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    Arnaldo Albertini (1480–1544), became Inquisitor General of Sicily in 1534


    De agnoscendis assertionibus Catholicis et haereticis (‘The claims of Catholics and heretics, which need to be acknowledged’), c.1540. Hansen II, no. 75 (pp. 349–50)


    [What witches are alleged to do, they do in body and in reality]. During the last few days, these things have actually happened in the inquisitional district of Navarre; for some women, infected by these acts of harmful magic, have been seen to go out of their houses at night via the upper-storey windows without any assistance, as far as onlookers could tell; and after they had been arrested, they confessed that they were taken by a demon through different parts of the country, as I have been told by honest, trustworthy individuals, and as is contained in the trials and confessions of those women during the sitting of the said inquisition. It cannot reasonably be denied that these things were really and physically done, any more than anyone could deny that I am putting pen to paper at this very moment, [saying] that I am deluded and merely seem, to myself or others, to be writing. So I think this is true and a more reliable opinion [than the opposite], although when I was summoned to a meeting of the inquisition in Saragossa in 1521 by order of Pope Adrian [VI] to investigate two legal processes which had been drawn up against two female witches [mulieres bruxias], I held the opposite view and thought it true at that time. But now, as I make further inquiries, I come to the conclusion that these things can happen, sometimes actually and physically, sometimes in the imagination, the mind or the fantasy; and the basis for this must be the witnesses and the confessions of the said women, their accomplices and cronies.


    From this conclusion, which is dependable, I infer more. The first is that if this kind of woman, especially those who are elderly, says she has cast the evil eye [fascinasse] on any children, she should be believed, since casting the evil eye this way is possible in two ways. First, when someone is hurt by a malevolent glance, particularly [when it comes] from elderly women who bewitch [fascinant] children with a burning look and an envious glance which causes [the children] to fall ill and vomit up their food, [authorities cited in support]. So when a soul has been violently driven towards malice, as happens especially in elderly women, her poisonous, injurious glance is formed in the way [scholarly authorities] describe, particularly in relation to children who have a fragile body which easily receives an impression stamped upon it. It is also possible that, with God’s permission or for some other reason, the malignity of demons, with whom elderly sorceresses [vetulae sortilege] have some treaty, works with them to this end. Secondly, casting the evil eye is done to play with the sense [of sight] (its usual practice with the aid of magic) – for example, when a person looks like a lion to other people, or seems to have horns, and so forth. This can be done by demons, who have the power to move images in the head and bring them back to the roots of the senses by changing the senses themselves.
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        The Mediaeval universe.


        From Hartmann Schedel, Historia aetatum mundi et civitatum descriptio, Nuremberg 1490
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        Map showing Pays de Vaud, Bern, Lausanne, Simmental, Valais and Haute Savoie.
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        The strappado, with weight attached.


        Nineteenth-century engraving
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        Witches’ activities.


        From Ulrich Molitor, De laniis et phitonicis mulieribus, 1489
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        Conjuration to get rid of a diabolic snake.


        Schwarzenberg, 1525
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        The Devil causes plague in a town.


        German woodcut, early sixteenth century

      

    

  


  
    

    Part III


    Trials of Witches and Other Workers of Magic (a) Conducted by inquisitors, 1245–1540


    1. Women from the south of France offer magical cures, 1245


    Hansen VIa, no. 1 (p. 446)


    3 July


    Item: Alisson, a female diviner, said that on several occasions she told sick people to send her a belt, an item of underwear, a veil or shoes, and when she had these belts, items of underwear or shoes, she would cast a spell on a crystal and afterwards say, ‘Make such and such a plaster from herbs’. She used to say all this in order to get small sums of money [denarios].


    Item: She said that on many occasions she cast lead[214] for the sick in return for money. She also [said] she did not believe the lead had any power.


    Item: She said that on many occasions Na Garejuda de Valerio cast a spell on lead and gave people to understand that this enchanted lead would cure their illnesses.


    Item: She said she had never seen a heretic unless he was under arrest, and that she did not believe in or listen to their sermons, or give them anything.


    2. Magic and the dead in Montaillou, 1321


    Hansen VIa, no. 3 (pp. 446–7)


    [Part of the testimony of Alazais, wife of the late Pons Azéma, from Montaillou, a witness in the case of Pierre Clergues, parish priest of Montaillou.]


    Item: She said that when Pons Clergues, father of the present rector of Montaillou, died, Mengarde, his wife, said to her and to Brune, wife of the late Guillaume Pourcel, the two of them should cut off some of the fringe of hair around the dead man’s forehead and some of his fingernails and toenails, so that the family home might continue to be attended by good fortune. This, she said, she and Brune did, once they had closed the door to the house in which the dead body was lying. They gave the hair and nail clippings to Guillemette, the house servant, and she [Alazais] believes that Guillemette gave them to Mengarde.


    Asked if she pronounced any exorcisms while they were cutting the hair and nails from the body, she said no.


    Asked about who was present [at that time], she said herself, Brune and Guillemette, the servant.


    Asked whether they had done these things before or after the body had been washed, she replied that in that region the bodies of the dead are not washed. Water is simply sprinkled on their faces. [She and Guillemette] did what they had done after this sprinkling.


    Asked if she knew how Mengarde had learned to do this kind of thing, she replied that when Pons had died, Brune, the wife of the late Venerable Vitale from Montaillou, said to Mengarde in [Alazais’s] hearing, ‘Madame, I have heard that if some of the dead man’s hair, fingernails and toenails are removed after his death, he will not take the house’s star or good fortune with him when he leaves’. Then Mengarde told Alazais and Brune that they would do it.


    3. Clerical magic in Toulouse, 1323


    Hansen VIa, no. 4 (pp. 447–9)


    [The passage begins with a note from an official from Toulouse, saying that he has actually seen, read and handled the documents containing confessions made by Pierre Sparner and Pierre Engilbert (both of whom were clerics), as recorded by the secretary of the criminal court of the Archbishop of Toulouse. These confessions, written down in the court book, had been summarized and put into official language by Pierre le Cellérier public notary of Toulouse, and it is this version which the unnamed official now reproduces.]


    27 June


    Pierre Raimond Sparner, cleric, sworn and examined about the manufacture of the images which were found by the secular court in his house in Toulouse, said and confessed that one day this year (he said he could not remember which day it was), when he came from the Roman Curia, the Prior of Saint Sulpice, who was staying in his house, was in a room upstairs, talking secretly with Pierre Engilbert, Maître Pierre Fabre and his squire who was formerly known as ‘Bertrand’. After they had been talking secretly like this for a while, they finished their conversation or discussion and came downstairs together, and [Sparner] asked the prior what kind of a discussion they had been having in such a secret manner. The prior replied and said, ‘That’s none of your business, because you’re such a gossip, you can’t keep anything a secret. Still, if you’re willing to be trustworthy and keep it a secret, I’ll be happy to tell you’.


    Then [Sparner] promised he would tell no one and keep whatever he was told a secret, and the prior showed him a piece of parchment on which a picture in the form of a human being had been drawn. ‘I was talking to Pierre Engilbert’, [he said], ‘[asking him] to find me a man who would secretly carve me a stone mould in the likeness of this picture. The lead image we shall make in that mould will speak (so Pierre said), and once a month only it will tell us the truth in answer to questions put to it. For example, it will tell us the truth about Alquinna with whom we are having a lot of trouble. Likewise, it will tell us the truth about whether the daughters of le vicomte Bruniquelle have had “protectors”, because the vicomte believes they have, and he’s asked me, with some urgency, to find out the truth for him in any way I can’.


    Item: [Sparner] said that Pierre Engilbert had had a mould made for Pierre Calhavelle. Three test figures were made out of lead in this, and the prior then put them in a chest, the key to which had been given to him by [Sparner’s] mother. Pierre Engilbert, a cleric from Toulouse, sworn to tell the truth and examined about the foregoing, said more or less the same as Pierre Raimond [Sparner], and that he had had the mould made at the entreaties of the said prior, Pierre Calhavelle, and that Pierre Fabre said, in his hearing and that of the prior, that he knew how to make images made in that mould speak, provided they were made under the proper constellation and that those images would speak to them and reveal [the whereabouts] of treasure which had been hidden in that area.


    He also said that in his presence and that of Pierre Fabre, the prior made three test images from lead in that mould, but they had not worked for them at all because they had no vitality, not having been made under the proper constellation.


    He also said that the figure of a scorpion had been drawn above the image, and on the back, letters which could not easily be read. Nevertheless (he said), he thought the writing said, ‘King Solomon’.


    [The official now records that the confessions were made in the presence of the Archbishop’s procurator, Pons Malefosse the Archbishop’s treasurer, Bertrand Deyde registrar and Etienne Brossard notary of the Archbishop’s criminal court. Brossard then recorded the confessions in the court book and registered them, Pierre le Cellérier summarized them and put them into official language, and the official from Toulouse appended the seal of the Archbishop’s court as a warrant of their authenticity.][215]


    4. A notary practises magic and summons demons, 1410


    Hansen VIa, no. 13 (pp. 454–5)


    Notebook containing the Inquisitor’s proceedings against Maître Geraud Cassendi, a notary from Bogoyran, accused of invoking demons and doing other acts of harmful magic [maléfices]. Witnesses saw him take some gold threads from a statue of the Blessed Virgin and put them in his shirt. They also saw him reading from a book and invoking demons, and a number of demons appeared in front of him. The man giving evidence was terrified and threw one of his shoes at them, saying, ‘Go away!’ and the demons went away at once.[216] Then he gave evidence that once, in the wood of Bogoyran, Cassendi invoked demons seven times. [Cassendi] was accused of debauching his wife and daughters through the practice of magic and the invocation of demons.


    5. The Devil appears in the form of a goat, 1432


    Hansen VIa, no. 20 (pp. 456–7)


    12 and 14 June


    Agnese, wife of Giacomo Arizonelli from Astanca (Lotancha, in the neighbourhood of Quinto), found herself in ‘the place of torture’ in Faido,[217] having been denounced by Brother Giovanni di Abbiategrasso, a Dominican, vicar of the most reverend father in Christ, Don Marco de’ Capitani from Vicomercato, ‘Professor of Sacred Theology and Inquisitor of heretical wickedness in Lombardy’. Interrogated by another brother, Vincenzo, whether she knew she had done ‘something contrary to the Catholic faith’, the oath was administered and she protested ‘she knew nothing and had done nothing contrary to the Catholic faith’. Witnesses to her deposition were Andriolo de Zoi, priest and ecclesiastical vicar of Leventina, and others, and Giovanni d’Asti, chancellor of the foresaid inquisitor.


    Two days later, interrogated for a second time, ‘so that she may tell the truth, for the salvation of her soul, about what she had done contrary to the Catholic faith’, the first confession was extracted from her, namely, that ten years previously she took herself off ‘to the bridge of Lotancha at about midday and there invoked a devil called Lucifer. She called on Lucifer to come to her, and then the Devil came in the form of a goat [becco], and she asked him for food for her own consumption’. The Devil laid out ‘a lot of bread and cheese’ on the grass for her. ‘She took them and carried them home and would have some to eat whenever she wanted’. In return for this bread and cheese, the accused gave the Devil nothing less than a third of her valley’s hay which had been cut and was lying in the open meadows.


    When the Devil was invoked for a second time, he appeared to her as usual on the bridge of Altanca, once again in the form of a goat, ‘and put bread and cheese on top of a piece of turf on the ground, so that she could eat some’. In return, the accused, Agnese, gave him ‘a wood, some arable land and hostelries’[218] situated outwith Altanca, and Lucifer made this wood and these hostelries burn, to destroy them completely.


    Interrogated once again [and asked] whether she used to talk to the Devil, she answered no, she merely summoned him aloud. She sent for a woman like herself from Formazza [to act] as her accomplice at a time when nothing else was happening, but no other person apart from her had had contact with the Devil.


    Agnese swore on the sacred Scriptures she had done this, [swearing to it] in the presence of the above-mentioned inquisitor, his servant Fatio di Aliate, the chancellor Giovanni d’Asti and the witnesses Alberto Verdoja di Prato, Zane Furni de Bedoredo and the ecclesiastical vicar of Leventina, the priest Andriolo de Zoi.


    6. A priest charged with invoking demons and divining the future with their help in Carcassonne, 1435


    Hansen VIa, no. 23 (pp. 457–8)


    [The trial of] Etienne de Vals, a priest, canon of Montréal, accused of invoking demons, being acquainted with the practice of necromancy, learning different ways to invoke demons, consulting them, listening to their replies, accepting their advice, knowing about the future.


    7. A pseudo Jeanne d’Arc, c.1435


    Hansen VIa, no. 24 (pp. 458–9)


    [This passage comes from the Formicarius of Johannes Nider, a Dominican theologian who made an impact at the Council of Basel (1431–1449) and was a source of information for Heinrich Institoris’s Malleus Maleficarum. Nider discusses witchcraft in book 5 which is written in the form of a dialogue, and provides illustrative anecdotes drawn from a variety of sources. This one reminds us that what we should call ‘conjuring tricks’ or ‘illusional magic’ were practised during the Middle Ages, and the young woman concerned here was clearly adept at this kind of activity.]


    We have today a distinguished Professor of Sacred Theology, Brother Heinrich Kalteisen, inquisitor of heretical wickedness. Last year, he told me, while he was engaged in his inquisitorial duty in the city of Köln, he noticed there was a young woman in the neighbourhood of Köln, who went around in men’s clothing all the time. She used to carry weapons and [wear] her clothes loose, as though she were a mercenary soldier in the pay of a nobleman. She would dance with men, and drink and eat with them, to such an extent that it seemed she far exceeded the bounds of the feminine sex – a sex to which she did not deny she belonged. Now, because at that time (as, alas, today), two people were making trouble by passionately disputing the see of the church in Trier, she boasted she could and would enthrone one of the parties, just as the virgin Jeanne (about whom I shall speak in a moment), had done a little earlier for the French King Charles by securing him in his kingship; or (more precisely), she asserted she was this same Jeanne, resurrected by God.


    So one day she entered Köln with the younger Graf von Virneburg who was one of her patrons and supporters, and there did extraordinary things while nobles were looking on, things which appeared to be done by means of magic. After a while she was investigated by the foresaid inquisitor who made diligent inquiry and publicly summoned her to appear in court. It was said she had torn up a napkin and suddenly put it together again in front of everyone’s eyes. She had thrown a glass at a wall where it broke in pieces, and she had made it as good as new in an instant. She had also shown off with many similar frivolities. But the unfortunate woman refused to comply with the commands of the Church. She went to the Graf for protection, and he secretly took her away from Köln so that she would not be arrested. But she did not escape the inquisitor’s hands or the fetter of excommunication, [for] at length, hemmed in as she was, she left Germany and crossed the border into France where she married a soldier to avoid being harried by ecclesiastical interdict and death by the sword. Then a priest (one would do better to call him a brothel keeper), flattered this female worker of magic [magam] with words of love, and in the end she went off with him, like a thief, and entered the city of Metz where she lived with him as his concubine and demonstrated to everyone what kind of arrogance had brought her there.


    8. Invoking Beelzebub and taking him as a teacher of harmful magic, 1438


    Hansen VIa, no. 25 (pp. 459–660)


    [The first of two documents is a judgement, dated 15 March 1438, delivered by Jean de Scalone, an officer of the Archbishop of Vienne, and Antoine Andrée, vicar of the local inquisitor, against Pierre Vallin from the parish of Sainte Blandine in La Tour-du-Pin, and summarizes Vallin’s offences. The second document, which is translated here, gives much more detail of these offences and the legal process involved in his case.]


    Against Pierre Vallin, alias ‘Perrer’, from [the parish] of Sainte Blandine in the district of La Tour-du-Pin, a retainer of the illustrious and powerful lady, Helinorgia de Golea, Lady of Tournon and of the domain of the said Tour-du-Pin, a man subject to this lady’s jurisdiction.


    In the year of our Lord 1438, 16 March, the procurator fiscal, for the sake of the legal right and interest of this lady, gives and hands over the articles written below. Since public opinion is repeating and referring to the evidence contained in a written factual statement – that this Pierre has been accused [of committing] and has committed and perpetrated the following outrageous offences, excesses and crimes – the procurator is asking the said accused, Pierre, to reply to the points contained in [these articles] and to answer them and their conclusions in a court of law.


    First: The said accused, Pierre, having been thoroughly instructed in the devilish practice [of magic], unmindful of his salvation, and not having God before his eyes but turning aside from the Catholic faith and chasing after heretical wickedness, committed and perpetrated as many acts of sorcery [sortilegia] as he could, and thereby, having invoked a demon from Hell, took him as his teacher, invoked him and, during the course of his activities, called this demon from Hell ‘Beelzebub.’


    Item: This same accused was obedient to this demon he called Beelzebub for a period of 63 years and more, paid homage to him on bended knee by kissing the thumb of his left hand, and giving him, in sign of homage, a liard [small coin] as a registration fee.


    Item: Every year after that, he took the hellish demon Beelzebub as his teacher by denying our omnipotent Creator and then handing over and granting his body and his soul to this teacher of his, the hellish Beelzebub.


    Item: At this demon’s demand, he made a cross on the ground, spat on it three times, then, at the urging of his teacher Beelzebub, stamped or trampled on it and smashed it as a sign of contempt and opprobrium for our Creator whom [Pierre’s] instructor Beelzebub used to call ‘the prophet’.


    Item: Moreover, the accused gave his daughter Françoise, then aged six months, to this devil, his teacher, and Beelzebub, his teacher, killed her; and thereafter [Pierre] committed and perpetrated many acts of sorcery by following his teacher’s instructions on what he should do and when he should do it.


    Item: (An important point). At the Devil, his teacher’s, instruction, the accused whipped or struck a spring, and from this spring, by means of and because of this devilish magic [arte dyabolica], unnatural storms came out and spread abroad, causing and inflicting a great deal of damage to the land and its produce by order of [Pierre’s] teacher Beelzebub, the hellish demon, as has been said.


    Item: Persisting in his various successive acts of harm[219] and faithlessness contrary to the law of God, he resorted to the help of his teacher and demon, and attached himself to the hell of this same demon-teacher Beelzebub by riding, in reality, with the help of this devil’s stick, to certain ‘synagogues’[220] at night and in various places and there ate certain small children along with his own urine.[221]


    Item: He also had sex with his demon-teacher Beelzebub who manifested himself to him in the form of a 20-year-old woman, appearing to him on a series of specific occasions.


    Item: With his teacher’s help, on many occasions he did and committed [undesirable] acts of heretical wickedness contrary to the Catholic faith; and, for example, what he did and the inquisitor’s proof that he had done so is contained in the sentence subsequently [given] against him by the ecclesiastical court – [pronounced], as one might expect, by the official from the Roman court and the inquisitor’s substitute – and [his actions] deserve punitive treatment and punishment.


    Item: This Pierre Vallin, alias ‘Perrer’, was accused eight years ago of acts of sorcery [sortilegiis] and specific things [following] therefrom and, after being found guilty with respect to these points which were found against him at that time, by the Lady of Tournon’s court, he was sentenced on the last day of August 1431. He was sentenced judicially and definitively by the judge of La Tour-du-Pin (or his depute) to [pay] a certain sum of money, and he was forbidden, under pain of being burned, to use or venture to use the said practice [of magic] and acts of sorcery;[222] otherwise proceedings will be taken against him and he will be punished by being burned. To these conditions he consented and submitted of his own free will.


    Item: This Pierre has used the said wicked practice and acts of sorcery since then on many occasions and continues to use them daily, openly and publicly, as everybody knows.


    Item: All the foregoing is true, well known, and perfectly clear, and there is public talk and gossip about all of it. Consequently, the procurator fiscal acts against Pierre Vallin, alias ‘Perrer’, on behalf of the legal right and feudal interest of the Lady of Tournon and the domain of La Tour-du-Pin; and because [Pierre] has done such things which are an evil example, contrary to the faith of our Lord Jesus Christ and in contempt of Christian law, and deserves to suffer the punition and corporal punishment contained in these articles,[223] [the procurator fiscal] asks that he be sentenced and compelled to abandon, for the legal and remedial causes and reasons mentioned above in connection with his forementioned [offences], the benefit of the edict [whose provisions were] to continue for the rest of his life and be entirely for his own good.


    [On 16 March 1431 Vallin was brought before a tribunal of secular judges to hear the charges and make his response. He pleaded guilty to every article and, in answer to the seventh article of visiting a witches’ convention, named four others who, he said, were there with him: Pierre Traffay du Pont, Pierre Morelle, Humbert Farod from Arbret, and a woman called Ollieta from La Tour-du-Pin, all of whom had been dead for a long time before the trial. Vallin offered no defence, but asked for clemency, and his case was deferred until 23 March when Vallin appeared once again in court before Etienne de Saint George, the local judge. He was questioned about his accomplices, supporters, and followers and asked for the names and surnames of those who were his partners and accomplices in his crimes, along with the places in which the ‘synagogues’ had been held and the times they had taken place. Vallin replied that he could not remember more than the five names he had already given, a response ridiculed by the judge who said he had been in the ‘sect’ for 63 years and persisted in his crimes during all that time, so how could he not remember more than the names of five people who had been dead a long time already? If he was unwilling to revise his statement, said the judge, he would be put to the torture.]


    As a result of this advice, he said that with him there were Guigo and Jean Chanelle, formerly from La Tour-du-Pin; Benedicta, mother of the Allunat family from the district of La Tour-du-Pin, who was the first to make him dependent on these pacts and fatuities; a man called Piccolin from Pont Roujan, and another two whose names he did not remember, both of whom came from Pont; a woman from Pont, whose name he did not know, who had lived there for


    

    

    

    9. Guillaume Adeline, a Benedictine, confesses to taking part in the Sabbat, 1453


    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    10. Four men and four women from Chamonix are sentenced to death for demon worship and apostasy, 1462


    

    

    

    

    

    

    11. Women condemned for holding a Sabbat and for heresy and fortune telling, 1470


    

    

    

    

    12. An acquittal disapproved, 1476


    

    

    

    13. A witch eventually confesses she has attended Sabbats, 1477


    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    14. Decisions in a trial of five accused witches, 1485


    

    

    

    

    

    15. Wolfgang Heimstöckl is commissioned to suppress all forms of magic and divination and undertakes the task, 1491–1499


    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    

    16. Sabbats in the Val Camonica, 1518


    

    

    

    

    

    17. Definitive sentence passed against a widow who had attended a Sabbat, 1527
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