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Modern Christians are walking through a burning forest with a torn map, no compass, and a blindfold made of pride. And they wonder why they can’t find Heaven.

This book is not a devotional. It is not “inspirational.” It is not soft, sweet, or digestible for the lukewarm. I am writing this because the modern Christian is confused, lost, and in many cases, walking straight into damnation with a smile and a Spotify playlist.

Let me put it plainly. Imagine I handed you a map and told you: “Use this to reach Heaven.” Then I ripped out parts of the map, erased the compass, and told you to just follow your feelings. Would you ever reach your destination? Of course not. Yet this is exactly how modern Christianity operates. The Bible they use is incomplete, mutilated by men like Martin Luther who removed sacred books because they contradicted his theology. The original Christian Bible—the one used from the 2nd to the 4th century, from the Greek Septuagint and the early apostolic writings—included Tobit, Wisdom of Solomon, Sirach, 2 Maccabees, and more. These were not optional. They were preached, prayed, and bled for. Remove them, and you don’t just lose verses—you lose doctrine, discipline, and direction.

But it’s worse than just missing books. Today’s Christians use the Bible like a mirror instead of a map. They read it to see what they want to see, not what God actually said. They invent meanings, twist verses, and baptize their sins in the language of love. I could stand in a pulpit, commit adultery with five women, and justify it by quoting, “Love your neighbor.” Ridiculous? Blasphemous? Yes. But not any more absurd than churches today that bless immorality, affirm delusion, and celebrate rebellion in the name of tolerance. They use “God is love” as a universal permission slip—not to call sinners to repentance, but to tolerate their damnation.

This is why I am writing this book.

Because love without truth is a lie.
Because faith without direction is a trap.
And because the modern church has lost the compass.
That compass is not your feelings. It is not your pastor’s TED Talk. It is not the latest worship trend. The compass is Tradition—the culture of the early Christians, the teachings of the Apostles, and the authority of the historic Church. They did not read the Bible in isolation. They read it together, with guidance from bishops, martyrs, councils, and the Holy Spirit. Tradition is not a dead ritual—it is a living memory of divine wisdom. Discard it, and you’re not interpreting Scripture—you’re inventing it.

The early Church—between 200 and 381 AD—stood in the face of persecution, heresy, and empire. They did not guess what Christianity meant. They knew, because they had inherited the faith handed down by the Apostles themselves. They gave us creeds, canons, and catechisms. They preserved the unity of the faith, not by majority vote, but by obedience to revealed truth. And they warned—again and again—that false teachers, wolves in sheep’s clothing, and heretics with honeyed words would try to lead the flock astray.

And that’s exactly what’s happened.

Today, anyone with a YouTube channel or a clever Instagram bio calls himself a “pastor.” Everyone is a “prophet.” Every lifestyle is “blessed.” Every belief is “valid.” Even Satan is being rebranded. And why not? If the Church tolerates every lie wrapped in a Bible verse, what stops anyone from claiming the throne of God for themselves?

We now live in an age of theological universalism, where:


●  Everyone goes to Heaven, even if they never repent.

●  Every sinner is called a “saint-in-process,” but no one is ever rebuked.

●  Every so-called preacher is affirmed, even if he contradicts the Apostles.

●  “Love” means never offending anyone—especially not with truth.


This isn’t Christianity. This is a cult of comfort built on a pile of edited Scriptures and burned traditions.

So I wrote this book to burn the illusions.

To give you back the compass.
To give you the full map.
To walk you through the real Christianity—the one that existed before it was watered down, sold out, and westernized into a feel-good fantasy.
I wrote this for the few who still fear God.
For the ones who know something’s wrong.
For those who are tired of fake shepherds, faithless teachers, and churches that feel more like nightclubs than cathedrals.
This is your ancient warning.
This is your map home.
This is the voice of the early Church, screaming across centuries:
Turn back.
Repent.
And walk the narrow road.
Before it's too late.
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A.A. Castor is a relentless voice calling Christians back to the ancient paths — not the tamed, compromised faith of modernity, but the brutal, beautiful Christianity that thundered through the catacombs, councils, and coliseums of the early Church. In a world that flatters heresy, downplays doctrine, and mocks obedience, Castor stands unapologetically for the unedited truth: that God is Triune, that idols must be destroyed, that saints are examples not enemies, and that ministry is not a performance but a calling bound by blood and fire.

In this book, Christian Biblical Advisory Opinions: Foundational Beliefs of Old Christianity, Castor digs through centuries of noise and brings forward the bones of the faith — the unbreakable truths that anchored martyrs, terrified demons, and formed the foundation of Christ’s Church. He writes not for the religiously entertained, but for the spiritually starving. Not for the applause of man, but for the approval of heaven.

Rooted in Scripture, forged by Apostolic Letters, and sharpened by the iron wisdom of the early Church Fathers, Castor’s work offers no escape routes — only a narrow road that demands the death of self and the resurrection of a faith worth bleeding for.

He does not write to soothe modern sensibilities. He writes to resurrect Christian sanity.

If you are tired of foggy theology, spineless sermons, and faith that bends with every breeze of culture —
If you still believe God has not changed, truth still divides, and holiness still matters —
Then this book, and the author behind it, were made for you.
Because Castor writes with one goal:
To revive Old Christianity.
And through it — raise a Church the gates of Hell still fear.
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In reading this book, the reader will encounter repeated references to Catholic and Orthodox doctrine, tradition, and practice. It is crucial to understand that these references do not pertain to the modern institutional Roman Catholic Church or Eastern Orthodox Churches in their current hierarchical or political expressions.

Rather, this work draws from the ancient, apostolic, and undivided Church—the Church that existed before the Great Schism of 1054, before the innovations of medieval scholasticism, and long before Vatican councils or nationalized Orthodoxy. This “Old Church” is defined not by denomination but by fidelity to the faith once delivered to the saints (Jude 1:3), as preserved by the earliest bishops, Church Fathers, and martyrs.


●  The word “Catholic” means universal, and in early Christianity, it signified the whole and undivided faith that all true Christians held “everywhere, always, and by all” (St. Vincent of Lérins).

●  The word “Orthodox” means right glory or correct worship, referring to the faithful preservation of doctrine and liturgy in accordance with apostolic teachings.


Thus, when this book appeals to Catholic or Orthodox tradition, it is not an endorsement of modern papal bureaucracy, ecumenical syncretism, national churches, or post-schism dogmas. It is a call to return to the purity, order, and spiritual integrity of the pre-schism Christian Church—to reclaim what the Apostles built, what the martyrs died for, and what the Councils preserved before corruption and compromise set in.

This work is not anti-Catholic or anti-Orthodox, but it is unflinchingly pro-apostolic. It seeks not modern religious identity, but ancient Christian fidelity.
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Modern Christianity is confused, chaotic, and catastrophically lost.

Today’s believers are handed a Bible and told to “find their way to Heaven”—but no one dares tell them that the Bible they’re holding is missing books, ripped from its original context, and disconnected from the very compass that guided the early Church. It’s like giving someone a map to Heaven and removing both the compass and entire sections of the terrain, then blaming them when they wander into a ditch. That’s where we are now—millions of sincere people lost in spiritual fog, interpreting Scripture however they please, while the pastors smile and say, “It’s all grace.”

Let me be blunt: the modern Christian doesn’t need a motivational speech. He needs a compass—and a slap to the face.

We are living in an age where sin is repackaged as freedom, where heresy is called love, and where Scripture is weaponized to justify rebellion rather than obedience. The Bible was never meant to be used in isolation. The early Christians (c. 200–381 AD) didn’t walk around with a personal Bible app and a blog. They lived within the culture of the Church—rooted in apostolic tradition, spiritual authority, and sacred guidance handed down from Christ to the Apostles, and from the Apostles to the bishops, martyrs, and faithful teachers of the early centuries.

They didn’t say, “It means whatever it means to me.”
They said, “What has the Church always believed? What did the Apostles teach? What does the Holy Spirit say through the Fathers?”
Today, none of that matters to the average modern Christian. They treat tradition as “dead religion,” they treat Church authority as optional, and they treat morality as a personal preference. Worst of all, they treat the Bible as a buffet. They quote “Love thy neighbor” to defend every kind of sin and insanity—from sexual immorality to outright blasphemy. Let me give you an example: if I, as a preacher, have sex with multiple women and say “Well, God said love your neighbor,”—am I quoting Scripture? Yes. Am I following it? Absolutely not.

But this is exactly how Christianity is being interpreted today.
Not to call people to repentance, but to give them permission to stay in their sin.
Not to warn, but to tolerate.
Not to guide, but to affirm.
"Love" has become the new drug—cheap, soft, and utterly godless.
This is why I wrote this book.

Because the modern Christian has lost the compass.
Because the modern Bible has been edited—books like Tobit, Sirach, 2 Maccabees, Wisdom of Solomon, and Baruch were ripped out by men who had no right to touch the sacred canon.
Because ancient Christian tradition isn’t “optional” or “cultural baggage.” It’s the living echo of the Apostles, the guiding framework for reading Scripture, and the shield that guards against heresy. Without it, we are all just making up our own religion—and calling it Christianity.
We now live in an age of universalism, where:


●  Everyone is told they’re going to Heaven.

●  Every sinner is a “work in progress.”

●  Every false teacher is “anointed.”

●  Every perversion is baptized in the name of “God is love.”

●  Anyone can be a preacher.

●  No one needs to repent.

●  And the faithful are told to “stop judging” while the wicked are promoted.


This isn’t Christianity.
It’s chaos wearing a cross necklace.
So this book is for those who are done playing nice with lies.
For those who want the full Bible, not the abridged version.
For those who want the real road to salvation, not the wide, smooth road to hell with a Jesus sticker on it.
This is not a book of suggestions.
This is not for comfortable Christians.
This is for warriors, exiles, and remnant believers who know—deep down—that something is deeply wrong with modern faith, and they want to return to the old, tested, bloody, and beautiful Christianity that the martyrs died for.
The truth is simple:
You can’t find Heaven with a broken map.
You can’t walk the narrow road without a compass.
And you can’t follow Christ while dragging the world behind you.
I wrote this book to give you the map back.
To hand you the compass.
To shake you awake before the final gate closes.
Because the road is narrow.
The judgment is real.
And eternity doesn’t care how you felt about the truth—only whether you obeyed it.
Welcome to old Christianity.
It’s going to offend you.
It’s supposed to.
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The Bible hasn’t failed the Church. The Church has failed the Bible.

Let’s start with a brutal truth: the Bible in most Christians’ hands today is edited, incomplete, and weaponized. Verses are cherry-picked, entire books have been ripped out, and words have been inserted to fit modern doctrines. “Faith alone” is a perfect example—a phrase you will not find anywhere in the original Scriptures except when James explicitly rejects it (James 2:24). But somehow, it’s become a cornerstone of modern theology. Why? Because arrogance has replaced obedience, and tradition has been traded for innovation.

Imagine this level of delusion: modern Christians act as if they invented the Bible. They strut around quoting verses they barely understand, while mocking the early Christians—the very people who preserved, copied, suffered, and died for those same Scriptures. These early believers defined Christianity while drenched in blood and fire. Yet modern pew-warmers believe they, with their podcast opinions and YouTube seminary degrees, know better.

They say tradition is man-made. But what they forget is that it was tradition that made the Bible.

Without the oral teachings of the apostles, without the discernment of the early bishops, without the preserved practices of the Church that gathered, tested, and protected the books, you wouldn’t have a Bible to begin with. The first Christians didn’t have a leather-bound KJV. They had scrolls, sermons, and sacred tradition handed down with trembling reverence.

The Septuagint, not the Masoretic Text, was the Old Testament of the early Church. It included books like Wisdom of Solomon, Sirach, Tobit, and Baruch—books modern Protestants threw out like theological trash. Early Christians didn’t separate Bible from Church. The Church was the cradle of Scripture, and the bishops were its protectors.

But when you remove that cradle, heresy becomes not just possible—it becomes popular.

When you teach people that tradition is irrelevant, every person becomes their own pope, their own council, their own final authority. That’s how heresy, which used to get you excommunicated, now gets you invited to speak at conferences. That’s how men who deny Christ’s divinity, women who pastor their own egos, and activists who rewrite morality are now hailed as “progressive Christians.”

And people wonder why theology today is a trainwreck.

They say, “The Bible is confusing.” No—it’s not. What’s confusing is trying to interpret the Bible without the tradition that gave it meaning. It’s like trying to read ancient law without knowing the culture, the court, or the constitution. People are interpreting eternal truths with Instagram captions and Google searches, instead of looking to the Church Fathers who walked in the footsteps of the apostles.

When heresy is normalized, belief fractures. You no longer get one Church—you get 40,000 denominations. You no longer get sound doctrine—you get buffet Christianity, where everyone fills their theological plate with what they like and skips what they find “too salty.” That’s why you hear people say the Bible is inconsistent—because they are inconsistent. They don’t have the compass of tradition. They don’t have the light of the Fathers. They are holding a book they can’t read properly because the lens has been shattered.

And what do you get when you hand someone a broken map and rip out the compass? A lost soul.

That’s today’s Christian. Imagine I gave you a map to heaven, but I removed some pages and took away the compass. You’d get lost. Now imagine I told you, “Figure it out yourself. Trust your heart.” That’s what modern Christianity has become—a self-guided tour through a wilderness of lies.

The old Christians didn’t make that mistake. They didn’t just read Scripture. They interpreted it with living tradition—with the help of bishops, councils, creeds, and holy culture. Scripture was not a solo act; it was a symphony of divine revelation and human stewardship.

Let’s take this even further. Let’s say I was a preacher and I told you: “I sleep with many women because God says, ‘Love thy neighbor.’” Am I technically quoting Scripture? Yes. But am I insane and heretical? Absolutely. And yet that’s no different from what’s happening today. People use “Love your neighbor” to excuse every kind of sin. Homosexuality, adultery, gender confusion, moral relativism, even the mutilation of children—all defended with the same verse, twisted to mean tolerate everything, teach nothing, rebuke no one.

They’ve made “love” into a license to sin. Not the biblical kind of love that disciplines, corrects, and lays down its life in truth—but the counterfeit love that watches people burn while whispering, “You’re fine.”

This is why I wrote this book.

Because somewhere along the way, Christianity turned into a joke. Because in an age where everyone is saved, where anyone can be a preacher, and where every sin is celebrated, we have forgotten the seriousness of the faith. We’ve turned the narrow road into a red carpet, and Hell into a metaphor.

This book is not here to be soft. It’s not here to pat you on the back while you drift into damnation.

It is here to hand you back the compass.
To restore what has been lost.
To remind the Church that the faith once delivered to the saints was not delivered with emojis, slogans, or rewrites.
It was delivered with blood.
It was preserved by martyrs.
It was interpreted by bishops who fasted, not influencers who branded.
It was lived by men who chose to be torn apart by lions rather than by lies.
If you want to be a real Christian, you have to go back.
Back to the Scripture that hasn’t been trimmed.
Back to the Church that still believed in judgment.
Back to the Fathers who gave us both the Bible and the backbone to stand on it.
Because in a world where up is down, evil is good, and sin is affirmation, only the ancient compass still points to Christ.
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​Chapter 5: Worship and Liturgy in Old Christianity

[image: image]


If God Is Holy, Why Does Our Worship Look Like a Talent Show?

The average Sunday service today looks more like a concert than a cathedral. Lights dim. Fog machines hiss. A man with tight jeans and a wireless mic stands under a spotlight and says, “Let’s welcome the presence of God,” as if He were backstage waiting for an intro.

What happened?

Worship, once trembling and terrifying, has become entertainment.
Liturgy, once sacred and structured, has become optional — or forgotten entirely.
And reverence, once the default setting of the soul in God’s house, has been traded for emotional highs, catchy choruses, and performance-grade Christianity that’s more about the audience than the Almighty.
This chapter is a direct confrontation with what we've done to worship — and a ruthless call back to what it was always meant to be.

Because God never asked to be entertained. He demanded to be feared.



Old Christianity Didn't Improvise Before the Throne of Heaven

Modern worship tells you that anything heartfelt is holy.
Old Christianity didn’t buy that lie. It believed something dangerous, beautiful, and absolutely offensive to modern people: God tells us how He wants to be worshipped — and we don’t get to edit it.
From the tabernacle to the temple to the early Church, worship was never about your feelings. It was about God's design. There were patterns, prayers, psalms, postures, and priestly duties that weren’t suggestions — they were sacred commands.

In Leviticus, two priests offered “strange fire” — and God burned them alive (Leviticus 10:1–2).
Today, we offer strange fire every Sunday and call it “creative expression.”
But the fire of God doesn’t need a smoke machine. It needs obedience.



Liturgy Is Not Legalism — It's Holy Architecture

Liturgy means “the work of the people.”
It’s the sacred structure of worship handed down, not made up.
It doesn’t change with every generation's mood. It doesn’t bend to trends. It was forged through centuries of prayer, persecution, and priestly wisdom.
But now, liturgy is mocked as “dead religion.”
We think spontaneity is more spiritual. We think repetition is empty. We think structure is restrictive.
But that’s because we’ve confused chaos with creativity.

Try telling the angels in heaven, who cry “Holy, holy, holy” without interruption, that repetition is meaningless.
Try telling the Psalms, which repeat truths like a drumbeat of eternity, that structure is bad for the soul.
Liturgy doesn’t kill worship. It protects it.
It builds a temple for truth to dwell in — not a circus tent for emotions to jump around in.



Emotionalism Is Not the Same as Reverence

The goal of worship is not a feeling.
It’s not goosebumps.
It’s not crying during the bridge of a song.
It’s not saying, “Wow, the Spirit really moved today,” because someone hit a high note.
The goal of worship is glory — to God, not to the worship team.

Old Christianity didn’t care how you felt. It cared if you feared.
Not a trembling-in-the-corner kind of fear, but a holy awe that shut mouths, bowed heads, and silenced egos.
In the early Church, people didn’t “lead worship” with a guitar solo.
They chanted psalms. They sang Scripture. They processed into worship with incense, not Instagrammable coffee cups.
Because worship wasn’t casual.
It was confrontation.
You entered the presence of the living God — and if your first instinct was to clap or flirt or yawn, something was wrong with your soul.



Sacred Space Has Become Stage Space

The modern church stage is built like a concert venue:


●  Lights focused on performers

●  Screens behind them

●  Branding everywhere

●  And a carefully choreographed worship experience that lasts exactly 23 minutes so we can “get to the sermon”


But the early Church didn’t have a stage. It had an altar.
A place of sacrifice. A place where heaven kissed earth. A place where you didn’t perform — you died.
The sanctuary used to say, “This is holy ground.”
Now it says, “This is your moment.”
We have replaced Eucharist with ego.
Adoration with atmosphere.
Holiness with hype.
And we wonder why our worship doesn’t transform us. It can’t. It’s too busy trying to impress us.



Old Worship Was Dangerous — Because It Was Real

Worship in the early Church was not “uplifting.”
It was overwhelming.
You confessed your sins. You wept. You knelt. You stood. You listened. You repeated. You received the Body and Blood of Christ with fear and trembling.
You didn’t leave saying, “That was fun.”
You left saying, “God is holy. I need to repent.”
Today’s worship says, “God is your friend.”
Old Christianity said, “God is your Lord.”
That difference is the difference between entertainment and eternity.
And make no mistake — worship that is not ordered, reverent, and holy is not worship. It’s self-congratulation with a Bible verse tacked on.



Conclusion: We Must Worship Like God Is Watching — Because He Is

The question is not, “Did it move me?”
The question is, “Did it honor Him?”
And if your worship style would have made early Christians blush or prophets tear their clothes — it probably doesn’t.

The Church does not exist to keep up with Spotify.
It exists to glorify God.
That means:

●  Liturgy over improv


●  Reverence over relevance


●  Truth over trends


●  Altars over algorithms




Because God is not your audience. He is your Judge.
And He doesn’t rate your worship with a heart emoji. He weighs it like fire weighs gold.
Worship is not your show.
It’s your surrender.
It’s the closest you’ll get to the throne of heaven before you die —
So maybe stop trying to remix it and start kneeling like your soul depends on it.
Because one day it will.
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​1: Is Liturgical Worship More Biblical Than Modern Formats?
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Case Number: 01-LITURGY-BIBLICALITY
Date Issued: May 4, 2022
Question Submitted:
Is liturgical worship more biblical than modern formats?



Short Answer:
Yes. Liturgical worship, grounded in Scripture, apostolic tradition, and early Christian practice, is far more biblical than modern entertainment-driven formats. The early Church did not improvise before the throne of God. They followed divinely handed-down patterns—structured, reverent, and terrifyingly holy. To abandon this is not spiritual creativity. It is disobedience.



Full Response and Explanation:
The modern Church treats worship like a spiritual talent show. Dim lights. Emotional music. A man in skinny jeans whispering into a mic. They say, “Let’s invite the presence of God,” as if He’s backstage waiting for a fog cue. But the early Church would have trembled at this spectacle—not in awe, but in horror.
Liturgical worship is not a medieval invention. It is biblical fidelity made visible. From the tabernacle in Exodus to the heavenly liturgy of Revelation, worship has always been structured, ordered, and terrifying. God never asked to be entertained—He demanded to be feared.

In the Old Testament, worship meant blood, fire, and holy protocols (Leviticus 9–10). Two sons of Aaron tried “creative expression” and were incinerated on the spot for offering strange fire (Leviticus 10:1–2). That wasn’t legalism. That was divine order. And the early Christians understood it.

The Church didn’t gather to feel something. They gathered to obey Someone. They used Psalms, Scripture readings, formal prayers, incense, kneeling, standing, processions, silence, the kiss of peace, and the Holy Eucharist. Everything had purpose. Everything had precedent. Everything had to be holy.

The apostolic tradition, handed from Christ to the Apostles to their successors, included worship that was patterned, not improvised (2 Thessalonians 2:15). The Didache (c. 70–120 AD) outlined prayers and order. Justin Martyr (c. 150 AD) described a Sunday liturgy that included readings, preaching, intercessions, and Eucharist. This was not a vibe. It was a vow.

By the Council of Nicaea (325 AD), the structure of worship—readings, prayers, hymns, and the Eucharist—was already so universal that bishops debated how many days catechumens could attend.

Liturgical worship forms the bones of biblical worship. The Psalms themselves are a liturgical book—intended for chant, procession, repetition, and form. Angels in heaven don’t sing new songs every time—they cry “Holy, holy, holy” without end (Revelation 4:8). That’s liturgy, not chaos.

Modern formats that replace sacred repetition with spontaneity are not biblical innovation. They are cultural rebellion dressed in catchy choruses. God is not moved by vibes. He is moved by reverent obedience.

To call liturgy “dead” is to call Leviticus unnecessary, the Psalms redundant, and the worship of heaven boring. That’s not reverence. That’s arrogance. We do not get to redesign worship for our feelings.

The liturgy is not a straitjacket. It is a spine. Remove it, and the Church collapses into spineless spectacle.



Scriptural References:


●  Leviticus 10:1–2 – “Strange fire” offered, and God struck them dead.

●  2 Thessalonians 2:15 – “Hold fast to the traditions... whether by word or epistle.”

●  Acts 2:42 – “They devoted themselves to the apostles’ teaching... to the breaking of bread and prayers.”

●  Revelation 4:8 – “Holy, holy, holy, is the Lord God Almighty... they never cease to say it.”

●  Hebrews 12:28–29 – “Let us offer to God acceptable worship, with reverence and awe, for our God is a consuming fire.”

●  Psalm 96:9 – “Worship the Lord in the beauty of holiness.”

●  Exodus 25:9 – “You must make the tabernacle according to the pattern I show you.”

●  Malachi 1:11 – “My name will be great among the nations... and in every place incense will be offered.”





References to Christian Tradition:


●  Didache (c. 70–120 AD) – Prescribes specific prayers and fasting days.

●  Justin Martyr, First Apology (c. 150 AD) – Describes liturgical worship with readings, sermon, Eucharist.

●  Hippolytus, Apostolic Tradition (c. 215 AD) – Offers detailed liturgical prayers and ordination rites.

●  Clement of Rome (c. 96 AD) – Commends liturgical order as established by the Apostles.

●  Ignatius of Antioch (c. 110 AD) – “Be subject to the bishop and presbyters... that your worship may be according to God.”

●  Council of Nicaea I (325 AD) – Regulated liturgical practices across churches.

●  Council of Laodicea (c. 360 AD) – Standardized Scripture readings and banned unauthorized hymns.





Conditions and Limitations:
This ruling affirms structured liturgical worship as the biblical and apostolic norm but does not condemn all non-liturgical gatherings. The condition is fidelity to reverence, obedience to divine pattern, and unity with apostolic tradition. Worship must not be shaped by emotionalism, entertainment, or novelty, but by sacred inheritance.



Pastoral Advice:
Teach your family that worship isn’t your moment—it’s God’s. Let them see that spontaneity without structure is not freedom—it’s faithlessness. Show them how to kneel before a holy altar, not dance before a digital stage. Give them Psalms, not playlists.
Stop grading church like a show. Ask instead: Did we obey the pattern? Did we honor God’s holiness? Did we tremble at His Word?

If your worship team gets more applause than the cross, you’re not in a church. You’re in a concert.

Return to the altar. Return to the Psalms. Return to the reverence. God doesn’t rate worship with a heart emoji—He weighs it with fire.



Authority Issuing Ruling:
A.A. Castor
Servant of the Historic Christian Faith
Author, Christian Biblical Advisory Opinions: Foundational Beliefs of Old Christianity
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​2: Should Christians Follow the Church Calendar and Feasts?
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Case Number: 02-LITURGY-CALENDAR
Date Issued: May 4, 2022
Question Submitted:
Should Christians follow the Church calendar and feasts?



Short Answer:
Yes. The Church calendar is not optional spiritual décor—it is apostolic inheritance. From the earliest centuries, Christians ordered time around Christ, not culture. To abandon the Church’s holy seasons is to surrender your soul’s clock to the world’s chaos.



Full Response and Explanation:
The modern Christian wakes up every day to a secular calendar that remembers everything except God. It honors pagan gods, national pride, and personal feelings—but forgets Christ’s birth, His death, His resurrection, His ascension, His saints, His martyrs, and His Bride.
Early Christians did not live by Caesar’s calendar. They lived by the Church’s.

From as early as the second century, the Church had already established a liturgical rhythm rooted in the life of Christ and the acts of God. They celebrated Pascha (Easter), they fasted before it (the Great Fast), and they commemorated martyrs on their death anniversaries—because their death was their birthday into eternal life.

This wasn’t tradition for tradition’s sake. It was spiritual war against forgetfulness.

God commanded time to be sanctified. He gave Israel feasts (Leviticus 23), fasts, Sabbaths, and Jubilee cycles. He structured their calendar to remember—because man forgets. And the early Church didn’t cancel that pattern. It fulfilled it.

By the year 200, Easter was universally observed. By 250, the Feast of Pentecost and Ascension were annual markers. By 300, the Church in both East and West was commemorating saints, marking days of fasting and feasting, and gathering in sacred rhythm with heaven.

The calendar was not decoration. It was discipleship.

The rhythm of the Church year formed the soul. It shaped memory. It taught doctrine. It trained hearts to anticipate eternity. Every season spoke: Advent called for repentance, Epiphany for revelation, Lent for dying, Easter for rising, Pentecost for mission, and martyr days for courage.

Contrast this with modern Christianity, where churches celebrate National Donut Day and skip Good Friday. Where sermons are themed by Hallmark, not heaven. Where believers know movie releases better than feast days. That’s not relevance. That’s amnesia.

The saints didn’t die to hand you a calendar of feelings. They gave us a holy order. And the early Church obeyed it.

Following the Church calendar is not legalism. It is loyalty. You are not enslaved by seasons—you are trained by them.



Scriptural References:


●  Leviticus 23 – God institutes a calendar of holy days and convocations.

●  Exodus 12:14 – “This day shall be for you a memorial day... throughout your generations.”

●  Luke 2:41–42 – Jesus and His family keep annual religious feasts.

●  John 10:22 – Jesus attends the Feast of Dedication (Hanukkah), not commanded in Torah but honored in tradition.

●  Acts 20:6 – The Church still recognizes the Days of Unleavened Bread.

●  1 Corinthians 5:7–8 – Paul links Christ to Passover and tells the Church to “keep the feast.”

●  Romans 14:5–6 – Paul allows disagreement about days, but presumes days are still being observed.

●  Revelation 1:10 – “I was in the Spirit on the Lord’s Day”—a marked day, not a random one.





References to Christian Tradition:


●  Didache (c. 70–120 AD) – Prescribes fasts on Wednesdays and Fridays, Eucharist on Sundays.

●  Ignatius of Antioch, Letter to the Magnesians (c. 110 AD) – Urges Christians to honor the Lord’s Day over the old Sabbath.

●  Tertullian, On Fasting (c. 200 AD) – Discusses Church-wide fast days and seasons.

●  Origen, Homilies on Leviticus (c. 240 AD) – Explains spiritual significance of sacred days and seasons.

●  Didascalia Apostolorum (c. 250 AD) – Lists Church feasts and fasts, calls them apostolic tradition.

●  Council of Nicaea I (325 AD) – Regulated the date of Easter for unity.

●  Apostolic Constitutions (c. 375 AD) – Outlines Church calendar: Easter, Pentecost, weekly fasts, martyr commemorations.





Conditions and Limitations:
This ruling affirms the apostolic calendar and feasts as normative for the faithful, but it does not mandate uniformity in every regional detail. The principle is spiritual submission to the Church’s ordering of time, not rigid uniformity in cultural expressions. What is condemned is the rejection of sacred time in favor of secular or self-centered rhythms.



Pastoral Advice:
Teach your children the real calendar. Not the one full of emojis and marketing, but the one soaked in blood, fire, and resurrection. Show them how to mark time by Christ—not by culture.
Let your home echo the seasons: Fast when the Church fasts. Feast when she feasts. Celebrate saints not superheroes. Mourn sin when the calendar calls for it, and rejoice in the resurrection like heaven is watching.

If you forget God’s days, don’t be surprised when the world forgets God altogether.



Authority Issuing Ruling:
A.A. Castor
Servant of the Historic Christian Faith
Author, Christian Biblical Advisory Opinions: Foundational Beliefs of Old Christianity
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​3: What Is the Role of the Psalms in Christian Worship?
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Case Number: 03-PSALMS-WORSHIP
Date Issued: May 4, 2022
Question Submitted:
What is the role of the Psalms in Christian worship?



Short Answer:
The Psalms are not optional poetry—they are the inspired hymnbook of the Church. From the synagogue to the apostolic liturgy, the Psalms have always been central to worship, doctrine, and prayer. To remove them or reduce them to “Old Testament extras” is to gut the spiritual lungs of the Body of Christ.



Full Response and Explanation:
If you ripped the Psalms out of the Church’s worship, you wouldn’t just lose a few poetic lines—you’d sever the ancient Church’s vocal cords.
The Psalms are not accessories to worship. They are worship. They are God-breathed (2 Timothy 3:16), Spirit-written songs, given to teach us how to pray, how to praise, how to weep, how to confess, how to hope, and how to fear God without flattery. In every age of faithful Christianity, the Psalms were not decorations—they were the backbone.

Jesus Himself died with a psalm on His lips: “My God, My God, why have You forsaken Me?” (Psalm 22:1). When the Church was born, she was born chanting the Psalms. The first Christians didn’t invent new songs every week. They inherited the songs of David, Asaph, Moses, and the sons of Korah, handed down through the Septuagint, and echoed in every house church and catacomb.

The Psalms taught early Christians how to pray without emotional gimmicks and how to worship without entertainment. They memorized them, sang them antiphonally, and recited them with reverence in the daily hours. The Psalms baptized emotion in truth. They made fear holy, sadness sacred, and praise obedient. They weren’t sung to impress man—they were sung to tremble before God.

The Didache commanded the faithful to gather and give thanks “as the Lord commanded in His Gospel,” which included prayer through the Scriptures. The Apostolic Tradition of Hippolytus (c. 215 AD) structured morning and evening prayers around Psalm readings. The rule of St. Pachomius organized monasteries around cycles of Psalm chanting—entire Psalters memorized and prayed daily.

Why? Because the Psalms form the Church’s lungs. Without them, you wheeze. With them, you roar.

They are not just poetic—they are prophetic. They speak of Christ’s betrayal (Psalm 41:9), crucifixion (Psalm 22), resurrection (Psalm 16), kingship (Psalm 2), and ascension (Psalm 68). The apostles quoted them constantly because they knew: to understand Christ, you must sing His songs.

Modern churches that sideline the Psalms in favor of shallow, repetitive choruses aren’t just making a stylistic choice. They are amputating Scripture from worship. A song that doesn’t tremble with theology is not worship—it’s spiritual flattery. The Psalms don’t flatter. They form. They confront. They burn the tongue clean before speaking.

When you sing the Psalms, you are singing what Jesus sang, what Paul chanted in prison, what martyrs recited with bloodied lips, and what the angels echo in perfect praise.



Scriptural References:


●  Luke 24:44 – “Everything written about Me in the Law of Moses and the Prophets and the Psalms must be fulfilled.”

●  2 Timothy 3:16 – “All Scripture is God-breathed... useful for teaching, rebuking, correcting.”

●  Colossians 3:16 – “Let the word of Christ dwell in you richly... singing psalms, hymns, and spiritual songs.”

●  Ephesians 5:19 – “Addressing one another in psalms and hymns and spiritual songs.”

●  Psalm 22:1 – “My God, My God, why have You forsaken Me?” (quoted by Christ on the Cross).

●  Psalm 2 – Quoted in Acts 4:25–26 to describe the opposition to Christ.

●  Psalm 110 – Quoted by Christ in Matthew 22:44 regarding the Messiah’s divine nature.

●  Hebrews 10:5–7 – Applies Psalm 40 to Christ’s obedience.





References to Christian Tradition:


●  Didache (c. 70–120 AD) – Prescribes structured worship including prayer “as the Lord taught,” implying scriptural content such as Psalms.

●  Justin Martyr, First Apology (c. 150 AD) – Describes reading Psalms in worship before Eucharist.

●  Hippolytus, Apostolic Tradition (c. 215 AD) – Lays out fixed times for Psalm-based prayers throughout the day.

●  Origen, Homilies on the Psalms – Treats the Psalms as theological treasures and spiritual weapons.

●  Apostolic Constitutions (c. 375 AD) – Commands bishops to appoint readers to chant the Psalms publicly.

●  Council of Laodicea (c. 360 AD) – Forbids non-canonical hymns; mandates Psalms be used in the liturgy.

●  St. Basil the Great, Homily on the Psalms – Declares the Psalms “the common treasury of all good doctrine.”

●  St. Athanasius, Letter to Marcellinus – “The Psalms have a unique place in the Bible: they speak for us to God.”





Conditions and Limitations:
This ruling affirms the Psalms as central to Christian worship and spiritual formation. Any Christian worship that marginalizes the Psalms in favor of purely modern compositions is disobedient to Scripture and tradition. However, non-psalmic hymns may be used if they reflect the theological gravity and reverence found in the Psalms.



Pastoral Advice:
Give your children the Psalms before you give them playlists. Let them memorize Psalm 1 before any pop song. Teach them to cry with Psalm 13, repent with Psalm 51, and rejoice with Psalm 103.
When the devil attacks, don’t hum along to vague worship vibes. Chant Psalm 91 until hell trembles.

If your worship never includes the Psalms, you’re not in the upper room—you’re in a concert hall with mood lighting. And Christ didn’t rise for that.

Return to the Psalms. Read them. Chant them. Bleed them. Because if your Church loses her psalms, she loses her song. And her soul.



Authority Issuing Ruling:
A.A. Castor
Servant of the Historic Christian Faith
Author, Christian Biblical Advisory Opinions: Foundational Beliefs of Old Christianity
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​4: Should Worship Be Spontaneous or Structured?
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Case Number: 04-LITURGY-ORDER
Date Issued: May 4, 2022
Question Submitted:
Should worship be spontaneous or structured?



Short Answer:
Worship should be structured. While personal devotion may include spontaneous prayer, corporate worship—before the throne of a holy God—must follow the order given by Scripture and preserved by the Church. Spontaneity is not a virtue when it replaces obedience.



Full Response and Explanation:
God is not the author of confusion (1 Corinthians 14:33), yet the modern Church treats the sanctuary like a sandbox for unsupervised toddlers. “Just worship however you feel led,” they say. But feelings aren’t faithful. Reverence is.
In the early Church, nobody “freestyled” their way through the liturgy. Worship was not a jam session. It was an encounter with the living God—and it was ordered, sacred, terrifying. The same God who struck down Nadab and Abihu for unauthorized fire (Leviticus 10:1–2) is the same God who demands reverent worship today.

Spontaneity makes man the author. Structure keeps God at the center.

From the tabernacle to the temple, worship had divine blueprints—down to the thread colors (Exodus 25–31). The Psalms were organized by theme and purpose. Prophets followed appointed fasts and feasts. The apostles “devoted themselves to the prayers” (Acts 2:42)—not some prayers, but the prayers, the ones already structured.

Paul rebuked chaotic worship in Corinth and established principles: take turns, be silent when needed, and do “all things decently and in order” (1 Corinthians 14:40). That wasn’t a suggestion. It was divine command.

The early Church obeyed. Justin Martyr (c. 150 AD) described a structured Sunday liturgy with readings, a homily, intercessions, offertory, Eucharist, and dismissal. Hippolytus (c. 215 AD) provided fixed Eucharistic prayers. The Apostolic Constitutions outlined strict order for bishops, deacons, readings, psalms, and congregational responses. They didn’t trust the human heart to improvise before heaven.

Why? Because the flesh loves disorder. The ego loves spontaneity. But heaven has a liturgy.

Read Revelation. The angels don’t burst into impromptu worship songs. They chant: Holy, holy, holy. They fall at appointed times. The elders cast crowns in rhythm. There is incense. There are bowls. There is order.

God is not honored by chaos that feels spiritual. He is honored by obedience that is spiritual.

Modern churches that idolize spontaneity have confused creativity with carnality. Structure is not legalism. It is protection. It prevents worship from devolving into self-expression therapy. Worship is not about feeling free. It’s about being faithful.

The Church Fathers knew this. So did the councils. So did the martyrs. If you walked into a second-century Christian assembly and started improvising a new prayer or song, you wouldn’t be affirmed. You’d be rebuked.

Because true worship isn’t your playground. It’s your funeral.



Scriptural References:


●  1 Corinthians 14:33 – “God is not the author of confusion, but of peace.”

●  1 Corinthians 14:40 – “Let all things be done decently and in order.”

●  Acts 2:42 – “They devoted themselves to the apostles’ teaching... and the prayers.”

●  Leviticus 10:1–2 – Nadab and Abihu offer unauthorized fire; God consumes them.

●  Exodus 25–31 – Worship materials and actions are commanded in exacting detail.

●  2 Chronicles 29:25 – “He stationed the Levites in the house of the LORD with cymbals... according to the command of David.”

●  Revelation 4:8–11 – Angels and elders worship in ordered liturgical repetition.





References to Christian Tradition:


●  Didache (c. 70–120 AD) – Prescribes set prayers and fasting days; structured worship.

●  Justin Martyr, First Apology (c. 150 AD) – Describes the fixed structure of Sunday worship.

●  Hippolytus, Apostolic Tradition (c. 215 AD) – Contains prescribed liturgical prayers and actions.

●  Origen, Homilies on Leviticus – Emphasizes ordered worship as reflection of heavenly pattern.

●  Apostolic Constitutions (c. 375 AD) – Details every role, action, and word of Church worship.

●  Council of Laodicea (c. 360 AD) – Regulates worship to exclude unauthorized songs and speech.

●  St. Basil the Great, On the Holy Spirit – Defends liturgical formulas as apostolic and Spirit-led.





Conditions and Limitations:
This ruling affirms structured worship as the norm for Christian liturgy. While personal prayer may include spontaneous elements, corporate worship must be reverent, ordered, and in continuity with apostolic tradition. Charismatic spontaneity is not condemned outright, but it is never a substitute for structure.



Pastoral Advice:
Teach your people that God doesn’t need your creativity. He wants your obedience. Worship is not where you “express yourself.” It’s where you crucify yourself.
When someone says, “Let the Spirit move,” remind them: the Spirit moved in Leviticus too—and two men died because they didn’t follow the structure.

Raise your children not on trends, but on tradition. Give them the rhythms of heaven, not the chaos of a concert. Structure their souls with liturgy so they won’t be swayed by the winds of emotion.

And remember: fire falls on the altar—not on the fog machine.



Authority Issuing Ruling:
A.A. Castor
Servant of the Historic Christian Faith
Author, Christian Biblical Advisory Opinions: Foundational Beliefs of Old Christianity
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​5: Are Modern Worship Concerts Biblically Valid?
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Case Number: 05-WORSHIP-CONCERT
Date Issued: May 4, 2022
Question Submitted:
Are modern worship concerts biblically valid?



Short Answer:
No. Modern worship concerts, with their lights, stage performances, and emotional manipulation, are not biblically valid forms of Christian worship. They are a theatrical downgrade from the reverent, structured, God-centered liturgy of the early Church. Entertainment is not worship—it is a golden calf with better production value.



Full Response and Explanation:
Worship is not a vibe. It’s a vow. And modern “worship concerts” are not sacred vows—they are spiritual seductions. Dim the lights, cue the fog machine, strike up the emotional chord progression—and suddenly the sanctuary looks more like a nightclub than the New Jerusalem.
The early Church would not recognize today’s worship concerts. They would flee from them.

The worship of God has always been holy ground. From the tabernacle in Exodus to the heavenly liturgy in Revelation, it is structured, sacred, and trembling. Not one apostle, martyr, or Church Father would ever think flashing lights and guitar solos are fitting before the throne of the Almighty.

You didn’t enter the early Christian assembly to be “moved.” You entered to be undone (Isaiah 6:5).

The apostles didn’t lead worship by dimming the room and building up to a musical climax. They led worship through Psalms, Scriptures, prayers, incense, silence, and Eucharist. The focus was not the worship team—it was the Lamb on the altar.

Concert-style worship distorts this. It turns the congregation into spectators, the musicians into performers, and the sanctuary into a stage. It’s not reverent. It’s ridiculous.

In the second and third centuries, the faithful didn’t even clap in worship. They bowed. They stood. They knelt. They repeated Psalms. They confessed sins. They approached the Eucharist with trembling lips and clean hands.

There were no drum solos. No fog effects. No “drop the beat” moments to cue the Spirit. The “anointing” wasn’t measured by goosebumps—it was measured by obedience.

The Church Fathers warned against novelty in worship. The Council of Laodicea forbade unsanctioned hymns. St. Basil the Great cautioned that flashy melodies could hijack the soul and distract from doctrine. Tertullian rebuked emotionalism that pretended to be piety.

Modern worship concerts flip everything:


●  Man becomes the focus.


●  Emotion becomes the goal.


●  Performance becomes the liturgy.




God does not ask to be entertained. He commands to be feared.

If your worship requires stage lighting to feel spiritual, it’s not worship—it’s production. If your church builds a better stage than it does an altar, you’ve already lost the plot.

True Christian worship bows before the throne. False worship builds one.



Scriptural References:


●  Exodus 20:18–21 – Israel trembled at God’s presence on Sinai. Worship was fear, not a feeling.
●  Isaiah 6:1–5 – The prophet sees the Lord and says, “Woe is me, I am undone.”
●  1 Corinthians 14:33, 40 – Worship must be “in order,” not confusion or chaos.
●  Hebrews 12:28–29 – “Let us offer to God acceptable worship, with reverence and awe.”
●  Revelation 4:8–11 – Angels and elders
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