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      INTRODUCTION

      By Graham Hancock

      The new millennium promised much—the rising of Atlantis, the Second Coming of Christ, and the discovery of the Hall of Records in Egypt. Yet those of a New Age persuasion who had waited patiently for this all-important date were to be sadly disappointed. Even so, an archaeological discovery brought to the world’s attention for the first time in 20001 is now poised to make up for any sense of anticlimax that might have accompanied the millennial nonevent.

      I speak of Göbekli Tepe, a megalithic complex of incredible beauty and importance located close to the ancient city of Şanlıurfa in southeast Turkey. Here, quietly, since 1995, a series of stone enclosures of immense sophistication, each containing T-shaped pillars up to 18 feet (5.5 meters) tall and weighing as much as 16.5 US tons (15 metric tonnes), is being uncovered on a mountain platform close to the western termination of the Anti-Taurus range.

      Carved into the faces of the dozens of stone pillars and freestanding monoliths uncovered so far is a virtual menagerie of strange creatures that populated the world when these mysterious monuments were constructed between twelve thousand and ten thousand years ago. Foxes, wolves, lions, snakes, aurochs, hyena, ibex, and boars are seen alongside insects, arachnids, and various species of bird, including crane, vulture, flamingo, and a flightless bird with the likeness of a dodo.

      The quality and style of Göbekli Tepe’s strange carved art are at once breathtaking and mesmeric, a fact made even more incredible in the knowledge that we are told the complex was built by simple hunter-gatherer communities that thrived in an age before the emergence of subsistence agriculture and animal husbandry.

      
        NEOLITHIC REVOLUTION

        Professor Klaus Schmidt, the forward-thinking German archaeologist in charge of excavations at Göbekli Tepe, now believes that the Neolithic revolution came about as a result of the creation of megalithic complexes of this kind across southeast Turkey, which forms part of what archaeologists refer to as the triangle d’or, or golden triangle. Schmidt proposes that the many hundreds of people involved in the construction and maintenance of the enclosures at Göbekli Tepe would quickly have depleted locally available food resources.

        Add to this the thousands of “pilgrims” who would descend on the site for clan gatherings and other forms of ceremonial activity, and it is clear that another, more plentiful supply of food was required—one that could be provided year in year out, ad infinitum. Hence, subsistence agriculture rapidly emerged in the form of the domestication of wild species of wheat and rye. This required the hunter-gatherers of the region to become settled farmers and pastoralists living in more permanent environments, which gradually emerged as the first towns and villages of the Neolithic age.

        Evidence of this transition from hunter-gatherer to settled farmer in southeast Turkey comes from the discovery by geneticists that sixty-eight modern strains of wheat derive from a form of wild wheat called einkorn that thrives to this day on the slopes of an extinct volcano named Karaca Dağ, which lies some 50 miles (80 kilometers) to the northeast of Göbekli Tepe.

        All this was occurring in the Near East as much as two thousand years before the flowering of the first major city complexes at places such as Çatal Höyük and Aşıklı Höyük in what is today central Turkey. They emerged as part of the rapid expansion of the Neolithic revolution, which after embracing the Central Anatolian Plain very quickly reached Eastern Europe. The revolution moved southward also into the Levant, where forms of protoagriculture already existed, and eastward into Iran, Central Asia, and eventually India and Pakistan, home of the Indus Valley civilization. Schmidt is in no doubt that Göbekli Tepe was one of the key points of origin of the Neolithic revolution, meaning that for our present civilization at least this is where history begins.

      

      
        GÖBEKLI TEPE IN CONTEXT

        Before going any further, it is important to place Göbekli Tepe in context with what is known about the emergence of the civilized world. Its earliest enclosures, which are by far the most sophisticated, existed as much as seven thousand years before the construction of Stonehenge in southern England, built around 3000 BC. Yet having said this, mounting evidence indicates that the Stonehenge we see today, with its familiar sarsen trilithons, Heel Stone alignment toward the midsummer sunrise, and bluestone horseshoe of standing stones, is simply the final phase of an evolution that began with the creation of a Mesolithic complex as early as 8000 BC. Who was responsible for this proto-Stonehenge thousands of years before the arrival on British shores of the first Neolithic farmers remains a mystery. Whatever the answer, the fact that this early date of construction coincides with the final abandonment of Göbekli Tepe must raise a few eyebrows and suggests there might have been a much greater communication network between prehistoric cultures than is currently accepted by scholars.

      

      
        EGYPT’S FIRST TIME

        Göbekli Tepe is also a full seven thousand years older than the conventional dates attributed to the construction of the Great Pyramid and its neighbors on Egypt’s famous plateau at Giza. Even if we accept these monuments as the product of Egypt’s pharaonic age, the evidence presented both by me and my colleague Robert Bauval in a number of our books suggests very strongly that much earlier structures must have existed in the Nile Valley during a mythical age referred to by the dynastic Egyptians as Zep Tepi, the First Time. It is a time when the gods themselves—Osiris, Isis, Seth, Horus, Thoth, and others—are said to have walked the earth.

        An obvious marker of this age of the gods is the Great Sphinx, the leonine monument that sits on the eastern edge of the plateau at Giza—its gaze fixed toward the eastern horizon, where the sun rises at the time of the equinoxes.

        During the mid-1990s convincing evidence was put forward by Boston geologist Dr. Robert Schoch and his colleague John Anthony West to suggest that the Sphinx is not the product of the Fourth Dynasty, when pharaohs such as Khufu, Khafre, and Menkaure built the surrounding pyramid complexes, but dates to a much earlier epoch of humankind. It might even be possible that this timeless monument was originally created to gaze at its celestial counterpart, the constellation of Leo, when that noble asterism last housed the equinoctial sun between the eleventh millennium BC and the ninth millennium BC.

        Such a realization, if verified, would make the Sphinx pretty much contemporary with Göbekli Tepe, which lies at a distance of around 700 miles (1,100 kilometers) from Egypt’s Nile Valley.

      

      
        LION PILLAR BUILDING

        It is therefore a matter of great interest that there are striking carvings of advancing lions on the inner faces of twin pillars in an east-west aligned enclosure at Göbekli Tepe dated to the ninth millennium BC. Called the “Lion Pillars Building,” the structure’s leonine pillars form a gateway at its eastern end, their advancing beasts appearing to rear out of the equinoctial horizon.

        As Andrew Collins points out elsewhere,2 there is every possibility that to the Göbekli builders this leonine art not only signified the blood-red might of the sun (like the lion-headed goddesses of ancient Egypt), but also the influence of the constellation of Leo, the celestial lion, as it rose in the predawn light of the spring equinox.

        So the same inspiration behind the construction of the Great Sphinx might also have been present at Göbekli Tepe, leading us to ask whether there is a real connection between these two distant places. If so, was the emergence of high culture in both the Nile Valley and southeast Turkey related in some manner to the creation of proto-Stonehenge by an unknown culture that thrived during the very same epoch? Were all these sites, and many more besides, once connected in some unfathomable manner?

      

      
        FORGOTTEN CIVILIZATION

        In books such as Fingerprints of the Gods (1995), Heaven’s Mirror (1998, authored with my wife, Santha Faiia), and the sequel to Fingerprints of the Gods, which I am writing for publication in 2015, I make the case for a global civilization, possessing immense technical sophistication and a profound understanding of our place in the cosmos, that thrived in an age before a terrible cataclysm brought the world to its knees soon after the end of the last ice age.

        More than ever before, science is piecing together exactly what occurred during this global catastrophe, which is now firmly dated to ca. 10,900–10,800 BC. It is a moment in time known to paleoclimatologists as the Younger Dryas horizon, which defines the boundary between the Pleistocene geological epoch and the Holocene, which we still live in today.

        It was a time also when the glaciers that had covered much of the Northern Hemisphere during the Ice Age began rapidly to readvance, for the Younger Dryas is the name given to a mini ice age that gripped the world for a period of around thirteen hundred years, from approximately 10,900 BC onward, and ended abruptly around the time the first major enclosures were under construction at Göbekli Tepe, ca. 9600–9500 BC.

        It seems certain, now, that the cause of this worldwide catastrophe was a large comet that fragmented into thousands of pieces as it entered the upper atmosphere. Each fragment rained down on the earth, causing unimaginable detonations that pulverized vast swathes of land across the planet. Not only did this terrible cataclysm trigger the onset of the Younger Dryas mini ice age and with it the extinction of the Pleistocene megafauna, including the mammoth, mastodon, toxodon, great camel, and great sloth, but it also devastated the world’s human population. The worst hit areas were on the American continent. Here the impact blasts, each one as powerful as a small atomic bomb, were more widespread than anywhere else.

      

      
        CATASTROPHOBIA

        Andrew, in this groundbreaking book, proposes that Göbekli Tepe was built as a response to the aftermath of this global cataclysm. The earliest enclosures were created, he postulates, by a hunter-gatherer populace still in fear of another comet impact, even though several hundred years had elapsed since the final reverberations of this catastrophic event.

        Each structure, with its beautifully carved stones, was built with the specific purpose of preserving cosmic order through shamanic interactions with the unseen world. This was achieved using an idealized cosmology, envisaged as a sky pole, or umbilicus, linking earth and heaven. In this way the hunter-gatherers, under the instruction of a ruling elite, were able to maintain the status quo of the cosmos and prevent further attacks on the sky pole, the axis of heaven, from a cosmic trickster in the guise of a supernatural fox or wolf.

        It was this absolute fear of another cosmic catastrophe, something that visionary writer Barbara Hand Clow refers to so aptly as catastrophobia, that caused the hunter-gatherers of southeast Turkey to suddenly start supersizing their cult buildings into the beautiful megalithic structures we see today.

        It was also this obsession with preventing another cataclysm that was responsible, at least in part, for the collective amnesia that has allowed us to filter out and reject the existence of the proposed global civilization that thrived in the epoch immediately prior to the Younger Dryas Boundary impact event, as scientists call it today.

        Yet some expression of the complex cosmology existing during this former golden age is almost certainly locked into the design, proportion, and carved art at Göbekli Tepe. It thus becomes a virtual Noah’s ark in stone, bridging the gap between a former age of enlightenment and the emergence down on the Mesopotamia Plain of some of the oldest known civilizations of this current world age, most obviously those of Sumer, Akkad, Assyria, and Babylon.

      

      
        ABODE OF THE GODS

        The mythologies of these great civilizations speak clearly of wisdom bringers and creator gods responsible for the formation of the earliest towns, cities, canals, walled enclosures, and irrigation channels—and even of humankind. Named as the Anunnaki, these anthropomorphic, or humanlike, gods are said to have emerged from a primeval mound called Duku, situated on a cosmic mountain named Kharsag, beneath which was the world of mortal human beings.

        Klaus Schmidt believes that Göbekli Tepe had a direct impact on the myths and legends regarding the Anunnaki, and that the site could be the role model for the original Duku mound. Indeed, he goes further, as Andrew points out in this book, by hinting at a connection between Göbekli Tepe and biblical traditions concerning the Garden of Eden, and perhaps even the very human angels of Hebrew mythological tradition known as the Watchers.

      

      
        CULT OF THE VULTURE

        A deep look at the description of the Watchers and their offspring, the Nephilim, in ancient Jewish texts such as the book of Enoch makes it clear that these mythical creatures were not incorporeal angels, but flesh and blood human beings with very distinct shamanistic qualities. They are occasionally said to wear dark, iridescent cloaks, or feather coats, and on occasion they take flight like birds, echoing the presence among the earliest proto-Neolithic communities of the Near East of a cult of death and rebirth focused on scavenger birds such as the vulture.

        As Andrew points out, at Göbekli Tepe, as well as at the nine-thousandyear-old Neolithic city of Çatal Höyük in southern-central Turkey, there are abstract representations of vultures with articulated legs. Either they are shamans adorned as birds or bird spirits with anthropomorphic features.

        Were these shamans of the early Neolithic age role models for the Watchers of Enochian tradition? Are the Watchers a vague memory of those behind the construction of proto-Neolithic complexes, amongst them Göbekli Tepe in southeast Turkey? Did the Watchers really introduce this current world age to forbidden knowledge carried over from a global civilization that once thrived in an antediluvian world?

      

      
        FROM THE ASHES OF ANGELS

        These are questions we are only now beginning to ask for the first time. Yet they were asked as far back as 1996 by Andrew Collins in his groundbreaking book From the Ashes of Angels. What is more, there is little question that Andrew was one of the first writers to realize the greater significance of Göbekli Tepe, bringing it to the attention of the mysteries community as early as 2004. It is for this reason that his book Göbekli Tepe: Genesis of the Gods is such a masterwork, for it is the culmination of nearly twenty years of Andrew’s original research into the origins of the Neolithic revolution and its relationship to Hebrew traditions concerning the location of the Garden of Eden and the human truth behind the Watchers of the book of Enoch.

        In a testimonial written to accompany the publication of From the Ashes of Angels, I said that Andrew had “put important new facts before the public concerning the mysterious origins of human civilization.” I stand by this statement and add only that with his vast knowledge of the subject under discussion, there is no one better suited to reveal Göbekli Tepe’s place in history today.

        Graham Hancock, born in Edinburgh, Scotland, is a British writer and journalist. His books, including Fingerprints of the Gods, The Sign and The Seal, and Heaven’s Mirror, have sold more than five million copies worldwide and have been translated into twenty-seven languages. His public lectures, radio, and television appearances have allowed his ideas to reach a vast audience, identifying him as an unconventional thinker who raises controversial questions about humanity’s past.

        Also see the Notes and Bibliography of this book for further references related to the material in this introduction

      

    

  
    
      PROLOGUE

      IN QUEST OF ANGELS

       

      September 16, 2013. Ever since kindergarten I have had a strange fascination with angels. Back then I was forced to endure Sunday school on a regular basis, and what I heard about Moses parting the Red Sea or Jesus feeding the five thousand with just a few loaves and fishes intrigued me. I loved hearing about miracles. Yet the lessons were always long and dreary. I wished only to be in the park, kicking about a soccer ball with my dad and brother.

      Then one day my Sunday school teacher, a rather stern-faced woman, related how the Old Testament prophet Abraham received into his presence three angels. They sat with him beneath the shade of a tree, where they talked and ate food together.

      I knew about angels, those with radiant bodies and beautiful wings, but what the teacher was implying seemed at odds with this ethereal view. Not only did angels seem to function in this world, but they could also be tangibly real. What’s more, people could talk to them and perhaps even become their friends. This was an incredible revelation to me.

      Abraham’s meeting with the angels was not lingered on, causing me to raise my hand and ask: “Please miss, what are angels?” To which I was told: “They are messengers of God.”

      I needed to know more, so I asked the teacher to elaborate further. She just looked at me and said, slowly and decisively: “There is nothing to be explained—they are the angels of God.”

      For her, the existence of angels seemed arbitrary, so my curiosity bore no meaning or relevance. Yet clearly it mattered to me.

      It was a moment in my life I shall never forget. Somehow it fired my interest in angels as corporeal creatures and was one of the reasons I was here in southeast Turkey, making my way through sun-baked, dusty streets looking for answers. All around me were market vendors plying their wares, stalls brimming with ripe melons, trays of tomatoes, and all manner of household goods sold at very competitive prices.

      Amid the incessant din, I gazed up at an age-old stone archway, the only opening through a more or less intact wall of some considerable size. Beyond it, as far as the eye could see, were the ruins of an ancient city razed to the ground by the Mongol hoards in 1271. Known as Carrhae to the Romans, this sprawling Mesopotamian metropolis—a commercial center at the crossroads of several key trading routes—is better known by the name Harran.

      All that remains of the ancient city today are a scattering of walls; a massive stone arch marking the entrance to the now-vanished Great Mosque; a ruined castle, built in the early Islamic period on the site of a pagan temple dedicated to the Mesopotamian moon god Sin; and a colossal stone structure, rising to a height of 110 feet (33 meters) and known locally as the Astronomical Tower. Although it too once formed part of the Great Mosque—or Paradise Mosque, as it was more correctly known—legend asserts that the Harranites, the inhabitants of Harran, were keen astronomers who used the tower’s summit to observe and record the movement of the stars.

      Although the Harranites acknowledged the faith of Islam following the Arab conquest, many belonged to an altogether different faith—one that came to be known as Sabaeanism. These curious people worshipped the sun, moon, and planets, which they honored in temples built specifically for this purpose. In addition to this, they saw the Pole Star, and the northern night sky in general, as the direction of the Primal Cause, of God himself, a fact celebrated each year in a grand festival known as the Mystery of the North. This fascination with the Pole Star was a belief shared by other religious sects of the region including the Ismaili Brethren of Purity, the Mandaeans of Iraq and Iran, and the angel-worshipping Yezidi, all of whom owe at least some part of their existence to the Sabaeans of Harran.

      In addition to being star worshippers, the Harranites are said to have collated the sacred writings of Greco-Roman Egypt attributed to Hermes Trismegistus, the Thrice Great Hermes. Following the destruction of Harran in the thirteenth century, this important corpus of religious literature known as the Hermetica was carried into Europe, where, some one and a half centuries later, it became the spiritual backbone to the Italian Renaissance and, with it, a revival of all things Egyptian.

      Yet before even the Sabaeans flourished in Harran, the city was connected with the earliest events of the Bible. Here the prophet Abraham and his family stayed prior to their departure to Canaan, God’s Promised Land. Local tradition asserts that the prophet hailed from the nearby city of Şanlıurfa, the original “Ur of the Chaldees.” So strong is this belief that even today thousands of Kurdish Muslims arrive in the city, anciently known as Orfa, Orhay, or Edessa, in order to visit a cave shrine said to be the birthplace of the great prophet.

      According to medieval belief, Abraham arrived at Harran and at once set about converting the local population to his monotheistic faith. Yet the Harranites claimed their teachings were older, having derived from Seth, the son of Adam, and Enoch, a later antediluvian patriarch. Some of the Harranites did convert to Abraham’s faith and departed with him to Canaan. Those who did not are said to have remained in the neighborhood of Harran, declaring that “we acknowledge the religion of Seth, Idris (Enoch) and Noah.”1

      So much did the inhabitants of Harran honor Abraham’s presence in the city that a temple was set up to him and his father, Terah, which apparently stood 2 parsangs (around 7 miles, or 11 kilometers) southeast of the city, close to the border with Syria.2 Abraham was the perceived father of the Jewish people, and his descendants were responsible for bringing together the source material for the book of Genesis, the first book of the Old Testament, traditionally ascribed to Moses the Lawgiver.

      Everywhere around Harran are sites associated with stories from the book of Genesis. On Cudi Dağ (Mount al-Judi), in the mountains to the east of Harran, Noah’s ark is said to have made first landfall after the waters of the Great Flood receded. Here too Noah established his first post-Flood settlement, leaving his son Shem to continue his journey into the Eastern Taurus Mountains, where also Seth, the son of Adam, lived after his father and mother’s expulsion from the Garden of Eden (see chapters 35 and 37). Even Harran itself, where Abraham dwelled with his family, had more ancient biblical connections, as tradition insists that Cainan, a grandson of Shem, founded the city. He was the originator of Chaldaism, the knowledge of the stars as practiced by the Sabaeans of Harran.3

      More significantly, the book of Genesis records that the primordial Garden where Adam and Eve, the First Couple, existed in a state of innocence and bliss before the time of the Fall was located at the source of the four rivers of Paradise, two of which can easily be identified as the Tigris and Euphrates (see chapter 27). They take their rise in the mountains to the northeast of Harran. Here somewhere lies the original Garden of Eden, tended over by the angels of God, returning me to the pressing questions that had preoccupied my childhood: Who or what are angels? Where did they come from, and did they have some kind of earthly tangibility?

      As I climbed Harran’s giant occupational mound, which rises above the ruined city, and stared out toward the mesmeric Astronomical Tower, I felt I was getting closer to some real answers. For even as the first Bible stories were being played out across the region, Harran was already extremely old. Archaeological fieldwork has shown that its earliest inhabitants occupied the site as much as eight thousand years ago,4 having arrived here from another occupational mound, located just 6 miles (10 kilometers) away, which dates back an incredible ten thousand years.5

      Known as Tell Idris, the very name of this prehistoric mound reveals its association not just with the earliest events of the Bible but also with the angelic beings said to have guarded the Garden of Eden. For Idris is the Arabic name for the antediluvian patriarch Enoch, the great-grandfather of Noah. He is accredited with the authorship of one of the strangest and most mystifying religious texts ever written.

      Called the book of Enoch, it recounts how Enoch, while resting in his bed one night, is approached by two strange beings of angelic appearance. Named Watchers (Hebrew ‘îrîn), they ask him to accompany them on a tour of the Seven Heavens, one of which includes the Garden of Righteousness, where the four rivers of Paradise take their rise, while another leads to the abode of the angels.

      When in the Watchers’ heavenly settlement, Enoch is shown a prison in which a whole group of these angelic beings are incarcerated. On asking what crime they have committed, the patriarch is informed that two hundred of their number disobeyed the laws of heaven by descending among mortal kind and taking wives for themselves. As a consequence, these women gave birth to giant offspring called Nephilim (a Hebrew word meaning “those who fell” or the “fallen ones”).

      More significantly, the book of Enoch relates how the rebel Watchers, who are described as extremely tall (like “trees”), with pale and ruddy skin, powerful eyes, white hair, and long, viper-like faces (see chapter 32), are said to have taught their mortal wives the arts and sciences of heaven. For this heinous crime they were rounded up and incarcerated.

      Although these stories are understandably dismissed as allegorical fantasy by theologians and Bible scholars alike, there is an air about them that tells of a forgotten event in humanity’s distant past—one connected integrally with Harran and the surrounding region, for it was here that the Neolithic revolution began.

      On the upper reaches of the Euphrates and Tigris rivers, in the region that is today made up of eastern Turkey, northern Syria, northern Iraq, and northwest Iran, animal husbandry occurred for the first time, as did the domestication of wild cereals and the first metalworking and smelting. Here too some of the earliest baked and fired statuettes were produced, along with the construction of rectilinear and curvilinear buildings, some incorporating decorated standing stones and steles. With them came the first construction of terrazzo mortar floors, the first evidence for brewing beer, and perhaps even the first use of grapes to produce wine.

      In the same region, as early as 8000 BC, diamond-hard stone drills were employed to pierce holes through large oval beads of carnelian and agate to produce beautiful necklaces, and green malachite powder was first used as a cosmetic to beautify the eyes.

      Among the forbidden arts of heaven that the Watchers are said to have gifted mortal kind are the use of metals and metalworking, and the means for women to beautify themselves. They are also said to have provided the first polished mirrors, an interesting fact, as the earliest known mirrors, made of the black volcanic glass obsidian, were manufactured at early Neolithic sites in central Turkey, such as Çatal Höyük and Aşıklı Höyük.

      Is it possible that some memory of the prime movers or driving elite behind this great transition in technology and innovation is recalled in the stories of the Watchers providing mortal kind with the rudiments of civilization? Is this what these human angels are—instigators of the Neolithic revolution?

      Here at Harran are further clues to this baffling mystery. From the summit of its occupational mound the eye is drawn beyond the Astronomical Tower to the low ridge of mountains that dominates the northern horizon. Amid those peaks and in full sight of the Sabaean city is an archaeological site of incredible importance to world history.

      Known as Göbekli Tepe, its existence, and the work currently being carried out there by a dedicated team of specialists, might one day help answer the pressing questions that have haunted me since childhood. Here, on a hilly ridge close to the southernmost limits of the Anti-Taurus Mountains, is the oldest acknowledged monumental architecture anywhere in the world. It takes the form of a series of circular and rectangular stone sanctuaries constructed as early as 9500 BC by an advanced group of hunter-gatherers who might well have been responsible for catalyzing the genesis of civilization in a manner echoing the very human-like activities of the Watchers in the book of Enoch.

      Who were the builders of Göbekli Tepe, and what motivated them to construct such extraordinary monuments so soon after the end of the last ice age? What part of the ancient world did they come from, and what did they look like? Is it possible that a memory of their existence was preserved by the peoples of the region and later carried by the descendants of Abraham into the Holy Land, where it inspired the stories of angels trafficking with humankind preserved in religious texts such as the book of Enoch and book of Genesis?

      Remarkably, an ancient Hebrew work known as the book of Jubilees, which also tells the story of the Watchers, relates how Cainan, the legendary founder of Harran, uncovered an inscription carved on a stone stela. When translated it was found to contain the antediluvian science of astrology as taught by the Watchers.6 This knowledge went on to form the basis of the beliefs of the Chaldeans; that is, the pagans of Harran, whose progenitor is said to have been Cainan’s father, Arphaxad, the son of Shem and grandson of Noah.7 The name Arphaxad simply means “Ur of the Chaldees,”8 taking us back to the site of Abraham’s birthplace in nearby Şanlıurfa.

      Was the stone stela found by Cainan and said to reveal the astrological knowledge of the Watchers a reference to the beautifully carved T-shaped pillars found at nearby Göbekli Tepe, some of which, as we see in part two of this book, seem to reflect a profound knowledge of the starry heavens during the epoch of their construction? Was this the true source of the Harranites’ starry wisdom, adopted from their forerunners, who inhabited Tell Idris and other similar early Neolithic settlements on the Harran Plain as much as ten thousand years ago?

      Further linking the Harran region with the Watchers is the belief that the city of Şanlıurfa, where a settlement site belonging to the same culture responsible for Göbekli Tepe was uncovered near Abraham’s birthplace during the 1990s, was founded either by the patriarch Enoch9 or by “Orhay son of Hewya,” with hewya meaning “serpent.”10 Almost certainly, this serpentine founder of the city is an allusion to the Watchers, who are themselves occasionally described as Serpents (see chapter 34). Was it here, in Şanlıurfa, that Enoch met with the two Watchers who took him on a tour of the Seven Heavens, a mountainous realm that included the Garden of Righteousness?

      What exactly was the Garden of Eden, where Adam and Eve are said to have lived in a state of perpetual bliss before the time of the Fall? Was this the true home of the Watchers of the book of Enoch? Could its discovery hold the key to understanding the origins behind humankind’s contact with angels during some former age? Did it exist at Göbekli Tepe or somewhere else—in the mountains to the northeast, perhaps, where the four rivers of Paradise take their rise?

      Only by understanding the mysteries of Göbekli Tepe would any real answers be forthcoming, and so it is here that our quest must begin, starting with its rediscovery in 1994 by a brilliant-minded German archaeologist, to whom we owe its existence today.

      I will ask the reader to bear with me now as I switch from a first person to a third person narrative in order to determine who built Göbekli Tepe, and why. My personal quest is resumed in part four, when a powerful dream initiates a fresh search for the source of the terrestrial Paradise.

      It is an intellectual adventure that will culminate not only in the discovery of Eden but also in the realization that the true meaning behind humanity’s fall from grace, in the wake of the Neolithic revolution, is integrally bound up with the secret writings of Seth, the son of Adam. These forgotten books of Seth, glimpses of which can be found in Gnostic literature, tell us that in order to truly return to Paradise and partake of the immortality offered by the Tree of Life, we must first become like angels ourselves, as once we were in the Garden of Eden.
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      A LIFETIME’S WORK

      One day in October 1994 Professor Klaus Schmidt, an archaeologist working with the German Archaeological Institute and the University of Heidelberg, made the trek out to a bleak limestone plateau, situated close to the southernmost limits of the Anti-Taurus Mountains, just 8 miles (13 kilometers) northeast of the Turkish city of Şanlıurfa. It was a decision that would change his life forever and alter the very way we perceive the rise of civilization in the ancient world.

      Schmidt’s intention was to inspect a large artificial mound composed of earth and rock debris, which sits on a mountain ridge that rises to a height of just under half a mile (780 meters) above sea level. Stretching away toward the south lay the Harran Plain, where the patriarch Abraham is said to have set out on his journey to the Promised Land some seven thousand years after the incredible events that gave rise to the almost alien world that awaited discovery here at Göbekli Tepe, the “hill of the navel.”1

      
        SITE V52/1

        Schmidt knew that as early as 1963 a joint team from the universities of Istanbul and Chicago had visited the site and identified a number of “knolls,” or rises, that cover an area of some 3.5 acres (1.44 hectares)—a figure extended to 22 acres (9 hectares) following a geomagnetic survey of the site in 2003.2

        The 1963 expedition noted that immediately west of Göbekli Tepe’s rounded summit prehistoric stone tools lay strewn across a wide area. They belonged to an age when the inhabitants of southeast Anatolia (modern-day Turkey) were making the transition from hunter-gatherers to settled pastoralists and farmers.

        The survey team also recorded the presence at Göbekli Tepe (documented as site V52/1) of cut and dressed slabs of limestone bearing evidence of carved relief. Team member Peter Benedict, an anthropologist with the University of Chicago, concluded the fragments came from a lost Byzantine cemetery. It was a decision influenced perhaps by the fact that the local Kurdish community consider the tepe or tell—these being, respectively, the Turkish and Arabic words for a large artificial mound created by human occupation—as sacred, using it themselves as a cemetery for their dead. At its summit, modern graves lie within a walled enclosure clustered around a single fig-mulberry tree, a sight clearly visible to anyone approaching the mountain from the plain below.

      

      
        SUBLIME SOPHISTICATION

        Göbekli Tepe was not investigated further, with the entire matter being confined to a single report published in 1980.3 Instead, the joint Istanbul-Chicago team concentrated their efforts on excavating an important early Neolithic site at Çayönü Tepesi, located 4 miles (6 kilometers) southwest of the town of Ergani, northwest of the city of Diyarbakır. Having thrived, in the main, between ca. 8630 BC and 6820 BC, Çayönü is noted for the discovery there of a series of rectangular buildings with distinctive “grill-plan” subfloors composed of low, parallel walls of stone, possibly to allow air to pass freely beneath the main flooring. Here too was found some of the earliest evidence for the use of copper, beaten into shape, not smelted, along with evidence of animal husbandry in the form of pig domestication and the earliest known use of linen fabric, a piece being found still wrapped around an antler.

        The site’s lead excavators, American archaeologist and anthropologist Robert J. Braidwood (1907–2003) and Turkish academic Dr. Halet Çambel, also came across other examples of advanced building design and technical achievement at Çayönü. In addition to the grill-plan floors, one structure, dubbed the Flagstone Building, was found to possess a floor of polished limestone slabs up to 6.5 feet (2 meters) in length. Two tall stone pillars stood in the center of the room, with rows of orthostats (stone posts) set up against the interior walls.4

        Another structure, known as the Terrazzo Building, bore a slightly different, although no less impressive, style of flooring. It consisted of a 16-inch (40 centimeter)-thick setting of terrazzo, a hard, polished surface made from burnt and crushed lime and clay, stained red with a substance called ochre. Into this, two parallel rows of white pebbles had been inserted to create a linear design of simple beauty. Orthostats again lined the interior walls, while a pair of standing stones, like those in the Flagstone Building, had been set up in the middle of the room.

        Prior to the discovery of Çayönü, the use of orthostats had been found in just a few rare instances. For instance, at a proto-Neolithic site in northern Iraq named Qermez Dere, located on a south-facing mountain slope overlooking a vast desert expanse known as the Jezirah, stone pillars, their tops carved into the likeness of human shoulders and arms, were found to have stood at the center of two circular buildings with plaster floors. Both structures provided dates in the region of the early tenth millennium BC.5

      

      
        SANGUINE DISCOVERIES

        In one of the enclosures at Çayönü archaeologists discovered, both in the walls and beneath the floor, human skulls belonging to around seventy individuals. In one pit excavators came across large numbers of disarticulated human bones, most of them long bones, which, along with the skulls, suggested the presence of no less than 450 individuals. What fate had befallen them, and under what circumstances, remains unclear.

        Unsurprisingly, this apparent mortuary structure, which had a round apse at its northern end, became known as the Skull Building, although it was what excavators found on an enormous cut and polished stone slab, 1.1 U.S. tons (about 1 metric tonne) in weight and set up like an altar table, that most disturbed them. On its surface were clear traces of blood from aurochs (an extinct species of wild cattle) and humans, in the form of crystals and hemoglobin.6 Equally disturbing was the discovery next to the stone slab of a vicious-looking flint knife, like something out of an Aztec temple.

        Some pressing questions arise regarding the presence of human blood inside Çayönü’s cult buildings. Was it the result of human sacrifice or autosacrifice, personal blood-letting like that practiced in pre-Columbian times among Mesoamerican civilizations such as the Aztec and Maya? Perhaps the matter is best left alone until a much clearer picture emerges of what was really going on here. Yet whatever the answer, it would seem that, during the early Neolithic age, beauty, sophistication, and advances in technology and architectural design went hand in hand with dark, sanguine activities, just as they would thousands of years later among the peoples of Central and South America.

      

      
        NEOLITHIZATION

        For those who study the prehistory of the Near East, the transitional age between the hunter-gatherers of the late Paleolithic age and the later Neolithic farmers and herders is styled the Pre-Pottery Neolithic, a term devised by British archaeologist Dame Kathleen Kenyon (1906–1978) following her extensive excavations at Jericho in the 1950s. It is a term used much in this book, although in its formative stage this era is described as the proto-Neolithic period, while in Europe this same epoch is called the Mesolithic age (see figure 1.1 on p. 22).

        The Pre-Pottery (i.e., preceramic) Neolithic age is split into two separate phases—A and B. The Pre-Pottery Neolithic A (PPNA) is generally seen to have occurred between ca. 9500 BC and 8500 BC, with the Pre-Pottery Neolithic B (PPNB) taking place between ca. 8700 BC and 6000 BC.7 This marked the appearance of subsistence agriculture; that is, the domestication of plants and cereals, as well as the growing of crops on a large scale. Thereafter came the Pottery Neolithic, ca. 6400–4500 BC, when “neolithization” really began. It was an age not just of fired pottery but also of the rapid spread of agriculture from Western Asia into other parts of the ancient world, such as Europe, Central Asia, and the Indus Valley of India and Pakistan.

      

      
        ARCHAEOLOGICAL MINEFIELD

        Professor Klaus Schmidt was mainly concerned with the Pre-Pottery Neolithic on his first visit to Göbekli Tepe. He understood full well why the Joint Istanbul-Chicago Prehistoric Survey Team had focused their attentions on Çayönü instead of better investigating Göbekli Tepe, for, as he said himself: “Time was not ripe to recognize the real importance of this site . . . [so] Göbekli Tepe passed into oblivion, and it seems quite clear that no archaeologist returned to the site until the author’s visit in 1994.”8
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        Figure 1.1. Chart showing dates of the Near Eastern cultures, civilizations, and
paleoclimatological ages mentioned in this book.

        Thankfully, Schmidt did make the decision to visit Göbekli Tepe and see for himself what the site had to offer, and it took him very little time to realize that beneath the huge artificial mound of reddish brown earth and compacted stone chippings, a Pre-Pottery Neolithic complex of immense significance awaited discovery.

        Schmidt also realized that the carved stone fragments scattered about Göbekli Tepe were more than simply funerary slabs belonging to some lost Byzantine cemetery. They closely resembled pillars unearthed at another Pre-Pottery Neolithic site, named Nevalı Çori9 (see figure 1.2), located on a hill slope overlooking a branch of the Euphrates River, halfway between Şanlıurfa and Diyarbakır, some 30 miles (48 kilometers) north-northeast of Göbekli Tepe. He knew this because he had worked at the site under the auspices of fellow German archaeologist Dr. Harald Hauptmann from 1983 through to 1992, when the rising waters of the Euphrates submerged Nevalı Çori following the construction of the Atatürk Dam.
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        Figure 1.2. Map showing Pre-Pottery Neolithic sites in southwest 
Asia mentioned in this book.

      

      
        THE CULT BUILDING

        Nevalı Çori was found to consist of a series of rectangular buildings clustered together to form a village settlement, which thrived between 8500 BC and 7600 BC; that is, from the end of the PPNA into the PPNB period. Among the structures uncovered by Hauptmann and his team was one much grander than the rest. Its rear wall backed up to the hill slope, while its interior walls, made of quarry stone, included a communal benchlike feature. This was divided into sections by equally spaced stone pillars, each with a T-shaped or inverted L-like termination. During one of its earliest building phases, designated Level II and dating to ca. 8400–8000 BC, twelve standing pillars had stood within its walls (two on each side and one in each corner), with the number increasing to thirteen during the next phase, designated Level III, ca. 8000 BC (see figure 1.3). Like its counterpart at Çayönü, Nevalı Çori’s megalithic structure possessed a terrazzo floor of burnt lime cement, beneath which was a subfloor of huge stone slabs.

        During the Level II building phase, a squared-off niche was constructed into the rear wall of the cult building. Here excavators found an elongated carved head with its face missing. Nicknamed the “skinhead,” it is roughly life size and looks like an egg with ears. On its reverse is a highly unusual sikha, a long ponytail that resembles a wriggling snake with its head shaped like a mushroom cap. The “skinhead” originated, most probably, from a full-size statue, which having become detached from its body, had been hidden away within the building’s north wall.

      

      
        THE GREAT MONOLITH

        The item placed within the building’s terrazzo floor, however, was what most compelled the excavators, for standing in the center of the room were the remains of a tall, rectangular pillar bearing an uncanny likeness to the black obsidian monolith that appeared among the apelike creatures at the beginning of Stanley Kubrick’s movie adaptation of Arthur C. Clarke’s 2001: A Space Odyssey (figure 1.4).
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        Figure 1.3. Nevalı Çori’s cult building, showing cutaways
for Levels II and III, ca. 8400–8000 BC.
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        Figure 1.4. Nevalı Çori’s cult building, showing the surviving 
central monolith still in situ.
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        Figure 1.5. One of the stone
pillars from Nevalı Çori. Note
the stylized arms, hands,
stole, and neck pendant.

        The pillar, originally 10 feet (3 meters) high, had been carved to represent an abstract human form. In relief across its two widest faces were thin arms, bent at the elbow, with hands and fingers curling around to its front, narrow edge (see figure 1.5 schematic). Anthropomorphic shaping had previously been noted among the remains of the twelve to thirteen standing pillars that had been erected within the building’s four walls, but that displayed on the central pillar was far more accomplished. Above the figure’s hands were two parallel grooves, or chiseled vertical lines, clearly meant to represent the double hem of a woven garment, open to the waist, which some have seen as a scarflike stole, similar to that worn by a Catholic priest.

        A broken fragment of the same pillar lay nearby. Its base matched the top of the standing remnant, although its upper end was so damaged that no semblance of the individual’s head could be discerned. In spite of this, it was clear from the presence of the other stone pillars in the walls that this much larger monolith would once have had a T-shaped termination, creating a hammerlike head. As such, it constituted one of the world’s oldest known 3-D representations of the human form.

        A hole in the terrazzo floor close to the standing pillar showed that a second monolith must have stood parallel to it, although any trace of its presence had long since disappeared. Like the stone pillars in the walls, the twin pillars perhaps functioned as roof supports, although this is by no means certain. Twin sets of standing pillars had been found in the Flagstone Building and Terrazzo Building at Çayönü. Yet here it was the stone slabs’ wider faces, and not one of their narrow sides, that had greeted the entrant approaching from the south.

      

      
        A PERSONAL DIVINITY

        So who or what did the twin pillars represent? Archaeologists at the time suggested they symbolized a “personal divinity.”10 This might have been so, but it did not explain why there were two monoliths side by side or why they faced out toward the cult building’s southwesterly placed entrance (the building was found to be oriented almost exactly northeast to southwest). Perhaps the pillars were positioned to greet the entrant, like twin genii loci (spirits of the place) guarding the enclosure’s inner sanctum. Very likely this presumed liminal, or sacred, area signified an otherworldly environment that existed beyond the mundane world. Indeed, it probably reflected the presence of a parallel realm, a supernatural world, accessible either in death or through the attainment of deathlike trances and other forms of altered states of consciousness, with the aim being to communicate with power animals, great ancestors, and mythical beings.11

      

      
        EXPLORING GÖBEKLI TEPE

        Klaus Schmidt had all this in mind as he examined the various carved fragments of “large-scale sculptures”12 found scattered about Göbekli Tepe. Quickly, he realized that “the entire area had been used for the construction of megalithic architecture, not just a specific part of it.”13 He saw its function as ritual in nature.14 Indeed, Göbekli Tepe’s building structures would, he felt, reflect the same cultic influences as those at Çayönü and Nevalı Çori.

        Having seen enough, Schmidt came to a frightening conclusion. If he did not turn around and walk away now, he would be there for the rest of his life. As fate would have it, he decided to stay and commit himself to excavating the site fully, and we can be thankful for Schmidt’s decision, as it was afterward discovered that the entire hillside was about to become an open quarry to supply rock for the construction of the new Gaziantep to Mardin highway, a decision that was reversed only when the importance of the archaeological site became known.15 So we can be pretty sure that without the intervention of this quick-thinking German archaeologist, the world might never have gazed upon the oldest stone temple in the world.
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      MONUMENTAL ARCHITECTURE

      Under the joint auspices of the German Archaeological Institute and the Archaeological Museum at Şanlıurfa, Dr. Klaus Schmidt started work at Göbekli Tepe in 1995. Very soon his team, made up of undergraduates from German and Turkish universities, as well as fifty local workers of Kurdish, Turkish, and Arab ethnicity, began making remarkable discoveries. Beneath the mound’s topsoil his team came across stone pillars set vertically into the ground. Each one was found to have a T-shaped head like those uncovered at Nevalı Çori.

      Two principal structures were investigated between 1995 and 1997 at Göbekli Tepe. One—uncovered immediately west of the solitary fig-mulberry tree with its tiny walled cemetery of modern graves—was a rectangular enclosure that became known as the Lion Pillar Building because of the discovery at its eastern end of twin pillars with carved reliefs of leaping lions on their inner faces (see plate 17). The other was called the Snake Pillar Building.

      
        SNAKE PILLAR BUILDING

        The Snake Pillar Building was located beneath the southern slope of the occupational mound, some 50 feet (15 meters) lower in depth than the Lion Pillar Building. Designated Enclosure A, it sits on the mountain’s limestone bedrock, suggesting its extreme age. Excavators found it to contain five T-shaped pillars standing about an arm’s length apart from one another. As at Nevalı Çori, they were set within quarry stone walls with stepped benches, a thin layer of clay mortar between each block.

        Two pillars stood parallel to each other, with another two placed on the same alignment outside of them; a fifth, south of the central pillars, stood within the perimeter wall, one of its narrow edges facing toward the center of the room (a sixth pillar was found just outside the interior walls). The inner pair of stones acted as a gateway into a round apse containing a hemispherical stone bench, constructed at the rectangular structure’s northwest end; a similar apse had previously been recorded in connection with Çayönü’s Skull Building. As was the case with Nevalı Çori’s cult building and Çayönü’s Terrazzo Building, Enclosure A possessed a perfectly level terrazzo floor that covered the underlying bedrock.

        Like the pillars in the Lion Temple Building, those in Enclosure A turned out to be revelations in prehistoric art. Pillar 1, the first to be exposed, bore on its front narrow face five slithering snakes, their heads pointing downward. One of the stone’s wide surfaces displayed more snakes interwoven to form a mesh-like pattern of diamonds, collectively forming a snakeskin pattern (see figure 2.1).

        Pillar 2 bore reliefs of an auroch, a leaping fox, and a wading bird, most likely a crane (see plate 4). At the top of the pillar’s front narrow edge, just beneath the overhang of the hammer-shaped head, was a small bucranium (ox skull) in high relief. It faced outward toward the viewer, and its whereabouts on the figure made an interpretation easy. Anthropomorphic pillars found at Nevalı Çori had been found to possess a V-shaped relief, like a neck collar, in exactly the same place. In other words, the bucranium was, most likely, a carved pendant or emblem of office, worn around the “neck” of the figure.

      

      
        CULT OF THE SNAKE

        Pillars 3 and 4 were without relief, while Pillar 5 bore yet another representation of a snake. This strong presence of serpentine imagery on the carved stones at Göbekli Tepe begged the question of just what this creature might have symbolized to the peoples of the Pre-Pottery Neolithic age.

        Universally, snakes are seen as symbols of supernatural power, divine energy, otherworldly knowledge, male and female sexuality, and, because they shed their skin, metaphysical transformation. The snake also represents the active spirit of medicines, the reason it is today a universal symbol of the medical profession through its association with the cult of Asclepius, the Greek god of medicine and healing. Moreover, the snake is associated not just with beneficial medicines, but also with those that bring forth hallucinations and even death. In Christian legend, for instance, poison offered to John the Evangelist in a laced chalice of wine was made to slither away as a black snake moments before the apostle was about to drink it.

        
          [image: image]
        

        Figure 2.1. Snakes seen on Göbekli Tepe’s Pillar 1 in Enclosure 
A.

        Are the snakes carved on the pillars at Göbekli Tepe meant to symbolize the visionary effects of psychotropic (mind-altering) or soporific (sleep-inducing) drugs? It seems likely, for as Schmidt writes himself, several large basalt bowls found at the site were perhaps used in the preparation of medicines or drugs.1

        Visionary snakes are the most common creatures glimpsed by shamans and initiates during ecstatic or altered states of consciousness induced by mind-altering substances, which among the indigenous peoples of the Amazonian rainforest is most commonly the sacred brew called yagé or ayahuasca, known as the “vine of the soul.”2 These serpentine creatures are seen as the active spirit of the drug and can even communicate with the shaman or initiate.

        More pertinent to the decorative art at Göbekli Tepe is that during yagé or ayahuasca sessions, visionary snakes appear in such profusion that on occasion they have been seen to wrap themselves enmass around either the experiencer or nearby houseposts,3 creating an effect that cannot be unlike the mesh or net of snakes represented on Enclosure A’s Pillar 1 and found also on other standing stones uncovered at the site (see figure 2.2). So is this what the snake imagery at Göbekli Tepe shows, rare glimpses of the visionary world experienced by the shaman? Whatever the answer, the presence of so many snakes in Enclosure A was enough to convince Schmidt to christen it the Snake Pillar Building.

      

      
        ENCLOSURE B EXPOSED

        In 1998 and 1999 a new series of trenches, 29.5 feet (9 meters) square, was opened at Göbekli Tepe. One, dug immediately north of the Snake Pillar Building, revealed the presence of a slightly larger structure, which became known as Enclosure B. This was found to be ovoid, measuring roughly 23 feet (7 meters) by 28.5 feet (8.7 meters), with no less than nine T-shaped pillars—seven placed within its temenos (that is, boundary) wall and two set parallel to each other in the center of a terrazzo floor—like those that had originally stood in Nevalı Çori’s cult building. Schmidt remarked that it was like the “T-shapes,” as he calls the anthropomorphic pillars, were gathered for “a meeting or dance.”4

        Pillar 6 displayed carved reliefs of a reptile and snake, while those set up in the center of the room (9 and 10) both bore T-shaped terminations and exquisitely carved leaping foxes on their inner faces. The creatures’ animated stance made them appear as if they were jumping across the monolith, perhaps toward the entrant who would approach from the south, exactly in keeping with the cult buildings at Çayönü, which also had entrances in the south.
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        Figure 2.2. Left, poison escapes from the chalice of wine about to be drunk by John the Evangelist in the form of snakes, from a mosaic on the wall of the church of Saint John the Evangelist, New Ferry, Merseyside, England. Right, snakes on the front of Göbekli Tepe’s Pillar 31 in Enclosure D. Do they represent the active spirit of medicines and poisons, or do they refer more particularly to visionary experiences induced through the use of psychoactive substances?

      

      
        NEW TEMPLES DISCOVERED

        Work began around the same time on another structure of much greater size, which became known as Enclosure C. Once again, T-shaped pillars were soon exposed, and these too were set radially within stone walls containing the now familiar stone benches. One monolith, designated Pillar 12, was found to bear a carved relief on its T-shaped head, the first to do so. It showed five birds, either waders or a flightless species, amid a backdrop of V-shaped lines that were perhaps meant to represent water ripples. On the same pillar’s shaft was a “threatening boar”5 shown above a leaping fox. In front of the stone a portable sculpture of a boar was uncovered. Freestanding art of this kind, including carved human heads, are often found to be fragments of much larger pieces of sculpture, such as carved stone totem poles or life-size statues.

        Soon after the discovery of Enclosure C, another massive building structure, Enclosure D, was uncovered immediately to its northwest. This would prove to be one of the oldest and most mysterious monuments ever uncovered in the ancient world. Both enclosures, C and D, are described in full within subsequent chapters.

      

      
        DELIBERATE BURIAL

        What started to become apparent to Schmidt’s team, as it removed the vast amounts of fill that covered the various building structures beneath the tell at Göbekli Tepe, is that each one had been deliberately buried beneath an ever-expanding mound.6 It was almost as if the idea of creating the bellylike tell, or tepe, was part of an original grand design, with each new enclosure playing some role in its greater purpose, a gradually evolving process that had taken some fifteen hundred years to complete. This ritual act of “killing,” or decommissioning, each enclosure before the construction of a new one to take its place would seem to have occurred in stages until around 8000 BC, when the remaining structures were covered over and the site finally abandoned.7

        For Schmidt and his team the burial of the enclosures was an immense bugbear, as it meant they were not easily able to determine the construction dates of the various monuments uncovered. Despite this problem, Schmidt was able to ascertain from the different types of flint tool found within the fill that the earliest phases of building activity uncovered at Göbekli Tepe belonged to the epoch known as Pre-Pottery Neolithic A, which began around 9500 BC.8

      

      
        THE YOUNGER DRYAS MINI ICE AGE

        It is a date that coincides pretty well with the culmination of a mini ice age, or prolonged cold spell, known as the Younger Dryas. This had enveloped much of the Northern Hemisphere for around thirteen hundred hundred years, ca. 10,900–9600 BC, bringing with it a pronounced dip in temperature as well as a sustained drought that severely altered the plant and animal life throughout what is known as the Fertile Crescent. This is the arclike region of verdant river valleys, steppes, and plains that stretches clockwise from Palestine and Israel, through the Levantine corridor of Lebanon, into the Middle Euphrates Basin of northern Syria, then across into what is known as Northern Mesopotamia, a region that embraces southeast Anatolia, before entering the Mesopotamian Plain, or what is today the country of Iraq.

        The Younger Dryas period followed a two-thousand-year episode of global warming known as the Allerød interstadial. This in turn had brought to a close the last ice age proper, which had been with us for approximately ninety-five thousand years, reaching its last glacial maximum around twenty to twenty-two thousand years ago (an interstadial is a period when temperatures rise and glaciers go on the retreat).

        With the cessation of the mini ice age, or big chill, ca. 9600 BC, the temperatures rose, bringing about a blossoming of new flora and fauna (in geological terms this point in history marks the transition from the Pleistocene age to the Holocene, which we are still in today). It was an ideal environment for new growth that led to the emergence of agriculture on the Middle Euphrates and farther south within the Levantine corridor. It was also around this time, Schmidt believes, that hunter-gatherers from across the region came together to create the extraordinary stone structures being uncovered today at Göbekli Tepe, which he is sure were not domestic in nature.

        No evidence of fires, hearths, cooking areas, or any other signs of habitation have been found in or around the enclosures at Göbekli Tepe that might indicate the permanent presence here of a large community. Human remains have been found, plenty of them, although these are either retrieved from the fill covering the enclosures or are found concealed in walls or benches. Exactly what they are doing here remains unclear.

      

      
        A LIFE OF BEER

        One more anomaly at Göbekli Tepe is that the nearest water source is 3 miles (5 kilometers) away, meaning that any drinking water has to be carried to the site. This lack of a constant water supply seems illogical, especially given that the construction of the monuments would have required the presence of a labor force involving hundreds of workers and their families, all of whom would have needed to be fed on a daily basis. The only explanation is that the workers lived in settlements nearby and climbed the mountain with sufficient supplies to last them for the duration of their stay.

        This said, there is a strong possibility that a form of beer made from wild wheat was on the menu at Göbekli Tepe. Large stone vats unearthed by Schmidt’s team have been linked with beer production (see figure 2.3).9 Whether the beer was brewed for reasons of necessity or for some ritual function remains to be seen, although as an intoxicating beverage it is likely to have possessed an otherworldly significance. The term ale, used today for beer, originally meant any kind of alcoholic drink made using wheat grain. The word could well derive from the Indo-European root alu, which has definite connotations of shifting realities and altered states of consciousness through its presence in key words such as hallucinate and hallucination.10

      

      
        CUP MARKS FOR CARRION BIRDS

        Another peculiar mystery at Göbekli Tepe is the presence on the exposed bedrock to the southwest of the main enclosures of large cuplike holes, up to 6 inches (15 centimeters) in width and depth (see figure 2.4). There are dozens of them everywhere. Similar cup marks are to be seen on top of some of the standing pillars, while clusters of them are found also at other Pre-Pottery Neolithic sites across the region.

        On asking Klaus Schmidt what he thought these cup marks represented in September 2012, he shrugged his shoulders and said they are found everywhere, often in the company of carved rings marks, like those in Britain. Yet clearly they did once have a function, and the most obvious solution is that they were receptacles for something, either liquid—blood, beer, milk, or water perhaps—or, more likely, some type of food such as meat. Because they almost always seem to be carved in elevated positions, it appears possible that whatever they contained were offerings to carrion birds such as vultures, crows, or ravens, which might well have played some kind of symbolic function in the rituals taking place inside the sanctuaries (a large number of bones belonging to both the crow and raven have been found within the fill at Göbekli Tepe11).
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        Figure 2.3. Minor enclosure at Göbekli Tepe, dating to ca. 8500–8000 BC,
showing a stone container thought to have held beer.
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        Figure 2.4. Examples of the incised cup marks found on exposed bedrock in
the vicinity of
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