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    This is a story of crossing thresholds—of a newcomer who steps into a people’s lodges and finds that belonging is both gift and responsibility. James Willard Schultz’s My Life as an Indian follows the author’s movement from visitor to adopted community member among the Blackfeet of the northern plains. The book centers less on conquest than on learning, showing how daily acts—sharing meals, honoring kin ties, mastering skills—shape identity. Without romantic haze, it traces a demanding environment and an equally demanding ethic of reciprocity. The result is an intimate narrative about how place, practice, and relationship can reconfigure a life.

First published in 1907, the book is a work of autobiographical narrative rooted in the traditions of frontier memoir and ethnographic observation. Its setting is the homeland of the Blackfeet, largely in what is now Montana, during the latter decades of the nineteenth century. Schultz writes from lived experience rather than from hearsay, presenting camp life, travel, and communal routines as he encountered them. The pages are grounded in specific places and seasons, giving readers a clear sense of landscape and weather as active forces. As a historical document and as literature, it bridges reportage and personal remembrance.

The premise is straightforward: a young man journeys west, enters Blackfeet society through trust and kinship, and records what it meant to make a life there. The narrative voice is direct, descriptive, and attentive to the tactile details of food, shelter, horses, and work. Episodes unfold in measured scenes rather than in sensational adventure beats, yet danger and uncertainty remain close at hand. Schultz favors clear prose and steady pacing, with humor and humility surfacing in moments of learning. The cumulative effect is immersive, a feeling of riding, walking, and waiting alongside his companions without intrusive authorial showmanship.

At its core, My Life as an Indian explores belonging, reciprocity, and the moral education that comes from observing and participating in a community’s rhythms. It asks how identity is formed at the meeting point of hospitality and obligation, and how love and kinship extend across differences without erasing them. Themes of courage, restraint, and prudence thread through the narrative, as do questions about authority, ceremony, and law. Survival here is social as much as physical, and the land itself is a teacher. The book shows how values are enacted, tested, and renewed through practice, not proclamation.

Because Schultz writes from within the lodges and camps he called home, the book offers a granular picture of Blackfeet life during a time of profound change in the northern plains. Readers encounter the material culture of mobile households, the seasonal round, and the cooperative labor that sustained people and herds. Trade, travel, and negotiations with outsiders appear as part of the fabric, not as set pieces. While the narrative avoids the tone of official report, it preserves details that historians and general readers value: patterns of movement, social protocols, and the pressures exerted by expanding settlements and markets.

For contemporary readers, the book is both an invitation and a challenge. It invites by offering an unusually sustained, ground-level account of Blackfeet community life; it challenges by reflecting the perspectives and language of its 1907 moment. Reading it well means recognizing that this is one person’s vantage, not a comprehensive portrait, and approaching it with attention to voice, context, and respect for Indigenous sovereignty and self-representation. When engaged in this spirit, the narrative illuminates durable concerns—care for land, the making of family, resilience under pressure—that speak urgently across time and remain central to present conversations.

Approached as memoir and as witness, My Life as an Indian offers scenes of camp chores and winter storms, communal gatherings and solitary rides, all rendered with a steady, observant eye. It promises an immersion rather than a spectacle, a patient unfolding of lessons and loyalties that the author earned by showing up day after day. Without disclosing its later turns, this introduction signals the journey ahead: a sustained engagement with a place, a people, and a set of obligations. Readers will find both story and study here, a work to absorb slowly and remember long after.
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    My Life as an Indian (1907) by James Willard Schultz is a first-person account of the author’s years living among the Blackfeet in what is now Montana during the waning days of the buffalo economy. Written for a broad audience, it interweaves personal experience, domestic detail, and cultural description rather than building toward a single dramatic climax. Schultz presents himself as both participant and observer, narrating how a young newcomer learned to live inside a Native community. The book’s focus is the steady accumulation of scenes—journeys, councils, hunts, and seasons—that reveal everyday meanings in a world undergoing rapid transformation.

Schultz begins as an outsider traveling west to trade and hunt, meeting Blackfeet people who invite him into their camps. He describes the first protocols of hospitality and reciprocity, the layout of lodges, and the obligations that structure relations among kin and guests. He learns the language, adopts local habits, and earns trust by sharing labor and resources. In time he is given a Blackfeet name, a sign of acceptance that anchors his place in camp life. These early chapters highlight the ethical expectations of generosity, restraint, and attentiveness that govern interactions on the northern plains.

A central thread is Schultz’s marriage to a Blackfeet woman, presented as both a personal bond and a social contract. He recounts the customs surrounding courtship, gift exchange, and the obligations of in-laws, using his household to illuminate larger patterns of domestic life. The narrative follows the couple through movements between camps, relations with elders, and the polite negotiations that sustain harmony. By dwelling on food preparation, lodge work, and the sharing of goods, Schultz emphasizes how affection is expressed through labor and how family ties knit individuals into a wider network of responsibility.

Seasonal cycles shape the middle chapters. Schultz details summer mobility, communal hunts, and the organization required to move a large camp efficiently. He portrays the cooperation of scouts, hunters, and lodge owners, as well as the rituals and story traditions that accompany feasting and rest. Winter scenes stress endurance: fuel gathering, clothing repair, and strategies for surviving storms and scarcity. The practical knowledge of horsemanship, tracking, and weather reading is set alongside the social knowledge of etiquette and leadership, creating a portrait of subsistence and ceremony as intertwined strands of one fabric.

Danger and uncertainty punctuate the narrative. Schultz records hostile encounters on the open plains, the risks of travel, and the burden of decisions faced by leaders balancing defense, diplomacy, and care for the vulnerable. He condemns the trade in alcohol and notes its corrosive effects on safety and trust. The book situates such episodes within widening circles of contact, as traders, soldiers, and settlers press into Blackfeet country. Without sensationalizing, Schultz presents fear, courage, and prudence as everyday virtues that must be constantly recalibrated in the face of unpredictable threats.

As the buffalo vanish and external authority tightens, the community adapts to new constraints. Schultz depicts the mechanics of agency life—rations, regulations, and negotiations with officials—alongside ongoing commitments to kinship, ritual, and story. He describes work as a guide and interpreter, moving between languages and expectations while reflecting on his obligations to those who have taken him in. The couple’s life becomes a study in crossing boundaries without abandoning loyalties. Throughout, the author frames change as both loss and persistence, attentive to what is relinquished and what continues under altered conditions.

The book closes in a contemplative register, valuing memory, gratitude, and the dignity of everyday acts over dramatic revelation. Its lasting significance lies in the detailed depiction of domestic routines, social obligation, and seasonal labor at a moment when the northern plains were being irrevocably altered. Readers encounter a textured account shaped by its time and viewpoint, yet rich in observation and human particularity. My Life as an Indian endures as a bridge between personal narrative and cultural history, inviting reflection on belonging, responsibility, and the meaning of home amid profound historical change.
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    James Willard Schultz’s My Life as an Indian (1907) recounts his years living among the Blackfeet (Piegan/Pikunii) on the northern Great Plains during the late 1870s and 1880s. The setting spans what became northwestern Montana and adjacent Alberta, a borderland shaped by the Missouri River trade, U.S. Army posts such as Fort Shaw, and Indian agency authority centered on the Blackfeet Agency. Fort Benton served as the key steamboat port supplying traders and agencies. Schultz, a young newcomer turned hunter, trader, and guide, observed Blackfeet society at the cusp of the reservation era, when federal institutions increasingly regulated movement, rations, and diplomacy.

Historically, the Blackfoot Confederacy comprises the Siksika, Kainai (Blood), and Piikani (Peigan), whose homelands stretched from the North Saskatchewan River to the Missouri headwaters. Mobility, horse power, and communal bison hunting underpinned their economy, while warfare and alliances with neighbors like the Cree, Assiniboine, and Crow shaped politics. The 1855 Lame Bull Treaty negotiated by Governor Isaac Stevens defined a vast Blackfeet domain in U.S. territory and established annuities and a federal agency. After the 1871 Indian Appropriations Act ended U.S. treaty-making with tribes, subsequent agreements and executive orders steadily reduced lands, foreshadowing conditions Schultz describes on the ground.

Bison herds collapsed across the 1870s and early 1880s due to industrial hide hunting, market demand, and expanding rail transport. By 1883 the species was functionally exterminated on the northern plains. For the Blackfeet, loss of the buffalo economy produced crisis, culminating in the Starvation Winter of 1883–1884, when inadequate rations and game scarcity caused widespread suffering and death. Food distribution, once tied to communal hunts, became dependent on agency-issued beef, flour, and annuities administered by federal officials and private contractors. Schultz’s observations of camps, hunts, and hunger unfold within that transition, documenting material changes as well as social resilience.

Violence and policy also defined the era. In 1870, U.S. troops under Major Eugene Baker attacked Heavy Runner’s peaceful band on the Marias River, killing more than a hundred Blackfeet in what became known as the Marias (Baker) Massacre. South of the border, military posts enforced federal authority; north of it, the North-West Mounted Police, created in 1873, curbed the illegal whiskey trade centered at places like Fort Whoop-Up near today’s Lethbridge. The end of the whiskey traffic and cross-border policing altered trade networks and intertribal dynamics that Schultz encountered, even as local conflicts and raiding remained part of the landscape.

Reservation boundaries and land cessions reshaped Blackfeet territory during Schultz’s residency and soon after. In Canada, Treaty 7 (1877) set reserves for the Siksika, Kainai, and Piikani. In the United States, agreements in 1888 and 1895 required the Blackfeet to cede millions of acres, including the forested Rocky Mountain Front known as the Ceded Strip. That mountainous tract later fed into federal forest reserves and, after 1910, Glacier National Park. On the remaining U.S. reservation, centered near present-day Browning, agency control expanded while off-reservation hunting, travel, and trade—activities central to Schultz’s narrative—were increasingly constrained by permits and surveillance.

Assimilation policies framed daily life. The 1883 Code of Indian Offenses criminalized ceremonies such as the Sun Dance and empowered agency courts and police. Missionaries and schools sought to restructure family life and language use; among the Blackfeet, the Jesuit-run Holy Family Mission opened in 1886. The Dawes (General Allotment) Act of 1887, applied to many tribes, promoted individual land allotments and undermined communal holdings; on the Blackfeet Reservation, allotment and fee-simple policies followed in the 1890s and early 1900s. Schultz’s account intersects these institutions, recording tensions between federal programs and Blackfeet governance, kinship obligations, and ceremonial life.

Economic and environmental change accelerated. Fort Benton’s steamboat era linked the plains to national markets until railroads superseded river supply. The Great Northern Railway, completed across Marias Pass in 1893, opened northern Montana to settlers, tourists, and extractive industries, redirecting trade away from older posts. Cattle and sheep herds expanded on and around Blackfeet lands, with the severe winter of 1886–1887 devastating open-range herds and livelihoods. Surveyors, sportsmen, and naturalists arrived in greater numbers. Schultz’s roles as guide and interpreter placed him at the intersection of these circuits, mediating encounters between Blackfeet communities and an encroaching settler economy.

Published amid Progressive Era fascination with Indigenous cultures and conservation, the book joined a broader genre of ethnographic memoir and "vanishing race" narratives. Schultz’s friendships with naturalists such as George Bird Grinnell dovetailed with campaigns that soon created Glacier National Park, even as those movements often relied on lands recently taken from the Blackfeet. My Life as an Indian reflects its time by preserving detail on Blackfeet social life and landscapes while criticizing agency mismanagement, frontier violence, and market exploitation. It thus serves as both participant-observer testimony and a period critique of the policies transforming the northern Great Plains.



MY LIFE AS AN INDIAN
Main Table of Contents



Fort Benton



The Ruse of a Savage Lover



The Tragedy of the Marias



A War Trip for Horses



Days with the Game



The Story of the Crow Woman



A White Buffalo



A Winter on the Marias



I have a Lodge of My Own



The Killing of a Bear



The Kutenai's Story



The Great Race



The Snake Woman



The Snake Woman's Quest



I Return to My People



The Story of Rising Wolf



A Friendly Visit from the Crows



A Raid by the Crows



Nat-ah'-ki's Wedding



The Attack on the Hunters



Never-laughs Goes East



The War Trip of Queer Person



The Piegans Move In



A Wolverine's Medicine



Little Deer's End



The Ways of the Northland



The Story of Ancient Sleeper



Diana's Marriage



A Game of Fate



Trade, Hunt, and War Party



Nat-ah'-ki's Ride



Curbing the Wanderers



Crees and Red Rivers



The Last Op the Buffalo



The "Winter of Death"



The "Black Robe's" Help



Later Years



  Editorial Note


  In this account of his long residence with the Blackfeet, Mr. Schultz has given us a remarkable story. It is an animated and vivid picture of Indian life. The scene is on the plains in the old days, in the picturesque period when the tribe lived in a primitive way, subsisting on the buffalo and at war with hostile neighbours. It is a true history and not romance, yet abounds in romantic incident. In its absolute truthfulness lies its value.


  The book has extraordinary interest as a human document. It is a study of human nature in red. The author has penetrated the veil of racial indifference and misunderstanding and has got close to the heart of the people about whom he writes. Such an intimate revelation of the domestic life of the Indians has never before been written. The sympathetic in sight everywhere evident is everywhere convincing. We feel that the men and the women portrayed are men and women of actual living existence. And while in the lodges on the Marias the elemental passions have fuller and franker sway, we recognise in the Blackfoot as here revealed a creature of common humanity like our own. His are the same loves and hates and hopes and fears. The motives which move him are those which move us. The Indian is the white man without the veneer of civilisation.


  The chapters of this volume were published serially in "Forest and Stream" under the title "In the Lodges of the Blackfeet" and over the pseudonym W. B. Anderson. The title page now bears the author's real name. Not only is the story a true one, but many of the characters still live, though to-day under conditions as different as though centuries had intervened. FATHER PRANDO died in the year 1906.


  GEO. BIRD GRINNELL.


  Principal Characters


  NAT-AH'-KI —A Blackfoot Indian girl who becomes the wife of the AUTHOR; a cheerful and sweet-tempered woman about whom the interest of the story centres. The book's finest character.


  THE CROW WOMAN —An Arickaree captured long ago by the Crows and later taken from them by the Bloods.


  MRS. BERRY —A Mandan woman, wife of an old time Indian trader, mother of BERRY and friend of the CROW WOMAN ; learned in the ancient lore of her tribe.


  DIANA —An orphan Indian girl, educated by ASHTON; a noble and brilliant woman, who meets a tragic death.


  THE AUTHOR —At the age of twenty goes west to Montana Territory in search of wild life and adventure, and finds both with the Piegan Blackfeet; he marries into the tribe and lives with them for many years; goes with them on the hunt, and on the warpath; joins in their religious ceremonies; and as a squawman lives the Indian life.


  BERRY —A mixed-blood Indian trader, born on the upper Missouri River; speaks half a dozen Indian languages, and is very much at home in Indian camps; an adept at all the tricks of the Indian trade.


  SORREL HORSE —White man, trapper, and Indian trader; has an Indian family.


  ASHTON —A young white man from the East who carries about with him a secret sorrow but finds peace at last.


  FATHER PRANDO —A devoted Jesuit Priest whose life is given to mission work among the Indians. The Blackfeet's friend, comforter, and helper during the terrible Famine Year.


  RISING WOLF —Early Hudson Bay man, typical trapper, trader, and interpreter of the romantic days of the early fur-trading period.


  HEAVY BREAST —A Blackfoot partisan, leader of war parties, the possessor of a medicine pipe.


  WOLVERINE —A Blackfoot, brother-in-law of SORREL HORSE, whom the AUTHOR helped to steal his wife.
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Wide, brown plains, distant, slender, flat-topped buttes; still more distant giant mountains, blue-sided, sharp-peaked, snow-capped; odour of sage and smoke of camp fire; thunder of ten thousand buffalo hoofs over the hard, dry ground; long-drawn, melancholy howl of wolves breaking the silence of night, how I loved you all!

I am in the sere and yellow leaf, dried and shrivelled, about to fall and become one with my millions of predecessors. Here I sit, by the fireplace in winter, and out on the veranda when the days are warm, unable to do anything except live over in memory the stirring years I passed upon the frontier. My thoughts are always of those days; days before the accursed railroads and the hordes of settlers they brought swept us all, Indians and frontiersmen and buffalo, from the face of the earth, so to speak.

The love of wild life and adventure was born in me, yet I must have inherited it from some remote ancestor, for all my near ones were staid, devout people. How I hated the amenities and conventions of society; from my earliest youth I was happy only when out in the great forest which lay to the north of my home, far beyond the sound of church and school bell,and the whistling locomotives. My visits to those grand old woods were necessarily brief, only during summer and winter vacations. But a day came when I could go where and when I chose, and one warm April morning long ago I left St. Louis on a Missouri River steam boat, bound for the Far West.

The Far West! Land of my dreams and aspirations[1q],! I had read and re-read Lewis and Clark's "Journal," Catlin's "Eight Years," "The Oregon Trail," Fremont's expeditions; at last I was to see some of the land and the tribes of which they told. The sturdy flat-bottom, shallow-draft, stern-wheel boat was tied to the shore every evening at dusk, resuming her way at day light in the morning, so I saw every foot of the Missouri's shores, 2,600 miles, which lay between the Mississippi and our destination, Fort Benton[1], at the head of navigation. I saw the beautiful groves and rolling green slopes of the lower river, the weird "bad lands "above them, and the picturesque cliffs and walls of sandstone, carved into all sorts of fantastic shapes and form by wind and storm, which are the features of the upper portion of the navigable part of the river. Also I saw various tribes of Indians encamped upon the banks of the stream, and I saw more game than I had thought ever existed. Great herds of buffalo swimming the river often impeded the progress of the boat. Numberless elk and deer inhabited the groves and slopes of the valley. On the open bottoms grazed bands of antelope, and there were bighorn on nearly every butte and cliff of the upper river. We saw many grizzly bears, and wolves, and coyotes; and in the evenings, when all was still aboard, the beavers played and splashed along side the boat. What seemed to me most remarkable of all, was the vast number of buffalo we passed. All through Dakota, and through Montana clear to Fort Benton, they were daily in evidence on the hills, in the bottoms, swimming the river. Hundreds and hundreds of them, drowned, swollen, in all stages of decomposition, lay on the shallow bars where the current had cast them, or drifted by us down the stream. I believe that the treacherous river, its quicksands, and its unevenly frozen surface in winter, played as great havoc with the herds as did the Indian tribes living along its course. We passed many and many a luckless animal, sometimes a dozen or more in a place, standing under some steep bluff which they had vainly endeavoured to climb, and there they were, slowly but surely sinking down, down into the tenacious black mud or sands, until finally the turbid water would flow smoothly on over their lifeless forms. One would naturally think that animals crossing a stream and finding themselves under a high cut bank would turn out again into the stream and swim down until they found a good landing place; but this is just what the buffalo, in many cases, did not do. Having once determined to go to a certain place, they made a bee-line for it; and, as in the case of those we saw dead and dying under the cut banks, it seemed as if they chose to die rather than to make a detour in order to reach their destination.

After we entered the buffalo country there were many places which I passed with regret; I wanted to stop off and explore them. But the captain of the boat would say: "Don't get impatient; you must keep on to Fort Benton; that's the place for you, for there you'll meet traders and trappers from all over the Northwest, men you can rely upon and travel with, and be reasonably safe. Good God, boy, suppose I should set you ashore here? Why, in all likelihood you wouldn't keep your scalp two days. These here breaks and groves shelter many a prowlin' war party. Oh, of course, you don't see 'em, but they're here all the same."

Foolish "tenderfoot," innocent "pilgrim" that I was, I could not bring myself to believe that I, I who thought so much of the Indians, would live with them, would learn their ways, would be a friend to them, could possibly receive any harm at their hands. But one day, somewhere between the Round Butte and the mouth of the Musselshell River, we came upon a ghastly sight. On a shelving, sandy slope of shore, by a still smouldering fire of which their half-burned skiff formed a part, lay the remains of three white men. I say remains advisedly, for they had been scalped and literally cut to pieces, their heads crushed and frightfully battered, hands and feet severed and thrown promiscuously about. We stopped and buried them, and it is needless to say that I did not again ask to be set ashore.

Ours was the first boat to arrive at Fort Benton that spring. Long before we came in sight of the place the inhabitants had seen the smoke of our craft and made preparations to receive us. When we turned the bend and neared the levee, cannon boomed, flags waved, and the entire population assembled on the shore to greet us. Foremost in the throng were the two traders who had sometime before bought out the American Fur Company[2], fort and all. They wore suits of blue broadcloth, their long-tailed, high-collared coats bright with brass buttons; they wore white shirts and stocks, and black cravats; their long hair, neatly combed, hung down to their shoulders. Beside them were their skilled employees—clerks, tailor, carpenter—and they wore suits of black fustian, also brass-buttoned, and their hair was likewise long, and they wore parfleche-soled moccasins, gay with intricate and flowery designs of cut beads. Behind these prominent personages the group was most picturesque; here were the French employees, mostly Creoles from St. Louis and the lower Mississippi, men who had passed their lives in the employ of the American Fur Company, and had cordelled many a boat up the vast distances of the winding Missouri. These men wore the black fustian capotes, or hooded coats, fustian or buckskin trousers held in place by a bright-hued sash. Then there were bull-whackers, and mule-skinners, and independent traders and trappers, most of them attired in suits of plain or fringed and beaded buckskin, and nearly all of them had knives and Colt's powder and ball six-shooters stuck in their belts; and their headgear, especially that of the traders and trappers, was home made, being generally the skin of a kit fox roughly sewn in circular form, head in front and tail hanging down behind. Back of the whites were a number of Indians, men and youths from a near by camp, and women married to the resident and visiting whites. I had already learned from what I had seen of the various tribes on our way up the river, that the everyday Indian of the plains is not the gorgeously attired, eagle plume bedecked creature various prints and written descriptions had led me to believe he was. Of course, all of them possessed such fancy attire, but it was worn only on state occasions. Those I now saw wore blanket or cow (buffalo) leather leggings, plain or beaded moccasins, calico shirts, and either blanket or cow-leather toga. Most of them were bareheaded, their hair neatly braided, and their faces were painted with reddish-brown ochre or Chinese vermilion. Some carried a bow and quiver of arrows; some had flint-lock fukes, a few the more modern cap-lock rifle. The women wore dresses of calico; a few "wives" of the traders and clerks and skilled labourers even wore silk, and gold chains and watches, and all had the inevitable gorgeously hued and fringed shawl thrown over their shoulders.

At one glance the eye could take in the whole town, as it was at that time. There was the great rectangular adobe fort, with bastions mounting cannon at each cor ner. A short distance above it were a few cabins, built of logs or adobe. Back of these, scattered out in the long, wide flat-bottom, was camp after camp of trader and trapper, string after string of canvas-covered freighters' wagons, and down at the lower end of the flat were several hundred lodges of Piegans[3]. All this motley crowd had been assembling for days and weeks, impatiently awaiting the arrival of the steamboats. The supply of provisions and things brought up by the boats the previous year had fallen far short of the demand. There was no tobacco to be had at any price. Keno Bill, who ran a saloon and gambling house, was the only one who had any liquor, and that was alcohol diluted with water, four to one. He sold it for a dollar a drink. There was no flour, no sugar, no bacon in the town, but that did not matter, for there was plenty of buffalo and antelope meat. What all craved, Indians and whites, was the fragrant weed and the flowing bowl. And here it was, a whole steamboat load, together with a certain amount of groceries; no wonder cannon boomed and flags waved, and the population cheered when the boat hove in sight.

I went ashore and put up at the Overland Hotel, which was a fair-sized log cabin with a number of log-walled additions. For dinner we had boiled buffalo boss ribs, bacon and beans, "yeast powder" biscuit, coffee with sugar, molasses, and stewed dried apples. The regular guests scarcely touched the meat, but the quantities of bread, syrup, and dried apples they stowed away was surprising.

That was a day to me, a pilgrim fresh from the East, from the "States," as these frontiersmen called it, full of interest. After dinner I went back to the boat to see about my luggage. There was a gray-bearded, long-haired old trapper standing on the shore looking absently out over the water. His buckskin trousers were so bagged at the knees that he seemed to be in the attitude of one about to jump out into the stream. To him approached a fellow passenger,a hair-brained,windy, conceited young fellow bound for the mining country, and said, looking intently at the aforesaid baggy knees, "Well, old man, if you're going to jump, why don't you jump, instead of meditating over it so long?"

He of the buckskins did not at first comprehend, but following the questioner's intent stare he quickly saw what was meant. "Why, you pilgrim," he replied, "jump yourself." And instantly grasping the youth by the legs below the knees he heaved him out into about three feet of water. What a shout of laughter and derision arose from the bystanders when the ducked one reappeared and came gasping, spluttering, dripping ashore. He looked neither to the right nor the left, but hurried on board to the seclusion of his cabin, and we saw him no more until he pulled out on the stage the next morning.

I had letters of introduction to the firm which had bought out the American Fur Company. They reeived me kindly and one of them took me around introducing me to the various employees, residents of the town, and to several visiting traders and trappers.

Of the latter I met one, a man only a few years older than myself, who I was told was the most successful and daring of all the traders of the plains. He spoke a number of Indian languages perfectly, and was at home in the camps of any of the surrounding tribes. We somehow took to each other at once, and I passed the balance of the afternoon in his company. Eventually we became great friends. He still lives; and as I may in the course of this story tell some of the things we did together, for which we are now both truly sorry, I will not give his right name. The Indians called him the Berry; and as Berry he shall be known in these chronicles of the old plains life. Tall, lean, long-armed and slightly stoop-shouldered, he was not a fine looking man, but what splendidly clear, fearless dark brown eyes he had; eyes that could beam with the kindly good nature of those of a child, or fairly flash fire when he was aroused to anger.

It was not half an hour after the arrival of the steam boat, before whisky dropped to the normal price of "two bits" per drink, and tobacco to $2 per pound. The white men, with few exceptions, hied to the saloons to drink, and smoke, and gamble. Some hurried to load their wagons with sundry kegs and make for the Indian camp at the lower end of the bottom, and others after loading ran out on the Teton as fast as their horses could go. The Indians had hundreds and hundreds of prime buffalo robes, and they wanted whisky. They got it. By the time night closed in, the single street was full of them charging up and down on their pinto ponies, singing, yelling, recklessly firing their guns, and vociferously calling, so I was told, for more liquor. There was a brisk trade that night at the rear doors of the saloons. An Indian would pass in a good head and tail buffalo robe and receive for it two and even three bottles of liquor. He might just as well have walked boldly in at the front door and traded for it over the bar, I thought, but I learned that there was a United States marshal somewhere in the Territory, and that there was no telling when he would turn up.

In the brightly lighted saloons the tables were crowded by the resident and temporary population, playing stud and draw poker, and the more popular game of faro. I will say for the games as played in those wide open and lawless days that they were perfectly fair. Many and many a time I have seen the faro bank broken, cleaned out of its last dollar by lucky players. You never hear of that being done in the "clubs," the exclusive gambling dens of to-day. The men who ran games on the frontier were satisfied with their legitimate percentage, and they did well. The professionals of to-day, be it in any town or city where gambling is prohibited, with marked cards, false-bottom faro boxes, and various other devices take the players' all.

I never gambled; not that I was too good to do so, but somehow I never could see any fun in games of chance. Fairly as they were conducted there was al ways more or less quarreling over them. Men a half or two-thirds full of liquor are prone to imagine things and do what they would recoil from when sober; and, if you take notice, you will find that, as a rule, those who gamble are generally pretty heavy drinkers. Somehow the two run together. The professional may drink also, but seldom when he is playing. That is why he wears broadcloth and diamonds and massive gold watch chains; he keeps cool and rakes in the drunken plunger's coin. In Keno Bill's place that evening I was looking on at a game of faro. One of those bucking it was a tall, rough, bewhiskered bull-whacker, full of whisky quarrelsome, and he was steadily losing. He placed a blue chip, $2.50, on the nine spot, and coppered it; that is, he placed a small marker upon it to signify that it Would lose; but when the card came it won, and the dealer flicked off the marker and took in the chip.

"Here, you," cried the bull-whacker. "What you doin' ? Give me back that chip and another one with it. Don't you see that the nine won?"

"Of course it won," the dealer replied, "but you had your bet coppered."

"You're a liar!" shouted the bull-whacker, reaching for his revolver and starting to rise from his seat.

I saw the dealer raising his weapon, and at the same instant Berry, crying out, "Down! Down!" dragged me with him to the floor; everyone else in the room who could not immediately get out of the door also dropped prone to the floor. There were some shots, fired so quickly that one could not count them; then there was a short dense silence, broken by a gasping, gurgling groan. Men shuffled to their feet and hurried over to the smoke-enveloped corner. The bull-whacker, with three bullet holes in his bosom, lay back in the chair from which he had attempted to arise, quite dead; the faro dealer, white, but apparently calm, stood on the opposite side of the table stanching with his handkerchief the blood from the nasty furrow a bullet had ploughed in his right cheek.

"Close call for you, Tom," said some one.

"He sure branded me," the dealer grimly replied.

"Who was he? What outfit was he with?" was asked.

"Don't know what his name was," said Keno Bill "but I believe he rolled in with Missouri Jeff's bull-train."

"Let's pack him into the back room, boys, and I'll get word to his friends to come an' plant him."

This was done; the blood-stained chair was also re moved, ashes were scattered on some dark spots staining the floor, and after all hands had taken a drink on the house the games were resumed. Berry and I strolled out of the place. I felt queer; rather shaky in the legs and sick at the stomach. I had never before seen a man killed; for that matter, I had never even seen two men in a fist fight. I could not forget that terrible death gurgle, nor the sight of the dead man's distorted face and staring eyes.

"Awful, wasn't it?" I remarked.

"Oh, I don't know," Berry replied,"the fish got what he was looking for; these bad men always do, sooner or later. He started first to pull his gun, but he was a little too slow."

"And what next?" I asked. "Will not the dealer be arrested? Will not we be subpoenaed as witnesses in the case?"

"Who will arrest him?" my friend queried in turn. "There are no police, nor officers of the law here of any description."

"Why—why, how, then, with so many desperate characters as you evidently have here, how do you manage to preserve any form of law and order?"

"Seven—eleven—seventy-seven," Berry sententiously replied.

"Seven—eleven—seventy-seven," I mechanically repeated. "What is that?"

"That means the Vigilance Committee. You don't know exactly who they are, but you may be sure that they are representative men who stand for law and order; they are more feared by criminals than are the courts and prisons of the East, for they always hang a murderer or robber. Another thing; do not think that the men you saw sitting at the tables in Keno Bill's place are, as you termed them, desperate characters. True, they gamble some, and drink some, but on the whole they are honest, fearless, kind-hearted fellows, ready to stay with a friend to the end in a just cause, and to give their last dollar to one in need. But come, I see this little shooting affair has sort of unnerved you. I'll show you something a little more cheerful."

We went on up the street to a fair-sized adobe cabin. Through the open doors and windows came the strains of a violin and concertina, and the air was as lively a one as I ever had heard. Many and many a time I heard it in after years, that and its companion dance pieces, music that had crossed the seas in the ships of Louis XV., and, taught by father to son for generations, by ear, had been played by the voyageurs up the immense length of the Mississippi and the Missouri, to be come at last the popular music of the American in the Far Northwest.

We arrived at the open doorway and looked in. "Hello, Berry; come in, old boy," and "Bon soir, Mons. Berri, bon soir; entrez! entrez!" some of the dancers shouted; we went in and took seats on a bench against the wall. All of the females in the place were Indians, and for that matter they were the only women at that time in all Montana, barring a few white hurdy-gurdy girls at the mines of Helena and Virginia City, and of the latter the less said the better.

These Indian women, as I had remarked in the morning when I saw some of them on the levee, were comely, of good figure and height, and neatly dressed, even if they were corsetless and wore moccasins; far different indeed from the squat, broad, dark natives of the Eastern forests I had seen. And they were of much pride and dignity; that one could see at a glance. And yet they were what might be termed jolly, chattering and laugh ing like so many white women. That surprised me. I had read that Indians were a taciturn, a gloomy, silent people, seldom smiling, to say nothing of laughing and joking with the freedom and abandon of so many children.
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"This," Berry told me, "is a traders' and trappers' dance. The owner of the house -is not at home, or I would introduce you to him. As to the others"—with a sweep of his hand—"they're too busy just now for any introduction ceremony. I can't introduce you to the women, for they do not speak English. However, you must dance with some of them."

"But, if they do not speak our language, how am I to ask them to dance with me?"

"You will walk up to one of them, the one you choose, and say: 'Ki-tak-stai pes-ka'—will you dance?"

I never was what you may call bashful or diffident. A quadrille had just ended. I boldly walked up to the nearest woman, repeating the words over and over that I might not forget them, bowed politely, and said, "Ki-tak-stai pes-ka?"

The woman laughed, nodded her head, replied, "Ah," which I later learned was yes, and extended her hand; I took it and led her to a place for another quadrille just forming. While we were waiting she spoke to me several times, but I could only shake my head and say: "I do not understand." Whereupon she would laugh merrily and say a lot more in her language to her neighbour, another comely young woman, who would also laugh and look at me with amusement in her eyes. I began to feel embarrassed; I'm not sure that I did not blush.

The music struck up and I found that my partner was a light and graceful dancer. I forgot my embarrassment and enjoyed the quadrille, my strange partner, the strange music, and strange surroundings immensely. And how those long-haired, buckskin-clad, moccasined plainsmen did caper and cut pigeon wings, and double shuffle, and leap and swing in the air! I wondered if I could ever, since that seemed to be the style, learn to do likewise. I determined to try it anyhow, but privately at first.

The quadrille ended, I started to lead my partner to a seat, but instead she led me over to Berry, who had also been dancing, and spoke rapidly to him for a moment.

"This," said he to me, "is Mrs. Sorrel Horse. (Her husband's Indian name.) She invites us to accompany her and her husband home and have a little feast."

Of course we accepted and after a few more dances departed. I had been introduced to Sorrel Horse. He was a very tall, slender man, sorrel haired, sorrel whiskered, blue eyed; a man, as I afterward learned, of extremely happy temperament under the most adverse conditions, a sincere and self-sacrificing friend to those he liked, but a terror to those who attempted to wrong him.

Sorrel Horse's home was a fine large Indian lodge of eighteen skins, set up beside his two canvas-covered wagons near the river's bank. His wife built a little fire, made some tea, and presently set before us the steaming beverage with some Dutch oven baked biscuits, broiled buffalo tongue, and stewed bull berries. We heartily enjoyed the meal, and I was especially taken with the luxurious comfort of the lodge; the soft buffalo robe couch upon which we sat, the sloping willow back rests at each end of it, the cheerful little fire in the centre, the oddly shaped, fringed and painted parfleches in which Madam Sorrel Horse kept her provisions and her various belongings. It was all very new and very delightful to me, and when after a smoke and a chat, Sorrel Horse said: "You had better camp here for the night, boys," my happiness was complete. We went to sleep on the soft couch covered with soft blankets and listening to the soft murmur of the river's current. This, my first day on the plains, had been, I thought, truly eventful.


Chapter II.

  The Ruse of a Savage Lover


Table of Contents



It was agreed that I should join Berry in the autumn, when he would begin the season's trade with the Indians. He owned a large bull-train, with which he hauled freight from Fort Benton to the mining camps in summer, finding in that much more profit than in trading for the deer, elk, and antelope skins, which were about the only things of value that the Indians had to barter at that season. Buffalo robes were valuable only from animals killed from November to February inclusive. I did not wish to remain in Fort Benton; I wanted to hunt and travel about in this land of glorious sunshine and dry, clear air; so I bought a roll of bedding, large quantities of tobacco, and .44 rim-fire cartridges for my Henry rifle, a trained buffalo horse and saddle, and pulled out of the town with Sorrel Horse and his outfit. Perhaps if I had gone to the mines in stead I would have done better in a financial way. More steamboats had arrived, the place was full of people bound for the gold fields, and there were many just from there with heavy sacks of gold-dust in their battered grips and greasy bags. They had made their stake, they were bound for the States; for "God's country," they said. God's country! If there was a more beautiful land than that of the great sunlit plains and mountains, grand and soul-inspiring in their immensity, I never saw it. I am glad I did not get the mining fever, for then I would probably never have learned to know them intimately. There are some things of far more value than gold[2q]. For instance, a life free from cares or duties of any kind; a life in which every day and every hour brings its share of pleasure and satisfaction, of excitement, of happily earned and well-enjoyed fatigue. Had I, too, gone to the placer fields I might have made a fortune, and returned to the States, and settled down in some deadly monotonous village, where the most exciting things that ever happened were church festivals and funerals!

Sorrel Horse's wagons, a lead and a trail, drawn by an eight-horse team, were heavily loaded with provisions and trade-goods, for he was going with a band of the Piegans, the Small Robes, on their summer hunt. And this was what had made me at once accept his invitation to accompany him; I would have an opportunity to study the people. Much has been written about the Piegan Blackfeet[4], and those who are interested in the subject should read Mr. Grinnell's books, "Blackfoot Lodge Tales" and "The Story of the Indian."

Sorrel Horse's brother-in-law, Lis'-sis-tsi, Wolverine, and I became great friends. I soon learned to use the sign language, and he helped me in my studies of the Blackfoot language, so difficult that few white men ever did become proficient in it. I may say that by diligently committing my studies of it to writing and by paying especial attention to pronunciation and accent, I learned to speak it as well as any white man ever did, with perhaps one or two exceptions.

How I enjoyed that summer, part of which we passed at the foot of the Belt Mountains and part on Warm Spring Creek and the Judith River. I joined in the frequent buffalo runs, and on my swift and well-trained horse managed to kill my share of the great animals. I hunted antelope, elk, deer, bighorn, and bear with Wolverine. I would sit for hours on a mountain slope or the summit of some lone butte, and watch the herds and bands of game about me, gaze at the grand mountains and the vast and silent plain, and pinch myself to realise that I was really I, and that it was all real and not a dream. Wolverine apparently never tired of all this any more than I; he would sit by my side, a dreamy look in his eyes as he gazed about him, and frequently exclaim "i-tam-ap-i," which is the word for happiness or perfect content.

Yet Wolverine was not always happy; there were days when he went about with a long face and a preoccupied air, never speaking except to answer some ques tion. One day in August when he was in this mood I asked what was troubling him.

"There is nothing troubling me," he replied. Then after a long silence; "I lied, I am in great trouble. I love Piks-ah'-ki and she loves me, but I cannot have her; her father will not give her to me."

Another long silence: "Yes, well?" I urged, since he had forgotten or did not feel inclined to enlighten me further.

"Yes," he went on, "her father is a Gros Ventre[5], but her mother is Piegan. Long ago my people protected the Gros Ventres, fought their battles, helped them to hold their country against all enemies. And then the two tribes quarrelled, and for many years were at war with each other. This last winter they made peace. It was then I first saw Piks-ah'-ki. She is very beautiful; tall, long hair, eyes like an antelope, small hands and feet. I went much to her father's lodge, and we would look at each other when the others there were not noticing. One night I was standing by the doorway of the lodge when she came out for an armful of wood from the big pile lying there. I took hold of her and kissed her, and she put her arms around my neck and kissed me back. That is how I know she loves me. Do you think"—anxiously—"that she would have done that if she did not love me?"
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"No, I do not think she would."

His face brightened and he continued: "At that time I had only twelve horses, but I sent them to her father with a message that I would marry his daughter. He sent the horses back and these words: 'My daughter shall not marry a poor man!'

"I went with a war party against the Crows and drove home myself eight head of their best horses. I traded for others until I had thirty-two in all. Not long ago I sent a friend with them to the Gros Ventre camp to ask once more for this girl I love; he soon returned, driving back the horses and this is what her father said: 'My daughter shall never marry Wolverine, for the Piegans killed my son and my brother.' "

I had no comment to make. He looked at me hesitatingly two or three times and finally said: "The Gros Ventres are encamped on the Missouri, at the mouth of this little (Judith) river. I am going to steal the girl from her people; will you go with me?"

"Yes," I quickly replied. "I'll go with you, but why me? Why don't you ask some of the Raven Carriers to go with you, as you belong to that society?"

"Because," he replied, laughing a little constrainedly, "because I might fail to get the girl; she might even refuse to go with me, and then my good friends would tell about it, and people would always be joking me. But you, if I fail, I know you will never tell about it."

One evening about dusk we quietly left the camp.

No one except Sorrel Horse—not even his wife—knew of our departure. Naturally, she would be alarmed about her brother's absence, and he was to tell her that the youth had gone in to Fort Benton with me for a day or two. But how genial old Sorrel Horse did laugh when I told him where we were going and for what purpose.

"Haw, haw, haw! That's pretty good! A pilgrim, only three months in the country and going to help an Indian steal a girl!"

"When does one cease to be a pilgrim?" I asked.

"When he has learned all about things and ceases to ask fool questions. I should say, in your case, that people will quit calling you 'pilgrim' in about five years. It takes most of 'em about fifteen to become acclimated, as you may say. But joking aside, young man, this is a pretty serious thing you are going in for; don't get into any trouble; always keep close to your horse and remember that it is better to run than to fight; you can live longer by doing so as a general rule."

We left the camp at dusk, for in those days it was not safe for a couple of men to ride over the great plains in the daytime; too many war parties of various tribes were abroad, seeking glory and wealth in the scalps and chattels of unwary travellers. We rode out of the Judith valley eastward on to the plain, and when we were far enough out to avoid the deep coulees running into it, turned and paralleled the course of the river. Wolverine led a lively but gentle pinto pony on which we had packed some bedding, and a large bundle done up in a fine buffalo robe and bound with many a thong. These things he had taken out of camp the night before and hidden in the brush. There was a glorious full moon, and we were able to trot and lope along at a good pace. We had not travelled many miles from camp before we began to hear the bellowing of the buffalo; it was their mating season and the bulls kept up a continuous deep, monotoned bellow or roar as they charged and fought about from band to band of the great herds. Several times during the night we rode close to a band and startled them, and they ran off thundering over the hard ground and rattling their hoofs, away, away in the soft moonlight; we could hear them still running long after they had disappeared from view. It seemed as if all the wolves in the country were abroad that night, for they could be heard in all directions, near and far, mournfully howling. What a sad, solemn cry theirs was; so different from the falsetto, impish yelping of the coyotes.

On, on Wolverine went, urging his horse and never looking back, and I kept close up and said nothing, although I thought the pace too fast on a plain honey combed with badger and prairie-dog holes. When at last day began to break we found ourselves in a country of high pine-clad buttes and ridges, and two or three miles from the Judith valley. Wolverine stopped and looked all around, trying to pierce the distance still shrouded in the dusk of early morning.

"So far as I can see," he said, "everything looks well. The buffalo and the prairie runners (antelope) feed quietly. But that is not a sure sign that an enemy is not near; even now some of them may be sitting in the pines of those buttes looking down upon us. Let us hurry to the river—we must have water—and hide in the timber in the valley."

We unsaddled in a grove of cottonwoods and willows and led our horses to water. On a wet sand bar where we came to the stream there were a number of human footprints so recently made that they seemed to be as fresh as our own tracks. The sight startled us and we looked about anxiously, holding our rifles in readiness for a quick aim. There was no timber on the opposite side of the stream at that point, and we had just come through the grove above us, so we realised that the makers of the tracks were not in our immediate vicinity.

"Crees or men from across the mountains," said Wolverine, again examining the tracks. "No matter which; they are all our enemies. We must be careful and keep a good watch, as they may be nearby."

We drank our fill and went back into the grove, tying our horses so that they could eat a little of the grass and wild peas growing luxuriantly beneath the trees.

"How could you know," I asked, "that those whose tracks we saw are not Crows, or Sioux, or other people of the plains?"

"You noticed," Wolverine replied, "that the foot prints were wide, rounding, that even the prints of their toes could be seen; that was because they wore soft-bottom moccasins, the sole, as well as the upper part, of tanned deer or buffalo skin. Only those people use such footwear; all those of the plains here wearing moccasins with hard parfleche soles."

I had been very hungry until I saw the footprints in the sand, after that I was too busy watching, and listening for a possible enemy to think of anything else; and I fervently wished that I had remained in camp and left the young Indian to do his own girl stealing.

"I will go around the inner edge of the grove and have a look at the country and then we will eat," said Wolverine.

I wondered what we would eat, well knowing that we dared not kill anything, nor build a fire, even if we had meat. But I said nothing, and while he was gone I re-saddled my horse, remembering my friend's advice to stay close to it. Presently Wolverine returned.

"The war party passed through the grove," he said, "and went on down the valley. About two nights from now they will be trying to steal the Gros Ventre horses. Well, we will eat."

He undid the buffalo robe bundle and spread out a number of articles; heavy red and blue cloth, enough for two dresses. The stuff was made in England and the traders sold it for about $10 a yard. Then there were strings of beads, brass rings, silk handkerchiefs, Chinese vermilion, needles, thread, ear-rings—an assortment of things dear to the Indian women.

"For her," he said, laying them carefully aside and producing some eatables; dry stale bread, sugar, dried meat, and a string of dried apples.

"I stole them from my sister," he said. "I thought that we might not be able to shoot any game or build a fire."

That was a long day. By turns we slept a little, that is, Wolverine slept. I am sure I scarcely dozed, for I was always expecting the war party to jump us. Yes, I was pretty young at the business then, and so was the Indian. What we ought to have done, after getting water, was to have ridden to the top of some butte and remained there during the day. From such a point we could have seen the approach of an enemy a long way off, and our swift horses could have easily taken us beyond his reach. It was mere luck that we were not seen to enter the valley and the cottonwood grove, for there a war party could have surrounded us and rendered our escape difficult, if not impossible.

Up to this time Wolverine had made no definite plan to get the girl away. Sometimes he would say that he would steal into the camp and to her lodge at night, but that was certainly risky, for if he did succeed in getting to the lodge without being taken for an enemy come to steal horses he might awaken the wrong woman and then there would be a terrible outcry. On the other hand, if he boldy went into the camp on a friendly visit, no doubt old Bull's Head, the girl's father, would suspect his purpose and closely watch her. But this discovery of a war party moving down the river toward the Gros Ventre camp gave him a plain opening.

"I knew that my medicine would not desert me," he suddenly said that afternoon, laughing happily; "and see, the way is clear before us. We will ride boldly into camp, to the lodge of the great chief, Three Bears. I will say that our chief sent me to warn him of a war party working this way. I will say that we' ourselves have seen their tracks along the bars of the river. Then the Gros Ventres will guard their horses; they will am bush the enemy; there will be a big fight, big excitement. All the men will rush to the fight, and that will be my time. I will call Piks-ah'-ki, we will mount our horses and fly."

Again we rode hard all night, and at daylight came in sight of the wide dark gash in the great plain which marked the course of the Missouri. We had crossed the Judith the evening before, and were now on a broad trail worn in deep furrows by the travois and lodge poles of many a camp of Piegans and Gros Ventres, travelling between the great river and the mountains to the south. The sun was not high when at last we came to the pine-clad rim of the valley and looked down into the wide, long bottom at the mouth of the Judith; there, whitely gleaming against the dark foliage of a cottonwood grove, were the lodges of the Gros Ventres, some 300 and more. Hundreds and hundreds of horses were feeding on the sage brush flat; riders were galloping here and there, driving their several bands to water, or catching up fresh animals for the daily hunt. Although still a couple of miles away we could hear the confused noise of the camps, shouts, childish laughter, singing, the beating of drums.

"Ah!" Wolverine exclaimed. "There is the camp. Now for the big lie." Then, more seriously, "Pity me, great Sun! pity me, you under-water creature of my dream! Help me to obtain that which I seek here."

Oh, yes, the youth was in love. Cupid plays havoc with the hearts of red as well as white people. And— dare I say it?—the love of the red, as a rule, is more lasting, more faithful than the love of the superior race.

We rode into the camp stared at by all as we passed along. The chief's lodge was pointed out to us. We dismounted at the doorway, a youth took charge of our horses, and we entered. There were three or four guests present enjoying an early feast and smoke. The chief motioned us to the seat of honour on his own couch at the back of the lodge. He was a heavy, corpulent man, a typical Gros Ventre, Big Belly.

The pipe was being passed and we smoked a few whiffs from it in our turn. A guest was telling a story, when he finished it the chief turned to us, and asked, in good Blackfoot, whence we had come. Nearly all the older Gros Ventres at that time spoke Blackfoot fluently, but the Blackfoot never could speak Gros Ventre; it was too difficult for anyone not born and reared with them to learn.

"We come," Wolverine replied, "from up the Yellow (Judith) river, above the mouth of the Warm Spring.

My chief, the Big Lake, gives you this—producing and handing him a long coil of rope tobacco—and asks you to smoke with him in friendship."

"Ah!" said Three Bears, smiling, and laying the tobacco to one side. "Big Lake is my good friend. We will smoke with him."

"My chief also sends word with me that you are to keep close watch of your horses, for some of our hunters have found signs of a war party travelling this way. We ourselves, this white man here, who is my friend, and I, we also have come across their trail. We saw it yesterday morning up the river. There are twenty, maybe thirty of them, and they are on foot. Perhaps to-night, surely by to-morrow night, they will raid your herd."

The old chief asked many questions as to what tribe the war party might be, just where we had seen their tracks, and so on, which Wolverine answered as best he could. Then some boiled meat, some dried buffalo back fat, and some pemmican[6] were set before us, and we had our breakfast. While we were eating the chief con ferred with his other guests, and they soon went away, as I presumed, to tell the news and prepare to surprise the expected raiders. Three Bears informed us that his lodge was ours; that our horses would be cared for; our saddles and bridles were brought in and piled near the doorway. I forgot to mention that Wolverine had cached his precious bundle away back on the trail soon after daylight.

After our breakfast and another smoke, during which the chief asked all manner of questions about the Pie-gans, Wolverine and I strolled through the camp and down to the banks of the river. On the way he pointed out the lodge of his prospective father-in-law. Old Bull's Head was a medicine man, and the outside of his abode was painted with the symbols of his particular dream-given power, two huge grizzly bears in black, below which were circles of moons in red. We sat by the river a while, watching a lot of boys and young men swim; I noticed, however, that my companion kept an eye on the women continually coming for water. Evidently the particular one he longed to see did not appear, and we turned back toward the chief's lodge after a time. Just back of it a couple of women were killing a fat pup of three or four months by strangulation.

"Why are they killing that dog?" I asked.

"Ugh," Wolverine replied, making a wry face, "it is for a feast for us."

'' A feast for us!" I repeated in astonishment. '' Do you mean that they will cook the dog, will expect us to eat it?"

"Yes, these Gros Ventres eat dog; they think it better than buffalo meat, or other meat of any kind. Yes, they will stew it and set it before us, great bowls of it, and we must eat of it or they will be displeased."

"I will not touch it," I cried. " No, I will never touch it."

"But you will, you must, unless you wish to make enemies of our friends; and"—despondently—"perhaps spoil my chance of getting that which I have come for."

Well, in due time the meat of the dog was set before us; very white it looked, and certainly the odour of it was far from disagreeable. But—it was dog. Never in my life had I dreaded to do anything more than to taste of it, yet I felt that I must. I grasped a rib, set my muscles determinedly, and bolted the meat upon it, blinking and swallowing and swallowing to keep it down. And it stayed down; I made it stay, although for a moment it was a toss-up which would win—the nausea or my will. In this manner I managed to eat a small part of that set before me, partaking liberally of some berry pemmican, which was a sort of side dish. I was glad when the meal was over. Oh yes, I was very glad; and it was many an hour after before my stomach be came normal.

It was thought that the expected enemy would possibly arrive that night; so as soon as it was dark nearly all the men of the camp picked up their weapons and crept out through the sage bush to the foot of the hills, stringing out far above and below and back of their feeding herds. Wolverine and I had our horses up and saddled, he telling the chief that in case a fight began we would ride out and join his men. My comrade went out early in the evening, I sat up for an hour or more, and as he did not return, I lay down on the couch, covered myself with a blanket and was soon sound asleep, not waking until morning. Wolverine was just getting up. After breakfast we went out and walked around and he told me that he had found a chance to whisper to Piks-ah'-ki the night before, when she had come outside for wood, and that she had agreed to go with him when ever the time came. He was in great spirits, and as we strolled along the shore of the river could not help breaking out in the war songs which the Blackfeet always sing when they are happy.

Along near noon, after we had returned to the lodge, among other visitors a tall, heavy, evil-featured man came in; by the nudge Wolverine gave me as he sat down opposite and scowled at us I knew that he was Bull's Head. He had a heavy growth of hair which he wore coiled on his head like a pyramid. He talked for some time with Three Bears and the other guests, and then, to my surprise, began to address them in Black-foot, talking at us, and there was real and undisguised hatred in his tone.

"This story of an approaching war party," he said, "is all a lie. Look at it; the Big Lake sends word that his people have seen their trail; now, I know that the Piegans are
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