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​INTRODUCTION
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In postmodern anthropological and inventive paintings, the human frame seems greater like a cultural assemble and a fable area in place of a self-obvious natural complete. Human creativeness strategies the frame in a different way over the years and in distinctive cultures. Symbolic representations of the frame therefore generate dynamic cultural meanings, shape complicated social relations, and articulate technology of energy. I become stimulated to create the paintings via way of means of Michael Foucault's perception that the human choice for a unmarried authoritative Truth gave upward push to the illustration of the frame collectively with techniques of regulation, repression and coercion. Modern technological know-how - and its famous forms - now no longer handiest determined and defined the human frame, however in particular built it thru unique culturally embedded techniques and goals. Both medical and famous representations constantly draw the frame into a much broader gadget of information production. The frame does now no longer exist withinside the shape of an a priori essence that precedes the technology and practices of tradition or technological know-how. It is neither a transhistorical, commonplace set of wishes and instincts, nor a herbal item of cultural illustration and medical research. The human frame in its complexity is the output, product and symptom of in particular cultural mechanisms, technology and regulations. The frame is each the device and the item of the disciplinary technology of energy that technological know-how exercises. Therefore, it by no means stands outdoor the context of energy, records and tradition. The human frame isn't always a uniform, closed entity or substance spatially described via way of means of pores and skin with various stages of pigmentation (the which means of that is given via way of means of tradition), which we apprehend because the boundary of our self. The human "herbal" frame constantly has a size of overlap, a reference to different our bodies, human or now no longer, with numerous strategies and technology, practices and gadgets that collectively shape distinctive pics of the frame and distinctive understandings of what it method to be human. Through a cultural prism, we do now no longer see the frame handiest as some thing that we personal and are on the equal time. Culturology extends this conventional angle to questions of what human our bodies can do, what they are able to grow to be withinside the system of enculturation, and what sensible cultural practices are really well worth unique interest of unique our bodies in a particular time and area. The very manner of asking those questions may be taken into consideration a sort of declaration approximately the character of the connection among life, tradition, energy and human subjectivity. It is herbal that as paradigms and social discourse change, the definition of the frame and the concept of human physicality in preferred is reformulated once more and once more. With the appearance of recent technology and techniques, we innovate, improve and query the integrity of a unified, bounded organic frame reducible to carbon compounds. However, it's miles greater vital for this paintings how those developmental adjustments withinside the method to the difficulty of physicality are meditated withinside the thematic intersection of anthropology, sociology, psychology and preferred concept of tradition. The examine of the human frame withinside the area of interdisciplinary culturology can offer solutions to the questions of the exercising of energy closer to the human personality, the connection among generation and identification, or the ratio of the cloth and cultural dimensions of the frame. "Anthropology of the frame" has grow to be a reputable a part of the arts during the last 3 decades, in particular withinside the Francophone and Anglo-Saxon areas. The epistemological foundation become supplied via way of means of post-structural analysis, which these days is specifically carried out at the floor of post-feminist research and the so-called "qeer theories" that observe minority sexual orientations and otherness in preferred. In addition to the rather independently growing subject of lady physicality inside feminist research, the sociology of the frame makes a speciality of the examine of the function of physicality in social interactions and the stratification of society. Since this paintings ambitions to define the opportunities of analyzing physicality from a cultural angle, it should always stand on an interdisciplinary foundation. Despite the comprehensible variations in premises and methodology, maximum medical disciplines agree on the subsequent withinside the definition of the human frame: they recall the human frame to be cloth - consequently a herbal, bodily and organic-chemical phenomenon, concern to ancient and cultural approaches and classifications. This corresponds to the herbal human (withinside the phenomenological feel) revel in of one's personal embodied subjectivity. Our feel of self-identification is a sort of amalgam of bodily, organic approaches and culturally decided function withinside the social shape. We generally do now no longer understand this kind of complex complete in its complexity, however examine it thru the symbolic structures of our tradition.
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​Objectives of work
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If we need to recognize the frame, we can not lessen it to any of its sub-components, or depend on the image - "narrative" - of person sciences. The significant trouble of the cultural take a look at of corporeality is the way to meaningfully integrate techniques, long-time period stereotyped as absolutely separate entities. This assumption of separation followed the ancient improvement of discipline specialization and caused the dualism of herbal sciences and humanities. For example, social anthropology has hooked up itself considering that its beginnings as a area targeted at the take a look at of techniques with the aid of using which thoughts, beliefs, traditions, etc. they reproduce and unify in societies. The issue of her hobby has continually been exactly the social factor of forces and phenomena that bind collectively people and complete societies. By its very nature, this presupposes an a priori definition of the social and organic sphere, which improved at the side of the thematic attention of the discipline. Any extreme try to address the human frame at the floor of the humanities - and this paintings desires to be simply such an attempt - way seeking to bridge the schism among herbal and humanities, even as respecting their variations and specificities. In the mild of the contextual nature of the cutting-edge postmodern discourse, the frame can not be regarded as a universally legitimate quantity, sharply described with regards to the encompassing world. Such a reductive mind-set ruled the conventional Enlightenment-humanist method in Western culture. The method to corporeality withinside the West has developed right into a paradigm of dualism, rooted in antiquity and culminating in Cartesian rationality. Positivist humanism trusted the concept of a typified and standardized frame, from which it derived the thoughts of Unity and Truth. In the primary a part of the thesis, I will attempt to comply with the improvement of this phenomenon of dualism because it manifested itself in greater or much less coercive regulations. The barriers among fitness and illness, purity and impurity, normality and deviance run throughout the human frame and communicate of the shape of symbolic relationships. My attempt may be to map how cultural structures of the human frame mirror those relationships.
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Classical anthropology on the stop of the nineteenth century targeted at the studies of pre-literary cultures, which greater overtly ascribe meanings to the frame symbolizing popularity and family, tribal, age or sexual affiliation. The inclusion of social Darwinism in anthropological principle additionally contributed to the hobby withinside the human frame, despite the fact that its affect at the route of the sector became typically negative. In his ee-e book The Expression of Emotions in Man and Animals (The Expression of Emotions in Man and Animals), posted for the primary time in 1872, Darwin claimed that bodily expression is innate or biologically decided and exceptionally culturally time-honored. It became in large part the reactions to this paintings that stirred up the well-known debate among cultural and herbal determinism amongst anthropologists. The query of whether or not physical expression is culturally relative or time-honored has emerge as an vital a part of anthropological discourse. Darwin's supporters, of course, took a universalist function and have been involved with the herbal, now no longer the cultural, history of human physical expression. Cultural relativists, distinguished amongst them Alfred L. Kroeber, Edward T. Hall, and Raul Weston La Barre, have been involved with the cultural variety of physical interest and expression. The dualism of nature and tradition as determinants of human bodily lifestyles became changed with the aid of using the no much less well-known debate "nature vs. nurture", i.e. once more a dialogue approximately the proportion of the affect of cultural upbringing in comparison to genetics. The spotlight of this bankruptcy withinside the records of anthropology is the dispute among Derek Freeman and Margaret Mead concerning the character of Samoan tradition. Neo-Darwinists inclusive of Irenäus Eibl-Eibesfeldt and Paul Ekman performed a chain of comparative research of people and animals that found out time-honored connections among fundamental feelings and the grimaces that explicit them. Based on this, they do now no longer remember frame or facial features to be a topic of cultural learning. Cultural anthropologists - amongst them the already stated Margaret Mead, her husband Gregory Bateson, Ray Birdwhistell - emphasised the cultural constructivist aspect of frame and motion expressions. Different cultural buildings of physicality correspond to specific existence in person cultures. For example, for the Japanese it's far proper to fulfill their senses and to apply all of the opportunities that the frame offers, it's far culturally expected. However, Margaret Mead became greater inquisitive about the position of the frame withinside the rituals of making intercourse roles. It is as though she anticipates Foucault's principle of the politics of bio-strength, wherein sexuality turns into a sort of communique channel among person corporeality and the social frame. In this twin frame decision suits Mary Douglas. Michael Foucault confirmed the inseparability of the evaluation of corporeality and its gendered meanings from the fashions of the exercising of strength that allow the articulation of those meanings. Femininity and masculinity are similarly the made from social and somatic relationships.

The anthropological view of the human body is expanding and evolving. Mary Douglas, who established corporeality as a topic in cultural anthropology, distinguished between the physical and the social body. Nancy Scheper-Hughes and Margaret Lock added a third level. In addition to the individual and social body, they introduce the body politic. The body of an individual includes a subjectively experienced individual somatic experience. The symbolic body of society - similar to that of Mary Douglas - expresses the representation of corporeality in collective value systems. The human body at this level alternately symbolizes nature, society as a closed whole, and culture as a complex totality of meanings. Following Michael Foucault, the body politic is primarily the field of action of regulatory mechanisms and technologies of power.

Antiquity recognized four humoral bodies, while medieval tradition combined them with twelve types corresponding to the signs of the zodiac. For the Christian theory coming out from the work of Saint Paul, there are potentially three bodies, although two of them - spiritual and mystical - are radically different from the understanding of the named anthropologists. Bryan Turner's seminal work Body and Society from 1984 sparked interest in the sociological aspects of corporeality. Here, he examines different modes of body regulation depending on systemic changes, especially methods of production. Following Hobbes's theory of social contract and order came Turner with the term "bodily order", which works decenterally from society to the individual. In historical development, the concrete body order is a repressive system, directed towards an abstract idea of ​​the ideal body. The Foucaultian inspiration of theories of biopower and bodily discipline is evident here. In addition, Turner distinguishes the dimension of the internal somatic environment and the external -representative- form of the body. At the population (demographic) level, body order controls reproduction in time and body movement in space. The external dimension of individual physicality creates bodily order in the form of representation of the body in social space. By regulating bodily desire and impulses, culture then enters the inner space of the body. Based on the system theory of Talcott Parsons, Turner claims that these four sub-problems must be solved by every social system.

The Canadian sociologist John O'Neill distinguished even five bodies, but he also included among them allegorical bodies - the body of the world, the body of consumption and medicine. In the book Five Bodies  he assumes that:

​The universal human tendency to anthropomorphize the cosmos, to give the world a human face gives rise to the "body of the world". Modern times show a receding trend in this area of ​​human imagination. The social body, defined in Durkheim's language, is formed by the interaction of the physical and communicative aspects of a person. The body politic is a symbolic system that cultures around the world create based on the image of the human body. The political community thus expresses its values, sources and potential threats to the proper functioning of the system. The previously unknown needs of the human body, created by a consumer-oriented society, establish the consumer body. A sign of his identity is the level of consumption and accumulation of goods. The concept of the medical body speaks of the "medicalization of the human body", thanks to which more and more aspects of physicality become the object of medical surveillance.

In addition to Mary Douglas, Victor Turner in Zambia, Terence Turner in Brazil, Marcel Griaule in Mali, Marylin Strathern in New Guinea  and James Faris in the Sudan. The body became the object of anthropological study not as an object of measurement, but as a symbolic system. In the 1970s, anthropologists already developed topics related to physicality as a specific part of the field. In 1975, the British Association of Social Anthropologists held a conference on the Anthropology of the Body, which became the impetus for the publication of other works on the subject, including Social Aspects of the Human Body by Ted Polhemus and Body: The Ultimate Symbol by Olivia Vlahos. From the 1950s, it was also possible to establish a non-verbal discipline in the field of anthropology​ communications. Its founding figure was the American anthropologist Ray Birdwhistell, a student of Margaret Mead, who published the book Introduction to Kinesics in 1952, where he systematically studied typical movement patterns as a culturally conditioned form of communication for the first time from an anthropological perspective. Birdwhistell was followed by other authors, among them Edward T. Hall's works The Silent Language and The Hidden Dimension stand out, in which he describes "body language" as one of the important factors in his division of cultures into those with high, or vice versa low context. The popular concept of the body as the biological basis on which personality and cultural characteristics stand - the "human animal sense" - strengthened the naturalistic approach in Desmond's work Morris. Morris gained considerable popularity in the 1980s with his sociobiological studies of human bodily manifestations making an extraordinary contribution to the popularization of anthropology as such.

Some authors focus more on individual aspects or parts of the body or sensuality. In recent decades, a number of important works on this topic have been created, oriented both anthropologically, sociologically and art studies. Furthermore, a large number of publications were published on the specific topics of pleasure, pain, beauty, faces, illness, touch, sex and a whole host of books and articles on feminism, gender differences in movement patterns, health, addictions or body art. It is obvious that the meanings attributed to the body are countless.

Culturology as a unique interdisciplinary synthesis of human sciences provides a unique methodological basis for the study of the human body in a broad biocultural and historical context. It is therefore no coincidence that in the past, our department produced a number of works dealing with the issue of everyday bodily life, social-anthropological, ecological, artistic and semiotic aspects of the interaction of the two oldest universals of human existence - culture and the body. I consider the diploma theses of Zuzana Rimešová Childbirth and its image in Czech culture, Anna Rejchrtová Vlasy as a text: to the semiotics of culture, Veronika Hrdinová The human body and its image in medieval and contemporary culture (excursion to the landscape of science and film) to be representative examples of this direction of cultural thinking. and Blanka Činátlové Mythology of the body. All four mentioned works were led by Vladimír Czumalo. The cultural-ecological approach was chosen by Tereza Dvořáková in her diploma thesis Living body: respect for the body as one of the aspects of ecological life, under the supervision of Jitka Ortová. Another distinctive part of the cultural approach to the body is the field of body art. Martin Rychlík especially stood out in this field​ with his dissertation The history of tattoos: The meeting of postmodernism with archaism in the culture of the so-called Modern Primitives. Vít Erban, who taught the Anthropology of Art subject at the Department of Cultural Theory before Martin Rychlík, drew attention with his article on the religious symbolism of the right and left hands. Cross-cultural interpretation of Robert Hertzen, an important but somewhat neglected figure of the author, considered a pioneer in the field of anthropology of the body, in anthropology textbooks. I also paid attention to the work of Robert Hertz in the second part of my work. As examples of several original Czech works with the theme of body and culture, let us cite the work of literary theorist Růţena Grebeníčková Body and physicality in modern thinking, rather the art collection by Taťana Petrasová and Pavla Machalíková Body and physicality in the Czech culture of the 19th century, a study of changing images of the body in Czech modern art Imagines Corporis Josef Vojvodík and also the Body Story of the already mentioned Blanka Činátlová. However, I consider the most significant recent contribution to the issue of the cultural-anthropological study of the human body to be the recent article by Michaela Balcerová and Martin Soukup, which was published on 15 December 2011 in this year's second issue of the Brno magazine Anthropologia Integra. The work is briefly titled Anthropology of the Body, and its authors very correctly define the anthropology of the body as an independent subdiscipline of anthropological science. This is, I think, quite a beneficial undertaking, given the current state of the field in the Czech Republic, which has so far neglected the human body as the main anthropological constant. It is also a positive thing that the work uses the methodological breadth of culturology, when it describes the cultural dimension of the human body on three structural levels - as an artifact, a norm and a meaning. It is based on the anthropological concept of culture as a shared system of artefacts, socio-cultural regulations and ideas as it is understood by culturology. This structure enables the processual study of the cultural modification of the body as an artifact, the discipline of the body as a norm, and its semiotization as an idea.

Culturology approaches man on three structural levels - it examines the generic culture of the genus homo sapiens in an attributive sense, on the contrary, in a distributive context, it carries out anthropological comparisons of countless specific manifestations of culture in original configurations of specific cultural entities. Finally, on the third level, he studies cultural elements and mechanisms in subjective interaction with the individual human being. Culturology as a field refers to the work of the American neo-evolutionist Leslie White, who in his most important works The Science of Culture: A Study of Man and Civilization, The Evolution of Culture: The Development of Civilization to the Fall of​ Rome, and The Concept of Cultural Systems: A Key to Understanding Tribes and Nations characterized culture as a superorganic entity sui generis, a generally human superbiological adaptation strategy whose main function is energy management. White emphasized the "scientific" and materialistic nature of the approach to the study of a cultural system. The extrasomatic context of the products of human symbolization, i.e. the characteristics that shape human essence, is what White identified as the subject of the field of cultural studies. One of the goals of the presented work will therefore be to prove the existence of the interaction of the body and culture at the level of symbolic systems using a number of historical, anthropological and artistic examples.

​BODY AND SOUL DUALISM AS THE DOMINANT PARADIGM OF WESTERN CULTURE

There is a protracted subculture in Western way of life, starting
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