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    Anchored in a tender conscience shaped by Quaker practice, The Journal of John Woolman portrays the lifelong work of bringing belief, labor, and public witness into honest unity, showing how ordinary choices about money, travel, speech, companionship, and care for the vulnerable can either deepen complicity with harm or open space for mercy, and inviting readers to test inward promptings by steady practice, to prefer simplicity over display, to resist violence in spirit and in trade, and to keep the heart soft toward neighbors even when the habits of the age, profitable and praised, press hard in the opposite direction.

John Woolman’s book is a spiritual autobiography in the Quaker journal tradition, written in the first person by an eighteenth‑century American minister and published after his death in the 1770s. Its setting is colonial North America, with scenes drawn from meetings, farms, workshops, and roads linking communities in places such as New Jersey and Pennsylvania as he travels in religious service. Rather than a polished memoir composed at a distance, it unfolds as a record kept over years, attentive to inner discernment and outward duty. The result is both a historical document and a devotional narrative that reflects its author’s time and calling.

Readers encounter a careful, searching voice that treats daily events as occasions for spiritual testing. The journal moves among descriptions of work, hospitality, worship, and travel, each framed by reflections on how to act with integrity in unequal times. Entries tend to braid outward circumstance with inward motion: observations open onto prayer, decisions are weighed against conscience, and small choices are recorded for what they reveal about the heart. The mood is patient and earnest rather than dramatic, and the pace is meditative. One comes to know Woolman less by incident than by the steady clarity of his attention.

Among its central themes are the formation of conscience, the search for consistency between means and ends, and the conviction that genuine love requires truth‑telling. Woolman wrestles with the moral weight of economic life, urging careful scrutiny of how profit is made and shared. He treats human equality not as an idea to affirm, but as a claim that presses upon conduct, leading him to query practices that degrade or dominate. The journal therefore attends to slavery, war, and luxury as interlocking temptations toward control and forgetfulness, while also honoring community, hospitality, and work as sites where care can be practiced.

The craft is marked by plainness: sentences are spare, diction is modest, and images arise from ordinary labor and travel rather than ornament. This restraint gives the writing moral force, because appeals come less from rhetoric than from a life examined in detail. Self‑scrutiny is constant but not theatrical; he notes missteps, asks forgiveness, and alters habits, trusting that faith is proved by what one does next. Because the journal emerged gradually, repetition becomes a virtue: recurring concerns signal commitments tested over time. The result is a quiet literature of witness, where clarity, humility, and steadiness work together to persuade.

For contemporary readers, the book models a way of engaging urgent social questions without surrendering tenderness or patience. Its attention to the ethics of everyday choices speaks to debates about labor, consumption, and complicity in systemic harm. Its refusal of violence, coupled with active care for neighbors, offers a counter to cynicism and spectacle. And its insistence on simplicity—understood as freedom from appetites that numb empathy—invites reexamination of what counts as necessity. The journal does not present a program; it cultivates a posture, asking what it might mean to live responsibly in community when conscience and custom do not agree.

Approached slowly, this journal rewards attentive reading, because its drama lies in the shaping of a life rather than in plot. It will interest those drawn to memoir, religious studies, American history, and ethical philosophy, yet it refuses academic distance, speaking plainly from experience. Often recognized as a classic of American spiritual writing, it offers companionship to anyone attempting to align conviction with practice. Expect a sequence of reflective entries, not a grand design; expect a voice that is gentle, probing, and firm. Above all, expect an invitation to consider how a humane life might be patiently, persistently made.
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    John Woolman’s Journal, written by an eighteenth-century American Quaker minister, recounts his life from youth in West Jersey through his final travels. He records family background, early schooling, and apprenticeship, emphasizing a tender conscience and attention to inward guidance. The narrative begins with recollections of work as a tailor and clerk, small illnesses, and first stirrings toward religious service. He presents daily circumstances plainly: household tasks, friendships, and meetings for worship. Early entries set the pattern for the whole book, joining practical details with spiritual reflection. The tone remains restrained and factual, with steady attention to integrity in ordinary conduct.

An early episode shapes the Journal’s central concerns: asked to draft a bill of sale for an enslaved person, Woolman complies reluctantly and soon concludes the practice is wrong. He records this as a lasting burden on his mind, influencing later choices. He marries, starts a small shop, and weighs business decisions by their effects on others. He avoids goods he believes encourage oppression, such as rum and sugar, and limits profit-seeking. Throughout these years he describes the process of seasoning in Quaker discipline, the counsel of elders, and the gradual formation of his public ministry among Friends.

Receiving a sense of calling, Woolman begins to travel in the ministry among meetings in New Jersey and Pennsylvania. He reports methodically on certificates, companions, and the reception of his visits. The Journal details silent worship, spoken exhortations, and private labors with individuals. He emphasizes self-examination, modest speech, and obedience to inward direction rather than elaborate reasoning. Domestic life continues alongside these journeys, and he notes health concerns, farming work, and care for his household. The record highlights how spiritual exercises and practical responsibilities intertwine, shaping a ministry rooted in daily faithfulness and accountability to the community.

In the 1750s and 1760s his travels extend to Maryland, Virginia, and North Carolina. He visits plantations and meets enslaved people, observing conditions and speaking with Quaker slaveholders. The Journal portrays patient, repeated appeals, aiming to convince through tenderness rather than dispute. He composes and circulates tracts, notably Considerations on the Keeping of Negroes, and seeks unity with meetings before publication. His witness includes choices in dress and consumption, such as avoiding dyed clothing and costly fabrics, to reduce reliance on unjust labor. He reports hospitality received, logistical hardships on the road, and the gradual, uneven response to his concerns.

Beyond slavery, Woolman articulates a broader testimony of simplicity and economic justice. He questions debts, excessive labor for luxury, and trade practices that obscure true costs. The Journal recounts his decision to leave retailing, preferring work that keeps the mind quiet and avoids encouraging vanity. He emphasizes paying fair wages, plain living, and cautious stewardship of resources. He counsels parents regarding children’s education and the example set by household habits. Business dealings are described with attention to accuracy, punctuality, and transparency. These entries underline a consistent theme: outward choices should align with an inward aim of harmlessness and equity.

During the French and Indian War he confronts the issue of military taxation. When levies are designated for warlike purposes, he cannot pay with a clear conscience and allows officers to distrain goods rather than resist violently. The Journal records respectful visits to magistrates and explanations of the Quaker peace testimony. He notes compassion for soldiers and civilians affected by conflict, urging practical relief without supporting combat. These episodes show his method of conscientious objection: plain reasoning, willingness to bear loss, and continued goodwill toward authorities. He maintains that peaceable conduct is part of the same concern as opposition to slavery.

Woolman also visits Indigenous communities in Pennsylvania and New Jersey. He describes efforts to meet through interpreters, the hospitality received, and the effects of displacement and trade abuses. The Journal treats these encounters with careful observation and restraint, seeking mutual understanding. He urges Friends to act justly in land dealings and to avoid taking advantage of distress. These travels deepen his conviction that the divine witness reaches all people, and that inequity in one sphere harms the whole. He presents these accounts as part of a comprehensive concern for right relationships among colonists, Native peoples, and enslaved Africans.

In 1772 Woolman embarks for England under a religious concern. The Journal narrates the Atlantic passage, describing crew relations, storms, and quiet times of worship aboard ship. In Britain he visits meetings in London and the provinces, including Yorkshire, sharing his concerns about slaveholding and extravagant living. He observes urban poverty and the temptations of commerce, urging Friends to maintain consistent discipline. His conduct remains intentionally plain, aligning message and manner. While attending gatherings at York he becomes ill with smallpox. The narrative continues through his weakness, with brief notes on care from Friends and the calmness he seeks.

After Woolman’s death at York in 1772, the Journal concludes with testimonies from Friends who observed his final days, affirming the steadiness of his spirit. As a whole, the book offers a chronological record of an ordinary life shaped by Quaker principles applied to commerce, war, slavery, and daily habits. Its central message is consistent obedience to inward guidance expressed through practical actions: fair dealing, simplicity, peace, and universal equality. Without polemic, the entries show how patient, personal witness works within meetings and society. The Journal remains a primary source for early antislavery thought and Quaker reform from within.
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    John Woolman’s Journal unfolds in the British North American colonies between the 1720s and 1772, with focal points in southern New Jersey (Mount Holly), Pennsylvania (notably Philadelphia and the Susquehanna frontier), and extended travels through Maryland, Virginia, and North Carolina. Its final pages arise from his 1772 voyage to England, where he died in York. The period was marked by colonial expansion, a transatlantic commercial economy tied to slavery, intermittent frontier wars, and growing tensions with Britain. As a traveling Quaker minister, Woolman moved across this landscape—rural meetinghouses, bustling Atlantic ports, and contested borderlands—observing the interplay of religious discipline, mercantile wealth, and settler colonialism.

The Atlantic slave trade and the consolidation of slavery in the mainland colonies constitute the central historical backdrop. By 1770, roughly 460,000 enslaved Africans and African Americans lived in the thirteen colonies, with Charleston, Newport, and Philadelphia integrated into West Indian molasses and sugar circuits. Mortality on the Middle Passage commonly ranged from 12 to 15 percent. Pennsylvania and New Jersey held enslaved people, though on a smaller scale than Virginia or South Carolina. The Journal is rooted in this system: Woolman records scruples against drafting legal papers that would transfer human beings, denounces plantation-driven consumer goods, and documents visits to enslavers to plead for manumission.

An early and evolving Quaker antislavery movement forms a second decisive context. The Germantown Petition of 1688 protested slaveholding among Friends; Philadelphia Yearly Meeting issued a cautionary epistle in 1754, and in 1758 it disciplined those engaged in the slave trade and urged freeing the enslaved. London Yearly Meeting in 1761 condemned participation in the trade; Philadelphia in 1774 prohibited buying and selling; and, in 1776, Friends there made slaveholding grounds for disownment. Woolman’s travels in the 1750s–1760s through Maryland, Virginia, and North Carolina, his Some Considerations on the Keeping of Negroes (1754; 1762), and collaboration with Anthony Benezet amplified these institutional shifts, turning private scruple into corporate testimony.

The French and Indian War (1754–1763) reshaped colonial politics and conscience. Triggered at Fort Necessity (1754) and highlighted by Braddock’s defeat (1755), the conflict pushed Pennsylvania toward militarization. Quaker assemblymen resigned in 1756 rather than legislate war measures; the Friendly Association (1756), including Israel Pemberton and other Friends, sought negotiated peace with Native nations. The Treaty of Easton (1758) helped secure Indigenous neutrality before Forbes’s capture of Fort Duquesne, renamed Pittsburgh. Woolman’s Journal reflects pacifist discipline under strain: he agonizes over war taxes, refuses complicity with violence, and models nonviolence by traveling unarmed among frontier communities amid the uncertainties of imperial war.

Native dispossession and frontier violence form a recurrent theme. The Walking Purchase of 1737, executed by Pennsylvania proprietors against the Lenape, epitomized fraudulent land seizures that inflamed later conflicts. After 1763, during Pontiac’s War, settler vigilantes known as the Paxton Boys murdered Conestoga Indians at Conestoga Town (14 December) and at the Lancaster workhouse (27 December). The Crown’s Proclamation Line of 1763 sought to restrain westward expansion but proved porous. In 1763–1764 Woolman traveled up the Susquehanna to Wyalusing and other Delaware communities, bearing a message of restitution, sobriety, and peace. His Journal records listening across cultural boundaries and condemning policies that yoked greed to violence.

Imperial taxation and consumer politics, culminating in the Stamp Act (1765) and Townshend Duties (1767), fostered nonimportation agreements in cities such as Philadelphia (1765–1766, again 1768–1770). The Daughters of Liberty promoted homespun over British textiles. Woolman’s Journal parallels and radicalizes this ethos by locating exploitation within everyday consumption: he avoids West Indian sugar, eschews brightly dyed cloth linked to slave-produced indigo, and criticizes luxury that binds consciences to imperial markets. While many colonists framed boycotts as constitutional protest, Woolman frames them as moral economy—arguing that a just society requires disentangling from commodities produced by coercion, whether in Caribbean sugar fields or Southern plantations.

Transatlantic antislavery currents accelerated in the 1760s–1770s. Anthony Benezet in Philadelphia published A Short Account of that Part of Africa (1762) and later Some Historical Account of Guinea (1771), influencing British reformers such as Granville Sharp. In England, Somerset v. Stewart (22 June 1772), decided by Lord Mansfield, held that a master could not forcibly remove an enslaved man from England, weakening legal support for slavery there. That same year Woolman sailed to London, laboring among Friends to purify their economic ties to slavery; he died of smallpox in York on 7 October 1772. The Journal’s final entries embed his ministry within a widening, empirically informed abolitionist exchange.

As social and political critique, the Journal exposes a matrix of injustices: slavery’s commodification of persons, frontier dispossession, militarism, and the moral hazards of consumer wealth. Woolman links structural sin to ordinary transactions—taxes, dyes, sugar, legal instruments—showing how empire’s violence is diffused through commerce and law. He criticizes class ostentation and the self-justifying rationales of merchants and legislators, urging restitution, manumission, and peace as public duties rather than private virtues. By insisting on corporate discipline within the Society of Friends and ethical withdrawal from exploitative markets, the book indicts the political economy of the colonies and sketches a practicable ethic of reform.
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At their Quarterly-meeting held at York, the 24th and 25th

of the third Month 1773, concerning

JOHN WOOLMAN


Of Mount-Holly, in the Province of New-Jersey, in America; who departed this Life at the House of our Friend, Thomas Priestman, in the Suburbs of this City, the 7th of the tenth month 1772, and was interred in the Burying-ground of Friends, the 9th of the same, aged about fifty-two Years





This our valuable Friend, having been under a religious Engagement for some Time to visit Friends in this Nation, and more especially us in the northern Parts, undertook the same in full Concurrence and near Sympathy with his Friends and Brethren at home, as appeared by Certificates from the monthly and quarterly Meetings to which he belonged, and from the Spring-meeting of Ministers and Elders, held at Philadelphia for Pennsylvania and New-Jersey.

He arrived in the City of London the beginning of the last Yearly-meeting, and, after attending that Meeting, travelled northward, visiting the Quarterly-meetings of Hertfordshire, Buckinghamshire, Northamptonshire, Oxfordshire, and Worcestershire, and divers particular Meetings in his Way.

He visited many Meetings on the West Side of this County; also some in Lancashire and Westmorland; from whence he came to our Quarterly-meeting in the last ninth Month; and though much out of Health, yet was enabled to attend all the Sittings of that Meeting except the last.

His Disorder, then, which proved the Small-pox, increased speedily upon him, and was very afflicting; under which he was supported in much Meekness, Patience, and Christian Fortitude. To those who attended him in his Illness his Mind appeared to be centered in divine Love; under the precious Influence whereof, we believe, he finished his Course, and entered into the Mansions of everlasting Rest.

In the early Part of his Illness he requested a Friend to write, and he broke forth thus:

"O Lord, my God! the amazing Horrors of Darkness were gathered around me and covered me all over, and I saw no Way to go forth: I felt the Misery of my Fellow-creatures separated from the divine Harmony, and it was heavier than I could bear, and I was crushed down under it: I lifted up my Hand, and stretched out my Arm, but there was none to help me: I looked round about, and was amazed: In the Depths of Misery, O Lord! I remembered that thou art omnipotent; that I had called thee Father; and I felt that I loved thee, and I was made quiet in thy Will, and I waited for Deliverance from thee; thou hadst Pity upon me when no Man could help me: I saw that Meekness under suffering was shewed to us in the most affecting Example of thy Son, and thou wast teaching me to follow him, and I said, Thy Will, O Father, be done."

Many more of his weighty Expressions might have been inserted here, but it was deemed unnecessary, they being already published in Print.

He was a Man endued with a large natural Capacity; and, being obedient to the Manifestations of divine Grace, having in Patience and Humility endured many deep Baptisms, he became thereby sanctified and fitted for the Lord's Work, and was truly serviceable in his Church: Dwelling in awful Fear and Watchfulness, he was careful, in his public Appearances, to feel the putting forth of the divine Hand, so that the Spring of the Gospel-ministry often flowed through him with great Sweetness and Purity, as a refreshing Stream to the weary Travellers toward the City of God: Skilful in dividing the Word, he was furnished by Him, in whom are hid all the Treasures of Wisdom and Knowledge, to communicate freely to the several States of the People where his Lot was cast. His Conduct at other Times was seasoned with the like watchful Circumspection and Attention to the Guidance of divine Wisdom, which rendered his whole Conversation uniformly edifying.

He was fully perswaded that as the Life of Christ comes to reign in the Earth, all Abuse and unnecessary Oppression, both of the human and brute Creation, will come to an End; but, under the Sense of a deep Revolt and overflowing Stream of Unrighteousness, his Life has been often a Life of mourning.

He was deeply concerned on account of that inhuman and iniquitous Practice of making Slaves of the People of Africa, or holding them in that State; and, on that Account, we understand he hath not only written some Books, but travelled much on the Continent of America, in order to make the Negro-masters (especially those in Profession with us) sensible of the evil of such a Practice; and though, in his Journey to England, he was far removed from the outward Sight of their Sufferings, yet his deep Exercise of Mind remained, as appears by a short Treatise he wrote in this Journey, and his frequent Concern to open the miserable State of this deeply-injured People. His Testimony in the last Meeting he attended was on this Subject; wherein he remarked, that as we, as a Society, when under outward Sufferings, had often found it our Concern to lay them before those in Authority, and thereby, in the Lord's Time, had obtained Relief, so he recommended this oppressed Part of the Creation to our Notice, that we may, as way may open, represent their Sufferings, in an Individual, if not a Society Capacity, to those in Authority.

Deeply sensible that the Desire to gratify People's Inclinations in Luxury and Superfluities is the principal Ground of Oppression, and the Occasion of many unnecessary Wants, he believed it to be his Duty to be a Pattern of great Self-denial with Respect to the Things of this Life, and earnestly to labour with Friends in the Meekness of Wisdom, to impress on their Minds the great Importance of our Testimony in these Things, recommending to the Guidance of the blessed Truth in this and all other Concerns, and cautioning such as are experienced therein against contenting themselves with acting up to the Standard of others, but to be careful to make the Standard of Truth, manifested to them, the Measure of their Obedience; for, said he, "that Purity of Life which proceeds from Faithfulness in following the Spirit of Truth, that State where our Minds are devoted to serve God, and all our Wants are bounded by his Wisdom,—this Habitation has often been opened before me, as a Place of retirement for the Children of the Light, where they may stand separated from that which disordereth and confuseth the Affairs of Society, and where we may have a Testimony of our Innocence in the Hearts of those who behold us."

We conclude with fervent Desires that we, as a People, may thus, by our Example, promote the Lord's Work in the Earth; and, our Hearts being prepared, may unite in Prayer to the great Lord of the Harvest, that as, in his infinite Wisdom, he hath greatly stripped the Church, by removing of late divers faithful Ministers and Elders, he may be pleased to send forth many more faithful Labourers into his Harvest.

Signed in, by Order, and on Behalf of, said Meeting:


Thomas Bennett,
 John Storr,
 Joseph Eglin,
 Thomas Perkinson,
 Joseph Wright,
 Samuel Briscoe,
 John Turner,
 Joshua Robinson,
 Thomas Priestman, and
 divers other Friends.
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Held in Burlington, the first Day of the eighth Month, in the

Year of our Lord 1774, concerning our esteemed Friend,




JOHN WOOLMAN, DECEASED


He was born in Northampton, in the County of Burlington, and Province of West-New-Jersey, in the eighth Month, 1720, of religious Parents, who instructed him very early in the Principles of the Christian Religion, as professed by the People called Quakers, which he esteemed a Blessing to him, even in his young Years, tending to preserve him from the Infection of wicked Children; but, through the Workings of the Enemy, and Levity incident to Youth, he frequently deviated from those parental Precepts, by which he laid a renewed Foundation for Repentance, that was finally succeeded by a godly Sorrow not to be repented of, and so became acquainted with that sanctifying Power which qualifies for true Gospel Ministry, into which he was called about the twenty-second year of his Age; and, by a faithful Use of the Talents committed to him, he experienced an Increase, until he arrived at the State of a Father, capable of dividing the Word aright to the different States he ministered unto; dispensing Milk to Babes, and Meat to those of riper Years. Thus he found the Efficacy of that Power to arise, which, in his own Expressions, "prepares the Creature to stand like a Trumpet through which the Lord speaks to his People."—He was a loving Husband, a tender Father, and very humane to every Part of the Creation under his Care.

His Concern for the Poor and those in Affliction was evident by his Visits to them; whom he frequently relieved by his Assistance and Charity. He was for many Years deeply exercised on Account of the poor enslaved Africans, whose Cause, as he sometimes mentioned, lay almost continually upon him, and to obtain Liberty to those Captives, he laboured both in public and private; and was favoured to see his Endeavours crowned with considerable Success. He was particularly desirous that Friends should not be instrumental to lay Burthens on this oppressed People, but remember the Days of suffering from which they had been providentially delivered; that, if Times of Trouble should return, no Injustice dealt to those in Slavery might rise in Judgment against us, but, being clear, we might on such Occasions address the Almighty with a degree of Confidence, for his Interposition and Relief; being particularly careful, as to himself, not to countenance Slavery even by the Use of those Conveniences of Life which were furnished by their Labour.

He was desirous to have his own, and the Minds of others, redeemed from the Pleasures and immoderate Profits of this World, and to fix them on those Joys which fade not away; his principal Care being after a Life of Purity, endeavouring to avoid not only the grosser Pollutions, but those also which, appearing in a more refined Dress, are not sufficiently guarded against by some well-disposed People. In the latter Part of his Life he was remarkable for the Plainness and Simplicity of his Dress, and, as much as possible, avoided the Use of Plate, costly Furniture, and feasting; thereby endeavouring to become an Example of Temperance and Self-denial, which he believed himself called unto, and was favoured with Peace therein, although it carried the Appearance of great Austerity in the View of some. He was very moderate in his Charges in the Way of Business, and in his Desires after Gain; and, though a Man of Industry, avoided, and strove much to lead others out of extreme Labour and Anxiousness after perishable Things; being desirous that the Strength of our Bodies might not be spent in procuring Things unprofitable, and that we might use Moderation and Kindness to the brute Animals under our Care, to prize the Use of them as a great Favour, and by no Means abuse them; that the Gifts of Providence should be thankfully received and applied to the Uses they were designed for.

He several Times opened a School at Mount-Holly, for the Instruction of poor Friends Children and others, being concerned for their Help and Improvement therein: His Love and Care for the rising Youth among us were truly great, recommending to Parents and those who have the Charge of them, to chuse conscientious and pious Tutors, saying, "It is a lovely Sight to behold innocent Children,[1q]" and that "to labour for their Help against that which would mar the Beauty of their Minds, is a Debt we owe them."

His Ministry was sound, very deep and penetrating, sometimes pointing out the dangerous Situation which Indulgence and Custom lead into; frequently exhorting others, especially the Youth, not to be discouraged at the Difficulties which occur, but press after Purity. He often expressed an earnest Engagement that pure Wisdom should be attended to, which would lead into Lowliness of Mind and Resignation to the divine Will, in which State small Possessions here would be sufficient.

In transacting the Affairs of Discipline, his Judgment was sound and clear, and he was very useful in treating with those who had done amiss; he visited such in a private Way in that Plainness which Truth dictates, shewing great Tenderness and Christian Forbearance. He was a constant Attender of our Yearly-meeting, in which he was a good Example, and particularly useful; assisting in the Business thereof with great Weight and Attention. He several Times visited most of the Meetings of Friends in this and the neighbouring Provinces, with the Concurrence of the Monthly-meeting to which he belonged, and, we have Reason to believe, had good Service therein, generally or always expressing, at his Return, how it had fared with him, and the Evidence of Peace in his Mind for thus performing his Duty. He was often concerned with other Friends in the important Service of visiting Families, which he was enabled to go through to Satisfaction.

In the Minutes of the Meeting of Ministers and Elders for this Quarter, at the Foot of a List of the Members of that Meeting, made about five Years before his Death, we find in his Hand-writing the following Observations and Reflections. "As looking over the Minutes, made by Persons who have put off this Body, hath sometimes revived in me a Thought how Ages pass away; so this List may probably revive a like Thought in some, when I and the rest of the Persons above-named are centered in another State of Being.—The Lord, who was the Guide of my Youth, hath in tender Mercies helped me hitherto; he hath healed me of Wounds, he hath helped me out of grievous Entanglements; he remains to be the Strength of my Life; to whom I desire to devote myself in Time and in Eternity."—Signed, John Woolman.

In the twelfth Month, 1771, he acquainted this Meeting that he found his Mind drawn towards a religious Visit to Friends in some Parts of England, particularly in Yorkshire. In the first Month, 1772, he obtained our Certificate, which was approved and endorsed by our Quarterly-meeting, and by the Half-year's-meeting of Ministers and Elders at Philadelphia. He embarked on his Voyage in the fifth, and arrived in London in the sixth, Month following, at the Time of their annual Meeting in that City. During his short Visit to Friends in that Kingdom, we are informed that his Services were acceptable and edifying. In his last Illness he uttered many lively and comfortable Expressions, being "perfectly resigned, having no Will either to live or die," as appears by the Testimony of Friends at York in Great-Britain, in the Suburbs whereof, at the House of our Friend, Thomas Priestman, he died of the Small-pox, on the seventh Day of the tenth Month, 1772, and was buried in Friends Burying-ground in that City, on the ninth of the same, after a large and solid Meeting held on the Occasion at their great Meeting-house, aged near fifty-two Years; a Minister upwards of thirty Years, during which Time he belonged to Mount-Holly Particular-meeting, which he diligently attended when at Home and in Health of Body, and his Labours of Love, and pious Care for the Prosperity of Friends in the blessed Truth, we hope may not be forgotten, but that his good Works may be remembered to Edification.


Signed in, and by Order of, the said Meeting, by

Samuel Allinson, Clerk.


Read and approved at our Quarterly-meeting, held at Burlington the 29th of the eighth Month, 1774.




Signed, by Order of said Meeting,

Daniel Smith, Clerk.
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His Birth and Parentage, with some Account of the Operations of divine Grace on his Mind in his Youth—His first Appearance in the Ministry—And his Considerations, while young, on the keeping of Slaves






I have often felt a Motion of Love to leave some Hints in Writing of my Experience of the Goodness of God; and now, in the thirty-sixth Year of my Age, I begin this Work.

I was born in Northampton, in Burlington County, West-Jersey, in the Year 1720; and before I was seven Years old I began to be acquainted with the Operations of divine Love. Through the Care of my Parents, I was taught to read nearly as soon as I was capable of it; and, as I went from School one seventh Day, I remember, while my Companions went to play by the Way, I went forward out of Sight, and, sitting down, I read the 22d Chapter of the Revelations: "He shewed me a pure River of Water of Life, clear as Chrystal, proceeding out of the Throne of God and of the Lamb, etc." and, in reading it, my Mind was drawn to seek after that pure Habitation, which, I then believed, God had prepared for his Servants. The Place where I sat, and the Sweetness that attended my Mind, remain fresh in my Memory.

This, and the like gracious Visitations, had that Effect upon me, that when Boys used ill Language it troubled me; and, through the continued Mercies of God, I was preserved from it.

The pious Instructions of my Parents were often fresh in my Mind when I happened to be among wicked Children, and were of Use to me. My Parents, having a large Family of Children, used frequently, on first Days after Meeting, to put us to read in the holy Scriptures, or some religious Books, one after another, the rest sitting by without much Conversation; which, I have since often thought, was a good Practice. From what I had read and heard, I believed there had been, in past Ages, People who walked in Uprightness before God, in a Degree exceeding any that I knew, or heard of, now living: And the Apprehension of there being less Steadiness and Firmness, amongst People in this Age than in past Ages, often troubled me while I was a Child.

A Thing remarkable in my Childhood was, that once, going to a Neighbour's House, I saw, on the Way, a Robin sitting on her Nest, and as I came near she went off, but, having young ones, flew about, and with many Cries expressed her Concern for them; I stood and threw Stones at her, till, one striking her, she fell down dead: At first I was pleased with the Exploit, but after a few Minutes was seized with Horror, as having, in a sportive Way, killed an innocent Creature while she was careful for her Young: I beheld her lying dead, and thought these young ones, for which she was so careful, must now perish for want of their Dam to nourish them; and, after some painful Considerations on the Subject, I climbed up the Tree, took all the young Birds, and killed them; supposing that better than to leave them to pine away and die miserably: And believed, in this Case, that Scripture-proverb was fulfilled, "The tender Mercies of the Wicked are cruel.[2q]" I then went on my Errand, but, for some Hours, could think of little else but the Cruelties I had committed, and was much troubled. Thus he, whose tender Mercies are over all his Works, hath placed a Principle in the human Mind, which incites to exercise Goodness towards every living Creature; and this being singly attended to, People become tender hearted and sympathising; but being frequently and totally rejected, the Mind becomes shut up in a contrary Disposition.

About the twelfth Year of my Age, my Father being abroad, my Mother reproved me for some Misconduct, to which I made an undutiful Reply; and, the next first Day, as I was with my Father returning from Meeting, he told me he understood I had behaved amiss to my Mother, and advised me to be more careful in future. I knew myself blameable, and in Shame and Confusion remained silent. Being thus awakened to a Sense of my Wickedness, I felt Remorse in my Mind, and, getting home, I retired and prayed to the Lord to forgive me; and do not remember that I ever, after that, spoke unhandsomely to either of my Parents, however foolish in some other Things.

Having attained the Age of sixteen Years, I began to love wanton Company; and though I was preserved from prophane Language, or scandalous Conduct, still I perceived a Plant in me which produced much wild Grapes; yet my merciful Father forsook me not utterly, but, at Times, through his Grace, I was brought seriously to consider my Ways; and the Sight of my Backslidings affected me with Sorrow; but, for want of rightly attending to the Reproofs of Instruction, Vanity was added to Vanity, and Repentance to Repentance: Upon the whole, my Mind was more and more alienated from the Truth, and I hastened toward Destruction. While I meditate on the Gulph towards which I travelled, and reflect on my youthful Disobedience, for these Things I weep, mine Eyes run down with Water.

Advancing in Age, the Number of my Acquaintances increased, and thereby my Way grew more difficult; though I had found Comfort in reading the holy Scriptures, and thinking on heavenly Things, I was now estranged therefrom: I knew I was going from the Flock of Christ, and had no Resolution to return; hence serious Reflections were uneasy to me, and youthful Vanities and Diversions my greatest Pleasure. Running in this Road I found many like myself; and we associated in that which is the reverse of true Friendship.

But in this swift Race it pleased God to visit me with Sickness, so that I doubted of recovering; and then did Darkness, Horror, and Amazement, with full Force, seize me, even when my Pain and Distress of Body was very great. I thought it would have been better for me never to have had a Being, than to see the Day which I now saw. I was filled with Confusion; and in great Affliction, both of Mind and Body, I lay and bewailed myself. I had not Confidence to lift up my Cries to God, whom I had thus offended; but, in a deep Sense of my great Folly, I was humbled before him; and, at length, that Word which is as a Fire and a Hammer, broke and dissolved my rebellious Heart, and then my Cries were put up in Contrition; and in the multitude of his Mercies I found inward Relief, and felt a close Engagement, that, if he was pleased to restore my Health, I might walk humbly before him.

After my Recovery, this Exercise remained with me a considerable Time; but, by Degrees, giving Way to youthful Vanities, they gained Strength, and, getting with wanton young People, I lost Ground. The Lord had been very gracious, and spoke Peace to me in the Time of my Distress; and I now most ungratefully turned again to Folly; on which Account, at Times, I felt sharp Reproof. I was not so hardy as to commit Things scandalous; but to exceed in Vanity, and promote Mirth, was my chief Study. Still I retained a Love for pious People, and their Company brought an Awe upon me. My dear Parents, several Times, admonished me in the Fear of the Lord, and their Admonition entered into my Heart, and had a good Effect for a Season; but, not getting deep enough to pray rightly, the Tempter, when he came, found Entrance. I remember once, having spent a Part of the Day in Wantonness, as I went to Bed at Night, there lay in a Window, near my Bed, a Bible, which I opened, and first cast my Eye on this Text, "We lie down in our Shame, and our Confusion covers us:" This I knew to be my Case; and, meeting with so unexpected a Reproof, I was somewhat affected with it, and went to Bed under Remorse of Conscience; which I soon cast off again.

Thus Time passed on: My Heart was replenished with Mirth and Wantonness, and pleasing Scenes of Vanity were presented to my Imagination, till I attained the Age of eighteen Years; near which Time I felt the Judgments of God, in my Soul, like a consuming Fire; and, looking over my past Life, the Prospect was moving.—I was often sad, and longed to be delivered from those Vanities; then again, my Heart was strongly inclined to them, and there was in me a sore Conflict: At Times I turned to Folly, and then again, Sorrow and Confusion took hold of me. In a while, I resolved totally to leave off some of my Vanities; but there was a secret Reserve, in my Heart, of the more refined Part of them, and I was not low enough to find true Peace. Thus, for some Months, I had great Troubles; there remaining in me an unsubjected Will, which rendered my Labours fruitless, till at length, through the merciful Continuance of heavenly Visitations, I was made to bow down in Spirit before the Lord. I remember one Evening I had spent some Time in reading a pious Author; and walking out alone, I humbly prayed to the Lord for his Help, that I might be delivered from all those Vanities which so ensnared me. Thus, being brought low, he helped me; and, as I learned to bear the Cross, I felt Refreshment to come from his Presence; but, not keeping in that Strength which gave Victory, I lost Ground again; the Sense of which greatly affected me; and I sought Desarts and lonely Places, and there, with Tears, did confess my Sins to God, and humbly craved Help of him. And I may say with Reverence, he was near to me in my Troubles, and in those Times of Humiliation opened my Ear to Discipline. I was now led to look seriously at the Means by which I was drawn from the pure Truth, and learned this, that, if I would live in the Life which the faithful Servants of God lived in, I must not go into Company as heretofore in my own Will; but all the Cravings of Sense must be governed by a divine Principle. In Times of Sorrow and Abasement these Instructions were sealed upon me, and I felt the Power of Christ prevail over selfish Desires, so that I was preserved in a good degree of Steadiness; and, being young, and believing at that Time that a single Life was best for me, I was strengthened to keep from such Company as had often been a Snare to me.

I kept steadily to Meetings; spent First-day Afternoons chiefly in reading the Scriptures and other good Books; and was early convinced in Mind, that true Religion consisted in an inward Life, wherein the Heart doth love and reverence God the Creator, and learns to exercise true Justice and Goodness, not only toward all Men, but also toward the brute Creatures.—That as the Mind was moved, by an inward Principle, to love God as an invisible incomprehensible Being, by the same Principle it was moved to love him in all his Manifestations in the visible World.—That, as by his Breath the Flame of Life was kindled in all animal sensible Creatures, to say we love God, and, at the same Time exercise Cruelty toward the least Creature, is a Contradiction in itself.

I found no Narrowness respecting Sects and Opinions; but believed, that sincere upright-hearted People, in every Society, who truly love God, were accepted of him.

As I lived under the Cross, and simply followed the Openings of Truth, my Mind, from Day to Day, was more enlightened; my former Acquaintance were left to judge of me as they would, for I found it safest for me to live in private, and keep these Things sealed up in my own Breast. While I silently ponder on that Change wrought in me, I find no Language equal to it, nor any Means to convey to another a clear Idea of it. I looked on the Works of God in this visible Creation, and an Awfulness covered me; my Heart was tender and often contrite, and universal Love to my Fellow-creatures increased in me: This will be understood by such as have trodden the same Path. Some Glances of real Beauty may be seen in their Faces, who dwell in true Meekness. There is a Harmony in the Sound of that Voice to which divine Love gives Utterance, and some Appearance of right Order in their Temper and Conduct, whose Passions are regulated; yet all these do not fully shew forth that inward Life to such as have not felt it: But this white Stone and new Name is known rightly to such only as have it.

Though I had been thus strengthened to bear the Cross, I still found myself in great Danger, having many Weaknesses attending me, and strong Temptations to wrestle with; in the feeling whereof I frequently withdrew into private Places, and often with Tears besought the Lord to help me, whose gracious Ear was open to my Cry.

All this Time I lived with my Parents, and wrought on the Plantation; and, having had Schooling pretty well for a Planter, I used to improve it in Winter Evenings, and other leisure Times; and, being now in the twenty-first Year of my Age, a Man, in much Business at shop-keeping and baking, asked me, if I would hire with him to tend Shop and keep Books. I acquainted my Father with the Proposal; and, after some Deliberation, it was agreed for me to go.

At Home I had lived retired; and now, having a Prospect of being much in the Way of Company, I felt frequent and fervent Cries in my Heart to God, the Father of Mercies, that he would preserve me from all Corruption; that in this more publick Employment, I might serve him, my gracious Redeemer, in that Humility and Self-denial, with which I had been, in a small Degree, exercised in a more private Life. The Man, who employed me, furnished a Shop in Mount-Holly, about five Miles from my Father's House, and six from his own; and there I lived alone, and tended his Shop. Shortly after my Settlement here I was visited by several young People, my former Acquaintance, who knew not but Vanities would be as agreeable to me now as ever; and, at these Times, I cried to the Lord in secret, for Wisdom and Strength; for I felt myself encompassed with Difficulties, and had fresh Occasion to bewail the Follies of Time past, in contracting a Familiarity with libertine People; and, as I had now left my Father's House outwardly, I found my heavenly Father to be merciful to me beyond what I can express.

By Day I was much amongst People, and had many Trials to go through; but, in the Evenings, I was mostly alone, and may with Thankfulness acknowledge, that, in those Times, the Spirit of Supplication was often poured upon me; under which I was frequently exercised, and felt my Strength renewed.

In a few Months after I came here, my Master bought several Scotchmen, Servants, from on-board a Vessel, and brought them to Mount-Holly to sell; one of which was taken sick, and died.

In the latter Part of his Sickness, he, being delirious, used to curse and swear most sorrowfully; and, the next Night after his Burial, I was left to sleep alone in the same Chamber where he died; I perceived in me a Timorousness; I knew, however, I had not injured the Man, but assisted in taking Care of him according to my Capacity; and was not free to ask any one, on that Occasion, to sleep with me: Nature was feeble; but every Trial was a fresh Incitement to give myself up wholly to the Service of God, for I found no Helper like him in Times of Trouble.

After a While, my former Acquaintance gave over expecting me as one of their Company; and I began to be known to some whose Conversation was helpful to me: And now, as I had experienced the Love of God, through Jesus Christ, to redeem me from many Pollutions, and to be a Succour to me through a Sea of Conflicts, with which no Person was fully acquainted; and as my Heart was often enlarged in this heavenly Principle, I felt a tender Compassion for the Youth, who remained entangled in Snares, like those which had entangled me from one Time to another: This Love and Tenderness increased; and my Mind was more strongly engaged for the Good of my Fellow-creatures. I went to Meetings in an awful Frame of Mind, and endeavoured to be inwardly acquainted with the Language of the true Shepherd; and, one Day, being under a strong Exercise of Spirit, I stood up, and said some Words in a Meeting; but, not keeping close to the divine Opening, I said more than was required of me; and being soon sensible of my Error, I was afflicted in Mind some Weeks, without any Light or Comfort, even to that Degree that I could not take Satisfaction in any Thing: I remembered God, and was troubled, and, in the Depth of my Distress, he had Pity upon me, and sent the Comforter: I then felt Forgiveness for my Offence, and my Mind became calm and quiet, being truly thankful to my gracious Redeemer for his Mercies; and, after this, feeling the Spring of divine Love opened, and a Concern to speak, I said a few Words in a Meeting, in which I found Peace; this, I believe, was about six Weeks from the first Time: And, as I was thus humbled and disciplined under the Cross, my Understanding became more strengthened to distinguish the pure Spirit which inwardly moves upon the Heart, and taught me to wait in Silence sometimes many Weeks together, until I felt that rise which prepares the Creature.

From an inward purifying, and stedfast abiding under it, springs a lively operative Desire for the Good of others: All the Faithful are not called to the public Ministry; but whoever are, are called to minister of that which they have tasted and handled spiritually. The outward Modes of Worship are various; but, wherever any are true Ministers of Jesus Christ, it is from the Operation of his Spirit upon their Hearts, first purifying them, and thus giving them a just Sense of the Conditions of others.

This Truth was clearly fixed in my Mind; and I was taught to watch the pure Opening, and to take Heed, lest, while I was standing to speak, my own Will should get uppermost, and cause me to utter Words from worldly Wisdom, and depart from the Channel of the true Gospel-Ministry.

In the Management of my outward Affairs, I may say, with Thankfulness, I found Truth to be my Support; and I was respected in my Master's Family, who came to live in 
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