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			Translator’s Note
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			In 1991, when I’d been chairing the German Department at Haverford College for the past two years, I met Elisabeth Young-Bruehl, who had just joined the English Department faculty. I had read—and admired—her biography of Hannah Arendt, which had come out close to a decade earlier, and was delighted to welcome her to Haverford. As a student of Hannah Arendt, and as someone who knew many of her friends and associates, Young-Bruehl was ideally situated to compile a wealth of information about Arendt’s life and works and provide readers invaluable insights into this towering twentieth-century figure in a thoughtful and highly readable volume. I still own, and refer to, my original copy of this biography.

			Back then I could little have imagined that I would one day have the honor and privilege of translating the book you now have before you, a brilliant new biography of Hannah Arendt. Thomas Meyer, its author, is an archival sleuth par excellence, having tracked down countless previously unknown writings by and about Arendt and her circle, then knitting them into a compelling story of her life. He has also spent years as the editor of a definitive edition of Hannah Arendt’s texts in twelve volumes. This biography tackles an impressive array of issues that were unknown or overlooked in the many prior publications about her, yet essential to understanding her evolution from a young student of philosophy in the Weimar Republic, under the spell of Martin Heidegger, to a political activist who privileged practical experience over abstract concepts. One key case in point is his riveting presentation of Hannah Arendt’s early years of exile in Paris, where she recognized the necessity of leaving aside philosophical studies at this time of crisis and engaging in the practical work of rescuing young people whose existence was threatened by fascist rule by taking them to Palestine and training them for work in agriculture and craftsmanship.

			I was especially drawn to the passages about the “women’s issue,” where a question that Arendt had posed—“What will we lose if we win?”—resulted in a gathering of nine prominent women writers to debate the issue, among them Renata Adler, Alice Walker, and Lillian Hellman. One of these participants, Ann Birstein, who was married to Arendt’s friend Alfred Kazin, had just published a scathing takedown of Arendt in a thinly veiled fictional portrait of her. In Birstein’s novella, When the Wind Blew, the Arendt character, called Erika Hauptmann, lectures on totalitarianism because she is “lousy” at philosophy. This mean-spirited novella levels one attack after another on the object of Birstein’s ire, with statements such as this: “It was impossible to imagine Erika with a child, except maybe eating it.” Women on the quest to promote the cause of independence did not always view Arendt, a fiercely independent woman, as aligned with their cause.

			Among the many other sections that are sure to pique readers’ interest are Thomas Meyer’s depiction of how the controversy over Eichmann in Jerusalem was ignited, how Castro’s visit to Princeton while Arendt was teaching there shaped her approach to the book she was writing, and how Arendt’s family history encapsulated the stages of the Jewish acquisition, then forfeiture, of civil rights over the course of a century. On a personal note, I was delighted to learn of Arendt’s support by Renaissance scholar Paul Kristeller, who lived in my building in Morningside Heights during the years I taught at Columbia, from which he had retired a decade earlier. We often chatted while riding the elevator down to the lobby together.
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			Texts resist translation when their linguistic medium is an integral part of their intended message—alter the one, potentially muddy the other. Thomas Meyer’s prose is refreshingly clear, persuasive, and translatable, as is—most of the time!—Hannah Arendt’s. The difficulties here stem largely from the linguistic, political, and philosophical evolution Hannah Arendt underwent in her various stations of exile as the shocking events in Germany and globally unfolded during those many years and forced her to define and redefine her identity as a Jew, as a German, as an intellectual, as an exile. As she edged away from philosophy and embraced political analysis and activity, her positions evolved, at times into what appeared to her readers to be the very reverse of earlier ones, though these shifts are mostly matters of nuance rather than outright reversals. Her controversial essay on school integration, “Reflections on Little Rock,” serves as one example of her adopting a position she came to regret, then backing away from it; her writings on Zionism highlight another set of pivot points. Hannah Arendt’s stances elude reductive labeling.

			Arendt’s evolving positions are evident in the texts she translated between German and English. She had written some of her texts in German, then translated them herself or oversaw translations by others; the same applied to the texts whose original language was English (written on her own, or in collaboration with English-speaking colleagues) and then translated into German. Two prominent examples are The Origins of Totalitarianism, written in English, then translated into German as Elemente und Ursprünge totaler Herrschaft, and The Human Condition, which she rewrote in German as Vita activa. In both instances, these ostensibly equivalent books brim with striking textual differences, tailored to different readerships under changed circumstances. Citing these texts proved challenging. I have retained Thomas Meyer’s references to the German editions and added references to the corresponding English-language editions where these passages exist in both. And in some early Arendt texts in an English that had yet to be proficient, I retained her English-language wording, warts and all, such as the lengthy document she devised to introduce herself in the United States.
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			Much as I would have loved to state in relief that Hannah Arendt’s bleak pronouncements in The Origins of Totalitarianism no longer apply to our era, current events force the opposite conclusion. I am reminded of William Faulkner’s statement, in Requiem for a Nun: “The past is never dead. It’s not even past.” Alas, her fears and forecasts are all too relevant to the global situation today. Indeed, the pope recently quoted from Arendt’s Origins of Totalitarianism as an exhortation to be vigilant. Is it futile to hope that governing bodies might turn their attention to Hannah Arendt’s writings, take to heart what she so urgently, forcefully, and presciently presented, and act accordingly to better our societies in lieu of fomenting discord?
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			With every translation I undertake, I invite the text to envelop me as I warm to its implicit and explicit subtexts, its tone and register, and its acoustic dimension, and come to a sense of how all this needs to resonate in its English-language rendition. While it’s a process conducted largely in isolation, translation can also “take a village,” and I would like to thank several individuals who accompanied me along the way.

			My deep gratitude obviously goes, first and foremost, to Thomas Meyer for writing this eye-opening and engrossing biography, and for our lovely and lively correspondence as the translation took shape. Will Heyward, our editor at Penguin, is the editor any translator or author would be lucky to work with; his thoughtful reading of the text and his timely encouragements smoothed my way to the finish line. Assistant Editor Natalie Coleman was an ongoing source of invaluable information about the shape of the project as a whole. Michael Eskin helped me decipher a Heidegger passage that seemed determined to defy interpretation, let alone translation. Our weekly translation talks here at Princeton University keep me tuned in to the larger world of translation studies and practice. The staff at the Princeton Public Library provided invaluable assistance in tracking down elusive sources. And the many, many hours I spent at Princeton’s Firestone Library yielded troves of essential information throughout. All translations in the text are mine unless otherwise indicated in the endnotes.

			Just this morning, as I was putting the finishing touches on this translator’s note, I learned about the death of David Bellos, a dear friend and translating colleague here in my hometown. Virtually every translator I know has benefited from his dedication to our guild. I will cherish the memories of the many discussions we had over the years, in seminar rooms, on our respective patios, and at dinner tables, about the world and workings of translation. We owe so much to the brilliance and generosity with which he informed and enriched our translating lives.

			—Shelley Frisch

			Princeton, New Jersey

			October 2025

		

	
		
			Preface
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			Aktuell (of current relevance) is the most frequent description of Hannah Arendt’s writings. For a good three decades, she has been regarded as “the thinker of the hour,” as Richard Bernstein put it.

			The deep crisis of liberal democracies, Russia’s war of aggression against Ukraine, which has been raging on since February 24, 2022, the dramatic increase in refugees throughout the world, the threat of humankind’s self-disenfranchisement by means of its own hand: Shouldn’t a biography of Hannah Arendt focus on these and other developments to highlight her lasting relevance to the fight against the utterly new totalitarianisms of the twentieth century, as well as to vulnerable groups and their right to have rights?

			Or is it just the other way around? Doesn’t Arendt’s ongoing relevance show that we keep betting on the wrong horse on an international scale? Wasn’t she on the side of the colonialists, the racists, the despisers of Israel? Did she have any interest at all in social issues, feminism, gender equality? Wasn’t she knee-deep in the prejudices of her era and therefore nothing more than an interesting case study for us?

			I have opted to take a step back and situate Hannah Arendt’s life and work almost completely within her own era. She was deeply engaged with issues germane to her own present, as this biography—the first based on archival research—documents. Between 1934 and 1940, Arendt seized the opportunity, while in emigration in Paris, to take an active role on behalf of Jewish youngsters and do her part in saving many lives.

			Later, when she lived in the United States, she continued her involvement in the framework of the Jewish Cultural Reconstruction for a total of twenty years, which left a powerful imprint on Arendt’s actions and thinking. This biography centers on those years. She did not give lectures about her experiences, nor did she integrate them into her written work, yet these two decades, marked by practical actions that sparked new modes of reflection, were defining for her thinking. The point here is less to interpret this phase of her life than to give it the prominence it deserves.

			In October 2020, Piper Verlag began publishing a twelve-volume paperback edition of Hannah Arendt’s German-language writings, for which I have served as editor. Each volume contains detailed afterwords by leading Arendt experts. The final volume was published in November 2025.

			When I contemplate the challenges I set for myself in writing this biography and the incomplete means I had at my disposal to meet those challenges, I keep recalling a discovery by the German writer Wolfgang Hildesheimer. In 1981, he published passages of a previously unknown conversation between Goethe and the British art historian Andrew Marbot: “I distrust all tradition, your Excellency,” said Marbot, “whether probable or not. To me the true alone is true, the probable no more than make-believe.” “Not bad, young friend,” said Goethe, with evident amusement…it seems to me that we are in the presence not merely of a doubter, but of a rebel.”

			—Thomas Meyer

			Berlin Charlottenburg

			August 8, 2023

		

	
		
			Prologue

			
				The Final Rope

				Coast that no longer finds me,

				City that my gaze still encircles,

				My spirit, like anchors in the depths,

				Wends its way out of things submerged,

				And this rope, which still binds me to the world that gave birth to me, to the mainland,

				Everything that Europe was, recedes with it:

				Language and music of the landscape,

				Otherworldliness, rapture,

				And, in grisly kinship, murky frenzy of death.

				The secret of my years,

				Words I spoke as a child, final rope that still binds me

				Long after I’m on the other side.

				Hans Sahl, Lisbon, April 1, 1941, Guiné

			

			The tenth of May 1941 was a mild spring day in Lisbon. The weather report called for temperatures that would not climb above 19.6 degrees Celsius. In the morning at the harbor, the preparations for the departure of the Guiné had been completed, and in a matter of hours they would sound the call: “Cast off!”

			The Guiné was the smallest of the passenger ships serving the Companhia Colonial de Navegação. Its special history was no longer evident in its appearance, because it had been rebuilt for its new purpose. It had taken its maiden voyage in 1905, when its name was still San Miguel, then used primarily to transport cargo. The San Miguel had been a slender, nimble, elegant ship. Shortly before the end of World War I, in August 1918, it achieved national fame in Portugal, and even the enemy spoke of it admiringly. The captain pulled off a spectacular escape from the most successful U-boat commander in the history of naval warfare, the German naval officer Lothar von Arnauld de la Perière; the ship got away from the legendary submarine without loss of life or cargo. A dozen years later, in 1930, the San Miguel became the successor, as Guiné II, of the original Guiné, which had been withdrawn from service earlier that year. For a good ten years, the rechristened ship’s main route went from Lisbon to Cap Verde and back.

			When Nazi Germany and its allies’ conquests in these first years of World War II kept reducing the escape routes in the West, and actions to rescue persecuted Jews required greater and greater efforts and hence greater transportation capacities, the American Jewish Joint Distribution Committee (JDC), based in New York, began to charter ships more frequently. The Guiné took its maiden JDC-authorized voyage from Lisbon to New York on April 1, 1941. The ship undertook a total of seven voyages on this route on behalf of the organization, the final one starting on May 19, 1942. In late October 1944, the JDC rented the Guiné one final time, to bring 449 children and teenagers, most of them Jewish, to Haifa, where they arrived on November 5. The passengers who boarded the Guiné had reason to feel safer.

			The art historian and writer Hans Sahl (whose actual name was Hans Salomon) was a passenger on the first JDC trip. In the second volume of his Memoiren eines Moralisten (Memoirs of a Moralist), which was published in 1990, three years before his death, as Das Exil im Exil (Exile in Exile), he described the atmosphere in Lisbon, the famous “waiting room” for the emigrants:

			There were ships in the harbor of Lisbon that no longer sailed out, or did so only rarely. Refugees from all countries waiting for a visa sat in the cafes and tried to make themselves understood in an assortment of languages. That is where the black marketeers could be found, hawking tickets for small Portuguese steamboats that took fourteen days to reach America.

			You thought you were safe…but that feeling of safety was deceptive. As long as you didn’t have an American visa, you were still in Europe, and Hitler had occupied almost all of Europe. Why would he spare Portugal? You had to hurry. You had to secure a place on a ship before it was too late.

			What might the 189 passengers, most of them Jews fleeing all parts of Europe, have been thinking and feeling on May 10, 1941, as they boarded the ship along with Hannah Arendt and Heinrich Blücher?

			Two of those passengers were Ernst Emil Rollmann and his wife, Hildegard. Just a year earlier, Rollmann’s parents, Hans and Maria, were fleeing the National Socialists, and, having reached a point of utter despair, they took their lives in Calais. In Germany, the Rollmanns had been a long-established Jewish family in Cologne with a shoe-manufacturing business in its third generation. On December 29, 1921, Hans Rollmann, together with Karl Kaufmann and Carl Michael, had founded the Romika shoe factory in the small town of Gusterath-Tal, southeast of Trier at the Ruwer River, which was famous for many decades, and employed as many as two thousand people at its peak. It was expected that Rollmann’s three sons, including Ernst Emil, would one day take over the business, but the systematic destruction of the personal and professional existence of the Rollmanns began in 1933.

			Hildegard Rollmann had studied psychology during the Weimar Republic; she would continue her academic training in the United States and go on to become a prominent psychoanalyst there. And she was not the only woman on board who had devoted herself to studies of Sigmund Freud. There was also Käthe Wolf, who was born in Vienna in 1907, earned a doctoral degree in 1929 after studying with the famous psychologist Karl Bühler, and was guided to the safety of Lisbon by his equally prominent colleague Jean Piaget by way of Switzerland. Along with her student and friend Anne-Marie Leutzendorff, Käthe Wolf sailed to the United States, where they earned fine reputations as child psychologists.

			The names of Heinrich Blücher and Johanna Blcher appeared on the passenger list of the May 10, 1941, voyage of the SS Guiné, as “author” and “wife,” respectively. Both were listed as stateless and in possession of a visa issued in Marseilles dated September 19, 1940; he, forty-one, as a “German,” born in Berlin, and she, thirty-four, as a “Hebrew,” born in Hannover.

			With a great deal of courage, a hefty dose of luck, and above all, the support of various organizations and individuals, the Blüchers were able not only to get out of French camps but to reunite while fleeing to safety. It was no coincidence that they met the American Varian Fry and his colleagues in Marseilles. Word of the Emergency Rescue Committee, founded in 1940, had spread quickly, and through its cooperative relationship with the Unitarian Service Committee, which began its work in the same year, and various other groups that included the Paris Quaker community, the rescue organization had become well known to the emigrants. Even so, personal support was indispensable in enabling Fry, who had studied classical literature at Harvard University and worked as a journalist, to issue the essential visas to the Blüchers.

			The first order of business was to get affidavits, guarantees of support from citizens of the country they were entering. They were able to do so with the help of Arendt’s first husband, Günther Stern-Anders, who had been living in New York since 1936 and who was referred to Charles Goodman, a liberal-minded entrepreneur, by various Jewish organizations. Together with Morris Gintzler (Moricz Gunczler), a man originally from Hungary who had worked his way up from errand boy to president of the Pulp and Paper Trading Corporation, he vouched for the couple. The contact to Fry was likely set up by Albert O. Hirschman, who later became a distinguished social scientist. Hirschman knew Blücher and made the case for Arendt and him.

			Arendt and Blücher were later entered onto one of the two lists drawn up by Fry and the Unitarian Service Committee in 1945 with the names of the rescuees as numbers 128 and 129. Fry arranged for many of the Blüchers’ acquaintances to make their way to the free world—Hans Sahl, Siegfried Kracauer, and, as can be seen on the list, Heinrich Brandler. Brandler had been a founding member of the Communist Party of Germany (Opposition) (KPDO) in 1928 to 1929 and had been living in various places since going into exile in 1933, including several years in Paris. Together with his close friend and comrade August Thalheimer and Thalheimer’s family, he reached Havana, the actual goal of their endeavors to escape.

			The Blüchers had brought few belongings on board. Large parts of their library were hidden in Paris at the Quaker community, which had assisted many emigrants in those years. By 1940, virtually all the letters, manuscripts, and documents they had had in their possession had gotten lost before or during their escape.

			Did Arendt have the edition of Aeschylus’s tragedies in the original Greek with her in her cabin? It was the only book she claimed to have been able to rescue. Before fleeing France to Portugal by way of Spain on August 4, 1940, she sent a last letter to Günther Stern, which she composed in French, but she ended it with a phrase in Greek that perfectly summed up her life in exile: νũν ὑπὲρ πάντων ἀγών. This quotation from Aeschylus’s Persians expressed the stance she had been living out by 1933 and planned to keep up: “Fight for all we have!” The lines preceding this one even had a direct connection to Arendt’s work in Paris, and to her concept of history: “Sons of Greece, go! / Free fatherland, / free children, wives, / shrines of our fathers’ gods, / tombs where our forefathers lie.”

			The journey itself took an eventful turn. About sixteen hundred miles east of New York, the crew discovered a large object in the sea. At first they feared that they were heading straight to a German booby trap; others would later claim to have spied a “ghost ship.” The object turned out to be a barge floating in the water that had a crane more than thirteen meters high, which appeared to be beckoning the Guiné from afar. Attempts to sink the wreckage failed.

			The journalists awaiting the ship’s arrival in New York pounced on the story of this voyage because of the extraordinary profiles of the passengers and all that they had suffered, and now they could add this tale of adventure to their coverage. And so the arrival of the Guiné on May 22, 1941, became a media event in American newspapers. After thirteen days of travel, the ship was moored at Pier 9 in Stapleton, Staten Island.

			The architect duo Schneider & Herter, successfully established on the Upper West Side of Manhattan for years, was commissioned by the real estate developer Abraham M. Morgenroth in 1902 to 1903 to build the Valencia apartment building at 317 West Ninety-Fifth Street for the upper middle class. Located on the south side of Ninety-Fifth Street, between West End Avenue and Riverside Drive, the building was only two blocks from the subway. The streetcar, with its Broadway, Amsterdam, and Sixth Avenue lines, was a five-minute longer walk. As the neighborhood became more popular, new construction went up; five years later, the majestic Pennington was built across the street from the Valencia, designed by the same architect for the luxury market. In line with the trend in this neighborhood, and possibly also because of the economic crisis that started in the late 1920s, both buildings, like many other classical edifices at this time, were gutted and totally rebuilt in 1940, with almost all the large apartments broken up into single rooms.

			The day that Arendt and Blücher arrived, they moved into two partially furnished rooms at the Valencia, and shortly thereafter Arendt’s mother was able to get an apartment of her own. The American Emergency Committee in Aid of Displaced Foreign Scholars, which had been informed about the Blüchers’ arrival, had arranged for their lodgings. When they moved in, the seven-floor apartment building, with its more than sixty tenants, was already quite run-down.

			On the following day, May 23, 1941, Arendt sent Günther Stern a telegram, letting him know: Rescued Live 317 West 95 = Hannah.

			And a few days after that, she typed up her curriculum vitae:

			I, Hannah Arendt, was born on 14 October 1906 in Hannover…. From 1924 to 1928 I studied philosophy, protestant theology and Greek philology, namely philosophy as my main subject, theology and Greek as minor subjects. I studied philosophy with Professors Heidegger (Marburg), Husserl (Freiburg) and Jaspers (Heidelberg), theology in Marburg with Professor Bultmann and in Heidelberg with Professor Dibelius and Greek philology with Professor Regenbogen in Heidelberg…. I received a scholarship from the Notgemeinschaft der Deutschen Wissenschaft in 1930 or 1931 for a thesis on the problem of German-Jewish assimilation, exemplified by the life of Rahel Varnhagen….

			In August 1933 I emigrated to Paris, where I broke off all scientific work in the first years in order to gain a practical overview of the Jewish question…. I headed the educational department of a committee for the redeployment of German Jewish refugees (Agriculture et Artisanat) and in 1935 founded a French section of the Jugendaliyah for refugee children, through which some 120 children immigrated to Palestine until 1936….

			The November pogroms of 1938 and the new influx of refugees into France put an end to this contemplative activity; I returned to practical work and was entrusted by the Jewish Agency with alien issues concerning the immigration of children and adults from Central Europe to France. During the war, with the help of the Zionist Organization of France, I set up a service for German and Austrian internees, whose main task was to bring people out of the concentration camps.

			Hannah Arendt brought her new “curriculum vitae” to the New School for Social Research to hand to the sociologist Albert Salomon, an acquaintance from the time they had spent together in Berlin. He translated the text with her and produced a version of it that she spent the following days and weeks enclosing with her letters of introduction or handing directly to potentially interested parties. She also sent a copy of the German and the English curriculum vitae to Günther Stern.

			Résumés of this kind are goal oriented; they need to be clearly written and brief and to the point. A quick skim of its contents should yield a picture of the individual that would make its reader want to speak to and get to know the individual, as handbooks have been advising us ever since application procedures have become standardized. Hannah Arendt’s information adhered to this pattern, listing her name, place of birth, highest educational level, subjects studied and at which institutions, key professors, followed by the topic and publication data of her dissertation. It is surprising that she supplied an incorrect date of publication—her study of “Love and Saint Augustine” was actually published in fall 1929—as is her stated uncertainty about the starting date of the stipend from the Deutsche Notgemeinschaft, the forerunner of the Deutsche Forschungsgemeinschaft, which was awarded to her in the spring of 1930 for a period of two years. Perhaps her errors and vagueness can be explained by her not having had the pertinent documentation on hand. When it came to her later publications, however, she could recall the precise title, journals, and even the names of the newspapers for which she had written. Had she been able to bring these texts with her, or at least a list of these publications?

			After the first paragraph, she explained why she broke off her scholarly work and adopted a new focus. The escape from Germany, which she termed emigration, brought her to a radical decision, namely to alter the direction of her scholarly endeavors. She justified her switch into practical work as a necessary confrontation with the “Jewish question.” Arendt went to battle, pitting her practical efforts on behalf of the Jewish cause against the antisemitism that had become the underpinning of the “Third Reich.”

			The second paragraph shifted from lists to reports and interpretations in a manner that suggested Arendt’s prior accomplishments were now irrelevant to her current goals. Two Hannah Arendts were being constructed here. The first was all about education and writing. The second could not have been more different, as she recognized that the necessity for her personal identity, now facing an utterly altered public sphere, needed to be grasped in a radically different manner; it needed to come to the fore in her practical work itself.

			How did she go about accomplishing this? Her work with the writer and political activist Arnold Zweig was dedicated to Bilanz der deutschen Judenheit 1933, which was published in 1934. Hannah Arendt had a major role in this book, as Zweig emphasized in letters. Few were aware of the short-lived organization Agriculture et Artisanat and the term “redeployment,” but to Arendt this organization was just as significant as the rescue of the approximately 120 children by 1936 in the framework of the Youth Aliyah. It took more than twenty years for Arendt to speak in public about her activities in Paris; she did so in a 1964 television interview with the journalist Günter Gaus, but without disclosing any specifics. Never again would she mention the number of rescued children.

			The same was true of her participation in a committee advocating for David Frankfurter, who, on February 4, 1936, in Davos, shot Wilhelm Gustloff, the head of the Foreign Section of the Nazi Party in Switzerland, then surrendered to the police.

			It was all difficult to grasp. Her treatise on Rahel Varnhagen and the aforementioned manuscript and synopsis, now stored with her literary estate with the title “History of Antisemitism,” were unpublished. Arendt’s curriculum vitae described her scholarly studies as a respite before brutal reality came roaring back into her life; in the German Reich, synagogues were burning. The urgency of saving lives assumed a different dimension, forcing her back into practical work.

			There is not a word about the period of about a month she had spent in Gurs, France’s largest internment camp, nor a word about her escape from France to the ship that likely saved her life. Instead, the curriculum vitae ends with the term that would become the mark of the twentieth century: “concentration camp.” Although no one could have known the details at that time of what the term would come to mean, it brought forth everything that would shape Arendt’s life and work. She already knew that Jews were being murdered and buried like dogs when she wrote to Gershom Scholem in Jerusalem on September 26, 1940, to let him know about the suicide of their mutual friend Walter Benjamin.

			Arendt’s last memory of the continent she had just left was of being released from a camp.

			Arendt’s life experienced an irrevocable rupture with the departure of the Guiné at the Port of Lisbon. She reached the exact midpoint of her life on this very day, May 10, 1941, and about two weeks later, she wrote up her reflections on the life she had led up to this point.

			Ahead of her lay so much more, and yet her thinking and writing were filled with the need to give an account, to herself and everyone in the future, of the “final rope” Hans Sahl had spoken of, and the mark it came to make on the twentieth century.

		

	
		
			Introduction

			I do not believe that there is any thought process possible without personal experience. Every thought is an afterthought, that is, a reflection on some matter or event.

			—Hannah Arendt, September 16, 1964
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			Despite the abiding interest in Hannah Arendt’s life and work evident throughout the world, there has been a remarkable dearth of biographical research. Since Elisabeth Young-Bruehl’s standard work, published in 1982, there has not been another attempt at a comprehensive biography that examines her life and works in equal measure. For Young-Bruehl, a student of Arendt’s, exclusive access to Arendt’s literary estate (Nachlass) and in-depth conversations with the subject’s friends were significant in shaping her narrative, but the years she spent in Arendt’s orbit laid the foundation. Young-Bruehl had to align a great deal of information, stories, and anecdotes that she learned from Arendt herself with what was reported to her from others. It is difficult to reconstruct which parts of her biography (which continues to be of great importance) were derived from Arendt directly and which were provided by people who interacted with her and other sources. Many of those who corresponded with Young-Bruehl about Arendt destroyed letters and other documents before their deaths.

			A good forty years later, the conditions for researching an Arendt biography have been transformed. Those seeking to learn about Hannah Arendt beyond what is contained in the thousands upon thousands of publications about her works, the critical edition of her writings, and the published collections of correspondence can now gain access to her literary estate (housed at the Library of Congress in Washington, DC), which is completely digitized and freely available online. If one describes the resultant situation with two terms that often come up in connection with Arendt—“private” and “public”—it is easy to see that in her case, any distinction between the two fades away. “Hannah Arendt” exists only as a public person. So why this biography? Like any new take on Arendt’s life after Young-Bruehl, it aims to shed light on the ongoing significance of Arendt’s life and writings. The approach used in this present biography diverges from all earlier studies of Arendt by evaluating previously unknown archival material and other documents that have been overlooked, but that situate Arendt in her own era.

			For the first chapter this means that the story of Arendt’s family in Königsberg needed to be rewritten. It would have been far more difficult to rewrite an account of her years in the Weimar Republic, because the extant source material for those years is even scantier, hence this biography situates Arendt’s development within a larger framework and seeks out influences beyond Martin Heidegger and Karl Jaspers. The quest proceeded from the simple question of what made the philosopher become a historian and sociologist in the early 1930s and choose the topic of Jewish emancipation in the Enlightenment as the focus of her reflections.

			The present biography focuses on two phases of Arendt’s life: her years in Paris after escaping from Germany, and the years she spent in the United States up to the publication of her first major work, The Origins of Totalitarianism (1951), the book that bore the title Elemente und Ursprünge totaler Herrschaft (Elements and Origins of Totalitarianism) in its German version, which was published four years later. Although many have assumed that every part of Arendt’s life has been thoroughly illuminated, there is one set of years—from October 1933 to the summer of 1940, during which she spent nearly all her time in the French capital and about which she herself seldom spoke in public—that has yielded less information. Two years of archival research in several countries have now brought to light a surprising quantity of letters and texts by or about Arendt, parts of which were used for this biography for the first time. The image of Arendt’s time in Paris, which has become far clearer, differs fundamentally from what was known in fragmentary form before.

			These documents shed light on her efforts on behalf of several organizations—all Jewish organizations, with one exception—in particular those dedicated to Jewish immigration of young people from the diaspora to the Land of Israel, known as the Youth Aliyah. Her experiences in choosing youngsters for Aliyah from among the unimaginable number of those who never even came close to having a chance to be rescued and her relationships with the many people she met along the way had immeasurable consequences for her life. These consequences begin to be described in this book. This staunch Zionist’s battle for the survival of her people was marked by both an unconditional devotion to the cause and a deep despair about the means she and her colleagues had at their disposal, but this despair did not deter her from pursuing her mission. During these years, Arendt learned extremely painful lessons about bureaucracy, hierarchies, and helplessness in the face of an enemy that pushed its total domination beyond any previously known darkest depths of human existence. The view Arendt frequently expressed concerning the destruction of the Jews of Europe—that something had taken place that should never have been allowed to take place, and it was something “to which we cannot reconcile ourselves”—was based on her experiences in Paris and what she learned, after arriving in the United States in 1941, about the murder of so many victims, more than six million by the end. An annotated edition of the documents dating from her time in Paris is still in preparation, but we can already state with confidence that Arendt’s work requires a reassessment from this perspective.

			Her experiences in Paris were first reflected in texts that she knitted together, bit by bit, to make up the volume The Origins of Totalitarianism, which derived entirely from the Jewish contexts into which Arendt had been placed and into which she chose to place herself. The book was the first to chart, comprehensively and in deliberate one-sidedness, an utterly destroyed Erfahrungsraum (experiential space), which appeared at this time to have taken away any hope of an Erwartungshorizont (range of expectations). In the words of Karl Mannheim, Arendt’s teacher in Frankfurt, the experiential space is far more than an auxiliary tool for historical knowledge, and as such something entirely different—it is an existential category of life that is “grown up between us in the course of a common ‘existence-for-one-another.’ ” And moreover, “all shared experiences related to the external world (landscapes, people, politics, etc.) are equally brought into relationship to this shared ‘experiential space’ and are given an orientation directed toward this place.”

			This shared experiential space no longer existed. The “ocean of blood” (Leo Strauss) that had thrust its way between Jews on the one side and Germans on the other required that those who had been “saved” work out the “why” of what had happened. Unlike the absurd and treacherous “Why the Jews?,” the how, in view of the enemy needing to be destroyed, had become the challenge that compelled Arendt to seek an answer. The Origins and, to a much larger extent and in a different way, Elemente were her attempts at a response. The books originated in two contexts. From 1944 to 1952–53, Arendt was a staff member, then the managing director of the Jewish Cultural Reconstruction. The total of almost twenty years in the service of Jewish organizations did not constitute a set of ordinary jobs, but rather positions that entailed matters of life and survival. The second context was the public reinvention of Arendt herself. Arendt seized the opportunities that came her way: as a journalist, an intellectual, a political theorist (which is how she saw herself), and a philosopher, which she regarded, in line with the Socratic tradition, as not a profession, but a way of leading one’s life. Her reports about the devastated conditions did not aim primarily at drawing a picture of negativity; instead, she sought to place a forward-thinking “space of appearances” alongside the irreparably destroyed “experiential space.” That this philosophically evolutionary approach was developed in a book that bore the title The Human Condition indicates that Arendt was creating a level of expectations that lay beyond the traditions of politics and philosophy, which had also been destroyed in the process.

			Here, too, she was continuing the line of reasoning that Karl Mannheim, with whom she was in contact at the time, had formulated in 1935:

			The range of expectations of the man who lives in an age where the social structure is changing through and through is quite different. He not only takes into account innumerable individual facts which he has never experienced before—for in this respect he is like the person living in a static society; he is also prepared for a possible change in the principles governing the new kinds of facts which emerge and combine in unexpected forms. One then takes into account, for instance, not only fluctuations in the buying power of money but the possibility of a complete collapse of the monetary system…. One has to allow for the fact, not merely that individuals may suddenly become untrustworthy and untruthful, but that in whole spheres of relationships, in the economic realm or in private life, the former trustworthiness and honesty on which one could normally rely, has suddenly disappeared because war, revolution, and disintegration almost amounting to a civil war have destroyed the framework of social events on which, in the last analysis, the older behavior was actually based…. In such periods the history of mankind reveals itself in a much more essential form…. In cases like these social scientists are given the opportunity of dividing those structural laws, which they thought were eternal, from those on which a single epoch, or stage of development was founded.

			The chapters that follow each offer self-contained narratives, reconstructions, and reflections, and in combination constitute a repositioning of Arendt’s life and work.

			Arendt’s books and a set of published texts whose quantity goes beyond numerous, as well as texts now housed in archives, will be discussed in a separate and compact chapter, though not because they are less important than The Origins or Elemente; in fact, they all align with Arendt’s logic, display the development of her thinking, and provide evidence of the manner in which she reworked the knowledge she had gained along the way. Her texts were bluntly formulated, yet despite the extraordinary conclusions they expressed, they were the product of a calm and collected writing process. Arendt’s prose underwent a fundamental change after completing her two major works. She now had a fine command of her subject matter and moved through it confidently. She posited theories, contended and dissented, endorsed and rejected. The texts launched discourses, yet at the same time they contained—in whatever altered form—the traditional subject indexes. In Arendt’s entire oeuvre there are two exceptions: “Reflections on Little Rock,” her essay on the violent racist riots in the capital of Arkansas in 1957, and Eichmann in Jerusalem. Both were reacting explicitly to the demolished “experiential space.”

			Martin Heidegger and Gertrud and Karl Jaspers were also key influences. Arendt’s relationship with Heidegger has now been well studied, thanks to Georg Hartmann’s splendid edition of Jaspers’s study of Hannah Arendt, Das Buch Hannah, which remained a fragment at the end of his life. The present biography reconstructs the perspective adopted in Arendt’s reactions to Heidegger, the discussions she had with Jaspers, and Arendt’s steady correspondence with both Gertrud and Karl Jaspers, thus reviving a constellation as it was in that era.

			The next chapters align with the previous ones, in reaction to the surprising fact that although Arendt’s life and work seems to have been carefully examined, obvious elements have been skirted, perhaps precisely because they were so very obvious, one prominent example being Hannah Arendt’s status as a “media intellectual.” By the time she was interviewed by journalist Günter Gaus on German TV in 1964, her prowess in this arena had become abundantly clear. But was that all there was to it? Understanding Arendt’s media presence also requires clarity about the how, when, and where of her interventions, and answering the question of how Hannah Arendt evolved into the public person everyone thought they knew.

			At first glance, the situation might appear similar to an event that defined her public role as a woman, namely an intense discussion about her that took place in New York in the early 1970s, which also provides a glimpse into Arendt’s emergence as a journalist. The chapter “Women on Women” sheds light on overlooked stages in Arendt’s life and work and refutes the oft-repeated claim that interest in her life story took hold only after her death.

			The conclusion brings the reader to Arendt’s sudden death on December 4, 1975.

			Like every biography, this one consists of a series of approaches, and shifts any claim of completeness toward the amplest extant source material into a mythical realm that draws on notions of a life’s “essence.” Biographies’ routes of entry and executions are as diverse as the subjects whose lives they depict, so there are no recipes, no standardizations, no universals apart from birth and death. The only thing needing justification is the chosen set of approaches.

			This new biography focuses squarely on what in the immense scholarship to date on Arendt’s life and works has not been covered at all, or at most peripherally, and hence sets out to tell a different story, seeking not to correct other interpretations, but rather to offer an independent new narrative.

			The decision to focus on newly discovered sources means that some stories that have become established as part of the lore surrounding her and her “persona” will not appear here because there is no credible evidence for them. Descriptions of people and topics about which my extensive research yielded no new insights are kept brief. Thanks to the research of Ringo Rösener, a scholar of cultural studies in Leipzig, and Barbara von Bechtolsheim, a research scholar in the German Department at Yale, we have an entirely new understanding of Heinrich Blücher. A great deal of new and essential information can now be introduced about Blücher, and the same applies to Günther Stern-Anders, whose significance has grown markedly with the publication of meticulous new editions.

			This biography highlights connections and brings in names that have not received substantial—or any—attention in earlier biographies of Arendt. The point is not to bring belated justice to previously overlooked or underemphasized people in Arendt’s life, but rather to shed new or different light on familiar figures. Leopoldine Weizmann, Martha Mundt, Juliette Stern, and Eva Stern are among the people Arendt encountered in key phases of her life. It is no coincidence that most of them were women. They were either in direct contact with Arendt at her workplaces or were active in similar practical contexts.

			Hannah Arendt herself often devoted studies to the special connections between an individual’s life and work, where she contended that the connection boiled down to “experience,” specifically “personal experience.” For Arendt, this did not mean that every text had to be autobiographical, rather that this “self” made personal experiences trigger reflections, thus defining a distance crucial to the relationship between the poles of life and work. These poles interpenetrated in the thought process without absorbing each other.

			Even though Arendt had been studying the reciprocal influence of life and works on people’s life stories both past and present since the early 1930s, it would take her until 1961, when she wrote the preface of her essay collection Between Past and Future, to address the issue:

			If one were to write the intellectual history of our century, not in the form of successive generations, where the historian must be literally true to the sequence of theories and attitudes, but in the form of the biography of a single person, aiming at no more than a metaphorical approximation to what actually happened in the minds of men, this person’s mind would stand revealed as having been forced to turn full circle not once but twice, first when he escaped from thought into action, and then again when action, or rather having acted, forced him back in to thought. Whereby it would be of some relevance to notice that the appeal to thought arose in the odd in-between period which sometimes inserts itself into historical time when not only the later historians but the actors and witnesses, the living themselves, become aware of an interval in time which is altogether determined by things that are no longer and by things that are not yet. In history, these intervals have shown more than once that they may contain the moment of truth.

			If there is a methodological guide and a path to understanding Hannah Arendt’s life and work, this is it. Arendt, a student of Heidegger and Jaspers, became politicized over the course of time, moving away from philosophy and into modern Jewish history, and in writing about Rahel Varnhagen, she chose the figure of an established outsider to shed light on the inner struggles of a minority group wrestling with itself. With the onset of the collapse of tradition and civilization in 1933, Arendt moved from thought to action in working for the Youth Aliyah; this odd interim period enabled her to turn to thought once again, only to find herself witnessing the destruction of the European Jews and eventually relinking her own experiences with her memories in an entirely new phase of contemplation.

			Arendt came full circle twice. Both turns were processed in a voluminous work that made no attempt to conceal her determination not to accept the limits that a supposedly timeless philosophy and a political theory lacking in tradition imposed on her, nor would she tolerate others’ expectations of her. Should the fact that she devoted her life to the Zionist cause in Europe, spending many years on behalf of the proverbial “those who are left,” be rendered null and void in the aftermath of one political decision: the founding of the State of Israel?

			Arendt’s critics insisted that between 1940 and 1945, the leading functionaries of the Jewish people displayed totally apolitical behavior. By contrast, Arendt’s Eichmann in Jerusalem denied those functionaries any claim to have a love for the Jewish people. And Gershom Scholem accused Arendt of lacking any love for the Jewish people.

			Was her fierce criticism of well-known individuals and the seemingly apolitical conduct (as critics saw it) of the supervising functionaries of the Jewish people from 1940 to 1945 in the book Eichmann in Jerusalem rightly countered by accusations that she lacked “love of the Jewish people” (Ahavat Yisrael)? Or was Gershom Scholem’s “Ahavat Yisrael,” contrary to what we might believe, not, in fact, a phrase from traditional Jewish literature, but instead a Zionist slogan, to which Arendt, on the basis of what she had experienced in Paris, Gurs, and Lisbon, simply had no desire to conform? But why did she never come out and make it known that her fight against National Socialism centered on saving young people? Whether we consider the 120 young people for whose trips to Palestine she was directly responsible, or the more than 500 to 700 children and adolescents whose names and files landed on her desk, or those she met in preparatory camps and had no further need to ponder the fate that awaited them, none of this changes the fact that Scholem’s questioning of Arendt’s “love of the Jewish people” needs to be challenged anew.

			These and similar questions should not—and cannot—be resolved in their entirety at this point. The biography nevertheless introduces the material that can lead to answers in the future. It is a first comprehensive attempt to shed light on what was previously unknown.

		

	
		
			
				One.

				At Home on “Venice Island”

				Family History in Königsberg

			
			
				[image: ]
			

			Hannah Arendt was a Jew from Königsberg.

			It was in this city, on the Pregel River, that she spent her youth, with her immediate and extended family and a large number of friends. She attended several schools there and eventually passed her secondary school Abitur examinations. Photographs make it evident that she enjoyed spending time in the city and at the nearby Baltic Sea. Königsberg was her place of retreat when she needed peace and quiet, such as when she began to write and later to revise her dissertation on “Love and Saint Augustine.” And it was in Königsberg that she gave her only verifiable public lecture before fleeing Germany in 1933.

			Understandably, the village of her birth, Linden—which became part of the city of Hannover on January 1, 1920—never figured in her descriptions of her early life, because her parents moved to Königsberg in 1908, when she was only two years old. But even for Marburg und Heidelberg, where she completed her university studies, her memories released to the public were first and foremost about two of her professors, Martin Heidegger and Karl Jaspers; she barely mentioned the cities themselves. The intermezzo in Frankfurt in the early 1930s was also commemorated only in terms of the people with whom she interacted.

			In New York, where Arendt began living after her escape from Lisbon in May 1941 and remained until her death on December 4, 1975, she worked as an editor at Schocken Books and published a book in 1948, The Ghetto and the Jews of Rome, by the Königsberg historian Ferdinand Gregorovius; this book had had a key importance for German Jews since its initial publication in 1853. Even after World War II and the Shoah, Arendt was convinced that her name was associated with her upbringing in Königsberg and her Jewish identity. In a TV interview with Günter Gaus on September 16, 1964, she was intent on connecting her family history—primarily the history of the Arendt family and of her mother, Martha Cohn—to the city of Königsberg, which was renamed Kaliningrad in 1946, when it belonged to the Soviet Union and was no longer accessible to those in the West. Only once in her book Eichmann in Jerusalem, which was published at the same time as her interview with Gaus, did Arendt delve into the subject of Königsberg. In doing so she quoted from Graf Hans von Lehndorff’s East Prussian Diary, which is still widely read today, and introduced the passage with the following sentences: “My next story is even more to the point, since it concerns someone who was not a ‘leader,’ may not even have been a Party member. It happened in Königsberg, in East Prussia, an altogether different corner of Germany, in January 1945, a few days before the Russians destroyed the city, occupied its ruins, and annexed the whole province.”

			In Arendt’s publications, as in her letters and in contemporary reports about her, there are barely any touches of melancholy, hardly a trace of nostalgia or yearning for the past. Any hints of these emotions were terse and invariably linked to concrete individuals rather than to any overall experience.

			But as we look at the Königsberg of Arendt’s childhood and teenage years, we wonder about whether she had favorite spots—bookstores, cafés, town squares—and where she got together with friends. Or was Königsberg ultimately nothing more than the place where she happened to spend almost all her time until the fall of 1924?

			The numerous stories about Arendt’s brilliance (which earned her the moniker “Pallas Athene”), about Arendt as a young reader of Nietzsche who immersed herself in the Greek classics and in Karl Jaspers’s Psychology of Worldviews, about Arendt as a schoolgirl who often cut class—all that and more was recounted by her and by others, mostly decades after the events in question. But to go beyond the many oft-cited episodes and a selection of passages that purport to supply definitive answers, it is necessary to have a look at the Arendt family’s years in Königsberg.

			A New Start at the Pregel River: From Arndt to Arendt

			According to the accessible sources, the history of the Arendt family began in Zinten, about thirty kilometers southwest of Königsberg. Zinten was awarded municipal rights in 1313. The chronicles indicate that the first Jewish population with permanent residency settled there in 1810. A census conducted in 1831 listed 2,069 residents, of whom about 80 were Jewish. According to the Königsberg wedding registry, two of them—Aron Arndt and Henriette Levi, Hannah Arendt’s great-grandparents—married on January 6, 1839. Aron Arndt’s parents are also mentioned here and there, but there are no specifics about Joseph and Rosa Arndt (spelled Arendt in these references). It is possible that they were from Bartenstein, where Aron’s brother, Simon, was born, which would extend the history of the Arndt family in East Prussia by one more generation. Aron, born in 1818, appeared in the records at the time of the marriage as a “tradesman,” but what his business operation consisted of is hard to pin down, as is information about his wife.

			Shortly before the wedding, they relocated to Königsberg, where, on April 3, 1841, their daughter Fanny was born. Just under two years later, on February 3, 1843, her brother Marcus followed, then Charlotte the next year, followed by Dorothea, who died in childhood, then Selly and Rosalie, Benno in 1853, and in 1855 Margarethe, who would live only eight years.

			Johanna was born in 1859; according to one version of the family history, Hannah Arendt was named after her. Johanna went on to marry Georg Holldack, a wealthy Jewish merchant in Königsberg who was later baptized. They had two sons, both of whom had prominent careers. Hans Holldack was an internationally acclaimed pioneer in agricultural technology and professor of agriculture machinery in Leipzig. Felix Holldack, who was one year younger, worked as an attorney and philosopher of law. The younger Holldack taught at the Technische Hochschule Dresden (Dresden University of Technology) and the Forstakademie Tharandt (Royal Saxon Academy of Forestry) and focused on questions of legal methodology. As so-called half-Jews, the brothers had to step down from their positions, Felix in 1934 and Hans in 1935; Johanna died in 1936.

			There is little documentation concerning Aron Arendt, as he soon called himself and signed his name, while he continued to be listed as Aron Arndt with the authorities. His name comes up occasionally in many stories, from obscure sources, that circulate about Hannah Arendt and her ancestors; these rarely align with archival facts.

			At times the information about this family cannot go beyond speculation. The Arendts in Aron’s generation were quite likely observant, possibly even Orthodox. There has been little research about rural Jewish communities in comparison with the studies of the urban Jewish populations, making it difficult to provide details about the composition of the Jewish community in Zinten and the reasons for the move to Königsberg. Nevertheless, very few Jewish rural communities had felt the effects of Jewish emancipation; liberal and secular trends did not gain a foothold in these communities. But in view of the development of the Königsberg Jewish community it was likely that economic reasons brought Aron Arendt to Königsberg.

			Aron witnessed the growth of this community and the establishment of some of its members in politics and economic activities. But did he follow the political activities of Johann Jacoby, the famous doctor, the “Forty-eighter” who supported the Revolutions of 1848, and the future Social Democrat? Did the history of the alleged spiritual “cosmopolitan republic,” as Jürgen Manthey has characterized the city of Königsberg, have a role in his life? And was he aware of the presumptive incarnation of the Königsberg character, the foremost German philosopher, Immanuel Kant, whose fame was key in the early endeavors to make the city attractive for out-of-town visitors? These and countless other questions cannot be answered, nor is there a way to determine whether Aron knew about Theodor von Schön, a preeminent intellectual politician who, for many years, helped set the course for liberal reforms in Königsberg and East Prussia.

			It would also be interesting to know whether Aron Arendt was aware of the history of the Jewish community of Königsberg that Joseph Levin Saalschütz, a native of Königsberg and the first Jew to have earned doctoral and postdoctoral degrees at Albertus University, which was founded in 1544, published in the years 1857 to 1859. Three years later, Saalschütz published an addendum, which incorporated information that sheds light on Aron Arendt’s situation in Königsberg. As a tradesman, Arendt must have known that Carl Gottfried Sperling, the mayor of Königsberg, who was a key figure in the political development of the city in the late 1830s and beyond, had stood up for the equality of the Jews in Prussia. In Saalschütz’s addendum, Sperling was quoted extensively from a speech that had already moved his audience and contributed significantly to an understanding between anti-Jewish hardliners and liberal pragmatists, as expressed in the seventy-three-paragraph-long “Gesetz über die Verhältnisse der Juden” (Law Concerning the Circumstances of the Jews) enacted on July 23, 1847. Sperling was the correspondent for this important law, which extended far beyond the Prussian Emancipation Edict of 1812, in the equality it claimed to establish: “equal rights with our Christian subjects along with equal obligations,” as stated in Article 1, under the rubric “Civil Circumstances of the Jews.” In Saalschütz’s documentation, this line of argument reads as quite modern, asserting that the state needs to confine itself to the statements of religious affiliation provided by individuals and not make assumptions about the details of their religions. According to Saalschütz, Sperling was well versed in the current anti-Jewish stereotypes, and a skillful orator.

			The fact that Jews in Königsberg were now entitled to hold public office made the city more attractive for Jewish merchants coming from the Baltic region, Belarus, and Poland, because this political openness also had an impact on East–West trade, which had already been quite vigorous. Aron Arendt consequently witnessed and presumably also profited from the economic upswing. Because he was from a Prussian Jewish family, he did not have to begin in the highly regulated commission business, as did most of his Eastern European colleagues and competitors, but could start up his trade directly.

			Königsberg, like all major German cities, grew in population between 1850 and 1910, but not continually, and not at the same pace as those other cities. This development also applied to the proportion of the Jewish population in the city. The 1846 Königsberg municipal registries of its Jewish residents list a total of 1,781, of whom 62 were categorized as “stateless,” about 2.53 percent of the city’s official population of 70,378 residents. In 1849, there were 1,946 Jewish residents (39 of them “stateless”); in 1852, 2,044 (42 stateless); and in 1855, 2,236, with the stateless residents no longer recorded separately. Three years later, there were 2,401 Jewish residents out of a total of 81,794, 2.93 percent of the population; and by 1861, there were 2,572 Jewish residents in Königsberg.

			Löbenicht, close to the historic center of Königsberg, was one of the city’s settlement areas. In the early 1850s, Aron Arendt moved from this neighborhood to Hintere Vorstadt 51, where many Jews resided and had their places of business. Alexander Jung, a prominent literary historian, essayist, and novelist, provided an impression of this place in his Kónigsberg und die Kónigsberger, published in 1846. On one of the first pages, Jung wrote:

			We turn left and wind up on a rather frightful-looking street, but one that instantly offers us a surprisingly beautiful perspective of buildings. We are in the outskirts of the city. It truly has something modern and metropolitan about it, something, if you will, that brings to mind Leipziger Strasse in Berlin, but is lent an oddly oriental character by the strange figures in long black silk robes, in short trousers of the same fabric, with shoes and socks, with wide-brimmed hats, long walking sticks in their hands, of whom we saw many formed into groups on both sides of the streets, or they are scattered around engaged in lively discussions as they negotiate their trade interests with one another. The Polish Jews, gathered in large numbers here in the summertime, with their long, often snow-white beards, their sharp facial features, and the freshest complexions, still bearing the traces of patriarchal still lifes, still a sacred memory of their beloved homeland of ancient Canaan, and they contrast even more strikingly with the spirit of the times.

			The Arendts moved several times within this one street, from one building to another just a few doors down.

			Simon, Aron Arendt’s fourteen-year-younger brother, had now also moved to Königsberg from his birthplace, Bartenstein, and settled close by. One year after Simon’s marriage to Rosa Meyer, who grew up in Königsberg, their daughter Johanna Emilie was born in January 1859. Eighteen months later, Martin followed, then Margarethe in 1864, and Hugo Benedict in 1867. Hugo studied at art academies in Königsberg, Munich, Berlin, and Paris, then moved to Erfurt, where he remained until his death in 1950, having become an acclaimed and sought-after painter of landscapes and portraits. He was baptized as a young man, which is the likely reason he was sent “only” to an internment camp during the “Third Reich.”

			Businesses over the Generations: Change as the Only Constant

			In the late 1850s, Aron Arendt, who had been listed on certificates and in the residents’ directory as a “tradesman,” became a “small shopkeeper,” and then a “products trader,” at which point the two brothers, Aron and Simon, worked together more closely. In 1864, Aron’s address was listed as Vordere Vorstadt 68, which was also the address of his “products shop.” This address was close to the Polish School, which opened its doors in August 1855, located at Vordere Vorstadt 71a, a building in the rear. The Synagogue Vordere Vorstadt—its official name—was a stopping point for Eastern European Talmudic scholars passing through Königsberg, and it later became the intellectual center of Orthodox Judaism in Königsberg.

			On April 3, 1864, the Kóniglich Preußischer Staats-Anzeiger published a message from the Royal Commerce and Admiralty Council in Königsberg stating that the local merchant Aron Arendt had handed over management to Max Arendt, also in Königsberg, of the “retail business A. Arendt.” Max—the name Aron’s oldest son, Marcus, went by—would become Hannah Arendt’s grandfather. Two days after Aron had transferred management of the business to Max, his brother Simon acquired the Sommerfeld company and in the fall of that year could hire a managing director. While Aron was still operating a textile business, Simon had now switched from “raw materials/tobacco products and wholesale cigars” to “fabric and wholesale buckskin business,” specializing in milled woven fabrics composed of uncombed wool or blends of different wools. His brother’s business also evolved in this direction after he relocated to Berlin in 1872, where several of his daughters and

			
			
			
			
			
			
			
			
			
			
			
			
			
			
			
			
			
			
			

			
			
			
			
			
			
			

			
			
			
			
			
			
			
			
			From Red Necktie to Chief Engineer: Hannah’s Father, Paul

			
			
			
			
			
			
			
			
			
			
			
			
			
			
			
			
			
			

			
			
			
			
			
			
			A New Life: Johanna, the “Extramural Pupil”
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