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Why This Book Is a Map of the Path

The problem of the human being is not that he does not see the world.
It is that he sees it incompletely.
He sees things moving, but he does not see the line upon which they are gathered.
He sees history changing, but he does not see the hand that preserves meaning from being lost.
He sees the prophets as separate events, the Imams as a religious continuation, the Occultation as absence, the Return as a future report, and the Resurrection as a distant ending.
But when all of these are read from the direction of the Path — the Ṣirāṭ — another image begins to appear.

What seemed to be scattered events is, in reality, one journey:
the journey of light as it descends through the ranks of existence,
the journey of the Path as it enters the world of trial,
and the journey of the Imam as the station through which the Path is preserved — in the unseen, in history, in concealment, in manifestation, in the Return, and in eternity.
This book does not begin from the earth, because the earth is not the beginning of the story.
It does not begin from history, because history is only the field in which what had already been arranged in the higher worlds becomes visible.
And it does not begin from the human being as we know him in the body, because before the human being walked upon dust, he was already carried within an older map: the map of the covenant, the primordial pledge, capacity, and choice.
For this reason, we must return to what came before the arc.

To the station before the road had branched.
To the First Light before history.
To the Perfect Human Being before his appearance in time.
To the Throne, the Kursī, the Tablet, and the Pen — not as scattered unseen images, but as a system of divine governance.
And to the Path, not merely as a bridge at the end of the journey, but as the hidden architecture upon which the whole journey stands.
Then we descend with the journey.

From the world of spirits to the Covenant.
From the prostration to the objection of Iblīs.
From Adam to Cain, where the objection moved from the higher assembly into the human world.
From the prophets to Muḥammad, may Allah bless him and his family, where the light reached its completion in history.
From Ghadīr to the Imams, where the Path became a station of preservation, not merely a meaning recited.
From the Occultation to the Barzakh, where the Path does not disappear, but its mode of presence changes.
From the Manifestation to the Return, where history comes back under the rule of truth.
And from the ʿAlawī State and the Great Muḥammadan State to the Resurrection and eternity, where the first map ends and choice settles into its final place.
Here, the Imam is not merely a personality inside history.
The Path is not merely an ethical idea.
The Return is not an isolated unseen event.
And eternity is not a sermon placed at the end of the road.
The Imam is the station through which the Path is preserved.
The Path is the line of the journey.
And the journey begins before this world, does not stop at death, and does not reach its completion until everything returns to its final station.
From here comes the title of this book:

The Journey of the Imam: From the Primordial Covenant to the Kingdom of Eternity.

Not because the Imam travels as ordinary people travel, but because the Path itself cannot be understood unless it is read through the station of the Imam: in the origin, in the trial, in history, in the Occultation, in the Return, and in eternity.

This book, then, is not a collection of topics.
It is an attempt to see the thread that binds them.
When the Unseen Dominion is mentioned, it is not for the sake of strangeness.
When the Throne and the Kursī are mentioned, it is not to multiply worlds.
When Iblīs is mentioned, it is not to stir fear.
When the Barzakh is mentioned, it is not to leave the path of the book.
And when Resurrection and eternity are mentioned, it is not to open another book inside this one.
All of this appears here because it belongs to the journey.

Every chapter must return to the same question:

Where is the Path?
And where is the station of the Imam in relation to it?
With this question, we enter the first part.
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Before the Arc: The Origin of Light and the Structure of Existence

Before the road begins on earth, the origin of the road must first be understood.
And before we speak of Adam, Iblīs, the prophets, and the Imams, we must see the structure that gives these names their meaning.
The first mistake in reading existence is to begin from the end:
from the body, from history, from the visible conflict, from politics, and then attempt to explain the unseen from below.
This book begins in the opposite direction.

It begins from the deeper question:

How did existence come to have direction?
How did creation not become a blind multiplicity?
How was the balance placed before movement began?
And how could the Imam, at the end of history, preserve a line whose beginning was before history?
For this reason, this part establishes four foundations.

First: the world is not only the visible realm. It is the visible realm and the Unseen Dominion.
Second: the arc did not begin from time, but from a station prior to time.
Third: the First Light is the first manifestation of guidance, not an independent cause of creation.
Fourth: the Perfect Human Being is the point through which guidance passes, not merely a righteous person who has reached moral perfection.
Only after these foundations can we understand why the Throne and the Kursī form a system of governance, why the Path is an architecture of existence, and why the Imam is not an addition to the journey, but a necessity within it.
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Between the Visible Realm and the Unseen Dominion

When What Is Seen Is Not the Whole Truth

Not everything we see is all that exists.
Not everything we touch is all that acts.
And not everything that appears before the eye is the center of reality.
The eye sees the surface.
But existence is not governed from the surface.
The eye sees the body move, but it does not see the soul through which the body becomes alive.
It sees fire burn, but it does not see the law by which burning becomes possible.
It sees history shift from one state to another, but it does not see the thread that preserves the meaning of conflict from turning into chaos.
For this reason, the Qur’an does not present the world as dead matter, blind motion, or a mass abandoned to collide in a cold emptiness.
It reveals that behind the outward there is an inward, behind movement there is governance, and behind the visible realm there is the Unseen Dominion.
Allah says:

“And thus We showed Abraham the dominion of the heavens and the earth, so that he might be among those who have certainty.”
Qur’an 6:75
Abraham, peace be upon him, did not need to see another sky with the same eye.
He needed another unveiling: to see the structure through which existence operates, not merely the image at which sight comes to a halt.
The Unseen Dominion is not an ornamental addition to the world.
It is not an imaginary realm placed above the world when the mind fails to explain it.
And it is not a hidden tale narrated for the amazement of the listener.
The Unseen Dominion is the depth of the visible realm.
It is the side that the eye does not see, though it holds together what the eye does see.
It is the level of command before it becomes movement, the level of governance before it becomes event, and the level of meaning before it appears in form.
Here, the journey begins.

Whoever does not distinguish between the visible realm and the Unseen Dominion will read this entire book incompletely.
He will think the Imam is only a figure in history, the Occultation is only disappearance, the Return is only a future event, and Resurrection is only a distant ending.
He will miss that all of these move within one map:
the map of the Path.
The Visible Realm: Appearance, Not Governance

The visible realm is the world we inhabit through the senses.

In it there are bodies, movement, time, place, sickness and healing, fire and water, strength and weakness, birth and death.

It is the world in which results are seen.
But the result does not always explain itself.
Science can describe how things move.
It can describe the speed of a body, the structure of matter, the movement of light, the interaction of cells, and the motion of planets.
All of this is true within its proper limit.

But the deeper question remains:

Why does order exist in the first place?
Why do the laws not collapse?
Why does existence not fall apart at every instant?
Why does everything operate as though it is bound to a balance that the eye cannot see?
The visible realm is the interface of execution, not the center of command.

It is like a person looking at a glowing screen.
He sees icons, writing, movement, and images.
But he does not see the operating system, the processors, or the code that makes the image appear in this place and not another.
If he says, “I believe only in what appears on the screen,” he has imprisoned himself inside the interface.

The interface may be beautiful.
But it is not the intelligence that governs it.
Some people do this with the universe, then call it philosophy.
The universe, most likely, smiles in silence.
The Unseen Dominion: The Hidden Structure That Holds Existence Together

The Unseen Dominion is the level from which things hold their meaning before they appear in the visible realm.

This does not mean that the visible realm and the Unseen Dominion are two separate places, isolated from one another.
Rather, existence has an outward face and an inward depth.
A word has a sound that is heard, and a meaning that is understood.
The sound belongs to the visible side.
The meaning belongs to a deeper side.
If the sound remains without meaning, it becomes noise.
In the same way, the world has an outward face: the visible realm.
And it has an inward depth: the Unseen Dominion.
In the visible realm, we see the act.
In the Unseen Dominion, we understand the direction of the act.
In the visible realm, we see the event.
In the Unseen Dominion, the event’s place within the system becomes clear.
For this reason, the unveiling of the Unseen Dominion to Abraham, peace be upon him, was a path toward certainty, not merely toward information.
Certainty is not born only from the abundance of observations.
It is born from seeing the bond that gathers observations into one meaning.
Here lies the difference between one who sees the world as scattered events and one who sees it as signs.

The first sees the sun, the moon, the night, and the day.
The second sees that these are not merely things in motion, but signs within a system.
The first stops at movement.
The second asks about the direction that gives movement its meaning.
This point will accompany the entire book.

When we mention the Throne and the Kursī, we do not mean unseen objects.
When we mention the Tablet and the Pen, we do not mean physical tools.
When we mention the Path, we do not mean only a bridge in the Hereafter.
And when we mention the Imam, we do not mean only a historical station.
None of this can be understood unless the door of the Unseen Dominion is opened.

Why Is the Unseen Dominion Not Seen?

The precise question is not:
Why is the Unseen Dominion hidden?
The more precise question is:
Why is it not unveiled to everyone?
Because the unveiling of the Unseen Dominion is not an increase in information.
It is a transformation in the mode of perception.
The eye was not created to see everything.
It sees a measure suitable for the visible world.
If everything beyond the visible were unveiled to it at once, it would not necessarily see more.
It might become unable to see at all.
Insight is another matter.

Insight does not cancel the eye, but it does not stop at the eye.
It takes from the eye a witness, then searches for the meaning of that witness.
It takes from the outward a sign, then asks about its inward reality.
For this reason, the Unseen Dominion is not unveiled except to one who has become prepared for certainty.

Allah says:

“So that he might be among those who have certainty.”
Qur’an 6:75
It is as though the verse is saying:

The unveiling of the Unseen Dominion is not intellectual curiosity.
It is not a sightseeing journey into the unseen.
It is not a ticket behind the curtain for those who enjoy secrets.
It is the education of certainty.

From here we understand why this door is not given to one who wants the unseen for strangeness, knowledge for domination, or unveiling in order to feel superior to others.

The Unseen Dominion is not a game.
And whoever turns it into a game will find that illusions have begun to play with him.
The Unseen and the Unseen Dominion: A Necessary Distinction

The unseen is wider than the Unseen Dominion.

The unseen includes everything hidden from the human being:
what he has not seen, what he has not been permitted to know, what he has no path toward, and what Allah has kept exclusively within His own knowledge.
The Unseen Dominion, however, is an unseen reality that may be unveiled by permission and in measure.

Not all of the unseen is an unveiled Dominion.
And not everyone who speaks about the unseen has entered the door of the Unseen Dominion.
This distinction is essential in this book.

When we speak about the worlds, the Spirit, the Barzakh, the Return, and the Resurrection, we are not opening the door to imagination.
We stand only where the text and the clear indication grant us a path.
Imagination can build a vast world.
But it cannot build certainty.
Certainty does not stand upon astonishment.
It stands upon guidance.
For this reason, the measure of this book must remain firm:

What the Qur’an and the narrations of Ahl al-Bayt, peace be upon them, have unveiled, we stand with.
What has not been unveiled, we do not fill in from ourselves.
An empty space in the unseen is not an invitation to invent.
It is a test of spiritual discipline.
The Unseen Dominion and the Imam

This chapter may appear to be speaking only about the layers of existence.
In reality, it is preparing the meaning of the Imam.
The question is not merely whether the Unseen Dominion exists.
The question is:
How does the visible realm remain connected to the Unseen Dominion without guidance being severed?

If there is an outward and an inward, a visible realm and an Unseen Dominion, governance and execution, then there must be a point of meeting.

A point in which the effect appears without being cut off from the source.
A point that lives in the visible world without being imprisoned within its limits.
A point that speaks to people, yet does not read existence only through the eyes of people.
A point that preserves the road because it knows where the road begins and where it returns.
From here begins the meaning of the Perfect Human Being.
And from here we will later understand why Imamate is not a social office, nor merely political succession, but a station within the system of guidance.
The Imam is not a late addition after religion has been completed.
He is the station through which the connection is preserved between what appears and what is hidden, between the visible realm and the Unseen Dominion, between the road and the destination.
But this will not be unveiled all at once.

This book does not wish to throw the conclusion before its foundations.

For now, we are only opening the door.

A Perceptual Example

When you look at a device in front of you, you see the screen.
You press a button, and an image appears.
You type a letter, and the system responds.
You touch a small surface, and countless commands move in depth.
You see the result.
But behind the result are layers of processing, organization, and connection.
If the screen stops working, this does not mean the entire system does not exist.
If you do not see the code, this does not mean it is not operating.
And if you see only the image, this does not mean you have understood the device.
So it is with the visible realm.

It is the great screen of existence.
The Unseen Dominion is the side of governance that does not appear to the eye, yet is present in everything the eye sees.
The difference is that the system of a device is manufactured, limited, and capable of failure.
The system of existence, however, is created by the governance of Allah, preserved by His command, standing by His permission.
It does not operate independently of Him, and it never escapes His sovereignty.
Summary of the Chapter

The visible realm is the world of appearance and execution.
The Unseen Dominion is the world of governance and command.
They are not two hostile worlds, nor two separate layers like rooms inside a building.
They are two dimensions in reading existence: an outward face that is seen, and an inward depth that preserves meaning.
What we see is the result.
What we do not see is what gives the result its order, by the permission of Allah.
For this reason, the Journey of the Imam cannot be read from history alone.
History is the surface of the journey.
Its origin begins before history.
We now move from the question of vision to the question of origin:

Before the road appeared on earth, before Adam was tested, before Iblīs objected, and before the field of history was opened —

What was before the arc?
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Before the Arc

The Absolute Unseen, the Gathered Presence, and the Beginning of Unfolding

Before the road begins, we must ask:

Was there a road at all?

And before we speak of descent and ascent, creation and return, worlds and layers, we must pay attention to something deeper:
the beginning we imagine is not the true beginning.
When the human being says, “in the beginning,” he imagines time.
When he says, “before the world,” he imagines an empty place waiting to be filled.
When he says, “the first of creation,” he imagines a point standing at the start of a long line.
But the highest unseen does not enter these images.

There is no “before” in the temporal sense.
There is no “place” in the sense that minds know.
There is no empty space waiting for the world to appear inside it.
Time itself is created.
Place itself is created.
Before and after do not appear except when the arc begins.
What is before the arc, then, is not a stage inside the road.
It is that which cannot be measured by the road at all.
Here, the reader must learn the first discipline of the unseen:

Do not turn what cannot be limited into a limited image.
Do not turn what is exalted above direction into one layer among the layers of the world.
And do not imagine that speaking about the origin means describing the Essence of Allah.
Exalted is Allah above that, infinitely and absolutely.

We are not attempting to describe what cannot be described.
We are attempting to remove an illusion:
the illusion that existence began the way things begin in our world;
the illusion that the arc began from a point in time;
the illusion that the entire journey can be read from below.
Before the arc is the station of transcendence.

There is no road yet, because multiplicity has not appeared.
There is no ascent and no descent, because directions have not formed.
There is no trial and no choice, because the field of choice has not yet been opened.
But this does not mean emptiness.
It means that creation has not yet entered the form of detailed unfolding.
The Absolute Unseen

The Absolute Unseen is not one world among other worlds.
It is not a heaven above the heavens.
It is not a layer higher than Malakūt or Jabarūt.
It is the unseen that cannot be encompassed by indication, cannot be grasped by limit, and cannot be turned into an object of imagination.

Everything we can imagine is limited in some way.
And whatever becomes limited cannot be the Absolute Unseen.
For this reason, this book does not begin by describing the Absolute Unseen.
It begins by stopping at its boundary.
This stopping is not weakness.
It is knowledge.
Whoever knows where to stop has begun to understand.
Whoever imagines that he can storm every unseen domain with his mind has made his own mind the first veil over him.
We do not need to draw the Absolute Unseen.
We need to know that everything that comes after it is not independent in itself.
All worlds, all ranks, all spirits, all bodies, all states, all returns, all resurrection, and all eternity stand only by Allah’s permission and governance.

Therefore, no matter how far this book moves through worlds and layers, it remains governed by one foundation:

Nothing in existence is God.
Nothing in existence is independent.
No light, no spirit, no Throne, no Kursī, no Imam, ever exits servitude to Allah.
This foundation must be established at the beginning so that speech about the unseen does not become exaggeration, and speech about the Imam does not become elevation beyond servanthood.

The Gathered Presence

After transcendence, we may understand the meaning of gathering before detail.

The Gathered Presence is not a place.
It is not a layer in which creation moves.
It is an expression indicating that multiplicity had not yet appeared in its detailed form.
As white light carries the possibility of colors before the spectrum appears — by way of approximation, not literal equivalence — we may understand that the details had not yet unfolded.

The prophets had not yet appeared in history.
The Imams had not yet appeared in time.
The world had not yet divided into visible realm and Unseen Dominion in the perception of the creature.
Yet the meaning of guidance was never absent from the knowledge of Allah.
And the station of the Path was not a late matter invented after disorder occurred.
Everything that would later appear would appear within governance, not surprise.

Here begins an important meaning in this book:

The Path is not merely a solution after the problem.
It is an origin prior to the problem.
The Imam did not appear merely because people differed.
Rather, people were tested through the station of guidance.
Whoever does not understand this will read Imamate as a historical remedy after the passing of the Prophet, may Allah bless him and his family, instead of seeing it as a reality extended within the system of guidance from the origin.

The Station of Command

When the Qur’an speaks of command, it opens a door for understanding existence from a direction higher than matter.

Allah says:

“His command, when He intends a thing, is only that He says to it: Be — and it is.”
Qur’an 36:82
This does not mean that the command is a sound like our sounds, nor that “Be” is two letters moving through air.

It means that creation has a commanding dimension through which a thing passes from possibility into appearance by the permission of Allah.

Command is not a material movement, yet it is the origin of every movement.
It is not time, yet it is the origin of the appearance of time.
It is not place, yet it is the origin of the opening of place.
From here the arc begins — not as a temporal beginning, but as the first capacity for appearance.

If the Absolute Unseen is exalted beyond description, then the Station of Command is the first level about which we may speak from the side of act and governance, not from the side of the Divine Essence.

Here, the journey begins to unveil itself.

Will

Will is the opening of possibility.

It is not detailed creation yet.
It is not material appearance yet.
It is the field in which things become capable of being.
The meaning may be approximated through the image of a map whose roads have not yet been traveled.
The roads are present in the map, but they have not yet become movement.
The directions are possible, but the journey has not yet begun.
In will, possibilities open, but they have not yet been selected into a specific form.

For this reason, it is wrong to treat existence as though it exploded by chance inside a blind space.
Existence did not begin from chaos.
It began within permitted possibility, encompassing governance, and prior knowledge.
Determination

If will opens possibility, determination selects the direction.

Here, possibilities are no longer merely open roads.
The direction begins to become defined.
Determination is not desire as it exists in the human being.
It is not emotion, reaction, or movement from ignorance into knowledge.
Exalted is Allah above that.
It expresses the attachment of the divine act to the manifestation of what Allah has willed to manifest.

At this level, the arc begins to take its direction — not because Allah needs arrangement, but because creation does not appear except in order.

The order belongs to creation, not to the Creator.
The gradation belongs to the receiver, not to the power of Allah.
The balance must remain present:

Allah is capable of all things.
But His power does not mean chaos.
Governance does not mean incapacity.
And order is not a restriction upon power, but an effect of wisdom.
Decree in Measure

Before creation appears in its form, its relations must be measured.

Measure is the engineering of the path.

For everything there is a limit.
For every limit there is a station.
For every station there is a relation.
And for every relation there is an effect.
Without measure, existence would not become a world; it would become chaos.
Without limits, things would not be distinguished.
Without balance, trial would not be valid.
Measure does not abolish choice.
It makes choice possible within a system.
The human being does not choose in an absolute void.
He chooses within a body, a time, an environment, a capacity, a trial, a clarification, and a proof.
All of this belongs to measure.

For this reason, destiny should not be understood as a blind chain, nor freedom as lawless escape.
True choice exists only within an intelligible order.
Otherwise, it would be absurdity.
Final Decree

Final decree is the establishment of direction in its station.

It does not mean that the human being is forced.
It does not mean that supplication has no effect.
It does not mean that action changes nothing.
Rather, it means that the overall map is not chaos, vulnerable to collapse at every moment.

There are fixed divine ways.
There are limits that are not abolished.
There are paths that do not turn over randomly.
And there is a divine promise that does not fail.
Within this decree, details unfold.
And within these details there is choice, supplication, trial, return, fall, and ascent.
Here the importance of the Tablet and the Pen will appear later, because measure requires a station of preservation, execution requires a function, and events must enter a system rather than randomness.

But before the Tablet and the Pen, a higher question appears:

What is the first manifestation of guidance within this arc?

Here we arrive at the First Light.

The Beginning of the Arc of Descent

The arc of descent is not a fall away from Allah, for creation is not near or far from Allah by distance.

Rather, it is the unfolding of the ranks of existence from the unseen into appearance:

from command to governance,
from governance to measure,
from measure to the Unseen Dominion,
from the Unseen Dominion to the imaginal realm,
and from the imaginal realm to the visible realm.
At every rank, the direction must remain preserved.

If existence descends without guidance, it becomes multiplicity without a center.
If multiplicity appears without a Path, the world becomes roads that lead to no destination.
Therefore, the first thing we need to understand is not matter, but guidance.

The first question is not:
How did things appear?
The first question is:
How was their direction preserved?
From here appears the First Light.

Not because it is God.
Not because it is a creator.
Not because it is an independent cause.
But because it is the first manifestation of permitted guidance within the system of creation.
Without this discipline, speech about light turns into exaggeration.
With this discipline, light becomes a key for understanding the journey.
Summary of the Chapter

Before the arc is not a previous time, a higher place, or a world that can be imagined.

It is a boundary of knowledge at which we stand so that we do not confuse the Creator with creation.

Then speech begins from the side of divine act:

command,
will,
determination,
measure,
final decree,
and the beginning of the arc of descent.
From the very first movement of the arc, it becomes clear that existence was not left without direction.

Guidance precedes history in meaning.
The Path is not a late idea.
And the Imam is not a political solution that appeared after conflict.
All of this has an origin in the system of guidance.

For this reason, we now move to the third chapter.
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The First Light

The First Manifestation of Guidance Before History

The first thing we need to know about existence is not that it is matter, nor that it is time, nor that it is space.

The first thing we need to know is that existence was not left without guidance.

If creation is read only from the side of matter, it appears as the spreading of things.
But if it is read from the side of guidance, it appears as a movement with direction.
From here, the narrations of Ahl al-Bayt, peace be upon them, speak of the First Light.

Not to make the Light a god.
Not to remove it from servitude.
Not to make it an independent cause of creation.
But to reveal that guidance was not something added after the human being appeared.
It was placed within the origin of the map.
The First Light is not a sensory light.
It is not physical radiation.
It is not a body that existed before other bodies.
And it is not an essence standing independently by itself.
It is the first manifestation of permitted guidance.
The first capacity in which the meaning of direction appears.
The first station through which existence is understood not as blind multiplicity, but as a journey that has a Path.
The Meaning of the First Light

In the language of revelation, light is not limited to the brightness perceived by the eye.

Light may mean guidance.
It may mean clarification.
It may mean unveiling.
It may mean the balance by which the human being sees the road.
Allah says:

“Allah is the Light of the heavens and the earth.”
Qur’an 24:35
This does not mean that Allah is a material light.
Exalted is He above that.
It means that every guidance, every appearance, every unveiling, and every standing of existence is by Allah, from Allah, and through His permission.

Therefore, when the narrations speak of the first thing Allah created as the light of the Prophet, may Allah bless him and his family, the meaning should not be read in a naïve material way.

It does not mean that there was a physical glow wandering through empty space before the stars.
It means that the Muḥammadan-ʿAlawī guidance is the first manifestation within the system of creation: through it direction is known, and through it the meaning of the Path is preserved.
Here, light is not matter.
It is a criterion.
It is not a mass.
It is guidance.
It is not an alternative to Allah.
It is a created servant, made by Allah a station for the manifestation of guidance.
This discipline is what prevents exaggeration on one side and empty reduction on the other.

The one who exaggerates makes the Light independent.
The one who empties the meaning reduces it to a literary symbol.
The path of Ahl al-Bayt, peace be upon them, preserves both stations:

The Light is created, yet it is a great manifestation of guidance.
It is a servant, yet it is the first station of the meaning of the Path.
Why Was Light Prior to Matter?

Because matter without guidance does not explain the destination.

Bodies may exist — but what meaning do bodies have if there is no trial?
Worlds may exist — but what value do worlds have if there is no road?
Movement may exist — but where does movement go if there is no Path?
Guidance is what makes creation readable.
Through it, the world becomes a sign rather than chaos.
Through it, the human being becomes morally addressed, not merely a living organism.
Through it, history becomes a trial, not a chain of incidents.
For this reason, the Light is first in meaning.

Direction must precede walking.
The balance must precede the test.
And the Path must be known in the origin of the system before creation is asked to walk upon it.
From here we understand that the First Light is not a decorative addition to belief.
It is a key for reading existence.
When Adam appears, he does not appear in a void.
When Iblīs is tested, he is not tested before a clay body only.
When the prophets are sent, they do not bring disconnected messages.
When Ghadīr is proclaimed, it is not a late political announcement.
And when the Return takes place, it is not a strange event at the end of history.
All of these are extensions of the First Light — that is, extensions of the guidance that began before history and then appeared within history in degrees.

The One Light and the Multiplicity of Its Manifestations

The narrations may speak of the light of Muḥammad, may Allah bless him and his family, the light of ʿAlī, peace be upon him, and the lights of Ahl al-Bayt, peace be upon them.

Here, careful attention is necessary.

This multiplicity is not a multiplicity of independent origins.
It is not a multiplicity of gods — Allah forbid.
It is not a multiplicity of essences standing by themselves outside servitude.
It is a multiplicity of manifestations and functions within one guidance.

The Light is one in its origin from the side of guidance, and multiple in its appearance from the side of function.

Muḥammad, may Allah bless him and his family, is the manifestation of the completion of prophethood.
ʿAlī, peace be upon him, is the manifestation of the balance and the Wilāyah.
Fāṭimah, peace be upon her, is the station of proof, purity, and preservation of the extension.
And the Imams, peace be upon them, are the faces through which the Path is preserved in history.
They are all from one Light in the sense of one guidance, not in the sense of erasing historical distinction or functional rank.

This point is essential for the book.

When we arrive later at the prophets and the Imams, we do not wish to read them as separate individuals placed beside one another.
Rather, we read them as gradual manifestations of one meaning:
the preservation of the Path.

The Relation of the Light to the Tablet and the Pen

The Tablet and the Pen will appear later as part of the system of measure and preservation.

But here we must understand the place of the Light in relation to them.

The Pen is a function of execution.
The Tablet is a field of measure and preservation.
The Light is the direction of guidance within this system.
The decree may be executed.
The measure may be preserved.
But guidance defines the direction.
There may be a precise system, but without guidance it does not become a path to Allah.
There may be laws, but without the Path they do not reveal the destination.
There may be creation, but without Light it does not become a meaningful trial.
Therefore, it is not enough to know that existence is measured.
We must know toward where this measure is directed.
The First Light is the first sign of that direction.

The Light and the Perfect Human Being

The Light does not remain an abstract meaning.

Guidance needs a station.
The Path needs one through whom it is unveiled.
The command needs a permitted bearer.
For this reason, the First Light cannot be understood apart from the Perfect Human Being.

The Perfect Human Being is the station in which the meaning of guidance appears within creation.

Not because he is the source of guidance from himself, but because he is the place where it is carried.
Not because he creates or acts independently, but because he is a permitted gate, a guiding face, and a preserved road.
Here, Imamate begins from an origin deeper than politics.

Politics appears in history.
But Imamate, in its higher meaning, is the preservation of the Path.
If the Light is the criterion, then the Perfect Human Being is the station in which that criterion appears.
If the Light is guidance, then the Perfect Human Being is the bearer of guidance.
If the Light is the beginning of direction, then the Perfect Human Being is the point through which this direction is recognized within creation.
Therefore, the Light and the Imam cannot be separated.
But they must be joined without exaggeration.
The Imam is a servant.
The Prophet is a servant.
The Imams are honored servants.
Yet Allah has made them the stations of His guidance and His proofs over creation.
The Error of Exaggeration and the Error of Emptying the Meaning

In this matter, people fall between two dangers.

The first danger is exaggeration:
to make the Light an independent cause, or to raise the stations of Ahl al-Bayt, peace be upon them, to what belongs only to Allah.
This is false.

There is no creator except Allah.
There is no provider independently except Allah.
There is no governor by essence except Allah.
No one knows the unseen independently except Allah.
And no one owns anything for himself or for another except by the permission of Allah.
The second danger is emptying the meaning:
to turn all the texts of Light into mere metaphor, as though the narrations intended nothing more than emotional praise.
This also cuts the road.

Ahl al-Bayt, peace be upon them, did not speak of Light merely as poetry.
They spoke of it to unveil the system of guidance.
Whoever does not understand the Light will not understand the Path.
Whoever does not understand the Path will reduce the Imam to history.
And whoever reduces the Imam to history will not understand the Journey of the Imam.
The correct road is to gather transcendence and affirmation together.

We affirm the station according to what has been transmitted, and we deny independence and exaggeration.

We say: Light, guidance, proof, and gate.
We do not say: divine essence or independent cause.
In this way, the meaning remains upright.

The Light as the Origin of the Path

The Path does not begin from the earth.
It does not begin from the Day of Resurrection.
It does not begin only from visible moral responsibility.
The Path begins where guidance begins.

The First Light is the first manifestation of this guidance.
For this reason, it may be said that the Light is the origin of the Path from the side of meaning.
The Path is not a line drawn in space.
It is an existential direction.
The Light is what makes this direction knowable.

When we later arrive at the Path, we will understand that it is not merely an ethical road, and not merely a bridge in the Hereafter.
It is the architecture of connection between creation and the destination.
This architecture cannot stand without Light.

A dark road is not truly traveled, even if it exists.

A Perceptual Example

Before a long journey begins, the road alone is not enough.

There must be a direction.
There must be a sign.
There must be a map.
There must be a measure by which the traveler knows that he has not deviated.
The First Light in the map of existence resembles the origin of guidance before the journey begins.

It is not the traveler.
It is not the material road.
It is not the destination.
It is what makes the road readable.
If all roads existed without light, darkness would confuse the human being.

In the same way, if the world existed without guidance, existence would become a multiplicity that cannot be read.

Summary of the Chapter

The First Light is the first manifestation of guidance before history.

It is not matter.
It is not sensory brightness.
It is not an independent essence.
It is not a cause of creation standing by itself.
It is a created and permitted Light, made by Allah a criterion of guidance and a beginning through which the Path is understood.

From this Light, the manifestations unfold:

Muḥammad, may Allah bless him and his family;
ʿAlī, peace be upon him;
Fāṭimah, peace be upon her;
and the Imams, peace be upon them —
not as multiple origins, but as the extension of one guidance through many faces.

But the Light needs a station to carry it.
Guidance needs a Perfect Human Being in whom it appears.
And the Path needs a proof who preserves it.
For this reason, we now move to the fourth chapter.
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Chapter Four

[image: ]


The Perfect Human Being

The Station Without Which the System of Guidance Does Not Operate

If the Light is the first manifestation of guidance, then the Perfect Human Being is the station that carries this guidance.

Guidance does not remain a suspended idea in the unseen.
The Path does not remain a meaning without recognition.
And the Light does not remain an illumination without a station.
There must be a human being who carries the meaning — not because he is its source, but because he is the station of its appearance within creation.

Here begins the difference between the human being as a species and the Perfect Human Being as a station.

Not every human being is a Perfect Human Being.
Not every righteous person carries the center of guidance.
Not every scholar is qualified to be a station of divine governance.
And not every prophet stands in the same rank of unveiling and preservation.
The Perfect Human Being is not merely a moral description.
He is not a mystical rank reached by effort alone.
And he is not an honorific title.
He is a station within the system of guidance.

A point where command meets creation,
where the unseen meets the visible,
where Light meets history,
and where the Path meets those who walk upon it.
Vicegerency Is Not Primarily a Political Office

Allah says:

“Indeed, I am placing upon the earth a vicegerent.”
Qur’an 2:30
A surface reading may reduce vicegerency to governance on earth.
But the verse
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