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K’ang-hsi’s Reign

THIS book is an excursion into the imperial world of K’ang-hsi, who was Emperor of China from 1661 to 1722. The purpose of the journey is to gauge the dimensions of his mind: What inner resources did he bring to the task of governing China? What did he learn from the world around him, and how did he view his subjects? What gave him joy and what made him angry, how did time pass for him, onto what did his memory fasten? How did a descendant of conquering Manchu warriors adapt to the Chinese intellectual and political environment—and how was he affected by new currents of Western scientific and religious thought that Jesuit missionaries brought to his court?

Any attempt to explore the dimensions of the Emperor’s mind—if such an exploration were intended to reveal idiosyncratic and human elements—would have been viewed as both incongruous and presumptuous by K’ang-hsi’s own subjects. K’ang-hsi had entered, by inheritance, into a documented sequence of emperors that stretched back for eighteen hundred years, and into a recorded history of China that reached over two millennia behind that. By acceding to office the emperor became more than human—or, conversely, if he revealed human traits, those traits must accord with the accepted historiographical patterns of imperial behavior. In becoming emperor, K’ang-hsi became the symbolic center of the known world, the mediator between heaven and earth, in Chinese terms the “Son of Heaven,” who ruled “the central country.” Much of his life had to be spent in ritual activity: at court audiences in the Forbidden City, offering prayers at the Temple of Heaven, attending lectures by court scholars on the Confucian Classics, performing sacrifices to his Manchu ancestors in the shamanic shrines. When he was not on his travels, he lived in the magnificent palaces in or near Peking, surrounded by high walls and guarded by tens of thousands of troops. Almost every detail of this life emphasized his uniqueness and superiority to lesser mortals: he alone faced the south, while his ministers faced the north; he alone wrote in red, while they wrote in black; the ideographs of his boyhood personal name (Hsüan-yeh) were taboo throughout the empire while the ideographs for “Emperor” were set apart from and above the lines of text in any document in which they occurred; his robes and hats had designs that no other person might wear; before him all subjects prostrated themselves in the ritual homage of the kowtow; and even the word which he used for “I,” chen, could be used by no one else.

Such marks of grandeur and recognition were owed to all emperors and, since the emperor was viewed in categories that were cosmic and institutional rather than human, personal sources on emperors of China are rare. Most of them are hopelessly remote from us, hidden behind their various screens. But though K’ang-hsi was fully conscious of the inherited weight of imperial tradition, he was also, luckily, a man who expressed his private thoughts with a candor and freshness not normally found in those who govern great empires. To be sure, these personal expressions are scattered and often fragmentary, dispersed in a mass of formal edicts and utterances that were couched in stereotyped language. By searching carefully it is possible, however, to hear the unmistakably authentic voice of a man talking about his attitudes and values in his own words.

Each of the first five parts of this book constitutes one of the categories into which K’ang-hsi’s thoughts—inasmuch as I was able to reconstruct them—seemed naturally to fall. Though the categories are not ones historians customarily use to organize their institutional or biographical data, it is true that the varied aspects of K’ang-hsi’s public activities seem to fall naturally within a certain private and emotional framework. My belief that such is the case accounts for the structural organization of the book: by the end of it, the reader should have been introduced to K’ang-hsi’s major concerns in a way that would have made logical sense to the Emperor himself.

The first part, “In Motion,” is built of K’ang-hsi’s ideas while in movement across the land, and of his awareness of the richness and variety of the country he ruled. In one of his letters to the eunuch Ku Wen-hsing he pointed out with pride that he had traveled over 2,000 li (a li, the basic unit of measurement in China, being about one third of a statute mile) in each of the four cardinal directions: west to the provinces of Shansi and Shensi, north across the Gobi to the Kerulen River, east through Manchuria to Ula, and south through China proper to Shao-hsing, below the Yangtze. As K’ang-hsi put it, “Rivers, lakes, mountains, deserts—I’ve been through them all.” One of his interests in traveling was to collect and compare the different plants, birds, and animals that he encountered; and he established living collections in his various summer palaces and gardens, which, like his journeyings, radiated to the four points of the compass within easy riding distance of Peking: the Ch’ang-ch’un Yüan to the west, the Nan-yüan to the south, the T’ang-ch’üan to the east, and—in the hills of southern Manchuria—his favorite summer palace in Jehol.

K’ang-hsi also traveled in order to hunt, and he loved ranging, with his sons and his guards officers, over the almost deserted areas of Mongolia and Manchuria, shooting with bow or gun at anything that moved or flew, and fishing for extra sport. He liked to inventory his kills, and to emphasize his robust Manchu heritage in the forested hills beyond the Great Wall. It was there that, in the early seventeenth century, K’ang-hsi’s great-grandfather and grandfather had consolidated the various Manchu tribes, developed a centralized military organization on a settled agricultural base, conquered or allied with the neighboring Mongols, and won the allegiance of those Chinese who lived north of the Great Wall. Thus, when a Chinese bandit army stormed into Peking in 1644 and the last Ming emperor committed suicide, the Manchus, strong and united, were poised on the border with their tough army of mounted archers. Taking advantage of the chaos, the Manchus stormed Peking and ousted the bandits, establishing the Ch’ing Dynasty with the young emperor Shun-chih (K’ang-hsi’s father) as its first ruler.

If hunting meant joy and exercise to K’ang-hsi, it was also tied to the tougher realities of military preparedness, and he took thousands of troops on many of his trips, to train them in shooting, camp life, and formation riding. K’ang-hsi’s reign was a time of territorial expansion and border warfare, and his troops captured the island of Taiwan in 1683, defeated Russian forces and leveled the fortifications at Albazin in 1685, waged protracted campaigns against the Zungars in the far west and northwest during the 1690’s, and were fighting in Tibet when K’ang-hsi died in 1722. In one case, that of the great Zungar warrior-leader Galdan, K’ang-hsi seems to have drawn the hunt and war together in his mind: the Galdan campaigns of 1696 and 1697 were the only times that K’ang-hsi rode out to fight in person, and he stalked Galdan as a hunter stalks his prey. He may well have been happier, during this war, than at any other period of his life, and he received the news of Galdan’s suicide as a personal triumph.

Another category in which I have gauged K’ang-hsi’s mind is that of the second part, “Ruling.” This category is, historiographically, the one in which the overwhelming mass of sources are concentrated. Hundreds of documents were issued each week in the Emperor’s name. These imperial documents are themselves only the surface of the seas of paper that flowed through the complex bureaucracy of seventeenth-century China. For the purposes of understanding this book, it is enough to be aware of the outlines of the governmental system. The central bureaucracy of K’ang-hsi’s China was composed of a metropolitan division (based in Peking) and a provincial division. The metropolitan division was supervised by from four to six Grand Secretaries and directed by the presidents and vice-presidents of the Six Boards, or ministries: the Board of Civil Office, the Board of Revenue, the Board of Rites (which was in charge of the examination system, and received foreign tribute missions), and the Boards of Punishments, War, and Public Works. Bureaucratic practice was checked by officials in the Censorate. The Emperor also had a separate “imperial bureaucracy” for the administration of his palaces, bodyguards, and estates; this was composed mainly of Manchus, bondservants, and eunuchs.

The metropolitan division of the bureaucracy processed and supervised the activities of the provincial officials. During most of K’ang-hsi’s reign there were eighteen provinces, each directed by a governor—the provinces being also grouped into six units each controlled by a governor-general. Each province was divided into prefectures (fu), and each prefecture was subdivided into counties (hsien) controlled by a magistrate, of whom there were some fifteen hundred. The actual population of China at this time was about 150,000,000, so by rough average each magistrate had some 100,000 people in his charge. These magistrates, with their own sub-bureaucracies at the local level, were responsible for the collection of a total annual land tax of around 27,000,000 ounces of silver (“taels”) in value; this tax was collected from 90,000,000 acres of agricultural land. The magistrates were responsible for local law and order; and they initiated that selection process of young scholars educated in the Confucian Classics which was a distinctive feature of the Chinese bureaucratic system: after satisfying local literary standards, students could embark on the national examination ladder. Those passing the official literary exams at the prefectural level were named “licentiates”; those passing at the provincial level were called chü-jen; the two hundred to three hundred chü-jen who passed each triennial national exam were known as chin-shih, and the cream of these went on to further study and literary work in the Hanlin Academy, the imperial center for Confucian scholarship. Many chü-jen and most chin-shih obtained prestigious and highly profitable office in the metropolitan or provincial bureaucracies.

Ruling, to K’ang-hsi, entailed ultimate responsibility for this entire economic and educational structure, and therefore for the life and death of all his subjects as well as for the evaluation and molding of their characters. The most important influence on his theories of ruling was undoubtedly the terrible civil war known as the “War of the Three Feudatories,” or “San-fan War,” which broke out in 1673 and lasted for eight years. The three feudatory princes were Wu San-kuei, Shang Chih-hsin, and Keng Ching-chung. In reward for the services they had rendered the Manchu troops at the time of the overthrow of the Ming in 1644 they had been granted immense fiefs in southern and western China, which they ran as virtually independent princedoms. In 1673, after long debates with his Council of Princes and High Officials, K’ang-hsi decided to try to make Wu San-kuei and the other two princes leave their fiefs and settle in Manchuria. This decision ran counter to the advice of the majority of his ministers and, as they had warned, precipitated a prolonged and destructive civil war which almost cost K’ang-hsi his throne.

Although the rebels were completely destroyed by 1681, K’ang-hsi continued to brood about the civil war and his responsibility for it, and he often used it as an example of the difficulty of making correct decisions. The terrible suffering of the common people swept up in the war truly moved him, just as the dilatoriness of his own armies angered him; and after the war was over he ordered harsh punishments for many of the rebel leaders. The penalties were, however, not arbitrarily imposed, but were in accordance with the Legal Code’s provisions concerning treason. K’ang-hsi’s general concern with evaluating all cases involving the death penalty is a further reminder that justice in China was not a matter of whim: the Code was sophisticated, and provided a common structure of interpretation and precedent for the widely scattered members of the bureaucracy. (Parallel bodies of regulations existed to give cohesion and uniformity to the vast tax-gathering apparatus, and in 1712, in announcing a freeze of the number of tax-collection units (ting), K’ang-hsi sought to set a firm standard for all future time, as a proof of China’s prosperity and a check on unnecessary governmental expenses.)

In the third part, “Thinking,” we move away from the Emperor’s worlds of action and common sense into the more amorphous realm of response to new phenomena. Successful thought, from K’ang-hsi’s perspective, required openness and flexibility. This was not the same as the scholarly rigor, avoidance of idle speculation, and insistence on moral integrity which were demanded by the dominant school of Neo-Confucianism. K’ang-hsi paid regular homage to these latter approaches, and often referred to the Confucian Classics and quoted the dominant Sung philosopher Chu Hsi’s theories concerning the “investigation of things,” just as he often cited the principles of Yin and Yang and the Book of Changes; but he does not seem to have been a profoundly philosophical thinker. Instead, his outstanding trait was an exuberant curiosity, and he took endless delight in finding out what things were made of and how they worked. At different times in his life he was interested in geometry, mechanics, astronomy, cartography, optics, medicine, music, and algebra; he was patron to an extraordinary number of scholarly and encyclopedic projects in these and other fields. In his visit to the home and tomb of Confucius we can see how the solemnity of the occasion in no way inhibited his desire for information; and in his conversation with the papal legate we can observe him probing for precise information even as his anger mounts.

The confrontation with this legate—Maillard de Tournon—presented K’ang-hsi with a new challenge. Ever since his accession to the throne he had shown favor to the Jesuits: he had admired them for their mechanical, medical, artistic, and astronomical skills, and had employed them at his court on a number of projects. Jesuit cartographers mapped China, Jesuit physicians attended K’ang-hsi on his travels, Jesuit astronomers served as officials in the Calendrical Bureau. Jesuit fathers like Ferdinand Verbiest, Antoine Thomas, and Thomas Pereira stood high in K’ang-hsi’s favor because they were unusually talented men who were willing to obey his orders. But now de Tournon brought a message that the Pope wanted to appoint his own emissary in Peking, a trusted expert from the Roman Curia, who could be relied upon to defend the interests of the Papacy, ensure that elements of Chinese “superstition” did not creep into the local liturgy, and keep a tight rein on the Jesuit missionaries in China. K’ang-hsi’s response was firm because in the realms of morality and religion he was determined to maintain the traditional authority of the Chinese throne: he wanted the Jesuits to pay allegiance to him, and to be supervised only by one of their own men whom he knew and trusted. K’ang-hsi told the Jesuits and other missionaries that they would be allowed to stay on in China only if they signed certificates stating that they understood and agreed with the definition of Confucian and ancestral rituals which K’ang-hsi had formulated. Those refusing to sign were deported. And the Pope’s request to have his personal emissary in Peking was denied.

K’ang-hsi viewed the past as being open to question; hence his interest in what is now called “oral history,” and his insistence that the widest possible range of sources be consulted in composing the history of the fallen Ming Dynasty. On this project he employed a number of formerly dissident scholars who had stayed loyal to the memory of their Ming emperors and regarded the Manchus as usurpers; by recruiting such scholars through a special honorific examination, the po-hsüeh hung-ju, K’ang-hsi showed that he could combine flexibility with tact. But his tolerance did not extend to the brilliant essayist Tai Ming-shih, whom he ordered executed for treasonous writings, despite the fact that Tai had done little more than vigorously apply principles of free historical inquiry to the writing of Ming history. K’ang-hsi’s thinking, ultimately, did not transcend politics.

But neither could politics transcend the human frame, and Part IV, on “Growing Old,” shows how closely K’ang-hsi was aware of the body as fallible and how he carried this awareness into an interest in diet, illness, medicine, and memory. He was astonishingly open about physical and mental weaknesses—clearly this was partly to obtain public sympathy and to rally people to his support in times of stress, but it is also clear that such honesty was deeply important to him. Respect for the aged and filial piety were both highly ritualized in the China of his day, and certain responses and gestures were demanded for given occasions. Perhaps, however, because both his parents had died while he was a small boy, K’ang-hsi showered more than normal public affection on both his grandmother and his son Yin-jeng; and from surviving fragments of letters we can tell that this open affection was also expressed in private. K’ang-hsi was sensible about illness: he knew that admission of physical weakness was the ultimate honesty, but also that preventing weakness through medical means (and religious or magical means, if they seemed useful) was the ultimate common sense. The practice of medicine in K’ang-hsi’s China was highly specialized, and was backed by an immense corpus of works on diagnosis and treatment as well as elaborate pharmacopoeias. Just as he could in other fields of natural science, so here the Emperor could indulge his whims and satisfy his curiosity—though he knew there was no escaping the specter of inevitable physical decline.

Against biological death the only bulwarks that K’ang-hsi could raise were his reputation in history and his progeny. He had fifty-six children who lived for some time after birth; one son only, however, was born to an empress, and on this boy, Yin-jeng, K’ang-hsi placed an immense burden of yearning, love, and expectation. Yin-jeng was brought up as Heir-Apparent to the throne of China. He was the center of attention and inevitably became the focus of tangled factional alignments that soured life at court and split the ranks of the hereditary Manchu nobility. The Manchu military system—built up by K’ang-hsi’s great-grandfather Nurhaci in Manchuria—consisted of eight major divisions called Banners, and during K’ang-hsi’s reign the Banner system was still dominated by powerful generals from the great clans. These generals jockeyed for favors with the Heir-Apparent and their plots spread to encompass many Manchu officials and also senior Chinese bureaucrats. The theme of factional politics emerges as a dominant one in Part V, “Sons.”

K’ang-hsi had broken free of his overbearing regent, Oboi, in 1669 with the help of his own uncle, the immensely wealthy and powerful Songgotu. Thirty-four years later K’ang-hsi had Songgotu put to death in jail, without trial; and, five years after that, Songgotu’s six sons suffered the same fate. The Peking garrison commander Tohoci and his cronies were also put to death in 1712. The furious debates and anguished edicts of K’ang-hsi’s later years take us a little way into a distorted world of love and hatred, where expectation had obviously been savagely betrayed, and an intelligent and humorous man became at times both hysterical and cruel. K’ang-hsi hints at assassination attempts on his own life. He does a little more than hint that he suspected his own beloved son Yin-jeng of indulging in homosexual activities, which K’ang-hsi himself found repugnant: he had three cooks and serving boys who had visited Yin-jeng’s palace executed, he ordered secret informants to track down the “number-one man” who was connected with the purchase of small boys in the South, and he called his most trusted bodyguards to testify that he had always kept the imperial body “pure.” But much else is innuendo, and in “Sons” we move beyond the historical record into a world of private despair.

It was after much stylistic and organizational experiment that I decided to present the preceding varied material by constructing an autobiographical memoir out of K’ang-hsi’s own words. This seemed at once the best way to organize the many fragments I had assembled, to convey K’ang-hsi’s own directness, and to catch the shifting levels of self-awareness that he showed in his public and private broodings. (There have been several fine historical-fictional studies in this vein, especially the Memoirs of Hadrian by Marguerite Yourcenar; but in this book I have stuck to K’ang-hsi’s words as they were recorded, selecting those phrases, sentences, or paragraphs which I felt really represented his own views, without attempting to fill gaps myself. The Notes, beginning on this page, indicate sources.) I was immeasurably aided in this task of intellectual reconstruction by the fact that a combination of chance and the Emperor’s own character has left us a group of sources that are particularly rich. As a Manchu who had learned the Chinese language in his later boyhood, K’ang-hsi wrote with a simplicity and directness rarely found among those scholars (or emperors) whose deeper knowledge of the language led them to frequent flights of literary hyperbole and allusion. His childhood difficulties under the regents brought him very close to his grandmother, to a small group of guards officers and ministers, with whom he was clearly on terms of friendship despite his imperial position, and to a few trusted eunuchs like Ku Wen-hsing. K’ang-hsi was in the habit of scrawling casual notes to these people, and several hundred letters or fragments in his Chinese or Manchu calligraphy were found in the palace after the Ch’ing Dynasty’s fall in 1911, among them the seventeen letters to his eunuch printed here as Appendix A (this page). Through these writings we get the chance to see K’ang-hsi in an informal and colloquial vein; we can catch his diction and glimpse the flow and connections of his thoughts. Here is an emperor thinking aloud in a hurry, often without secretaries to help him, letting the thoughts follow one another at random. In the normal cycle of dynastic fall and succession, these fugitive and casual materials would probably have been destroyed as soon as a properly majestic “official history” had been completed, checked, and printed. But the scholars of the new Chinese republic of the 1920’s and 1930’s, unawed by the historical overlays of the imperial person, collected all the random fragments they could find and published them.

The day-by-day chronological history of the governing of China—the so-called Veritable Records—exist for K’ang-hsi’s reign as they do for the other Ch’ing emperors. Such records were often immensely lengthy and highly formalized, but K’ang-hsi encouraged brevity and directness, so we find that in his case they are manageable in size (around 16,000 pages, by Western count, for the sixty-one years of his reign) and also that they are illumined by the colloquial quality of K’ang-hsi’s voice as he comments, lectures, complains, and persuades. K’ang-hsi also directed the publication of three volumes of his collected works during his own lifetime and, though many of the stylized essays may have been written by court scholars rather than by the Emperor himself, these volumes contain variant edicts not in the Veritable Records, as well as some engaging poems. He also developed the “palace memorial” system, a form of confidential communication in which officials wrote directly to him, rather than having their messages mediated through some branch of the bureaucracy; K’ang-hsi endorsed the memorials in his own hand and sealed them with his personal seal before returning them to the original sender. Many of these memorials, with K’ang-hsi’s comments, have survived, and nine volumes of them have recently been published in photo-offset by the Palace Museum in Taiwan; there are further memorials, in Manchu, still uncollated. The memorials offer a remarkable view of an emperor at work, as do the official court diaries, several of which have been published. K’ang-hsi’s views on morality, and a variety of his reminiscences, were collected by his son and successor, the Emperor Yung-cheng, and published in the 1730’s. All the above Chinese sources are supplemented by the observations of the Westerners who visited China on diplomatic missions during K’ang-hsi’s reign, and of the Jesuits who served at his court.

A complex cross-check of such sources can be found in the scattered but also voluminous essays and biographies (nien-p’u) of scholars and officials who lived during K’ang-hsi’s reign. Since K’ang-hsi was always traveling, and seems to have rarely stopped talking, he came into contact with an immense range of people, many of whom reported their reactions. Often they were dutifully awed, but in some cases—those, for example, of K’ung Shang-jen, Li Kuang-ti, Kao Shih-ch’i, and Chang Ying—their writings contain acutely observed detail that goes some way toward making up for the relative absence in China of one of the sources that is so abundant in Western historiography: namely, the well-informed, perhaps gossipy, letters, diaries, or memoirs of men and women familiar with the vagaries of court life. The power of the emperors, the organized categories of historiography, and the ever-present danger of persecution for literary indiscretion made reliable examples of such genres rather rare in China.

Implicit in my ordering of these different materials is a sense of chronological movement: from physical vigor, through forceful action and hard thinking, to histrionics and weakness. And in this sense the book approximates a biography. But at another level, the first five parts of the book are all an extended commentary on the sixth, which consists of a complete translation of K’ang-hsi’s valedictory edict, as he himself drafted it in 1717. This edict constitutes K’ang-hsi’s own major attempt to express his inner thoughts. He said as much, angrily, when a few months later some officials asked him if he had any other message for his people: “I began work on this account of my life ten years ago. When I told you ‘I will say no more,’ that was that.” The valedictory edict is a confusingly short autobiography, by our standards, but then there was no tradition of imperial autobiography for K’ang-hsi to work from, and as it stands—at sixteen pages of Chinese text—it is by far the longest edict issued in his reign. If it does not seem totally coherent to us, or appears to be an odd combination of platitude and true emotion, that is more likely because we do not understand K’ang-hsi than because he did not understand himself. (This version of the valedictory may be contrasted, incidentally, with the more formal, stereotyped version issued after his death. See Appendix B, this page.) The first five parts of the present book thus become K’ang-hsi’s explanations, in his own words, of his later shorthand.

This perspective allows the reader to assign a different temporal structure to the book. Not only do its parts span the sixty-three years K’ang-hsi had lived before delivering his valedictory edict; they can also be compressed into the single hour that passed before he delivered that edict. It was on such memories that K’ang-hsi drew as he prepared to address his officials on the twenty-first day of the eleventh month of the fifty-sixth year of his reign: December 23, 1717, in the Western calender. Events combined at this time to make him unusually conscious of both death and history: the Empress Dowager was dying; he himself was suffering from spells of dizziness, his feet were so swollen and painful that he could barely walk; and the bitter factional feuding among his sons over the succession to the throne was flaring anew. The book may, therefore, be seen as an attempt to explore the power that memory has to transcend time, an attempt to depict the events of a lifetime as they can be reborn by a few moments of mental concentration.

“An hour,” Marcel Proust wrote near the end of Remembrance of Things Past, “is not just an hour, it is a vase full of perfume, sounds, projects, and moods.” And he continued: “What we call reality is a certain rapport between our sensations and the memories that encircle us at the same moment.” The passage is daunting to a historian, for he knows that he will never be able to fill that vase; and, even if he could, his randomly surviving sources would never be adequate to catch that “certain rapport.”

But being daunted is not the same as being deflected, and here is K’ang-hsi inasmuch as I have been able to recapture him, across language and across time, stating his own case.


China
during K’ang-hsi’s Reign
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I In Motion
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HUNTING IN THE ORDOS, THE HARES WERE MANY


Open country, flat sand,

Sky beyond the river.

Over a thousand hares daily

Trapped in the hunters’ ring.




Checking the borders,

I’m going to stretch my limbs;

And keep on shooting the carved bow,

Now with my left hand, now my right.




K’ANG-HSI, c. 1695
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THERE are some wild geese that live far beyond the northern frontiers, a little-known species that leaves the north just before the first frost, and flies down into China. The border guards use their coming as a sign that the first frost is on the way. I had some caught, and caged in the Ch’ang-ch’un Garden at the water’s edge, so they could drink or peck up food at will.

In springtime, near them, the crested white ducks play on the water, and in other cages are peacock and pheasant, quail and parrot, and baby cranes no larger than your fist. Deer lie on the slopes—fallow deer and roebuck—and if you poke them with a stick they stand and stare. In the gardens grow peony and white lilac, wild plum, flowering peach and magnolia, and acres of vines brought from Hami, yielding grapes of every kind—white, black, purple, and green.

Since childhood I have loved to watch the new shoots grow, and to transplant flowers and seedlings from other provinces and from foreign lands. The scented rice and water chestnuts I brought back from the Southern Tours could not withstand the Peking frosts, but with intense care the green bamboo survived and grew tall despite the cold winds. Ginseng grows in pots in the palace gardens, and the ilha muke from Ninguta now flourishes in Jehol, filling the air with its strange scent, its fruit as good-tasting as the lichees from Kwangtung or Fukien
































OEBPS/images/Spen_9780307823069_epub_M01_r1.jpg
Kalgan

(Chang.chi o
b Peking gy PMosikdan
T ey P

o AWarsishan * Tientsin

Pt Ningowa

Tailyian * SHARTUN
SHANS]  Taahna

Shuici ellow River

HONAN S NGy

SZECHWAN

KWEICHOW FUKIEN

KWANGS!
YUNNAN
KWANGTUNG

Canton®,

Macao










OEBPS/images/Spen_9780307823069_epub_005_r1.jpg





OEBPS/images/Spen_9780307823069_epub_004_r1.jpg





OEBPS/images/Spen_9780307823069_epub_003_r1.jpg





OEBPS/images/Spen_9780307823069_epub_002_r1.jpg





OEBPS/images/Spen_9780307823069_epub_tp_r1.jpg
S

Emperor of China

Self-portrait of Kang-hsi
by Jonathan D. Spence

VINTAGE 5OOKS






OEBPS/images/Spen_9780307823069_epub_001_r1.jpg





OEBPS/images/Spen_9780307823069_epub_cvi_r1.jpg
Emperor of China

SELF-PORTRAIT OF K’ANG-HSI

JONATHAN D. SPENCE





OEBPS/page-template.xpgt
 

   
    
		 
    
  
     
		 
		 
    

     
		 
    

     
		 
		 
    

     
		 
    

     
		 
		 
    

     
         
             
             
             
             
             
             
        
    

  

   
     
  





OEBPS/images/Spen_9780307823069_epub_007_r1.jpg





OEBPS/images/Spen_9780307823069_epub_006_r1.jpg





