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    At the meeting point of ocean horizons and imperial ambition, a sojourner’s gaze becomes a mirror that reflects both Pacific island life and the mind of the empire.

Savage Island: An Account of a Sojourn in Niué and Tonga by Basil Thomson is a work of travel writing set in the South Pacific and produced within the late nineteenth- to early twentieth-century British imperial context. Written by a British colonial administrator and author, it presents an extended visit to Niué and Tonga as a sustained field of observation. The title itself signals the era’s language and outlook, inviting readers to approach the narrative with attention to time, place, and perspective. As a document of its period, it offers an informed yet partial view, shaped by official experience and the conventions of travel literature.

The premise is straightforward and immersive: an educated outsider spends time among island communities, records what he sees and hears, and reflects on the rhythms of daily life, governance, and exchange across sea-linked societies. Readers accompany the author through voyages, landfalls, and stays that unfold at a measured pace, attentive to landscape and custom. Without relying on dramatic revelation, the book layers scene upon scene, yielding a mosaic of impressions rather than a single climactic arc. The experience is observational and reflective, with moments of curiosity, comparison, and explanation that typify travel narratives by administrators and travelers of the period.

Thomson’s voice is composed and descriptive, balancing anecdote with catalogued detail. The prose favors patient observation—topography, material culture, patterns of speech, and formalities of meeting—while maintaining the confident cadence common to imperial-era nonfiction. The mood remains steadily inquisitive, proceeding by careful description more than by overt argument, and allowing readers to absorb setting and social texture through accretion. This style serves the book’s documentary quality: it reads as a record meant to inform, but also to interest, keeping pace with the author’s movements and the practicalities of travel, from sea passages to the slow work of listening, noting, and comparing.

Several themes guide the narrative. Encounters across cultures are central, with attention to how authority, law, ritual, and courtesy are negotiated in everyday interactions. The book considers the uses of language and translation, the power of naming and mapping, and the interplay between local practices and external frameworks of rule. It situates island life within maritime space—distance, isolation, and connection shaping choices and identities. Underneath the surface description lies an inquiry into how observation itself orders the world: what is seen, what is emphasized, and what remains outside the visitor’s frame.

For contemporary readers, the work matters both as historical source and as a case study in reading across difference. It offers evidence of how a colonial-era observer interpreted Niué and Tonga, and it also invites scrutiny of the assumptions that govern such interpretation. Approached critically, the book can sharpen questions about representation, authority, and the ethics of travel writing. It rewards readers interested in the Pacific, colonial administration, and the history of ethnographic prose, while encouraging a parallel search for indigenous perspectives and scholarship that widen the lens beyond an official or outsider viewpoint.

This introduction aims to orient rather than to pre-judge. Savage Island can be read as a carefully kept notebook from a particular time and station, presenting scenes that ask to be understood in context. It offers a steady, observational journey rather than a plot-driven narrative, suited to readers who appreciate slow accumulation of detail and the documentary textures of travel writing. Approached with curiosity and care, the book becomes a double record—of island societies glimpsed in motion and of the observer’s methods and limits—opening space for reflection on how histories are made, preserved, and revisited.
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    Savage Island: An Account of a Sojourn in Niué and Tonga presents Basil Thomson’s travel and administrative observations in the South Pacific at the turn of the twentieth century. The narrative opens with the author’s approach to Niué, historically known to Europeans as Savage Island after Cook’s encounter, and sets out the purpose of the voyage as a practical inquiry into people, landscape, and governance. Thomson frames his account through day-to-day experiences, official interviews, and excursions, organizing his material as a continuous itinerary. The book balances descriptive scenes with notes on custom, religion, economy, and law, before shifting its focus to the neighboring Tongan archipelago and its organized monarchy.

The initial chapters describe the challenge of landing on Niué’s ironbound coast, where heavy surf and a raised coral cliff make access difficult. Thomson details the system of surfboat landings and the careful choreography of handling passengers and cargo. He sketches the island’s geology as an uplifted limestone plateau riddled with chasms, caves, and scarce surface water, with settlements dispersed along the rim and interior tracks. Early encounters emphasize the self-reliance and caution of local communities, the role of interpreters, and the ceremonial exchange of food. The physical environment, he notes, shapes travel, communication, and the rhythms of village life across the isolated terrain.

Thomson’s account of Niuean society centers on village organization, kin ties, and the evolving authority of chiefs. He describes a network of settlements linked by bush paths and governed by councils and recognized leaders, with customary law regulating land, marriage, and conflict resolution. Land tenure emerges as a key theme, with collective rights and inheritance practices determining cultivation of taro, yams, bananas, and coconut groves. The author records house construction, fishing techniques, dress, and hospitality norms, noting adaptations in tools and trade goods. He also observes health and demographic patterns as topics of concern, situating them within the island’s limited resources and periodic storms.

A substantial portion of the Niue section addresses beliefs and the impact of Christian missions. Thomson summarizes traditional cosmologies, spirit beliefs, and ritual prohibitions, then outlines how mission teaching reframed worship, education, and moral codes. He notes the prominence of Sabbath observance, the organization of village schools and chapels, and changes in ceremony, dance, and adornment. While older war customs and omens are discussed as historical memory, the prevailing order rests on church discipline and literacy. The narrative catalogs how imported ideas and local practice interweave, producing new forms of authority, dispute settlement, and public life that coexist with pre-contact narratives and place-based legends.

Political developments on Niué form a recurring thread, especially debates over external protection and legal order. Thomson describes meetings with chiefs and councils to clarify jurisdiction, maritime issues, and the regulation of foreign visitors and labor recruiters. He outlines efforts to standardize rules, improve record keeping, and define the responsibilities of village officers, while noting the continued importance of consensus. The account situates these discussions within broader regional pressures and the presence of multiple consular interests. Without dramatizing outcomes, it records steps toward more formal ties with outside powers and the practical concerns that drove them, including security, trade management, and adjudication of disputes.

Thomson’s Niue chapters also include itineraries through the interior and along the coast, with descriptions of prominent caves, freshwater sources, and hurricane damage. He catalogs staples of subsistence agriculture, seasonal cycles, and communal labor, and he notes the circulation of imported goods through barter and purchase. Episodes of illness, house-building, and feasting provide set pieces for illustrating norms of cooperation and rank. Closing the Niue section, the author summarizes the island’s constraints and strengths: difficult access, cohesive village life, and an increasing orientation toward written law and mission schooling. He then turns north and west to follow his route toward the larger and more politically centralized Kingdom of Tonga.

Arriving in Tonga, Thomson introduces the structure of the constitutional monarchy and the spatial organization of the archipelago into Tongatapu, Haapai, and Vavau. He describes Nukuʻalofa as an administrative and ceremonial center, with government offices, schools, and churches defining public life. The narrative sketches the royal court’s protocols, the conduct of kava ceremonies, and the interplay between nobles, chiefs, and commoners under written law. Thomson attends sessions of government and courts, presenting case examples to illustrate procedure and codified penalties. He situates Tonga’s order as both indigenous and reformist, aligning genealogical rank with statutes, registers, and mechanisms of taxation and land assignment.

Cultural and economic life in Tonga receives extended treatment. Thomson outlines the agricultural calendar, production of copra and root crops, and the shipping that connects the islands with regional markets. He records village festivals, dances, and competitive displays, noting how rehearsed performance and church events structure social cohesion. Education and the organization of church communities are described in parallel with government initiatives, including public works and record keeping. Travel between island groups provides scenes of inter-island rivalry and cooperation. The author’s errands and interviews supply examples of administrative routines, while domestic architecture, dress, and etiquette offer points of comparison with Niue’s more dispersed and less centralized communities.

The closing chapters juxtapose Niué and Tonga to emphasize contrasts in scale, governance, and external ties. Thomson recaps Niue’s scattered villages, constrained resources, and gradual movement toward formalized authority, and sets them against Tonga’s established monarchy, codified land system, and ceremonial statecraft. Throughout, the book’s central purpose remains descriptive: to document landscapes, institutions, and everyday practices at a moment of accelerated contact with missions, traders, and consular agents. The narrative concludes with the author’s departure, leaving a record of island societies negotiating continuity and change. The synopsis captures his sequence of travel, principal observations, and the themes of law, belief, and administration that organize the work.
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    Basil Thomson’s Savage Island is set in the late nineteenth and very early twentieth centuries in the south-central Pacific, focusing on Niu3 (Niue) and the Tongan archipelago. This was a period of accelerating missionary influence, expanding copra commerce, and intensifying imperial competition among Britain, Germany, and the United States. In Tonga, a constitutional monarchy headquartered at Nukubbldf had been consolidated under King George Tupou I and then passed to George Tupou II (from 1893). In Niue, centered on Alofi, Christian institutions reshaped village life and leadership. Thomson, a British colonial official and writer, observed local governance, church networks, and the growing presence of the Western Pacific High Commission, recording a society negotiating between indigenous custom and the legal-administrative frameworks of empire.

European contact with Niue began when James Cook attempted landings in 1774 and was repulsed, prompting him to dub it 22Savage Island.22 The nineteenth century brought the London Missionary Society (LMS) via Samoan teachers and the return of Peniamina in 1846, followed by a resident missionary, George Lawes, from 1861. By the 1870s, most villages along the reef, including Alofi and Avatele, were Christian, with church discipline shaping marriage, dress, and Sabbath observance. Thomson’s account repeatedly notes how Christianity recast authority and daily routine, and he situates village courts and councils he visits within this missionary-era moral economy that had replaced pre-contact raiding and inter-village feuds.

In Tonga, the decisive political event was the unification and legal codification under Taufabahau (George Tupou I), culminating in the 1875 Constitution. That charter established a hereditary monarchy, a titled nobility, a Legislative Assembly (Fale Alea), and a modernized legal code, while entrenching communal land tenure to prevent alienation to foreigners. Treaties with foreign powers followed, and Nukubbldf became a royal capital with courts and ministries. Thomson’s narrative, attentive to courtroom procedure, kava ceremonies, and the etiquette of audiences with royals and nobles, mirrors the workings of this constitutional order in the 1890s, revealing how imported legal forms were interpreted through Tongan custom and rank.

Religious and political turmoil marked Tonga in the 1880s under Premier Shirley Waldemar Baker (in office roughly 188090). Baker, a former Wesleyan missionary, sponsored the Free Church of Tonga and suppressed adherents of the Australasian Wesleyan Mission. An assassination attempt on Baker occurred in 1887; ensuing reprisals and external pressure led to his deportation in 1890. After George Tupou I’s death in 1893, the succession of George Tupou II reopened church-state tensions and questions of foreign oversight. Thomson arrived in the long shadow of these struggles; his episodes of divided congregations, banishments, and negotiations with chiefs and ministers are shaped by the aftermath of Baker’s dominance and its lingering community fissures.

Across Polynesia, the nineteenth-century labor trade (often called 22blackbirding22) and maritime capitalism destabilized island societies. Recruiters targeted labor for plantations in Fiji, Samoa, and Queensland, prompting British legislation: the Pacific Islanders Protection Act 1872 (the 22Kidnapping Act22), its 1875 extension, and the Pacific Order in Council 1893, enforced by the Western Pacific High Commission from Suva. Niueans occasionally disappeared to passing vessels, and Tongans confronted recruiters and itinerant traders. Thomson recounts local fears of ships and enumerates the legal mechanisms—ship inspections, licensing, and Royal Navy patrols—that tried to curb abuses, situating village caution, watchmen, and harbor protocols within a wider imperial campaign to regulate mobility and protect islanders.

Imperial rivalry and commerce set the geopolitical stage. German firms, notably the DHPG (formerly Godeffroy), expanded in Samoa and Vavabbb (Tonga), while British houses such as Burns Philp competed for copra and shipping routes. The Samoan crises (188789) and the Tripartite Convention of 1899, which partitioned Samoa between Germany and the United States with Britain withdrawing, intensified London’s resolve to secure friendly polities elsewhere. In Thomson’s pages, fluctuating copra prices, the presence of consuls, and the maneuvering over flags and treaties are concrete signs of these dynamics. He depicts how merchants’ credit systems, debt, and price controls bound villages to external markets, foreshadowing formal protectorate arrangements designed to stabilize trade and diplomacy.

The most consequential development for both settings was the shift to formal British protection in 1900901. In Tonga, a Treaty of Friendship signed on 18 May 1900 made the kingdom a British Protected State: the monarchy under George Tupou II retained internal self-government, while Britain assumed control of external affairs and stationed an official resident in Nukubbldf. The move aimed to preempt German influence, regularize treaty-making, and steady a polity still navigating post-Baker religious divisions and fiscal strains. In Niue, chiefs, influenced by LMS counsel and wary of predatory shipping and foreign designs, petitioned for British protection; a protectorate was proclaimed in October 1900 during a vice-regal cruise led by New Zealand’s Governor, Lord Ranfurly. On 11 June 1901, by Order in Council, the boundaries of New Zealand were extended to include the Cook Islands and Niue, administratively linking Niue to the Cook Islands dependency structure backed by Premier Richard Seddon’s 22Greater New Zealand22 policy. The reigning patu-iki, Togia-Pulu-toaki (r. 189603), consented on Niue’s behalf. Thomson’s sojourn occurred amid this diplomatic choreography: he traveled between villages, interviewed chiefs and pastors about protection, recorded anxieties over land alienation and labor recruiters, and observed flag-raisings, oath-taking, and the codification of by-laws that followed. His chapters render the human texture of protectorate-making—petitions drafted in mission schoolrooms, debates over port dues, and the recalibration of chiefly authority—transforming an imperial settlement on paper into a lived political transition.

As social and political critique, Savage Island exposes the fault lines of the era: missionary moralism allied to state power, traders’ debt systems that trapped households in copra cycles, and the unequal bargains embedded in 22protective22 treaties. Thomson documents class-like distinctions between titled elites, village commoners, and a mission-educated clerical cadre, and he notes how imported courts criminalized practices once regulated by custom. His administrative eye acknowledges the stabilizing aims of British oversight while questioning its paternalism and fiscal intrusions. By juxtaposing ceremonies of sovereignty with everyday disputes over land, marriage, and wages, the book critiques both local authoritarian impulses and the imperial legalism that claimed to reform them.
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NIUÉ, more commonly known as Savage Island, lies 1,000 miles N.N.E. of New Zealand, and 300 miles S.S.E. of Samoa, in the loneliest spot in that part of the Pacific. Its iron-bound coasts tempt no vessels to call for supplies. At rare intervals great four-masted timber-ships pass in the offing; more rarely still schooners call to replenish the stock of the traders and to carry away their copra.

I went to the Niuéans in the name of the Queen and Empress whom the world is still lamenting, and I do not like to think of what our loss means to the people in these remote outposts of her Empire. The oldest native in the South Seas remembers no sovereign's name but hers. She was a real person to them all; a lady who had made them her especial care, had sent the gospel to them, and had bade them lay aside their clubs, and live in peace, order, and equity. Vika, as they called her affectionately—Vika, after whom they named their girl-children—was the benign, all-powerful chief, whose house was built upon the coral strand of Lonitoni (London), opposite the landing-place, where her men-o'-war were moored stem and stern in rows before her door. She read their letters with her own eyes, and had her captains to sit before her on the floor-mats while she gave them messages for the brown folk in far islands. And now Vika, the well-beloved, has left them, mourned by the empire of which they were but the tiniest part. It was hers, and she never saw it; but we, who have seen it—who have, in the humblest way, helped in the making of it—think with heavy hearts of how much hangs upon a name, and of how hard it will be to reassure them, when, as they say of their own dead kings, "kuo hala 'ae langi[3]"—"the heaven has fallen."


Northampton, 1901







SAVAGE ISLAND

CHAPTER I


Table of Contents



THE ISLAND AND ITS PEOPLE


"TO Her Majesty Queen Victoria[1], Queen of Great Britain, the first kingdom of all the kingdoms of the world.

"We the chiefs and rulers and governors of Niué-Fekai desire to pray Your Majesty, if it be your pleasure, to stretch out towards us your mighty hand, that Niué may hide herself in it and be safe[1q]. We are afraid lest some other powerful nation should come and trouble us, and take possession of our island, as some islands in this quarter of the world have been taken by great nations. On account of this we are troubled, but we leave it with you to do as seems best to you. If you send the flag of Britain, it is well; or if you send a Commissioner to reside among us, that also will be well.






"Our king, Tuitonga, died on the 13th July last, but before he died he wished to write to Your Majesty, and beg you to send the powerful flag of Britain to unfurl in this island of Niué, in order that this weak island of ours might be strong. It was from your country that men first came to this island to make known the name of the Lord, and through them this land of Niué-Fekai became enlightened; then, for the first time, this people knew that there were other lands in the world. Therefore the people of this land rejoice in you and in your kingdom. This land is enlightened by the gospel of Jesus Christ brought by the subjects of Your Majesty, and that is why we make this petition.

"That is all we have to say. May Your Majesty the Queen and your powerful kingdom be blessed, together with the kingdom of Niué, in the kingdom of Heaven.

"I, Fataäiki[2], write this letter."






Thus wrote Fataäiki, King of Niué, otherwise known as Savage Island, thirteen years ago.

The first request for a protectorate was made to a missionary as early as 1859, when the people were in the first heat of conversion to Christianity; this seems to have gone no further. But King Fataäiki's letter reached its destination, and England, "the first kingdom of all the kingdoms of the world," England the earth-hungry and insatiable (as others see her), took thirteen years to think it over, and then, having received a second letter more precisely worded, reluctantly consented. It is an object-lesson of the way in which we blunder into Empire.

It was not until the Germans began to develop their plantations in Samoa that Niué was discovered to have a value. The Polynesian races, as everybody knows, are a picturesque, easy-going, and leisure-loving people, too fond of home to travel, and too indolent to do a steady day's work. A dash of some alien blood, as yet unrecognised, has played strange freaks with the men of Niué. Alone among Polynesian races they opposed the landing of Europeans; alone they love to engage as labourers far from home, and show, both at home and abroad, a liking for hard work; no other island race has the commercial instinct so keenly developed. The number of them working in Samoa has increased so rapidly in recent years that their houses form a distinct quarter of the town of Apia, and when the recent troubles broke out they went in a body to the British Vice-Consul and claimed his protection as British subjects. It was hard to turn away people who were fellow-subjects by inclination, and to put the case at its lowest, our need of plantation labourers is tenfold greater than the Germans'. And so, when we had to receive from Germany an equivalent for the surrender of our claims in Samoa, Niué was thrown into our side of the scale in what is known as the "Samoa Convention, 1899," and it became my duty when negotiating a British protectorate over the independent kingdom of Tonga in 1900, to visit the island and announce a favourable answer to the petition forwarded thirteen years before.

So little was known of the lonely island that we approached it with mixed feelings—anxiety on the part of the captain, and high curiosity in those unconcerned with the navigation of the ship. There were, indeed, other feelings among our company, for we had been plunging into a strong head sea ever since we left the shelter of a Tongan harbour, and H.M.S. Porpoise has a reputation as a sea boat on which it would be charitable not to enlarge. The island has never been surveyed—indeed, the greater part of it is still indicated in the chart by a dotted line—and the brief paragraph devoted to it in the "Sailing Directions" is not encouraging to navigators. While the wind was in the east, a precarious anchorage might be found at more than one point on the western side, but let the wind shift to the west, and you were on a lee shore of precipitous cliffs.

As the grey cloud, that stretched like a bow across our course, grew in definition, the least sea-going of our party staggered to the deck. The island appeared to be what indeed it is—a coral reef upheaved from the sea-bed by some terrific convulsion—a Falcon Island of old time, only made of solid coral instead of pumice, and thirteen miles long instead of two furlongs. Not a hill nor a depression broke the monotonous line, but a fuzzy indistinctness in the drawing betokened that the place was densely wooded, as all limestone islands are. The sea was moderating; already we had begun to feel the influence of that great natural breakwater; with a strong glass we could make out a cluster of white houses nestling among the palm trees. Setting our course for them, we steamed in, until the sea grew calm and the steady breeze broke into sharp puffs with still air between. On either hand, as far as the eye could reach, the sea dashed against an abrupt limestone cliff, unprotected by any reef; here breaking into smoky spray that dimmed the far horizon, there thundering into inky caverns. A hundred feet above sprang the wall of dark green timber, broken here and there by clusters of cocoanut palms that shaded trim villages, with roofs of thatch and walls of dazzling white. Neatest of all was our haven of Alofi, for there the houses were fenced, and a grass lawn sloped down to the edge of the cliffs. Before the lead touched the bottom a fleet of small canoes had put out to meet us. Something unusual about these caught the eye; it was not the canoe, which was of the out-rigged build common to these seas; it was the crew. Every man wore a hat instead of a turban, and a sober coat and trousers instead of a bronze skin and a gay waist-cloth. From one of these—the only craf t that carried more than one man—a youth boarded us, and, introducing himself as Falani (Frank), the son of the late king, mounted the bridge, and offered to pilot us to an anchorage.

[image: "SHIP AHOY!" Our first visitors from Savage Island]
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"What you come here for?" he inquired, with an easy unconsciousness of his responsibilities towards the ship. "You come to hoist flag?" But his thoughts were elsewhere, for presently, espying the captain's black steward, he descended to the deck, and began to seek occasion for bringing himself under the notice of a functionary who, he had a right to assume, would have control of the proper perquisites of a pilot. Thereafter we saw little more of him. That a person of such exalted rank should volunteer his services as pilot to even the humblest ship proceeded, as we afterwards learned, from no public spirit; the only spirit that drew him forth from the shore was that which is kept in the steward's pantry. But for this frailty he might have succeeded his royal father, but he had now forfeited all his chances of succession by refusing to vacate the tin-roofed palace, built by public subscription as an official residence for future monarchs, on a site which, owing to an unfortunate oversight, was still the private property of the royal family. The reputation of the rightful heir requires no comment from me, if so commercially-minded a people could prefer the building of a second palace at Tuapa to being ruled over by the occupant of the original.

Some four hundred yards from the base of the cliff the lead gave nineteen fathoms, and there the anchor was let go. It caught upon the extreme edge of a submarine precipice, for soundings under the counter gave sixty-three fathoms; and if a westerly wind would put us on a lee shore, it was equally manifest that a strong easterly puff might set us dragging our anchor into deep water. We might have found better holding ground closer in, but it is not good to play tricks with His Majesty's ships, and as we had decided to keep the fires banked until our departure, there was nothing to be gained by moving. The captain may have had in his mind the case of another ship-of-war that anchored in seventeen fathoms in a secure but unsurveyed harbour for three days, when the navigating officer happened to notice that a blue-jacket, casting off one of the boats from the boom, was using his boat-hook as a punt pole against some object a few feet below the surface of the water. It was then discovered that all the ship's company, except the officers, were aware that the ship was anchored a few feet from a sharp-pointed rock, upon which any veer in the wind would have impaled her, but that no one had considered it his business to mention what it was the officers' duty to find out for themselves.

I lost no time in sending a boat ashore for Mr. Frank Lawes, the representative of the London Missionary Society, who, from his long residence and his kindly influence over the natives, has long been regarded by them as their adviser in all matters at issue between the Europeans and themselves, and who has so modestly and tactfully discharged the duties of his unsought office that Europeans and natives alike have cheerfully accepted his arbitration. He came on board at once, and willingly tendered his services, nominally as interpreter, but actually as a great deal more than that. He is a man of middle age, of gentle, sympathetic, and rather melancholy mien, with a vein of quiet humour, and a manner that would inspire confidence and affection in the native races of any country. He was anxious that we should move the ship to the king's village of Tuapa, for it seems that the key to native politics in Niué is the jealousy between village and village. To summon the headmen to the king's village could not be misinterpreted, but to send for the king to Alofi would be not only to put the old gentleman into ill-humour, but to imply a pre-eminence in Alofi that would in no wise be tolerated or forgiven by its fellow villages. But, since his description of Tuapa disclosed the fact that the anchorage was vile, and the landing-place such that it would probably be necessary to wade ashore in full-dress uniform, we decided to brave the royal displeasure, and to send a message explaining that a Queen's ship is not as other ships[2q], and that although, out of consideration for her safety, our bodies must be landed at Alofi, our hearts would certainly be in that capital of capitals, Tuapa. Mr. Lawes, having taken upon himself the task of despatching messages to each of the eleven villages, inviting all the inhabitants of the island to a solemn council at ten o'clock the next morning, most kindly begged us to take up our quarters on shore with him, and took his leave.

There were, meanwhile, signs of a stir on shore. Men were running down to the landing-place with planks to build a wharf, and a fluttering crowd of women and children lined the edge of the cliff. When we reached the shore we wondered no longer that the Europeans in Niué prefer canoes to boats when they have to board a ship. There is a slit in the fringing reef of coral just wide enough to admit a boat, which heaves and falls with the swell in imminent peril of being ground to splinters against its jagged sides.[1] But there are no better boatmen in the world than the English blue-jackets, and in a few seconds we were hoisted upon the crazy pier with our baggage.

There was a smile of welcome on every native face, and we had a good opportunity for noting the characteristics of this interesting people. The men are generally shorter than the Samoans and Tongans, and their well-knit muscular bodies are less inclined to accumulate fat. Their features are smaller, and they often have a pinched appearance, as if they had originally been cast in a larger mould and compressed, like toy faces of india-rubber. Their colour is darker than the Samoan, and their bright eyes and vivacious gestures show that they have far greater energy and activity. Their hair is now cropped short, and very few wear beards, but this is a mark of civilisation, for the warriors of old depended upon hair and beard, plaited and ornamented with shells, and long enough to chew between their teeth, for striking terror into the hearts of their enemies. They all wore suits of European slop clothing, complete except for boots, and wide-brimmed hats plaited at home. The women wear the flowing sacque—a kind of nightgown of coloured print not taken in at the waist—like the women of Tahiti and Rarotonga. They had the same facial characteristics as the men, but they were fleshier in youth and more disposed to corpulence in age. They had long and rather coarse black hair, sometimes knotted on the back of the head, but more often hanging loose down the back. It is a pity that they do not follow the cleanly custom of Tonga and Fiji of smearing the hair with lime once a week, which, besides dyeing it a becoming auburn, serves other more practical purposes. That Niué is destitute of running water might be seen in a glance at their clothing, which has always
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