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preface “Silence”?


“I am obsessed with silence because of the silence of the world. I do not understand why the world was silent when we needed its outcry. . . . Where were the humanists, the leaders, the liberals, the spokesmen for mankind? The victims needed them. If they had spoken up, the killers would not have killed, or would have killed less. If they had spoken up, the slaughterer would not have succeeded in his task.”1

“Why did American Jews not act like Mordecai, who, when he heard the evil decree, ‘went into the city and raised a great and bitter alarm’ (Esth. 4:1)? Why weren’t there public demonstrations, with mass tearing of garments, as Mordecai did, to awaken Jewish leadership and to arouse the conscience of Christian America? Had we responded like Mordecai, would President Roosevelt have acted as callously as he did? Perhaps we should add another al ḥet to our Yom Kippur confessional: ‘for the sins which we have committed in being unresponsive to the cries of our brethren in Europe who were being brutally slaughtered.’”2

“During the terrible Holocaust when European Jewry was being systematically exterminated in the ovens and crematoria, the Amerxiiican Jewish community did not rise to the challenge, did not act as Jews possessing a properly developed consciousness of our shared fate and shared suffering as well as the obligation of shared action that follows therefrom, ought to have acted. We did not sufficiently empathize with the anguish of the people and did very little to save our afflicted brethren.”3

The passages above were written by intellectual and spiritual giants whom I admired beyond measure while they were alive, and whose memory I treasure after their deaths. In both cases, the impact was not merely from what they wrote, but from hearing them speak. During my rabbinical studies, I frequently heard Elie Wiesel lecture at the 92nd Street Y in New York, speaking on biblical, rabbinic, Hasidic, and modern themes. Soon after he began to talk, I would become totally absorbed in the voice and the content, losing all conception of time until he stopped speaking and – glancing at my watch – I realized that an hour and a half had elapsed. I heard Rabbi Soloveitchik deliver a eulogy for the mother of his son-in-law, my teacher Isadore Twersky, near the beginning of my PhD studies at Harvard, and here, too, it was as if time was suspended, and one wanted the message to continue indefinitely. In very different ways, I felt that they were among the outstanding Jews of my lifetime.

And yet my book is a rebuttal to the accusation that American Jews in general, and their rabbinic leaders in particular, remained silent; that they failed to speak out on behalf of the suffering Jews of Europe and were unresponsive to their pleas. It is also a rebuttal to the further accusation that if they had only spoken out, “the slaughterer would not have succeeded in his task.”

It is difficult to correlate these assertions with the historical reality. From the very beginning of the Nazi regime, Jewish leaders were speaking out from the pulpit in condemnation of the new persecution of Jews (see below the texts from sermons delivered on February 12, 26 and 28, and March 11, 12, 19, 24 and 26, 1933). The New York Times of Monday, March 27, 1933 headlined an article on page 4, “Attacks xiiiOn Jews Scored in Pulpits,” with the sub-headline, “Rabbis Denounce Hitler and Express Conviction German People Will Not Back Acts.” The article began: “Condemnation of the persecution of the Jews in Germany by the Hitler government and the Nazi legions was voiced yesterday [Sunday, March 26] in many pulpits throughout the city in churches and synagogues alike.”

In addition to the sermons delivered in the preachers’ congregations, there were massive public protest rallies (below, March 27, 1933). These rallies received considerable coverage in the general press. The New York Times of that date featured a three-column article on page 4 with the headline “250,000 Jews Here to Protest Today,” and sub-headlines “More than 1,000,000 in All Parts of Nation Also Will Assail Hitler Policies,” and “Four Demands to Be Presented to German Envoy Urging End of Anti-Semitism.” An important passage from Rabbi Stephen S. Wise’s sermon the previous day at Carnegie Hall was included (below, March 26, 1933). The article also reported that the rally was being held despite communication from the leadership of a large organization of German Jews urging that the rally be cancelled, out of fear that it might be used by the Nazi leadership for greater persecution.

The following day, March 28, 1933, The Times ran a three-column first-page headline, stating “55,000 Here Stage Protest on Hitler Attacks on Jews; Nazis Order a New Boycott.” Sub-headlines were: “Other Faiths Join In,” “Crowd Overflowing the Garden Hears Leaders Assail Persecution,” and “Manning, Wise, McConnell and Green Denounce Bigotry – 1,000,000 Meet in Nation.” The article, continued on page 12, stated that 35,000 Jews for whom there were no seats in Madison Square Garden jammed the streets outside and heard the addresses over microphones. The Times also reported that public protest was accompanied by private anguish for the Jews in Germany: “Responding to the call of their rabbinical leaders, Jews here and in other cities spent the day in fasting and prayer for the cessation of the persecutions.” On the same date and shortly thereafter, the Jewish Telegraphic Agency reported similar mass Protests or Days of Fasting in Poland, Palestine, Bulgaria, Argentina, England, France, and Canada.

xiv
This one event, together with the sermons that preceded it or were delivered on the actual day, dramatically illustrates the problems with the accusation of “silence” on the part of American Jewish leaders in response to Nazi persecution. It is clear that they were not silent in their pulpits, and that they were not silent in public – not merely in New York but in some eighty other cities where public protests were organized. It is also clear that newspapers, including The New York Times, which has been severely criticized for its reticence in featuring the realities of later persecution and mass murder, presented these protests as sympathetically as any of the participants could have desired.

But there is also the assertion that “If they had spoken up, the slaughterer would not have succeeded in his task.” The efficacy of such protest – the extent to which it led German leaders and the German people to consider abandoning persecution and later mass murder, as opposed to strengthening the determination to push ahead with their policy – remains unclear. To return to March 27 in New York, alongside its coverage of the spectacular protest event, The Times ran a page 1 column with sub-headlines: “Hitler’s Party Prepares Boycott in Revenge for ‘Atrocity Tales’ – Vast Propaganda Opens.” This refers to the boycott of Jewish businesses throughout Germany held on April 1, 1933, which also received wide publicity – The New York Times provided first-page coverage of this event on both April 1 and April 2. Despite the absence of violence, the boycott, with its clear identification of all stores owned by Jews, was a cause for deep dismay among German Jews, and it raises at least the theoretical question whether – as some leaders of German Jewry contended – the public protests, or the proposed boycott of German goods, might be counterproductive and, rather than pressuring the German government or people to greater leniency, might actually make things worse.

The protest of March 27, 1933 was of course not the only such event. A meeting of protest was held at Queens Hall, London on June 27, with leading Christian speakers condemning German persecution of Jews; this was followed by a Service of Prayer and Intercession at the Royal Albert Hall on July 9, at which Chief Rabbi Joseph Hertz xvgave the major address.4 To jump ahead, massive protest rallies were held in England following Kristallnacht (November 20 and December 1, 1938), and in Palestine (January 1, 1939). The end of 1942 was another such period of protest, following the public disclosure of information about the Nazi policy of systematic mass murder; days of Mourning, Fasting and Prayer as well as public protests were declared in Palestine and the United States and England. More politically oriented events occurred in the spring of 1943, with a massive “Stop Hitler Now” demonstration at Madison Square Garden held on March 1, almost ten years after the first such event, and forty demonstrations in twenty different states were held throughout the spring.5

Throughout this period rabbis continued to address the issues of Nazi persecution and mass murder of Jews from their pulpits, though often without much practical content beyond continuing to raise funds for refugees and provide havens for those who might still escape, support for the war effort (in the US, after December 7, 1941), and insisting on an opening of the largely shut gates to Palestine (see below March 1, 1943).6

Could even greater outspokenness by Jewish leaders have made a real difference, to the point of preventing (or at least significantly diminishing) the number of Jewish victims? This is the kind of hypothetical question that can never be convincingly answered. In retrospect, it appears that the only possible way a change in American policy might have prevented the murder of six million Jews was if the United States had entered the war on September 3, 1939 as an ally of Britain and France. That would conceivably have altered everything, xviincluding the German decision to invade Soviet-occupied territory in June 1941 and to begin a policy of systematic mass murder in newly conquered regions. Was it indeed an unforgiveable failure on the part of American Jewish leadership, which should have been calling on the government to enter the war from the moment it began?

Putting ourselves back in that historical moment, and imagining the future as opaque as the future is for us today, with knowledge only of the past and a portion of the present, it becomes clear that this was simply a totally unrealistic option. The President of the United States, the Congress, and the overwhelming majority of the American population were all opposed to American entry into the war in September 1939. And despite their hatred of Nazi Germany, the majority of American Jews with their rabbinic leaders of all denominations were strongly opposed to an American declaration of war, for reasons that seemed compelling. “Let’s learn the lesson of history,” they said. “In April 1917, we entered a European war based on idealistic goals: it was a ‘war to end war,’ ‘to make the world safe for democracy’; it would provide freedom and self-determination for minority peoples. For these goals we compromised on important values, including freedom of speech and fair working conditions in factories. But none of these goals were achieved.

“Let’s learn the lessons from the past, by recognizing that modern war with its inevitably devastating loss of life is the greatest of all evils; let us maintain the purity of American democracy, while giving our moral but not our military support to the Free Nations.”7 Many of the rabbis had become pacifists in the 1930s. I have not found a single rabbinic sermon text delivered on the High Holy Days of 1939 arguing that America should enter the war on the side of Great Britain (see September 1939 below). The historical reality at the time – when there was as yet no indication of a systematic German policy of mass murder for Jews – suggests that even if rabbis xviiand their congregations had made this demand, it would have been devastatingly counterproductive, generating or intensifying the view that “the Jews dragged us into a ‘Jewish war’” against the interests and the desires of the American people.

There was indeed anguish and agony in the pulpits of the United States, England, and the other countries represented in the source material during these years. But there was also powerful communication that helped to inform, inspire, and reassure large numbers of listeners. I am confident that the material presented below will demonstrate clearly that Jewish religious leaders – the rabbis representing the full spectrum of religious movements – were certainly not guilty of the sin of silence.





	1  Elie Wiesel, lecture at California Lutheran College, April 27, 1977, in Against Silence: The Voice and Vision of Elie Wiesel, 3 vols., I:110.

	2  Joseph Dov Soloveitchik, “The Profundity of Jewish Folk Wisdom,” in Abraham Besdin, Reflections of the Rav, p. 68. Cf. also the different translation quoted by Yoel Schwartz and Yitzhak Goldstein in Shoah: A Jewish Perspective on Tragedy in the Context of the Holocaust, p. 247, and Chanan Tomlin, Protest and Prayer, p. 191 n.14.

	3  Joseph Dov Soloveitchik, Kol Dodi Dofek, translated in Fate and Destiny: From the Holocaust to the State of Israel, pp. 63–64.

	4  Jewish Chronicle, June 30, p. 7 on the Queens Hall Protest rally; Joseph Hertz, Sermons, Addresses and Studies, vol. 1: Sermons, pp. 145–52, on Royal Albert Hall; see below, July 9, 1933.

	5  Wyman, The Abandonment of the Jews, pp. 87–89, 93–94; Wyman and Medoff, A Race Against Death, p. 32.

	6  The rather controversial movement led by Peter Bergson endorsed open criticism of American policy regarding efforts to save Jewish civilians, and sponsored major announcements in leading newspapers and additional public events featuring popular Jewish figures, such as Ben Hecht’s dramatic pageant, “We Will Never Die,” which opened at Madison Square Garden on March 9, starring Paul Muni and Edward G. Robinson.

	7  The passages in quotation marks are not direct quotations from any specific sermon, but represent a broad consensus of passages in the texts of American rabbis preaching in 1939 and 1940. In addition to the texts below from this period, see Marc Saperstein, Jewish Preaching in Times of War, 1800–2001, pp. 390–92, 396–98.
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In the United Kingdom, I have made extensive use of three extremely important collections of unpublished sermon texts. Those written and delivered by the Liberal Rabbi Israel Mattuck of London were made available to me in his own office by Rabbi Danny Rich; these texts are now catalogued in the Leo Baeck College Library. A second major archival collection, though still in the process of systematic organization, is the hand-written sermon texts by the Edinburgh Rabbi Salis Daiches, held by the Archives of the National Library of Scotland in Glasgow. I am grateful to Hannah Holtschneider for calling these to my attention and to Mia Spiro for facilitating my access to the material, which deserves more comprehensive and systematic study.

The third significant collection of unpublished material is the hand-written sermon texts delivered by Abraham Cohen of Birmingxxiiiham, England. These are not held in any formal archive, but have most graciously been made available to me for inclusion by Cohen’s grandson, David Cohen of London. Unlike the Daiches manuscripts, which are often challenging to decipher, these texts were written in beautifully clear handwriting; they provide – together with Mattuck and the printed texts of Chief Rabbi Hertz – the most comprehensive sermon responses to current events.1
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During the past forty-three years, my brother David has emerged as one of America’s most powerful and compelling spokesmen for social justice and religious liberty, both as the Director of the Religious Action Center of Reform Judaism (1974–2015), and as the Ambassador at Large for International Religious Liberty, 2015–2017. Although not a congregational rabbi, his voice has been consistently heard – like the voices of the rabbis in the present book, who tirelessly and poignantly reviled persecution and mass murder – condemning injustice both in the United States and abroad. Through his work in the “real world,” he has remained an inspiration to me throughout my academic career, and I dedicate this book to him and his family.





	1  Unfortunately disappointing were the Alexander Altmann Archives held by University College London. Altmann came to England from Germany in late 1938, and was appointed Community Rabbi of Manchester, a position he held until 1959, when he accepted a university position at Brandeis University. Frequent references to his sermons appear in The Jewish Chronicle, but the archives – abundant in other texts – contain no collection of sermons. It is possible that Altmann did not write out the texts of his sermons, or that he decided that this was not material he wanted to retain in permanent form when he left England for the United States.
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a note on style


dating: Most of dates provided for the sermons are taken either from published collections and pamphlets, or from the unpublished texts in archival collections. Occasionally the date, though not provided by the preacher, can be determined by references in the documents (e.g., a statement about “this new year of 5700”). In a very few instances I have considered a text important enough to include even though the dating provided is only for a specific month and year. Where more than one sermon was delivered on the same date (e.g., “September 14, 1939, Rosh Hashanah Morning”; “April 2, 1942, first day of Pesach”), the date is provided only for the first sermon used on that date; following sermons without a listed date were delivered on the same occasion as the previous dated text.

For ordinary Shabbat sermons (Friday night or Saturday morning), I have included the Torah parashah following the date only if the selection refers to a passage from that parashah.

biblical quotations: In the English-language sermons, I have followed the wording that appears in the published or archival texts, mostly taken from the Jewish Publication Society 1917 translation, but in some cases the preacher’s own translation. These verses are identified in parentheses: (Gen. 1:1). Where there is a general reference to a biblical passage without a specific quotation, I have identified the reference with square brackets, e.g., “fifty or even ten righteous individuals therein” [Gen. 18:23–32].

Quotations of or references to passages from rabbinic literature (Talmud, Midrash) are identified in the footnotes.

I have used square brackets in the texts of the sermons to explain a reference or allusion that the preacher has made in a passage that is xxxnot included in the selection presented, e.g., “They [the Nazi leaders] indeed arouse envy . . . ”; ​“My creatures [the Egyptians] are drowning in the sea.” Square brackets are also used when translating a word used by the preacher from a foreign language: “the word Milchamah [“war”] is derived from the same root.”

transliteration: For my own transliterations of Hebrew words in the Introduction, notes to the texts, and titles of Hebrew books, I have used a system that is closer to modern Israeli speech than to technical academic linguistics. The purpose is not to enable a reader to reconstruct each Hebrew letter, but to recognize the word by its sound. The distinction between ḥet and khaf has been retained (e.g., Shulḥan Arukh); a sub-dot produces al ḥet rather than al chet. There is no distinction in transliteration between alef and ayin, tet and taf, samekh and sin, kaf and kuf.

Sheva na (an unvocalized consonant) is indicated by the letter “e” rather than an apostrophe (reshut not r’shut, shekhinah not sh’khinah, teshuvah not t’shuvah). Apostrophes are used following a vowel when absence would lead an English reader to mistake two syllables for one: ha’ir rather than hair, Ne’ilah not Neilah or N’ilah.

Hyphens are not used between a prefix and the main word (Shabbat haGadol, not ha-Gadol, BeArtsenu haKedoshah not Be-Artsenu ha-Kedoshah).

An exception to the general rules is made for Hebrew words that are commonly known: Pesach rather than Pesaḥ, Rosh Hashanah rather than Rosh haShanah.

footnotes: The footnotes are almost entirely my own; where a few printed editions of the sermons include the author’s footnotes or endnotes, I have identified these as “author’s note.” My own footnotes are intended to clarify references that would have been familiar to most listeners when the sermon was delivered, but require explanation for most readers today.

gendered language: The texts written during this period (1932– 1945) commonly use gender specific language (including in translations of biblical verses) that would be unacceptable today, but was standard at the time: e.g., “in the mind of every man is deposited xxxithe memories of the experiences of his forefathers.” Despite the unease that reading such discourse arouses, I have reproduced the English language texts as they appeared in print and typescripts or manuscripts. (In referring to general statements about the preachers, I have occasionally used the pronoun “he” – “the sound of the preacher’s voice, the pace of his speaking” – as this reflected the reality of the time.)




1

introduction


I begin with a confession: I am not a Holocaust scholar. In the spring of 1986, after having taught Hebrew and Judaica courses for nine years at Harvard, I was invited to serve in the newly endowed Gloria M. Goldstein Chair in the History Department and Jewish Studies Program of Washington University in St. Louis. There was one condition: that in addition to my other topics, I would teach a course each year on the Holocaust. Although I had taught broad surveys of post–biblical Judaism for seven years at Harvard Divinity School, I thought of myself primarily as a medievalist. Not only had I never written anything or taught anything on the Holocaust before, I had never even taken a university course on the subject. When I was an undergraduate (1962–1966), there simply were no such courses offered at American universities. I accepted the offer, but insisted that my course would be offered in the spring semester of 1987, not in the autumn. That summer and autumn were an intensive learning experience for me. I have been teaching this material ever since, but except for one substantial article on the question of continuity or discontinuity between medieval and early-modern anti-Judaism and Nazi mass murder, I have not substantially previously published on this topic.1

Needless to say, there is an abundance, perhaps a superabundance, of literature pertaining to virtually all aspects of the Holocaust. 2While it took some time before the first comprehensive treatments appeared, starting with Gerald Reitlinger’s The Final Solution: The Attempt to Exterminate the Jews of Europe, 1939–1945 (1953) and Raul Hilberg’s The Destruction of the European Jews (1961), subsequent books, based not only on German sources as were the first extensive studies but on Jewish sources as well, continue to appear. Among the classic texts are Nora Levin, The Holocaust: The Destruction of European Jewry: 1933–1945 (1968); Lucy Dawidowicz, The War Against the Jews, 1933–1945 (1975); Yehuda Bauer, A History of the Holocaust (1982); Leni Yahil, The Holocaust: The Fate of European Jewry, 1932–1945 (1990); Abraham J. Edelheit, History of the Holocaust: A Handbook and Dictionary, 2 vols. (1994); Saul Friedlander, Nazi Germany and the Jews, 2 vols. (1997 and 2007), and two written by colleagues who have tragically died within the past few years: Martin Gilbert’s The Holocaust: A History of the Jews of Europe During the Second World War (1985), and David Cesarani’s massive Final Solution: The Fate of the Jews 1933–1945, published in late January 2016.2

These are only some of the best-known general surveys in English. When we turn to more specific academic investigations: on the fate of Jews in specific countries; the psychology of perpetrators, victims, and bystanders; the role of and the implications for religion and the literature produced in so many different languages, it seems as if it must be an act of hubris or chutzpah for anyone – especially one who is not an expert – to attempt to write another book and claim that it will contain something new. This is true even for an author whose entire academic career has been devoted to various aspects of the Holocaust. All the more so for myself, whose doctoral work and first book was based on thirteenth-century Jewish history and thought.

Yet my claim is that I have something significant to add to the enormous scholarly literature: the texts of rabbinic sermons delivered during the period 1933–1945 responding to contemporary 3events. With all that has been written, this is a topic that is virtually untouched.3 A generation ago, a leading scholar wrote that “In spite of the vast amount of research literature on the Holocaust, the aspect of Jewish religious life during that period has, until recently, almost entirely been neglected.”4 But in order to proceed, I need to make a second case: for the relevance and importance of these texts. For this, several important distinctions are necessary.

The surveys I have cited were written by historians who look back to events in the past, review and analyse these events as fully as possible using both the relevant primary sources and the writings of earlier colleagues, and then compose an encompassing narrative adding their own perspective to the questions of what happened, and why. I make no pretensions of belonging to this esteemed cadre. But there is a different category of historical research and publication, and that is to discover, analyse, and present relevant primary sources in a manner that will allow readers to judge the material for themselves. In my teaching undergraduate courses on the Holocaust from 1987 through 2006, and again at Yale in the spring of 2013, I have always used Lucy Dawidowicz’s A Holocaust Reader (1976) as one of the basic texts because of its presentation of translated sources produced by both perpetrators and victims.5

4
There is, of course, an important distinction between sources produced later, presenting the events in retrospect, and sources more or less contemporary with the actual events. The clearest example of this first category would be the memoir – written after its subject matter is already in the past, mainly by victims, in a few cases by perpetrators or bystanders. A notable example of a perpetrator is Rudolf Hoess, commandant of Auschwitz, whose autobiography, including detailed information about many aspects of the camp, was written while he was in prison; he was ultimately hanged within the camp in April 1947.6

Kurt Gerstein was an SS officer who visited the death camps of Treblinka, Sobibor, and Belzec in the summer of 1942 and tried to communicate what he had seen to the outside world. His deposition, written soon after the end of the war while in prison, is the only non-contemporary source included by Dawidowicz in her source book (pp. 104–9; extensive conversations are included which he certainly did not transcribe in shorthand as they were occurring).

The best-known memoirs are of course by surviving victims of Nazi persecution – Elie Wiesel, Primo Levi, Alexander Donat, Eugene Heimler, Leon W. Wells, and dozens of others. In addition, there are recorded statements solicited at a later time from individuals who lived through the events. A fine example is Ruth Levitt, ed., Pogrom, November 1938: Testimonies from “Kristallnacht,” containing 356 eyewitness reports of the event with names of the individuals reporting (some only “Herr X”), most of them dated (some from November and December, 1938, others significantly later).

5
Then there are of course the unpublished survivor testimonies in archival collections, especially Steven Spielberg’s USC Shoah Foundation Institute for Visual History and Education with some 52,000 testimonies from survivors and other witnesses, and the Spielberg Film and Video Archive at the US Holocaust Memorial Museum, along with the smaller Fortunoff Video Archive for Holocaust Testimonies at Yale. Well known and more accessible is Claude Lanzmann’s film “Shoah,” and his book Shoah: An Oral History of the Holocaust: The Complete Text of the Film.

Another important published collection is Isaiah Trunk, Jewish Responses to Nazi Persecution, composed of “Eyewitness Testimonies,” mainly survivor memories recorded in the late 1940s and 1950s. Striking for our purposes is the Testimony of Noach Denenberg, dated June 24, 1948, about the rabbi from Tluszcz, then in Jadowa, a district of Warsaw, who “preached to the Jews of Jadowa that the moral obligation of our people was to resist with courage and commitment.” As a result the Gestapo demanded that the rabbi immediately be surrendered, or they would take ten hostages. The Judenrat decided to turn over ten hostages, but the rabbi protested to the Judenrat, then turned himself over to Gestapo, which had him executed as he was condemning them.7

Certainly our knowledge and understanding of the Holocaust would be severely impoverished if we were to eliminate this genre from significant historical consideration.8 This is indeed the most significant weakness of Dawidowicz’s source book, A Holocaust Reader. As a matter of principle, she has used only contemporary sources (with the exception of Gerstein and the 1944 deposition of two Jewish escapees, who reported events beginning in 1942) and the result is that her book contains very little about the realities of life and death in Auschwitz. But it should be recognized that this category of source – written considerably after the events described, usually 6without any sources other than the author’s memory – contains challenges for the historian.9

In contrast with this category are the sources produced more or less contemporarily with the events. Perhaps the clearest example of this is the diary, with dated entries day after day.10 The best-known example is probably the Diary of Anne Frank; but of course this tells us only of the experience of a teen-aged girl who knew nothing of the mass murder that was occurring while she wrote her entries.11 One of the finest sources for the experience of a highly educated Jew (though not an active part of the Jewish community because of his Aryan wife) during the Nazi regime is the massive two-volume Diary of Victor Klemperer, published in German (Ich will Zeugnis ablegen bis zum letzten) in 1995, and in English (I Will Bear Witness: A Diary of the Nazi Years, 1933–1941 and 1942–1945) in 1998. This reveals what a sensitive German Jewish civilian was able to learn about mass murder at various points in its progression. For example, the entry for April 19, 1942: Klemperer’s wife Eva had been to a pub with a carpenter they knew, now serving as a corporal. “He had been in Russia for several months during the winter (until Christmas) as a driver for the military police. Ghastly mass murders of Jews in Kiev. The heads of small children smashed against walls, thousands of men, women, adolescents shot down in a great heap, a hillock blown up, and the mass of bodies buried under the exploding earth. . . . ”12

Crucial for our understanding of life in the ghettos of Nazi-7occupied Poland are the Diaries of the Hebrew teacher and author Chaim Kaplan, the historian Emanuel Ringelblum, and the Chairman of the Judenrat Adam Czerniakow, written respectively in Hebrew, Yiddish, and Polish, but now available in excellent English translations, as well as Michael Zylberberg, A Warsaw Diary, Janusz Korczak, Ghetto Diary, Hillel Seidman, The Warsaw Ghetto Diaries, and Abraham Lewin, A Cup of Tears.13

A fine collection of articles demonstrating the importance of the Diary as a historical source is Holocaust Chronicles: Individualizing the Holocaust through Diaries and Other Contemporaneous Personal Accounts, ed. Robert Moses Shapiro.14

But the Diary as a genre is limited in that it reflects the outlook of a single individual. Sometimes the writer will report events that affect the community as a whole, but other times it may be difficult to be certain to what extent a unique outlook is being recorded. Therefore, the more diaries that are preserved from the same environment – e.g., the Warsaw Ghetto – the more reliable is the picture that emerges.15

Another genre of contemporary sources is the large number of dated letters that have been preserved in various archives. Many of 8these are of a personal nature, providing insight into the experience of at least one person at a specific point in time. But other such texts have much broader repercussions. Some of the most poignant and exasperating letters sent during the war were written by Rabbi Michael Dov Weissmandel of Bratislava in Slovakia, desperately trying to inform outsiders of the danger and rally support for rescue efforts.16

Representative of a broader community are Minute Books that have been preserved from the Lublin, Bialystok, and Lodz Ghettos with their dated entries and other archival records of the various Judenräte; these became the basis of Isaiah Trunk’s magnum opus Judenrat: The Jewish Councils in Eastern Europe Under Nazi Occupation.17 More public contemporary records are statements published in ad hoc underground ghetto newspapers and broadside proclamations of particular political groups such as the Bund and the Communists within the ghettos. In the Warsaw Ghetto the Bund also published a clandestine weekly, Der Veker, “The Alarm Clock,” copies of which are accessible in archival collections.18

Occasionally such documents were published by Polish Christians outside the ghetto. An extraordinary example is the leaflet entitled “Protest,” written and circulated in the summer of 1942 by Zofia Kosak-Szczucka, a member of the Polish underground affiliated with a Catholic organization (Front Odrodzenia Polski), showing detailed knowledge of life inside the ghetto and the mechanism of deportation in sealed freight railroad cars.19

Perhaps most important for their ability to move beyond the world of the victims to the wider population were contemporary communications to the Polish government-in-exile, located in England. Public statements issued from the Polish Government 9beginning in June 1942 were given broad coverage in the general media. Jews who escaped from Nazi labor or death camps were also sometimes able to issue their own reports, the most famous being the report of Rudolf Vrba and Alfred Weczler, following their escape from Auschwitz in the spring of 1944, and return to their native Slovakia.20

A different type of contemporary source within the community of victims were rabbinic responsa providing decisions in Jewish law to the novel circumstances that arose. The advantage of this type of literature is that it is produced not by theoretical questions, such as the piercing problem of how God allows this persecution, humiliation, and massacre of His people to occur, but rather by specific situations that arise within the community. And because it is a legal question and response that is needed, the facts presented need to be accurate for the decision to be fully valid. Many of the rabbis providing these decisions were also delivering sermons to their congregations.21

Contemporary sources produced by the perpetrators are also extremely important. Aspects of the Final Solution were kept secret, but certainly until the beginning of the war and to some extent afterward many of the public statements made by Hitler were publicized. A massive resource was collected beginning in 1932 by the German journalist and scholar Max Domarus, later published (1965) in his multi-volume Hitler: Reden und Proklamationen 1932–1945: Kommentiert von einem deutschen Zeitgenossen, in which complete texts of every public address made by Hitler are recorded in chronological order, together with commentary. The texts amount to 2323 pages. (There is 10an English translation of the entire work: Speeches and Proclamations: The Chronicle of a Dictatorship, 1932–1945.) These contemporary texts are crucial to an understanding of Nazi Germany. They reveal what various groups within Germany heard the Führer say, and they indeed provide corroboration for Domarus’s assertion that by listening to Hitler speak and interviewing public figures who had direct contact with him, he was himself able to witness “Hitler’s astonishing power and influence as an orator.”22

Moving from ideology and theory to implementation, one of the most important contemporary sources for the history of Nazi mass murder is the Einsatzgruppen reports, which were sent by courier from the Eastern Front to various offices in Berlin. These provide a detailed record, day after day, community after community, of citizens in the newly conquered territories of eastern Europe, primarily Jews, being rounded up by special forces, ordered to march out of their communities, often compelled to dig long, broad ditches, and then to strip naked and stand at the edge of the ditch as the Einsatz-gruppen fired and the bodies of the victims fell into the ravine below. The extraordinary aspect of these texts is the details of accounting: in addition to a general narrative, there are listings of the numbers of Jews killed day after day in town after town, sometimes specifying the number of men and the far lower number of women, together with the much smaller categories of Russian Communists or Lithuanian Communists. These reports were of course considered top secret and were not discovered until after the war had ended, but they are a crucially important contemporary record of the devastating events.23

One obvious source for contemporary information about Nazi persecution are books or booklets presenting the realities of persecution in prose narrative. These could be based on the personal experience of visitors. Ferdinand M. Isserman of St. Louis spent June 1933 in Nazi Germany studying the situation of German Jews; upon returning to his congregation in St. Louis he not only delivered sermons reporting his experience, but published a pamphlet accessible 11to a wider audience.24 Julius Gordon, like Isserman also the rabbi of a large Reform Congregation in St. Louis, published in 1938 a book of 194 pages with the ironic title, Pity the Persecutor.

Other booklets presenting the realities of persecution in prose narrative, sometimes together with documents, and appearing while the events were occurring, include The Yellow Spot: The Outlawing of Half a Million Human Beings. This was published in London in 1936, with no author identified but with an Introduction by Herbert Dunelm, the Bishop of Durham. The paper cover of the book gives a subtitle different from that on the title page (cited above) and more radical: “The Extermination of the Jews in Germany.” The documents provided are primarily from National Socialist sources. While the term “extermination” may seem radical at a time before there was any systematic mass murder in place, it was used frequently in periodicals and speeches even in 1933.

Once the war begins and reports of deportation, ghettoization, and mass murder are circulated, the number of books contemporary with the events increases. Vladimir (Ze’ev) Jabotinsky is well known as the Russian Zionist who established the Revisionist Movement, and was instrumental in establishing several militant Jewish Zionist self-defense organizations in Palestine. He favored mass emigration of Polish Jews in the late 1930s, and – following the issuance of the White Paper – called for a Jewish revolt in Palestine against British rule. His book, The War and the Jew, which was published in New York in 1942, two years after his death in August 1940, was actually written in January–February 1940 (p. 42). In it he included material about the Nazi persecution of Jews – including the “wholesale execution of Jews by Nazis in many towns in the province of Lodz” – that was published by the Jewish Telegraphic Agency (JTA), but that he “did not see reproduced in any of the leading British newspapers” (pp. 32–34). “Despite the deliberate policy of Jewish extermination pur12sued by the Germans in the occupied territories, the Jewish angle has been almost completely suppressed in the Allied press and radio reports” (p. 103). One chapter, including the sentence just cited, was described as “condensed from a memorandum submitted to the British Government early in 1940” (p. 102).

Israel Cohen, the Anglo-Jewish Zionist journalist who was for a time the Berlin correspondent for The Times of London and The Manchester Guardian, published The Jews in the War in 1942, describing it as, although necessarily incomplete, “the first attempt to give an account of what the Jews are suffering and of what they are doing in the war.” The third section, entitled “The Destruction of European Jewry,” is “based upon reports obtained by the various governments-in-exile, upon those published by neutral correspondents, upon those of eye witnesses who have escaped from the Nazi terror, and also upon those that the German Government itself has shamelessly issued as proof of its ruthlessness.” No less impressive is Cohen’s five-hundred-page book on the history of the Jews of Vilna, published by the Jewish Publication Society of Philadelphia in 1943. The last major component is “Under the Polish Republic, 1933–1939.” But the book includes a brief Epilogue, including the statement that:


By the end of January 1942, it was reported in Polish circles of London that, since the German occupation [in the summer of 1941], over 30,000 Jews had disappeared from Vilna – half of them transported to the labor camps on the East European front and the remainder either interned or executed. Appalling as this report was it was entirely overshadowed by another far more horrible a few months later. A fugitive from Vilna, who had escaped on May 25 . . . ​related that he had been the witness of a wholesale slaughter of Jews. . . . Night after night, for fourteen days, these mass butcheries continued, until a total estimated at about 60,000 had been exterminated. . . . The silence that the German government has consistently preserved concerning the many reports published in the western world of mass murders of Jews by the Nazi soldiery can be regarded only as a tacit confirmation of their substantial truth. (pp. 477–79)
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The book was dedicated “to the memory of the tens of thousands of Jews of Vilna who were martyred by Nazi barbarity, 1941–1943.”

A fine collection of documents appearing during the war is the ninety-five-page pamphlet entitled “Jewish Emancipation Under Attack” by a leading scholar on Polish Jewry, Bernard Dov Weinryb, published by the American Jewish Committee in 1942. It contains translated texts issued by the Nazi regime beginning in April, 1933, and continues with the Nuremberg Laws of 1935 and a series of documents from January 1938 to March 1939 revealing oppressive exclusion of Jews in Germany, Austria, Bohemia-Moravia, Rumania, Slovakia, Hungary, and Italy.

Another similar work is Starvation Over Europe (Made in Germany): A Documented Record, 1943, written by Boris Shub on the basis of research by Z. Warhaftig, and published by the American Jewish Congress and the World Jewish Congress. The three components of the book are, 1: “Germany Eats,” 2: “Europe is Hungry,” and 3: “The Jews Starve,” the first subsection of which is entitled “The Strategy of Extermination.” This still reflects data primarily from 1940 to early 1942, a period when the dominant image was “skeleton-like corpses lying unclaimed in the gutter, a commonplace sight in the ghettos” (83). But the detailed factual material is remarkably impressive. A review of this booklet published in December 1943, written by William Zukerman, a Bundist anti-Zionist journalist and editor of the Jewish Newsletter, presented the following conclusion: “While the horrors of this national murder cannot be described in words, the results of the nearly two years of operation have now been published in an exhaustive book by the American Jewish Congress and substantiated by numerous official documents, reports of eye witnesses and admissions of Nazi newspapers. . . . The sum total of this terrible chapter of horrors is two to three million Jews deliberately murdered by the Nazis in what is certainly the greatest massacre of innocent and unarmed people in history.”

Regarding the important question of what was known about Nazi persecution and mass murder outside the Nazi regime, an important distinction is to be made between what was known at the highest 14levels of the various governments, including the intelligence services, and what was made accessible to the general public. A dramatic example applies to the systematic massacres of whole communities of Jews by the Einsatzgruppen in the wake of the German invasion of Soviet-controlled territory and then of the Soviet Union itself. As mentioned above, these massacres are now well known from the detailed reports to Berlin submitted by the officers in charge, detailing community by community the number of Jewish men, women, and children killed each day, in addition to other individuals killed for specific reasons. Copies of these reports were captured by the Americans in 1945 and used in the Nuremberg trials.

What was not public knowledge until 1996 is that the first reports over the summer of 1941 were sent back to Berlin by radio in code, and that British Intelligence had deciphered the code and was aware of this new chapter of Nazi persecution – the beginning of mass murder. A decision was made by the Government that it could not go public with this knowledge, as that would inform the Germans that their code was no longer secure.25 Obviously, this kind of knowledge that was intentionally kept secret (for whatever reason) has no relevance to our present topic, which is what was known to many in the general population.

Another example of tension between levels of knowledge pertains to the “Riegner Cable” from the summer of 1942. One of the best-known texts of the Holocaust period, it was sent by Dr. Gerhart Riegner, representative of the World Jewish Congress in Switzerland, to the New York and London offices of the WJC. Based on a disclosure from a sympathetic German industrialist, the cable warned of an encompassing plan by the Nazis to annihilate all Jews in occupied Europe in one coordinated effort. Stephen S. Wise, who received the message in New York, was instructed by the State Department not to announce it publicly until its content could be confirmed, and it was not until November 24 that he was permitted to disclose the shocking news to the media.26 Up until that point, the tension was 15between what was known to a select group of individuals and what was accessible to the broad population. From the disclosures of late November on, a different question arises: the relationship between what was publicized in the media and what significant numbers of the Jewish or general population actually knew.

The most obvious medium through which to determine what was known in broader circles is the newspaper. Over the past two generations, a significant number of academic studies have been devoted to the reports of persecution and mass murder, which have been published in various types of newspapers, popular magazines, and journals – both general and specifically Jewish – recording exactly what information was accessible to various groups of readers who were interested in the subject.

Some of the most important such works, in chronological order, are Andrew Sharf, The British Press and Jews Under Nazi Rule (1964); Franklin Gannon, The British Press and Germany, 1936–1939 (1971); Alex Grobman, “What Did They Know? The American Jewish Press and the Holocaust, 1 September 1939–17 December 1942,” (1979); Robert Ross, So It Was True: The American Protestant Press and Nazi Persecution of the Jews (1980); Deborah Lipstadt, Beyond Belief: The American Press and the Coming of the Holocaust, 1933–1945 (1986); Herbert Freeden, The Jewish Press in the Third Reich (1993; German original 1987); Robert Shapiro, ed., Why Didn’t the Press Shout? American and International Journalism During the Holocaust (2003); Laurel Leff, Buried by The Times: The Holocaust and America’s Most Important Newspaper (2005); and Yosef Gorny, The Jewish Press and the Holocaust, 1939–1945: Palestine, Britain, the United States, and the Soviet Union (2012).

An example of a recent work specifically focused on a critical event is Ruth Levitt, ed., Pogrom, November 1938: Testimonies from ‘Kristallnacht’ (2015). While the major part of the book is composed of testimonials from eye witnesses of Kristallnacht who reported their experiences soon after the events (see above, current pp. 4–5), a substantial section (some seventy pages) is devoted to contemporary newspapers, including some fascinating passages (pp. 685–93) from German newspapers defending the attack and blaming German Jewry as a whole for the assassination that precipitated it. Most of the newspaper accounts, from beyond Germany, are of course 16sympathetic to the victims, though mostly without direct condemnation of the perpetrators.

The presence of articles in newspapers and journals is certainly evidence of what information was available to concerned readers. But as Deborah Lipstadt herself noted, most of the reports of mass murder were often not featured on the front pages, but were consigned to internal pages where they were published in part of a single column without banner headlines.27 The fact that information appeared in newspapers or magazines is therefore not compelling evidence of what was widely known. Needless to say, there are many intelligent individuals who do not read newspapers cover to cover every day.

In addition to the general media, there were of course the specifically Jewish media. The Jewish Telegraphic Agency published daily reports that included abundant information about the persecution of German and eventually European Jews; many of these reports were later used by local weekly Jewish newspapers throughout the country. An example of contemporary influence at a relatively early stage can be seen in Vladimir Jabotinsky’s citation of a long article from the JTA of December 29, 1939, on the persecution of Polish Jews, including random execution and burning of synagogues.28

In England, the most important medium of communication was The Jewish Chronicle (JC), which remains a major repository for evidence about what was known and publicized on specific dates by committed Jewish leaders, and what could be known by Jews who read the JC regularly. The lead articles and opinion pieces published by the JC retain their impressive power even seven to eight decades after they were written. As one recent scholar has written, “After the outbreak of war, although the free flow of news from Nazi Europe was impeded, it did not dry up. The Jewish Chronicle, indeed, published 17remarkably early and accurate accounts of the stages of Nazi mass murder.”29


The Sermon as Historical Source

This brings us to the sermon as an example of the contemporary source. It may seem somewhat absurd to place the texts of sermons alongside the texts of newspapers as an important source of contemporary information. This is at least partly because the significance and status of the sermon today is so much lower than it was three generations and more ago. For much of medieval and early modern history, the sermon was one of the most important modes of education and the dissemination of ideas for broad circles of a society that did not have books or pamphlets or even broadsides readily accessible. Even after newspapers, radio broadcasts, and newsreels introducing motion pictures in local cinemas became prevalent, it may well be that, in the 1930s and 1940s, a higher percentage of the general population attended worship services at least once a week, and were exposed at least that often to a sermon delivered by the religious leader of their congregation, than the percentage of those who read daily newspapers. For at least some – and perhaps for many – worshippers, the sermon was the most important part of the weekly service.

One distinguished preacher lamented from his pulpit the practice of congregants to come late to the service so that they will miss most of the fixed liturgy, as their interest was primarily, and in some cases exclusively, in the sermon.30 Newspapers often featured announce18ments of the titles of sermons to be delivered by leading rabbis, and on the occasion of Jewish holidays, The New York Times would regularly devote a column to quotations from sermons delivered the previous day by leading New York rabbis – who had provided an excerpt (often delivered by messenger) to the editor.31 Sometimes newspaper reporters would actually come to the synagogue for a newsworthy extract from the sermon.32 My argument is that the content of a sermon delivered at critical historical moments, especially on Rosh Hashanah, Yom Kippur, Purim, or Pesach, to large congregations eager to hear the message from the pulpit, is an important source of evidence for what was known and how this knowledge was communicated that deserves to be carefully studied.

Yet scholars who have recognized the importance of such texts are the rare exception.33 These texts of sermons delivered to Jews living through the events have been virtually ignored in the academic literature, even in works focusing on the leaders of various Jewish communities. A book edited by the distinguished scholar Randolph L. Braham, entitled Jewish Leadership During the Nazi Era, contains 19articles by David Wyman (on the United States), Bernard Wasserstein (Great Britain), Bela Vago (on the Yishuv in Palestine, Switzerland, and Latin America); but rabbis are rarely cited as leaders in these essays, and there is not a single citation of their sermons. This is true even of works focusing on religious leadership. There is no reference to “sermon” or “derashah” in the Index to Shimon Huberband’s Kiddush Hashem: Jewish Religious and Cultural Life in Poland During the Holocaust, or in the Index to Pesach Schindler’s Hasidic Responses to the Holocaust in the Light of Hasidic Thought.

Rafael Medoff has written extensively about various aspects of American Jewish responses to the Holocaust and Zionism, including his The Deafening Silence, published in 1987. While public statements made by some organizations are occasionally cited (e.g., about the fate of the ship St. Louis, pp. 60–62), no sermons are used as evidence. Medoff has also recently (2015) published The Anguish of a Jewish Leader: Stephen S. Wise and the Holocaust. This is a sound academic study of the role played by Wise as one of the most important leaders of American Jewry during this crucial period, based on extensive use of unpublished archival material both in the United States and in Israel. Especially important are the vast collections of correspondence between Wise and other figures, supplemented by interviews with some of Wise’s students at the Jewish Institute of Religion. Direct quotations are furnished for conversations between Wise and President Roosevelt, with whom he met privately on many occasions. Medoff presents effectively “the anguish of a Jewish leader” in responding both publically and privately to unimaginably catastrophic events.

What is totally missing, however, is any reference to Wise as a rabbinical leader who – in addition to his other significant leadership responsibilities – regularly delivered sermons in New York to members of the Free Synagogue, and to the broader community (Jewish and non-Jewish) gathered at Carnegie Hall on Sunday mornings and on Jewish holidays. The texts of these sermons, along with addresses at public meetings held at venues such as Madison Square Garden, are readily available in the archival collections used by Medoff. Some of the sermons and addresses were published by Wise in 1944 in his 20book entitled As I See It. Quotations from some of these texts were often published in The New York Times and other newspapers. One would think that this material, addressed to thousands of listeners, would be relevant, showing the role played by a leading American rabbi in informing American Jews about the reality and the meaning of events occurring in Europe, and asserting what could be done to help the Jewish victims. But Medoff’s book has only a passing reference in a note to a sermon delivered by Wise in 1925 (p. 23, n. 41), and a quotation of a joke he made in a sermon from 1938 about congregants threatening to resign (p. 8). The other sermons and addresses he delivered week after week from 1933 to 1945 are totally ignored as evidence of Wise’s role as leader. I hope it will be obvious from the material below that what Wise chose to say between 1933 and 1945 about the realities of German persecution and mass murder certainly belongs in a study of the anguish and the vision of this Jewish leader.

Especially surprising are books on this theme written by rabbis who overlook the rabbinic sermon as a historical text. Haskell Lookstein is an eminent New York Orthodox rabbi whose father, Joseph H. Lookstein, preceded him as senior rabbi of Congregation Kehilath Jeshurun from 1936 until his death in 1957. Yet Haskell Lookstein’s 1985 book, Were We Our Brothers’ Keepers? The Public Response of American Jews to the Holocaust, 1938–1944, includes no sermons in the Primary Sources section of the Bibliography. New York rabbinic colleagues of the elder Lookstein such as Israel Levinthal and Louis I. Newman are not listed in the Index; Abba Hillel Silver is cited for one statement on Palestine. I trust that the material to follow will demonstrate how important the sermons delivered by these three figures, and by so many others in America and elsewhere, were for evaluating the “Public Response of American Jews to the Holocaust.”

I turn now to a discussion of the nature of the neglected source material, beginning with the occasions for Jewish preaching, which are rather more complicated than the Sunday morning sermons of Christian preachers. The most common occurrence of the sermon throughout Jewish history was at the Saturday morning service.34 21The advantage of this is that it would generally come immediately after the readings from the Torah and the Prophets, which provided a natural basis for discussion of the ancient texts and – in many cases – application to contemporary issues. The disadvantage is that the Shabbat morning service was rather lengthy even without a sermon, and since in traditional Jewish practice nothing would be eaten on Saturday until the worshippers returned home following the service, there were often reports of impatience within the congregation if the sermon was perceived to be too long.

An alternative was to deliver the sermon later in the day, preceding the afternoon worship (Minḥah). This kept the morning service from excessive length, and allowed the preacher to speak more extensively. The disadvantage was that it made the sermon no longer an integral part of a worship
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	82 Magda Trocmé, Magda et André Trocmé: Figures de résistances. Textes choisis et présentés par Pierre Boismorand, pp. 187–88. Mlle. Hoefurt was a professor of German at the Collège Cévenol, founded in 1938 by French pacifists in Le Chambon-sur-Lignon, where the Trocmés also taught. Maquisards were French resistance fighters during the Occupation.

	83 Stenographic transcription during delivery was used for Patristic sermons (especially Augustine, Chrysostom, and others), providing texts that were apparently not subsequently edited by the preacher (see Johannes van Oort, “Augustine, His Sermons and Their Significance,” Harvard Theological Studies, 65:1 (2009): Article 300, p. 364.

	84 In a collection of his “Sermons, Addresses, Studies” delivered after our period, the American Orthodox rabbi Leo Jung wrote, “Many of them I dictated to Sylvia Haber, my loyal secretary, at the insistence of friends who wanted to see them in print” (Jung, Harvest: Sermons, Addresses, Studies, Preface).” This occurred after the delivery, possibly based on outline notes used by the preacher during the delivery and later in the dictation.

	85 Jacob, Pursuing Peace, p. 54. He continued, “His published sermons were taken from tape-recordings with only the most minor corrections. . . . Freehof’s manner of speaking was free of notes or a text. The sermon had been very carefully thought out, sometimes with notes for us at home, but no sentences were fixed, with the exception of a few opening and closing phrases (p. 55).

	86 Nussbaum, “Ministry Under Stress: A Rabbi’s Recollection of Nazi Berlin, 1935–1940,” in Gegenwart im Rückblick, p. 244.

	87 Lewis M. Barth, “Introduction,” in Max Nussbaum: From Berlin to Hollywood, p. 2.

	88 A collection of Cohen’s Sabbath Sermons was published by the Soncino Press in 1960, three years after his death, but they are more of the “timeless” nature.

	89 Describing Abba Hillel Silver, Rabbi Herbert Weiner, who edited the first collection of his sermons, wrote that “It was not unusual for [Silver] to spend two or three days researching and writing down every word of a sermon then memorizing the whole” (Therefore Choose Life, p. viii). On the memorizing of fully written texts, cf. Avi M. Schulman, Like a Raging Fire: A Biography of Maurice N. Eisendrath, p. 19: “He memorized every speech, amazing his listeners with his vivid prose,” and Harold Saperstein, Witness from the Pulpit, p. 4.

	90 See Marc Saperstein, Jewish Preaching, 1200–1800, pp. 39–43, and Exile in Amsterdam, pp. 49–51.

	91 Moshe Idel, Hasidism Between Ecstasy and Magic, p. 242.

	92 Gershon Greenberg, “Shlomo Zalman Ehrenreich’s (1863–1944) Religious Response to the Holocaust,” p. 66.

	93 Gershon Greenberg, “Shlomo Zalman Unsdorfer: With God through the Holocaust,” pp. 62–63, n. 2; also p. 64, reporting that “Before and after giving the sermon he added marginal notes about current events.”

	94 See the discussion of language in the Introduction to the Geffen sermon in the “Complete Sermons” section. Cf. Menahem Blondheim, “Divine Comedy: The Jewish Orthodox Sermon in America, 1881–1939,” p. 194: “A substantial majority of Orthodox American sermons were delivered in Yiddish but published in Hebrew. Built into the study of these texts, therefore, is a very significant distancing between the oral performance and the written record.”

	95 Saul Levi Morteira, the leading preacher of the Portuguese community of Amsterdam in the first half of the 17th century, preached in Portuguese, the only language his listeners understood; yet he prepared the texts in advance in Hebrew (Exile in Amsterdam, pp. 50–51). As a parallel, it is reported by Leo Baeck’s granddaughter that when he went on a speaking tour of the United States in 1948, he wrote out his text in his native German, and then prepared to deliver it in English, using a dictionary as reference for the precise meaning of specific words: Marianne C. Dreyfus, “Remembering My Grandfather, Leo Baeck,” CCAR Journal (Winter 1999), p. 52.

	96 In Herzog, Masu’ah leYitzḥaq, pp. 118–20; the Hebrew text was originally published in Haaretz, April 18, 1939. See the full note at the text.

	97 Hershman, Israel’s Fate and Faith, p. xiii.

	98 See, for example, Jewish Preaching in Times of War, p. 439, on two-and-a-half paragraphs placed in parenthesis by Maurice Eisendrath in a sermon delivered on Rosh Hashanah evening, 1941.

	99 “Extermination Camps” (Vernichtungslager) was used in a publication by the Polish government-in-exile entitled “The Mass Extermination of Jews in German Occupied Poland,” reporting publicly on the Note given by the Government to the United Nations on December 10, 1942. It was published in New York, and it contains a text of a Broadcast dated December 17, 1942, so the publication had to be some time after the Ehrnthal sermon, probably in 1943. The earliest use of “death camp” in the JTA was on June 6, 1943, referring to a report of deportation from Bulgaria to Treblinka; on June 29 the JTA again used “death camps” regarding a deportation of Dutch Jews from Theresienstadt. The first use of the term in the JC came in August 29, 1942, p. 7, referring to Mauthausen in Austria, where Jews were “murdered by poison gas” (cf. also Sept. 18, 1942, p. 6), but in both cases the term is placed in quotation marks as a reference to a single institution, not to the systematic mass murder being perpetrated in the Polish Vernichtungslager. The JC began to refer to Oswiecim as a “death camp” on February 12, 1943, p. 1, without any reference to the Polish “death camps” that had been established solely for the murder of Jews.

	100 Hershman, Israel’s Fate and Faith, p. 205.

	101 For a fine articulation of this principle with regard to the Holocaust by a leading historian, see Jacob Katz, “Was the Holocaust Predictable?,” in The Nazi Holocaust, Part 1: Perspectives on the Holocaust, ed. Michael R. Manus, pp. 118–37, http://bit.ly/2fNaxRb.


	102 JC, June 16, 1933, pp. 6–7, 24, 27.

	103 See, for example, Joseph ibn Shem Tov, in Saperstein, Jewish Preaching 1200–1800, pp. 168–69, and in general on the shift in the fifteenth century from texts intended for other preachers to adapt for their own use, to texts intended to record what the preacher had said on a specific occasion, pp. 18–19.

	104 At the end of the sermon text, he would write, (“I preached this a second time in the year x”): see Saperstein, Exile in Amsterdam, pp. 68–69; since the parashah is always clear, the precise date of such sermons can be determined.

	105 Since these sermons appear in the Friday edition of the paper and apply to the scriptural readings for the following day, it is extremely unlikely that the author of the column would use the same text for his own congregation, when many of them would have read it already. (One Scottish preacher, Rev. M. Simmons, was subjected to complaints by congregants in 1931 because of “the modern subjects of his sermons, which Simmons allegedly published in a daily newspaper on the day proceeding the Sabbath service when he was supposed to deliver them”; Ben Braber, Jews in Glasgow, 1879–1939, p. 151.) The archival papers of Salis Daiches of Edinburgh include typed texts of at least twenty-one sermons that he sent between 1940 and 1944 to be used as the Sermon of the Week to the JC; these were of course published without his name. The same is true for the weekly column written by Rabbi Abraham J. Feldman as Editor of Connecticut Jewish Ledger, the local Jewish newspaper of Hartford Connecticut.

	106 A model would be Dean C. Stroud, ed., Preaching in Hitler’s Shadow: Sermons of Resistance in the Third Reich.

	107 The fuller passages in which these brief quotations appear can be found below through the date of delivery and the preacher’s name.

	108 See, for example, the Pesach sermons of Ephraim Oshry delivered in the Kovno Ghetto: Saperstein, “Your Voice Like a Ram’s Horn,” pp. 21–22.

	109 This theme could of course be used in different ways. Compare the sermon “War With Amalek!” delivered by David Einhorn in Philadelphia on Shabbat Zakhor, March 19, 1864, in the middle of the American Civil War, in Saperstein, Jewish Preaching in Times of War, pp. 197–98, 210–21.

	110 Founder and editor of the viciously antisemitic periodical Der Stürmer, Julius Streicher was a friend and associate of Hitler, from 1934 through the rest of the 1930s. See the full text of Heller’s sermon below in, “Complete Sermons.”

	111 Midrash on Psalms, 1:15.

	112 Literally, “Hitler took” (based on the first two Hebrew words of Num. 16:1), followed by Rashi’s interpretation of these words (“he took himself ”), cited earlier in the sermon.

	113 Based on Rashi’s comment on Num. 16:7, cited earlier in the sermon with regard to Korah.

	114 In both passages, the connection between Nazi Germany and the Spanish Inquisition – a judicial institution of the Church that had no jurisdiction over Jews per se but investigated the heresy of “Judaizing” by Jews who had been baptized and their descendants, and executed only those who were deemed guilty and refused to repent – seems extremely problematic.

	115 Note that the preacher portrays the present as a recursion of medieval persecution, which is a sign of hope! There is no sense of a radical difference, as systematic mass murder has not yet begun.

	116 For a clear example of this, see the sermon delivered by J. Leonard Levy of Pittsburgh on the first preaching occasion after America entered the war: Saperstein, Jewish Preaching in Times of War, pp. 327–28, 332–35.

	117 For the complete text, see Jewish Preaching in Times of War, pp. 399–418.

	118 The original title for this sermon is “Our Responsibility for Evil.” Silver published the same sermon text in the second volume of his sermons under the title, “Where is God?,” vol. 2: 16–22.

	119 Here Kaplan cites Exod. 6:9; Ezek. 37:11; the destruction of the First Temple; Haman; the Maccabees, and the destruction of Second Temple, as examples.

	120 An apparent reference to the victories of Allied armies on the Western and Eastern Fronts, though God “smiling on our fortunes” seems to overlook entirely the tragedy of Hungarian Jewry during the previous months.

	121 Gershon Greenberg, the leading expert on ultra-Orthodox theological responses to the Holocaust, has published extensively on this topic. See Bibliography.
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