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    A conscience on trial seeks to shape a nation’s memory as much as to save its own soul. Eikon Basilike presents the figure of an embattled monarch contemplating duty, faith, and the costs of rule amid civil collapse. Composed as a sequence of meditations and prayers, it invites readers into a reflective chamber where political crisis is translated into spiritual self-scrutiny. The work’s power lies in its poise: a calm, penitential voice set against the turbulence of war and judgment. The result is a carefully arranged self-portrait that fuses personal piety with public argument, intimacy with statecraft.

Situated at the crossroads of devotional literature and political pamphleteering, the book belongs to the world of the English Civil Wars and the seismic constitutional struggles of the mid-seventeenth century. Published in 1649, shortly after the execution of Charles I, it was issued as the king’s spiritual testimony from captivity. Authorship has been debated since its appearance: the text was traditionally attributed to Charles I, and John Gauden later claimed he composed it. Regardless of provenance, it circulated rapidly and widely, becoming a defining royalist document that attempted to consolidate a particular image of monarchy in a shattered political landscape.

Readers encounter a voice that is confessional yet composed, measured rather than polemical. The meditations are brief, patterned, and deliberate, moving between introspection, petition, and political reflection. Scriptural cadence shapes the language, but the concerns are also pragmatic—how a ruler should think about law, allegiance, and mercy when power fractures and judgments converge. The mood oscillates between lament and resolve, sorrow and steadfastness. As a reading experience, Eikon Basilike offers lyrical solemnity rather than narrative suspense, inviting patient attention to tone, structure, and the rhetoric of conscience rather than to event-by-event chronicle.

Key themes include the moral obligations of sovereignty, the relationship between personal conscience and public duty, and the interpretation of suffering as both chastening and vindicatory. The book wrestles with legitimacy and obedience, soliciting readers to see political conflict as a theater of spiritual testing. It treats patience, forgiveness, and the governance of the self as integral to the governance of the realm. Equally central is the question of narrative authority: who frames history when institutions fail, and whose account endures? The work thus presses beyond its moment to pose enduring inquiries into leadership, memory, and the shaping power of language.

Formally, the text blends devotional structure with forensic self-justification, achieving a fusion of prayer and position paper. Its title, drawn from Greek and commonly rendered as The Royal Image, signals its program: to fashion a recognizable portrait of kingship in adversity. Biblical inflections lend gravity and familiarity, while emblematic and ceremonial touches sustain a sense of office and sacrament. The voice is meticulously composed—at once humble and elevated, penitential and principled—producing an impression of character that is as crafted as it is contemplative. The care of arrangement underscores the work’s intent to persuade through measured pathos rather than invective.

Eikon Basilike’s impact was immediate, provoking responses across the political and religious spectrum. Its wide circulation helped shape royalist memory and supplied a touchstone for debates about monarchy, law, and conscience. It also elicited vigorous rebuttals, including a well-known counterargument published in the same year, which sought to dismantle its claims and the image it projected. The controversy surrounding authorship and reception underscores the text’s dual nature as devotion and propaganda. As a public intervention wearing the garb of private meditation, it became a cultural event as much as a book, one that continued to resonate in subsequent royalist commemoration.

For contemporary readers, the work matters as a study in political self-fashioning and the ethics of leadership under pressure. It raises questions about the uses of piety in public life, the tension between remorse and resolve, and the persuasive force of style in moments of national crisis. It also illuminates how narratives can sanctify authority or contest it, a theme resonant amid modern struggles over image, legitimacy, and media. To approach Eikon Basilike is to confront the intertwined dynamics of faith, rhetoric, and power, and to weigh how a carefully crafted voice can shape collective memory long after events have run their course.
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    Eikon Basilike, published in 1649 soon after Charles I's execution, presents itself as the king's spiritual and political meditations during the English Civil Wars. Written in the first person and long attributed to Charles, though later associated with John Gauden, it combines narrative recollection with prayers. The work aims to explain the monarch's conduct, justify his principles, and record his sufferings. It proceeds chronologically from the calling of the Long Parliament through war, captivity, negotiations, and trial. Each section pairs a reflective defense of decisions with devotional appeals, offering readers a structured portrait of a ruler asserting conscience, law, and order amid upheaval.

Early chapters recount the summoning of Parliament and the initial reform program. The narrator acknowledges grievances but maintains that remedy should follow established law. The case of Thomas Wentworth, Earl of Strafford, is treated as a hard test of clemency and justice; the king defends his hesitation to sanction execution and laments the precedent of attainder. The Irish rebellion appears as a calamity complicating domestic tensions. Throughout, the voice insists that royal concessions were substantial, and that tumults and extra-legal pressures distorted counsel. The reflective tone emphasizes the duty to preserve both subjects' liberties and the crown's settled rights.

The work then addresses London tumults, the militia question, and the Nineteen Propositions. The narrator argues that demands to transfer core prerogatives to Parliament threatened the monarchy's constitutional role. He defends the independence of the royal household, the right to choose ministers, and the legal bounds of armed authority. Church governance is central: bishops and the Book of Common Prayer are commended as instruments of unity, not domination. The narrative frames these controversies as contests over balance rather than will, presenting the king as resisting innovations that would unsettle law, worship, and the mutual obligations binding prince and people.

On the outbreak of war, the text justifies raising forces as a defensive measure to secure law and person. Descriptions of the move from London and the court's residence at Oxford stress repeated overtures to negotiate. Proposals for treaties and cessations are presented as genuine efforts to halt bloodshed without overturning fundamentals. The seizure and publication of the king's letters after Naseby are answered as misreadings of context and intent. Calumnies regarding foreign plots or arbitrary designs are denied. Each meditation closes with prayers for moderation, signaling a consistent posture that sought peace while preserving the monarchy's legal frame.

Subsequent sections contend with ecclesiastical change. The abolition of festivals, imposition of a new directory, and pressure to discard the prayer book are portrayed as ruptures with national custom. The Scottish Covenant is treated as an unlawful oath for those not bound by it, conflicting with prior obligations. Bishops are defended as ancient guardians of order and learning, though in need of reform where abused. The narrator affirms liberty of conscience within public peace, but rejects coercive uniformity imposed by novel powers. The overarching claim is that stable worship and settled ministry safeguard both piety and civil tranquillity.

The narrative shifts to captivity: the king's approach to the Scots, his transfer to Parliamentary custody at Holmby, and subsequent seizure by the army. It records constrained movement, guarded correspondence, and contested attendants. Conversations with officers and divines highlight disagreements over church settlement and the militia. The Isle of Wight confinement at Carisbrooke brings tighter restrictions alongside persistent reading, prayer, and writing. These chapters depict patience under restraint, with appeals to lawfulness in treatment and process. Negotiations continue despite shifting factions, while the narrator marks the difficulty of yielding beyond conscience and coronation oath without undermining the commonwealth.

Negotiations are summarized through successive sets of propositions. The king explains reasons for accepting many civil demands while refusing terms he judges destructive, such as perpetual militia control without royal share or the total abolition of episcopacy by statute and covenant. He cites the limits of his oath, the need for temporizing reform rather than irrevocable surrender, and the expectation that free synods and parliaments should settle disputes. Accounts of Hampton Court conferences and the later Treaty of Newport stress willingness to grant time-bound arrangements, with safeguards for conscience and law. The tone remains conciliatory yet anchored in defined constitutional principles.

Final meditations describe the vote of Non-Addresses, the army's purging of the Commons, and preparations for trial. The narrator denies the legality of a court erected to judge a king, declining its jurisdiction while appealing to known statutes and custom. He commits reputation to God and posterity, framing death as a witness to sincerity rather than a political stratagem. Prayers ask forgiveness for adversaries and blessing for family and nation. The concluding passages present a composed farewell, affirming hope in mercy and in the eventual restoration of peace founded upon law, measured liberty, and mutual duty between ruler and people.

Taken together, Eikon Basilike offers a sequential self-justification and devotional portrait, aiming to show constancy under trial, a conservative theory of limited monarchy, and preference for compromise over revolution. Its method pairs narrative defense with set prayers and scriptural citations to frame events within providential meaning. The book’s central message is that conscience, oath, and law should govern political change, not force. It invites readers to view the civil conflict as a tragedy of breached order and to seek reconciliation without revenge. Contemporary reception was intense, spawning rebuttals and imitations, and securing the work a lasting place in political devotion.
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    Eikon Basilike is set in the crisis-ridden kingdoms of England, Scotland, and Ireland during the 1640s, culminating in London in January–February 1649. It reflects a polity fractured by religious reformation and constitutional contest, where a Stuart composite monarchy struggled to govern divergent churches and legal traditions. The backdrop includes the English Civil Wars, the collapse of royal authority outside Oxford, and the king’s confinements at Hampton Court and Carisbrooke Castle (Isle of Wight). The work channels the atmosphere of besieged courts, parliamentary dominance in Westminster, and an unprecedentedly free but volatile print marketplace. It evokes the devotional world of the Church of England amid revolutionary militancy and courtroom spectacle.

The book mirrors the long prelude to war in Charles I’s Personal Rule (1629–1640). Confronted with parliamentary resistance to taxation, Charles resorted to prerogative levies, notably Ship Money (tested in John Hampden’s 1637 case), and enforced Laudian religious reforms emphasizing ceremony and episcopal authority. Scottish resistance led to the Bishops’ Wars (1639–1640), forcing the king to summon the Long Parliament in November 1640. Parliament then dismantled prerogative courts and executed Thomas Wentworth, earl of Strafford (1641). Eikon Basilike defends the monarch’s conscience in governance, justifies episcopacy, and presents the king’s fiscal and ecclesiastical policies as misread acts of duty rather than tyranny.

The spiral into conflict followed the Irish Rebellion of October 1641, the Grand Remonstrance (November 1641), and Charles’s failed attempt to arrest five members of the Commons (January 4, 1642). Parliament’s Militia Ordinance and the king’s reliance on the Commission of Array set rival claims to military authority. In June 1642 the Nineteen Propositions sought sweeping parliamentary control; Charles rejected them, and he raised his standard at Nottingham on August 22, 1642. Eikon Basilike frames these escalations as pressures that forced the king to defend the ancient constitution. It casts his refusals as principled restraint and his appeals for settlement as genuine, if tragically thwarted.

The First Civil War (1642–1646) brought indecisive early fighting at Edgehill (23 October 1642), royalist government at Oxford, and decisive Parliamentarian advances after the creation of the New Model Army (1645) under Sir Thomas Fairfax, with Oliver Cromwell as lieutenant general. Victory at Marston Moor (2 July 1644) crippled royalist forces in the north. The turning point was Naseby (14 June 1645), where the New Model routed the king; captured correspondence, published as The King’s Cabinet Opened (1645), damaged his credibility by revealing diplomatic appeals to foreign and Irish allies. Charles surrendered to the Scots at Southwell (5 May 1646), was handed to the English Parliament (1647), and was seized by army agents in June 1647. After a failed escape from Hampton Court (November 1647), he was confined at Carisbrooke Castle on the Isle of Wight and engaged in the Newport negotiations (September–November 1648). Meanwhile, his secret “Engagement” with Scottish allies (26 December 1647) helped trigger the Second Civil War (1648); royalist defeats at Preston (August 1648) empowered radicals in the army. Pride’s Purge (6–7 December 1648) created the Rump Parliament, which established a High Court of Justice. Charles was tried at Westminster Hall (January 1649) and executed outside the Banqueting House, Whitehall, on 30 January 1649. Eikon Basilike, appearing days later, reinterprets these events as a saintly passion narrative: the king accepts suffering, defends the Book of Common Prayer and episcopacy, laments bloodshed, and offers forgiveness to enemies. Its prayers and meditations transform political defeats—Naseby’s papers, the trials, the scaffold—into evidences of martyrdom and legitimacy, contesting the army’s claim to represent law and nation.

Religious conflict forms a central historical matrix. Archbishop William Laud’s program (1633–1640) heightened ritual, provoked Puritan outrage, and contributed to his execution (January 1645). The Solemn League and Covenant (1643) bound Parliament to Scottish Presbyterianism; the Westminster Assembly (1643–1649) reshaped doctrine and worship, culminating in the Directory for Public Worship (1645) and the legal abolition of episcopacy (1646). Radical sects and Independents gained influence within the New Model Army, sharpening divisions with English Presbyterians. Eikon Basilike defends episcopal order and the liturgy, presenting the suppression of the Book of Common Prayer as an assault on national piety and depicting Charles as guardian of a via media amid confessional extremism.

The 1640s witnessed an explosion of print after licensing controls weakened in 1641. Pamphlets, newsbooks, and emblematic frontispieces shaped political imaginaries. Eikon Basilike was published clandestinely in London by the royalist printer Richard Royston in February 1649 and reprinted at extraordinary speed—dozens of editions by year’s end, with rapid translations into Latin, French, Dutch, and German. Its iconic frontispiece (engraved by William Marshall) cast the king as a suffering Christian prince. The Council of State commissioned John Milton’s Eikonoklastes (October 1649) to shatter its aura. The book’s phenomenal reception turned the regicide into a European scandal and repositioned Stuart monarchy within a devotional-political frame.

Authorship became a historical controversy. In 1660, amid the Restoration of Charles II, John Gauden—soon bishop of Worcester—claimed to have authored Eikon Basilike, using materials and prayers associated with Charles I, possibly revised by royalist clergy such as Brian Duppa. Gauden’s letters to Edward Hyde, earl of Clarendon, and other testimonies fostered a composite-authorship view among historians, though some contemporaries maintained Charles’s direct hand. The Restoration elevated the text’s political-theological significance: 30 January was commemorated as the day of “King Charles the Martyr,” and the 1662 Book of Common Prayer included services tied to that memory. Thus the book both emerged from and reshaped postwar royalist culture and legitimacy.

As social and political critique, Eikon Basilike indicts revolutionary sovereignty grounded in force of arms, exposing the fragility of law when parliaments are purged and courts improvised. It challenges sectarian intolerance and the erasure of customary worship, defending episcopacy as social order and national cohesion. The work condemns confiscations, imposed oaths, and military overreach as injustices that unsettle property, hierarchy, and conscience. By reframing royal error as penitential duty, it argues for limits to ideological governance and for mercy over vengeance. Its portrayal of a king answerable to God, yet protective of subjects, contests leveling projects and highlights the human costs of politicized religion and class-inflected revolution.
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Onderibus genuus omne mali, probriq; gravatus,

Vixq; ferenda ferens, Palma ut depressa, resurgo.

Ac, velut undarum Fuctûs Ventìque, furorem

Irati Populi Rupes immotta repello.

Clarioré tenebris, cœlestis stella, corusco.

Victor æternum fœlici pace triumpho.

Auro fulgentem rutilo gemmisque micantem,

At curis Gravidam spernendo calco Coronam.

Spinosam, at ferri facilem, quo spes mea, Christi

Auxilio, Nobis non est tractare molestum.

Æternam, fixis fidei, semperque beatam

In Cœlos occulis specto, Mobìsque-paratam.

Quod vanum est, sperno; quod Christi Gratia præbet

Amplecti studium est: Virtutis Gloria merces.




T



Hough clogg'd with weights of miseries,

Palm-like depress'd, I higher rise.

And as th' unmoved Rock out-braves

The boyst'rous winds, and raging waves;

So triumph I. And shine more bright

In sad Affliction's darksom night.

That splendid, but yet toilsome Crown,

Regardlesly I trample down.

With joy I take this Crown of Thorn,

Though sharp, yet easie to be born.

That heav'nly Crown, already mine,

I view with eyes of faith divine.

I slight vain things; and do embrace

Glory, the just reward of Grace.





Τὸ Χῖ οὐδὲν ἠδίκησε τὴν πόλιν, οὐδὲ τὸ Κάππα.
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T His last Parliament I called, not more by others advice, and necessity of My affairs, then by my own choice and inclination; who have always thought the right way of Parliaments most safe for My Crown, and best pleasing to my People: And although I was not forgetfull of those sparks, which some mens distempers formerly studied to kindle in Parliaments, (which by forbearing to convene for some years, I hoped to have extinguished) yet resolving with My self to give all just satisfaction to modest and sober desires, and to redress all publick grievances in Church and State; I hoped (by My freedom and their moderation) to prevent all mis-understandings and miscarriages in this: In which as I feared, affairs would meet with some passion and prejudice in other men, so I resolved they should finde least of them in my self; not  doubting, but by the weight of Reason I should counterpoiz the over-ballancing of any Factions.

I was, indeed, sorry to hear with what partiality and popular heat, Elections were carried in many places; yet hoping that the gravity and discretion of other Gentlemen would allay and fix the Commons to a due temperament (guiding some mens well-meaning zeal by such rules of moderation as are best both to preserve and restore the health of all States and Kingdoms:) No man was better pleased with the convening of this Parliament then My self; who knowing best the largenesse of my own Heart toward my Peoples good and just contentment, pleased my self most in that good and firm understanding, which would hence grow between me and my people.

All jealousies being laid aside, my own and my Childrens Interests gave me many obligations to seek and preserve the love and welfare of my Subjects; The only temporal blessing that is left to the ambition of just Monarchs, as their greatest honour and safety, next Gods protection. I cared not to lessen my self in some things of my wonted Prerogative; since I knew I could be no loser, if I might gain but a recompence in my Subjects affections.

I intended not only to oblige my friends, but  mine enemies also: exceeding even the desires of those that were factiously discontented, if they did but pretend to any modest and sober sense.

The odium and offences which some mens rigor or remissnesse in Church and State had contracted upon my Government, I resolved to have expiated by such Laws and regulations for the future, as might not only rectifie what was amiss in practice, but supply what was defective in the constitution: No man having a greater zeal to see Religion setled, and preserved in Truth, Unitie, and Order then my self; whom it most concerns both in pietie and policie; as knowing, that, No flames of civil dissentions are more dangerous then those which make Religious pretensions the grounds of Factions.

I resolved to reform, what I should by free and full advice in Parliament be convinced to be amiss; and to grant whatever my Reason and Conscience told me was fit to be desired; I wish I had kept my self within those bounds, and not suffered my own Judgement to have been over-born in some things, more by others Importunities, then their Arguments; my confidence had less betrayed my self, and my Kingdoms, to those advantages, which some men sought for, who wanted nothing but power and occasion to do mischief.

But our sins being ripe, there was no preventing of Gods Justice, from reaping that glory in our Calamities, which we robbed him of in our prosperitie.

For thou (O Lord) hast made us see, That Resolutions of future Reforming, doe not alwayes satisfie thy justice, nor prevent thy Vengeance for former miscarriages.

Our sins have over-laid our hopes: Thou hast taught us to depend on thy mercies to forgive, not on our purpose to amend.

When thou hast vindicated thy glory by thy judgments, and hast shewed us how unsafe it is to offend thee, upon presumptions afterwards to please thee, Then I trust thy mercy will restore those blessings to us, which we have so much abused, as to force thee to deprive us of them.

For want of timely repentance of our sins, Thou givest us cause to Repent of those Remedies we too late apply.

Yet I doe not repent of my calling the last Parliament, because O Lord, I did it with an upright intention to thy glory, and My Peoples good.

The miseries which have ensued upon me and my Kingdoms, are the just effects of thy displeasure upon us; and may be yet, through thy mercy, preparatives of us to future blessings and better hearts to enjoy them.

O Lord, though thou hast deprived us of many former comforts; yet grant me and my People the benefit of our afflictions, and thy chastisements; that thy Rod as well as thy Staff may comfort us: Then shall we dare to account them the strokes not of an enemy, but a Father: when thou givest us those humble affections, that measure of patience in repentance which becomes thy Children; I shall have no cause to repent the miseries this Parliament hath occasioned, when by them thou hast brought me and my people unfeignedly to repent of the sins we have committed.

Thy grace is infinitely better with our sufferings, then our Peace could be with our sins.[1q]

O thou soveraign goodness and wisdom, who over-rulest all our Counsels; over-rule also all our hearts; That the worse things we suffer by thy Justice, the better we may be by thy mercie.

As our sins have turned our Antidotes into Poison, so let thy Grace turn our Poison into Antidotes.

As the sins of our Peace disposed us to this unhappy Warre, so let this War prepare us for thy blessed Peace.

That although I have but troublesom Kingdoms here, yet I may attain to that Kingdom of Peace in my Heart, and in thy Heaven, which Christ hath purchased, & thou wilt give to thy servant (though a sinner) for my Saviours sake. Amen.




2. Upon the Earl of Straffords death.
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I Looked upon my Lord of Strafford, as a Gentleman, whose great abilities might make a Prince rather afraid, then ashamed to employ him in the greatest affairs of State.

For those were prone to create in him great confidence of undertakings, and this was like enough to betray him to great errors, and many enemies; whereof he could not but contract good store, while moving in so high a sphear, and with so vigorous a lustre, he must needs (as the Sun) raise many envious exhalations, which condensed by a popular odium, were capable to cast a cloud before the brightest merit and integrity.

Though I cannot in my judgement approve all he did, driven (it may be) by the necessities of times, and the Temper of that people, more then led by his own disposition to any height and rigour of actions: yet I could never be convinced of any such criminousness in him as willingly to expose his life to the stroke of Justice, and malice of his enemies. I never met with a more unhappy conjuncture of affairs, then in the businesse of that unfortunate  Earl: when between my own unsatisfiedness in Conscience, and a necessity (as some told me) of satisfying the importunities of some people, I was perswaded by those that I think wished Me well, to chuse rather what was safe, then what seemed just; preferring the outward peace of My Kingdoms with men, before that inward exactness of Conscience before God.

And indeed I am so far from excusing or denying that compliance on My part (for plenary consent it was not) to his destruction, whom in My judgment I thought not, by any clear law, guilty of death: That I never bare any touch of Conscience with greater regret: which as a sign of my repentance, I have often with sorrow confessed both to God and men, as an act of so sinfull frailty, that it discovered more a fear of man, then of God, whose name and place on earth no man is worthy to bear, who will avoid inconveniencies of State, by acts of so high injustice, as no publick convenience can expiate or compensate.

I see it a bad exchange to wound a mans own Conscience, thereby to salve State-sores; to calm the storms of popular discontents, by stirring up a tempest in a mans own bosome.

Nor hath Gods Justice failed in the event and sad consequences, to shew the world the fallacy of that Maxime, Better one man perish,  (though unjustly) then the people be displeased or destroyed.

For, In all likelihood I could never have suffered, with My people, greater calamities, (yet with greater comfort) had I vindicated Straffords innocency, at least by denying to Sign that destructive Bill, according to that Justice, which My conscience suggested to Me, then I have done since I gratified some mens unthankful importunities with so cruel a favour. And I have observed, that those, who counselled Me to sign that Bill, have been so far from receiving the rewards of such ingratiatings with the People, that no men have been harassed & crushed more then they: He onely hath been least vexed by them, who counselled Me, not to consent against the vote of My own Conscience: I hope God hath forgiven Me and them, the sinful rashness of that business.

To which being in My soul so fully conscious, those Judgements God hath pleased to send upon Me, are so much the more welcom, as a means (I hope) which his mercy hath sanctified so to Me, as to make Me repent of that unjust Act, (for so it was to Me) and for the future to teach Me, That the best rule of policie is, to prefer the doing of Justice, before all enjoyments,[2q] and the peace of my Conscience before the preservation of My Kingdoms.

Nor hath any thing more fortified My resolutions against all those violent importunities, which since have sought to gain a like consent from Me, to Acts, wherein my Conscience is unsatisfied, then the sharp touches I have had for what passed Me, in My Lord of Straffords business.

Not that I resolved to have imployed him in My affairs, against the advise of my Parliament, but I would not have had any hand in his Death, of whose Guiltlesness I was better assured, then any man living could be.

Nor were the crimes objected against him so clear, as after a long and fair hearing to give convincing satisfaction to the Major part of both Houses; especially that of the Lords, of whom scarce a third part were present, when the bill passed that House: And for the House of Commons, many Gentlemen, disposed enough to diminish My Lord of Straffords greatness and power, yet unsatisfied of his guilt in Law, durst not condemn him to die: who for their integrity in their Votes, were by Posting their Names, exposed to the popular calumny, hatred and fury; which grew then so exorbitant in their clamours for Justice, (that is, to have both my self and the two Houses' Vote, and doe as they would have us) that many ('tis thought) were rather terrified to concur with the condemning party, then satisfied  that of right they ought so to doe.

And that after-Act vacating the Authority of the precedent, for future imitation sufficiently tels the world, that some remorse touched even his most implacable enimies, as knowing he had very hard measure, and such as they would be very loath should be repeated to themselves.

This tendernesse and regret I find in my soul, for having any hand (and that very unwillingly God knows) in shedding one mans bloud unjustly, (though under the colour and formalities of Justice, and pretences of avoiding publick mischiefs) which may (I hope) be some evidence before God and man, to all posterity, that I am far from bearing justly the vast load and guilt of all that blood which hath been shed in this unhappy War; which some men will needs charge on me, to ease their own souls, who am, and ever shall be, more affraid to take away any mans life unjustly then to lose my own.

But then, O God, of thy infinit mercies forgive me that act of sinfull compliance, which hath greater aggravations upon me then any man, Since I had not the least temptation of envy, or malice against him, and by my place should, at least so farre, have been a preserver of him, as to have denied my consent to his destruction.

O Lord, I acknowledge my transgression, and my sin is ever before me.

Deliver me from blood-guiltiness O God, thou God of my salvation, and my tongue shall sing of thy righteousness.

Against thee have I sinned, and done this evil in thy sight, for thou sawest the contradiction between my heart and my hand.

Yet cast me not away from thy presence, purge me with the blood of my Redeemer, and I shall be clear; wash me with that pretious effusion, and I shall be whiter then snow.

Teach me to learn Righteousnesse by thy Iudgements, and to see my frailtie in thy Iustice: while I was perswaded by shedding one mans bloud to prevent after-troubles, thou hast for that, among other sins, brought upon mee, and upon my Kingdoms, great, long, and heavy troubles.

Make me to prefer Iustice, which is thy Will, before all contrary clamours, which are but the discoveries of mans injurious will.

It is too much that they have once overcome me, to please them by displeasing thee: O never suffer me for any reason of State, to go against my Reason of Conscience, Which is highly to sin against thee, the God of Reason, and Iudge of our Consciences.

Whatever, O Lord, thou seest fit to deprive me of, yet restore unto me the joy of thy Salvation, and ever uphold me with thy free Spirit; which subjects my will to non: but the light of Reason, Justice, and Religion, which shines in my Soul; for thou desirest Truth in the inward parts, and Integritie in the outward expressions.

Lord, hear the voice of thy Sons, and my Saviours bloud, which speaks better things; O make me, and my People, to hear the voice of Joy and Gladness, that the bones which thou hast broken, may rejoice in thy salvation.




3. Vpon His Majesties going to the House of Commons.
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M Y going to the House of Commons to demand Justice upon the five Members, was an act which my Enemies loaded with all the obloquies and exasperations they could.

It filled indifferent men with great jealousies and fears; yea, and many of my Friends resented it, as a motion rising rather from Passion then Reason, and not guided with such discretion as the touchiness of those times required.

But these men knew not the just motives, and pregnant grounds, with which I thought myself so furnished, that there needed nothing to such evidence, as I could have produced against those I charged, save onely a free and legall Trial, which was all I desired.

Nor had I any temptation of displeasure or revenge against those mens persons, further then I had discovered those (as I thought) unlawfull correspondencies they had used, and engagements they had made to embroyl my Kingdoms: of all which I missed but little to have produced Writings under some mens own hands, who were the chief contrivers of the following Innovations.

Providence would not have it so; yet I wanted not such probabilities as were sufficient to raise jealousies in any Kings heart, who is not wholly stupid and neglective of the publick Peace; which to preserve, my calling in question half a dozen men, in a fair and legall way (which God knows, was all my design) could have amounted to no worse effect, had it succeeded, then either to do Me and my Kingdom right, in case they had been found guilty; or else to have cleared their innocency, and removed my suspicion: which, as they were not raised out of any malice, so neither were they in reason to be smothered.

What flames of discontent this spark (though I sought by all speedy and possible means to quench it) soon kindled, all the world is witnesse: The aspersion which some men cast upon that action, as if I had designed by force to assault the House of Commons, and invade their Priviledge, is so false, that, as God best knows, I had no such intent; so none that attended Me could justly gather from any thing I then said or did, the least intimation of any such thoughts.

That I went attended with some Gentlemen, as it was no unwonted thing for the Majesty and safety of a King so to be attended, especially in discontented times; so were my Followers at that time short of my ordinary Guard, and no way proportionable to hazard a tumultuary conflict. Nor were they more scared at my coming, then I was unassured of not having some affronts cast upon me, if I had none to be with Me to preserve a reverence to Me: for many people had (at that time) learned to think those hard thoughts, which they have since abundantly vented against Me, both by words and deeds.

The sum of that businesse was this,

Those men and their adherents were then look'd upon by the affrighted vulgar, as greater Protectors of their Laws and Liberties then my Self, and so worthier of their protection. I  leave them to God and their own Consciences, who, if guilty of evill machinations, no present impunity, or popular vindications of them will be subterfuge sufficient














4. Upon the Insolency of the Tumults.





































5. Upon His Majesties passing the Bill for the Trienniall Parliaments: And after, setling this, during the pleasure of the two Houses.


































6. Upon His Majesties retirement from Westminster.
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