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4. This book also considers alternative
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a related topic or text.

5. This book is organized and written on a level
to be understood by laypeople, yet includes scholarship that will
stand up to critical analysis. Furthermore, readers who would like
a more condensed book can simply read the
summary chapter for each of the nine (9) sections.
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for all Christians. Whether you are a
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PREFACE

 There
are many books on baptism––as we would expect––but, you might
wonder, why do we need one more? The answer is simple and two-fold.
First, most of the books on this subject are not written from a purely biblical perspective, as
is this book; instead, they are written from a denominational or
historical perspective, or from a particular theological position.
Second, very few of them cover the breadth of material included in
this book, including an exegetical study of every passage that has
a bearing on the subject of either water baptism or the baptism of
the Spirit, allowing a position to form that is based solely on
God’s Word. Passages are considered within their broader literary
contexts, and alternative interpretations are explored (adding to
this book’s comprehensive nature).

In addition, most books on the topic of
baptism focus on either water baptism or
the baptism of the Spirit, but rarely both! This book clearly and
comprehensively deals with both kinds of
baptism and explains their relationship to one another from a
thoroughly biblical perspective. As you will note from the Table of
Contents, these two kinds of baptisms are explored in the order in
which they appear in the New Testament, with Sections 2 through 6
covering the teachings and examples found in the Gospels, then in
Acts, and then in the Epistles. Section 1 is somewhat introductory,
and Sections 7 through 9 explore topics related to baptism.

Though this book is based on much research
and hermeneutical discipline (i.e., of biblical interpretation), it
is, nevertheless, written on a level that laypeople can understand,
including non-Christians and others not familiar with the Holy
Scriptures. While clergymen may certainly benefit from this book,
it is not assumed that the reader has a
background of knowledge in scriptural matters. Therefore,
background information is provided, and concepts are thoroughly
explained and supported from the Scriptures––with references cited
and additional references to be compared (i.e., “cf.”).

Please note that this book is designed for
versatility. For example, it can be read flowing from cover to
cover (with or without reading the endnotes, which are linked).
This is the recommended use for achieving the fullest
understanding. However, this book of seventy-two chapters (plus
fourteen appendix chapters) can also be used as a reference book when exploring a particular topic or
passage related to baptism: such as the topic of infant baptism or
the passages regarding John 3:5 or Titus 3:5. The Table of Contents
can be most helpful in this regard, and it includes the Scripture
references that are more fully developed in specific chapters.
Extensive endnotes and an Appendix with chapters on broader topics
also add to the potential for this being employed as a reference
book. However, the book can also be read in a condensed form by simply reading the summary
chapters that conclude each of the nine
sections––yet with the option for you to further explore any point
brought up in the summary chapter by simply going back to the
chapter(s) that focused on that point. Yes, a truly versatile
book!

This e-book is the “Expanded Edition” of a
book with the same main title, published in print (hardcover and
softcover) and as an e-book by Xlibris
Publishing. An added subtitle for this e-book is: Toward a Proper Understanding and Application of God’s
Word.

In this e-book edition, chapter numbers in
the Table of Contents are linked to their corresponding numbers
within the main text, and those in the main text are linked back to
the Section heading in which they are listed in the Table of
Contents––as are the other headings in the front matter and back
matter. (Note: Not all e-book formats represent the detailed
formatting I had included for better readability, appearance, etc.;
nevertheless, I trust that you will enjoy your reading experience.
You’re in for a treat!)

It is my prayer that the sections of this
book will greatly help your understanding of the biblical teaching
of Christian water baptism and Spirit baptism. To this end “I
commend you to God and to the Word of His grace, which is able to
build you up and give you an inheritance among all those who are
sanctified” (Acts 20:32).

Kenneth P. Lenz
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INTRODUCTION

Welcome to Our Journey

 Psalm 119 states: “Your Word I have hidden
in my heart, that I might not sin against You. . . . Your
mercies come also to me, O Lord—Your salvation according to Your
Word. . . . Your Word is a lamp to my feet, and a light
to my path” (vv. 11, 41, 105, NKJV ).1 The Word of
God is to be the guiding light for our lives. In fact, it is
through the Scriptures that we come to a knowledge of salvation
from the penalty of sin. The Apostle Paul wrote to Timothy, “from
childhood you have known the Holy Scriptures, which are able to
make you wise for salvation through faith which is in Christ Jesus”
(II Tim. 3:15). Nothing else has been given the place of authority
that God has given to His Word.2

We are about to embark on a journey with the
intent to arrive at a comprehensive understanding of the biblical
teaching of baptism. Rather than looking at baptism from an
ecclesiastical or historical perspective (as in most books on the
subject), the focus of this book will be on the biblical
perspective. In II Timothy 3:16–17, Paul continued his words to a
young Pastor Timothy, stating: “All Scripture is given by
inspiration of God [Greek: theopneustos],
and is profitable for doctrine, for reproof [or ‘conviction’], for
correction, for instruction in righteousness, that the man of God
may be complete, thoroughly equipped for every good work.” Note the
first two words: “all
scripture”––including every word (as written in the original
manuscripts). The phrase “inspiration of God” literally means
“God-breathed,” as if God breathed His words into the hearts and
minds of the human authors so that what each wrote in their own
unique style was, at the same time, what God intended them to
write. He breathed His Word into them and through them onto the
pages of holy writ.

 Therefore, we understand that all Scripture
is God-breathed and is profitable for teaching doctrinal truth,
giving conviction of truth, correcting error, and instructing us in
how to live lives characterized by godly righteousness. Notice,
too, that the Scripture alone is sufficient in guiding a man or
woman of God to become “complete,
thoroughly equipped for every good work.” The teachings and
traditions of churches and denominations are not to serve as our
ultimate source of authority. Scripture alone holds that position,
and that is why this book is based solely on that source. The
Apostle Peter adds to our understanding of inspiration by writing,
“for prophecy never came by the will of man, but holy men of God
spoke as they were moved by the Holy
Spirit ” (II Pet. 1:21). This
verse is not speaking of “prophecy” merely in the limited sense of
foretelling future events, but rather, in the broader sense of
speaking or writing on behalf of God––through His Spirit’s
empowerment.3

It is my prayer that the Holy Spirit of God
will guide our understanding of His Word and that we would be
willing to apply it to our lives in whatever ways are needed.

The Scripture version that will be used is
the New King James Version––a translation
based upon the 1611 King James Version of
the Bible and also derived from the analysis of early manuscripts
by many scholars. The New King James
Version was selected for two primary reasons: first, it does
not have any denominational ties and enjoys a wide appeal; and
second, it is one of the most literal of the modern translations
available (based primarily on the Greek manuscript of what has been
called the “Received Text”). However, the reader is encouraged to
use whatever version you prefer and to read the surrounding context
as well. In passages where there are notable variances between the
Received Text and other Greek texts, as reflected in other English
versions, the other renderings will be made known (such as those
based on the “Majority Text” or on the “NU Text”––which is based
primarily on the “Alexandrian Text”).

All verses in the Bible that make reference
to baptism are included in this book (within the context of the
discussion in which each most fittingly applies), as well as other
verses that have a bearing upon it. In many cases there may be
several interpretations that seem to be plausible for a verse. In
such cases, the various interpretations will be expressed and
explained to the degree necessary for a comprehensive
understanding. At times, such a comprehensive treatment will
require more than one chapter for the topic or verse. The ultimate
goal, however, is to humbly attempt to convey, with God’s help, the
proper meaning of each passage. As we consider these passages,
please keep in mind that, while there can be many applications of
God’s Word to various individuals, there is only one interpretation of each passage that is
correct––which is, naturally, the one the inspired writer intended
to convey.

The question, “What does this passage mean?”
has to do with its correct interpretation. However, we should also
ask the question, “What does this passage mean to my life?” This is
its application. For example, Acts 2:38 states: “Then Peter said to
them, ‘Repent, and let every one of you be baptized in the name of
Jesus Christ for the remission of sins;
and you shall receive the gift of the Holy Spirit.’ ” The word “for” is a translation of the Greek
word “eis,” which can be properly
translated in several ways, such as “into” or “in order to” or
“because of.” In this verse, it is possible to interpret the reason
for being baptized as “in order to receive the remission of sins”
or “because of having received the remission of sins” already. You
can see how a little word (eis) can make a
big difference in how a verse is to be understood.

Our objective is to properly interpret what
Peter (and, ultimately, God) meant to convey in that verse, as well
as in all verses on the subject of
baptism. However, please keep in mind that the purpose for God
giving us His Word is so that it can make a difference in our lives
as we apply its teachings. In regard to Acts 2:38, perhaps you have
never repented of sin and need to take that initial step. Or
perhaps you have not been baptized, in which case you might be led
to follow Peter’s instruction to be baptized––though at that time
he was actually speaking to a large crowd of Jewish men in
Jerusalem on Pentecost Sunday. That day and place will be one of
the destination points on our journey.

It’s good to have you along!






Please consider joining me in offering the
following prayer to God:

Dear Heavenly Father, thank You for the
God-breathed, inspired truth of the
Holy Scriptures and for the illuminated
light of Your Word. Please allow Your Holy Spirit to guide
me in understanding Your Word and in applying it to my life, I
pray, in the name of Christ Jesus, our Lord, amen.
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Definition and Distinctions

of the
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Chapter 1

The Six Unique Kinds of Baptisms in the New
Testament

The New Testament identifies six different
kinds of baptisms, yet only two of them involve getting wet. Some
of the confusion today regarding baptism stems from the fact that
distinctions are not made between these various baptisms. Further
confusion exists due to a misunderstanding of how the word
“baptize” was defined and used in biblical days. The definition and
distinctions will be the main topics for this initial section.

John the Baptist’s kind of baptism was
administered to repentant Jews in preparation for the Messiah’s
coming (Matt. 3, Mark 1, Luke 3, John 1:19–28); however, though
Jesus had no sin to repent of, He also was baptized by John––in
order “to fulfill all righteousness” (Matt. 3:15). Over the
following three years, having fulfilled all righteousness in
obedience to the Father, Christ was then “baptized in the baptism”
of suffering and death in atoning (or “satisfactorily paying”) for
the sin of the world (Mark 10:38–39; Luke 12:50). We understand,
therefore, that Jesus experienced two kinds of baptisms: John’s
baptism in preparation for His ministry (Acts 10:37–38) and a
non-water baptism in the culmination of His earthly ministry.

Jesus had said: “I came to send fire on the earth, and how I wish it were already
kindled! But I have a baptism to be
baptized with, and how distressed I am till it is accomplished!
[Gk.: telesthē ]” (Luke 12:49–50; cf. Mark 10:38). Note that
the same basic Greek word for “accomplished,” in Luke 12:50, was
used in John’s Gospel account when quoting Jesus’ sixth statement
from the cross: “It is finished!”––Tetelesthai (a Greek verb in the perfect tense and
indicative mood). The Greek construction indicates that what was
accomplished is a sure fact and a past completed action with
present continuing results. What was accomplished was nothing less
than the vicarious atoning sacrifice of the Son of God as He bore
our sin on the cross of Calvary, which was, in some sense, a
“baptism.” (See Psalm 79:8–9; Isaiah 53:4–6 and following, Romans
5:6–11 and following, and I Peter 2:21–25.) For more discourse on
this kind of baptism––in the atonement––please see the
Endnotes.1

 After His death and resurrection, Jesus
instituted Christian water baptism, to be administered “in the name
of the Father and of the Son and of the Holy Spirit” (Matt. 28:19),
and He made possible the baptism of the Holy Spirit, which brings
spiritual regeneration to one’s soul (John 7:39; Acts 1:5; 2:1–4;
11:15–18; I Cor. 12:13; Titus 3:4–7). These are the two kinds of
baptism that will be the main focus of our study.

Some Christian groups, including
Pentecostals (such as the Assemblies of God, the Apostolic Church,
the Foursquare Church, etc.), teach that the baptism of the Holy
Spirit is an experience that occurs after
a person is regenerated, such as in it being a “second blessing.”
While it is true that Jesus’ eleven Disciples were saved prior to
the Holy Spirit coming upon them on Pentecost Sunday, they were,
however, not indwelt by the Spirit of God.
Jesus, Himself, had prophesied: “the Spirit of truth
. . . dwells with [Gk.:
para; ‘beside’] you, and will be
in [Gk.: en;
‘in’] you” (John 14:17; cf. 14:16–18, 25–26; 15:26; 16:7–15). The
Apostle Paul clarified that all true believers have the Spirit
dwelling within them. He wrote: “But you are not in the flesh but
in the Spirit, if indeed the Spirit of God dwells in you. Now if anyone does not have the
Spirit of Christ, he is not His” (Rom. 8:9). The initial “baptism”
of the Spirit to Jews and then Gentiles included the indwelling and
filling of the Spirit (i.e., Acts 2:4; 10:44–45). Furthermore, the
baptism of the Spirit is also characterized as including a baptism
into Christ and His Church, as we will see in our study (e.g., Rom.
6:1–14; Gal. 3:23–29). Paul taught: “For by one Spirit we were
all baptized into one body––whether Jews
or Greeks [i.e., Gentiles]” (I Cor. 12:13; cf. 12:12–31; 3:16).

However, there is also the “baptism with
fire” regarding which John the Baptist and
Christ prophesied (Matt. 3:10–12; Luke 3:15–17; 12:49–50). Some
people assume that the baptism with the Holy Spirit and the baptism
with fire are referring to an identical experience. After all, the
book of Acts tells us that when the Holy Spirit first came upon
believers at Pentecost, “there appeared to
them divided tongues, as of fire, and one
sat upon each of them; and they were all filled with the Holy
Spirit” (Acts 2:3–4). This is a position that seems plausible;
however, there is stronger evidence to understand these as separate
and distinctly different baptisms. Consider the following six
points:

1. The experience of something that appeared
like “tongues, as of fire” above those believers on the day of
Pentecost was a unique experience, never
to be repeated again. For other examples of believers in those days
receiving the Holy Spirit, yet with no mention of fire, see Acts
8:12–17; 9:17–18; 10:44–45; 11:15–17; and 19:1–6.

2. The experience at Pentecost was
never identified as a baptism with fire,
and it evidently was not a literal fire that was present. (No one
was burned.) The Greek phrase “hōsei
pyros” literally means “as of fire” and indicates that a
symbolic figure of speech known as a “simile” was being used.

3. Such a manifestation above a person’s
head does not conform to the Greek definition of the word
translated as “baptism”; therefore, it does not
qualify as a baptism. Dr. Warren Wiersbe wrote that the
baptism of fire “does not refer to the ‘tongues of fire’ at
Pentecost, for tongues over a person’s head could hardly be called
a ‘baptism’ ” (Wiersbe, vol. 1, pp.
180–181).

4. Except for John the Baptist’s prophecy
recorded in the parallel passages of Matthew 3:11 and Luke 3:16,
all other passages that speak of the baptism of the Holy
Spirit––including Christ’s announcement of it––do not mention fire (e.g., Mark 1:7–8; Luke 24:49;
John 1:32–33; 7:38–39; Acts 1:5; 8:14–17; 9:17–18; 10:44–45;
11:15–17; 19:1–6).

5. It should be noted that the phrase in
Matthew 3:11 and Luke 3:16 is more precisely translated as
“in . . . fire,” and not merely,
“with . . . fire.” The Greek
preposition used is “en,” whose primary
meaning is “in,” denoting locality. What occurred on Pentecost,
however, was not a baptism in fire.2

 6. The most compelling understanding of what
John the Baptist was speaking of in regard to the baptism in fire,
is generated from the immediate context
(Matt. 3:7–12; Luke 3:7–17). The verses immediately before and
after refer to being “thrown into” an “unquenchable
fire”––undoubtedly speaking of judgment.
This is not an aspect of blessing in the spiritual baptism of the
Holy Spirit. (Nor is it likely related to a purging of Christians
or of their works––as some think of this baptism in fire, based on
I Corinthians 3:11–15 and I Peter 1:6–7.) For more on the context,
please see the Endnotes.3

 The Apostle John quoted Jesus’ words: “the
Father judges no one, but has committed all judgment to the Son.
. . . My judgment is righteous” (John 5:22, 30; see also
Acts 10:42; 17:31; II Tim. 4:1). John’s book of The Revelation of
Jesus Christ gives a picture of the end times, including the
judgment to come, and reveals that “anyone not found written in the
Book of Life” will be “cast into the lake of
fire” (Rev. 20:15; see also Rev. 19:20; 21:8; Matt. 13:40–43,
49–50; 18:8–9; and 25:41–46).

Mark begins his Gospel account by
identifying John the Baptist as the one prophesied by Malachi as
the “messenger” who would prepare the way before the “Messenger of
the Covenant” (i.e., Messiah). John was familiar with such
prophecies and understood that he was, in fact, that forerunner. In
our consideration of the judgment in fire, it is most interesting
to note that such a judgment was mentioned within the immediate
context of a key prophecy in Malachi regarding John’s ministry.
Jesus quoted from this prophecy in connection with John (Matt.
11:10; Luke 7:27), and John, no doubt, had it in mind as he
ministered. Notice that prophecies concerning Christ’s first coming
and future second coming are written within the same context, as we
read from Malachi:

“Behold, I send My messenger [John], and he
will prepare the way before Me.

And the Lord, whom you seek, will suddenly
come to His temple,

Even the Messenger of the covenant [Christ],
in whom you delight.

Behold, He is coming,” says the
LORD of hosts.

“But who can endure the day of His
coming?

And who can stand when He appears?

For He is like a refiner’s fire.” (Mal. 3:1–2; see also Mal.
4:1–3)

John the Baptist was not only preparing the
way for the first advent of the “Messenger of the Covenant,” but
also for His second coming and then future
judgment––as a “refiner’s fire”! This, most likely, was what John
was referring to as he prophesied that Christ would baptize in
fire, though we need not be dogmatic on this point, as it is not
essential.

 The sixth kind of baptism is mentioned by the
Apostle Paul, but only in one passage, stating: “Moreover,
brethren, I do not want you to be unaware that all our fathers
[i.e., ancestors] were under the cloud, all passed through the sea,
all were baptized into [Gk.: eis] Moses in the cloud and
in the sea” (I Cor. 10:1–2). This is in reference to the episode in
which the Israelites were miraculously separated from the Egyptian
army by a unique cloud and then crossed through the Red Sea on dry
ground, as told in Exodus 14:19–22 (cf. Heb. 11:29). In that
episode, though the Israelites were surrounded by walls of water on
both sides and “passed through the sea,” it was the pursuing
Egyptians who got wet––and drowned! 4

Paul’s reference to the Israelites as being
“baptized into Moses” seems to indicate that the Israelites, from
that time forward, were identified with
Moses as their deliverer and spiritual leader. In a similar way,
Paul wrote of Christian believers as being “baptized into [Gk.:
eis] Christ” (Rom. 6:3; Gal. 3:27),
meaning that we believers are thus identified with Christ as our
Deliverer from sin and as the Head of the Church; even more so, we
are united with Him (as those passages and
others teach). This involves an unseen, spiritual baptism of the
Holy Spirit.

There is also a sense in which the
experience of Noah and his family in the ark serves as a pre-figure
(or symbolic representation) of baptism, as expressed in First
Peter 3:20–21. This, however, is in reference to either Christian
water baptism or to the baptism of the Holy Spirit––or perhaps even
to the baptism of Christ on the cross (cf. 3:18). Therefore, it is
not a separate kind of baptism than those already mentioned.
(Chapters 45 through 48 will explore the reference to “baptism” in
First Peter.)

This book will focus on Christian water
baptism and the regenerating baptism of the Spirit; however, we
will also look briefly at John’s baptism of repentance as the
predecessor to Christian baptism (including the implications as to
its mode). Before that, we will consider the definition and meaning
of the Greek words that are consistently used throughout the New
Testament in connection to baptism––of any
kind.

It is only right, however, that we first
acknowledge that there are various viewpoints within Christendom in
regard to the significance of water baptism and the mode or modes
that are proper in administering baptism. Therefore, the next two
chapters are offered as introductory and to add perspective to this
overall subject, including some brief analysis.

It should also be mentioned that a few
Christian denominations (including “Pauline Dispensationalists,”
such as mid-Acts and post-Acts dispensational churches) do not
practice water baptism––in any mode––though Jesus, Himself, had
commanded His followers to: “Go therefore and make disciples of all
the nations, baptizing them in the name of
the Father and of the Son and of the Holy Spirit” (Matt. 28:19).
This command is in the concluding verses of Matthew’s Gospel
account and was given shortly before Jesus ascended back into
heaven, which, in itself, gives some indication as to the
importance of this ordinance. Notice, too, that the word
“therefore” is based on Christ having said, “All authority has been
given to Me in heaven and on earth” (v. 18). Therefore, it is by
Christ’s authority that He gave this command, and He concluded His
command with the assurance that “lo, I am with you always, even to
the end of the age” (v. 20). Water baptism is indeed for the Church
Age we are living in and for “all the nations” (v. 19), contrary to
the so-called “mid-Acts dispensation” doctrine, which calls into
question the efficacy of Christ’s sacrifice for the people of that
day. Historically, baptism has been practiced as a Christian rite from the time of the Apostles and the
New Testament days (Acts 19:5; I Peter 3:21), and throughout church
history. It has never ceased, as we will see in this book. (For
those who are swayed by teachings that oppose water baptism, I
invite you to read the e-book Is Water Baptism
for Today?––offered at no charge.)

Basic to Christian doctrines is the
understanding that Christ brought about the current “age of grace”
by means of His atoning sacrifice on the cross––which made the Old
Testament (or “Old Covenant”) obsolete in terms of its purification
rituals and sacrificial system. (See Isaiah 53; Luke 24:44–49; Acts
8:30–35; I Peter 2:21–25; 3:18; I John 2:2; and 4:10.) Full
atonement had been offered by Christ, and on the Day of Pentecost
(forty days after Christ’s resurrection) the Holy Spirit came to
indwell believers and baptize them into Christ’s Church, which
established the Church Age that the early church (and we) live in.
(See Matthew 16:18–19; Acts 2:1–4, 14–21; 8:1–6, 14–17; and
10:42–45.)











Chapter 2

Various Meanings and Modes of Water Baptism
Practiced Today (Part One)

It is worth noting that there are various
viewpoints today within Christendom regarding (1) who is to be
baptized with water, (2) what method (or “mode”) is to be used, and
(3) what meaning (or significance) is attached to that baptism.
These three considerations are interconnected, with each one
affecting the other two. The following paragraphs are intended to
give a broad overview of these beliefs and practices, without
differentiating details of individual branches and
denominations.

Various branches and denominations within
Christianity use different modes of baptism, and there are varying
significances attributed to the act. Some baptize only those who
have made a profession of faith in Christ as their Savior, and they
fully immerse the convert under water. This is generally called
“believer’s baptism.” In these denominations and independent
churches, baptism and communion are usually called “ordinances,” signifying that they are practices
followed in obedience to Christ, and their significance is regarded
as being purely symbolic––an outward
symbol of an inward faith. Baptism represents a spiritual cleansing
that has already taken place through regeneration (i.e., spiritual
birth), and it serves as a testimony of faith in Christ and
identification with Him in His death, burial, and resurrection.
Thus, the convert is immersed in water and then raised up out of
the water.

 Other Christian branches and denominations
also practice immersion, but they include infants in this act (or
“rite”). It is usually believed that the ones being baptized,
including infants, receive God’s grace through the rite. Other
branches and denominations also baptize infants, but the mode
commonly used is that of sprinkling (“aspersion”) or pouring
(“affusion”). Most of these regard baptism and the Lord’s Supper as
“sacraments” having efficacious
significance in bestowing grace from God on the individual. In
these cases, baptism is believed to assist in bringing about that
person’s spiritual regeneration. In other denominations, infants
are baptized as a sign and seal of their inclusion into God’s grace
and His covenant, though it is not considered as a sacramental
means of salvation. (For more insights and quotations on
“sacraments,” please see the Endnotes.) 1

Those denominations and churches that do not
baptize infants generally do not place such a significance on the
ordinance. In most of these churches, they believe that infants and
young children are not held accountable for sin or the sinful
nature that each individual is born with, and that young children
who die go directly into the presence of God, by His grace. In
these denominations and churches, it is believed that a person is
saved through repentance from sin and faith in the blood of Christ
as the atoning sacrifice for sin. However, since such volitional
dispositions as repentance and faith are not possible from infants
or young children, God would not hold them accountable until they
reach such a point in their mental development when they can
understand and accept the gospel for themselves. Such a doctrine
seems in keeping with the nature of God, who is both gracious and
just.

In regard to the modes used in baptism, the
methods of both pouring and sprinkling have different symbolisms
than that of immersion. While immersion symbolizes identification
with the death and resurrection of Christ, sprinkling recalls the
Old Testament practice of sprinkling the blood of animal sacrifices
onto objects to symbolize atonement, and pouring symbolizes the
pouring out of the Holy Spirit upon the one being baptized. All
three modes symbolize a cleansing, such as in the Old Testament
practice of ceremonial purification by means of sprinkling and
immersing. In some instances, the Old Testament Law required a
total immersion, but in other instances merely a sprinkling was
required. (The “water of purification” that was sprinkled, however,
was mixed with the ashes of a red heifer and cedarwood, and only
applied in specific circumstances [Num. 19; cf. 8:5–7], not for the
usual ceremonial cleansing of the people. As for pouring, that mode
was never used in Old Testament purification rites.)

It should also be noted that there is also a
mode of baptism that involves pouring, but with the baptizer
standing in water along with the one being baptized. Some believe
that this was the mode John the Baptist used in baptizing Jesus and
others in the Jordan River.

This brings us to the question, then, of
whether or not any particular mode of baptism is clearly taught in
Scripture and intended for us to obey. An equally important
question arises from the context of what is taught, regarding the
significance of baptism. In other words, what does the mode imply
regarding the meaning of baptism? Why is a person baptized, and
what is expected to occur as a result of being baptized? With these
questions in mind, we will briefly look at the primary passages
used in support of each of the three most prevalent modes used
today, and we will consider how well the context of those verses
relates to water baptism. In this chapter, we will consider the
baptismal mode of pouring, and then in the following chapter, we
will consider the modes of sprinkling and immersion.

Proponents of the mode of pouring find
support in the prophetic verses of Isaiah 44:1–4 and Joel 2:28–32,
and regard pouring as a symbol of the Holy Spirit being poured out
on the person being baptized. Seven hundred years before Christ,
Isaiah quoted the Lord as saying: “For I will pour water on him who is thirsty, and floods [or
‘springs’] on the dry ground; I will pour My
Spirit on your descendants, and My blessing on your offspring”
(44:3). This pouring of the Holy Spirit on Jewish descendants was
initially fulfilled on the Day of Pentecost (ten days after
Christ’s ascension into Glory), when the Spirit initially came to
indwell the followers of Christ. Peter even spoke of it as a
pouring out of the Spirit (Acts 2:33);
however, while the Holy Spirit had been poured out, water
was not poured out. Water baptism did not
induce or even accompany this initial baptism in the Spirit (as
described in Acts 2:1–4).

On Pentecost, the Apostle Peter explained
that the events of that day were a fulfillment of Joel 2:28–32, as
Peter stated:

This is what was spoken by the prophet Joel:

“And it shall come to pass in the last days, says
God, that I will pour out of My Spirit on
all flesh. Your sons and your daughters shall prophesy.
. . . And it shall come to pass that whoever calls on the
name of the LORD shall
be saved.” (Acts 2:16–21)

Note that Joel did not prophecy that
“whoever ‘is baptized in’ the name of the Lord shall be saved.”
While Isaiah and Joel (as well as Ezekiel, Zechariah, and other
prophets) prophesied of the coming of the Holy Spirit, three points
are evident:

1. The prophets used figurative language to
describe spiritual aspects. For example, Isaiah used a metaphor of
water being poured “on him who is thirsty.” This is referring to
spiritual thirst––not physical thirst; and
of the Holy Spirit being poured out––not
of physical water being poured. See Jesus’ own words in John
7:37–39 (cf. John 4:13–14).

2. The context of those verses does not include teachings regarding Christian
baptism in water (even in a prophetic sense); it is only of the
baptism in the Spirit. And in all cases where the Scripture later
gives examples of the baptism in the Spirit occurring, it
was not accompanied by water baptism
(e.g., Acts 2:1–4; 8:14–17; 10:44–46; 19:6).

3. The Old Testament uses other metaphors to
portray the coming of the Spirit, yet we do not make modes out of
them. For example, rather than a “pouring out” of the Spirit, some
prophecies speak of a “putting within” of the Spirit. Ezekiel 36:27
states, “I will put My Spirit within you
and cause you to walk in My statutes” (cf. Ezek. 37:14).

We must be careful when we take a passage
that is stated in figurative terms and apply it to an ordinance or
sacrament of the church, without any clearer teaching from God’s
Word. Titus 3:4–7 is another passage that is used in support of the
mode of pouring; however, it is referring to the spiritual “washing of regeneration and renewing of
the Holy Spirit” (3:5). Regeneration is brought about through the
baptism of the Spirit. (More will be
explained in the chapters on Titus 3:5.) The baptism of the Spirit
and baptism of water are often confused. Therefore, this book deals
with both kinds of baptisms in Sections 2 through 7, and we will
look at each in turn (within the literary context of their passages
as a whole) throughout the New Testament, beginning with the
Gospels, then in Acts (i.e., The Acts of the Apostles), and then in
the Epistles (teaching letters).











Chapter 3

Various Meanings and Modes of Water Baptism
Practiced Today (Part Two)

Many
well-meaning people say that it really is not important which mode
is used today, as long as a person is baptized. Some even suggest
that we should set aside petty differences for the sake of unity in
the Christian Church. However, could the ordinance (or “sacrament”)
of baptism be considered a petty issue? And should unity be our
goal at the expense of a proper biblical interpretation of such
important issues as regeneration, discipleship, and baptism? (Note
Jesus’ own words in Luke 12:49–53, regarding His coming to bring
“division.”)

Certain questions, therefore, would be most
appropriate to keep in mind while reading this book, including:

1. Does the Scripture teach of a particular
mode (and meaning) for water baptism?

2. When Christ instituted water baptism, did
He have a particular mode in mind?

3. When the Scripture speaks of baptism
being administered, was a particular mode used?

This book will offer clues for the reader to
make his or her own informed decisions in answering those
questions. In the previous chapter, we considered the primary
Scripture texts used in support of the baptismal mode of pouring.
In this chapter, we will consider the texts used in support of
sprinkling and then immersion.

Proponents of the mode of sprinkling find
support in the prophetic verses of Isaiah 52:15 and Ezekiel
36:24–28. Isaiah 52:15 poetically prophesied: “So shall He [the
Messiah] sprinkle many nations. Kings
shall shut their mouths at Him.” It should be noted that the Hebrew
word translated “sprinkle” can also be translated as “startle” or
“marvel” (as the Jewish rabbinical scribes rendered that word in
the Greek Septuagint translation of this verse). In either case,
the context is not regarding water baptism and there is no clear
connection of this verse to Christian baptism. Notice that it is
“nations” that are sprinkled or startled––not disciples.

Ezekiel prophesied:

I will take you from among the nations, gather you
out of all countries, and bring you into your own land. Then I will
sprinkle clean water on you, and you shall
be clean; I will cleanse you from all your filthiness and from all
your idols. I will give you a new heart and put a new spirit within
you; I will take the heart of stone out of your flesh and give you
a heart of flesh. (Ezek. 36:24–26)

This prophecy was written nearly six hundred
years before Christ, during the Babylonian Captivity, and initially
fulfilled when the Israelites returned to the Land of Palestine
from out of exile––though water baptism was not involved. The
phrase, “I will sprinkle clean water on
you” is best interpreted as a metaphor, as also (for example) is
the phrase, “I will take the heart of stone out of your flesh.”
(The heart is not literally made “of stone,” nor is “clean water”
literally sprinkled.)

This passage continues in quoting God as
saying: “I will put My Spirit within you
and cause you to walk in My statutes, and you will keep My
judgments and do them” (v. 27). The context of this passage is the
baptism of the Spirit, not a baptism with water. On the Day of
Pentecost, God put His Spirit within His people. Those who were
disciples of Christ received the baptism in the Holy Spirit (Acts
2:1–4). God had indeed sprinkled clean
water on His people and given them a new heart, though water
baptism had not accompanied such a sprinkling. God had indeed
poured spiritual water on thirsty souls,
and flooded springs on the parched ground. Even though these are
figurative analogies of the spiritual cleansing and renewal that
God brought when the Holy Spirit came, many regard them as being
descriptive of the mode of a physical, water baptism.

 Hebrews 10:19–23 is a text that uses the
parallel metaphor of having our “hearts sprinkled” and our “bodies
washed.” These are spiritual analogies. Our hearts are not
literally sprinkled, nor our bodies literally washed. (More will be
explained in the chapter on Hebrews 10:22–23.) There is also no
question that sprinkling of the blood of
sacrificed animals was part of the Old Covenant Law. Some of those
verses, therefore, are also cited as support for the baptismal mode
of sprinkling.1

First Peter 1:1–2 refers to the “sprinkling
of the blood of Jesus Christ,” figuratively speaking, since the
blood of Jesus Christ is not literally sprinkled; nor is the
passage referring to water or the context speaking of water
baptism. (More will be explained in the chapter on I Peter 1:2.)
Actually, in all honesty, there is no
verse in Scripture (in either the Old or New Testament) that
connects sprinkling to water baptism.

We have briefly looked at the key verses
used in support of the modes of pouring and of sprinkling, based on
the symbolism those modes represent. What is most important to
understand, however, is that the Scriptures never identify water
baptism as symbolizing blood being sprinkled for our atonement, nor
of water being sprinkled for our purification, nor of the Holy
Spirit being poured out on God’s people, nor of His grace being
poured out on individuals. As appealing as those symbolisms are
(and they are, indeed, biblical symbols), the Scriptures never connect them to Christian water baptism.

Scripture passages used in support of the
mode of immersion include Romans 6:2–6 and Colossians 2:11–13.
Here, the Apostle Paul used the word “baptism,” and taught:

How shall we who died to sin live any longer in it?
Or do you not know that as many of us as were baptized into Christ
Jesus were baptized into His death? Therefore we were buried with Him through baptism into death, that
just as Christ was raised from the dead by the glory of the Father,
even so we also should walk [i.e., live] in newness of life. (Rom.
6:2–4)

Those who practice immersion use this
passage to illustrate the symbolism of being “buried with Him
[Christ Jesus] through baptism into death” (v. 4). It is a death to
the old, sinful nature, and being raised to “walk in newness of
life”––with a spiritual nature that is Christ-like, in order “that
we should no longer be slaves to sin” (v. 6). For those who are
immersed, going down into the water symbolizes their death to sin’s
power and penalty through salvation in Christ. Coming up out of the
water symbolizes their being raised to live a new life (i.e.,
spiritual regeneration).

In Colossians 2:11–12, the Apostle similarly
taught: “In Him you were also circumcised with the circumcision
made without hands, . . . buried with
Him in baptism, in which you also were raised with Him through faith in the working of God,
who raised Him from the dead.” Baptism is likened to a
“circumcision made without hands.” It is God’s doing! In many
churches that practice immersion of adults and of children old
enough to respond in faith, the general practice is that the one
being baptized gives a verbal profession of faith––usually
publicly. Also, it is generally understood that their baptism
indicates their intent to live in a way that exemplifies their
“newness of life.”

These two New Testament passages give
support to the symbolism inherent in immersion and to the
significance associated with that mode––testifying to one’s faith
in Christ’s atoning death and resurrection, and of a desire to be a
“disciple” of His (note Matt. 28:19–20). Immersionists would say
that additional support is found in the following:

1. the Old Testament purification rites and
the immersion of proselyte converts to Judaism

2. the New Testament examples of water
baptism (including Christ’s own baptism)

3. the precise words that are used in
passages referring to baptism (such as “baptizō” and “baptisma”)

In the next few chapters, we will consider
the meaning of the Greek verb translated as “baptize” and the noun
translated as “baptism.”











Chapter 4

The Meaning of the Greek Word
“Baptizō ”

When
considering the meaning of a specific word in the New Testament, it
is important to keep in mind that the meanings of words tend to
evolve over the years. Therefore, when consulting a modern
dictionary for the meaning of the verb “baptize” or the noun
“baptism” we will find definitions that relate to how those words
are used today, but not necessarily how
they were defined in Jesus’ day. To understand how these words were
understood in New Testament times, we need to consult Greek
lexicons and dictionaries, and also explore how the words were used
in writings of that era.

 The English word “baptize” is, in fact, a
trans-literation of the Greek word “baptizō.” 1 Being a transliteration (i.e., the
creation of a new word by using the pronunciation of a word from
another language), there can be no mistake as to the derivation of
the word “baptize.” Greek dictionaries and lexicons consistently
define the verb “baptizō” as “immerse” (or as a synonym for that word, such as
“submerge”) in its primary meaning. The New Testament also uses
noun forms of that word, including “baptisma,” meaning “immersion”; “baptismos” (a plural form), meaning “immersions”; and
“baptistēs,” a proper noun in regard to
the prophet John, as the “Immerser.” For example, The Analytical Greek Lexicon renders the proper
meaning of “baptisma” as “immersion”
(Zondervan, p. 65). By the time the New Testament was being
translated into English, the words “baptize” (as a verb) and
“baptism” (as a noun) had already become commonplace in Christian
vocabulary, generally referring to the Christian rite; therefore,
the translators simply used that transliteration when translating the text. (For more
insights and quotations from Greek dictionaries, please see the
Endnotes.) 2

Unfortunately, the failure to translate
these Greek words in their literal sense has greatly contributed to
a misunderstanding by many Christians––in thinking that these words
merely identify a Christian rite, without
any connotation of the method (or “mode”) to be used. This
misunderstanding was heightened by the fact that, early in the
history of the church, pouring (and later, sprinkling) became
acceptable means of baptizing. As a result, translators simply used
the transliterations “baptize” (for baptizō), rather than the literal translation,
“immerse”; and “baptism” (for baptisma),
rather than using the literal translation, “immersion.”

It is extremely significant to understand
that during the time of Christ’s earthly ministry the Greek word
“baptizō” was a common word without any
religious significance. It simply meant to immerse something or
someone under water or another substance. For example, animals
crossing a river were spoken of as being “baptized” by sinking
under the surface of the water merely out of exhaustion, or because
of bearing too heavy a load, or as the result of a surge of
floodwater covering them over. Some who oppose the exclusive
baptismal mode of immersion, therefore, try to make the point that
in classic Greek literature there were many varying ways through which something was baptized––leading
to the conclusion that the Christian mode can be varied. However,
such arguments simply cloud the issue. In the examples just cited,
the point is that in each case the animals were immersed under the water.

Furthermore, those who oppose the recognized
meaning of “baptism” as “immersion” often focus on the fact that
there were various consequences for the
objects and persons being submerged. For instance, in the examples
above, the animals drowned. Therefore, the non-immersionists
surmise that the meaning of the word includes the consequences with
which it is associated. This leads them to the faulty conclusion
that the word “baptism” in a Christian context merely implies that
a person has been cleansed of sin or consecrated to God, regardless
of what mode is used. It is important, therefore, to understand
that the meaning of the word, itself, does not carry with it (or
even imply) a particular consequence. The animals in the examples
above drowned as a result of being submerged under the water, but
the word “baptizō” was not altered in its
meaning. It still meant “immerse,” and other words were needed in
order to express the consequence that they had subsequently
drowned.

In addition, the word “baptizō” does not carry any implication as to whether
or not there was an emersion of the person
or object––meaning their coming up out of
the water or other substance after being immersed in it. An
emersion does not nullify the meaning of immersion. (This is noted
simply because some non-immersionists erroneously claim that,
according to the meaning of “baptizō,” a
person must remain under the water in order for it to be a true
immersion.) Many times, there was an emersion with an immersion!
This was true not only in classic Greek writings but also in New
Testament usage, such as in Jesus’ emersion from His baptism in
death.

 It should also be mentioned that in classic
Greek writing there was a secondary meaning (derived from its
primary meaning) of forms of the word “baptizō.” It was used in a figurative sense,
translated as “overwhelm.” For example, it might be said that a
person was “overwhelmed” with sadness, meaning that they were
“immersed in sadness.” It is not a literal
immersion into a substance but a figurative immersion, expressing
that the person was in an emotional state, fully surrounded by such
a condition, as if immersed in it. (Even our English word
“overwhelm” is, in fact, a compound word derived from the words
“over” and “whelm”––meaning to submerge or engulf.) What is
important to note, in regard to our consideration of this subject,
is that with all the forms of the word “baptizō” used in the New Testament, it is never used
in a purely figurative or poetic sense. Rather, in every instance
it can be translated as a form of the word “immerse” and understood
as an immersion, even when used in the spiritual sense of being
immersed in the Holy Spirit and into the Body of Christ (i.e., His
Church). For more of a discussion on this matter, please see the
Endnotes for an excerpt from an essay this author wrote based on an
impartial study and in-depth analysis of nineteenth-century books
on baptism.3

Writers who claim that the word “baptism”
(or even the Greek word “baptizō”) refers
to pouring or sprinkling, often interpret examples of pouring or
sprinkling in the Hebrew Scriptures as illustrations of New
Testament baptism. For example, they will contend that since Elijah
poured water on a sacrifice, John the Baptist must have poured
water on the people; or, that since the blood of sacrificed animals
was sprinkled on the altar, Christian baptism must be by
sprinkling. However, there are several flaws with such reasoning.
First, neither the Old Testament nor the New ever identifies such pourings or sprinklings as being
illustrations of Christian baptism. Second, those Old Testament
pourings and sprinklings are typically not representative of New Testament baptism. For
example, many were repeated and for purposes unrelated to the
one-time baptism of disciples; and most were not applied to
individuals––but rather, to objects. Third, those writers
confuse the various kinds of baptisms in
the New Testament (which this book will distinguish). Fourth,
rather than interpreting New Testament baptisms based on the
meaning of the Greek word “baptizō,” those
writers reverse the process, and use
examples of pourings or sprinklings in the Hebrew Scriptures to
define the word “baptism” and even the Greek word “baptizō”! This book will explore all uses of the word
“baptizō” within the literary and
historical contexts to which each applies.

Appendix A uniquely lists all of the
appearances of baptizō in the New
Testament, including their grammatical format and literal
translation, for those readers who are interested.
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