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    Few books stage the struggle between inherited ritual and the restless search for universal truth as intensely as Albert Pike’s Morals and Dogma of the Ancient and Accepted Scottish Rite of Freemasonry.

Published in the nineteenth century, this substantial work belongs to the overlapping genres of moral philosophy, religious reflection, and Masonic exposition. Written by Albert Pike for the Ancient and Accepted Scottish Rite of Freemasonry, it addresses the degrees of that rite and uses them as points of departure for broader meditation. Rather than presenting a narrative with plot and characters, the book unfolds as a sequence of discursive essays linked to ceremonial structure. Its historical setting is therefore institutional and intellectual, grounded in the world of American Freemasonry and the era’s appetite for comparative thought.

At its most basic level, the book offers reflections associated with successive degrees of the Scottish Rite, using each stage to explore ethical duties, symbolic meanings, and the spiritual aspirations Pike believed ritual should awaken. Readers do not move through suspense or dramatic revelation so much as through accumulation: ideas, references, and arguments build gradually, asking for patience and interpretive attention. The premise is not that ritual alone contains wisdom, but that symbols can serve as instruments for moral inquiry. In that sense, the reading experience resembles a guided intellectual apprenticeship more than a conventional literary journey.

Pike’s voice is authoritative, expansive, and often exhortatory, combining instruction with meditation. His style is dense and allusive, drawing on history, religion, philosophy, and symbolism in long, carefully wrought passages that can feel both commanding and labyrinthine. The tone shifts between solemn reverence and argumentative intensity, yet it remains consistently serious about the ethical responsibilities attached to knowledge. Even when readers do not share the book’s institutional commitments, they encounter a mind attempting to synthesize vast traditions into a coherent moral vision. That ambition gives the prose its weight and also explains its demands.

Among the book’s central themes are the relationship between symbolism and truth, the cultivation of moral character, the dignity of labor, the obligations of justice, and the search for spiritual meaning across cultural and religious boundaries. Pike repeatedly treats ritual not as an end in itself but as a disciplined language for thinking about virtue, mortality, authority, and human brotherhood. He is concerned with what people owe to conscience and to one another, and with how inherited forms can educate judgment. The result is a work that uses esoteric structure to pursue broadly ethical questions.

The book still matters because it illuminates a powerful nineteenth-century attempt to reconcile tradition with intellectual breadth. Contemporary readers, whether interested in Freemasonry or not, can find in it a revealing document of comparative religious thinking and a sustained meditation on how communities encode values in ceremony. It also speaks to modern concerns about interpretation: how symbols gather authority, how institutions justify moral claims, and how readers navigate texts that are simultaneously historical artifacts and living sources of meaning. Its continued relevance lies less in agreement than in the seriousness of the questions it presses.

Approached today, Morals and Dogma rewards readers who are willing to read slowly, critically, and with attention to context. It is best understood neither as a simple handbook nor as a neutral survey, but as a deeply committed work of moral and symbolic instruction. That commitment gives the book its gravity, while its breadth of reference gives it an unusual reach beyond its immediate fraternal audience. For modern readers, the enduring interest of Pike’s work lies in this combination of ceremonial specificity and universal aspiration, which keeps the text challenging, controversial, and intellectually alive.
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    Albert Pike’s Morals and Dogma of the Ancient and Accepted Scottish Rite of Freemasonry, first published in 1871, is a substantial exposition written for members of the Scottish Rite in the Southern Jurisdiction of the United States. Organized around the Rite’s successive degrees, it presents itself less as a simple manual than as a wide-ranging meditation on ethics, religion, symbolism, and philosophy. Pike uses the ritual framework to explore how moral instruction can be conveyed through emblem, allegory, and comparative reference. From the outset, the book asks how fraternal initiation might shape character, discipline judgment, and orient the individual toward truth and duty.

In its early movement, the work concentrates on the apprentice stages of Masonic formation, where Pike links elementary lessons in labor, order, and self-command to broader moral obligations. He treats initiation as an educational process that begins with humility and the recognition of human limitation. Symbols commonly associated with craft traditions become occasions for reflecting on justice, honesty, responsibility, and the proper use of reason. Rather than advancing a single systematic doctrine, Pike layers practical counsel with historical and philosophical commentary, suggesting that moral growth depends on both disciplined conduct and an expanding capacity to interpret signs, traditions, and inherited teachings.

As the discussion advances through higher degrees, the book widens its scope from personal ethics to society, government, law, and the administration of power. Pike repeatedly returns to the tension between liberty and authority, arguing that justice requires both moral principle and restraint. He considers how institutions may preserve order yet drift into oppression, and how individuals must balance obedience with conscience. These sections give the work a civic dimension, presenting Freemasonry not merely as private self-improvement but as preparation for responsible citizenship. The degree structure thus becomes a framework for examining public virtue, accountability, and the ethical burdens of leadership.

A major feature of the book is its extensive comparative treatment of religious and philosophical traditions. Pike draws on material from classical antiquity, biblical literature, medieval thought, and a broad range of ancient belief systems to illuminate Masonic symbols and teachings. His purpose is not to collapse all traditions into sameness, but to argue that many cultures have expressed recurring moral intuitions through different languages and rites. This method gives the work its learned and often eclectic character. It also foregrounds one of its central questions: whether enduring truths can be approached through multiple symbolic forms without erasing their distinctive contexts.

Throughout, Pike emphasizes the search for truth as an ongoing discipline rather than a finished possession. He frequently warns against fanaticism, narrow dogmatism, and superficial reading of sacred or symbolic language. The work presents moral and spiritual understanding as something that must be pursued through study, reflection, and reverence for complexity. In this respect, the title’s pairing of morals and dogma is significant: Pike is less interested in rigid creed for its own sake than in the moral meanings embedded within inherited systems of belief and ceremony. The book’s argumentative flow encourages readers to move from literal interpretation toward layered and ethical understanding.

The later portions of the text continue this pattern by treating advanced degrees as occasions for deeper reflection on mortality, sacrifice, fidelity, and the governance of the self. Pike sustains a serious tone as he considers the responsibilities that accompany knowledge and rank, insisting that insight without virtue is incomplete. The book repeatedly returns to the problem of how symbols can inspire moral action rather than remain decorative or merely esoteric. Even when its references become highly specialized, its central concern remains recognizable: the formation of a person capable of justice, fortitude, tolerance, and thoughtful engagement with the world’s moral and religious inheritances.

Taken as a whole, Morals and Dogma endures less as a single, linear argument than as a monumental synthesis of Masonic instruction, ethical exhortation, and comparative speculation. Its historical influence rests in part on the scale of Pike’s ambition and the seriousness with which it treats ritual as a vehicle for moral inquiry. Readers today often approach it both as a key document of Scottish Rite intellectual culture and as a revealing nineteenth-century attempt to reconcile fraternity, religion, and philosophy. Without requiring assent to all its claims, the book retains significance for how it frames symbolism, plural traditions, and moral self-cultivation as interconnected pursuits.
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    Albert Pike’s Morals and Dogma of the Ancient and Accepted Scottish Rite of Freemasonry appeared in 1871 in Charleston, South Carolina, under the authority of the Supreme Council, 33°, Southern Jurisdiction of the United States. Pike had served as Sovereign Grand Commander since 1859, and the book was prepared as an extended guide for Scottish Rite members, especially those receiving degrees from the fourth through the thirty-second. Its publication belongs to a period when American fraternal organizations were expanding rapidly, using print culture, lectures, and ritual manuals to educate members and reinforce institutional identity in an era of social change after the Civil War.

The work emerged from the long development of Freemasonry from early eighteenth-century Britain into an international fraternal movement. By the nineteenth century, Masonic bodies had spread across Europe and the Americas, forming lodges, grand lodges, and appendant rites with elaborate systems of symbols and degrees. The Scottish Rite, formally organized in Charleston in 1801 through the Supreme Council of the Southern Jurisdiction, became one of the most prominent high-degree systems in the United States. Pike wrote within this institutional framework, addressing members of a rite that valued moral instruction, ceremonial progression, and the interpretation of inherited symbols through historical and philosophical commentary.

Pike’s intellectual world was shaped by nineteenth-century scholarship on ancient religions, comparative mythology, philology, and biblical criticism. European and American readers had growing access to translations and studies of classical texts, Near Eastern traditions, Hindu literature, and works on Egypt, Persia, and Judaism. Scholars such as Friedrich Max Müller, Ernest Renan, and others popularized broad comparisons among religious traditions, though methods and conclusions varied widely by modern standards. Morals and Dogma reflects this environment by drawing extensively on published historical, religious, and philosophical sources, presenting Masonry as a repository of universal moral truths illuminated through the study of many civilizations.

The political setting of the book was the United States during Reconstruction, when national institutions, regional loyalties, and public identities were under strain. Pike had served in the Confederate Army and was a prominent southern figure before returning to Masonic leadership after the war. In the late 1860s and early 1870s, many American associations sought stability through moral instruction and disciplined fellowship. Fraternal orders offered networks that could transcend some partisan divisions while still carrying the assumptions of their time. Pike’s work therefore belongs to a broader postwar effort to restore institutional authority, cultivate civic virtue, and present ethical ideals as enduring despite political upheaval.

Religious culture also strongly informed the book’s historical context. Nineteenth-century America was marked by Protestant dominance, recurring revivals, denominational competition, and debates over reason, revelation, and religious toleration. Freemasonry had long defended itself against charges of irreligion by stressing belief in God and the moral usefulness of its teachings, while also maintaining that men of different creeds could meet on common ground. Morals and Dogma reflects that balancing act. Pike repeatedly situates Masonic teaching alongside Jewish, Christian, classical, and other traditions, not to found a new religion, but to frame Masonry as a universal moral institution compatible with broad theistic belief.

The book also belongs to a mature phase of American print culture, when large compendia, lecture texts, and reference-heavy works circulated widely among educated readers and association members. Pike did not present Morals and Dogma as a secret revelation; copies were distributed to Scottish Rite initiates, and its contents drew heavily from published materials. Its style—dense, allusive, and encyclopedic—matched nineteenth-century habits of learned compilation and moral exposition. At the same time, advances in printing and distribution allowed centralized organizations such as the Supreme Council to standardize instruction across wide territories, giving Pike’s interpretations unusual authority within the Southern Jurisdiction.

Several earlier movements in American history also shaped the background against which the book was read. The Anti-Masonic movement of the 1820s and 1830s, fueled by suspicion of secret societies after the disappearance of William Morgan, had damaged Masonry’s public standing and forced lodges to defend their civic and moral legitimacy. By the mid-nineteenth century, however, Masonry had recovered and expanded. Works such as Morals and Dogma helped articulate a learned justification for fraternal ritual by presenting it as ethical education rather than political conspiracy. This historical memory of public criticism helps explain the book’s emphasis on morality, law, duty, and responsible citizenship.

Taken together, these contexts explain why Morals and Dogma reads as both a product of its age and an attempt to rise above it. It reflects nineteenth-century confidence in comparative learning, encyclopedic synthesis, and the possibility of extracting universal truths from many traditions. It also bears the marks of post-Civil War institutional rebuilding and the American fraternal impulse toward order, discipline, and moral fellowship. Historically, the work is best understood not as a detached study of antiquity, but as a Reconstruction-era Masonic text that used the scholarship, religious debates, and associational culture of its time to define the Scottish Rite’s intellectual identity.
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The work is issued by order of the Supreme Council of the Thirty-third Degree for the Southern Jurisdiction, containing the Lectures of the Ancient and Accepted Scottish Rite for study with the rituals. It is offered at near cost, with no profit but the agents’ sale commission; copyright guards against republication, and any profits go to charity. Brethren in the United States and Canada may buy it, and other Masons may also, though they will not be urged. The Grand Commander says he is both compiler and maker, having drawn much from older thinkers, altered, combined, and enlarged their words freely.
He claims little merit of authorship and does not separate what is his from what he borrowed, content that any part may be thought taken from some better, older hand. These teachings are not binding beyond morality; “Dogma” means doctrine or teaching, not oppressive dogmatism. Every man is free to reject what seems untrue, so long as he weighs it fairly. Ancient theosophic and philosophic speculations appear not as doctrine, but because they profit inquiry and show the human mind’s reach toward itself and Deity. As Ludovicus Gomez says, “Opiniones secundum varietatem, temporum senescant et intermoriantur, aliæque diversæ vel prioribus contrarioe renescantur et deinde pubescant.
Then come corrected titles for the degrees, from Apprentice through Master of the Royal Secret, and the first lecture begins: “The Twelve-Inch Rule and the Common Gavel[1].” Force without rule wastes itself like powder in open air, steam unconfined, or blinded Polyphemus striking ruin around him. The people’s blind force must be economized and governed by intellect, as a compass guides a ship, so Truth and Love, under Right and Justice, can make revolution march in harmony. Unruled force lets insurrections sink into quagmires, yet brave deeds light nations. Even the degraded masses, brute as the hammer, may serve when wisdom holds the rule; otherwise tyrants seize that force through armies, despotism, and ancient superstitions.
The Bastile[2] should stand as a lasting lesson, and Italy should not tear down the Inquisition’s dungeons; the people’s force once upheld the power that built those granite tombs. Yet that same force, left wild and fitful, cannot sustain a free government. It must be limited, channeled, and guided by constitution and law, as Egyptian kings divided the Nile so it would nourish, not destroy. Break law or rule, and the steam-hammer of public power smashes all around it, then falls dead amid the wreck. Guided by law and order, the people’s force bears liberty, equality, and fraternity.
The rough ashlar is called “a stone, as taken from the quarry, in its rude and natural state.” The perfect ashlar is “a stone made ready by the hands of the workmen, to be adjusted by the working-tools of the Fellow-Craft.” The rough stone is the people, rude and unorganized; the perfect cube is the state, with rulers drawing power from consent, laws speaking the public will, and government balanced, orderly, and efficient. The cube, with its sacred numbers and twelve lines, became a sign of perfection. Prayer also remains essential: the soul aspires toward the Absolute, and thought, will, and prayer are living forces.
Every Lodge is a Temple, symbolic in whole and detail. The universe gave humanity the pattern for its first temples, and Solomon’s Temple, its ornaments, and the High-Priest’s dress reflected the order of the heavens as then understood: sun, moon, planets, constellations, zodiac, elements, and the world itself. “A Lodge” is “an assemblage of Freemasons, duly congregated, having the sacred writings, square, and compass, and a charter, or warrant of constitution, authorizing them to work.” It is supported by Wisdom, Force or Strength, and Beauty, because nothing endures without them. “Know ye not,” asks Paul, “that ye are the temple of God
The Deity’s Wisdom and Power stand in equilibrium; laws bind not because mere power commands them, but because infinite wisdom makes them right. Thus wisdom, power, and harmony form a triad, and strength must join grace, beauty, and proportion in art, speech, and state alike. You entered between two columns, like those at the Temple porch: bronze pillars named JACHIN and BOAZ, one on the right, one on the left, richly ornamented and shaped like the lotus vessel. JACHIN means “He shall establish,” or more exactly, “He that strengthens,” firm and upright. BOAZ means strength: “In it is strength.
Power, might, refuge, and strength are traced through old words: one carries the force of “strengthening,” another suggests establishing, planting upright, active force and enduring stability. The Lodge is then given vast dimensions, “unlimited, and its covering no less than the canopy of Heaven.” The mind is directed upward by Jacob’s ladder, which later custom names with “Faith, Hope, and Charity,” though this addition is called modern and out of place. Older teaching makes the ladder sevenfold, like the seven planets, seven heavens, seven lamps, and the soul’s ascent back through the celestial spheres to the Infinite.
That sevenfold ladder appears again in Mithraic caves, where souls descend and return through seven planetary gates, with an eighth above for the fixed stars; the initiate’s fearful seven trials are mirrored in its rounds. By the Lodge’s lights one sees its ornaments and meaning. The Bible, Square, and Compasses are the Great Lights, yet the sacred book must be the candidate’s own: the Pentateuch for the Hebrew, the Koran for the Mohammedan, and the obligation rests on that book. The Square belongs to earth and the body, the Compass to heaven and the soul, though spirit still mingles with common life.
A people must remember it has a soul; if it bows only to gain, wealth, monopoly, and misery grow together, and eclipse sinks toward night. The lesser lights are named the Sun, Moon, and Master, yet the heavenly bodies light the Lodge only as symbols. The Sun shows the life-giving power of Deity; the Moon, nature’s receptive and feminine power; the Master of Life stands above both. Thus Master and Wardens symbolize light and life. “Thy sun shall no more go down,” and “thy moon withdraw itself,” for the LORD is everlasting light. The Mosaic Pavement, Indented Tessel, and Blazing Star are described, yet the Temple itself had no such stone floor or bordering.
The tesserated pavement is the black-and-white floor itself, with an indented border and tassels only finishing its edges, not proving much by symbolism. Its alternating colors stand for the perpetual struggle of good and evil: light and shadow, day and night, freedom and despotism, liberty and imposed dogma. The Blazing Star is not chiefly Providence or the star of the Magi. First it was Sirius, the Dog-star, then Anubis, Horus, Hermes, and the Pentalpha, until it shone at last as the emblem of liberty, promising calm and fruitfulness after revolutions, storms, upheaval, and change.
Above the Master stands the Hebrew Yod in a triangle, though English and American lodges replace it with G as an initial for God. Yod is the first letter of the Holy Name, unity, creative energy, a point in the center of immensity, the sign here of the nameless Absolute. French brethren set Yod in the Blazing Star; older lectures said, "The Blazing Star or Glory in the centre refers us to that grand luminary, the Sun," and called it prudence, foresight, omniscience, and the All-seeing Eye. The movable jewels are square, level, and plumb; the immovable are rough ashlar, perfect ashlar, and tracing-board.
York Rite teaching says, "there is represented in every well-governed Lodge, a certain point, within a circle," the point as a brother, the circle the boundary of conduct. Another meaning makes it God or the sun, and in the Kabalah Yod creating worlds. They add parallel lines for the two Saints John and say, "In going round this circle," touching them and the Scriptures, one cannot materially err. Yet the deeper balance is Justice and Mercy producing Harmony. Then come Masonry’s commandments: adore God, do good, fight vice, honor family, cherish friends, govern passions, act well, seek virtue, and above all, "love one another.
Have faith that justice will prevail, hope for the future, and show loving-kindness to those in error. God shows His will through events, but men rush to translate that obscure text and fill the public square with faulty versions. From each translation comes a party, from each misreading a faction, each claiming, "it alone possesses the light." So error often strikes hard while truth seems to miss the masses. Error does not die easily; even when felled, it rises again. Yet Masonry, grounded in morality and philosophy, must still labor, never bowing to error or yielding to discouragement, whether success comes or not.
Masonry must be an active force for mankind's improvement, not a watch-tower of mystery for the curious. It should lift thought to thirsty lips, give true ideas of Deity, and reconcile conscience with science. Contemplation must become action, wisdom a sacred communion, and philosophy religion. Its enduring duty is to oppose oppressive priest, judge, legislator, and emperor wherever tyranny and corruption appear. Brotherly Love, Relief, and Truth remain its tenets: affection among brethren, generous care for all, aid to the distressed, and devotion to truth. Temperance, Fortitude, Prudence, and Justice are equally vital to peoples who would remain free and immortal.
A free people must be prudent, temperate, economical, brave, patient in defeat, undismayed by disaster, and just to strong and weak alike. Such a republic, faithful and upright, endures; nations decay through rashness, injustice, luxury, despair, and disorder. In the ancient East, religion and philosophy were joined, and deeper truths were taught in mysteries through symbols, because popular worship of stars, idols, beasts, and even the onion could not satisfy reason or the soul. Knowledge was once carried by rites and emblems more vivid than words. Masonry, heir to those mysteries, still teaches by ceremony and symbol, asking each man to study and unfold them for himself.
Though akin to the ancient mysteries, Masonry preserves only an altered remnant, reshaped by nations, religions, and ambitious folly. It is no ruin, but an old palace built on ancient foundations and patched by later hands. Christianity taught fraternity, but not political equality; Masonry proclaimed equality and added liberty, claiming "LIBERTY, EQUALITY, and FRATERNITY." It advanced the truth that man stands above institutions, not beneath them, and that freedom, conscience, thought, and speech are rights to be reclaimed. Though this truth was twisted into anarchy, Masonry embraced its larger duty, took the tools and mask of stone-masonry, aided the French Revolution, returned with order, and upheld Napoleon as the people's chosen ruler.
Masonry holds that when a person brings truth or human excellence to light, he enlarges the race’s spiritual glory; whoever helps a truth advance and turns thought into deed stands in line with Moses and with Him who died on the cross, in intellectual sympathy with God. The greatest gift to man is manhood. That is what Masonry is meant to give its followers: not sectarian creeds, not borrowed moral commonplaces, not cheap scraps of schooling, but manhood joined with science and philosophy. These do not oppose religion; philosophy is religion’s needed guide, an endless search toward God and the soul.
Science, too, must move with religion. It is the ripened inference of experience, joining what was sound in heroic action and mystical communion. “Listen to me,” says Galen, “as to the voice of the Eleusinian Hierophant, and believe that the study of Nature is a mystery no less important than theirs, nor less adapted to display the wisdom and power of the Great Creator. Their lessons and demonstrations were obscure, but ours are clear and unmistakable.” A man’s soul is best known by his acts and lifelong conduct. God first wrote scripture on earth and heaven, and science reads it in grass, trees, insects, and the smallest living things.
Knowledge can become power, yet by itself it is not power; wisdom is power, with justice as truth perfected into law. Education and science should make a man wise, or they are wasted like water on sand. To know Masonic formulas, or even symbols, means little unless they deepen wisdom and charity. So the true aim of study is not more knowledge but more wisdom about rights, interests, and duties. A man may master a specialty and still remain no wiser. As wisdom grows, he values liberty more, resists fetters on conscience and person, and can better defend himself, others, and his country. Mere knowledge may only forge a more useful slave.
Political science seeks the means to secure lasting freedom: not license, but free thought beyond monarch, mob, or prelate; equal justice in open courts; office open to the worthy; the military under civil rule; no arbitrary arrests, inquisitions, star-chambers, or military commissions; education within reach of all children; free speech; and public accountability. If Masonry must justify imposing political duties, history is enough: ancient despotisms, France’s long misery under feudal and Bourbon oppression, peasants robbed and butchered, cities surrendered to rape and massacre, prisons filled with innocents, and the Church blessing slaughter. Under Louis XV, girls were kidnapped, lettres de cachet crammed the Bastille, taxes crushed the people, and they lived as beasts of burden.
The true Mason labors with all his strength to help the Order serve humanity. It cannot do all, but it is one of God’s instruments, and shame on it if it will not strive or sacrifice. Remember Curtius leaping armed into the gulf to save Rome. It must try for a day when nations no longer fear conquest, famine, misery, or collision, but move around truth like stars around light, while freedom reigns with wisdom and justice beside her. In these studies, be guided by reason, love, and faith. Reason alone fails with the Infinite; “we must revere and believe.” Woe to the man who believes nothing, when life itself everywhere rests on faith.
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Do not believe what Reason flatly rejects: what offends justice, contradicts itself, clashes with experience and science, or makes God revengeful, cruel, malignant, or unjust. Faith is a man’s own, as Reason is; freedom in belief is part of freedom itself. Priests, augurs, imaums, or Brahmins never had the right to force Cicero, Socrates, a pagan, or any soul to accept mythology, Koranic dictation, or cosmogony. No man or body of men is infallible. Each religion rests, for others, on testimony and inner proof, to be judged by Reason. Domitian[3] cried, "Our Lord and God commands," yet could not compel Christians to worship him.
Yet Reason must not walk alone. Love and loving-kindness must accompany it, lest morality and politics harden into fanaticism, intolerance, and persecution. We must have faith in ourselves, our fellows, and the people, or setbacks chill courage. Reason holds the helm, but Faith and Love drive the vessel; they are the soul’s wings. Without unreasoning enthusiasm, love, and faith, there would have been no Rienzi[4], Tell, or Sydney. Genius wins power, with Force and Wisdom for lieutenants. It breaks idols, shames dishonesty and imbecility, rights ancient wrongs, and shines in politics like a sun. The mallet and chisel mark development of mind and energy in man and nation.
The purse and sword are poor beside the spirit. Intellect is a man’s own fief from God, the worthiest conquest being mind over mind, especially when bound with love. A free country endures only when intellect and genius govern; without them, constitutions decay. To give a nation the franchise of intellect preserves freedom and elevates public life. All should labor on the nation’s holy temple; Light is virtue, manliness, intelligence, liberty, while tyranny is darkness. War breeds tyrants; then religion is chained, and kings declare, "I am the State." Civil and religious freedom must advance together, for free government grows slowly and liberty dies by neglect as surely as abuse.
Free popular power shows its full strength in adversity, because its trials, sacrifices, and hopes are its own. It learns to think and act for itself. While enslaved people cower before the hurricane like frightened beasts, free people stand upright against it, united, self-reliant, relying on one another, bold before all but the visible hand of God. They are not broken by disaster or inflated by success. Such endurance, patience, restraint, and performance come only through constant exercise. So the old maxim stands: eternal vigilance is the price of liberty. Tyrants always plead disorder to strip away elections, as under Edward II, in bishoprics, and in Rome, where citizens cried, "Tumultuous liberty is better than disgraceful tranquillity.".
With compasses and scale, one traces the figures of geometry and trigonometry, though those names are too narrow. Geometry means measuring land; trigonometry, measuring triangles, and that better fits much of the work: surveying coasts, fixing a degree of latitude, and finding the distances of planets and stars by immense imagined triangles. Yet the science reaches further still, into numbers, arithmetic, algebra, logarithms, calculus, and astronomy. Virtue is heroic bravery to do what one believes true despite enemies and temptations. Thought ends in action; religion exists for ethic; political theory matters only in practice. "He who does right is better than he who thinks right." Do not call every inconsistency hypocrisy; creed often governs conduct very little.
Men proclaim love and practice persecution; speak of brotherhood, then betray a "Brother" like Judas or strike like Joab. Masonry does not change human nature. So remember James: "For if any be a hearer of the word, and not a doer..." "Faith, if it hath not works, is dead..." In politics too, free governments rest on simple theory, and safety lies in following it without fear, passion, or excuses of necessity, else rights are denied and power usurped. Showy mediocrity is preferred to deep wisdom, and the highest truth is usually refused. Solon said, "The best they are capable of receiving." Each age and people receives its own truth; those left with lower truth are to be pitied, not persecuted.
Do not expect to make men see truth easily or think rightly. The mind can cast mist over the clearest sight; you cannot get wide agreement in politics, scarcely two men together, scarcely one man with himself. How then shall men agree on what lies beyond the senses, or bind the Infinite and Invisible with proof? We must be content, like children, with the pebbles cast ashore, not the hidden depths. So the Fellow-Craft must not grow wise in his own conceit. Pride in bad theories is worse than ignorance. Man, a speck in immensity, errs, suffers, is tempted, sickens, dies, and should be humble.
Nor should he hunger for office and honor, however fit he feels to serve. Let him neither chase nor scorn honors; enjoy fortune, yet surrender it without pain. Great deeds are not always done in glare and applause; solitude can heal the wounds of policy. Yet resignation is noblest when active, and retirement is selfish if it forbids effort for others. Quiet is worthy only when it sends out truths to guide mankind, not when it becomes a hermitage of uselessness. Learning too may sharpen the intellect while hollowing the heart; science without moral truth is dry. Education begins by burning our idols, shaking off greed for gain and office.
Hence come overreaching, heartless traffic, profit bought with laborers’ lives, and the whole machinery of Mammon; greed of wealth and greed of office are twin plagues that wither the soul. “Nothing is nobler than work.” Work alone keeps even kings respectable, and no Fellow-Craft should think humble labor worthless, for no good deed or wise word is small. All works for all; destruction becomes regeneration. The least and greatest answer one another: star and rose, bird and Infinite, mould and nebula, matter and thought. A peasant-boy, a bad horseshoe, a delayed execution, a disordered compass can change empires. What is called accident is an unbreakable chain linking all created things.
Riots, massacres, and the acts of obscure laborers, children, boors, fanatics, and prize-fighters move nations as surely as earthquakes, while a civil war in America could shake the world. Universal sympathy and reaction run through all things; Faust with his types and Luther with his sermons wrought more than conquerors, a single thought may overturn a dynasty, and a silly song helped unseat James the Second more than the Bishops’ acquittal. Voltaire, Condorcet, and Rousseau sent out words that ring through revolutions. Life is short, but thought and influence are immortal; no one can measure what one blow, word, or humble deed may set ablaze.
A free people may place terrible power in one seemingly unimportant hand, because feeling with one heart, they can strike with myriad arms; and no scale measures how one mind may sway the multitude, as Peter the Hermit did. Politically there is one principle: man’s sovereignty over himself, called liberty. When these sovereignties join, the State begins without abdication; each gives an equal portion to form common right, and that equal concession is equality. The protection of all for each is fraternity. Equality means equal opportunity, equal votes, equal rights of conscience, and its organ is “gratuitous and obligatory instruction,” from alphabet to higher school.
We must learn the thoughts of common people, value natural gifts and their use above Fortune, and sit together as equals for life’s brief moments. Democratic government, being made by men, is tolerant, patient, and often indecisive; men differ, discuss, and agree, yet enemies may reach the gates before babble yields to consent. Dependence on constituents is as miserable as dependence on tyrants, and it is rare to find one who speaks plain truth to Emperor or People. Assemblies often lack mutual faith and pull down more than they build. Speech is abused; rhetoric hides thought, bubbles pass for genius, and mere talkers fail when trial comes.
Too much talk weakens action; silence mothers thought and deed, steel wins where brass only sounds, and some trade in patriotism through speech while betraying all. Republics often elevate imposture, the unjust thrive, and they rarely choose the wisest except by accident. If genius boldly takes the reins, the people revere it; if it modestly offers itself, charlatans, tricksters, and the showy crowd beat it aside. Offices fall on just and unjust alike, imbecility rises, partisanship corrupts even the bench, and unworthy men take honorable seats. “The tools to the workmen!” Merit alone should open office, failure there is a public enemy, and republics decay whenever the smallest govern.
However gross democracy’s defects and fatal its results, the gulf between freedom and despotism is Heaven from Hell. Tiberius, Nero, Caligula, Heliogabalus, Caracalla, Domitian, Commodus show the incredible cruelty and madness of tyrants. Let anyone who complains of a free people’s fickleness read Pliny on Domitian. If a great man in a republic must stoop to whining beggary and sneaking lies to win office, let him stay retired and use the pen. Tacitus and Juvenal held no office. Let history and satire punish the pretender as they crucify the despot. Let Masonry fight demagogue and tyrant with pen and press.
History, full of violated rights, always breeds such protest as it can. Under the Caesars there was no insurrection, but there was Juvenal; no Gracchi, but aroused indignation; exile at Syene, and also the author of the Annals. Despots aid thinkers: speech enchained becomes terrible, silence hardens thought into brass, and tyranny condenses style into biting strength. The demagogue fathers the despot. Let a new Junius lash those who fawn for office and betray like Iscariot, and let history immortalize them in infamy. Republics that honor the shallow and base at last weep tears of blood. Condemn them by vote and denunciation.
Though absolute rulers can sometimes choose the ablest, dynasties soon decay into imbecility; after Julius came Caracalla and Galba, after Charlemagne came Charles VI, and houses like the Saracens, Capets, Stuarts, and Bourbons dwindled out. Man is naturally cruel, and absolute power in fear cannot but be cruel. Better flawed democracy than Du Barry or Pompadour ruling for Louis XV, Caligula making his horse consul, Domitian, “that most savage monster,” or Jeffries, the Inquisition, Alva, Saint Bartholomew, and the Sicilian Vespers. Masonry, bearing “Equality” and “Liberty,” was proscribed across Europe. False politics corrupt the state; resist injustice with truth, reason, duty, shared civic labor, and practical government.
Give the people power to dismiss the great and choose the little, and they sink into sloth while the central power, their own creation, grows organized, cunning, and always ready to interfere. When the people falter, resist change, or wrong minority and majority alike, it seizes the reins. So France drifted into centralization through apathy more than kingly tyranny. When a village cannot mend its belfry without written leave, a people is in dotage; when the government feeds some, all are prepared for slavery; when it manages parish and county affairs, they are slaves already, and labor and wages come next.
Yet despair not. EXPERIENCE, writing on hearts desolated by calamity and wrung by agony, will teach at last; pretence, grimace, and beggary for votes will fail. Have FAITH, and struggle on; FAITH is the Saviour and Redeemer of nations. Before Damascus, the bishop came with the Cross and the Testament of Christ; THOMAS touched the book and cried, "Oh God! IF our faith be true, aid us, and deliver us not into the hands of its enemies!" But KHALED shouted, "Let no man sleep! There will be rest enough in the bowers of Paradise," and the stronger faith conquered. So the Sword becomes speech: "The Lord hath made my mouth like a sharp sword," "I have slain them by the words of my mouth," "The word of God is quick and powerful," "The sword of the Spirit, which is the Word of God," and, "I will fight against them with the sword of my mouth.
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