thrown into without correspondence to his reality, nor is Hell a place alien to his choices.

Both are the appearance of what has settled in him.

He who lived with mercy comes to the world of mercy.

He who refused mercy comes to a world from which mercy is withdrawn.

He who sought light finds light walking before him.

He who lived in darkness is not wronged when he finds himself in the world of darkness.

This does not mean that man creates his destiny independently of God.

For God is the Creator, the Ruler, the Owner, the Merciful, the Just.

But God made action have a reality, choice an effect, light a path, and darkness a consequence.

Destiny is not absurdity.

It is existence’s answer to what the servant has become.

In the state of truth, it appears that the world is not without an Imam.

In the Resurrection, it appears that man is not without a book.

In the state of truth, it appears that the earth has not forgotten the proof.

In the Resurrection, it appears that the soul has not escaped God’s knowledge.

In the state of truth, the map returns to its center in history.

In the Resurrection, the map returns to its center in destiny.

And thus the first part ends.

We began with the question: why do the maps not end at the Rajʿah?

Then we saw that the end of conflict is not the end of existence.

That the Rajʿah is not the conclusion of reckoning, but a great historical unveiling.

That history itself delivers its final testimony.

Then we reached that the state of truth, however great, does not dispense with the day when man’s destiny is unveiled.

After this, the book no longer stands at the earth.

We will move from history to the Resurrection,

from the state to the soul,

from the great testimony of the earth to the lifting of the veil from man.

There begins the quietest and most awe-inspiring question:

What does man see when he sees himself without veil?

He who was searching in this world for the end of conflict will discover that beyond the end of conflict lies the beginning of another unveiling.

He who was waiting for history to speak will discover that his turn is coming to read his own book.

He who thought the state of truth was the end of the road will know that truth does not want only the earth.

It wants man.

Thus the maps do not end at the state of truth,

but pass through it to the unveiling of destiny.

For the earth may return to the rule of truth,

but the soul must return to its Lord.

And here begins the Part of the Resurrection.

MAPS OF THE UNSEEN DOMINION
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Part Two

The Resurrection — When the Veil Is Lifted
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Chapter Five

The Unveiling of the Cover — When Man Sees What Was In Him
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The Resurrection is not the beginning of truth.

It is the beginning of seeing it.

And this is a subtle difference; for much of what is unveiled on the Day of Resurrection was not absent in this world, but was present and veiled.

The deed was present, but man did not see its form.

The intention was present, but he did not see its depth.

The effects of injustice, mercy, word, and choice were moving through existence, but he dealt with them as fleeting moments that pass without a trace.

Then comes the day when the veil is lifted.

God Almighty said:

“So We have removed from you your veil, and your sight today is sharp.” (Qur’an 50:22)

The verse is not merely a description of the sharpness of sight after death or on the Day of Resurrection; it is the key to understanding the entire other world.

For man was not completely blind.

He saw, but he saw under the veil.

He saw the surface and did not see the depth.

He saw the movement and did not see the consequence.

He saw the pleasure and did not see its final form.

He saw the sin as a small act, and did not see what door it opens within him.

And he sometimes saw the act of obedience as heavy, and did not see what light it builds in his coming world.

In this world, man lives within a composite veil.

The veil of the senses,

the veil of habit,

the veil of desire,

the veil of fear,

the veil of society,

the veil of language that adorns things or hides their ugliness,

and the veil of the self when it chooses not to see.

Thus the lifting of the veil is not merely a transition from one place to another, but a transition from one way of seeing to another way of seeing.

In this world, man could say:

I did not intend.

I did not notice.

Everyone does that.

I was forced.

I wanted good.

It was not a big deal.

Time will take care of forgetting.

But when the veil is lifted, these statements can no longer conceal the thing.

Not because God needs to unveil what He knows—He is the Knower before and after unveiling—

but because man himself needs to see what he was doing.

The Resurrection is not an unveiling for God, but an unveiling for the servant.

God was not veiled from man’s action,

but man was veiled from the reality of his action.

And here begins the awe.

That man sees that what he thought small was building a world within him.

That what he thought fleeting was being written in his book.

That what he thought a secret was present in God’s knowledge, preserved in a system that does not lose an atom’s weight.

That what he was postponing to another time now stands before him with no respite.

The lifting of the veil does not mean that man receives only new information.

It means that the relationship between him and truth changes.

In this world, truth requires faith.

It requires belief in the unseen.

It requires man to walk behind the light before he sees everything.

But on the Day of unveiling, the unseen that tested the heart becomes a vision.

Yet then, the new faith is no longer a faith of trial, but a witnessing of result.

And this is among the secrets of this world.

This world is not deficient because it does not unveil everything.

Rather, it is the arena of trial because it does not unveil everything.

If man saw every consequence before him as it is, much of the meaning of choice would fall.

If the otherworldly form of the deed appeared at its moment, man would not need inward truthfulness.

If he saw every betrayal in its form, and every mercy in its light, and every injustice in its fire, the unseen would no longer have its role in training the heart.

Thus God made for this world a veil.

Not a veil of futility, but a veil of trial.

To show who seeks truth because it is truth, not because he has become compelled to see it.

Who follows the light before the light becomes an undeniable scene.

Who leaves injustice before he sees injustice as fire besieging him.

The lifting of the veil, then, does not begin the story; it ends the phase of excuses.

There, man is no longer able to live inside the interpretation he made for himself.

For how many a person built a complete story for himself to justify his deviation.

He calls attachment love,

envy critique,

arrogance dignity,

weakness humility,

betrayal wisdom,

injustice firmness,

and proximity to the people of this world a benefit for religion.

In this world, this interpretation may succeed before people, and perhaps before himself.

But when the veil is lifted, the name he chose remains, and the reality that is with God appears.

From here we understand that the Resurrection unveils not only the deed, but also language.

How many words were in this world a cover.

Religious words,

or moral,

or political,

or familial,

or social.

Words used for concealment, not for guidance.

Words carrying the appearance of advice and the inner reality of control.

The appearance of justice and the inner reality of vengeance.

The appearance of wisdom and the inner reality of cowardice.

The appearance of zeal and the inner reality of envy.

When the veil is lifted, adornment falls from words, just as it falls from deeds.

Thus the sight becomes sharp.

Not sharp because it sees only the far, but because it penetrates the covering.

It sees the thing in its reality, not in the image man made for it.

It sees beyond the movement, beyond the word, beyond the claimed intention.

And this unveiling may be the greatest torment before Hell, and the greatest mercy before Paradise.

The greatest torment for he who lived deceiving himself; for he suddenly sees that the palace he built of justifications was a house of smoke.

The greatest mercy for he who was truthful; for he sees that what he preserved in secret was not lost, and that what he bore for God was not forgotten, and that the tears no one saw were preserved in their place.

For the Resurrection does not unveil ugliness alone.

It unveils beauty as well.

It unveils the patience that no one applauded.

The kindness that never entered people’s records.

The good word that passed as if small, but opened in a heart a door to God.

The supplication that came from a broken heart and had no witness but God.

The steadfastness that seemed a loss in this world, then appears as light walking before its owner.

Thus we should not write the lifting of the veil as merely a chapter of terror.

It is a chapter of justice.

A chapter of mercy.

A chapter of truth.

Terror is for those who lived concealing the truth.

Tranquility is for those who were tired because the truth was veiled from people but was never veiled from God.

In this world, the oppressed may die before being vindicated.

The truthful may live without recognition.

A person may bury a righteous deed that no one knows.

Falsehood may wear garments that people cannot tear.

But the lifting of the veil says to all:

Nothing was lost.

And here this chapter meets what preceded it.

In the Rajʿah, history delivered its final testimony.

In the Resurrection, man begins to see his own testimony.

History unveiled the great lines, and now what is in every soul of its own line is unveiled.

For man is not outside the map.

He is himself a small map.

In him is a Sirat, and in him is deviation.

In him is light, and in him is veil.

In him is the effect of the Imam when he is guided, and the effect of Iblis when he objects.

In him is a small state of mercy or a small state of cruelty.

And in the Resurrection, all of this no longer remains scattered within, but appears.

From here we understand that the lifting of the veil is not an isolated sudden moment, but a natural result of everything that preceded it.

He who lived in veils found the veils lifted upon him.

He who sought vision found vision completed for him.

He who built himself on illusion saw illusion dissipate.

He who built himself on light saw light advance before him.

And the Hereafter does not come to darken man with an image he does not know; it comes to unveil the image he was walking toward.

He may not know it in this world, because the veil was standing.

But he was making it.

Thus the first question of the Resurrection in this Part is not: what did man see outside himself?

Rather: what
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