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    Ancient Society turns on a bold, controversial tension: the impulse to map the bewildering diversity of human cultures onto a single, orderly trajectory of development, moving from the intimate bonds of kinship toward the impersonal institutions of the state, and from elementary tools toward complex technologies, while asking whether the inventions that enlarge human capacity also dissolve older forms of social belonging, and whether progress in subsistence, property, and governance represents genuine advancement or merely a transformation of power, obligation, and identity across the long arc of human collective life.

Published in 1877 in the United States, Lewis Henry Morgan’s Ancient Society belongs to nineteenth‑century social science and comparative anthropology, presenting a comprehensive, theory‑driven synthesis of materials drawn from classical sources, documentary records, and ethnographic reports. Morgan, a pioneering American scholar of kinship, situates his inquiry in a global comparative frame while writing from within the intellectual currents of his time. The book’s organizing ambition is scientific and systematizing, aspiring to describe recurring patterns in social institutions across eras. Its historical setting is the late nineteenth century, and its method is an ambitious comparative survey rather than a single‑site study.

At its core, the book proposes a staged account of human social development, using a vocabulary and sequence characteristic of its era, and correlating changes in subsistence and technology with transformations in family, property, and political organization. Morgan assembles cases from antiquity and from Indigenous societies of North America and beyond to illustrate how particular inventions and institutions appear, persist, and reorganize social life. The prose is formal, methodical, and insistent, moving by definition, contrast, and accumulation. Readers encounter a steady, systematizing voice that advances claims step by step, inviting acceptance through breadth of comparison and the promise of overarching order.

Central themes include the relation between technological capacity and social forms, the structuring power of kinship in determining rights and obligations, and the gradual emergence of political systems that exceed familial bonds. Morgan traces how domestic institutions, descent groups, and rules of marriage organize governance, property, and everyday cooperation, and he treats successive innovations as markers that reorganize collective life. The framework reflects the unilineal evolutionism of the period, and its terminology belongs to that context, yet the inquiry aims to explain why specific arrangements arise and recede. The result is a sweeping attempt to connect material change with institutional transformation.

For contemporary readers, the book matters both as a foundational statement in anthropology and as a document whose assumptions demand scrutiny. Its comparative reach and focus on kinship helped establish questions that remain central, even as its evolutionary schema and hierarchical judgments are now widely criticized. The work influenced later social theory, including writings by Friedrich Engels, and it continues to shape debates about the origins of inequality, property, and the state. Engaging it today allows readers to trace how scholarly categories were built, to test them against new evidence, and to reconsider inherited narratives of progress and development.

Reading Ancient Society is at once an encounter with an argument and with a historical method, and it rewards patient attention to definitions, examples, and transitions. Morgan proceeds by establishing terms, offering comparative cases, and positing sequences, so the book’s momentum comes from careful accretion rather than narrative surprise. Approached critically, it invites dialogue rather than simple acceptance, prompting readers to weigh the value of broad synthesis against the risks of overgeneralization. The style is deliberate and earnest, suited to sustained study, and the experience is less a quick survey than a sustained engagement with categories, evidence, and inference.

Ultimately, the attraction of Ancient Society lies in the scale of its questions and in the clarity with which it exposes the ambitions and limits of nineteenth‑century social theory. Morgan asks how communities form, endure, and transform, and he answers by linking material practices to institutions and ideas. Reading him now, one can respect the reach of the project while challenging its presuppositions, finding in that tension a productive way to think about kinship, governance, and change. The book endures as a stimulus to inquiry: a starting point, a caution, and a resource for reimagining the study of human societies.
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    Lewis Henry Morgan’s Ancient Society (1877) proposes a comprehensive, comparative account of human social development. Working from his field research among the Iroquois and from classical, archaeological, and ethnographic records, Morgan seeks regularities in how institutions emerge and transform. He treats progress as cumulative, driven by inventions and discoveries that alter subsistence, settlement, and social relations. The study organizes disparate evidence into a systematic sequence and advances criteria for evaluating stages of growth. Throughout, Morgan frames his project as explanatory rather than merely descriptive, aiming to show how distinct forms of family, governance, and property succeed one another in a broadly intelligible order.

A central device is Morgan’s division of human history into ethnical periods—commonly summarized as savagery, barbarism, and civilization—each marked by characteristic technologies and social arrangements. He further subdivides these periods to trace gradations in advancement. Benchmarks include control of fire, the bow and arrow, pottery, the growth of agriculture and pastoralism, metalworking, and eventually writing. This framework supplies a consistent measure for comparing distant societies without presuming direct contact. Morgan contends that the arts of subsistence and mechanical inventions set conditions for institutional change, while changes in kinship, government, and property reflect adaptive responses to these material developments.

Morgan devotes substantial analysis to the evolution of the family, treating marriage and household life as institutions that shift with social complexity. He outlines a sequence from early group-marriage forms toward increasingly exclusive pairings, presenting the consanguine, punaluan, syndyasmian (pairing), patriarchal, and monogamian families as historically connected phases. He also examines descent rules and their reform, noting movements between matrilineal and patrilineal reckoning and their consequences for inheritance and authority. By aligning family forms with subsistence and property regimes, Morgan argues that intimate relations are shaped by wider economic and political transformations rather than by isolated custom.

From domestic life the argument moves to the gentile organization, the kin-based unit Morgan regards as fundamental in early societies. He analyzes the gens and its aggregation into phratries, tribes, and confederacies, detailing their roles in law, leadership, and social welfare. Using the Iroquois as a key example, alongside Greek and Roman materials, he highlights common functions such as exogamy, mutual obligations, and participatory councils. The gentile system, he argues, offers cohesion and governance without territorial states, but it also has limits in scale and administration that become pronounced as populations expand and property relationships grow more complex.

Morgan then traces the gradual displacement of gentile organization by political society grounded in territory and formal offices. He examines how codified law, territorial jurisdictions, and centralized institutions arise, drawing comparative illustrations from classical antiquity. The analysis emphasizes the redefinition of membership—from kinship affiliation to residence and citizenship—and the associated reshaping of authority. As wealth accumulates and economic life diversifies, offices and laws adjust to protect new forms of property and contract. This transition does not erase kinship, but it subordinates it to the mechanisms of the state, which increasingly manages conflict and succession.

Property and the arts of life occupy recurring attention as engines of change. Morgan links improvements in tools, agriculture, and metallurgy to denser settlements, trade, and specialization, which in turn generate new legal and moral expectations. He regards the spread of writing as a turning point in record-keeping, administration, and historical memory. Across the narrative, inventions and discoveries are not mere technical milestones; they reorganize social ranks, obligations, and the distribution of authority. The cumulative effect is a reconfiguration of economic motives and family strategies, situating personal relationships within broader systems of production, exchange, and public regulation.

Ancient Society culminates in a synthetic portrait of institutional development that invites readers to view kinship, governance, and property as interdependent processes. While framed by nineteenth-century evolutionary thinking, the book’s comparative method, attention to kinship systems, and use of technological markers influenced subsequent debates in anthropology, archaeology, and social theory. Its broader significance lies in proposing that social forms are historically contingent and intelligible through cross-cultural evidence. Morgan’s schema remains a reference point—both for its ambitious integration of data and for the questions it poses about how material change and social organization shape one another over long spans of time.
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    Ancient Society (1877) emerged from the United States in the decades after the Civil War, when scientific inquiry was consolidating within new institutions. Lewis Henry Morgan, a Rochester, New York, lawyer and ethnologist, worked in a landscape shaped by the Smithsonian Institution (1846) and the American Association for the Advancement of Science (1848), which fostered networks for collecting and comparing data. Expanding museums, university curricula, and scholarly journals encouraged wide comparative syntheses. Amid Reconstruction politics, industrial growth, and debates over citizenship and governance, Morgan framed questions about the origins of social institutions, drawing on materials gathered in North America and through global correspondents.

Across the Anglophone world, evolutionary thinking organized scholarship on culture and history. Charles Darwin’s On the Origin of Species (1859) popularized descent with modification, while Herbert Spencer extended evolutionary principles to social organization. Archaeology in Europe advanced the “Three Age” system of stone, bronze, and iron, and John Lubbock’s Pre-historic Times (1865) and Edward B. Tylor’s Primitive Culture (1871) modeled broad comparative syntheses. Philology and the decipherment of ancient scripts expanded deep-time chronologies. Morgan wrote within this Victorian constellation, adopting the comparative method and arguing that technological change and forms of kinship could illuminate long-term transformations in human institutions.

Morgan’s scholarship drew heavily on sustained engagement with the Haudenosaunee (Iroquois) of upstate New York. Through friendship and collaboration with Ely S. Parker, a Seneca civil engineer who later served as U.S. Commissioner of Indian Affairs (1869–1871), Morgan gained access to community knowledge about clans, councils, and ritual. His League of the Ho-dé-no-sau-nee, or Iroquois (1851) documented political structures and kinship practices at a time when New York State and federal policies were reshaping Indigenous life. These experiences established the empirical foundation and comparative orientation that would inform Ancient Society’s treatment of descent, marriage rules, and governance.

Before Ancient Society, Morgan published Systems of Consanguinity and Affinity of the Human Family (1871), a monumental survey of kinship terminology collected through extensive correspondence. Missionaries, colonial administrators, and scholars shared vocabularies from the Americas, Africa, Oceania, and Asia, allowing Morgan to compare how languages encoded relatives and marital prohibitions. He argued that kinship systems tracked transformations in residence, descent, and property. This comparative corpus fed directly into Ancient Society’s broader framework, where changes in technology, household organization, and political confederation were set in sequence. The method reflected prevailing confidence that cross-cultural comparison could reveal universal developmental patterns.

In the 1860s and 1870s, U.S. expansion and federal Indian policy profoundly affected Indigenous nations. Treaties were abrogated or renegotiated, reservations proliferated, and military conflicts and removals reshaped the Plains and West. Public debate intensified over tribal sovereignty, allotment, and assimilation through schooling and law. Morgan’s close study of Haudenosaunee governance—councils, clans, and confederacy—contrasted with contemporaneous policies that weakened Indigenous polities. Ancient Society situates political development within changes to kinship and property, reflecting a moment when Americans were asking how social orders arise, persist, and decline, and whether republican and federal principles had deeper historical and cross-cultural roots.

Federal investment in knowledge gathering was increasing as Morgan wrote. Geological and geographical surveys mapped the West, museums expanded ethnographic collections, and the Smithsonian coordinated research. Within two years of Ancient Society’s publication, the Bureau of Ethnology was established at the Smithsonian (1879), signaling formal national support for anthropological work under John Wesley Powell. These initiatives paralleled university seminars and learned societies that exchanged questionnaires, specimens, and vocabularies. The infrastructure encouraged syntheses that linked technology, subsistence, and social structure. Morgan’s book is a prominent example of this institutional moment’s ambition to order vast datasets into a single, comparative history.

Debates over human unity and difference formed a charged backdrop. Earlier American polygenist claims, supported by craniometry, had argued for separate human origins, while other scholars defended a single human family. Morgan positioned cultural variation within shared developmental sequences rather than biological hierarchies. His synthesis traveled widely: Karl Marx excerpted Morgan in his Ethnological Notebooks (1880–1882), and Friedrich Engels built upon him in The Origin of the Family, Private Property and the State (1884). Contemporary anthropologists and jurists—among them Edward Tylor and Henry Maine—engaged related questions about kinship, property, and law, making Ancient Society central to ongoing comparative debates.

Ancient Society reflects its era’s confidence in progress and universal history, using terminology and stage models common to nineteenth-century social thought. At the same time, Morgan’s careful documentation of matrilineal descent, clan organization, and confederated governance among Indigenous peoples challenged simplistic hierarchies by demonstrating internal order and political sophistication. The book’s reliance on comparative data, museum culture, and global correspondence exemplified the institutional fabric of late nineteenth-century scholarship. Its influence on later social theory, and subsequent critiques of unilineal evolution, show how the work both expressed Victorian intellectual ambitions and helped unsettle them by foregrounding kinship and collective institutions.
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PREFACE.
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Human antiquity is now proven vast: people lived in Europe during and before the glaciers, likely originating even earlier. Measured against geological spans, one or two hundred millennia since the ice receded is modest, yet the past stretches immeasurably further. This knowledge recasts relations among savages, barbarians, and civilized peoples, confirming that every tribe advanced from the first to the second, then to the third. Curiosity presses to trace those ages—how slow, subtle steps lifted savages to barbarism, barbarians to civilization, and why some lagged. Inventions, discoveries, and social institutions mark each successive stage, revealing humanity’s single source, shared needs, and uniform mental action.
Through late savagery and all of barbarism, people grouped as gentes, phratries, and tribes, frameworks that nurtured governance. Family forms likewise evolved, each stage imprinting kinship systems, while the concept of property grew from nothing to the dominant civil passion. These four parallel records—governmental organization, the family, inventions, and property—guide the present work. The American continent, richest in materials from the great era of barbarism, offers an unmatched chance to retrieve this history. Yet Indian arts, tongues, and institutions are vanishing under encroaching civilization; unless Americans swiftly gather the fading evidence, priceless human testimony will be lost.









PART I. - GROWTH OF INTELLIGENCE THROUGH INVENTIONS AND DISCOVERIES.

Table of Contents
ANCIENT SOCIETY






CHAPTER I. - ETHNICAL PERIODS.
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Mankind set out from the lowest rung, rising from savagery to civilization by accumulating experimental wisdom. Three broad conditions—savagery, barbarism, civilization—follow one another in a natural, necessary order that every branch of the family has pursued as far as its powers allowed. To mark the way stand seven ethnical periods: Lower, Middle, and Upper Savagery; Lower, Middle, and Upper Barbarism; and finally the Status of Civilization. The uninterrupted sequence is shown by groups that still occupy earlier stations, by tribes already advanced through several, and by the steadfast laws governing all progress.
Progress can be traced along twin avenues: the sweeping chain of inventions and discoveries, and the unfolding of domestic institutions born from primal ideas and passions. Subsistence grows through successive arts; gentile organization provides the first germ of government and slowly expands toward political society; gesture flowers into articulate speech; the family passes through identifiable forms recorded in systems of kinship; imaginative yet obscure religions arise; huts lengthen into communal lodges and eventually single-family houses; property, weak in savagery, gathers strength through barbarism until its triumphant dominance ushers in civilization and subordinates every rival impulse.
Against this backdrop stand two plans of government. The earlier, gentile and social, rests on persons: the gens as unit, rising through phratry, tribe, and confederacy to form a people. The later, political and territorial, rests on land and property: township or ward, aggregated into county and nation, creating the state and defining modern society. Primitive customs that grew within sex and kin groups, through varying marriage forms, house life, and rules of inheritance, still survive among savages and barbarians, proving ascent rather than degradation. Uniform human faculties, shared original germs, and overlapping Stone, Bronze, and Iron horizons demand fresh ethnical divisions for discussion.
Great inventions, spaced across ages, divide human story into distinct epochs. Using them as milestones, the scheme sets three stages of Savagery—the Lower, marked by fruit diet, first speech, and no fire; the Middle, begun with fish and fire, spreading people across the globe; the Upper, opened by the bow and arrow and closing with pottery. Barbarism likewise has Lower, Middle, and Upper stages: pottery inaugurates the first; domestic animals in the East or irrigated maize, adobe, and stone in the West begin the second; iron smelting launches the third. Civilization starts with a phonetic alphabet and written records.
Each period hosts a unique culture, letting any society be studied by its condition, not the calendar. A concise roster runs: Older, Middle, Later Savagery; Older, Middle, Later Barbarism; and the Age of Civilization. Because pottery neatly separates savages from barbarians, its appearance fixes that crucial boundary. Pottery requires village life, wooden vessels, basketry, finger-woven bark fabrics, and the prior mastery of the bow, so many earlier needs had to be met first. Village Indians like the Zuñi, Aztec, and Cholulan produced abundant, elegant wares; partially village tribes such as Iroquois, Choctaw, and Cherokee made fewer forms; wandering Athapascans knew none.
Beyond America the ceramic test still holds. Lubbock, Tylor, and Peschel survey whole oceans where clay vessels never formed. Tylor points out, “the art of weaving was unknown in most of the Islands away from Asia,” and adds, “in most of the South Sea Islands there was no knowledge of pottery.” From Australia the missionary Lorimer Fison reports, “the Australians had no woven fabrics, no pottery, and were ignorant of the bow and arrow.” Polynesians share this lack. When pottery finally arrived it marked a new epoch: heated stones no longer had to swirl in clay-smeared baskets or skin-lined pits—durable pots now welcomed boiling food.
Scholars debate whether early vessels were fired or merely sun-cured. Prof. E. T. Cox compares shards with hydraulic cements and declares, “so far as chemical constituents are concerned, the pottery agrees very well with hydraulic stones.” He notes that mound-builder ware blends alluvial clay with sand or crushed freshwater shells, forming a paste that hardens like natural Puzzolan or Portland cement without a kiln, the shell fragments acting as gravel. Yet the text concedes artificial heat was probably used. Adair, describing Gulf tribes, says, “they make earthen pots and countless antique vessels… They glaze them over smoky pitch-pine, which leaves them smooth, black, and firm.
Setting firm ethnical periods directs inquiry to peoples whose untouched arts best mark each stage. Some groups, left in isolation, kept inventions homogeneous, whereas others mingled and blurred. Africa remained a whirl of mixed savagery and barbarism; Australia and Polynesia showed savagery plain and simple. The American Indian family, alone, displayed three successive stages on one vast continent: far-northern and certain coastal bands in the upper savagery, semi-sedentary nations east of the Mississippi in lower barbarism, and the village builders of both Americas in middle barbarism. Rarely has such a chance to chart gradual progress arisen, yet it has been poorly exploited.
Although continents offered unequal resources, societies occupying the same status lived in broadly similar ways. The forebears of Greeks, Romans, and Germans traversed these ranks; history first shines on them midway through barbarism after they differentiated from the indistinct host. Homeric Greeks and early Latins exemplify the upper stage, their coherent institutions bridging toward civilization. Taken together—Australians, Polynesians, American Indians, then Romans and Greeks—their combined experience spans six steps from middle savagery to civilization. Thus Aryan peoples may view Australians as their savage prototype, village Indians as their barbarous mirror, and find archaic Greco-Roman customs echoed among American tribes, confirming progress and humankind’s common origin.
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Human ascent began at the lowest rung, each step driven by new ways to eat. Mastery over food alone let the species spread, thicken and rule. Five great sources, discovered at long intervals, mark that climb: natural fruits and roots; fish; cultivated grains; meat and milk; and boundless field agriculture. The first two belong to savagery, the next three to barbarism. At the dawn, few people clung to tropical forests, living on nuts and ripe growth, weaponless, sharing the groves with powerful beasts. The struggle for daily nourishment pressed hardest on the highest form—man—so intelligence stirred to find more.
Fire broke the second barrier: people broiled fish, the first truly artificial fare. Seas, lakes and rivers offered endless schools, freeing wanderers from climate and enabling stone-tool carriers to rim coastlines and trace waterways across every continent. Between this gain and the later sowing of grain stretched an immense span. During it, earth ovens baked bread-roots, sharpened implements brought game, and at last the bow and arrow—deadly apex of savage armament—appeared, lifting society as iron and firearms would in later ages. Yet outside rich fisheries food still failed, and cannibalism spread as the grim refuge of desperate bands.
With gardens the scene shifted to the Lower stage of barbarism. In America maize led the change; in the Old World seeds lagged, and tribes first herded animals, gaining meat and milk before grain. Shared Aryan terms for cattle, but not for wheat, reveal that sequence. Eastern peoples, rich



OEBPS/text/00001.jpg
Classics

uickie

@i

Ancient Society

Summarized Edition

Lewis Henry Morgan
Summarized by Brielle Kestridge





OEBPS/text/summarization.png
SSSSSSS





