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             In Jesus' day, as today, there were many competing belief systems trying to connect us to a spiritual reality beyond us. One of the most widely followed religions offers a god of power and vengeance; another worships a god who is silent and indifferent to people's suffering; and yet another offers a mysterious and incomprehensible god who absorbs humanity into a great all-encompassing cosmic ocean. Some people worship the "gods" of wealth, fame and entertainment. Only one faith, Christianity, worships an incredible and personal being, who is known primarily for his sacrificial love. This book portrays that unique God revealed in the person of Jesus Christ: God made flesh.
As you examine this account of Jesus' life you will be confronted with some startling statements about his person: Who he is and what he came to do. John assures us that he chose a small portion of the many works Jesus Christ performed to help us understand who He is. John records only seven miracles, climaxing in the resurrection of Jesus. For him, these signs are indisputable proof that Jesus is the Son of God. Moreover, he states that if every one of the mighty works that Jesus did were written down, "the whole world could not contain the books that would be written." (Jn 21:25). However, why did he select these episodes? It was to provoke a response of faith in the heart "so that you may continue to believe that Jesus is the Messiah, the Son of God, and that by believing in him you may have life through the power of his name." (Jn 20:31).
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As we have said, today we begin our study of the Gospel according to John. John's gospel is sometimes called the "simple gospel." But we do not think it is so simple. It is true that the simplicity of its language has been the reason for many to qualify John's account in this way. For it is a fact that there are many monosyllabic and bisyllabic words in this gospel. On the other hand, let us observe an example of the simple language of this book. In John 1:1-12, it says the following: He came to his own, but his own received him not. But as many as received him, to them gave he power to become the sons of God, even to them that believe on his name.

Let us tell you, my listening friend, that one of the simplest phrases found in the Gospel according to John appears in chapter 14, verse 20, where we read, " . . . and you in me, and I in you." Some words have only two letters. Only the word ye has three syllables..... We believe that any six-year-old child could tell you the meaning of any of these words in normal language. But when we put these words together, we read: ". . . and ye in me, and I in you." To the most astute philosopher or theologian, it will never be possible to plumb the depths of the meaning of this phrase. We know that the phrase "you in me" refers to salvation and the phrase "I in you" refers to the sanctification, or spiritual development of the Christian. But beyond this meaning, we cannot go much further in our interpretation.

That's what we mean, listener friend, that we are coming to the deepest Gospel of all. We think it is the most difficult to understand. Of course, we can understand its superficial meaning, because we know the meaning of the words, but that does not mean that we understand it fully. We have here a Gospel for which we really need the help, the guidance of the Holy Spirit to make up for our human limitations.

Before going into the text itself, there are a few things that we believe we should study by way of introduction. We believe this will serve to prepare us for our study of this Gospel. Let us first see something about its author: John the apostle was the writer. He was the son of Zebedee and Salome, and brother of James. As for some references to John, both in his family and as the author of the book, you can refer to the following biblical quotations: Mark 1:19,20; also Matthew 20:20; and also here in the Gospel according to John, chapter 21, verses 20 to 24.

The School of Theology of Tubingen, Germany, has seriously doubted the literary paternity of John the apostle, and with it, so have many liberal theologians who do not believe in the inspiration of the Bible. However, these objections have been completely refuted, and the authorship of John is accepted today by competent biblical scholars.

But is it possible for you to know without a doubt that John, the apostle, is the author of this gospel? Let us then consider the evidence. It is interesting to note, first of all, that the church fathers attribute the fourth gospel to John. Theophilus was bishop of Antioch and lived around 180 AD. Irenaeus lived around 190 AD. He was a student of Polycarp, who in turn was a student of John. Clement of Alexandria in Egypt, who lived around 200 AD, wrote that John was convinced by friends and prompted by the Spirit of God to write a spiritual Gospel. We have then, the evidence of the so-called "Muratorian Fragment." All these affirm that the fourth gospel was written by John, the apostle. The date of this gospel is of great importance. Some believe that this is the last book of the New Testament and that it was probably written around 100 AD. All the other apostles and writers of the New Testament had died and only he remained. In that period, John wrote the gospel that bears his name, the three epistles that also bear his name and also the book of Revelation. We maintain that his epistles were written after the book of Revelation and that all his works were written during the last ten years of the life of the so-called "beloved disciple".

Now, faced with this work, the most significant question is the following: Why did John write this Gospel? There are several theories to answer this question. Some say that it was written to confront Gnosticism, which was the first heresy that appeared in the church. The Gnostics believed that Jesus was God, but not man, and that the apostles did not actually see him; they only imagined they saw him. Irenaeus expressly said that John's purpose was to oppose the Gnostic Cerinthus. But the scholar Tholuc clearly demonstrated that this was in no way a polemical Gospel, and that it did not attempt to confront that heresy. There are those who claim that this Gospel has tried to supplement what others have written, and that it merely added new material. Yet another scholar named Hase has responded to this suggestion by saying that this Gospel is not simply a work to fill in gaps in the work of the other Gospel writers.

We believe that these theories do not provide an adequate explanation for the peculiar facts and details of this Gospel. In our opinion, the only satisfactory explanation is that John wrote his book at the request of a church that already possessed the 3 Synoptic Gospels, (i.e., Matthew, Mark and Luke, which were already circulating among Christians) and wanted to have a more spiritual and profound document, that is, a work that would help them to grow spiritually. This is exactly the opinion of St. Augustine, Christian theologian and one of the early church fathers, quoted in Gregory's book entitled "The Key to the Gospels". He said the following: "Of the four Gospels, or rather of the four books of the one Gospel, the Apostle John, not undeservedly compared to the eagle, in his spiritual understanding, has in a much more sublime manner than the other three Gospels, elevated their proclamation, and in so doing, has desired that our hearts also should be elevated". This, then, was the purpose of the Gospel of John. For this reason its author wrote it.

Let us now, my hearing friend, call your attention to certain interesting features regarding the structure of this Gospel. You will remember that we said in the beginning of our study, that the Gospel of Matthew was written and addressed to the Jew. That the Gospel of Mark was written and addressed to the Roman. And that the Gospel of Luke was written for the Greek, and for those who have that kind of classical mentality today.

Now, the Gospel of John was written to supply the need of the great masses of the East. It is true that many were rich, very rich. But many more lived in abject poverty. However, they all had a great spiritual need and hunger, for they had not found true satisfaction, nor the way to cope with the problems of life. And although at that time there was a general expectation of the coming of a Messiah, it was from the mysterious East that the magi came asking the question: "Where is the King of the Jews, who has been born? For we have seen his star in the east, and have come to worship him" (Matthew 2:2). John supplies the need for this kind of mentality.

After all, our ancestors really came from that region. Ham, Shem, and Japheth, the sons of the patriarch Noah, survivors of the flood, lived in the East. The kingdom of Babylon was a great Chamitic kingdom. Abraham, son of Shem, came from that region. From that region came the sons of Japheth. We all, then, come from that area of the world and have always been a people in need of spiritual values. Today, this reality applies to you and me, my listening friend, and it may be precisely for this reason that John's gospel has been so universally received and studied.

Dr. McGee tells us that when he was in college, he worked for a local newspaper and so, in these Bible studies, he has tried to divide the gospels, as a newspaper is divided into its parts. After all, the word gospel means good news. Of course, newspapers usually contain the worst news, including news about deaths. But well, we have here a division based on the emphasis of each gospel: Matthew, is the page that carries the warnings and announcements "Behold, the kingdom of heaven is at hand." Luke, on the other hand, contains the special issues. Luke is the only one who relates the songs of the Nativity, and the parables of the Good Samaritan and the Prodigal Son. Mark, presents the headings, that is to say, the striking headlines, among which the main one says: Behold my servant! And John writes the editorials. He has written profound reflections on the Bread of Life, the Water of Life, the True Vine, and the Christian life.

Now, the first three gospels are called the synoptic gospels, because all three are written from the same point of view and in a similar way. But, the fourth gospel is different.

First, Matthew and Mark reveal a special emphasis on Jesus' miracles, and Luke devotes special attention to the parables. John, on the other hand, does neither.

Secondly, the miracles of Jesus in the Gospel according to John are presented as signs and were chosen with great care to interpret certain great truths. For example, Jesus, by means of a miracle, fed five thousand and then pronounced His discourse on the Bread of Life. There are eleven signs with their specific applications in the Gospel according to John.

Now, thirdly, there are no parables in the fourth gospel. Some versions have used the word "parable" in chapter 10, verse 6, but it is not the Greek word "parable" that is commonly used in Luke, but "paroimia". The King James Version correctly translates it with the word "allegory". The story of the "Good Shepherd," for example, is not a parable, but a discourse.

We have already mentioned the simplicity of language in John's Gospel. It is remarkable indeed. However, this is the most profound gospel, and therefore, it is quite difficult to grasp the totality of its meaning.

John gives us a chronological order that is good to note. For example, in the first chapter, verse 35, he says: ". . . The next day. . ." And then, in verse 43, of the same chapter, he repeats, ". . . the next day." He not only gives us a logical order of succession, but also a chronological order. He also identifies places and cities in detail, for example, when he writes: "Bethabara beyond the Jordan," in chapter 1, verse 28, "Cana of Galilee," in chapter 2, verse 1.

Although the deity of Christ is the predominant theme in this Gospel, the humanity of Christ is not lost sight of, and indeed is emphasized in a special way. Let us note the fact that John is the only one of the evangelists who tells us of Jesus' journey through Samaria, and how he sat by the well, and that he was weary from the journey. Can you think of a more human trait than that? Well, we can think of an even more human trait. And that is, "Jesus wept." And it is John, too, who tells us of that very natural reaction.

The name Jesus is used almost exclusively in this gospel, to the exclusion of the name "Christ". This seems strange, in the gospel that emphasizes His deity. Why, then, is only the name Jesus used? Well, it is because God became man.

We also think it is interesting to note that the word Jew appears more than sixty times in this gospel.

Origen, one of the "Fathers of the Church," said, "The Gospel of John is the consummation of the Gospels, just as the Gospels, in turn, are the consummation of the Scriptures."

Jerome said, "John excels in the depths of divine mysteries."

Culross put it this way, "I believe that the writings of John have wiped away more penitents' tears, and won more hearts to the Redeemer, than all the others put together."

Dr. A.T. Pierson wrote: "It touches the very heart of Christ. If Matthew corresponds to the court of Israel, Mark to the court of the priests, and Luke to the court of the non-Jewish nations, John, if we remember the ancient temple, leads us beyond the veil into the Holy of Holies."

Dr. A. Hayes has said, "In reading it we receive the assurance that here, at last, we have a worthy and adequate description of the life of Jesus among men."

As we have already said, the deity of Jesus is the predominant theme in this gospel. The messianic character of Christ is a theme that also has priority. This is succinctly stated in chapter 20 of this Gospel, verses 30 and 31. "Moreover Jesus did many other signs in the presence of his disciples, which are not written in this book. But these are written that you may believe that Jesus is the Christ, the Son of God, and that believing you may have life in his name."

There is a dynamic movement which is expressed in chapter 16, verse 28. It says there, "I came forth from the Father, and am come into the world; again I leave the world, and go to the Father." God became man; this is the simple statement of the sublime truth.

These teachings and events have all been related for a specific purpose, which is to engender faith in the human heart. The verb "to believe," for example, is used more than one hundred times in this Gospel of John. But, in contrast, it appears less than forty times in the synoptic gospels Matthew, Mark and Luke. The word "faith" does not appear here in John, but is found in the other Gospels. The expression "eternal life," appears thirty-five times, but only twelve times in the synoptic gospels. So what we have here in this gospel is the active verb "to believe," which is generally used with "believe in" or "believe to." It is an act of the will and not a static assent. It does not mean merely to make an affirmative sign or to accept only with the intellect the truths of the gospel. It means that when you, dear hearer, hear the truths of the gospel, you realize that Jesus died for your sins according to the Scriptures, and that means that you personally trust in Him as your Savior, the one who died to pay the penalty for your sins. It is very important that we observe this characteristic.

Let us see, then, in the few moments that remain to us, the outline that we will follow in our study of this gospel. We have divided it in a simple and didactic way.

The prologue is found in chapter 1, verses 1 to 18.

Verses 19 to 51, of the same chapter 1, present the introduction to the book.

The testimony of works and words is found in chapters 2 to 12.

Jesus' testimony to His witnesses, and the Upper Room discourse is in chapters 13 to 17.

And the testimony of Jesus to the whole world is set forth in chapters 18 to 20.

Chapter 21 presents us with the epilogue, which speaks of the glorified Christ.

Another division of this book, much more general, comprises 3 parts, based on the most preponderant themes in each of them: the first, which covers chapters 1 to 12, is entitled LIGHT; the second, which covers chapters 13 to 17, is entitled LOVE; and the third, made up of chapters 18 to 21, is entitled LIFE.

And so we are ready to begin our study of the prologue. And listener friend, this is undoubtedly one of the most profound sections of the Scriptures. And we believe that none of us will be able to understand it fully or even adequately. We can only stop at the edge of these great truths. So we will turn our attention to the details that characterize this gospel and contribute to a better understanding of its content.

Chapter 1 of John, we have divided it, as we have already said, into two sections. First, the prologue to this gospel, which is contained in verses 1 to 18. And secondly, the introduction to the gospel of John, which is contained in verses 19 to 51 of chapter 1.

Now, the central theme of chapter 1 is the Logos, that is, the Word. As our time has come to an end, we will stop here and enter fully into our study of chapter 1 in our next study. We invite you, then, our listening friend, to join us in our journey through the Gospel according to John. We advise you to read this entire first chapter before our next study, so that you will be familiar with the subject we are about to consider.
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Today we begin our study of chapter 1 of the Gospel according to John. And as we said in our previous study, we have divided this chapter into two main sections. First, the prologue to the Gospel, which is contained in verses 1 to 18. And secondly, the introduction to the Gospel, in verses 19 to 51. Let us read, then, the first three verses of this chapter 1 of the Gospel according to John:

"In the beginning was the Word, the Word was with God, and the Word was God. He was in the beginning with God. All things were made through him, and without him was not anything made that was made."

Jesus is called the Word, the Word, the Logos. Obviously, the Lord Jesus Christ is not the logos of Greek philosophy; He is, rather, the "memra" of the Hebrew Scriptures. And we already know how important the Word is in the Old Testament. For example, the name for Jehovah could never be pronounced by the Israelites. It was such a holy word that they never used it. (This word "Logos" cannot be explained by Greek philosophy, but by the Hebrew tetragram "Jehovah". He is the Jehovah! ) He is the Word! He is the living Word! He is the One who is!) The Word is one of the highest and most profound names given to the Lord Jesus Christ. Jesus is the Word, and this name brings together all that was said about Jehovah in the Old Testament. Now, he is presented as the one who "was in the beginning". This beginning precedes in time the first words of the Bible, in the book of Genesis.

"In the beginning was the Word...," says verse 1. There are actually three principles mentioned in the Scriptures. One principle is found in Genesis chapter 1, verse 1, and it goes all the way back to the creation of the physical universe. You can't date that event, and I don't agree at all with anyone trying to date it. Let me tell you, dear listener, that we don't know that at all. What I believe is that the earth has been around for billions and billions of years. It has been here for a long time. After all, we have a God of eternity. What do you think God has been doing in the past? Well, it is my opinion that a great drama has taken place in eternity past, and that neither you nor I know anything about it. I believe that this universe has existed for a long time. And I think it is a presumption of ours, to think that God has waited for the appearance of man to create a universe.

Now, the interesting thing is that the principle that is mentioned here is already in the past tense when it is mentioned. When we go back to creation, He already was. And, notice that the word used here, is not "is", but "was". "In the beginning was the Word . . ." In Greek, this word is in the past imperfect tense of the verb, and denotes continuous action. It means that the Word was in the beginning. And in what beginning? As far into the remote past as one can go. The Bible says: "In the beginning God created the heavens and the earth" (Genesis 1:1). The text goes back to the beginning, to creation, to two or three billion years, or perhaps much earlier. He comes from eternity to meet us and He is already past tense. "In the beginning was the Word..."; if we go back billions and trillions of years ago before creation, He still comes forth from eternity before, but He did not have a beginning. He was already there when the beginning took place. Somebody might say, "Well, there had to be a beginning at some point." The truth is that wherever we point to a beginning, He was there to meet us. So, here, we have a beginning, which is not really a beginning. It is a beginning to which it is not possible for us to even begin to return, nor to form an idea of it. "In the beginning was the Word . . ." In the original Greek it is only five words, and there is not a single man in all the earth who can date it, nor comprehend or plumb the depth of this sentence. So, with this first tremendous statement, our study begins, in the infinity of time and space.

Now, the second statement is this: ". . . and the Word was with God. . ." This expression makes it clear that Jesus was separate and distinct from God the Father. We cannot identify Him as God the Father, because He is with God. But, someone will say that if He is with God, then He is not God.

But, the third statement makes this clear as well: "And the Word was God". This is a clear and emphatic statement, which expresses that the Lord Jesus Christ is God. The fact is that the Greek is even more specific than this, because in the Greek language, the important word is placed at the beginning of the sentence. In the Greek, then, this sentence reads like this: "God was the Word". And my hearing friend, that is emphatic! No greater emphasis can be expressed than this. Do you think that the deity of Christ can be denied? Dear hearer, this is not possible. The first three statements in the Gospel according to John sum it all up! "In the beginning was the Word, and the Word was with God, and the Word was God."

Now, it is true that there are some sects that try to deny the deity of Jesus Christ, but in order to try to affirm such a thing, they have had to resort to a really deceitful stratagem, which consists in publishing their own supposed "translation" of the Bible, in which they present their own point of view, instead of what the original Greek says in this passage.

Now, let us also note that Jesus is the Creator. Verses 2 and 3, say, "This was in the beginning with God. All things were made by him, and without him was not anything made that was made." Isn't this a clear statement? All things were made by Him. Jesus is the Creator! Nothing came into existence without Him. And verse 4 says:

"In him was life, and the life was the light of men."

Now, this does not simply mean that He was alive, although of course that is true. There was life in Him! But, the fact is, men need life. We live in a universe where spiritual darkness prevails. Human beings are in rebellion against God, and sin blinds them to God; they are dead in trespasses and sins, as the Bible says in Ephesians 2:1. And let us quote that passage. The apostle Paul says there, "And you hath he quickened, when ye were dead in trespasses and sins." What men need even today, my hearing friend, is life. "In him therefore was life, and the life was the light of men." And the life He gives is the only thing that can kindle the light in the heart of the individual.

Jesus is the light. ". . and the life was the light of men." Now, Jesus is contrasted with John the Baptist. Let us read verses 6 and 7:

"There was a man sent from God, whose name was John. This man came as a witness, to testify to the light, that all might believe through him."

John the Baptist bore witness to the light. He was not the light, he simply bore witness to it. Let us continue with verses 8 and 9:

"He was not the light, but a witness of the light. The true light that enlightens every man was coming into this world."

We have here a tremendous statement. For the light comes from the Word of God. Without the Word of God, there is no light. When men come to the Word of God, then, they are exposed to the light. The apostle John, in his first letter, chapter 1, verse 7, says: "But if we walk in the light, even as he is in the light". Now, what light? The light of the Word of God. This light "enlightens every man that cometh into this world". That is, it enlightens every man that comes into the light. It is simply like the sun shining on every man who goes out to receive the light of the sun. But, there are those who, figuratively speaking, are down there in their caves, to whom the sunlight does not reach. It is necessary to come to the light. Let us now read verses 10 and 11:

"He was in the world, and the world was made through him; but the world knew him not. He came unto his own, but his own received him not."

This was the tragedy of the world, and still is. The Creator came down to this earth and was made flesh. Yet the world does not recognize Him and rejects Him.

There are those who limit the statement we read here in verse 11 which says: "He came to His own", saying that it means that He only came to the nation of Israel, to His own people. But, we believe it encompasses more. He came to His own world because John just spoke about the fact that He made the world. He came to His own world and His world did not receive Him. It is a universal rejection of Him. But, let's look at the next verses, verse 12 and 13. Verse 12 says:

"But as many as received him, to them gave he power to become the sons of God, even to them that believe on his name."

And we actually thank God for this word "all". "All" has a universal projection, because it includes you and me, dear listener, it says "all who received Him." Now, what happens to them? To all who received Him, to those who believe in His name, the verse continues, He gave the right to become children of God. Verse 13 says:

"These were born, not of blood, nor of the will of the flesh, nor of the will of man, but of God."

The phrase, "which are not begotten" indicates that life can only come through rebirth. It comes to those who receive Christ, to those who believe in His name.

Let's take a closer look at these phrases: " . . which are not begotten of blood." This means that this rebirth, is not a natural procreation. The text says: ". . which are not begotten . . nor of the will of the flesh," and it means that one cannot become a child of God by one's own efforts, by means of something one does, that is, by good works.

And he goes on to say: ". . which are not begotten . . nor of the will of man," meaning that it is not by education, nor by the preparation that one has.

And he goes on to say: ". . which are not begotten . . but of God," meaning that you, dear hearer, can only become a child of God through rebirth. And this is the direct work of the Spirit of God. The Lord Jesus will say in chapter 3 of this gospel, verse 6: That which is born of the flesh is flesh, and that which is born of the Spirit is spirit.

It is therefore necessary to be born of the Spirit. We have already noticed four statements that appear in the first three verses of this prologue, and now we find three even more profound statements, in verse 14. Let us read this verse 14:

"And the Word became flesh and dwelt among us full of grace and truth; and we beheld His glory, glory as of the only begotten of the Father."

"The Word was made flesh," it says here. And I want you to look at that statement for a moment. The Greek philosopher would probably agree with us on everything we said about verse 1. But, here is where we think he would disagree with us. He would never accept as fact that the Word became flesh. The Greek language allows us to put it in a more specific form. And we believe in a more accurate form, too. The Word was born flesh, became incarnate. Now, think about this for a moment! Here comes God from eternity. He was already the Ancient of days, as the prophet Daniel calls Him, and He also came to Bethlehem, to be born as a babe. Someone has expressed it as follows. "They were looking for a king to exalt Him, but He came as a babe that made a woman weep."

Notice that the Gospel according to John does not even mention His birth in Bethlehem. And do you know why it does not mention it? Because it is talking about Someone who is too big for Bethlehem. He comes from eternity and becomes flesh. The Word became flesh, or was born flesh. So this is the Christmas story, expressed in the Gospel according to John. And it is important that we see this. He was born flesh. And the only way that that could have happened, that that could have taken place, was through the virgin birth. The prophet Isaiah, says in chapter 9 of his prophecy, verse 6: "For unto us a child is not born, unto us a son is given" (Isaiah 9:6). A Baby was born in Bethlehem, but the Son came from eternity.

Now, the second statement in this verse 14, of chapter 1 of the Gospel according to John, is that "the Word . . . dwelt among us." The word "dwelt" is the Greek word "skenos" which has the sense of "to encamp." The word "skenos" means "tent." The apostle Paul uses this same figure in his second letter to the Corinthians chapter 5, verse 1, where he compares our bodies, in which we live, to small tents or marquees. They are as fragile as a tent. The apostle Paul says, "For we know that if our earthly dwelling, this tabernacle, that is, this tent, should fall away, we have a building from God, a house not made with hands, eternal, in the heavens." This little tent in which we live can be blown down in a night by the wind. It can disappear in an instant. But because you and I, dear listener, live in these little tents, the God of eternity came down to this earth, assumed a human body, pitched His tent and dwelt among us. That's the second great statement in this 14th verse of the first chapter of the gospel according to John.

We have then, the third statement. And it is, "and we beheld his glory, glory as of the only begotten of the Father, full of grace and truth." Here is a new statement. The question we naturally ask is: did he not limit himself by becoming flesh? And John answers us, "Wait a minute! He was full of grace and truth!" The word "full" means that He was simply so full that He could have no more. He brought with Him all His deity. When He came here into the world, He was full of grace and full of truth. Let us now read verses 15 through 17:

"John testified of him, saying, This is he of whom I said, He that cometh after me is before me: for he was before me. From his fullness we have all received, and grace upon grace, for the Law was given through Moses, but grace and truth came through Jesus Christ."

Jesus was full of grace and truth. This is He of whom we speak. Moses, the lawgiver, gave the law, which reveals God's holiness, which He requires for His children, and which discovers sin and condemns human beings. But that law prepared the way for the coming of Jesus Christ into the world. For He reveals to us the grace and truth of God, and by His work on the cross, He provides the salvation that redeems people from the slavery of sin.

And here, my friend listener, let us stop for this occasion, because our time has already run out. 

As we bid farewell, we remember that God came so close to mankind that He became incarnate and dwelt among human beings. Dear listener, He is, also today, very close. As the author of Psalm 143:18 says, "The Lord is near to those who call upon him, to those who call upon him in sincerity.
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Today we continue our study of chapter 1 of the Gospel according to John. And in our previous study, we were talking about the three very important statements that we had seen in verse 14 of this gospel. And we said that the first statement was: "the Word was made flesh", that is, "the Word was born flesh, was incarnated". God came from eternity and became flesh. The second great statement was: "the Word dwelt among us". We said that the word "dwelt" is the Greek word "Skenos," which has the sense of camping. The word Skenos, means tent. And the apostle Paul used this same figure in his second letter to the Corinthians, chapter 5, verse 1, where he compared our bodies in which we live, to little tents. And he says there: "For we know that if our earthly dwelling, this tabernacle, should fall away, we have a building from God, a house not made with hands, eternal, in the heavens".

This little tent in which we live can be blown down in one night by a mere wind. It can be destroyed in an instant. And because you and I, dear listener, live in these little tents, the God of eternity came down to this earth, became flesh and dwelt among us. That is the second great statement of this verse 14.

And the third statement was: "And we beheld his glory, glory as of the only begotten of the Father, full of grace and truth". The question we said arose here is: Did he not limit himself by becoming flesh? John answers: Wait a minute! He was full of grace and truth! The word "full," simply means, He could have no more. He brought with Him all His deity. When He came here, He was full of grace and full of truth. Then in verses 15 through 17, we saw that we have all taken grace from the fullness of Christ, because He was full of grace and full of truth.

We come now to another verse that is full of great truth statements. Verse 18, it says:

"No man hath seen God at any time; the only begotten Son, which is in the bosom of the Father, he hath made him known."

"No one has ever seen God." This truth is found throughout the Scriptures and John will explain it in his gospel. The Lord Jesus Christ will tell the Samaritan woman at the well, in chapter 4, verse 24 of this gospel, that "God is Spirit; and they that worship him must worship in spirit and in truth."

We can ask ourselves then, regarding the appearances of God in the Old Testament. God never revealed himself in the Old Testament before the eyes of men. So, what or whom did they see? Let us examine some of these accounts. For example, Jacob said he saw God. What he saw was the angel of the Lord wrestling with him. That was a manifestation, but he did not see God because God is Spirit. "God no one has ever seen."

The next statement, which we have in this verse 18 is: "The only begotten Son, who is in the bosom of the Father . . ." Nestle, the great German scholar, has translated these words, so that we can read them thus, "The only begotten God," and we prefer this translation, is in the bosom of the Father, and that tells us a great deal. He did not come from the head of God to reveal the wisdom of God, nor did He come from the feet of God to be the servant of men. Have you noticed that Jesus was not the servant of men, but the servant of God? He did not do what men told Him to do. Jesus says in chapter 6 of this gospel, verse 38: "For I came down from heaven, not to do my own will, but the will of him that sent me." He came to be the Servant of God, and in serving the Father, he served human beings. It was from the bosom of the Father that He came, not from the head nor from the foot. He came from the bosom, to reveal the heart of God. He is the only begotten Son, who is in the bosom of the Father.

The third statement we find here in verse 18 of this chapter 1 of the Gospel according to John is: "He has made him known". The Greek word here is "exegeomai", which comes from the roots meaning "to reveal" or "to unveil". And that is exactly what Jesus Christ did. He revealed God. He laid God bare. Do you want to know something even greater than that? The God of this universe, the Creator of all, comes from eternity past and becomes flesh by assuming a human body, revealing God so that men may know Him. Dear listener, the only way you can know God is through the Lord Jesus Christ. He came to make God known because He Himself is God.

We would now like to spend a little time developing these thoughts. Let us take the statements that appear in the first two verses; the statements in verse 14, and the statements in verse 18, and combine them into one study. We refer to the following statements: "In the beginning was the Word" - "And the Word was made flesh" - "No man hath seen God at any time".

We cannot see God because God is Spirit. He had to become flesh. He had to become like one of us, that is, to identify Himself with us so that we could know Him. It was not possible for us to go to His kingdom, to His throne, to know Him. He had to come here, and incarnate and reveal God where we are.

Now, let us think about the following statements. "The Word was with God" - "And dwelt among us" - "The only begotten Son, which is in the bosom of the Father." Now, consider this with us for a moment, listening friend. The angels bowed down before Him. He was with God, He was equal with God. The apostle Paul, in his letter to the Philippians 2:6, wrote the following concerning Him ". He, being in the form of God, did not count equality with God a thing to be grasped". That means that He did not have to prepare Himself to become God, nor did He have to do any work or effort in order to achieve it. It was not a degree or title that he had conquered. He did not try to become God, because He was eternally God! Nor did He change His position relative to God when He came to earth. He did not have to worry about another heavenly being taking His place while He was in the world. For no one could take His position because He is God. Yet He came to be born in Bethlehem. There were only a few shepherds who came to see Him. He went to Nazareth and stayed "hidden" for thirty years, in that small town. The God of eternity came down to Nazareth and worked in a carpenter's shop. Why did He do this? He did it so that we could know God, dear listener. The only way you can ever know God is to know the only begotten Son, who is in the bosom of the Father. He is the only One who can reveal God to us.

And now let us consider the phrases: "The Word was God", "we beheld his glory, glory as of the only begotten of the Father, full of grace and truth". And then, ". . he hath made him known". When He was here on earth, He was still God, full of grace and truth, and He made God known. Jesus is the One, dear hearer, who can reveal God. It is only through Jesus Christ that we can know God.

Now, we are not done talking about these statements yet. We want you to see something else: Let us ask you a question: How do you divide the universe? The scientist who devised the shielding that has protected all space capsules during their re-entry into the atmosphere at the American Space Survey, an authority on heat, once said to me: "Do you know that this universe is composed of only three elements? I believe that God has left His fingerprints on everything He has created. The Trinity is everywhere. He then went on to explain to me what he meant. The universe is divided into: time, space, and matter. Can you think of another element? It is very interesting that time, space, and matter encompass everything in this universe as we know it. Time can only be divided into three parts: the past, the present, and the future. Can you imagine another kind of time? Space, for example, can be divided into length, width, and height. Is there another dimension? And, in matter we have energy, motion, and change or phenomenon. These are the three divisions of the three divisions. The universe in which we live bears within itself the mark or sign of the Trinity.

Let's talk, then, for a few moments about the Universe. Let's look at the incarnation to see how it relates to our observation that the universe consists of time, space and matter. Verse 1 of this first chapter of John says, "In the beginning was the Word, and the Word was with God." This goes back to eternity past, and here we have both time and space. Then verse 14 tells us: "And the Word was made flesh". That is, he came down into physical space. He who did not consider being equal to God as something to cling to, came down to earth. He came to Bethlehem, to a small geographical place. He came from the glory of Heaven, and He came to suffer death, even death on a cross. Then, verse 18 tells us: "No man hath seen God at any time; the only begotten Son, which is in the bosom of the Father, he hath made him known". In other words, he was made flesh. He became man. He became flesh so that men could see and know God. Therefore, we see here time, space, and matter; all involved in the incarnation.

But let us now turn for a few moments to consider Time. We have already stated that time is divided into the past, the present, and the future. Let's look at it. Verse 1 says, "In the beginning was the Word." That is past. "And the Word was made flesh." That is present. In our time, He came and became flesh. Then verse 18, it declares to us, "No man hath seen God at any time; the only begotten Son . . . he hath made him known." And that holds the future. The apostle Paul said at the end of his life: ". . . that I may know him, and the power of his resurrection". Jesus has made Him known, so that in the future we will stand in His presence and see how wonderful it will be when we know Him.

Let us now consider: Space, divided into length, breadth and height. "In the beginning was the Word." This refers to length. It extends through eternity. The breadth is reflected in the expression, "That Word was made flesh and dwelt among us." The height is reflected in the fact that, "No man hath seen God at any time; . . he hath made him known." He came from on high to set God before the sight of human beings.

And let us consider lastly: Matter, which consists of energy, movement and phenomena of change "In the beginning was the Word, and the Word was with God. . . . All things were made by Him". We have here energy. He spoke, and this universe came into being. When God spoke, energy was transformed into matter. Then we find movement, because "The Word was made flesh." He came from the glory of Heaven, and descended to this earth. And then the phenomenon - the greatest phenomenon in this world, dear listener, is Jesus Christ. All the wonders of the ancient world, and all the wonders of our times, and all the discoveries of science are nothing, compared to the wonder of the incarnation. God became man, became incarnate, and came to this earth to make God known to us and to redeem men. Dear listener, no manifestation, fact, or event of greater magnitude than this can be found.

And so concludes the prologue to the Gospel according to St. John. What an imposing passage this is! Although its language is simple, neither you nor I will be able to plumb its depths in this life. Now, the rest of this first chapter, constitutes what we have called the "introduction to the gospel according to John." Let us read verse 19 of this chapter 1, which presents.

The testimony of John the Baptist

"This is the testimony of John, when the Jews sent from Jerusalem priests and Levites to ask him, Who art thou?"

This is the first incident in the life of John the Baptist mentioned by the apostle John in his account. He did not give us any information about the beginning of this man. But, we can learn the story of his birth by reading the gospel according to Luke. John said here that he would give us the testimony of John the Baptist. And then, he told us about certain priests and Levites who came out of Jerusalem to ask him who he was. In this question we see a subtle temptation, because John was offered an opportunity to make a good impression by talking about himself.

One of His answers we find in chapter 3 of this Gospel, verse 30, where He said, before His disciples, "He must increase in importance, but I must decrease." What a statement this is! It is a statement that every believer should make. But, even more important, it is one that every believer should live it. "He must increase, but I must decrease." Dear listener, the two cannot take first place. Either Christ is the main thing in your life, occupying the first place, or you, the selfish self, will have the first place. It is necessary for Him to grow, but for me to diminish, or else the opposite will happen.

Now, in our text we find the answer that John the Baptist gave to his interlocutors, the religious leaders. Verse 20 says here:

"He confessed and did not deny. He confessed: I am not the Christ."

Do you notice? They cleverly hinted that he might be the Messiah and that they had a messianic hope. But, John made it clear that he was not the Christ, that he was not the Messiah. They were looking for the Messiah, but they asked the man who was not. Therefore, if he was not the Christ, then who was he? Let's read verse 21:

"And they said unto him, What then? art thou Elias? He said, I am not; are you the Prophet? And he answered, No."

As you can see, Juan was brief and positive. His answers were concise and became even briefer as they continued with their questions. If he was not the Christ, then they believed it must be Elijah. And if he was not Elijah, they believed it had to be that prophet. They were referring to a prophet, like Moses, who had been promised in Deuteronomy, chapter 18, verse 15. And John answered emphatically that he was not. He was not the prophet foretold in the book of Deuteronomy either. Let us then read verses 22 and 23:

"Then they said to him, 'Who are you? We must give an answer to them that sent us: what sayest thou of thyself? He said, I am the voice of one crying in the wilderness, Make straight the way of the Lord, as said Isaiah the prophet."

At last John identified himself. And let us note that he said it was a voice. Christ was the Word, the Word. John was the voice. He had a very important message to give, a message greater than himself. Now, as for us, we should be satisfied to be just a voice, because undoubtedly the message that we have to communicate is more important than any individual. And that voice should, of course, declare the glory of Christ. Let's take note that John said he was quoting the prophet Isaiah. And his message was the following, according to another translation: Make a straight path for the Lord! In other words, Prepare for the coming of the Lord! We believe he meant that the kingdom of heaven was near. It was near in the person of the King. It was the same as telling them to get rid of the crooked things that were in their lives, and to get busy rectifying that which was wrong. And this is also what we need to do. In doing so, our life opens up to a relationship of communion and fellowship with God. The apostle John says in his first letter 1:6, If we say that we have fellowship with Him and walk in darkness, we lie and do not practice the truth.
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Today we continue our study of chapter 1 of the Gospel according to John. And in our previous study, we began to consider the testimony of John the Baptist, with which we began the second part of this chapter 1, which is the introduction to the Gospel according to John. And we spoke of how some priests and Levites had come to John to ask him who he was. And we saw that he answered them that he was not the Christ. But they insisted that he tell them who he was. They could not go back to those who had sent them, simply with a series of negative answers. So John finally identified himself. He told them he was a voice. Christ was the Word and John was the voice. Now, notice the great message that John the Baptist spoke. He said, "Make straight the way of the Lord". He was telling them to prepare for the coming of the Lord. We believe that what John meant here was that the kingdom of heaven was at hand. That is, it drew near in the person of the King. And that is why he said to them, "make straight." This would be tantamount to telling them to put away the bad things in their lives, to put their lives in order. When we do that, dear listener, then we have a relationship of fellowship and communion with God. The same apostle John in his first universal letter, chapter 1, verses 6 and 7, said, "If we say that we have fellowship with him, and walk in darkness, we lie, and do not practice the truth; but if we walk in the light, as he is in the light, we have fellowship one with another, and the blood of Jesus Christ, his Son, cleanseth us from all sin."

And the apostle John continued, in his first letter and teaching us in the following verses, in verses 8 and 9 of this same chapter, that we need to clean up our lives through confession. John says: "If we say that we have no sin, we deceive ourselves, and the truth is not in us. If we confess our sins, he is faithful and just to forgive us our sins, and to cleanse us from all unrighteousness."

Going back now to chapter 1 of the Gospel according to John, we read that he was quoting the prophet Isaiah, in verse 23. Now in Isaiah chapter 40, and verse 3, he says: "Prepare a way for the Lord; make level a highway in the steppe for our God".

We now continue with verses 24 and 25 of this first chapter of the Gospel according to John:

"Those who had been sent were of the Pharisees. And they asked him, saying, Why baptizest thou then, if thou be not the Christ, neither Elias, nor the Prophet?"

Now, they asked him about his procedure. They said to him, well, "If you are not one of these, then why do you baptize?" Verse 26, says that John answered them saying:

"John answered them, saying, I baptize with water; but in the midst of you is one whom ye know not."

Today, we call this man John the Baptist. But, the reality is that he said that he simply used water; but, he added that there was One who would come after him, and that he would baptize in fire and in the Holy Spirit (Matthew 3:11). That, then, was the baptism of judgment that was to come upon the earth, while the baptism of the Holy Spirit would take place on the day of Pentecost. Now, you may wonder if on that day when this incident took place Christ was not there in the crowd as they were asking John these questions. Well, the truth is that we don't know, but he may well have been present. Let us now read verse 27.

"This is the one who comes after me, who is before me, whose shoe strap I am not worthy to untie."

A servant had to do every task given to him by his master. A disciple, however, had to do every task except that of untying the master's shoe strap. That was the rule of the time. And John was saying that he was a servant. Not even a disciple. He was simply a servant. And he didn't even consider himself worthy to be that servant, yet that's what he was. Let's read verse 28:

"These things took place at Bethabara beyond the Jordan, where John was baptizing."

In the introduction to this study, we directed our attention to the fact that John relates us to geography and the calendar. We have a geographical location in this verse 28. And then, let us note that the next verse, verse 29, begins by saying, "The next day." That is, John was teaching that Jesus, who came from eternity, the Word made flesh, was related to our calendar here on earth and our timetable. Let us read verse 29:

"The next day John saw Jesus coming to him, and he said, "This is the Lamb of God, who takes away the sin of the world!"

Here, John pointed to Him. He was the Savior. He was not only the Messiah, but also the Savior. He is a great Savior because He is the Lamb of God. He is a perfect, complete Savior because He takes away sin. He is an Almighty Savior because He takes away the sin of the world. He is a perpetual Savior because He "takes away". The text does not say that he took away nor that he will take away, but that he "takes away". And it is expressed in the present tense. This means that anyone can come to Him at any time.

We find here the fulfillment of the answer that Abraham had given his son Isaac many, many years before. Before the altar of sacrifice, Isaac had said: ".... . We have the fire and the wood; but where is the lamb for the burnt offering?" Remember we read it in Genesis, chapter 22, verses 7 and 8? To which Abraham replied that God would provide. John told us that Jesus was the Lamb of God; the Lamb provided by God.

And this proves that in offering those first offerings to God, Cain had done evil and Abel had done good. Abel brought a little lamb. All the lambs that were sacrificed for so many centuries on the Jewish altars, now found their fulfillment in Christ. And John pointed to him saying: "Behold the Lamb of God, who takes away the sin of the world". Let us continue now with verses 30 and 31:

"This is he of whom I said, After me cometh a man which is before me: for he was before me. And I knew him not; but for this cause came I baptizing with water: that he might be made manifest to Israel."

John was saying that Jesus was the one who actually baptized. We could call him Jesus the Baptist. He is the one who would baptize in the Holy Spirit and in fire. The baptism of the Holy Spirit was fulfilled on the day of Pentecost, and the baptism of fire refers to the judgment that is yet to come upon this earth. Let us now continue with verses 32 to 36 of this first chapter of the gospel according to John. (And by the way, dear listener, I hope that you will still continue with us, that you will have your Bible open there in the gospel according to John, chapter 1, so that you also become familiar with the passages that we are considering). Let's read verses 32 to 36, here in John chapter 1:

"John also testified, saying, 'I saw the Spirit descending from heaven like a dove, and remaining on him. And I knew him not: but he that sent me to baptize with water said unto me, Upon whom thou shalt see the Spirit descending, and remaining on him, the same is he that baptizeth with the Holy Ghost. And I have seen him and testify that this is the Son of God. And the next day John was there again, and with him two of his disciples. And looking at Jesus walking by, he said, "This is the Lamb of God!"

From long before, Jesus Christ was already the Lamb of God who took away the sin of the world. This refers to the work of Christ. Now it said, "Behold the Lamb of God." That is, He is the Lamb in person. We see that John baptized Jesus, and Jesus was identified by the Holy Spirit. So when John saw Jesus walking there, he said, "Behold the Lamb of God." Let's continue now with verses 37 to 39, and let's see

Andres' testimony

"The two disciples heard him speak and followed Jesus. When Jesus turned and saw them following him, he said to them, "What do you seek? They said to him, Rabbi, which means Teacher, where do you live? He said to them, "Come and see. And they went and saw where he dwelt, and abode with him that day: for it was about the tenth hour."

Today, Jesus extends to you, dear listener, the same invitation. He said to them: "Come and see," which reminds us of the words of Psalm 34:8, which says: Taste and see that the Lord is good. And the apostle Peter, seemed to complete the invitation "Come and see" when he said in his first letter, chapter 2, verse 3: ".. . . since you have tasted the goodness of the Lord". Turning now to John chapter 1, notice once again how specifically this relates to time. The last part of verse 39 says: ". . . it was about the tenth hour." That is, it was about four o'clock in the afternoon.

One of these two who had been disciples of John the Baptist, was Andrew, and the first thing he did was to look for his own brother Simon. Let us read verses 40 to 42, of this chapter 1 of John:

"Andrew, Simon Peter's brother, was one of the two who heard John and followed Jesus. He first found his brother Simon, and said to him, 'We have found the Messiah (which means Christ). And he brought him to Jesus. And Jesus looking upon him said, Thou art Simon the son of Jonas: thou shalt be called Cephas (that is, Peter)."

The distinction in the Spanish language between Peter and "stone" does not reflect the strength of the original Aramaic and Greek, where the same word designates at the same time, the firmness that characterizes the rock and the new name. This man, Simon, was of very weak character. But our Lord told him that he would be a rock. And perhaps everyone laughed there on that day, because no one believed that Simon would become the strong man he became. Who would have believed that this man would stand up on the day of Pentecost to preach that powerful first sermon that brought 3,000 people into the church? This sermon can be read in Acts 2:40-41. Let us continue with verses 43 and 44, of this first chapter of John. They describe

Felipe's testimony

"The next day Jesus wanted to go to Galilee; he found Philip and said to him, 'Follow me.' Philip was from Bethsaida, the city of Andrew and Peter."

Bethsaida is on the Sea of Galilee. We know that Peter, Andrew, and Philip lived there, and that they were fishermen. Let us continue with verses 45 and 46.

Philip found Nathanael and said to him, "We have found him of whom Moses wrote in the Law and the Prophets, Jesus, son of Joseph, from Nazareth. Nathanael said to him, "Can anything good come out of Nazareth? Philip answered, Come and see."

The following paragraph tells us about

Nathanael's testimony

Nathanael is one who presumed to be wise, and here, he thought he was speaking a wit. Could anything good come out of Nazareth? And perhaps he laughed at his own observation. But Philip did not laugh. He simply said to him, "Come and see." And that really is the important thing. To come to Christ to see personally what He is like. Verse 47 says:

"When Jesus saw Nathanael coming to him, he said of him, "Here is a true Israelite in whom there is no guile!"

We could also say that Jesus said: Here is an Israelite in whom there is no Jacob. For the name Jacob meant "supplanter" or "deceiver" in the Hebrew. There was none of the character of the old Jacob in this man; an Israelite in whom there was no deceiver. Let us now continue with verses 48 and 49:

Nathanael said to him, "How do you know me? Jesus answered him, "Before Philip called you, when you were under the fig tree, I saw you. Nathanael exclaimed, Master, you are the Son of God! You are the King of Israel!"

The Lord Jesus Christ had two disciples who had many doubts. One, who had them at the beginning of his discipleship, was Nathanael; and the other, who had them at the end, was Thomas. This man, this doubting man, this man who wondered if anything good could come out of Nazareth, immediately confessed that Jesus was the Son of God, the King of Israel. Let us now read verse 50:

"Jesus answered him, 'Do you believe because I said to you, "I saw you under the fig tree"? Greater things than these shalt thou see."

Nathanael had confessed that the Lord Jesus was the Son of God and the King of Israel. And that reveals that someone of great importance had come out of Nazareth. But the Lord more or less rebuked him and asked him, that if it was simply because he told him that he had seen Him under the fig tree, that he had believed. And Jesus promised him that he would see greater things than that. And the truth was that Nathanael saw much greater things than these, in the next three years. However, Jesus went on to tell him even more. Let's read verse 51:

"And he added, Verily, verily, I say unto you, From henceforth ye shall see heaven opened, and the angels of God ascending and descending upon the Son of man."

Our Lord had said to this man, "Behold an Israelite indeed, in whom is no guile." And now, our Lord continued to speak to them and referred to the incident in the life of the patriarch Jacob, who as a young man had to flee from his home. He had to leave his home because his brother Esau was seeking to kill him. He spent his first night away from home at Bethel, and there the Lord appeared to him, and he saw a ladder coming down from Heaven. By that ladder angels were ascending and descending. The meaning of the vision for Jacob was that God had not lost contact with him. That God would always be with him, even though he had left home. Jacob had believed that when he left home, he had left God there. Of
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