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  About the Book


  Nostradamus is the most famous clairvoyant in western history. Now for the first time it is revealed that the Master was working in a secret occult code called the Green Language, a code which has been cracked by a contemporary master working in the same tradition. So accurate are the dates which Nostradamus gave in his predictions, so telling the details he incorporated into his verses, that one has the eerie feeling that he actually witnessed the events he described.


  He predicted the day, if not indeed the actual hour, when he would die.


  The prophecies in this astonishing new translation demonstrate, beyond a shadow of a doubt, that it is possible to predict future events several centuries before they happen.


  About the Author


  Originally Italian, by adoption French, and by marriage English, David Ovason did postgraduate research in the influence of hermetic thought on late-medieval literature. He is a teacher of astrology, and has been a student of Nostradamus for over forty years. This is his first book, and his second, The Zelator: The Secret History Behind History  by a Modern Initiate of Ancient Mysteries, is also available from Century.
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  It is not fair that you should so earnestly inquire after my secrets, when you paid so little attention to my questions.


  (Goethe, The Green Snake and the Beautiful Lily, quoted from Rudolf Steiner’s Goethe’s Standard of the Soul, 1925, p. 87)


  Author’s Note


  We should observe that, in the sixteenth century, the French system of accentation was not standardized. In very many cases, words which are now accented in French were often written without accents. This is especially true of book titles, which were often capitalized, and lacked accents. Generally speaking, we have given titles as they appear in the editions referred to, where accentation and orthography often differ considerably from what one might expect in modern French. Even against the standards of his day, Nostradamus was notably deficient in accentation and orthography in his quatrains. In our own versions of his verses we have attempted to reproduce as faithfully as possible the accentation and orthography which he seems to have used in those verses published during his own lifetime. This has proved necessary because, in some cases, the unconventional orthographies and accentations sometimes play an important role in the subsidiary meanings Nostradamus intended for specific words.


  We should also observe that, in the days of Nostradamus, proper names were not standardized. It was not uncommon for different orthographies to be used for the names of members of the same family or clan. This explains why there are a variety of spellings for names of members of the Nostradamus family. Round about 1455, at his conversion to Catholicism, Pierre was the first to adopt de Nostredame as his family name. It is recognized that our savant’s chosen Nostradamus was merely one possible Latin version of the French Nostredame, which had been, in turn, a version of Nostre Dame, itself an amendment of Nostra Domina (see here). The savant’s father had the name Jaume de Nostredame, yet, even so, in some records Nostradamus is called both Nostradame and Nostredame, with or without the de, which he himself repudiated in his Latinization when he adopted the nominative case. His own children were usually called de Nostredame, yet his brother Antoine was frequently called de Nostradame. The variants Nostradam or Nostredam were also common.


  We point to this lack of standardization merely to account for seeming contradictions in our own text.


  Foreword


  I know the hazzard of Interpretation … I will not pretend a familiarity with the Stars … nor to unriddle all the dark Nonsense of Nostradamus; but something sure there is in all those things.


  (The Fortunes of France from the Prophetical Predictions of Mr. Truswell, the Recorder of Lincoln, and Michel Nostradamus, 1678)


  The purpose of this book is to reveal, for the first time, the secret methods used by Michel Nostradamus, when he penned his famous prophetic writings, published as the Prophéties.


  The general reader may be surprised that these secrets have not been revealed before. After all, it is widely believed that the oracular verses of Nostradamus have already been translated, and that the details of his predictions are well known to scholars. However, as we shall demonstrate, this is a fiction: all translations currently available in the West are largely nonsensical, and have little or no bearing on what Nostradamus intended to say. Here we attempt to pierce through all the obfuscation and poor scholarship, to reach into the mind of this remarkable savant, who had the rare gift of unrolling the scroll of futurity.


  The past three decades have witnessed a revolution in Nostradamus studies. A great deal of research into his life and work has been conducted by French historians (among them Robert Amadou, Robert Benazra, Michael Chomarat, Jean Dupèbe and Edgar Leroy), with the result that an entirely new light has been thrown on his biography, achievements and astrological methods, clarifying certain difficulties which arise from his predictive quatrains.fn1


  Unfortunately, few of the implications of this research have reached the popular market  the publishing bandwagon of the ‘sub-cultural’ literature attached to Nostradamus. This deficiency is especially prevalent in the sub-cultural Nostradamian literature in English. In spite of the brilliant insights offered by the modern French school of criticism, popular writers have continued to issue ‘biographies’ of Nostradamus and ‘commentaries’ on his Prophéties which are replete with errors that modern research scotched long ago. One of our aims is to rectify this deficiency.


  In addition to these extraordinary discoveries, material which was once so rare as to be accessible only to a handful of privileged scholars has been made available on a much wider basis by way of facsimile publication. For example, the recent facsimile reproduction of a rare Almanach by Nostradamus, and of a book of quatrains, published while Nostradamus was still alive, has helped enormously in clarifying some of the historical difficulties which earlier writers had no way of dealing with. Equally, the modern reprint of the extremely rare edition of the Prophéties of 1557 has facilitated the study of the early quatrains (fig. 1). We shall examine each of these developments in due course: it is sufficient here to say that the time has come not only for a reappraisal of the quatrains of Nostradamus, in order to demolish once and for all the unscholarly writings of sub-cultural commentators, but also for a reappraisal of the life of Nostradamus, to bring the details of his biography up to date with the findings of modern scholarship.


  In spite of the painstaking researches of modern French scholars, a full survey of the life and times of the savant has still to appear. In consequence, for all its importance to the development of the predictive verses, we have merely glanced at his life in the present work. Even so, we have attempted to incorporate into our findings the insights gained by scholars during the past few decades. This has helped us achieve our aim, which has been to record the arcane methods and prophetic aspirations of Nostradamus against their historical context.


  The predictive verses of Nostradamus, written in the middle of the sixteenth century, dealt entirely with events which were then still in the future. It is clear from notes left by Nostradamus that the quatrains covered events beginning about one year after the publication of his first volume of verses, extending in the future for just over 800 years. This period was linked with the movements of the planets Jupiter and Saturn, which completed a special cycle in that number of years. The cycle was sometimes called the ‘period of the superiors’, as, in the Ptolemaic geocentric model, the two planets were believed to be in orbit above (hence, superior to) the Sun. Nostradamus’ main interest lay in events in the first three centuries following his own lifetime, which means that a great number of his predictions have been fulfilled, and have revealed to those familiar with oracles the extraordinary precision of his vision. So accurate are the details and dates which Nostradamus gave in these verses that one is left with the eerie feeling that what he saw was, in some mysterious way, already a precisely determined history, rather than a nebulous vision of futurity. It is on this super-clairvoyancy that his fame and popularity rests, even if this fame has, until now, been based on a misunderstanding concerning his visions, and how he expressed them in words.


  Most of the quatrains are, or were, prophetic. So far as we can see, they deal mainly with European history  especially with the history of France, Italy and England. In one or two quatrains, Nostradamus glanced at the European offshoot, the United States, and at historical events in places which were, in his day, well beyond the periphery of Europe: Turkey, Syria and the Eastern Mediterranean seaboard. Almost certainly, he is the first clairvoyant to mention America by name, at a time when the word was not even widely used to denote the newly rediscovered continents.1


  At least 40 of his obscure quatrains appear still to relate to our own future, but remain beyond detailed interpretation. No doubt the modern reader, like Nostradamus’ own contemporaries, will take up this book in the hope of insights into this coming futurity, just as all readers in the past sought in their own interpretations of Nostradamus’ predictions confirmation of their hopes and fears. We shall (with some trepidation) examine the possible significance of a few of these ‘future’ quatrains in the following text: however we have not approached Nostradamus purely in a spirit of inquiry about what the future holds for Europe in the next few centuries. As this book will reveal, our real interest lies elsewhere.


  Our concern is with the arcane method used by Nostradamus. Our conviction is that it is only by understanding the technique of oracular writing which he used that we shall be able to interpret correctly what he intended to say about what was his future, but which is now in our past.


  The quatrains of the Prophéties  fulfilled or yet to be fulfilled  remain the supreme example of a lost esoteric literature.fn2 Here Nostradamus displayed mastery of an ancient language (properly speaking, of a methodology) which, sadly, is no longer used by authors, and which seems no longer to interest academic historians of literature. However, the early-twentieth-century French poet Apollinaire  no stranger to the subtlety of language  recognized one unlauded facet of the savant’s genius when he observed, ‘Nostradamus is a great poet.’2


  The quatrains contain a fascinating conflict. On the one hand, there is no doubt whatsoever that Nostradamus intended to record the future, and to sketch out the main drift of European events, spanning a period of about 800 years. However, there is also no doubt that Nostradamus did not intend these carefully crafted prophecies to be understood until after the historical events they each predicted. He intentionally couched his prophecies in an obscure form, and he freely admitted that his aim was to render his verses impenetrable prior to their fulfilment. When, in 1558, he wrote an open letter to the French king Henry II about the quatrains, he admitted that, had he so wished, he could have unscrambled the verses to make their meanings clear. Our feeling is that had he done so, not only would no one have believed his predictions, but he would have finished up on the many pyres which burned so fiercely in sixteenth-century France to consume supposed witches and heretics. For both personal and cosmic reasons, he was wise to obscure the vision of futurity which had been vouchsafed him.


  The result of this obfuscation is quite remarkable. Nostradamus wrote predictions which were totally incomprehensible prior to the events prophesied. Although Nostradamus is the most famous clairvoyant in Western occult history, we cannot think of one single example in the whole of Nostradamian literature where a commentator has accurately unscrambled the meaning of a predictive verse prior to the event it predicted.


  Realizing that he intentionally obscured his verses allows us to correct a widespread misapprehension about Nostradamus. It is widely believed that the quatrains can be ‘translated’, as though they are couched merely in a familiar foreign language. Unfortunately  and here lies both the challenge and the beauty of Nostradamus  it is not a matter of translation. Strictly speaking, the quatrains of Nostradamus cannot be translated; few French people can make sense of what Nostradamus intended in the majority of his quatrains. This is because while Nostradamus appears to write in a crabbed sort of French, liberally scattered with Latinate or Greek constructions and terminations, he actually wrote in an unfamiliar arcane tongue, called in occult circles the Green Language (fig. 2), which is examined in detail in Chapter Four. His verses are just as troublesome to the French as they are to the English, Italians or Germans  so troublesome indeed that one influential French commentator proposed translating the crabbed French of Nostradamus into Latin, and then editing and amending this Latin in order to read meaning into the new-French verses.3


  In view of this, we see that a genuine approach to the Prophéties is not by way of translation but by interpretation. It is simply not possible to translate Nostradamus without at the same time offering an extensive commentary, by way of explanation. While the arcane writings of Nostradamus’ contemporary, François Rabelais, who wrote according to arcane sixteenth-century techniques similar to those used by our savant, have been translated into modern French on more than one occasion  even in parallel translation, Nostradamus’ crabbed quatrains are so obscure as to make even such parallel translation impossible.4 This essential fact explains the approach we have taken to the quatrains. Some attempt to set down the superficial meanings of the quatrains is necessary, if only as a preliminary to exploring their hidden depths; but while the English versions of the quatrains in this book may give the impression of being translations, we do not pretend this to be the case.


  Our first task has been to establish, as accurately as possible, what Nostradamus actually wrote: this is a thankless task, for even in his own century commentators remarked upon the variety of versions of the Prophéties which had flooded the market. It is probably correct to say that, although the term is used widely by Nostradamus scholars, there is no editio princeps (or first edition) of the Prophéties, as the earliest printing, the Macé Bonhomme of 1555, was incomplete.5 For a brief account, see Appendix Two.


  Sensitive to these bibliographical problems, we have presented the original quatrain as near as possible to the form we assume was intended by Nostradamus, after examination of several sixteenth-century texts. In each case, this ‘original’ is accompanied by an English version, intended merely as a guide to those who do not read French sufficiently to make some sort of sense of the words in the quatrain. We offer this English version with some diffidence, as (we must repeat) strictly speaking, Nostradamus cannot be translated. Any real ‘translation’ follows in the analytical commentary  our aim being to reveal the meanings in the individual lines, and to summarize the general meaning we perceive in the quatrain as clearly as possible.


  Few Western occultists have been vouchsafed his visionary power. Even fewer have had his literary gifts to set their visions down for posterity. None  save perhaps his contemporary, Rabelais  has been as talented as Nostradamus in the use of the Green Language, the secret tongue of argot, the speech of occultism which pervades the Prophéties. Even though Nostradamus lived in an age when astrology flourished in the hands of masters and scholars, few men of his time possessed his grasp of the secret methods of arcane astrology.


  In his crafting of the quatrains, Nostradamus combined the Green Language with a near-lost esoteric astrology.fn3 The main purpose of this present book is to explore these two arcane techniques, and offer a method by which the Prophéties of Nostradamus may be interpreted accurately for the first time.


  We must not overlook the fact that Nostradamus was writing in the hope that his books would sell to a sixteenth-century readership. Not unnaturally, he tended to dilate upon matters he foresaw occurring later in that century, with the result that a large proportion of the quatrains seem to deal with that period. However, it is clear from a survey of the bulk of his prophecies that he was also deeply concerned with events which were to occur towards the end of the eighteenth century. He had not been alone in this prevision. As we shall see, the events attending what we now call the French Revolution had been recognized by one or two other clairvoyants, long before Nostradamus penned his quatrains.


  This concern which Nostradamus shows for events to come in his own century, and during the long-awaited French Revolution (which he and other prophets saw as a pivotal fulcrum in history) is understandable. However, his interest did not blind him to the unfolding of events in other centuries. For example, while the predictions relating to the nineteenth-century quarrels between the nation-states of Europe are not as extensive as the modern French commentators would have us believe, Nostradamus did sketch out the main events of the nineteenth century. He was particularly interested in the continuation of the spiritual impulse in the French Revolution, in the expansion and contraction of the French nation during the Napoleonic Wars and Empire, in the subsequent fall of the French royal family the Bourbons, and in the Italian unification under the Garibaldini.


  The twentieth century also occupied Nostradamus considerably, if only because of the great changes which he perceived would take place in that period. Indeed, so deeply interested was he in the twentieth century that he elected to define it uniquely, using an arcane astrological dating technique in two quatrains which bracket the first and last years of the century very precisely (see page 384 ff). No doubt his intention was to indicate just how different it would be from preceding centuries. For this century, he noted developments in Germany, Italy, England and Spain, and (as usual) concentrated on France: with such interests, it is inevitable that he should have predicted and dated with incredible accuracy the major European conflicts. He seems to have been particularly concerned with the two great wars which would convulse Europe in the twentieth century, yet, curiously, he seems to have evinced little interest in its major scientific discoveries. Details which emerge in his writings do suggest that he was aware of such horrors as aerial warfare, yet the main thrust of his interest lay in historically important future events.


  When Nostradamus wrote, it was widely believed that the twentieth century would see the Last Days, the incarnation of the Antichrist and great tribulations: the following century would mark the beginning of a new age. Nostradamus seems to have gone along with this view only to some extent, and, in our opinion, not wholeheartedly. The predictions he made about the years which are still in our own futurity seem to have been made for a sixteenth-century audience, and appear to be well in accord with the popular  one might even say, official  expectations about the spiritual outcome forecast in the Biblical exegesis, which tended to read the end of the world in terms of numerical computations.


  The period most favoured by prophets was that of a thousand years  the root of what is often called millennarianism. Sometimes, periods of half the magical thousand were used as the basis for cycles. Hippolytusfn4 used this period in his great work, Peri Antichristou, when he foresaw the coming of the Antichrist in AD 500. In some cases, prophets preferred shorter cycles, and the half-period of 500 was truncated to 50. For example, Jean-Aimé de Chavigny, who was among the earliest serious students of Nostradamus in the first decade of the seventeenth century, had used among his predictive cycles a 50-year span, which he calls Iubilez (probably a version of Jubilee, now meaning a cycle of 50 years). By means of this magical round number, he determined that 1734 would mark the coming of the Antichrist. By a similar computation, he foresaw the end of the Catholic Church in the year 2500.


  In contrast, the expectations behind the influential exegeses of St John’s Apocalypse did not concern themselves with round figures or divisors of the magical 1,000. Indeed, there was little rationality behind their numerology, yet a great deal of magical lore. As a consequence, the opening of the seven seals which would mark the end of Time, and of the World, was an everpresent threat for those interested in prophetic literature. In the late medieval period, the most influential ‘end-of-world’ prophecies were those derived from the followers of the twelfth-century monk, Joachim di Fiore, whose numerology was rooted in sevens, with sub-numerologies of twos and threes (from which seven can be adduced). The followers of Joachim had predicted the end of the world for 1260, using arcane numerology based on Biblical exegesis. When the world passed this date unscathed, a Bamberg monk, using much the same method, promised an end for 1400.


  A century later, with the coming of the mystical three times 500, a large number of prophecies were issued. The flood prophecies of John Lichtenberger, the astrologer of Frederick III, the Elector Palatine of the Rhine, were issued about 1488 with an eye on the dreaded 1500. Lichtenberger’s prophecies were not original (prophecies rarely are), for he had borrowed them from Paul of Middleburg’sfn5 Prognosticatio, which had been stolen from such prophets as Hippolytus, Cyrillus and the Erythraean Sibyl. Middleburg’s overriding hope (which brings us nearer to Nostradamus) was that Frederick III, whom he saw as the second Charlemagne, would vanquish the Turk.


  Middleburg’s prophecies unsettled his European readers, but did not come true. However, his subjects and archetypes are very similar to those in Nostradamus’ verses. He issued the usual promise of the recovery of Jerusalem from the Moors, the savage onslaught of an ‘eastern army’, which was reasonably interpreted as the cohorts of the Turks, the spiritual renewal of the Church, the appearance of an Angelic Pope and a super-hero King. His images for these spiritual and temporal powers were the Lily and the Eagle, imagery which would be borrowed first by the Swiss occultist Paracelsus, the most influential hermetic writer, alchemist and unorthodox medical doctor of the sixteenth century, then by Nostradamus. But  and here we relapse into the usual type of prophecy  the future was to be difficult, for it was to be an era of terrible wars, marked by the coming of the Antichrist. After an interlude of the Golden Age, there would be the end of the World. That the end of the World was imminent, and perhaps even deserved, was rarely doubted in the sixteenth century, and it is hardly surprising that a few of the quatrains penned by Nostradamus have carried this expectation into modern times.


  Since, to the medievalfn6 frame of mind, it was quite reasonable to follow the notion of Pythagoras, who had held that the sublunarfn7 world was founded in the resonance of numbers, it was not foolish to seek a numerology by which the end of that resonance might be determined. We shall examine something of the broad sweep of important predictions later, but at this point we should observe that medieval numerology was so complex (mainly because its roots were cabbalistic) that almost any periodicity could be taken as marking the end of Time, which would be prefaced by the coming of the Antichrist.


  The round number of AD 2000, which the sixteenth century regarded with such awe, and which Nostradamus almost touched with his 1999, was not merely a doubling of the magical thousand. Its importance stemmed from a widely held belief that the world had been created about 5000 BC, and would endure for a sabbath, or septenary, of millennia. As we shall see, when we study the time-frame behind the septenary prophecies of Trithemius (who influenced Nostradamus considerably), the details behind this sabbatical belief varied enormously.


  That Nostradamus seems to have predicted the coming of the Antichrist for 1999 is widely believed in modern times. However, if we have learned anything from our own study of the quatrains, it is that Nostradamus rarely means what he appears to say. With Nostradamus, the appearance is usually the disguise  what in esotericism is called the occult blind  cloaking a hidden meaning. Indeed, it is precisely when the prophet seems to be uncompromisingly simple in his statements that we must become most suspicious, and seek the truth he sought to disguise. Our main point, however, is that in offering AD 1999 as the time of the Antichrist, Nostradamus is merely reporting other prophecies which were widely believed in the sixteenth century, and which had an epistemological basis that we now know to have been erroneous.


  In this book, we hope to examine the background to such predictions in a fresh light, and by so doing, attempt a new assessment of what Nostradamus envisaged for our own future. Naturally, this approach requires that we interpret the relevant verses accurately. As each of the quatrains has been structured according to arcane principles, to arrive at an understanding of them, we must examine the secret techniques used by Nostradamus as he wrote (constructed, is a better word) his prophetic oracles. All his methods involve techniques which border on what is now called the occult, but which in Nostradamus’ day pertained to mystery wisdom, or esotericism, and were an integral part of standard occult methodology. As we have intimated, these methods include an esoteric use of astrology, an arcane sytem of dating and a symbolic use of linguistic devices derived from the Green Language, the secret language of esotericists. There are other arcane devices used in the quatrains  some derived from the symbolism of alchemy, which in his day was still a living science  but these need not concern us in this inquiry.


  In the following chapters, we shall examine each of these arcane methods systematically. In Chapter Two, we shall examine Nostradamus’ arcane use of astrology, followed by a study of his arcane system of dating  the Secundadeian system  that pertains to a pre-Christian angelology and planetary theory. In Chapters Four and Five, we shall examine the nature of the Green Language, and its relevance to the Prophéties. A brief glossary of essential Green Language techniques constitutes Appendix Five.


  In the later chapters we shall glance at certain of the more important predictions made by Nostradamus, before turning our attention to a few remaining quatrains that deal with our own future. Naturally, this progression of chapters will involve us in a detailed examination of a number of his fulfilled predictions which relate to the past, and which, from our standpoint at least, offer us a standard by which the accuracy of his predictions may be checked.


  Unfortunately, as will now be clear even to those who are anxious to rush to translation and lay bare the vision of Nostradamus, the quatrains are extremely obscure. Almost all of the thousand or so quatrains in his Prophéties need to be read with an informed arcane and lexicographic care. Inevitably, several of the quatrains still evade our interpretation. However, thanks largely to the various clues that Nostradamus has left regarding his two secret tools of arcane astrology and Green Language, a large number have begun to disgorge their hidden meanings.


  For reasons which will be given in the following section, we have elected to quote the original Nostradamus quatrains, Epistles and other prophetic verse and prose from the 1668 Amsterdam edition of the Prophéties, at times amended by reference to the Leffen edition, and the 1557 Lyon editions. See Appendix Two for notes on the early editions of the Prophéties.


  All references to individual verses of the Prophéties are noted in the established convention, whereby the century is given Latin numerals, the verse, or quatrain, modern numerals: hence X.36 refers to Century Ten, quatrain 36.


  On the whole, our bibliographic notes are spelled out in full in numbered endnotes. The exceptions to this rule are those author-names which repeat with considerable frequency within the text. Although these oft-mentioned authors are not always incorporated into endnote references, their works are listed in Appendix Eight  the alphabetic bibliography. To this bibliography, we have added all other titles mentioned in the text.


  Wherever possible, publications available in the English language have been listed in this bibliography, even in those cases where the seminal or original texts are in French, or in another European language. It is inevitable, however, that many of our primal sources are in Latin or French. It was in Latin that Nostradamus was inclined to conduct his correspondence, and it was in this language that the finest astrological and esoteric texts of the sixteenth century were written or translated. It is in the French language that the finest research into Nostradamus has been conducted, and it is quite impossible to give an impartial account of the genius of Nostradamus without reference to the achievements of modern French scholarship.


  We must emphasize that the bibliography in Appendix Eight is by no means exhaustive of books dealing with Nostradamus. It is worth noting that the incomparable chronological bibliography of Robert Benazra, published in 1990, offers 634 closely packed pages of titles relating to Nostradamus, and is still not exhaustive.


  fn1 A Nostradamus quatrain is a verse of four alternately rhyming lines, sometimes (but not always) of decasyllabic structure.


  fn2 Esoteric is a term used to denote a body of specialist knowledge or traditions held by an inner circle of initiates. Esoteric knowledge is a secret knowledge, a hidden stream of knowledge, access to which is restricted to the few. The Greek root, eso, meant simply ‘within’. By contrast, exoteric knowledge is that which is available to all.


  fn3 Esoteric astrology is that astrology which investigates the hidden principles behind the workings of Man and Cosmos. Unlike the personal astrology which is so much in vogue today, it seeks to understand the hidden rhythms and principles by which the spiritual beings govern the solar system. Usually, it takes into account the issues of spiritual hierarchies, reincarnation, as well as prenatal and post-mortem experiences.


  fn4 A third-century writer and presbyter of the church of Rome. The writings associated with him in the days of Nostradamus were spurious, yet his prophecies were widely known.


  fn5 Paul of Middleburg was a fine astrologer who, as bishop of Fossombrone, had stopped issuing prognostications to spend his time in ‘better studies’. However, in 1523, to counter certain predictions which he felt were both wrong and dangerous, he issued his Prognosticum denying (rightly, as it turned out) that a world flood would occur in 1524. Many of his prophecies are found in earlier manuscripts, however.


  fn6 Some historians may object to our describing the sixteenth century throughout this book as ‘late medieval’. However, in our view, the medieval world came to an end only when the cosmic model inherited from the classical world was dispensed with  or, to use the famous phrase of C. S. Lewis, was ‘discarded’. It was only after the death of Nostradamus that the Ptolemaic model collapsed under its own weight, and under the hammering of Copernicus and his friends, and the new astronomy was born. With this discarded image went more than a theory of planetary epicycles, but a cosmoconception of a world directed by spiritual beings. This, more than anything else, is what separates the world of Nostradamus from the modern. For want of a precise date, we might be inclined to suggest that the medieval world came to an end with the institution of the Gregorian calendar, as a replacement for the ancient Roman calendar of Julius Caesar, in 1582.


  fn7 Sublunar is now an archaic term, widely used in medieval astrology. It is derived from the Ptolemaic planetary model, and referred to that sphere which was contiguous with the sphere of the Moon. It therefore included the spheres of the four elements, the Earth itself, and Hell. In a general usage, it referred to all earthly things, which were subject to mutation, unlike the supralunar, which was supposed to be incorruptible.


  Introduction


  What indeed is all this juggling with names, these Greek words turned inside out, these anagrams which mean two things at once? Do they not rather destroy than reinforce any possible belief in the prophetic powers of this Provencal Jew who apparently knew so much yet would not take the trouble to express himself clearly?


  (James Laver, Nostradamus, or the Future Foretold, 1942)


  We have studied and researched Nostradamus for several decades, and have come to the conclusion that Nostradamus was a brilliant prophet, and that a handful of his thousand or so prophecies may still have relevance to our own future. As our studies of the Prophéties developed, our eyes were opened to his unique linguistic genius, and we concluded that we were dealing with the most remarkable astrological oracles published in the Western world.


  Our initial interest in the savant was not linguistic, however; it developed alongside a general and practical study of astrology and esotericism. Our first review of Nostradamus began in the late 1950s, when we first encountered James Laver’s work on his prophecies.1 Since then we have read a large number of books on Nostradamus, as on the occultism of his period. Although we have been forced to review our opinion of Laver as a historian, and although we recognize that he really offered little new on the subject of Nostradamus, we remain convinced that his book was, given the period in which it was written, the best available general introduction to the works of the Master in English. Laver was quite right in his documented argument that Nostradamus predicted such major world events as the French Revolution, incidents from the life and death of Louis XIV and Marie Antoinette, the Great Plague and Fire of London, the death of Charles I of England and the Restoration of Charles II, the meteoric career of Napoleon, and so on. Unfortunately, as we studied Nostradamus more deeply, it began to dawn on us that Laver was often in error in his explanation as to how these quatrains predicted the events, and in some of his factual historical details, many of which he had simply lifted ungarnished and unresearched from the nineteenth-century commentator, Charles Ward.2


  Moreover, as our knowledge of Nostradamus deepened, we came to the conclusion that neither Laver, nor his mentor Ward, had a sufficient knowledge of astrology, or of the arcane language, to reveal in full the significance of the quatrains. As a result, both these authorities had made several wrong assessments of important quatrains. This realization merely spurred us on to deepen our own understanding of sixteenth-century astrology, and the Green Language in which Nostradamus wrote. Neither Laver nor Ward appears to have been familiar with the Green Language, sometimes called the Language of the Birds (see Chapter Four for an explanation of these terms), used by esoteric writers. They were not unique; few who have written on Nostradamus realize the extent of the obfuscations which his familiarity with the secret tongue permitted. Ignorance of the Green Language has marred others’ attempts to understand Nostradamus’ verses, for he wrote not merely as an arcane astrologer, but also as a master of this secret tongue. We shall make a close study of the Green Language in Chapter Four, but a short account of the language is required here, if only to make our approach to the quatrains clear. The Green Language is a compact form of literature in which words and structures are hidden within sentences that appear to be otherwise meaningful in themselves.


  The apparent meaning in a sentence of verse is the exoteric meaning, while the true meaning, hidden or encoded within the exoteric, is the esoteric, and may be decoded only by one familiar with the complex rules of the esoteric tongue. It is a multi-layered and allusive style of writing, meant to address those initiated in a particular realm. Although the Green Language is ancient, mentioned in Greek, Roman and Teutonic mythologies, it is perhaps more familiar as an encoded language in the finest writings of the sixteenth- and seventeenth-century alchemists such as Paracelsus, whose literature remains largely unexplored simply because so few moderns have the ability to read the secret language. The purpose of the Green Language, as Nostradamus used it in his quatrains, is to disguise ideas and predictions so that they will be evident only to those familiar with the tongue, yet to offer a semblance of a meaning to those who cannot read the language.


  Armed with some knowledge of the esoteric tongue, and with a fairly specialist knowledge of the literature surrounding Nostradamus, we have familiarized ourselves with his quatrains, and savoured his predictions. Although we have researched widely in related occult fields, we have, until now, kept our silence concerning what Nostradamus did or did not say about the past and future histories of our world. However, recent developments in the treatment of Nostradamus  no doubt influenced by the commercialism of the imminent millennium  have made it clear that the time has come for us to speak out.


  Of late, many silly and misinformed books have been published about Nostradamus, and these (aside from making money for their authors) have done little other than to distort his message. Worse than distortion, however, some of the more misinformed books have encouraged people to fear the future. It is almost a commonplace nowadays to hear people claim that Nostradamus predicted a Third World War, the collapse of Christianity, an horrific final conflict between Christians and Muslims  even the End of the World, foretold for the final years of our own century. Nostradamus predicted no such things, and those who have interpreted his verses in such a light have merely misunderstood what he wrote, or the reasons why he constructed the quatrains. Such distortions of what Nostradamus wrote, and our appreciation of the consequent widespread fear to which mistranslations of his quatrains have given rise, have encouraged us to reveal what we know.


  Nostradamus has not been well served by modern writers. Two of the most widely read translators are Henry C. Roberts3 and Erika Cheetham,4 both of whom translate (though in neither case is this an appropriate word) and interpret his verses in an inaccurate way. They each have insisted that the end of the twentieth century will see terrible wars, a bloody confrontation between the West and Islam, the coming of the Antichrist, and even the End of the World. In making such wide-sweeping and horrible predictions, they have misread Nostradamus, for he predicted neither such ethnic conflicts nor so dire a future. Modern writers have misread Nostradamus because they failed to understand fully his arcane methods, the parameters within which he worked, the language in which he wrote, and the historical background to his predictions.


  There are many modern books reflecting this inappropriate response to Nostradamus. To stay only with recent English titles, we should list among these: Nostradamus  Countdown to Apocalypse by Jean-Charles de Fontbrune, 1983, with the foreword by Liz Greene; Nostradamus and the Millennium by John Hogue, 1987; Nostradamus: The Final Countdown by Liz Arkel and David Blake, 1993; Nostradamus. The Millennium and Beyond by Peter Lorie, with Liz Greene as consultant, 1993; Nostradamus Prophecies Fulfilled and Predictions for the Millennium and Beyond by Francis X. King, 1995. All these books, which are selected here almost at random, are replete with errors, and misunderstandings as to what Nostradamus wrote, and evince no understanding of his arcane knowledge of either astrology or the Green Language.


  Both Roberts and Cheetham failed to represent with even fair accuracy the French-seeming verses which Nostradamus wrote; furthermore, other writers have used the ‘translations’ offered by Roberts and Cheetham in their own works. For example, in a recent book, Anderson Black offers a ‘translation’ which is almost word for word a version of Cheetham, claiming that the verse foretold the future nuclear destruction of Paris. As it happened, Cheetham had copied the first line of the French verse inaccurately, which meant that her translation (let alone her interpretation) could not be accurate.5 Even though he does not refer to the French, Black carried Cheetham’s inaccurate translation into his own English verse, ignoring the simple truth that the French of Nostradamus mentioned neither nuclear explosions nor even Paris.


  Roberts, using the earliest English translation, published by Garencières in 1672, sees the same quatrain as referring to a nuclear holocaust, and a reference to Pearl Harbor and Hiroshima and Nagasaki in Japan. Roberts and the later editors who have continued his work have not succeeded in recording either the original French of Nostradamus, or reasonable translations of what the seer wrote. Roberts’ reliance on Garencières is misguided: this early translation was punctuated with errors, and virtually everything that Garencières wrote concerning futurity was incorrect.


  Inaccurate and misleading as these modern translations and interpretations are, they are now widely accepted by those not fortunate enough to be intimately familiar with the writings of Nostradamus. Since they provide an image of our future which is filled with woe, blood and thunder  the promise of future wars, or internecine struggles between races, and the final conflagration of civilization, if not of the Earth itself  the poverty of their analysis is all the more reprehensible.


  Here are a few more examples of ill-advised predictions of calamity. According to Jean Monterey, there is to be a thermo-nuclear, aero-naval war between East and West, its conclusion being in the Mediterranean area.6 There is no quatrain which mentions such a conflict. According to Erika Cheetham, Nostradamus predicted the end of the world for the year 2000, and (somewhat ambiguously) foresaw war both before and after this period. Needless to say, Nostradamus wrote no such prophecies. The French interpreter of Nostradamus, Jean-Charles de Fontbrune, insisted that the Savant predicted Asia will threaten the USSR with chemical warfare, and the Russians will be driven from Moscow.7 There is no Nostradamus quatrain which claims such a thing. According to Arkel and Blake, the future offered by Nostradamus is so bleak that few will survive the cataclysmic events to come. The destruction will be followed by a new age. As a matter of fact, Nostradamus mentions neither a new age, nor the idea that humanity will be destroyed in a cataclysm.


  As we shall see in this book, several of Nostradamus’ prophecies have been mistranslated before  either intentionally or unintentionally, through lack of expertise. On a few occasions, misunderstandings arising from such misconstrued quatrains have influenced certain individuals into unwise actions. Napoleon and Hitler are famous examples, for they both appear to have acted in particular ways in order to ‘fulfil’ prophecies which they fondly imagined related to their own times and personalities. Modern commentators such as David Pitt Francis8 have touched upon the historical and sociological impact of such prophecy fulfilment. The fact that both Napoleon and Hitler were attempting to bring to fulfilment misinterpreted predictions is irrelevant: in each case, the consequences of their actions were disastrous for millions of people. Is it not quite possible that some future warmonger  some Fundamentalist group, some crazed Messianic  will act in a similar way in our own future, and, by attempting to enact a misread prophecy, bring chaos to society?


  ‘In 1999, as the old century is about to expire, between November 23rd and December 21st, the climactic War of Wars shall be unleashed.’


  This interpretation of Nostradamus’ quatrain I.16 appeared in the 1982 edition of Roberts’ The Complete Prophecies of Nostradamus. In fact, Nostradamus did not mention either the year 1999, or the months November and/or December in this quatrain, nor did he claim that a climactic War of Wars would begin at that time, or, indeed, at any other time. Nonetheless, the Roberts translation, originally written in 1947, has gone through no fewer than eight editions, innumerable reprintings, and has probably sold more copies of the famous Prophéties than any other modern rendering. How is it possible for such a widely sold and popular book to be so wrong?


  The answer to this question is depressingly simple. People who do not know how to read Nostradamus, who have never specialized in his methods, and who do not understand his symbolism, find themselves impelled to try their hands at translating his quatrains. Such people do not realize that Nostradamus was speaking from a knowledge of the arcane wisdom behind an age-old tradition of prophecy  at times even quoting other prophecies  around which occult methods and secret linguistic terms had been constructed. They do not realize that the understanding of this type of prophecy requires a lifetime of study.


  Of course, we do not have to look far to discover why the sub-cultural approach to Nostradamus is so popular. We live in an age of violence, when schadenfreude is a saleable commodity, and when books which predict grotesque and terrible futures generally sell more readily than those which offer more sedate futurities. The sub-cultural Nostradamus is a product of economics, yet it is distinctly harmful in its power over people’s imaginations, and should be resisted.


  It must be repeated that Nostradamus has been misunderstood by so many modern writers because he wrote in an exceedingly arcane style. Therefore our reappraisal of Nostradamus is conducted in the light of sixteenth-century arcane and astrologic knowledge and usage. Our purpose is to reveal the occult background to a number of representative quatrains, and to point out (what must be the obvious) that a real understanding of the Prophéties requires an understanding of the arcane methodology of Nostradamus.


  While the arcane methods used by Nostradamus in the construction of his quatrains are complex, they may be conveniently reduced to three basic techniques:


  
    • First, whenever Nostradamus wishes to denote a precise date in the future, he tends to resort to an arcane system of astrology, deeply rooted in sixteenth-century techniques.


    • Second, when dealing in more general time periods, such as centuries, cycles or eras, he resorts to an occult system which was well known in the sixteenth century, but which is almost totally forgotten in modern times. This is the arcane system of historical periodicities which was reintroduced to Europe by Trithemius, the Abbot of Sponheim, perhaps the most influential occultist of the late fifteenth century, in his treatment of the Secundadeis, or planetary angels: this is examined in detail in Chapter Three.


    • Third, Nostradamus uses a linguistic system which has been favoured by esotericists and occultists for very many centuries, and which nowadays passes under the name of the Green Language.

  


  Since it is essential for anyone who wishes to approach the prophecies of Nostradamus to have some background knowledge of these three arcane methods, we shall deal with each  within the context of the quatrains  in the following chapters. However, before we look more closely at the predictions of Nostradamus, we should glance at the structure of the quatrains themselves.


  THE NATURE OF THE PROPHÉTIES


  The titles in the early literature attached to Nostradamus did not refer to the Centuries, but to the Prophéties. The long title of the 21st edition of the verses, published in 1588, mentions that they are divided into four ‘Centuries’, yet still entitles the work Les Grandes et Merveilleuses Predictions … This insistence on the word Prophéties may have been due to the recognition that not all the Nostradamus prophecies  many of which were constructed for his almanachs, or Prognostications  were issued as four-line verses in parcels of a hundred. However, in 1596, Nostradamus’ disciple, Jean-Aimé de Chavigny, used the word ‘Centuries’ in the title of his commentaries on the verses, and no doubt this helped popularize the word.


  The classical Nostradamus prophecy was written in the form of a quatrain  a four-line rhyming verse. These were arranged into Centuries. The title Centuries  from centains in French  is from the Latin, centenarius, frequently reduced in English to the ambiguous word, ‘centuries’. The arrangement of verses is so called not because they deal with chronologies or with events in groups of 100 years, but because the verses were grouped by Nostradamus into sections of approximately 100. However, this generalized and ambiguous title is not absolutely accurate, since one or two of the centuries do not yield precisely 100 quatrains: Century VII contains only 44 quatrains in some editions, and 48 in others. As we shall see, the first published collection of quatrains included a fourth ‘Centurie’ of only 53 verses.


  We write as though there is some consensus about the form and nature of the first edition of the Prophéties, yet this is misleading. There is much more mystery around the publication dates of the Prophéties than is suggested in the popular books on Nostradamus. Nominally, the Prophéties was printed in two parts, but as there was a considerable difference between the first two parts, it should probably be described as having come out in three distinct sections. The first, published in 1555 by Macé-Bonhomme (probably Mathieu Bonhomme, a printer in Lyons from 1542 to 1569) contained the first 3 Centuries and 53 verses of the following Century  353 verses in all. Included in this first printing was a letter to Nostradamus’ recently born son, César. In 1557 appeared the Antoine du Rosne (Lyons) edition, which is sometimes said to be the second edition of the Prophéties, but which is claimed by some to be a fifth edition. In 1558, a so-called princeps edition (of which there is a copy in the Bibliothèque Nationale, Paris) was, according to some, printed in Lyons by Pierre Rigaud. This date has been disputed, and a posthumous date of 1566 has been suggested for the ‘princeps’ edition, which may be viewed as the conjoining of two separately printed fascicules: the whole complicated story of the early editions is told with remarkable clarity by Benazra.9 We shall demonstrate, when examining the horoscope of Nostradamus in Appendix One, that there is almost a cosmic reason why the dates 1555 and 1558 should be regarded as being realistic, since they fit perfectly into the life-structure of events promised by the birthchart of the Master. In our view, they were recorded precisely for this reason. Our main interest lies in the predictions contained within the quatrains, and since only one or two of these antedate the year of the latest possible publication date (1558) we may safely ignore disputes about the nature of the early printings.


  The history of the publications of the Prophéties is, then, a complex one; however, some account of previous editions is required in order to explain why the specific versions of quatrains used in this present work have been adopted for translation. In a batch of recently discovered correspondence, a couple of letters exchanged between Nostradamus and his printers point to difficulties which both encountered. This situation was made more difficult by the fact that, in the sixteenth century, printing procedures were quite unlike those used today, and it was a common practice for printers to correct errors (or even supposed errors) on the press in the course of the printing. The anonymous English commentator on Nostradamus, D.D., lamented in 1715 that


  The like Faults of the Pen and Press, are but too obvious in the many Editions of the Prophecies of Nostradamus, as indeed there is hardly one single Quatrain, which has not a different Reading in the several Editions.10


  A good idea of the extent of such ‘different readings’ may be gleaned from the treatment of a short phrase, as it slides in a variety of different guises from sixteenth-century editions of the Prophéties into modern times.


  In the 1566 Pierre Rigaud edition of quatrain IX.62 appears the three-word phrase Chera mon agora. This triple was reduced by Benoist Rigaud, in 1568 to Cheramon; the same phrase was represented by Jaubert in his 1603 treatment of the quatrains as Cheramonagora, which he translated (without adequate explanation) as Le Marché des Poitiers (Poitiers market).11 In the 1668 edition published by Jean Jansson of Amsterdam, the phrase read: chera ausi de mont agora.


  It is hardly surprising that the modern versions of the word are perplexing and varied. In a nineteenth-century book on Nostradamus the same phrase was represented as Chera, aussi le mons Agora.12 In 1982, Roberts also recorded it as Cheramonagora, a word he did not explain: he had taken the word from the 1672 edition of Garencières, who had (in this case) borrowed it from Jaubert. The modern Italian writer on Nostradamus, Carlo Patrian, gave it as Chera Monagora, and explained it as a means of manual transport. Bardo Kodogo gave the variant, Cheramon agora, which seems to be adopted directly from the Cheetham version, but which Kodogo interpreted as relating to the Common Market, the precursor of the European Union. In turn, Cheetham informed her readers that Cheramon-agora was the name of a town in Asia Minor, believed to be present-day Uşak in Turkey: perhaps she had in mind Cherronesus, which is the Thracian peninsula at the west of the Hellespont.


  As such variants and distortions are all too common, it is essential to establish a consensus, based as nearly as possible on precisely what Nostradamus did write. Appendix Two is a brief bibliographical survey of the early editions of the Prophéties, in so far as these are relevant to our own treatment of the quatrains.


  THE LANGUAGE OF PROPHECY


  If the occultists are right, when Nostradamus previsioned events, he was watching the unscrolling of what are now called the Akashic Chronicles. Akashic is a name derived from Sanskrit, meaning ‘luminous’. It was introduced into Western occultism by the Theosophists towards the end of the nineteenth century. It is the secret fifth element, which binds together the four traditional elements; it is thus the same as the quintessence of the ancients, and the ‘Luminous Waters’ of the alchemists. According to occult lore, all memories of events on earth are stored in the Akashic belt around the spiritual body of the earth. Specially trained occultists and initiates may read this memory band, which is sometimes called the Akashic Chronicle. Access to the Chronicles requires a particularly arduous occult training, and even those with higher vision can easily make mistakes. A famous example is the error made by Madame Blavatsky in misreading the events surrounding the life of Jesu ben Pandira, and confusing these with Jesus of Nazareth. Prior to the Theosophistic injection of such oriental terms into Western occultism, the Akashic Records were recognized under a variety of different names, among which the Paracelsian term Aniadus seems to have been used in arcane alchemical circles.


  In the cabbalistic tradition, the angels who recorded the scrolling of the records were the Recording Angels, though they are now called by most esotericists the Lipika.fn8 These beings were  and indeed, are  responsible for recording, in what has sometimes been called the Anima Mundi, or World Soul, all spiritual events  such as human thoughts, deeds and words  which occur upon the earth. For historical reasons, connected with the fact that the early Roman Church adopted for its own administrative and political purposes the Roman Imperium, the Judaeo-Christian emphasis has for many centuries been fixated on the past, and on traditional forms, rather than upon innovation and futurity. One consequence of this has been an emphasis on rites for the dying, or for the dead, at the expense of proper liturgy for prenatal experience and for birth. On an esoteric level, this has meant that the teachings of reincarnation carried within the esoteric lore of the ancient mystery wisdom were ignored by the early Church, and only half the story of pre-Christian mystery wisdom regarding reincarnation was continued in the Christian mysteries. This explains why the Christian mysteries are concerned essentially with a future spiritual life, with liturgies and prayers for the dead in a post-mortem existence, at the expense of those much-needed liturgies and prayers for the return of the soul into incarnation, or birth.


  This reflection may seem to have little or no relevance to Nostradamus, but in fact it has great relevance to all prophets, as it partly explains the animosity within the Church for prophetic literature; the Christian tradition has tended to emphasize the past, at the expense of the future. This explains why the Church has tended to frown upon exegeses relating to Biblical and other Christian apocalyptic literature, and even on the astrological method: it explains also why the prophetic literature of Christianity is so often regarded by ecclesiastical authorities as being heretical, or otherwise questionable. For whatever reasons, the Christian view of the Recording Angels has limited their scrolling of records to the past: however, in the arcane tradition these angelic beings were equally concerned with scrolling the future.


  Nostradamus was not the first to set down his Akashic vision  all genuine prophets read from the Akashic record. Nor was he even the first to set down his vision in such obscure terms as to make the depiction largely incomprehensible prior to the unfolding of the predicted event. He was, however, the first to reveal a whole history of Europe, albeit centred on France, extending over a period of about 800 years. What is special about Nostradamus is not merely that he chose to concentrate upon the development of one particular culture, but that he created an entire literature and literary style in order to do this. There had been many prophets before Nostradamus, and (as will be demonstrated later) some of these influenced his vision and writings, but there had never been anyone so proficient in arcane literature as Nostradamus before or since.


  Nostradamus, then, worked with the Akashic. He was an initiate, and had therefore earned the ability to do this. Among the large numbers of people who nowadays claim to have access to the Akashic are many who are deluding themselves  they deal with what the early Theosophists rightly termed the Realm of Glamour on the Astral Plane.fn9 This point must be made because unless the distinction is drawn, the true genius of Nostradamus will not be recognized. Already, there are individuals who are reworking or interpreting Nostradamus according to what they claim as Akashic vision. Some even claim to be taking dictation through the spirit of Nostradamus  thereby revealing their total ignorance of the cosmic laws behind reincarnation, which have been set down by such specialist occultists as the German anthroposophist Guenther Wachsmuth.fn10


  In the past few years, we have come across several examples of the so-called ‘channelling’ and regression techniques, applied to the name of Nostradamus. The former technique is nothing other than the old clairvoyance in a new dress, and is equally dangerous. Among examples of such material which we have received, through the mail, are the batches of ‘Nostradamian’ prophecies issued under the name of Dolores Cannon.13 The material offered is the usual hotchpotch of sub-cultural dire predictions, brought up to date, yet still treated as ‘interpretation’ of Nostradamus: the predictions are entirely of the inventive sub-cultural type, and include the spread of AIDS, the Antichrist, economic disaster in America and the assassination of Pope John-Paul in 1992.


  Nostradamus appears never to have offered explanations for his quatrains, other than to admit that they all deal with the future. While he left certain indications (meant only for the eyes of those versed in arcane methods) as to which occult systems he favoured, he offered no commentaries of his own. This is an important point, for it means that all published commentaries on the Prophéties are a result of personal detective work, guess-work and (in some striking modern examples) incompetent plagiarism.


  If there were in the ancient grimoiresfn11 a dark angel charged with the maldirection of prophecy, its name would be Nationalism. The greatest formative force in the interpretation of the quatrains has been nationalism, fed by the erroneous belief that Nostradamus was concerned only with the contemporaneity of the interpreter. Few nineteenth-century French commentators doubted that the Great City (Grand Citée) mentioned by Nostradamus was Paris, even though there was little internal evidence to support this view. Just so, the English commentator ‘D.D.’ had no doubt that the Anglia to which Nostradamus referred was ‘the Land of the Habitation of Angels’, and therefore a reference to his own England.14


  There are few things more depressing than to wade through the thickets of ‘interpretations’  usually of French origin  which seem to relate almost every quatrain to the major events during the Third Republic, and the First and Second World Wars, as though these lacunae had been the main interest behind the Master’s sixteenth-century pen. At least two French writers spent a good part of their lives attempting to show that some of the quatrains were dedicated to predicting the restoration of the Bourbon dynasty to the throne of France, at a time when it was clear to the less myopic that their time was gone for ever.15 One wonders whether the French commentator Rochetaillée was right in presuming that Nostradamus was deeply concerned with the fall of the French President Maurice de Mac Mahon in 1879, the election of Jules Grévy to the Presidency of the Republic in 1879, the electoral triumph of General Boulanger in 1889, and so on. As Laver remarked when considering this French self-obsession, it is hard to believe that the death of the Prince Imperial in Zululand merits eleven quatrains, or that eight or nine should be devoted to the Dreyfus Affair.16


  One purpose of this book is to remedy such defects in scholarship. We offer a groundwork for a new approach to Nostradamus by revealing how he used arcane astrology in his quatrains, along with a brief account of the related Trithemian planetary angels, and a more detailed survey of the Green Language terminologies which are found with such profusion in his writing. A knowledge of these arcane techniques and languages is absolutely vital in the approach to Nostradamus. This is so, because the major keywords, dates and historical references in the quatrains are usually expressed in an arcane terminology which lies outside the familiar terminologies of the European family of languages.


  However, before we explain the intellectual and creative techniques of the Prophéties literature, we should take some stock of Nostradamus the man. We should glance, albeit briefly, at the background to his life, and at the cultural and spiritual milieu which formed the backdrop to this remarkable achievement in arcane literature.


  fn1 Lipika is a term derived from the Sanskrit root meaning ‘to read’. It is used to designate the spiritual lip, beings charged with recording (that is, ‘reading’ then ‘writing down’) in the Akashic the thoughts, feelings and deeds of humans.


  fn2 Theosophists are the members of the Theosophical Society established by Madame Blavatsky and others in New York in 1875. The word was used of certain alchemists and rosicrucians in the sixteenth to the eighteenth century. Sometimes, the Alexandrian neo-Platonists were also called theosophists. The word is from the Greek, meaning ‘lovers of God’.


  Certain Blavatskian Theosophists described a division of the Astral Plane (a spiritual plane higher than the material plane, invisible to ordinary sight) as the Realm of Glamour. One of its effects was to delude those clairvoyants who sought to penetrate the veil of spirit without adequate preparation. Sometimes, those under the influence of drugs (who make often illegal entry into the Astral Plane) are hypnotized by the Realm of Glamour, and take this to be the whole extent of the spiritual world.


  fn3 For a brief survey of these, see F. Gettings, Encyclopaedia of the Occult, 1986, page 181.


  fn4 The grimoires are the black-books of the late medieval period, in which the rules for conjuring demons by name, sigil and ritual were set out, along with descriptions of the individual guises which the demons adopt when called into visibility.


  Part One


  The Life, Times and Techniques of Nostradamus


  Chapter 1


  Nostradamus and His Times


  In the same way, also, many have become learned men, who, having attained a suitable sidereal body, have sedulously exercised themselves in their native influence. Hence it happens that they at last draw down upon themselves the influence of their native constellation, just as rays from the sun. So an admirable science, doctrine, and wisdom are discovered … taken from the stars alone. Heaven being thus constituted, and producing for itself a sidereal body, there arise many great minds, many writers, doctors, interpreters of Scriptures, and philosophers, according as each is formed from its constellation. Their writings and doctrines are not to be considered sacred, although they have a certain singular authority, given by the constellation and influence, by the spirits of Nature, not of God. Operations of this kind sometimes proceed from the mind of man in a stupendous manner, when men, changing their heart and soul, would make themselves like to the saints, being made such by a drunken star: whereas wine changes man, so also these are changed. It is, therefore, worth while to understand this sort of astronomy.


  (Paracelsus, The Hermetic and Alchemical Writings, 1894, edited by A. E. Waite, Vol. II, ‘Hermetic Medicine and Hermetic Philosophy’, p. 302)


  IN THE YEAR 1555, Michel Nostradamus published the first part of his Prophéties, an arcane collection of predictions which was, in later times, to become the most famous French book of the sixteenth century. Who was this remarkable savant, and what was the background to


  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  
OEBPS/Images/MyCoverImage.jpg
RANDOM HOUSE @BOOKS

The Nostradamus Code

David Ovason






OEBPS/Images/title.jpg
1THE
NOSTRADAMUS
CODE

David Ovason





OEBPS/Images/pub.jpg






