
[image: cover]


NIETZSCHE’S BEYOND GOOD AND EVIL



Bloomsbury Reader’s Guides

Bloomsbury’s Reader’s Guides are clear, concise, and accessible introductions to classic works of philosophy. Each book explores the major themes, historical and philosophical context, and key passages of a major philosophical text, guiding the reader toward a thorough understanding of often demanding material. Ideal for undergraduate students, the guides provide an essential resource for anyone who needs to come to grips with a philosophical text.

Reader’s Guides available from Bloomsbury

Aristotle’s Nicomachean Ethics – Christopher Warne

Aristotle’s Politics – Judith A. Swanson and C. David Corbin

Berkeley’s Principles of Human Knowledge – Alasdair Richmond

Berkeley’s Three Dialogues – Aaron Garrett

Deleuze and Guattari’s Capitalism and Schizophrenia – Ian Buchanan

Deleuze’s Difference and Repetition – Joe Hughes

Derrida’s Writing and Difference – Sarah Wood

Descartes’ Meditations – Richard Francks

Hegel’s Philosophy of Right – David Rose

Heidegger’s Being and Time – William Blattner

Heidegger’s Later Writings – Lee Braver

Hobbes’s Leviathan – Laurie M. Johnson Bagby

Hume’s Enquiry Concerning Human Understanding – Alan Bailey and    Dan O’Brien

Hume’s Dialogues Concerning Natural Religion – Andrew Pyle

Kant’s Critique of Aesthetic Judgement – Fiona Hughes

Kant’s Critique of Pure Reason – James Luchte

Kant’s Groundwork for the Metaphysics of Morals – Paul Guyer

Kierkegaard’s Fear and Trembling – Clare Carlisle

Kuhn’s The Structure of Scientific Revolutions – John Preston

Locke’s Essay Concerning Human Understanding – William Uzgalis

Locke’s Second Treatise of Government – Paul Kelly

Mill’s On Liberty – Geoffrey Scarre

Mill’s Utilitarianism – Henry West

Nietzsche’s On the Genealogy of Morals – Daniel Conway

Nietzsche’s The Birth of Tragedy – Douglas Burnham and Martin    Jesinghausen

Plato’s Republic – Luke Purshouse

Plato’s Symposium – Thomas L. Cooksey

Rawls’s Theory of Justice – Frank Lovett

Rousseau’s The Social Contract – Christopher Wraight

Sartre’s Being and Nothingness, Sebastian Gardner

Schopenhauer’s The World as Will and Representation – Robert Wicks

Spinoza’s Ethics – Thomas J Cook

Wittgenstein’s Tractatus Logico Philosophicus – Roger M White



NIETZSCHE’S BEYOND 
GOOD AND EVIL

A Reader’s Guide

CHRISTA DAVIS ACAMPORA 
AND 
KEITH ANSELL PEARSON

[image: image]



CONTENTS

Acknowledgments

Translations and Abbreviations for Citations of Nietzsche’s Works

1.  Nietzsche’s Life and Works in Context

2.  Overview of Themes

3.  Part I: “On the Prejudices of the Philosophers”

4.  Part II: “The Free Spirit”

5.  Part III: “What Is Religious”

6.  Part IV: “Epigrams and Interludes”

7.  Part V: “Natural History of Morality”

8.  Part VI: “We Scholars”

9.  Part VII: “Our Virtues”

10.  Part VIII: “On Peoples and Fatherlands”

11.  Part IX: “What is Noble?”

12.  “From High Mountains”: Nietzsche’s Aftersong

Study Questions

Guide to Further Reading

Notes

Index



ACKNOWLEDGMENTS

The authors wish to thank their respective institutions for support and study leave, including Hunter College of The City University of New York and Warwick University. Acampora also wishes to thank the Institute for Advanced Study at Durham University and Warwick University, which provided support while she was writing portions of the manuscript, and colleagues and students who provided insightful and critical feedback, especially Gary Shapiro, David Cerequas, Adam Israel, Greg Zucker, Ben Abelson, Adele Sarli, Elvira Basevich, Jennifer Hyman and Frank Boardman. Greg Zucker also assisted with the index. The Hunter College philosophy department provided generous support for research assistance and manuscript preparation. For support and inspiration Ansell Pearson wishes to thank his many friends in the world of Nietzsche studies.



TRANSLATIONS AND ABBREVIATIONS FOR CITATIONS OF NIETZSCHE’S WORKS

Translations used in citations of Nietzsche’s works are as follows. Titles are abbreviated using the following conventions:

A = Der Antichrist (1888); translated as The Antichrist. Trans. Judith Norman (Cambridge: Cambridge University Press, 2005).

AOM = Vermischte Meinungen und Sprüche (1879); translated as Aphorisms, Opinions and Maxims. In Human All Too Human, trans. R. J. Hollingdale (Cambridge: Cambridge University Press, 1986).

BGE = Jenseits von Gut und Böse (1886); translated as Beyond Good and Evil. Trans. Walter Kaufmann (New York: Vintage Books, 1966).

BT = Die Geburt der Tragödie (1872; 1886); translated as The Birth of Tragedy. Trans. Walter Kaufmann in The Birth of Tragedy and The Case of Wagner (New York: Vintage Books, 1967).

CW = Der Fall Wagner (1888); translated as The Case of Wagner. Trans. Walter Kaufmann in The Birth of Tragedy and The Case of Wagner (New York: Vintage Books, 1967).

D = Morgenröthe (1881; 1886); translated as Dawn or Daybreak. Trans. R. J. Hollingdale, Daybreak: Thoughts on the Prejudices of Morality (Cambridge University Press, 1982).

DD = Dionysos-Dithyramben (1888); translated as Dionysian Dithyrambs. Trans. R. J. Hollingdale (London: Anvil Press Poetry, 1984).

EH = Ecce Homo (1888); translated as Ecce Homo. Trans. Walter Kaufmann in On the Genealogy of Morals and Ecce Homo (New York: Random House, 1967). References to EH include the abbreviated chapter title followed by the relevant section number when applicable.

GM = Zur Genealogie der Moral (1887); translated as On the Genealogy of Morality and On the Genealogy of Morals. Trans. Walter Kaufmann and R. J. Hollingdale in On the Genealogy of Morals and Ecce Homo (New York: Random House, 1967).

GS = Die fröhliche Wissenschaft (1882; 1887); translated as The Gay Science. Trans. Walter Kaufmann (New York: Vintage Books, 1974).

HC = “Homer’s Wettkampf” (1871); translated as “Homer’s Contest.” Translations are our own.

HH = Menschliches, Allzumenschliches (1878); translated as Human All Too Human. Trans. R. J. Hollingdale (Cambridge University Press, 1986).

HL = Vom Nutzen und Nachtheil der Historie für das Leben; Unzeitgemäße Betrachtungen II (1874); translated as “The Use and Disadvantage of History for Life” and “On the Utility and Liability of History for Life.” Trans. Richard T. Gray in Complete Works: Unfashionable Observations, Vol. 2 (Stanford: Stanford University Press, 1995).

SE = Schopenhauer als Erzieher; Unzeitgemäße Betrachtungen III (1874) translated as “Schopenhauer as Educator.” Trans. Richard T. Gray in The Complete Works of Friedrich Nietzsche: Unfashionable Observations, Vol. 2 (Stanford: Stanford University Press, 1995).

TI = Götzen-Dämmerung (1888); translated as Twilight of the Idols. Trans. Duncan Large (Oxford: Oxford University Press, 1998). References to TI include the abbreviated chapter title followed by the relevant section number when applicable.

UM = Unzeitgemäße Betrachtungen (when referred to as a group) translated as Untimely Meditations and Unfashionable Observations.

WP = “The Will to Power.” This is not a book written by Nietzsche. Instead, it is a translation of a compilation of notes culled from Nietzsche’s numerous unpublished notebooks across a long period of time. Students should cite it with caution, and when possible, the original German text should be closely compared. Our citations include reference to the German text from which translated material was selected. Trans. Walter Kaufmann and R. J. Hollingdale (New York: Vintage, 1968).

WS = Der Wanderer und sein Schatten (1880); translated as The Wanderer and His Shadow. Trans. R. J. Hollingdale in Human All Too Human.

Z = Also sprach Zarathustra (1883–1886); translated as Thus Spoke Zarathustra. Trans. Walter Kaufmann (New York: Viking Penguin, Inc., 1966). References to Z list the part number and chapter title followed by the relevant section number when applicable.

References to Nietzsche’s unpublished writings are standardized to refer to the most accessible edition of Nietzsche’s notebooks and publications, the Kritische Studienausgabe (KSA), compiled under the general editorship of Giorgio Colli and Mazzino Montinari. We also reference works not included in the KSA, which are part of the complete edition, published as Kritische Gesamtausgabe (KGW) (Berlin and New York: Walter de Gruyter, 1967–continuing). Unless otherwise indicated, translations from KSA and KGW are our own. Readers may access a digitized and further edited version of KGW (abbreviated eKGWB) at www.nietzschesource.org. A stable web address is used when citing that source.

In citations, Roman numerals denote the volume number of a set of collected works or standard subdivision within a single work, and Arabic numerals denote the relevant section number. In cases in which Nietzsche’s prefaces are cited, the letter “P” is used and followed by the relevant section number where applicable. When a section is too long for the section number alone to be useful, the page number of the relevant translation is also provided. In the cases in which the KGW and KSA are cited, references provide the volume number (and part for KGW), followed by the relevant fragment number and any relevant aphorism (e.g., KSA 10:12[1].37 refers to volume 10, fragment 12[1], aphorism 37).

CHAPTER 1

NIETZSCHE’S LIFE AND WORKS IN CONTEXT

Much has been written about Nietzsche’s life. It was a topic of choice for Nietzsche himself (see his EH and the prefaces he wrote to new editions of his works in 1886). A fascinating intersection of forces marks German history during Nietzsche’s lifetime. The modern state of Germany did not even exist when Nietzsche was born in Röcken in 1844. It was not until 1871, when he published his first book, BT, that the diverse group of states and fiefdoms were finally and uneasily bound together militarily under Bismarck, although numerous failed confederations and alliances preceded the union. Great political unrest prevailed throughout Europe, and there was increasingly violent resistance to European colonization throughout Asia, Africa, Australia, and the Americas.

As industrialization rapidly spread, economic volatility ensued, and many countries saw the development of a new “middle class,” which pushed for economic reforms and challenged long-established aristocracies. Socialism became increasingly popular and, consequently, feared. (Marx and Engels met in Paris in the same year Nietzsche was born.) German states were divided politically and religiously: a politically active Catholic minority struggled with the Lutheran Protestant majority. As Nietzsche was beginning his professorship at Basel in 1869, the First Vatican Council issued the doctrine of Papal infallibility, a move considered to be—at least partially—a response to pressures brought about by Bismarck’s insistence that states formerly a part of the Holy Roman Empire of the German Nation should declare complete allegiance to Prussia. At the same time, the First Socialism Congress met in Basel.

Despite significant tensions and divisions, Germans were united linguistically and culturally, thanks to Martin Luther’s translation of the Bible (which played a major role in the standardization of modern German),1 and their deep appreciation for the accomplishments of German musicians (especially Bach, Haydn, Mozart, Beethoven, and Schubert), literary figures (such as Goethe, Schiller, and Hölderlin), and philosophers (such as Kant and Hegel). A dominant theme in Nietzsche’s writings, particularly in BGE, is consideration of what it means to be part of a nation and whether and how that supports or interferes with the ability to see oneself as connected with a culture. The book includes numerous discussions of what it means to be German, in the sense of being part of the new “German nation” as compared with what it means to be German in the sense of being the heirs to (and standing on the shoulders of) Goethe and Beethoven. Nietzsche contrasts German nationalism with the sense of belonging to a tradition that exceeds any state’s borders, largely what we might refer to today as the “Western tradition.” This is only partially what he means by “good Europeans,” because he thinks what constitutes the “Western tradition” is more than just traditional values and includes recognizing the entwinement of what is alien—or unheimlich (literally, un-homely)—with what might be considered most familiar, most our own (cf. the opening of GM).

In the same year as Nietzsche’s birth, Ralph Waldo Emerson published the second series of his essays, which Nietzsche would later read with great enthusiasm. Also in that year, an assassination attempt was made on the life of the Prussian king, Friedrich Wilhelm IV, for whom Nietzsche was named and whose birthday, October 15, he shared. (The king was declared insane in 1858.) Nietzsche’s father, Carl Ludwig, was a Lutheran minister who followed in the footsteps of his father. This vocational path stretched back at least four generations.

Elisabeth, Nietzsche’s sister, was born less than 2 years after him. By all accounts she adored her brother but was deeply envious of the attention he received. She admired his intelligence, and even as a young child she chronicled it in the form of making lists of books in his library and noting his compositions. Later in life, Elisabeth was protective of her brother and took interest in the company he kept. She was especially jealous of Nietzsche’s youthful relationship with Richard Wagner. She married a radical anti-Semite with whom she left Germany to found an Aryan colony in Paraguay. After her husband’s suicide following a financial scandal, Elisabeth returned home where she lived with her mother and later cared for her ailing brother. Elisabeth is a notorious figure in Nietzsche scholarship. She carefully guarded her brother’s literary estate, unscrupulously edited his notes for publication under the title The Will to Power, a book Nietzsche never wrote, and sought to have him recognized as the intellectual forbearer of what would become National Socialism. Famous pictures feature Hitler looking admiringly upon a bust of (a then deceased) Nietzsche, and one of the aged Elisabeth beaming with Hitler at her side.

A few months prior to Nietzsche’s fifth birthday, his father died at the age of 35. Although the average lifespan at the time meant that someone who made it to their late-forties had lived a full life, Nietzsche’s father’s death was premature and might have resulted from an earlier stroke or injuries sustained in a fall off a ladder. Regardless, Nietzsche’s family had little financial support thereafter, and his own health problems and difficulties with publishers meant, though he was far from destitute, financial hardship followed him for all of his life.

Nietzsche was educated at the famous Schulpforta, where he helped to found a musical society and pursued his own compositions. He deeply admired Schumann and Hölderlin. At Bonn, Nietzsche began his university studies as a student of theology, changing his course of study after one semester to philology. His extensive training in foreign languages and antiquity informs his understanding of the origins of modern ideas as well as alternative possibilities. Nietzsche finished his studies in Leipzig, where by chance he came upon the works of Arthur Schopenhauer (1788–1860) in a bookshop. He was deeply struck by Schopenhauer’s thesis about the nature of willing, which regards will as the basis of reality and music as the highest art—ideas Nietzsche would wrestle with throughout his career. Beyond Good and Evil includes some of Nietzsche’s most sustained discussions on will and on pessimism, and one can see this book as Nietzsche’s testing ground for his ideas about will to power and asceticism that he develops in his later GM. In the year following his discovery of Schopenhauer, Nietzsche read F. A. Lange’s History of Materialism, which attempts to wed materialism with Kantian philosophy. Nietzsche greatly admired the book and cites it numerous times in his notebooks. From it, he also became acquainted with various developments in astronomy and chemistry, including the work of mathematician and physicist Boscovich (1711–1787) whose work Nietzsche mentions at a prominent point in part I of BGE.

In 1868, Nietzsche became personally acquainted with Richard Wagner (1813–1883) at a dinner party at the home of Wagner’s sister. Eventually, Nietzsche became a regular guest at the Wagner’s home in Tribschen, spending numerous birthdays and holidays there, and he worked to raise funds for Wagner’s Bayreuth concert hall. Years later, Nietzsche broke off the relationship and wrote sharp criticisms of his former mentor but retained admiration for him. These ambivalent feelings are reflected in BGE, and in Nietzsche’s discussions of artists generally. Further discussion of this occurs in our chapters on parts I and VIII.

Tremendously important developments in science occurred during Nietzsche’s lifetime, particularly among German physicists, biologists, and astronomers. In 1850, Clausius formulated the second law of thermodynamics and a theory of gases. In the same year, Helmholtz made important contributions to understanding nerve impulses and subsequently published important works on optics and auditory sensations. A Neanderthal skull was found in a cave near Düsseldorf in 1856 and evolutionary biology and embryology emerged as distinctive areas of research. Spencer’s “The Development Hypothesis” (1852) deployed the word “evolution” for the first time in the context of developmental biology; Darwin’s “On the Origin of Species by Natural Selection” was published in 1859 (both are mentioned in BGE). Other prominent German scientists during this time included Ernst Haeckel, a zoologist and natural philosopher who developed a fundamental law of biogenetics, and Wilhelm Wundt, author of Physiological Psychology (1873) and widely recognized as a founder of experimental psychology. The same Wundt published a survey of contemporary philosophy in an 1877 issue of Mind, a journal still highly regarded today.2

Nietzsche met the editor of Mind, George Croom Robertson, in a guesthouse in 1877. At the time, Robertson was preparing the English translation of Wundt’s review for publication, and he apparently told Nietzsche his Untimely Meditations were mentioned.3 A curious feature of the article is that one of the ways it measures current trends in the discipline is by charting the number of lectures given for each of the main subject areas in philosophy. This data was supposed to indicate how the history of philosophy, which the author generally finds unphilosophical, has overtaken other areas of the discipline. The entire issue of the journal is noteworthy, since it treats many themes prominent in Nietzsche’s writings, particularly the later works.4

Nietzsche maintained a lifelong interest in contemporary scientific theory, considering for a time giving up his philological studies in order to pursue chemistry.5 His discussions of “science”—Wissenschaft, which includes but extends beyond the physical sciences—should be read in this context and mindful of Nietzsche’s interests in the development of culture. This plays an important role in Nietzsche’s critique of “the prejudices of the philosophers” at the beginning of BGE, and we shall see, is at the heart of the book.

The full text of BGE was completed in 1885 and published in 1886, just after Nietzsche’s prose poem Z was published. At the time, Nietzsche wrote a letter to Burckhardt in which he claims that BGE “says the same things as my Zarathustra, only differently, very differently.”6 This is rather difficult to fathom; the works are so different, and not simply in their form. Rather than seeking to create some sort of elaborate concordance, we can draw on Nietzsche’s statement to acknowledge that BGE, for all its specificity of detail in some places, is essentially like Z in its character as a philosophical quest, the same philosophical quest, which has vital implications. What Zarathustra thinks matters essentially for how and even that he lives. Beyond Good and Evil has the same sense of purpose, though not for a fictional character but rather for Nietzsche, perhaps also for his readers. The two books share this core project, but they differ significantly in tone, as Nietzsche notes in his EH: while Zarathustra was a “yes-saying” book, the books following it were “no-saying,” or as he elaborates, “no-doing” (EH, BGE 1). Readers should keep this in mind when trying to flesh out Nietzsche’s philosophical project—he thinks of it as an activity, a doing, not a meditation to be conducted before the fire in his nightclothes, not a thorough-going analysis that exposes the nature or being of thought, not a set of illustrations upon illustrations that all bring us increasingly closer to a non-hypothetical plateau of all thinking or complete understanding. “No-doing” for Nietzsche is “the great war—conjuring up a day of decision.” (EH, BGE 1).

There is a considerable bit of melodrama in Nietzsche’s characterization of BGE as he extends martial metaphors to include discussion of recruitment, courage, and toughness required for the task it sets: “One has to have guts merely to endure it; one must never have learned how to be afraid” (EH, BGE 2). It is unhelpful to dwell for too long on just how momentous Nietzsche thinks his project is, for it encourages us to simply anticipate and herald these “great events” without actually experiencing them. But it is worthwhile to keep in mind that it is precisely the latter that Nietzsche anticipates for those who appreciate his task—it is literally gut-wrenching to learn that one’s points of pride are base, empty, and miserably misguided; it can be exceptionally disorienting to have this experience. Notice how Nietzsche has recourse at various times to describing his project in terms of a seafaring voyage and all the unpleasantness and uncertainties that go with it—nausea, the loss of horizon, thirst for clean water and land.

Early in 1885, Nietzsche arranged to have the fourth part of Z published privately. Meanwhile, he worked on the draft for a fifth book to be added to a new edition of GS. Between 1885 and 1886, Nietzsche experienced significant financial difficulties exacerbated by struggles with his publisher to whom he had made a loan. The publisher eventually repaid the loan, and rights to Nietzsche’s books were sold to another publisher. Nietzsche decided to take advantage of the change by publishing new editions of his works. He wrote a series of new prefaces, including ones for HH, BT, D, and GS, and he negotiated to have the first three books of Z published together in a single volume for the first time. For the second edition of GS, he added a fifth book and an appendix of poems and songs. All of these new editions were finally published in 1887, just prior to Nietzsche’s completion of his GM, which he claims in EH is a “clarification of Beyond Good and Evil.” Thus, BGE stands at the leading edge of a particularly productive and important period in Nietzsche’s philosophical life. It takes up virtually every theme he treats in later writings and presents them in a unified narrative. It is one of Nietzsche’s richest and most insightful texts and is best appreciated when considered whole, which is precisely our approach in the following chapters.

CHAPTER 2

OVERVIEW OF THEMES

Nietzsche’s aphoristic style sometimes leads readers to think of his texts as assemblages, perhaps lacking much organization other than their collection under large themes. Scholars contribute to this impression when they pluck lines from across his corpus. Nevertheless, BGE has a definite organization and complex structure which can be grasped when looking at it whole. The book is composed of a preface and nine parts, or chapters, which cover everything from the classic problems of philosophy—What is the self? What is knowledge and how do we know?—to freshly coined psychological analyses and investigations—What is the religious nature? And what is noble? What follows are synopses of these parts with highlights of significant sections. Chapters for each part discuss its relation in the context of Nietzsche’s overarching concern to imagine and practice future philosophy.

Preface: Like much of the book, Nietzsche’s preface is humorous, pithy, singular, and tantalizing. Teasing his reader he asks, “Supposing truth is a woman—what then?” If philosophers have been dogmatists, as Nietzsche suspects, then they have not been experts when it comes to women (note the switch to the plural here) since truth as a woman has not allowed herself to be won and every dogmatism finds itself discouraged and deflated. Philosophical dogmatism is the theme of the preface’s opening gambit, and dogmatism is evident in folk superstitions such as the “soul” and the “ego,” in the seductions of grammar, and in generalizations from human, all too human, facts. The fundamental error of philosophy—one to which Nietzsche insists we should not be ungrateful—is that of Plato and his invention of the pure spirit and the good in itself. These are transcendent notions bereft of human blood and bone and have given rise to a Platonism for the people in the form of Christianity. This error stands truth on its head and denies what is most basic to life, namely, perspective. Why should we be grateful for this? Because, Nietzsche thinks, it has created in European civilization “a magnificent tension of the spirit” and “with so tense a bow we can now shoot for the most distant goals.” He places himself in opposition to the attempts made so far to unbend this bow (e.g., by means of Jesuitism and the democratic Enlightenment) and allies himself with the cause of “good Europeans” and “free (very free) spirits.”

Part I, “On the Prejudices of the Philosophers”: With a “rendezvous of question marks” Nietzsche suggests the activity of truth-seeking might be similarly scrutinized—what is truth-seeking really? Why do we do it? How does it stand in relation to other desires (wills, drives)? And he considers tendencies of philosophers and their kinds of problems and questions. Because his scope includes the history of philosophy since Plato, Nietzsche’s remarks are necessarily general, but they are often astonishingly penetrating in isolating particular tendencies, false dilemmas, and dead ends. Several key concepts are introduced and utilized, including the hypothesis of “will to power” and the claim that “psychology shall once again be the queen of the sciences.” This part focuses on Nietzsche’s assessment of philosophy and his philosophical task: calling into question the value of truth and knowledge and its relation to the evaluation of “life.” Three key concerns inform the organization and content: Arthur Schopenhauer’s philosophy as exemplary of Nietzsche’s reflection on the relation between philosophies and the philosophers who write them; the history of certain philosophical problems, including the distinction between the real and the apparent (and how these are known); the nature of human psychology and freedom; and developments in biology and evolutionary theory and applications of these researches in moral, social, and political philosophy. These concerns guide his explorations in the rest of the book and immediately bear on problems in contemporary philosophy including direction for a proper philosophical naturalism, the relation between philosophy and science, and the normative force of claims to truth.

	§1	Introduction of the “problem of the value of truth.”

	§2	The “faith in opposite values” offered as paradigmatic “pre-judgement” or “prejudice” that directs philosophical thinking and inhibits pursuit of what is identified in section 1; an introduction to the question of the normative value of truth by raising the possibility of a higher value in “life.”

	§3	Consciousness conceived as “channelled instinct,” an extension of rather than distinct from instinct. The means of such “channeling” is valuation, including beliefs and “physiological demands for preservation of a certain type of life.”
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