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This book is about the potential impact on humanity and its religions arising from contact with advanced extraterrestrials, commonly addressed under the rubric of exotheology.

The book places an emphasis on the way the Darwinian evolutionary process may itself have evolved in the case of advanced extraterrestrials and may also do so for humanity.





Part 1 Preliminary Matters





Chapter 1 Motivation for the Book

Assume that one morning you awoke and the media was full of excitement that first contact had been made with intelligent extra-terrestrial life. After absorbing this information, how do you think this development would affect your worldview, your place within humanity and humanity’s place in the universe?

Would you care or would it be just an interesting interruption to the mundanity of your domestic and working life? Or would you feel threatened? Or would it excite your curiosity and a passion to learn more about the extraterrestrials?

Different people are likely to react differently depending on where they fall on the spectrum of worldviews. At one end of this spectrum are people who have a self-centred view of their own place among present humanity and little or no view on humanity’s future or its place in the wider universe.

For these people, the future fate of humanity beyond their own lifetime and perhaps that of their children is of little concern. They are busy with life’s immediate challenges, and the future fate of humanity is just pointless speculation.

At the other end of the spectrum are people who see their own lives and that of other humans as only a small part in the whole history of humanity, all lived out on a small planet orbiting an ordinary star in an ordinary galaxy. For these people, the announcement of first contact is likely to produce tremendous excitement, enthusiasm and energy to learn more about the extraterrestrials and the details of the contact made. It is likely to excite their imagination about what is possible for future humanity among the stars and among the extraterrestrials

Between these two responses, there exists a spectrum of people with a varying degree of these two worldviews.

The worldview of most humans is closely correlated to their perception of their own immediate self-interest. If they see first contact as representing a threat to that interest, then they are likely to either deny the contact or denigrate its importance; but if they see first contact as opening opportunities for themselves, including intellectual and existential ones then they are more likely to welcome and embrace the happening.

The worldview of most humans is driven by all manner of physiological, psychological and sociological needs whether consciously or unconsciously. These needs each play a part in the competitive and inherently violent Darwinian paradigm in which we are currently embedded.

These survival pressures also give rise to higher-level emergent social structures including the phenomenon of tribalism of different kinds of which religion is only one kind.

The potential impact of any such first contact is a central theme of this book.





Chapter 2 An Overview


The Earth Living on Borrowed Time

The inconvenient and known truth for humans and all other species that inhabit the Earth is that we are all living on borrowed time. Our survival depends on the continuing existence of the Earth itself and an environment that can sustain our life forms. The present environment of the Earth is in a Goldilocks period that can sustain the present forms of life that have arisen and evolved in this period of that Goldilocks environment. But the Earth’s environment periodically undergoes major changes, sometimes to conditions in which the present inhabitants would not survive.

Known changes have been caused by tectonic, volcanic and solar activities that radically changed the ambient temperature and chemical constituents of the atmosphere of the Earth; and by external cosmic factors such as nearby supernovas, comets and asteroid impacts and massive solar flares. The environment could also be destroyed by human activities, including nuclear war, widespread climate change, droughts and fires. The Earth has already undergone five total or partial extinction events in its history that have each reset Earth’s evolutionary clock to varying degrees.

Independent of potential extinction events (Chapter 31), the fate of the Earth and all its inhabitants is already sealed by the life cycle of the sun, which is certain to expand into a red giant whose boundaries will subsume the Earth. Long before this, the Earth’s atmosphere will have been lost to space, and shortly after that, the Earth itself will be destroyed by the gravitational tidal forces of the expanding sun.

The inevitability of this extinction of human existence is the subject of a much-cited lament by Nobel laureate, mathematician and philosopher, Bertram Russell (1872–1970)1:


‘That man is the product of causes which had no prevision of the end they were achieving; that his origins, his growth, his hopes and fears, his loves and his beliefs, are but outcomes of accidental collocations of atoms; that no fire, no heroism, no intensity of thought or feeling, can preserve a life beyond the grave; that all the labours of the ages, all the devotion, all the inspiration, all the noonday brightness of human genius are destined to extinction in the vast death of the solar system; and the whole temple of Man’s achievement must inevitably be buried beyond beneath the debris of a universe in ruins—all these things, if not quite beyond dispute, are yet so nearly certain that no philosophy which rejects them can hope to stand. Only within the scaffolding of these truths, only on the firm foundation of unyielding despair, can the soul’s habitation be safely built.’



[image: A person in a suit holding glasses is a British Philosopher known as  Bertrand Russell]
[Bertram Russell]

Russell’s lament is not a concern for those people whose worldview extends only as far as their own life and that of their children, but it is a critical consideration for those whose worldview embraces the whole of the species and its longevity. This concern is one of the fundamental rationales for the urgency of humanity developing into a space-faring species.



The Current State of the Search for Extra-terrestrials and Their Potential Danger to Humanity

Since the inception of SETI (the search for extra-terrestrial intelligence) and METI (messaging extra-terrestrial intelligence), the above divergence of worldviews has taken on a greater sense of urgency (Chapter 34). There has been little international coordination around the possibility of first contact and individual countries or agencies mostly pursue their own agendas. There are some examples of international co-operation in scientific research, including the International Space Station and the International Thermonuclear Experimental Reactor.

Some prominent people have successfully spoken out against the SETI and METI two programs, resulting in their loss of public funding some years ago. The concerns were about the costs of the programs, the belief that they have only a small prospect of success premised on variants of the Fermi Paradox (Chapter 17), but mostly on the perceived danger to humanity that is commonly illustrated by the analogy of a person attracting a predator by shouting in the jungle (Chapter 32).

The argument on the cost issue is without any merit. The annual total cost of running SETI and METI is probably less than the combined cost of the organisers and participants in running an annual Comic-Con conference. SETI is currently funded by donations, with some specific research grants.

There are many science-fiction books, television and movies that take the alien predator approach, and consequently have reinforced this concern among the wider public. The image of the nasty, aggressive extra-terrestrial is based on the projection by humans of the way humans have behaved when a technologically superior human society has encountered a less technologically developed one, resulting in plunder and near or actual genocide (Chapter 32). Humans engage in the anthropomorphic assumption that extraterrestrials will have developed this same aggressive psychology notwithstanding that the extraterrestrials may have little physical similarity to humans or human needs and are almost certain to have undergone an entirely different evolutionary history.

These anthropomorphic assumptions are ubiquitous in this subject, and there is good logical reason to reject them. They are based on the premise that the violent Darwinian phase of present human evolution is one that applies universally and in perpetuity (forever). Darwinian evolution is an early stage of evolution that arises when a species is still struggling with competition for the limited resources needed for survival on its home planet.

Evolution as a process progressively evolves with time as species develop the knowledge and technology sufficient to satisfy their survival needs. As this process plays out, species are presented with choices about their path of physical and social evolution, which I refer to as self-directed evolution (SDE) and explain in Chapter 15. This is an important concept in any discussion of advanced extraterrestrials and of humanity’s futures, which cannot logically be ignored. Ignoring SDE is logically equivalent to assuming that the evolutionary history of humanity has come to an end, i.e., present humanity is at the end or pinnacle of its physical and social evolution (Chapter 31).

Once free of the constraints of their home planet, a species has access to the resources of space, which is a very big place with essentially limitless resources. By this time, competition for survival will have given way to the need for co-operation for survival, and the physical form of humanity will have evolved to facilitate it becoming a space-faring species; as will its social structures including personal and social ethics.

During the early spacefarer period of its history, humanity is almost certain to encounter intelligent extraterrestrials. By this point in humanity’s history, humanity will have considerably altered its physical form. It will have evolved out of its primitive Darwinian social structures and ethics and adjusted its worldview to conform with its new experiences and horizons. It may bear only a passing similarity to the humanity of the early 21st century. Future humans may view us today in much the same way as we now view the human cave dwellers of the Neolithic era.



The Current State of Human Understanding of the Universe

Some present humans and some institutions make the big claim that their present worldviews embody the cosmic and immutable truth as opposed to being merely their present opinions or beliefs based on their present state of understanding of the universe, constrained by the current state of Darwinian evolution of the species. But the likely or assumed existence of more advanced extraterrestrials, the evolving nature of the human state and the cumulative nature of its experiences and learning, leads inexorably to the conclusion that all present human learning and beliefs are temporally and culturally conditioned, and so provides no basis for making claims to the cosmic and immutable truth (Chapter 31).

If these present humans or their institutions want to rescue their right to make these big claims about their current state of knowledge, then they will need to either deny the existence of more advanced extra-terrestrial life or deny the existence and constraints of Darwinian evolution. Within the secular community, there are those who deny the existence of more advanced extraterrestrials based on the posited uniqueness of the conditions on Earth for the emergence of biological life, usually referred to as the Rare Earth Hypothesis (Chapter 16). They do not normally deny the reality or constraints of Darwinian evolution.

In the case of religions, there is no shortage of religions that deny the existence of extraterrestrials and assert that man is unique in the cosmos and is made in the image of God (Chapter 36); that deny the existence or truth of Darwinian evolution and assert forms of creationism; that assert the intervening and guiding hand of God in directing the future of man to some predetermined eschatological end (Intelligent Design) (Chapter 42) that is destined to occur long before any further significant evolution of man has occurred.

There are other problems that generally fly under the radar when making big claims about the state of human knowledge which are addressed in Part 5. These include the present largely unknowns and uncertainties arising from:


	genetic influences on our physical, intellectual and emotional activities;


	the nature and operation of the brain’s neural programming;


	the way the neural programming affects the sense perception processes;


	the role and manner of working of the unconscious mind in the processing of information, the formation of thoughts and beliefs;


	the conscious and unconscious psychological biases caused by life’s experiences that affect social values and the inferential processes;


	the mechanism and influences on intentional thought processes and on the conscious inferential processes;


	the role of language in the intentional thought processes; and


	the use of language in the external expression of intentional thoughts.




Intentional thoughts are those that the human is conscious of having (Chapter 18). They are to be differentiated from the vast bulk of unconscious information processing and thought formulation, including the instinctive and programmed responses and the proverbial flashbulb or Eureka moments. The differentiation of these processes was described by the famous physicist Albert Einstein between the intuitive mental images and his laborious second stage of intentional thoughts:

‘The words or the language, as they are written or spoken, do not seem to play any role in my mechanism of thought. The psychical entities which seem to serve as elements of thought are certain signs and more or less clear images which can be voluntarily reproduced and combined. The above-mentioned elements are, in my case, of visual and some muscular type. Conventional words or other signs have to be sought laboriously only in a second stage, when the mentioned associative play is sufficiently established and can be reproduced at will.’2

[image: A person in a suit holding a cigar is a scientist known as Albert Einstein]
[Albert Einstein 1879–1955]

The American psychologist, John Kounios, reviewed studies on the role of insight aka light bulb or eureka moments which he differentiates from conscious or deliberate thoughts. He recounts case studies as well as clinical trials that show that thoughts start off in the unconscious and compete for space in the various parts of the brain responsible for conscious thoughts. It is this competition that leads to the result that light bulb moments mostly occur when people are relaxed, dozing or doing intellectually non-demanding things.

The British Nobel laureate physicist and mathematician, Roger Penrose, is quoted ‘I do most of my thinking in visual terms’ after which his conscious analytical process become involved and compete for bandwidth or space in the brain.

[image: A portrairt picture of a Neuroscintist named as John Kounios]
[John Kounios]



[image: A person standing as an English mathematician named as Sir Roger Penrose]

[Roger Penrose 1931–]

The bottom line is that any view formed by any humans about anything in the universe is ultimately a mere belief or opinion adopted at the working hypothesis level and as such is not one of ontological fact3 but is at best an epistemological one4.

This is the reality that David Hume demonstrated nearly three hundred years ago and remains unanswered. This is an important distinction known from classical times but which often escapes detection and attention in present debates. At the end of the day, with scepticism5 given full rein, there is no certainty in any deductive or inductive process available to humans. Nobody can even prove their own existence (solipsism) or that they are not a mere brain in a vat6 that is dreaming, part of a computer simulation or just a manifestation of the mind of God. But everyone takes their own existence, that of others around them and their own sense perception of the world to be real, at least at the level of a working hypothesis (aka phenomenological conservatism). The alternative is a retreat to an ex-nihilo position (out of nothing, from nothing).

[image: A portrait of Scotish philospher named as David Hume]
[David Hume 1711–1776]

The acceptance of personal reality as a working hypothesis still leaves some epistemological problems outstanding i.e., problems in determining what humans can know and with what level of certainty. The deductive process proves nothing about the reality of anything in the universe. It only proves that a particular conclusion is validly drawn from stated premises, where the premises may or may not be true. Hume showed that human inductive processes are ultimately based on the unprovable premise or assumption that the events in the future will follow the same patterns as observed in the past and therefore any inductive conclusion cannot be made with certainty7. These inferences include those drawn using the scientific method, purported divine revelations in voices, visions, dreams and Eureka8 moments.

The influential Enlightenment philosopher, Emmanuel Kant (1724–1804), commented on this dilemma as follows9:


‘It still remains a scandal to philosophy and to human reason in general that the existence of things outside us…must be accepted merely on faith and that if anyone thinks good to doubt their existence, we are unable to counter his doubts by any satisfactory proof.’
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The father of Utilitarianism, John Stuart Mills put it thus:

‘The notion that truth external to the human mind may be known by intuition or consciousness…is I am persuaded, in these times, the great intellectual support of false doctrines and bad institutions…There never was such an intellectual device for consecrating all deep-seated prejudices’ (Autobiography: Collected Works vol1, 23)
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(John Stuart Mills (1806–1873)



The Present State of the Evolution of Mankind

The asserted uniqueness of man based on the religious doctrine of man being made in the image of God is often coupled with assertions about the nobility of man, and to the extent that the existence of evolution is not entirely denied, then man is the pinnacle of evolution and has come of age. This is not a claim usually made by the secular Rare Earth Hypothesis proponents. This is a big claim that often precedes the asserted possession of the cosmic truth that is mediated through the agency of a human (be they a prophet or an incarnation) from a transcendent God that created and sustains the universe.

There are three immediate problems with these assertions. First, it can be safely accepted that humans are the present pinnacle of evolution among the species on Earth but this basis of comparison entirely ignores the issue of advanced extraterrestrials. But for the existence of humans on the Earth, the great apes or the dolphins may claim the status of being the pinnacle of evolution on the Earth; would it then follow that the great apes or the dolphins were literally or metaphorically made in the image of God? Is the image of God to be defined as being whatever the pinnacle of evolution is on any planet even if in some cases that is an amoeba?

Secondly, evolution is a continuous process over deep time and so at any one point in time it is not possible for any species to say what its future state will be; it is therefore arbitrary to define a point in that process that constitutes having come of age.

The third problem is to define the characteristics that constitute nobility. If nobility is defined to mean those characteristics that mankind presently possesses, then the definition is tautologous and therefore meaningless. If the characteristics of nobility are defined in the abstract then humanity faces a different test for its asserted nobility. The idea of the abstract criteria for the test of nobility is not new and has been the subject of debate among philosophers, sociologists, theologians, psychologists and ethicists at least since the classical Greeks. The test must be applied by reference to the empirical evidence of how man has actually behaved over recorded history. It must be assessed having regard to the current evidence of the working of the human brain and human society.

I have taken the assessment of the purported nobility of man a step further to consider the social ethics that may arise from the future SDE of man and its integration into the wider cosmic community (Chapter 15). I argue that these social ethics would be different from those of the present and would progressively evolve over time with new experiences and realisations. I refer to this process as convergent universal ethics.

This does not deny the present relativity and subjectivity of human ethics but sees them as an early stage of social evolution that is still embedded within a Darwinian and Maslovian paradigm. Moral or ethical relativity is a process where these social norms or rules are made by the dominant social group of a society for their own advantage. Moral subjectivity operates at the individual level where people adopt their own moral values, usually those that are seen to be to their own advantage, which is fundamental to most philosophies of the individual, including existentialism (Chapter 43).

The real test of the present nobility of man is how advanced extraterrestrials monitoring the Earth would see humanity, in the same way that human biologists monitor the individual and social behaviour of other species on the Earth. In the context of the Fermi Paradox, this is sometimes referred to as the zoo hypothesis. It is my contention that the monitoring extraterrestrials would report that humanity is still a violent, primitive and selfish species that operates at a largely unconscious and impulsive level (Chapter 31).

The now deceased eminent Nobel Prize-winning physicist Stephen Hawking made the same point10:

‘We are just an advanced breed of monkeys on a minor planet of a very average star.’
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I provide many examples in support of the contention that, beyond the innocence of childhood, humanity is a violent and essentially ignoble species. The examples given are just a small sample of those that could be given and are all factually true. Too many examples cause redundancy and adversely affect the reader’s attention to the main narrative; too few is the springboard for Aristotle’s criticism that one swallow does not make a spring11, i.e., a general proposition is not established by an isolated example. This is true but then so is its converse, that pointing to the existence of an exception does not negate the truth of a general proposition. The converse proposition is one that commonly arises both explicitly or implicitly in philosophical theological debates, so I have addressed its logic separately in Chapter 5, rather than repetitively addressing the argument as it arises in each context.



The Problems That Presently Arise for Humans in the Use of Language

The problems that language generally, and the lack of a common language, pose for humanity are addressed in Part 5. One related problem in discussing any theological and philosophical debates is the extent of use of vague, ambiguous, jargonistic and emotive language (Chapters 18–23). This characteristic is so ubiquitous and exaggerated in these subject matters that it interferes with the comprehension of the literature. I question the motivation and usefulness of this kind of language, and I traverse some of the debate between theology, philosophy, poetry and the physical sciences on this issue (Chapter 23). I further note the calls by some eminent theologians to put theology on a more rational basis, both in terms of its content and the language used (Chapters 24–25).



A Possible Future for Mankind

The book finishes with a possible and optimistic future for humanity and extraterrestrials at both the individual and collective levels (Chapter 47). It takes SDE as its starting point and the potential to map the programming of the human and extra-terrestrial brain (or the equivalent thereof) with all its memories, learning, personality traits and self-consciousness and to download that programming into another suitable medium. I refer to the present learning on this topic and why it is a goal already within the human technological horizon. I then speculate that advanced extraterrestrials may have progressed passed this point long ago.

I further speculate whether extraterrestrials may have applied these techniques to both themselves and to humans in the past and the implications this may have for humanity’s future as well as for present human religions. There is no assumption made in this speculation that is not already a known possibility in the physical sciences and is not already in its infant stages of development in human sciences. It is something that futurists and sci-fi writers have already anticipated, although not much in a theological context.



Caveat

I have previously addressed some of the ideas in this book in a fictional narrative style in three small books12. These books gained little traction, and so I have addressed them again as part of this wider subject, in a more direct and specific manner.

This book is not intended to be subtle, nuanced or unoffensive. It is written a clearly as the author can and having regard to the limitations of the English language. It does not seek refuge in obscurity, ambiguity or jargon.

I do not suggest that all the ideas are original. To the extent that I refer to the writings of other people or schools of thought, it should not be taken to imply that I claim the support of that person or school of thought or that I adopt their views in general, except where this is made explicit. I have used quotes from eminent persons, scholars and writers, where those quotes are relevant, prosaic, well-known or a concise expression of the points that I am trying to make. I do not suggest that these people would agree or disagree with the views expressed in this book. These quotes are inserted for a reason and I urge the reader to take the time to read them.

The people cited or quoted are mostly well-known in their respective fields. I have not provided background biographies but interested readers can readily Google them. I have inserted photographs of people cited with their date of birth and death where available. If they are cited several times, I have only inserted their photos and dates of birth and death once. In some cases, there are no photographs and no date of birth and death available on the net or none that I could find. I sometimes found it difficult to locate the biographic details and photos corresponding to quoted articles, and I concede I may have inadvertently placed photos of namesakes by mistake.

The book contains a body of poetry selected for its relevance and because it expresses the sentiment I seek to convey, but with greater eloquence. I encourage the reader to take the time to read it.






Chapter 3 The Assumptions Made in This Book

The purpose of this chapter is to make explicit my own intellectual biases and to save potential critics the time of attempting to identify them. This book proceeds on the following assumptions at the working hypotheses level:


	The universe, the Earth and humans are real13 and not a mere thought of a brain in a vat, part of the imagination of a God or part of a programmed simulation of some kind;


	There exist underlying physical principles or laws that govern the operation of the universe, notwithstanding that they are presently largely unknown to humans who are still in the early stages of their journey towards discovering these principles;


	Those principles or laws include the existence of space and time or spacetime in some form in which the real universe exists and nothing is posited to exist outside of spacetime. In theological terms, any God is immanent14 and not transcendent15 in the same universe inhabited by humans and extraterrestrials;


	There are countless other stars, planets and moons that exist that could spawn life in various forms. The Earth is not unique in this sense. Life could have evolved separately on Earth or could have come to Earth from other places which is a process usually referred to as panspermia16. The planets, moons, comets, asteroids, dust clouds and interstellar space are full of complex organic chemicals that are the building blocks for the DNA that emerged from the Earth’s primordial soup 17;


	Life can exist in many different forms. It does not have to be carbon-based and it does not need to be constituted by mass, i.e., it can be massless or incorporeal in the form of energy but within the physical universe. In some religious traditions, these entities have traditionally been called gods, spirits or angels;


	Primitive life may start off being subject to the vicissitudes of its local environment (Darwinian evolution) but intelligence can evolve and move a species beyond Darwinian evolution through SDE to a physical and social form of its own choosing;


	Humans share an evolutionary history with other creatures on the Earth from which we differ only as a matter of degree. I note that the Abrahamic religions of Judaism, Christianity and Islam deny this proposition and assert that humans are the unique embodiment of the image of God on the Earth to whom God has given dominion over all things on the Earth, including the animals18;


	Religion takes its place among other human struggles to find a meaning in life and social order.


	There probably were historical humans who were the motivators or progenitors of the various human religions including Moses, Buddha, Jesus, Mohammad and the many other people called saints or prophets but they were not divine.








Chapter 4 The Eclectic Nature of the Topic and the Challenges Arising from Intellectual Silos

Exotheology necessarily involves the intersection of a range of existing intellectual disciplines that include theology, the physical and social sciences, history, philosophy, logic, linguistics and law. At first blush, this may appear to be a grab bag of unrelated disciplines but I have attempted to show how and why these issues are relevant and integrated into the final subject matter.

I am also not attempting to present an exhaustive account of these various disciplines, nor would this be possible and nor do I claim to have the knowledge to do so. It is my hope that the readership may include people from these different intellectual disciplines, along with people who have only a general interest in these topics.

For that reason, it is necessary to include some relevant background from these disciplines, even at the risk of oversimplification. I do not assume that a physicist and a theologian reading this book have much of the above background outside their own disciplines, and some readers may have little background in any of the disciplines.

I have addressed the attitude to extraterrestrials of the various religions and churches in the main text. I am aware that these religions and churches have their own histories and various other doctrines or beliefs that do not involve extraterrestrials. Some of this history and other beliefs are addressed in the main text, but most of it is contained in the endnotes, which the reader can choose to read or not.

I have chosen relevant examples from the literature of the relevant disciplines to illustrate the point that I am trying to make. I have not noted every example because there are too many. I am not suggesting that there is not a great volume of other literature on the same issues or examples, but it is not possible to traverse all this, even if I wanted to and had the requisite depth of background in each of them.

I am cognisant of the caveat of the British economist Alfred Marshall19 and others that books aimed at the general public can be guilty of misleading the public whether by reason of oversimplification, the author writing outside their field of expertise or just factual inaccuracy.
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Any response to Marshall’s caveat first requires some means of defining the fields of expertise, who falls within it and who does not, which I refer to as intellectual silos.

I do not think that all learning and knowledge of the universe fall within one or more of these intellectual silos. Some topics clearly do, others may span more than one silo and some topics are not the sole province of any combination of silos. The observations and thinking of humans, individually or collectively that include the society they live in, the behaviour of people around them, politics, social ethics, art and all manner of ascetic judgments generally do not fall into any silo.

If a rigid silo approach was the norm, it could do serious violence to interdisciplinary dialogue and could result in multitudes of intellectual silos of expertise in which the inhabitants of those silos only spoke to each other. For example, it could mean that physicists have no right to speak on issues of religion; the physicist Albert Einstein would have had no right to comment on the ethics of developing the atomic bomb20.

Citizens in democracies are called upon to elect governments that advocate all manner of scientific, social, military, legal and economic policies in which most citizens have no specific education, training or knowledge. People are entitled to draw upon their real-world experience to draw inferences or develop working hypotheses about the nature of the universe they live in. They are entitled to use intuition and imagination.

Intellectual silos are a relatively recent development in the evolution of human thought. For most of recorded history, there were no such clearly defined boundaries and people with different intellectual perspectives on life and the universe were in open dialogue, resulting in cross-fertilisation. The ascendancy and assumed superiority of the physical sciences only dates from the Scientific Revolution of the 17th century, and even then, it has been a progressive affair as the physical sciences undergo their own progressive evolution.

That said, it is an overstatement to assert that the human journey of discovery in the physical sciences has reached the point where there is nothing more to learn, and all meaningful questions about the universe and humanity’s place in it can be answered by reference to the present state of learning in the physical sciences. This suggestion reminds me of the statement in 1900 by the eminent physicist and President of the Royal Society Lord Kelvin concerning the developments in classical Newtonian and Statistical physics:

‘There is nothing new to be discovered in physics now. All that remains is more and more precise measurement.’

Within three decades of this statement, quantum mechanics, the two theories of relativity, solid state physics, Edwin Hubble’s findings on an expanding universe and the whole field of subatomic particles, including splitting the atom, had taken the field from Newton. In this same context, Einstein is reported to have once quipped:


‘Whoever undertakes to set himself up as a judge of truth and knowledge is shipwrecked by the laughter of the gods.’
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Physical scientists who assert that they have nothing to learn from philosophy, theology, law, the arts, psychology, linguistics and the social sciences generally are making claims of the kind that Einstein ridiculed. They are making another of the big claims to possession of the cosmic truth which is a claim of the same kind and ambit that religious authorities have made in the past and most still do.





Chapter 5 An Exception Does Not of Itself Abrogate a General Rule

In a book of this eclectic nature, it is impossible not to resort to some generalisations. A general statement is, by its nature, one based on an explicit or implicit statistical premise. This statement asserts that an unspecified majority of people within the class in question have the attributed characteristic. The characteristic concerned may be of some physical or mental kind or a particular opinion or belief, with degrees of specificity, and there may be various sub-categories.

The assertion of the general rule does not assert that all people in the class have that same characteristic, nor does it assert that all members of that class possess precisely the same degree of that characteristic or are within the same sub-category. For example, the statement that infants generally do not speak in sentences does not mean that some infants may not.

The seminal writing of Australian ethicist Peter Singer in his influential book Practical Ethics provides an example of a fallacious purported negation of a general statement. Singer is an eminent ethicist of the consequentialist utilitarian school of thought. The example is concerned the degree of self-consciousness of animals relative to humans. Singer pointed out that there is a spectrum of degrees of self-consciousness in humans.

At the bottom of the spectrum are the newly born, unconscious people and people with profound intellectual disabilities. He asserted (probably correctly) that there are various animals that have a higher degree of self-consciousness than these particular humans. He concluded from this that no relevant general distinction can be drawn between the self-consciousness of humans as a species and that of various animal species.

Singer has taken self-consciousness as the characteristic asserted of the two classes, being that of humans and certain animals. He then shows that self-consciousness comes in degrees, and so there is an overlap between the level of self-consciousness of animals at the top of their spectrum and humans at the bottom of their spectrum. This may be true but it fails to recognise that the statistical nature of the generalisation does not ask about people and animals at the extreme points of their respective spectrum but is asking about the average, the mean, the mode or the statistical deviation, etc. When this approach is applied, then any assertion that there is no relevant difference in the degree of self-consciousness between humans and the species of animals concerned is shown not to be true.

None of this means that Singer’s argument for the rights of animals is not soundly based on other ethical premises; it is just that this argument is a fallacious rebuttal of the general statement.

At a general level, he argues that all sentient creatures, not limited to humans, are entitled to equal consideration of their interests, determined by a range of factors not presently relevant. He argues that animals are not mere things to be subjugated and abused by humans, irrespective of what the book of Genesis says on the point and this is a view that I strongly share. There are many other examples that could be used to illustrate a fallacious attempt to rebut a general statement, but for those interested, I will limit myself to a relevant and self-evidently fallacious example involving creationist thinking in this endnote21.
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A second common mode attack on the validity of a general proposition is to ask for evidence in support of the proposition but at a standard of proof that is beyond that normally required in the context of the discussion. In some specific scientific and legal circumstances, a specific standard of proof is usual or prescribed which is taken to be a proxy for certainty that does not admit of exceptions22. But in normal discourse, the standard of proof is only the balance of probabilities in support of any proposition and likewise for any purported exceptions. To elevate the standard of proof for general statements or for their exceptions to the level of certainty is a case of the fallacy of special pleading.





Part 2 The Current State of Human Darwinian Evolution





Chapter 6 The Nature of Existing Human Darwinian Evolution

Darwinian evolution is about the survival of the fittest for the purpose of gene propagation. The survival of humans can occur in different forms or stages, there can be a basic physical survival such as with stone age man, hunters and gathers, to the settled agricultural communities of the Neolithic with varying degrees of specialisation of labour, to the medieval and modern city states and their empires, to the present-day nations and megacities.

The Neolithic (or New Stone Age) era marked a significant transition in human history from hunting and gathering to the development of settled agricultural communities and the domestication of animals which roughly spans from 10,000 BCE to 2200 BCE.

Homo sapiens (humans) and their communities are the product of about two hundred thousand years of evolution on the Earth23 which is insignificant in comparison with the age of the Earth. Humans first used the wheel around 4000 years ago24. Most of the history of humanity has been spent in the more socially primitive phases prior to the Neolithic.

The earliest permanent agricultural settlements along the Tigris and Euphrates rivers only dates to about 5-6 thousand years ago and that of Jericho on the west bank of the Jordan River to about 9000 BCE. It seems that permanent settlement may have existed in Anatolia in central Turkey as far back as 7500 BCE. The precise dating is not important; the point is the relative recentness of the human transition to permanent settlements.


Maslow’s Hierarchy of Needs

There are various models that attempt to explain the different levels of human survival and their needs. For present purposes, these are sufficiently explained by the five levels of Maslow’s Hierarchy of Needs which is a theory developed by the American psychologist Abraham Maslow (1908–1970).
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The five levels are:


	Basic needs like food, water, shelter and procreation.


	Security, stability and protection from natural or human threats.


	Social connections and relationships.


	Self-esteem and recognition.


	Fulfilment of personal potential and growth.




The three lower-level needs involve both physiological and social factors. Humans share at least the two lower levels with most other forms of life on Earth and share the third level with some. If these needs are not met at least at the lower two levels, then the existence of life is threatened. It is these first two levels of need that dominate both human and animal motivation and competition for survival. The third level plays an important part in humans and some higher-order non-human species.

Religious institutions have evolved in a manner that accepts the reality of these lower-order needs and the violence they give rise to. For example, Jainism is arguably the religion most committed to pacifism characterised by:


‘Do not injure, abuse, oppress, enslave, insult, torment or kill any creature or living being.’25



But it still acknowledges the resort to violence over basic needs:


‘There is a fundamental violence arising from the craving for food that establishes basic competition, followed by sex, fear and the desire to accumulate resources for future use.’26



Other religions take the matter further and have developed doctrines or rules that permit violence to the point of total war over issues not involving of the first two Maslovian levels (Chapter 37).



The Role of Self-Interest and Greed in Human Evolution

The existence of self-interest and greed is essential in the struggle for the survival of the fittest in a competitive environment. Self-interest is the psychological motivation of a person to put the satisfaction of their own first two, and possibly the third-order, Maslovian needs as their first and often only priority (ethical egoism). Greed denotes the reticence, whether in whole or in part, to share with others the resources relevant to the needs of all.

At the first and second Maslovian levels, self-interest and greed are key motivators for all humans. They are ubiquitous in the human psyche and have always been so. They underpin the competitive aspects of our societies including its politics, economic systems, motivations to control others to acquire and protect property, down to everyday issues such as NIMBYISM27. It is for this reason that these terms have gained pejorative ethical connotations in their everyday use; but their existence and influence in society are so central that they cannot be avoided except by use of a euphemism or synonym which of itself does not avoid the issue.

The mathematics of Game Theory has two distinct alternative hypotheses, the first is that people will act selfishly and always choose what is in their own immediate self-interest. The second is that they will act co-operatively with others to seek the best outcome for all (the Nash Equilibrium point). The decisions made under these two hypotheses usually turn out to be different.

Many of the rhetorical techniques referred to in Chapter 21 are designed to exploit this intrinsic selfishness to manipulate people into believing that whatever is in their self-interest is necessarily in the community’s interest and is the logically and ethically correct position to adopt (their worldview). If a person’s self-interest undergoes a change due to their changing circumstances, then so too does their worldview, such that there is always a close correlation between the individual’s perceived self-interest and their worldview. The philosopher David Hume put it thus:


‘Nothing is more certain than that men are in a great measure governed by interest, and that even when they extend their concerns beyond themselves, it is not any great distances.’28



The movie The Wolf of Wall Street puts the argument that greed is good as a productive social motivator, as does the classic Fable of the Bees by Bernard Mandeville (1670–1733). The contrary argument was put by Johann Goethe (1749–1832) in the plight of Dr Faust who bemoaned that his genius was being wasted on mundane activities in the company of ordinary and unimaginative colleagues. Longing for something different, he sold his soul (as defined by religious belief) to the devil for the right to success and fame during this life. He later regretted it.
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Whether greed as a motivator in society is good or bad is a contentious issue. People’s views on the issue depend on their self-interest, i.e., a person’s view of the role of greed primarily depends on the person’s capacity to profit from it. In other words, greed is its own motivator and justification. But one proposition that is beyond debate is that greed and self-interest in their various forms are always one of the motivators where dishonesty, violence or war arises. I am unaware of any case in history where war was declared out of a desire to share with the enemy or out of concern for their welfare or where a scammer or cybercriminal is not motivated to make a profit at the expense of others.

At its worst, greed is a psychological motivation that cannot be satisfied. Common experience shows that the more it is fed, the more it demands. For example, the international scandal known as the Panama Papers revealed that many of the world’s super-rich were storing their huge wealth in offshore tax havens to avoid paying tax in the country in which they lived and in which they were supported by its communal resources (roads, schools, hospital, police, food, water, courts, military, public services etc).

The Papers showed that even monarchs, presidents and prime ministers of countries were involved in avoiding tax in the countries that they led and which supported them. Panama is not the only tax haven in the world that promotes and profits from this practice. It is not just the super-rich that use their services. International criminal networks use them as do the former leaders of some less developed nations who abscond with the wealth stolen from the public coffers. It is doubtful that the organisers and hosts of the tax havens see their actions as being complicit with these selfish, greedy and dishonest people. It would be a good thing if the leaders of the international community combined to close down these tax havens or ban their use including by relevant reform of taxation laws.

There is considerable debate over the theory and role of money and wealth accumulation in a society.29 Money has no intrinsic value; it is a mere representation of the stored value of goods and services, and its value depends on a society’s confidence in the currency which includes their confidence in the stability of the society. In times of famine and economic collapse, the rich man also starves and a man with a box of apples is unlikely to trade it for a truckload of $100 notes.

You cannot eat those notes and burning them for heat will not assuage your hunger and will provide little heat. The value of the money is entirely dependent on the structure of the society in which it has utility. Hence, it is in the self-interest of the rich man to preserve that societal structure, lest they and their monetary wealth fall victim to the society’s demise.30 See Chapter 11 on the futility of retreat by the wealthy into protected isolation as a response to societal breakdown.

Self-interest and greed operate at both the individual level and the societal level. They manifest in the various forms of tribalism discussed in Part 2 as the motivation for inter-tribal conflicts. Throughout human history, the world has been racked by war and other conflicts at all levels and for just about any reason. Empires come and empires go as do people. The whole universe is in state of permanent impermanence.

Different race, religious and political groups assume superiority and authority over others, who then suffer the humiliation of subjugation; see by way of example, the so-called Chinese century of humiliation from the mid-19th century to the mid-20th century, at the hands of Europeans and Russians during which Russia annexed large tracts of previously Chinese territories via unfair treaties. This humilitation is now manifesting in a rise in Chinese nationalism that may lead to hostility between China and Russia. Mao once wrote:


‘We, the Chinese nation, have the spirit to fight the enemy to the last drop of our blood, the determination to recover our lost territory by our own efforts, and the ability to stand on our own feet in the family of nations.’ 31



Humanity is facing the prospect of ever larger-scale wars, increasing environmental degradation and destruction, increased extinction of animal species, corruption in governments and financial institutions, civil wars, the forced dislocation and homelessness of millions, human slavery and trafficking, arms trafficking, mass starvation and disease. The news media daily reports on more failed governments around the world, military coups, the rise of secular and religious autocrats and family dynasties, all profiting from fraud, dishonesty and the mistreatment of others.



Altruism

This does not mean that humans are not capable of acts of kindness for their own sake (altruism). But these actions are the exception and not the general rule. Altruism mostly occurs within a tribal context whether that tribe be a family unit or a small community.

The British biologist and author Richard Dawkins (1941-) identified four different forms of altruism.32 One is a form of mutual assistance that benefits the members of the tribe as a whole and is motivated by the prospect of benefiting from reciprocal behaviour between the members of the tribe. This can be particularly strong in times of crisis or disasters, where people pull together for their mutual benefit as with the recent example of the people of Ukraine coming together in crisis.

This is not true altruism; it is a form of collective self-help. However, even during these cases, there will appear the selfish actions of some, for example, the corruption of government and military leaders down to the looters during catastrophes. Looting is not an isolated incident; it is almost a certainty that occurs often among those parts of a society that are in absolute or relative poverty33. More affluent and educated people may deny that they would ever sink to this level but history does not support this thesis, although the nature and target of their looting may differ. The truer test is what people actually do when confronted with a catastrophe from which their present affluence no longer shields them.

Another form of perceived altruism is that of loyalties between parents and children. Again, this is not true altruism, it is just a genetically programmed instinct for the survival of one’s own genes (the selfish gene syndrome).

It is easy for people to be pleasant and kind to each other when it costs them nothing in emotional or financial terms or where there is a mutual self-interest at play. There can be pleasant social gatherings and relationships in times of little stress. A person’s true personality becomes evident when that person is confronted with difficult times that may cause them a loss of reputation, money or assets in taking responsibility for their own actions or when being called upon to respond or share for the benefit of others. Martin Luther King Jr once said:


‘The ultimate measure of a man is not where he stands in moments of comfort and convenience, but where he stands in terms of challenge and controversy.’34
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Inevitably, people will point to examples of individuals who make donations to worthy causes or who donate their time as volunteers. But these people are a small minority and their existence as an exception to the general rule does not negate the general rule (Chapter 5). Even then, it would still be necessary to look at the circumstances and motivations of these purported exceptions. For those making financial donations, it would be necessary to know how much they are giving, how this relates to their capacity to give and how publicly they advertise their giving.

People volunteer their time for different reasons. Most are retired or otherwise have time on their hands. It can, for example, be done out of a guilty conscience or for the purpose of public recognition (virtue signalling). There are neuropsychologists and neurobiologists who study the brain programming that is responsible for altruism35. This is not to say that people who volunteer their time or money are not doing good and useful things. The point is that even this insignificantly small part of the global community that is presented as an exception to the general rule may not be what they are publicly presented as being. There were towering examples of altruism in the 20th century but all of these people were complex characters with complex motivations. For example, when receiving the Nobel Peace Prize, Mother Teresa said the following:


‘The greatest destroyer of peace is abortion…Many people are very, very concerned with the children of India, with the children of Africa, where quite a number die, maybe of malnutrition, of hunger and so on, but millions are dying deliberately by the will of the mothers. And this is what is the greatest destroyer of peace today. Because if a mother can kill her own child, what is left for me to kill you, and you kill me—there is nothing in between.’



This quote suggests that Mother Teresa was more concerned with her church’s doctrine on abortion than the poverty she witnessed and worked within, and that she saw abortion as a greater evil than the starvation and death of children in poverty-stricken countries.

There are some people and some groups of people that gravitate to occupations that are generally36 motivated to a greater extent than others to help others and to make the world a better place for all. But as with any general rule, there are exceptions and exceptions within the exceptions. Not all people who appear to belong to one of these groups necessarily truly share this motivation. There are some in these groups whose motivation is also that of monetary profit, political posturing or personal power of some kind.

I assert that all humans other than young children to varying degrees are possessed of a range of character traits, habits and secret histories that if put into the public domain would qualify for a psychiatric diagnosis of some anti-social kind; are driven by self-interest and greed to a much greater extent than they care to admit and have caused unnecessary harm or hurt to others. These secrets and harm may reside in their personal relationships with partners, children or friends or in their sexuality, addictions, financial affairs, the pursuit of power or success of some form in their chosen vocation.

It reminds me of the challenge raised by Jesus at the public stoning of the woman caught in adultery, where he is reported as saying, ‘Let he who is without sin cast the first stone’ (John 8:7). Jesus appears to have assumed that there were no innocent people present. As an aside, I note that in the Jewish tradition of that time, the male participants in the adultery were not subjected to stoning or any other penalty.



Self-Esteem and Self-Actualisation

The fourth level on the Maslovian hierarchy is self-esteem. This may be the first level at which humans are clearly differentiated from other animals but it is a level that generally receives little prominence in human society. Self-esteem can be as simple as a sense of being politically or physically powerful, financially prosperous or the satisfaction of being true to your beliefs whatever they may be and whatever the truth is.

For most humans or more particularly males, there is a simple equation: self-esteem equals power which equals economic wealth and/or the capacity to control others. For them, there is no point in having power or wealth unless it can be used and there is no sin in its abuse. To these people, there is an essential contradiction between possessing power and not using it to your own advantage.

Voltaires’ Candide, is a famous satire of the ubiquity of this abuse of power. More recently the Sage of Mar-a-lago has illustrated this principle at the everyday level is his propensity to cheat at golf in order to win, along with other equally silly patterns of behaviour related to his golf, recorded by Rick Reilly in his 2019 book, Commander in Cheat: How Golf Explains Trump.

[image: A  picture of  American sportswriter and author Rick Reilly wearing a grey blazer over a blue button down shirt]
[Rick Reilly 1958–]

Not all activities that provide self-esteem are productive or meaningful. Antoine de Saint-Exupery’s (1900–1944) The Little Prince contains an entertaining story of how humans can strive for self-esteem or self-fulfilment in the activities they choose but the chosen activity can be an unproductive and meaningless one. He gives a range of examples including the example of a man who would be a king who is content with the title and theoretical power, though he had no subjects or kingdom to rule over.

[image: An image of French writer Antoine de Saint-Exupéry, wearing a white collared shirt and dark coloured tie]
[Antoine de Saint-Exupery]

The real issue is that more altruistic people generally do not have the political or economic power in a society to be able to affect the evolution of that society’s values or ethics. Historically, the public media have almost always been wedded to conservative politics controlled by wealthy men wedded to self-interest and greed as social motivators. Politics and power are dirty businesses which attract and hold people who are not troubled by this (again acknowledging that there can always be exceptions to any general rule).

The highest level of Maslovian needs is that concerning self-actualisation, which is about the ethical, intellectual, spiritual and creative pursuits of individuals within the social context. Singer describes self-actualisation as a growth towards courage, kindness, knowledge, love, honesty and unselfishness.37 This involves people who are prepared to forego more self-interested opportunities and direct themselves to the pursuit of learning, art, literature in various forms, the sciences, the improvement of humanity, the environment of the Earth or the relief of suffering of humans and animals.

The number of humans engaged in these higher-level pursuits is too small to be a significant factor in human development and those that do exist are often subject to the whim of the powerful in a society. Life at this higher level assumes that the order needs have been largely satisfied. For most humans, these lower-order needs have not been satisfied and hence why the higher-order needs are essentially irrelevant to them (Chapter 11). However, for advanced extraterrestrials, the lower-order needs were likely met long ago via the choices made in their SDE, leaving open to them the pursuit of self-actualisation.






Chapter 7 The Role of the Sex Drive in Human Darwinian Evolution


The Sex Drive

Human males and females are unconsciously programmed to maximise gene propagation and ensure the continuity of their own genetic line38. It is another major human psychological driver in the Maslovian scheme and in Darwinian evolution.

Sex is only relevant to those species that need to reproduce, and then only for those which do so in a sexual manner. Asexual (or non-sexual) reproduction in the dominant species could have arisen on Earth. Had evolution taken this path, then there would be no genders and no concept of sexuality to motivate humans. The social customs, values, allocation of resources, mental health issues and conflicts that arise from the existence of sexuality would not exist.

Sexual reproduction does not manifest a necessary universal principle or need. It is an incident of a particular evolutionary biological process that has occurred on Earth. As a reproductive process, it is a wasteful hit-and-miss affair. Aldous Huxley (1894–1963), the author of A Brave New World, described it thus:


‘A million million spermatozoa,

All of them alive:

Out of their cataclysm but one poor Noah

Dared hope to survive.

And among that billion minus one

Might have chanced to be

Shakespeare, another Newton, a new Donne—

But the One was me.

Shame to have ousted your betters thus,

Taking ark while the others remained outside!

Better for all of us, forward Homunculus,

If you’d quietly died!’



[image: A person in a suit and tie wearing glasses is an English Novelist named as Aldous Huxley]
[Aldous Huxley]

Sexual manner of reproduction would be an early casualty of any SDE and may not ever have had any part in the evolution of some advanced extra-terrestrial civilisations.

The drive to protect and propagate one’s genetic heritage and offspring is a major motivator for humans of both genders and sexual orientations.39 This need accounts for much of the actual sociological conduct on Earth. By way of example, it explains the peculiar parental behaviour known as Mengele’s Mother Syndrome40. This is a term coined to describe parents, particularly mothers who are unable to accept that their child may have engaged in wrongdoing. To this type of parent, the child is innocent and misunderstood.

Genetic loyalty operates both downwards and upwards, i.e., from parent to child and from child to parent. The programming to protect an individual’s gene pool underpins the distressing spectacle sometimes seen in nursing homes where a resident’s physical, mental, psychological and neurological health may have deteriorated to the point where they demonstrate little or no self-awareness or visible enjoyment of life.

In the worst cases, these people may just sit in a chair all day and stare into space with their mouths open, drooling and moaning. Some families resist bringing an end to the misery and indignity endured by their suffering family members including actively resisting euthanasia. They are unable or unwilling to accept that death finally comers to us all. Instead, these grossly impaired individuals are made to endure this misery to placate the misguided genetic loyalty and associated guilt of the family. In turn, society must allocate significant resources to support these individuals, resources that could have been diverted elsewhere for more productive outcomes for more people.

Part of the motivation for resisting voluntary euthanasia is the implicit myth that all humans or at least those within the same social tribe are entitled to live as long as possible with as little suffering as possible. In the human context and for all tribes, this is just not true. Moses did not descend from Mount Sinai with an eleventh commandment of Thou shalt live long and prosper. The accidental (and fictional) American philosopher Forrest Gump encapsulated the contrary argument on his T-shirt which read shit happens to which many lesser philosophers have add and then you die. In fact, the Old Testament only allotted humans a life span of 70 years.



The Male Sex Drive and Toxic Masculinity

The human male sex drive has always played a major role in human biological and social evolution. At its most basic and as far as is practicable, human males are mostly subconsciously, sociologically and chemically driven to be the alpha or dominant male in their local human herd. To this end, males consciously or unconsciously seek power over other males and to own or possess females including being the head of the house and engaging in forms of coercive control.

To do this, males generally seek to utilise their available competitive advantages while seeking to minimise the impact of any comparative disadvantage with other males. This process informs their social and political attitudes, consistent with their perceived advantages. The advantage might be physical, economic, intellectual or political. Men who have a choice will hold conscious or unconscious biases that promote social systems that maximise their advantages and minimise their disadvantages.

At the individual level, male violence is often an unconscious, impulsive response rather than a deliberate, calculated choice, although it can be the former. At the societal level, it is more often a deliberate choice and an extension of prior social or political conflict. As Mao once put it:


‘War is the highest form of struggle for resolving contradictions… War is the continuation of politics. In this sense, war is politics, and politics is war itself as a political action; since ancient times, there has never been a war that did not have a political character… Politics is war without bloodshed, while war is politics with bloodshed.’ 41



The human male sex drive when suppressed does not go away. It emerges in alternative forms of competition or violence at both the individual and collective levels. Frustrated male sexuality emerges in the prevalence of pornography, the sex industry, various forms of misogynistic and alpha male behaviours including the dark manosphere sites of the net and violent sports.

The link between chemically induced sexual urges and behaviour is demonstrated in the case of ageing males who have undergone a total or radical prostatectomy with the result that they have also undergone a substantial reduction in sex drive and related behaviours. The pacifist and part-time existentialist Albert Camus (Chapter 43) put it a little differently:


‘To grow old is to pass from passion to compassion.’



The excess of male sexuality is aggravated by the extent to which some women actively promote and exploit their sexuality in a manner that plays to, profit from and takes advantage of the male vulnerability. The female sex drive rarely manifests in the physically violent manner of males; for example, women are almost never the perpetrators of mass shootings or road rages. They may engage in forms of psychological violence against other women and sometimes against males. This is not good but does not operate at the destructive level of male physical violence.

The nature of male violence and its causes was the subject of comment in the opening scenes of Stanley Kubrick’s (1928–1999) film 2001: A Space Odyssey, where two tribes of a human/ape species confronted each other over the possession of a water hole. One of the male apes picked up a large leg bone of a carcass and realised he could use it as a weapon to beat the males of the other tribe. In the end, his tribe won the fight and the water hole. Since then, the weapons have evolved and the fights extend across the globe but the underlying motivations of men remain for power, its rewards and the use of savagery to acquire the desired goals.



[image: A black and white image of filmmaker Stanley Kubrick]
[Stanley Kubrick]

It is the male sex drive that causes almost all violent physical conflict, whether great or small, local or global (although not necessarily all local emotional or








The Male Urge to War
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[image: A person in a military uniform is Friedrich von Bernhardi a Prussian general and military historian]










[image: A person in military uniform is General Sir Ian Hamilton, senior British army officer]











































[image: A person in a suit holding his hand to his face was an art scholar known as Laurence Binyon]

[image: A person with a button down shirt and tie named as Rupert Brooke was an English poet]
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The Different Rationalisations or Justifications for War
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The Barbarity of War, the Moral Bankruptcy of the Nuremberg Defence and the Truth of Humanity’s Brutality
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[image: A person in a suit and tie is Saddam Hussein an Iraqi Politician]
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[image: An image of a man sitting with guitar is Donovan Phillips Leitch a Scottish singer, songwriter and guitarist]

[image: A women pointing a camera is a singer named as  Buffy Sainte-Marie]
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Poetry of the Holocaust
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People who Oppose War
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An encounter with human posterity – a poem















































































The Tentacles of Toxic Muscularity Beyond War
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Female Sex Drive



[image: Olympe de Gouges was a French playwright and political activist.]







EPUB/media/file13.jpg





EPUB/media/file8.jpg





EPUB/media/file48.jpg





EPUB/media/file21.jpg





EPUB/media/file12.jpg





EPUB/media/file14.jpg





EPUB/media/file20.jpg
i





EPUB/media/file7.jpg





EPUB/media/file34.JPG





EPUB/media/file49.jpg





EPUB/media/file11.jpg





EPUB/media/file15.jpg





EPUB/media/file54.jpg





EPUB/media/file53.jpg





EPUB/media/file23.jpg





EPUB/media/file182.JPG





EPUB/media/file46.jpg





EPUB/media/file10.jpg





EPUB/media/file40.jpg





EPUB/media/file29.jpg





EPUB/media/file1.jpg
=T T





EPUB/media/file16.jpg





EPUB/media/9781037110023.jpg
Extraterrestrials,

Humans

M g






EPUB/media/file3.png





EPUB/media/file9.jpg





EPUB/media/file22.jpg





EPUB/media/file47.jpg





EPUB/media/file52.jpg





EPUB/media/file0.jpg





EPUB/media/file17.jpg





EPUB/media/file26.jpg





EPUB/media/file51.jpg





EPUB/media/file35.jpg





EPUB/media/file39.png





EPUB/media/file27.jpg





EPUB/media/file18.jpg





EPUB/media/file42.jpg





EPUB/media/file19.jpg





EPUB/media/file50.jpg





EPUB/media/file36.jpg





EPUB/media/file33.jpg





EPUB/media/file28.jpg





EPUB/media/file41.jpg





EPUB/media/file2.jpg





EPUB/media/file32.jpg





EPUB/media/file37.jpg
o





EPUB/media/file45.jpg





EPUB/media/file6.jpg
-2





EPUB/media/file24.jpg





EPUB/media/file5.jpg





EPUB/media/file44.jpg





EPUB/media/file38.jpg





EPUB/media/file31.jpg





EPUB/media/file25.jpg





EPUB/media/file4.jpg





EPUB/media/file30.jpg





EPUB/media/file43.jpg





