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  This edition is a modern paraphrase, commentary, and compilation of Richard Hooker’s Of the Laws of Ecclesiastical Polity, Book I (William Stansbye, London, 1622), first published in 1593.


  First Edition


  For my godson, Nick.


  True law is right reason in agreement with nature, it is of universal application, unchanging and everlasting; it summons to duty by its commands, and averts from wrongdoing by its prohibitions. And it does not lay its commands or prohibitions upon good men in vain, though neither have any effect on the wicked. It is a sin to try to alter this law, nor is it allowable to attempt to repeal any part of it, and it is impossible to abolish it entirely. We cannot be freed from its obligations by senate or people, and we need not look outside ourselves for an expounder or interpreter of it. And there will not be different laws at Rome and at Athens, or different laws now and in the future, but one eternal and unchangeable law will be valid for all nations and all times, and there will be one master and ruler, that is, God, over us all, for he is the author of this law, its promulgator, and its enforcing judge. Whoever is disobedient is fleeing from himself and denying his human nature, and by reason of this very fact he will suffer the worst penalties, even if he escapes what is commonly considered punishment.


  — Marcus Tullius Cicero, On the Republic, in Cicero, De Re Publica, De Legibus, translated by Clinton Walker Keyes (William Heinemann, London, 1928)


  Preface to This Edition


  The Relevance of Richard Hooker’s
Concerning Laws, and Their Several Kinds in General


  In 1593 Richard Hooker published the first four books of his magnum opus, Of the Laws of Ecclesiastical Polity[1] (originally spelled, Of the Lawes of Ecclesiasticall Politie) with a fifth book published in 1595. From a historical perspective, Of the Laws of Ecclesiastical Polity is considered to be the first major systematic ecclesiastical work originally written in English,[2] the first major philosophical work originally written in English, and the first major statement of the principles of the English constitution. From the perspective of the Church of England, Of the Laws of Ecclesiastical Polity provides a foundation for much of Anglican theology, as well as systematic justification for the Act of Supremacy, the law which vests the governorship of that Church in the English monarch—thus joining church and state—and in the episcopacy, the centralized, hierarchical government of the church by bishops instead of autonomous governance by pastor, other presbyters, or other local council of elders.


  To argue against Presbyterians and Puritans who wanted to end the centralized governance by bishops and eliminate practices which seemed too Roman Catholic, Hooker systematically addressed and countered their arguments.[3] To do so, he needed to discuss church laws and rules. And to do that, he first defined and explained what laws are, their nature, and their purpose in Concerning Laws, and Their Several Kinds in General, which is Book I of that larger work.


  The relevance of this first book, beyond an importance to the Church of England, is that, while written at a time when the mediæval concept of natural law was under attack, it provides the most eloquent overview of natural law, and has directly or indirectly shaped the development of liberal democracies. It was written only fifteen years before the Dutch wonderkind lawyer, Hugo Grotius, first published Mare Liberum (“The Free Sea” or “The Freedom of the Seas”, depending on the translation), the treatise which demonstrated the existence of natural rights, changing the liberal focus from natural law, and also directly or indirectly shaping the development of liberal democracies.


  One of the later thought leaders influenced by both Hooker and Grotius was John Locke, whose Two Treatises of Government synthesized Hooker’s focus on natural law with Grotius’ focus on natural rights. While Hooker provided the idea that reason discovers an objective, divine law serving as a moral compass toward our duties, Grotius provided the idea of the legal machinery of rights and property. Locke argued that we possess natural rights so that we may fulfill the duties of natural law. All three of these men greatly influenced the founding fathers of the United States of America.[4] Not only has Hooker’s Concerning Laws, and Their Several Kinds in General influenced liberal democracies, it has special importance for the development of the United States of America, as it is the only nation to ever have been founded upon a philosophy. Hooker’s first book is one of the sources of that philosophy, too-often overlooked in these times.


  Later, during the Revolutionary Era, Edmund Burke was profoundly influenced by Hooker. In English-speaking countries, Hooker, through Locke, has influenced generations of classical liberals, and, through Burke, Hooker has influenced generations of conservatives.


  In the period after World War II, American political conservatism was shaped by writers such as the political philosopher, historian, and critic, Russell Kirk, who in turn was influenced by Richard Hooker, Edmund Burke, Orestes Brownson, and Herbert Butterfield.[5]


  The Reason for This Paraphrase


  It is tempting to think of the King James Authorized Version of the Bible (KJV) as being representative of the English language of Hooker’s era. Published in 1611, the KJV was written only a few years after Richard Hooker’s death, except for portions written by William Tyndale well before Hooker was born. However, the translators of the KJV intentionally used language which was already considered archaic in an effort to give the translation more grandeur.[6] That being said, it should also be noted that most of that archaic language is relatively easy for an English reader to understand.


  While the English of Richard Hooker’s time had some differences with the English of our time, when printed with a modern typeface the English of the late Sixteenth Century is mostly comprehensible to a modern reader, especially if the reader has experience reading the KJV or the works of Shakespeare. Even so, when not writing sermons Hooker wrote long, complicated sentences for elite scholars. His text is notoriously dense, convoluted, and, despite its elegance, challenging for most readers today, with seemingly endless paragraphs.


  In this edition an effort has been made to transpose Book I to more current English spelling and usage, and to paraphrase when that would be helpful, with Greek quotes rendered in English as translated by Hooker, also somewhat transposed or paraphrased. It is hoped that this, along with notes and an introduction providing background and insights, as well as other aids, will help make this influential book more accessible to general readers, and even helpful for more specialized readers.


  A final observation: this edition’s title for Book I, Concerning Laws, and Their Several Kinds in General, is a title sometimes used by scholars, but it is not a title given by Hooker himself. His original title was simply, Book I.


  Ret Miles
February, 2026


  Editor’s Introduction


  The Early Protestant Church in England


  Less than half a century after Columbus first voyaged to the New World the English Parliament passed the 1534 Act of Supremacy, separating the English church from the Roman Catholic church. This was done in part to facilitate the divorce of the English king, Henry VIII, from a wife who was not giving birth to a male heir.[7] Despite the schism, the theology, liturgy, and practices of the English church differed little from the Roman Catholic Church. However, during the reign of Henry’s son, Edward VI, the English church adopted a Reformed Protestant theology—more closely aligned with the teachings of Martin Luther in German-speaking regions and John Calvin in French-speaking regions—and Parliament passed the 1549 Act of Uniformity requiring the Book of Common Prayer to be used throughout England as the only authorized form of worship, and establishing the precedent of Parliament authorizing doctrine and liturgy for the English church instead of the monarch. Roman Catholics opposed the Book of Common Prayer while some Reformed Christians opposed it as being too Roman Catholic. The resulting tensions were high, and in 1549 over 5,500 people died in the Prayer Book Rebellion in Devon and Cornwall.


  After the death of Edward, his Protestant first cousin, once removed, Lady Jane Grey, was Queen for nine days before she was deposed by Edward’s Roman Catholic half-sister, Mary I. Mary spent her five-year reign attempting to reverse the Protestant Reformation in England, often brutally, for which later commentators named her, “Bloody Mary”. Mary’s harsh attempts to stop Protestantism ended with her death from influenza in 1558, when Edward’s and Mary’s half-sister, Elizabeth I, succeeded as monarch. Parliament passed the 1558 Act of Supremacy establishing an English Protestant church, with the monarch as supreme governor, and separate from the Roman Catholic church. This reestablished church became the Church of England.


  The Elizabethan Settlement


  The 1558 Act of Supremacy was the first of the laws which are collectively referred to as the “Elizabethan Settlement”. Parliament also passed the 1558 Act of Uniformity, re-introducing the Book of Common Prayer, another key part of the Elizabethan Settlement, as well as compromises between different factions. This was accompanied in 1559 by fifty-seven Royal Injunctions which instructed how the settlement should be implemented, such as requiring preachers to be licensed and banning certain Catholic practices like pilgrimages. In 1571 the English Protestant bishops adopted the Thirty-Nine Articles stating the beliefs of the English church, and a Book of Homilies was issued detailing the church’s reformed theology. These are also considered to be part of the Elizabethan Settlement. The settlement brought stability to the kingdom, averting a civil war for the time being by being a compromise via media.[8] Still, Roman Catholics opposed the settlement as it made some of their practices illegal. The Pope excommunicated Elizabeth.


  Puritans and other radical Protestants also opposed the settlement, but they did so because they saw the settlement as still too Roman Catholic.[9] In 1572 Puritans submitted a manifesto, An admonition to the Parliament,[10] demanding that Elizabeth restore the “purity” of New Testament worship in the Church of England and eliminate remaining Roman Catholic practices from the Church of England. The “admonition” advocated greater direct reliance on the authority of the Scriptures to adopt church oversight by ministers and elders instead of a hierarchy of bishops. Elizabeth opposed this document. Despite opposition from the extremes, the Settlement ensured that the English church survived.


  Finally, it should be noted that Puritans wanted civil laws and government to be based upon the laws of the Bible. Some Twentieth-Century historians, as well as C. S. Lewis, called this system a bibliocracy, and people who advocate or participate in that, bibliocrats.


  Richard Hooker’s Life


  Influential English scholar, teacher, priest, theologian, and philosopher, Richard Hooker (1554–1600), sometimes called, “the judicious Hooker”, was born in the Spring of 1554 in Heavitree, a village then just outside the city walls of Exeter in the English county of Devon, to a good family of moderate means. From 1562 to 1569 he attended Exeter Grammar School. In 1568 he enrolled in the Corpus Christi College at Oxford University as a commoner under the patronage of Bishop John Jewel, where he was a student and then also a tutor. In 1573 he was elevated to a scholar of the college foundation.[11] In 1574 he earned his B.A. and his M.A. in 1577, becoming a fellow[12] in the same year and deputy professor of Hebrew in 1579. During the period from 1579 to 1581 he was ordained as a deacon in the Church of England and then as a priest.[13]


  In 1581 Hooker regularly preached outdoor sermons at a prestigious public venue, Paul’s Cross, London, with the sermons typically printed later for distribution.[14] From 1584 to 1585 Hooker was rector at St. Mary’s Church in Drayton Beauchamp, Buckinghamshire (the first rector after an extensive rebuilding of the church), but likely did not live in the parish. In 1585 Elizabeth I appointed him master[15] of Temple Church in London. On February 13th, in 1588, he married Ioan[16] Churchman, the daughter of a wealthy merchant. From 1591 to 1595 Hooker was subdean of Salisbury Cathedral and rector at a small church in Boscombe, in Wiltshire, and prebendary[17] of Netheravon, Wiltshire. Finally, on November 3, 1595 he was appointed by Elizabeth I as vicar of St. Mary’s church in Bishopsbourne, Kent, where he served until his death, there, in 1600 (from complications of a cold).


  Events Leading to Hooker Writing Of the Laws of Ecclesiastical Polity


  As a notable preacher and lecturer, Hooker’s controversial 1581 Paul’s Cross sermons challenged the Puritans’ strict, Calvinist views on predestination, and thrust him into the debate between the mainstream of the Church of England and the Puritans, those who wanted to purify the Church of England of all Roman Catholic liturgy and practices and eliminate the oversight and administration of churches by bishops. As master of the Temple Church[18] he was brought even more attention by another controversial sermon:


  In 1585 Richard Hooker, then newly appointed Master of the Temple, had seemed to the puritans to confirm their darkest suspicions by his sermon, Of Justification, in which he said of our popish ancestors, “God, I doubt not, was merciful to save thousands of them.” He had bidden his hearers, “Beware lest we make too many ways of denying Christ”. As if this were not scandal enough, he had gone on to say that even a contemporary Papist, “yea, a cardinal or pope”, truly penitent, and erroneous only on the doctrine of “merit”, will not be rejected by “a merciful God ready to make the best of that little which we hold well”…


  —C. S. Lewis (Clive Staples Lewis), English Literature in the Sixteenth Century, Excluding Drama (Clarendon Press, Oxford, England, 1954), Book III, “Golden”, Chapter II, “Prose in the ‘Golden’ Period”, part III, page 451


  This sermon, A Learned Discourse of Justification, was part of the famous “Battle of the Pulpit”. Over a series of Sundays, from 1585 to 1586, Hooker preached in the morning, representing the established Church of England. His sister’s husband’s brother, Walter Travers, the reader[19] at the church, preached a strictly Calvinist or Puritan sermon in the afternoon, often specifically arguing positions opposed to what Hooker had preached that morning, despite that the two men were personally on good terms and respected each other. They disagreed, of course, on the question as to whether church polity[20] should be the presbyterian model—with presbyters instead of priests, and more independence for local congregations—or the episcopal model—with bishops and a more-centralized church government.


  The more fractious disagreement was over the doctrine of justification, the subject of Hooker’s most famous sermon. He argued that, although the Roman Catholic church was in error, it was still part of the true Church. Travers attacked this as heresy and argued that, because Rome falsely taught that justification is accomplished by works plus faith, Roman Catholics did not have a “saving faith” and could not, therefore, be truly saved. For Travers, Hooker’s moderation betrayed the Protestant Reformation.


  After the battle of sermons had continued several Sundays, the Archbishop of Canterbury forbade Travers to preach. Travers then continued to debate in writing, and appealed to Queen Elizabeth’s Privy Council.[21]


  Writing and Publishing Of the Laws of Ecclesiastical Polity


  Hooker decided to write a thorough defense of his position. Realizing that a simple sermon would not be enough, in 1591 Hooker resigned his position at the Temple Church in order to focus on his writing. He was made rector of a small country church in the village of Boscombe, Wiltshire, serving from 1591 to 1595, although he lived mainly in London. He also spent time in Salisbury, Wiltshire, where he was subdean[22] of Salisbury Cathedral and utilized the cathedral’s library. The income from his position as rector supported him while writing.


  The controversies which motivated Hooker to write Of the Laws of Ecclesiastical Polity were not between Reformed theology and Arminian theology. Arminius[23] was developing his ideas around the time of Hooker’s death, and the Remonstrance of Dutch Arminians was not even issued until a year after Arminius’ death, which was ten years after Hooker’s death. Instead, the controversies were intramural, between factions of the Reformed Protestants. Some Reformed Protestants, the Puritans,[24] wanted to cleanse the church of Roman Catholic practices. To them, the Protestant Reformation had not gone far enough. More moderate or conservative Reformed Protestants, such as Hooker, opposed what they saw as the more extreme agenda and doctrine of the Puritans.


  In 1593 John Windet published a volume with Books I–IV of Hooker’s monumental critique of some key Puritan principles, Of the Laws of Ecclesiastical Polity, with the title page stating that the complete work would be eight books. In 1597 Windet published Hooker’s much longer Book V. Hooker was working on the remaining books when he died.


  After his death in 1600, Hooker’s draft manuscripts were entrusted to his friends, such as Bishop Lancelot Andrewes, and those papers were eventually acquired by Bishop James Ussher, a renowned collector of books, manuscripts, and documents. In 1604, Windet published a second edition of Books I–IV, containing a new preface, “To the Reader”, by John Spenser (who would later serve as president of Corpus Christi College). In his preface, Spenser stated that “some evil disposed minds” had taken “the perfect copies of [Hooker’s] three last books”, leaving only “unperfect and mangled draughts”.[25]


  In 1611, well after Hooker’s death, and in 1617, 1622, and 1632, William Stansbye, the prolific printer and heir of his former master, John Windet, was the first to publish an edition of the first five books of Polity as a single-volume edition, with a title page engraving by William Hole. The remaining three books were too controversial to publish at that time. In 1618, Stansbye’s 1617 edition was combined with minor tracts and sermons by Hooker, and printed for bookseller, Henri Featherstone.


  In 1638 or 1639, Richard Bishop, who had purchased Stansbye’s entire printing business, published a single-volume edition of Polity, along with tracts and sermons by Hooker. This was the seventh edition of Books I–IV, the sixth edition of Book V, and the second edition of the overall collection.


  From 1639 to 1653 the tensions between the Puritan Protestants, other Protestants, and Roman Catholics led to the Wars of the Three Kingdoms which were fought between and within England, Scotland, and Ireland. These conflicts included the Bishops’ Wars, the English Civil Wars, the Irish Confederate Wars, and the Anglo-Scottish War. In 1649 King Charles I was executed, and from 1649 to 1653 the Kingdom of England was replaced by the Commonwealth of England. From 1653 to 1660 it was the Commonwealth of England, Scotland, and Ireland. During the years of the Commonwealth strict adherence to Puritan laws was required and the episcopacy was eliminated for the Church of England.


  Puritans valued scholarship and Biblical knowledge, including that of the respected intellectual, Bishop Ussher. Therefore, in 1657, after Bishop Ussher’s death the year before, his collection was bought by the military council under Henry Cromwell, son of Oliver Cromwell and commander of the New Model Army,[26] and gifted to Trinity College in Dublin in order to keep Ussher’s collection from being dispersed by foreign buyers, and to strengthen the prestige of the Protestant school. Among the papers were drafts of Books VII and VIII of Richard Hooker’s Of the Laws of Ecclesiastical Polity and his notes for Book VI. The purchase was made by the army instead of the government because it was more feasible after the dissolution of Parliament. The New Model Army in Ireland had financial means and autonomy due to its collection of local taxes and confiscation of royalist and Roman Catholic lands, while the English government was short on funds. Additionally, some of Hooker’s papers, the Fairhurst Papers, were in the safekeeping of John Selden during the English Civil War.


  The eventual discovery of all of these documents enabled future, more-authoritative editions of the last three books of Polity to be edited and published. Although the manuscripts of Books VII and VIII were essentially complete, with only minor editing remaining to be done, the manuscript of Book VI was incomplete.


  All of this resulted in the late publication, by Richard Bishop, of Books VI and VIII in 1648, long after Hooker’s death, with Book VI being carefully reconstructed. (It was still too risky to publish Book VII, which contained his controversial stand on the authority of the bishops.) The 1648 printing was controversial because of what was said by John Spenser in his earlier preface.


  In 1660 Charles II was installed as King, restoring the monarchy and making a defense of the bishops’ hierarchy more acceptable.[27] So, in 1662, the first edition including all eight books of Richard Hooker’s Of the Laws of Ecclesiastical Polity was published by Andrew Crook. It was “unsatisfactory to high-flying episcopalians”,[28] and included an incomplete and poorly researched biography of Hooker by Bishop John Gauden, in which Hooker’s character and activities were depicted as essentially in line with moderate Puritanism. In 1666 a revised edition was published by Crook, replacing the biography by Bishop Gauden with Izaak Walton’s somewhat less unreliable 1665 biography of The Life of Mr. Richard Hooker, in which Walton discredited the last three books as not being genuinely Hooker’s. Despite the likely exaggerations of Hooker’s marital difficulties by Walton, who could be a gossip, this biography was the standard biography of Richard Hooker until reassessments of Walton’s biography of Hooker began with C. J. Sisson’s 1938 Sandars Lectures in Bibliography, given at Cambridge University, followed by the publication of C. J. Sisson, The Judicious Marriage of Mr. Hooker, and the Birth of The Laws of Ecclesiastical Polity (The University Press, Cambridge, England, 1940).


  In 1836 John Keble edited an important four-volume edition (or three volumes, depending on the bookseller’s binding) published by Clarendon Press, which included previously unpublished notes by Hooker. This Keble-edited work was again published in 1841 (2nd edition), 1845 (3rd edition), 1863 and 1865 (4th edition, printed both years), 1865 and 1874 (5th edition, printed both years), and 1874 (6th edition). In 1888 a three-volume seventh edition was published of Keble’s Hooker, itself edited by R. W. Church and F. Paget. This 1888 Keble edition was the standard, definitive edition until the publication of the comprehensive eight-volume Folger Library Edition of The Works of Richard Hooker, edited by W. Speed Hill (Belknap Press), published from 1977 to 1998.


  Over time the authenticity of Books VI, VII, and VIII has been vindicated by researchers examining Hooker’s papers and using the tools of literary criticism, culminating in the commentaries and textual introductions of the 1982 fourth volume of the Folger Library Edition. As of that edition, and still today, experts consider that the last three books are authentic but incomplete. Book VI is considered to be more incomplete, and possibly having a different structure than what Hooker intended (although its content is certainly Hooker’s), while Books VII and VIII are considered to be mostly complete, with the manuscript of Book VII having been in near readiness for the printer.


  The following paraphrase of this edition is derived from Stansbye’s 1622 edition, supplemented by paraphrased or summarized notes from that and Keble’s 1836 edition, with other clarifying notes added.


  An Overview of Of the Laws of Ecclesiastical Polity


  In Richard Hooker’s time Puritans argued that if a church practice or liturgy was not commanded by the Bible it was forbidden, and criticized the Church of England for engaging in what they viewed as Roman Catholic forms of worship and church governance. Having been pastor to lawyers at the Temple, Hooker’s eight books comprising Of the Laws of Ecclesiastical Polity were primarily intended as a legal defense of the Church of England against her prosecutorial Puritan critics.


  Hooker argues that the Bible’s purpose is to tell us of the Way of salvation; it is not a rulebook for everything in life, science, politics, etc. He rejects the Puritan claim that Scripture is the only authority.


  Hooker also argues that where the Bible is silent (such as in what symbolic clothing a pastor might wear, the architecture of a church building, exact rituals, etc.), God grants the Church the authority to use reason to create laws for the sake of order and decency.


  Hooker further argues that, while the doctrines of salvation are eternal and unchangeable, laws of church polity (i.e., governance) are changeable, with different contexts requiring different rules.


  Finally, arguing that church and state are a united “body-politic”, Hooker defends the position of the English monarch as governor of the church against both the presbyterian system and the Pope.


  Overview of Book I: Concerning Laws, and Their Several Kinds in General


  While most of the books of Polity are concerned with differences between the Episcopal Puritans and the more traditional Episcopalians regarding church liturgy, ceremonies, and governance, the first book is focused on providing a common ground for understanding based on the universal principles of reason and natural law, and a shared awareness of these principles. Book I begins with eternal law (i.e., God’s nature), then God’s natural law governing natural agents (what we now typically call, the inviolable laws of nature—i.e., the laws of physics which cannot be violated), and then God’s law of reason which guides humans (what we now typically call, the violable natural law—i.e., laws of moral right and wrong which can be violated, although there are consequences).


  Even in this first book, though, Hooker takes a stand opposed by Puritans: human reason has a role in establishing order when the Bible offers no guidance. This understanding was contrary to the Puritans’ extreme Biblicism, which was driven by the Puritan rejection of perceived Roman Catholic influence.


  Hooker relates three characteristics of the law of reason (natural law):


  
    	People who obey this law reflect the works of nature.


    	The law of reason (natural law) can be understood without the aid of the Bible or other divine revelation.[29]


    	Generally, humans have always recognized the existence and justice of the law of reason (natural law).[30]

  


  Hooker recognizes a hierarchy whenever there is a perceived conflict between these authorities: 1. scripture; 2. reason; 3. church tradition.


  Hooker’s ultimate purpose for this first book was to provide a foundation for his later arguments against extremist Puritans, specifically relating to two types of laws created by a human government:


  
    	Mixed law has provisions complying with the law of reason (natural law), binding people in a society to what has already been bound by their individual consciiences. These are universal moral laws which consist of binding duties known by reason, not just through Biblical scriptures.


    	Positive law (whether posited by God or humans, including ecclesiastical law) is binding as long as it does not, itself, violate or contradict the law of reason or divine law. It deals with any matter which reason teaches to be proper and convenient, and which, if violated, does not result in a transgression of the law of reason (natural law). An example is the inheritance distribution of land to heirs.

  


  Hooker perceives the law of reason (violable natural law) as requiring government, but not any specific form of government (an understanding shared 250 years later by the political economist, Frédéric Bastiat[31]). Once a political authority is created by a society of people it is perpetual—the laws of a society in the past bind the people living in the same society in the present, “because corporations are immortal”.[32]


  At this point an observation regarding Hooker’s theology might be helpful. He is often seen as a via media between Catholic theology and Protestant theology, but this is problematic, as is the view that he argued for Anglicanism and against Reformed theology. In fact, Hooker was essentially a Calvinist. The term, “Anglican”, was not even in use until over twenty-five years after Hooker’s death, and the Church of England did not dramatically move toward a more Arminian doctrine until a third of a century after Hooker’s death.[33]


  In Hooker’s time the key disagreements were both over whether the liturgical and ceremonial practices of the Church of England were too much like those of the Roman Catholic church, and over whether bishops should have authority and power, with some insisting that the Church of England should not operate in a Roman Catholic manner, and should instead operate according to sola scriptura.[34] Hooker, and others who took Romans 1 to heart, disagreed.


  Legacy of Richard Hooker and Of the Laws of Ecclesiastical Polity


  Richard Hooker’s magnum opus, Of the Laws of Ecclesiastical Polity, including Book I, Concerning Laws, and Their Several Kinds in General, pleased Queen Elizabeth I, and influenced several notables who came after Hooker, including James I and Charles I, who both commended Hooker to their children as a foundational text for understanding their authority and the Church of England. James I especially admired Hooker’s work.


  Hooker and Edmund Spenser were contemporaries, each living entirely within the latter-Sixteenth Century and working in similar circles. Spenser was secretary to the Bishop of Rochester, John Young, a close associate of the Archbishop of York, Edwin Sandys, while Sandys patronized Hooker and sent his son to be tutored by him. In a sense both Hooker and Spenser wrote the same book, but each in a different genre, with Hooker writing a legal and theological defense of the Elizabethan Settlement (Of the Laws of Ecclesiastical Polity), and Spenser writing a mythological and allegorical defense of the Elizabethan Settlement (The Færie Queene). On these two fronts they defended the Elizabethan Settlement from its critics. While Spencer does not seem to have influenced Hooker, later editions of Spenser’s The Færie Queene and his posthumously published Mutabilitie Cantos have parts which were possibly influenced by Hooker.


  Whether or not William Shakespeare and Hooker influenced each other (a debated subject) they moved in the same circles, with Hooker’s congregation of lawyers and students at the Temple Church overlapping Shakespeare’s primary audiences. Both argued that if you remove the hierarchy of authority the universe dissolves into chaos.


  While known for his poetry, John Donne was a contemporary clergyman who shared Hooker’s pious style, and whose sermons often echo Hooker’s arguments about the via media and church ceremonies. Although Donne lived a little later (his life overlapped the lives of Hooker and Spenser), Donne and Hooker were part of the same circle of families. Donne is often viewed as the emotive voice of Hooker’s and Spenser’s defense of the Elizabethan Settlement, with Donne internalizing the defense in his book of private devotions, Holy Sonnets, published two years after his death and thirty-three years after Hooker’s death. Together, these three Anglican pillars form a trivium[35] of methods of defense:
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            Legal, theological
          

          	
            Artistic, visionary
          

          	
            Psychological, demonstrative
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            Imagination
          

          	
            Emotion
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            The Church is true.
          

          	
            The Church is glorious.
          

          	
            The Church is alive.
          
        

      
    

  


  In A Christian Directory Richard Baxter, a leading Puritan, wrote of Hooker’s Polity:


  In a word, there is no man that hath written better of these things...


  Most notably, Hooker influenced the philosopher and political theorist, John Locke, who refers to him several times in his 1689 Second Treatise of Government as the “Judicious Hooker” whenever he wants to make an unassailable, foundational point. For example, in Chapter II, “Of the State of Nature”, section 5, he establishes his concept of a state of nature, the law of nature, and natural equality upon Hooker’s authority:


  This equality of men by Nature, the judicious Hooker looks upon as so evident in itself, and beyond all question, that he makes it the foundation of that obligation to mutual love amongst men on which he builds the duties they owe one another, and from whence he derives the great maxims of justice and charity. His words are:


  The like natural inducement hath brought men to know that it is no less their duty to love others than themselves, for seeing those things which are equal, must needs all have one measure; if I cannot but wish to receive good, even as much at every man’s hands, as any man can wish unto his own soul, how should I look to have any part of my desire herein satisfied, unless myself be careful to satisfy the like desire, which is undoubtedly in other men weak, being of one and the same nature: to have anything offered them repugnant to this desire must needs, in all respects, grieve them as much as me; so that if I do harm, I must look to suffer, there being no reason that others should show greater measure of love to me than they have by me showed unto them; my desire, therefore, to be loved of my equals in Nature, as much as possible may be, imposeth upon me a natural duty of bearing to themward fully the like affection. From which relation of equality between ourselves and them that are as ourselves, what several rules and canons natural reason hath drawn for direction of life no man is ignorant.[36]


  In Chapter II, section 15, Locke quotes Hooker to confirm the existence of a state of nature, and to confirm that all governments are in a state of nature as they relate to each other.


  To those that say, there were never any men in the state of nature, I will not only oppose the authority of the judicious Hooker...


  ...The laws which have been hitherto mentioned... do bind men absolutely, even as they are men, although they have never any settled fellowship, never any solemn agreement amongst themselves what to do, or not to do: but forasmuch as we are not by ourselves sufficient to furnish ourselves with competent store of things needful for such a life as our nature doth desire, a life fit for the dignity of man; therefore to supply those defects and imperfections which are in us, as living singly and solely by ourselves, we are naturally induced to seek communion and fellowship with others. This was the cause of men’s uniting themselves at the first in politic societies.[37]


  In Chapter VII, “Of Political or Civil Society”, section 74, Locke uses the same passage from Hooker to argue that men are naturally inclined to be pragmatically “driven” into society to avoid the “inconveniences” of the state of nature, and that, therefore, legitimate political power is derived from the consent of the governed, not directly from God as had been argued by Robert Filmer, whom Locke was refuting.


  In Chapter VII, sections 90 and 91, Locke argues that an absolute monarchy is not a civil society, because the monarch remains in a state of nature with his subjects. In support, he quotes Hooker in a footnote:


  To take away all such mutual grievances, injuries, and wrongs, i.e. such as attend men in the state of nature, there was no way but only by growing into composition and agreement amongst themselves, by ordaining some kind of government public, and by yielding themselves subject thereunto.[38]


  In Chapter XI, “Of the Extent of the Legislative Power”, section 135, Locke argues that a legislature must govern with “promulgated, standing laws” instead of arbitrary decrees. He cites Hooker in two footnotes.


  The lawful power of making laws to command whole politic societies of men, belonging so properly unto the same entire societies, that for any prince or potentate of what kind soever upon earth, to exercise the same of himself, and not either by express commission immediately and personally received from God, or else by authority derived at the first from their consent upon whose persons they impose laws, it is no better than mere tyranny.[39]


  …and…


  Human laws are measures in respect of men whose actions they must direct, howbeit such measures they are as have also their higher rules to be measured by, which rules are two, the law of God, and the law of nature; so that laws human must be made according to the general laws of nature, and without contradiction to any positive law of Scripture, otherwise they are ill made.[40]


  American political philosopher and historian, Joseph Knippenberg, has said,


  John Locke—whose language of rights and free and equal individuality rolls trippingly off the tongues of my students—cannot fully be understood without also coming to grips with the position against which he defines himself: the Christianized Aristotelianism of Richard Hooker.


  —Joseph M. Knippenberg, “C. S. Lewis in a Secular Core: The Abolition of Man and a More Natural Science”, Public Discourse, August 5, 2018 (Witherspoon Institute, Princeton, 2018)


  Locke was also influenced by the then-relatively new tradition of modern, natural rights theory of Hugo Grotius and others. His Two Treatises of Government, in which he synthesizes Hooker and Grotius, serves as a blueprint for modern liberal democracy, and inspired the founders of the United States of America. The Second Treatise was quoted in their battle flags, writings, speeches, debates, and Declaration of Independence.


  In Discourses Concerning Government (1698), Algernon Sidney, a major influence on


  

  
    	Peter: Roman Catholicism


    	Martin: the via media of Lutheranism, Anglicanism, and Richard Hooker


    	Jack: Calvinism and the “Dissenters”[41]

  


  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  
    	Ancient Jerusalem: moral and religious foundations, and “a purposeful moral existence under God”.


    	Ancient Athens: “philosophical and political self-awareness”, and origins of Western thought, including democratic ideals and rational political thinking.


    	Ancient Rome: “law and social order”, and a constitutional framework.


    	London: “liberty under law”, duty, common law, representative government, economic foundation, moral restraints on government, self-reliance, and via media, as well as the Magna Carta and the Bill of Rights.


    	Philadelphia: where these ideas culminated in a conservative maintenance of an established order while appealing to natural law, as seen in the 1776 Declaration of Independence (a conservative document which speaks of changing the government, not the state[53]), and in the complementary written Constitution of 1787.
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