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“Renaissance magus John Dee boldly set out to systematically tap the mind of God by communicating directly with a complex hierarchy of ‘angelic’ intelligences. It can be argued that he succeeded. His magical diaries have long held intense fascination among Qabalists, alchemists, and explorers of human consciousness who have developed workable magical systems from these records. Jason Louv’s work succeeds, with breathtaking thoroughness, to tell this amazing and true magical tale. More importantly, he also reveals the profound geopolitical significance of Dee’s magical explorations—effects that still shape the global realities of today.”
LON MILO DUQUETTE, AUTHOR OF ENOCHIAN VISION MAGICK
“Jason Louv’s John Dee and the Empire of Angels is a groundbreaking new assessment of one of the Western world’s most influential polymaths. Through a combination of intellectual rigor, sensitivity to both historical and current sociopolitical climates, and perhaps a bit of his own intuitive scrying, Louv offers us a crystalline view of John Dee’s visionary mind and complicated legacy.”
PAM GROSSMAN, AUTHOR OF WHAT IS A WITCH AND HOST OF THE 
WITCH WAVE PODCAST
“Jason Louv’s masterful account of the enigmatic Elizabethan magus John Dee places him in the top tier of new esoteric writers. . . . Louv’s assertion of Dee as both a creator and custodian of Western civilization is thought-provoking, and it is backed up by meticulous research. Highly recommended.”
BRENDAN MCCARTHY, ARTIST, DESIGNER, AND COWRITER OF MAD MAX: 
FURY ROAD
“The Dee story is among the most mystifying and important in the entire history of the Western esoteric tradition. And here, Jason Louv has given us the most complete, complex, and balanced account yet of Dee and his aftermath. An awesome achievement.”
RALPH ABRAHAM, PROFESSOR EMERITUS OF MATHEMATICS, UNIVERSITY OF 
CALIFORNIA, SANTA CRUZ, CHAOS THEORIST, AND AUTHOR OF CHAOS, GAIA, EROS
“Jason Louv’s book is absolutely invaluable. It contextualizes the very bedrock that Western ceremonial magic is based on. Dee and Kelly’s legendary experiments are the cornerstone of our Western understanding of how magic works. But there’s more to it than that. Louv’s impressive work is not only an enjoyable, adventurous journey into esoteric history but also one into the multifaceted—and sometimes dangerous—machinations of the human mind.”
CARL ABRAHAMSSON, AUTHOR OF OCCULTURE: THE UNSEEN FORCES THAT 
DRIVE CULTURE FORWARD
“Jason Louv weaves a masterfully poetic web that first introduces you and then sucks you into Dee’s luminous world of magick. This book is not just a book about the occult and magick; it’s also a unique historical reference guide that I found to be a hypnotic read. Jason is a brilliant mind and writer, and this book proves that.”
ZACH LEARY, HOST OF THE MAPS AND IT’S ALL HAPPENING 
PODCASTS
“Never has there been a more valuable and more prescient time than NOW to have John Dee and the Empire of Angels published.”
E. ELIAS MERHIGE, DIRECTOR OF BEGOTTEN AND SHADOW OF 
THE VAMPIRE
“This is the first book I’ve seen where Dee’s angelic magic is neither discussed in isolation, nor dismissed as an eccentric sideline, but recognized as a key part of Dee’s philosophy and political influence right up to the present day.”
LIONEL SNELL (A.K.A. RAMSEY DUKES), AUTHOR OF MY YEARS OF 
MAGICAL THINKING
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And the Lord God said, “The man has now become like one of us, knowing good and evil. He must not be allowed to reach out his hand and take also from the Tree of Life and eat, and live forever.” So the Lord God banished him from the Garden of Eden to work the ground from which he had been taken. After he drove the man out, he placed on the east side of the Garden of Eden cherubim and a flaming sword flashing back and forth to guard the way to the Tree of Life.
GENESIS 3:22–24 (NIV)
The great secret known to Apollonius of Tyana, Paul of Tarsus, Simon Magus, Asklepios, Paracelsus, Boehme, and Bruno is that: we are moving backward in time. The universe in fact is contracting into a unitary entity which is completing itself. Decay and disorder are seen by us in reverse, as increasing. These healers learned to move forward in time, which is retrograde to us.
PHILIP K. DICK, VALIS

In the Garden
Beginning it all: A man, a woman, and a Dragon.
Around them, the Garden of Eden. A single, shining instance—before time began, with all its stupidity of suffering, loss, and waste. In which there is only the devotion of God for his Creation, and man and woman together, in love.
Blissfully unaware, Adam and Eve sleep sheltered in each other’s arms beneath the Tree of Life. They speak with the language of angels, and with it, Adam begins to name the things around him. Imagine yourself as Adam, naming all that you see, watching as each facet of eternity comes into being as a separate object, divided from the supernal totality that is the body of God.
And then, into this perfection, comes the Dragon. The snake of fear. Eat of the Tree of Knowledge, says the Dragon, and you shall taste all that God has hidden from you. Look into its eyes. See it twisting and coruscating in three hundred and thirty-three colors. The afterbirth of God’s Creation. The crack in the plan. How must evil itself have appeared to such pure and innocent beings, the original parents of humanity, before the Fall? See it dancing, a serpent of light.
Listen to the wind howling through the rainforest as the Dragon coils up toward the fruit of the Tree of the Knowledge of Good and Evil, urging you to take it. Look. The apple is perfectly polished. At first you can see your face in its surface but now your focus begins to blur. You look through it. Scrying.
Observe, now, the end of time. See the Red Dragon as it shall be, the deceiver not just of the first humans but of the last, with seven crowned heads and ten horns, rearing up to conquer heaven itself. See its servants, a seven-headed Beast upon which a Scarlet Whore rides, causing all humanity to worship the Dragon, as the nations decay and the human project collapses. The final degradation, in which the four cardinal directions are opened by Death, Famine, War, Conquest. See the last judgment, the son of God come to reign for a Millennium, when all but the saved are cast down to eternal torment in the lake of fire. And all of this to redeem what you are about to do.
Now eat it, the Dragon says. Don’t you want to know what it is to be a god?
[image: image]

INTRODUCTION
A Sublunary World
Between 1582 and 1589, two men—Dr. John Dee, a mathematician and scientific adviser to Elizabeth I, and Edward Kelly, an itinerant psychic—claimed that they held regular conversations with angels.
These angels explained the true origins of humanity, and delivered the original language spoken by mankind before the Fall. This language, along with a mathematically complex system for making further contact with the angels, was to be used by Dee and Kelly to advance the world toward the Apocalypse.
This was not a marginal event. Indeed, it has been central to the last five hundred years of Western civilization. Through Dee—who invented the phrase “BritishEmpire” and worked to manifest a new Christian religion uniting all humanity in preparation for the Second Coming—we can find the genesis of not only the British but the American empire, and in the utterances of the angels we can find the spiritual blueprint that has driven them both. This tremendous (albeit occulted) impact on history did not end with Dee. The influence of Dee and the angelic system he and Kelly delivered to the world can be found in an astonishing number of the major turning points of Western history since Dee’s death—in the birth of modern science, in the creation of the secret societies that liberalized Europe and gave America its spiritual calling, in the creation of the state of Israel and its subsequent centrality to American foreign policy, and even in the genesis of the United States space program.
In studying Dee and his work, we are studying the secret history of the world.
This, then, is the story of John Dee, a Doctor of the sublunary world, who sought to reverse the Fall of mankind and return all of nature to God—to create a new Eden by prompting the Apocalypse. Moreover, it is the story of his angelic system, the men and movements it influenced—such as Rosicrucianism, Freemasonry, the Royal Society, the Golden Dawn, Aleister Crowley, and Jack Parsons—and how it not only changed the world but in many ways created the world we now inhabit. Indeed, just as the work of St. Paul is responsible for turning the ideas of a Jewish messianic sect into a Holy Roman Empire, so is the work of Dr. Dee responsible for turning those of the Protestant dissenters into a global Empire of Angels.
Born into a humble family with minor court connections in 1527, John Dee quickly distinguished himself as a brilliant student, and soon rose to the heights of European intellectual life, becoming one of the great scientific minds of Europe during the time of Copernicus, Bruno, and Tycho Brahe, and a great popularizer and teacher of mathematics. Yet Dee sought not to master one subject but the totality of the sciences then available. This, for Dee, was a spiritual quest to know the mind of God, and like many of the intellectuals of his day, he extended his studies into occult philosophy, seeking direct contact with higher spiritual beings that he hoped would continue his education.
Reviewing his case in 1967, the National Security Agency summed up “our man Dee” as “a principal adviser to most of the Tudor monarchs of England, and to certain European rulers as well, including the Emperor Rudolph II. As government consultant, he excelled in mathematics, cryptography, natural science, navigation, and library science, and above all in the really rewarding sciences of those days—astrology, alchemy, and psychic phenomena. He was, all by himself, a Rand Corporation for the Tudor government of Elizabeth.”1
Because of Dee’s vast range of interests, he has remained opaque to popular history. His occult activities have long been considered an embarrassment, and have been used as a cautionary tale of how even great geniuses can fall victim to their own wishful thinking. Many biographers and commentators on Dee, likely wary of undermining their own careers, bracket their writing on his angelic conversations with disdain, downplaying the importance of Dee’s occult interests to his overall work. This means that most of the assessment of Dee’s occult work has been done by occult writers, where his system of communication with angels—often dubbed “Enochian magic,” a phrase not used by Dee—is discussed on its own merits, divorced from the over all context of Dee’s life and work. Writers who downplay Dee’s occult activities make the error of assessing him from a sterilized modern view point, instead of summoning the bravery to interact with Dee on his own terms. Those who focus solely on Dee’s occultism make the converse error, extracting his angelic conversations from his other work, depriving them of critical context, over-romanticizing them, or conflating them with later New Age or Theosophical ideas. Both of these compartmentalizations of Dee’s legacy do him a disservice; this book will instead strive to achieve a balanced unity. In the process, I hope to demonstrate the centrality of the occult to the history of Western civilization, and shed further light on the true nature of both.
Dee’s belief in the existence of a spiritual realm, inhabited by both good and evil beings, interpenetrating both daily life and history, was standard in the Elizabethan period. However, those who engaged with this spirit world outside of the official bounds of the Anglican or Roman Churches—whether Hermetic “magicians” among the academic elite, street-level “cunning men” and scryers, or, indeed, non-Anglican Protestants—were often criminalized, imprisoned, or killed for their troubles. Dee is remarkable not for his occult interests but for the unprecedented level of intellectual and scientific rigor he brought to them, for the fact that a man of his social position took such remarkable personal and professional risks in pursuing them, and for the phenomenal corpus of records he left behind.
In our own time, the doors to the intoxicating and hallucinatory world of magic and alchemy have long since been closed by science, and the experimental techniques once used by men like Dee, Bruno, and Newton to investigate the subtleties of the human spirit have been left to wither in the twilight of the New Age. This makes the active exploration of the invisible world as unacceptable today as it was in Dee’s time—with the main advance being that those who breach such taboo territory are economically and socially marginalized, rather than imprisoned or killed.
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Fig. I.1 Portrait of John Dee. Courtesy of Wellcome Images.
Yet stories like Dee’s are not without precedent in the modern world—especially among mathematicians (like Dee), some of whom have recorded similar experiences. John Nash, for instance, the Nobel Prize–winning American mathematician and economist who did critical work on game theory in the 1940s and ’50s and gave us the Nash equilibrium, believed that he had been recruited by aliens to save the world, that they were assisting him by sending him mathematical equations, and that they later acted to end his career; when asked how he could believe in such an outlandish scenario, Nash replied, “Because the ideas I had about supernatural beings came to me the same way that my mathematical ideas did. So I took them seriously.”2
The brilliant, self-taught Indian mathematician Srinavasa Ramanujan attributed his early twentieth-century achievements in higher mathematics to his family deity, the goddess Mahalakshmi, and received visions of scrolls of mathematical equations opening before his eyes; he is quoted as saying “An equation has no meaning to me, unless it expresses a thought of God”3—the quote could have come from Dee himself.
Carl Sagan’s 1985 novel Contact also assesses the idea of higher intelligences contacting humanity through the language of advanced math. The science fiction writer Philip K. Dick, who famously recorded his contact experience with an intelligence he called VALIS in his final novels, also spoke of language, the logos, as a living entity and medium of transmission from a higher dimension; the reality-puncturing ferocity of the Gnostic Christ of Dick’s Exegesis and the apocalyptic vitriol of the angels of Dee and Kelly’s spirit diaries are not far away in tone and content.
Nash was diagnosed with paranoid schizophrenia, institutionalized, and experienced severe career issues as a result; Philip K. Dick also contextualized his experience as traumatic, profoundly alienating him from those around him. Ramanujan, on the other hand, experienced no such friction. While the seriousness of particularly Nash’s illness should not be downplayed or trivialized, it is also worth noting that Ramanujan differed from Nash in that his claim of visions was considered acceptable within the general cultural narrative of Hinduism, in which reports of divine inspiration or contact are routine.
This reading of Nash, Dick, Ramanujan, and even Dee and Kelly’s differing experiences is supported by an interview-based study conducted by Stanford anthropologist Tanya Luhrmann in 2014 that suggested that the voices heard by individuals with serious psychotic disorder are shaped by culture. Luhrmann found that Americans reported violent, warlike, demonic, and overwhelmingly negative voices occasionally punctuated by the voice of God, which were perceived as traumatic and pathological. Individuals from India and Africa, on the other hand, reported experiencing voices as helpful spirits or family relationships, and felt them to be generally positive and to conform with cultural expectations about reality.4 Luhrmann’s description of the voices heard by Americans closely fits the angelic apparitions reported by Dee’s unstable English scryer Edward Kelly, and perhaps can tell us something about the cultural context of Protestant Christianity. However, like Ramanujan, and unlike modern Westerners, Dee and Kelly existed in a cultural context that supported the validity of their experiences; while not generally well regarded, magic, scrying, and angel contact were nevertheless widespread in Elizabethan England.
These contact experiences, whatever their provenance, are not confined to the margins of society; they are, in fact, woven into the very fabric of world culture. Many mainstream religions incorporate or are even founded on claims of contact with angels that are far less documented than Dee’s—with notable examples being the Revelation of John and the Prophet Muhammad’s reception of the QuÊ¿ran from the archangel Gabriel, a being that also appears in Dee’s spirit diaries. The Kabbalistic practices of Judaism, the parent tradition of Christianity and Islam, form a tightly knit system of mathematical interpretation of scripture and even, according to some readings, two-way communication with angels, making mathematical contact with spiritual entities an established, if closely guarded, religious tradition. That these claims of supernatural contact exist purely in the realm of subjectivity and faith has not, of course, impeded their ability to shape world cultures.
Since these angelic revelations are at the root of the three primary monotheist religions in the world, as of 2010 they made up the lived mythology of 2.17 billion Christians, 1.6 billion Muslims, and 13.9 million Jews. This means that over half of the world’s population—54.8 percent—draw their model of the world from what they believe to be messages from angels. Due in part to the rapid growth of Islam, that figure will rise to 61.1 percent of the world’s 9.3 billion population in 2050.5 Of course, the “big three” are not the only religions that claim to rest on direct revelation—only the largest ones that claim descent from angels (as a specific class of mythological being).
Such communication between individuals and higher intelligences via math, Qabalism, and secret languages is also a running trope in the occult subculture, notably within groups that draw their inspiration from Dee. The occult occupies a treacherous liminal zone between the competing discourses of science and religion, both of which reject it. It is tiny, decentralized, largely overlooked by modern culture, unpoliced by the processes of licensing or peer review, and concerned with entirely subjective aspects of the human experience, making it a no-man’s land where scientists, if not angels, fear to tread. Partly because he explored this perilous territory between objective science and subjective magic, Dee’s name was occluded from history by the religious and scientific reformers that followed him.
However, Dee’s magic has as little to do with modern notions of the occult as it does with modern notions of science; rather than grimoire sorcery or woolly New Age mysticism, Dee and Kelly’s scrying sessions were an outgrowth of Christian piety and the scriptural tradition of received wisdom granted to worthy individuals by angelic beings. Likewise, the protoscience of Dee’s time was fundamentally different from what we think of as science today. While modern science is forward-looking, seeking to continually test and refine what we know about the universe through experiment, the protoscience that existed before the scientific revolution was backward-looking. Europe was still crawling out of the Dark Ages and deeply concerned with recovering the knowledge it had lost. After the sack of Constantinople by the Ottoman Turks in 1453, Orthodox priests had fled to the Italian city-states, bringing with them Greek and Latin manuscripts that Western Europe had lacked access to, which scholars quickly seized upon. This meant that the prevailing intellectual climate during Dee’s life was humanism, the study of the classics. Western Europe had lost so much during the long night between the fall of Rome and the Renaissance that its scholars and early scientists saw their task as the recovery of the lost knowledge of antiquity—Greek and Roman philosophy and the Bible itself.
While the narrative of progress now leads us to think of humanity’s knowledge increasing as history advances, Renaissance thinkers believed that knowledge was naturally degrading over time, and had to be recovered and preserved. The ultimate source of knowledge was not in the future, but in following the trail of history back through the ancient world—even toward rediscovering what humanity had known before the fall of the Tower of Babel and the Fall from Eden itself. The true source of knowledge, wisdom, and understanding was God, and God had progressively distanced himself from human affairs—therefore, the enterprising scientist or magician was tasked with chasing him backward through time. This quest to restore mankind’s knowledge, and even its original pre-Fall spiritual condition, was the primary goal of many of Europe’s intellectual elite during Dee’s time, and Dee’s work is the high-water mark.
To make sense of Dee’s work, we must not only make the difficult leap of taking on the Renaissance worldview, but also juggle two narratives and intersecting levels of reality. One is the story of England’s growth, its split from the Catholic Church, and its subsequent transition into a global empire. The second is the spiritual narrative of Christianity itself, beginning with the Fall and ending with the Apocalypse and Second Coming of Christ. Modern readers should easily be able to compartmentalize these stories as facets of European history. This was not at all the case for Dee or his contemporaries, for whom these mythic narratives were indistinguishable, forming the fabric of Elizabethan reality.
Just as Dee sought to restore the fallen world by divine aid, this book attempts to restore and reconstitute Dee’s life, work, and ongoing historical impact as a coherent narrative, and to tell the story of one of the most improbable and quietly influential figures in European history, who stood at the crossroads of the Renaissance and Enlightenment and, perhaps with the aid of the host of heaven, delivered the blueprint for humanity’s final days.
ENGLAND AT THE DAWN OF EMPIRE
Before we assess John Dee, let us begin by describing the chaotic and fractured world into which he was born, and that he would seek to repair—for if the angels did indeed speak to Dee, they chose the most dramatic time possible to reinsert themselves into the story of Christendom.
The sixteenth century marked the most critical transition point in Western civilization since Constantine’s conversion of Rome to Christianity twelve centuries prior, when the Edict of Milan had, in one stroke, turned Christianity into a major world religion. This rejection of paganism and acceptance of the new, populist faith phase changed the power of the Roman Empire from a terrestrial to a spiritual imperium. While Rome itself would crumble, the Catholic Church would continue to dominate the European Dark and Middle Ages as the primary source of spiritual authority and cultural cohesion.
Yet by Dee’s time, the Church’s monopoly on European thought was ending just as dramatically as it had begun. The Middle Ages were coming to a close—marked by the invention of the printing press around 1440, by the fall of Constantinople to Islam in 1453, and by Martin Luther’s initiation of the Protestant Reformation in 1517. In England, in 1534, Henry VIII would ground Luther’s spiritual ideals into the political sphere by overthrowing the Church’s hold on his country. Infuriated with his Spanish Catholic wife Catherine of Aragon’s inability to give him a son, inflamed with lust for the young Protestant Anne Boleyn, and incensed with Cardinal Thomas Wolsey’s refusal to grant him a divorce from Catherine, Henry had taken up Anne’s new evangelical ideas, had Wolsey executed, and had declared himself the supreme head of the new, Protestant Church of England. Henry’s government had then privatized and sacked the Catholic monasteries in England, claiming the substantial spoils and then redistributing the lands, creating a new English middle class in the process.
The product of Henry’s marriage to Anne Boleyn would be Elizabeth, a child prodigy who would grow into perhaps the greatest monarch in English his tory, and who, with the help of John Dee, would initiate the transformation of England from a tiny island nation into “the Empire on which the sun never sets,” so named because it held so much territory that the sun was always shining somewhere in its domain. Henry’s marriage would also set the stage for centuries of sectarian violence, from the holocaust of Protestants that was to come with the short reign of Henry’s elder daughter, Mary, to the “Troubles,” the brutal twentieth-century paramilitary wars between Catholics and Protestants in Northern Ireland.
Man’s place in the universe and sense of himself were being shaken to the core. Luther’s revolution left his followers to fend for themselves spiritually, instead of relying on the Church’s central authority. The invention of the printing press had helped lay the groundwork for the Reformation by making the Bible available to more than just Church specialists. This worked to undermine the Church by demonstrating that its sacraments had no basis in the teachings of Christ—let alone its practices of tithing and indulgences, or the grotesque amassing of wealth by its leaders. The resulting doctrinal war broke the Church (and the European political landscape) apart. Luther’s (and, subsequently, John Calvin’s) insurrection was an attack not just on a singular religion but, because the Catholic Church had universal power over both the political and spiritual functions of Europe, an attack on reality itself. The seismic shock of Luther’s Ninety-Five Theses is likely impossible for modern readers to appreciate or even conceptualize—in the twenty-first century, Christianity has greatly lost its hold on the world’s imagination, relegated to just another option in the supermarket of potential beliefs. In sixteenth-century Europe, it was reality.
The Reformation came not as a total surprise, however, but as a sudden crystallization of innumerable stresses on the Roman Church and of slowly emerging public dissent. Institutional corruption in the Church, the incursions of Islam, the birth of the middle class, growing wealth inequality, rising nationalism, secularization, and skepticism, and the prior revolts of the Waldensians, John Wycliffe, and Jan Hus had all put cracks in the Church’s dam.6 All these began the work that Luther would complete, so that when he hammered in his Ninety-Five Theses, the dam burst, and let loose a flood of public dissent that had been held back for over a millennium. When that dam broke, so did the world as it had been known and understood for all those long centuries.
In addition to this rupture of faith, two events were permanently invalidating the medieval worldview: the discovery of the New World, and the Copernican revelation that the sun, not the earth, sat at the center of the solar system. Soon, the opening of the Western Hemisphere would lead to a new cold war between Catholic and Protestant powers—not only for territory, but for converts. Simultaneously, from the ashes of the preceding millennium of superstition, magical thinking, and religious fear, the phoenix of science was undergoing its birth pangs.
Rather than a singular Church, there were now many. Rather than one world, there were now two. Rather than the inherited knowledge of the Gospels and the ancients, science would soon come to show that nearly everything Western man assumed to be true was likely not. And rather than existing at the center of the cosmos, mankind was now relegated to orbiting the sun. If it seemed like the end of the world, that’s because it was—the final and definitive death of the Middle Ages, and the beginning of the modern world to come.
For many, this could only be evidence of the Second Coming, the book of Revelation playing out on the world stage. For Protestants, their struggle was “against the rulers, against the authorities, against the powers of this dark world.”7 It was a struggle against the pope, whom Luther identified with Antichrist,8 and with Rome itself, which Luther named the Whore of Babylon from the book of Revelation, and which the Presbyterian firebrand John Knox called a “Synagogue of Satan.”9
“I rejoice,” Martin Luther wrote as the Reformation took root, “that God raises up men who will give the last blow to popery, and finish the war against Antichrist which I began.”10
Thus were the terrestrial authorities of the Church cast not as stewards of Christ’s light, but as pawns of the Dragon. A Dragon that had been responsible not only for a millennium of imperial control but that, in the here and now, the new English Protestants lived in mortal fear of. A Dragon that, in the form of Bloody Mary, had regularly burned Protestants at the stake in group executions, filling the air with the stench of human fat.
It is no wonder the apocalyptic woodcuts of Albrecht Dürer so captured the English public imagination; his prints, depicting biblical scenes from the Fall to St. Michael and his angels fighting back the Red Dragon in the heavens above England, were in high demand in households throughout the country.11 What we now see as a Reformation was then seen as the Millennium, and Europe became saturated with heralds of the end times—like the Spanish theologian Michael Servetus, who, presaging Dee, announced that Michael himself would unleash a holy war upon the Antichrists who ruled Rome and Geneva. He was denounced by John Calvin and quickly burned at the stake.12
Yet though the new Protestants defined themselves in opposition to the evils of Rome, they brought their own horrors with them—blind hatred of the Church, its art, and ritual; a rejection of humanism; an obsession with Satan and his seemingly omnipresent demons; a return to an Old Testament view of a punishing and spiteful God; and an unflinching and almost Gnostic emphasis on personal salvation from the jaws of hell eternal—even, in the case of Calvin, predestination, which must rank among the cruelest religious concepts ever forced upon mankind. All of these made for a very humorless and terrifying new religious environment. In their counterexcesses of dogmatic literalism, the new Protestants presaged the evangelical fundamentalists of the modern world.
Though the Roman Church might have been corrupt, its more for-giving view of human nature had made for the relaxed, business-as-usual attitude that Luther had railed against, but that most of Europe had long been accommodated to, and under which humanism had made great strides—at least within the milieu of the educated upper classes.13 The punishing black-and-white view of Luther and Calvin made no such concessions—yet though their revolution would seem to institute a new and unflinching absolutism, it would ultimately prove a democratizing force.
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Fig. I.2. Albrecht Dürer, Saint Michael Fighting the Dragon, 
1498.
“[Calvinism] encouraged brave and ruthless men to win a continent and spread the base of education and self-government until all men could be free,” wrote historian Will Durant. “Men who chose their own pastors soon claimed to choose their governors, and the self-ruled congregation became the self-governed municipality. The myth of divine election justified itself in the making of America.”14
Following Luther’s original split with Rome, Christendom would continue to subdivide, producing not only Calvinists but Baptists, Anabaptists, Mennonites, Presbyterians, Congregationalists, and many more sects and denominations to come. In many cases, what are now established religious branches were then millennial cults. In England, however, the Crown was doing its utmost to keep reality ordered and tidy. Though the first Act of Supremacy in 1534 established the Ecclesia Anglicana and officially threw England’s lot in with the reformers, it was only by way of a shift in the locus of control, not doctrine. The only difference between the Church of England and the Church of Rome was that Henry VIII sat at the new church’s head, not the pope; in all other outward forms, it was still the Catholic Church. All breaks from Catholic doctrine were still considered heresy by the Church of England, and persecuted mercilessly, as was anybody unwise enough to question the king’s absolute authority over church and state—meaning that both Protestant and Catholic dissenters were put under Henry’s boot.15 Awash in his lust for more power, wealth, and a male heir, Henry had simply cut through the firmament of European faith to satisfy his own appetite. Yet it is from this act of ecclesiastical violence and its subsequent pogroms that we inherit the age of Shakespeare, the British Empire, the foundation of the United States, and much of the current world order.16 Furthermore, this split began the disintegration of the Church’s historical lock on knowledge, allowing the scientific revolution to occur.
Though Luther was quick to hang the label of Antichrist upon the pope and of Whore of Babylon upon Rome, perhaps a parallel narrative was at work. In their dual action to break the central authority of the Church, it would be tempting to see the carnal and amoral Henry VIII as a reflection of the Great Beast, and Elizabeth, exoterically the Virgin Queen, esoterically reflecting the scarlet-haired Mystery Babylon—with Dee’s work initiating the process of apocalypse itself, both terrestrially and celestially.
All of this, of course, would form the fertile backdrop of the angelic conversations to come. And when Dee’s angels arrived, they would not be without their opinions, or their vitriol at what had occurred in their absence from the affairs of men.

THE GREAT CHAIN OF BEING
This was the world the Elizabethans called “sublunary,” for it was believed that everything below the moon had been subject to the Fall of Man, and was therefore degraded and impure, afflicted by sin and awaiting redemption by Christ. Though many Elizabethans had the privilege of a humanist education, and would soon live through the halcyon age of Shakespeare, the Elizabethan worldview was very much still that of the Middle Ages, dominated by the Church and the doctrine of sin and salvation. Indeed, the chaos set loose upon the world during the Reformation could not be random—it was the direct consequence of sin.
“The world picture which the Middle Ages inherited,” wrote English classical scholar E. M. W. Tillyard in his critical study The Elizabethan World Picture, “was that of an ordered universe arranged in a fixed system of hierarchies but modified by man’s sin and the hope of his redemption.”17
For the Elizabethans, everything in the world was ranked and ordered in a great hierarchy, extending from God to his angels to stars to elements to man, following which were animals, plants, and minerals. This perfectly ordered world model had been inherited, and simplified, from the Middle Ages; it syncretized Neoplatonism and the Old Testament, folding in the angelology of Pseudo-Dionysius and the Hebrew Kabbalah. For the average Elizabethan, it was the hierarchy of power under which they labored; for the Hermetic or “magical” initiate, it was, at least in the ory, a ladder that could be climbed. No visible or invisible part of the universe was excluded from the chain of hierarchies and correspondences. If there was chaos, then it could only be the result of human action. Sin was the friction within the engine of the cosmos.
Yet if the stain of sin destabilized universal order, this suggested, for the more advanced thinkers of the Renaissance, its own solution. If the sublunary world was degenerated by sin, individuals or even all humanity might restore its original, unfallen nature by counteracting sin’s mechanism. In doing so, they might even return to God, and so they fervently searched Christian mysticism and pagan philosophy alike for the keys to a working methodology to do so.18 And because the Fall had been caused by sin, just as all chaos in the sublunary world had been, the tools of piety and sanctification were as important to the Renaissance scientist as empiricism and peer review are to the modern one.
Of particular interest was the angelology of Pseudo-Dionysius the Areopagite, a sixth-century Christian theologian, who had developed a classification and ranking of angels that became central to Christian mysticism, and which is still used in the Catholic and Eastern Orthodox churches; his angelic orders would be worked into the Great Chain by successive theologians, including St. Thomas Aquinas.19 (Martin Luther, on the other hand, would come to despise Dionysius and his angelology as so much Neoplatonic nonsense.)20
The links in the Great Chain were as follows:
God, at the top of the chain, holding omnipotent, omniscient, and omnipresent authority over all.
The angels, intermediate beings between God and mankind, possessed of bodies of pure spirit rather than flesh, yet lacking the omnipotence, omniscience, and omnipresence of God. Following the classifications of Pseudo-Dionysius and Aquinas, the angels were further subdivided into nine ranks:
	Seraphim
	Cherubim
	Thrones
	Dominions
	Virtues
	Powers
	Principalities
	Archangels
	Angels
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Fig. I.3. Great Chain of Being, from Didacus Valades, Retorica 
Christiana, 1579.
The Catholic and Neoplatonic thinker Marsilio Ficino summarized the angelic order thusly:
Seraphim speculate on the order and providence of God.
Cherubim speculate on the essence and form of God.
Thrones also speculate, though some descend to works.
Dominions, like architects, design what the rest execute.
Virtues execute, and move the heavens, and concur for the working of miracles as God’s instruments.
Powers watch that the order of divine governance is not interrupted and some of them descend to human things.
Principalities care for public affairs, nations, princes, magistrates.
Archangels direct the divine cult and look after sacred things.
Angels look after smaller affairs, and take charge of individuals as their guardian angels.21
Humans were considered to be halfway between angels and animals, in that they possessed (and were bound to the animal lusts of) physical bodies, but were also blessed with spiritual virtues like love and faith. Consequently, humans are in the unfortunate position of being able to commit both spiritual and physical sins—unlike angels and animals, who are either fully spiritual or fully physical. As Shakespeare put it in Henry VIII: “We all are men in our natures frail, and capable of our flesh; few are angels.”22
Animals, ranked within various orders—mammals, avians, fish, reptiles, amphibians, insects.
Plants, ranked in order from trees to fungus.
Minerals, ranked by gems, metals, stones, and so on.
All of these ranks of being corresponded with and were colored by the four elements, seven classical planets, and twelve zodiac signs, forming a complex analogical language that could be used to draw correspondences between all aspects of existence. These correspondences underpinned much of the medieval worldview and informed the language of operative magic, as can be seen, for instance, in Cornelius Agrippa’s Three Books of Occult Philosophy.
Speaking of the importance of observing specific planetary times and hours for prayers, for instance, Tillyard writes, “One is tempted to call the medieval habit of life mathematical or to compare it with a gigantic game where everything is included and every act is conducted under the most complicated system of rules.”23
Yet by the Elizabethan period, the hold of the Great Chain was weakening—following writers like Machiavelli questioning that the universe was even ordered at all, and the spread of Copernican theory, which would have been known to educated Elizabethans, even if they were unwilling to upset the hierarchy of the world by insisting on its mass adoption.24
Despite this, the Great Chain forms the fundamentals of occult thought that Dee, his teachers, and his contemporaries drew from. By speaking to angels, the Chain suggests, an individual might work to repair his sinful, sublunary nature, and begin to climb upward toward God via emulation of the angels, rather than degenerating toward the lower realms. This idea of repairing one’s own fallen nature, originally the concern of the odd solitary magus, would gain wider prominence with the growth of Rosicrucianism and Freemasonry; indeed, it is the root idea of Western esotericism.
Operative magic itself, stemming from the Great Chain, helped form the context of the Elizabethan period. Alchemy and sorcery permeated society, but reality itself was also a battle ground between two metamagical systems—Catholicism and Protestantism. Beyond shared religious mythology, Catholicism had its saints, fetishes, sacraments, rituals, inter-cessionary prayer, and other magical technologies; while Protestantism had its evangelical fury and emphasis on individual relationship with Christ. Next to such intense systems of belief, whose wars extended to torture and mass murder, Dee’s Hermeticism looks positively sober—the forerunner of the science that would begin to emancipate humanity.

REVELATION
If mankind had fallen in Genesis, and the decay of the world and the soul of humanity had resulted in its present sublunary condition despite Christ’s incarnation, there was an absolute antidote: the end of the world as prophesied in the books of Ezekiel, Daniel, and, principally, in Revelation, in which the wheat would be culled from the chaff, and the angels pour out the wrath of God upon unrepentant mankind, who had debased itself by worshipping the Dragon, Beast 666, and Whore of Babylon during the reign of Antichrist. This Apocalypse was to be the final triumph over Satan and his fallen angels, until they and their impenitent human followers were cast into the Abyss in preparation for the millennial reign of Christ and the New Jerusalem of perfected humanity that is to come.
If Hermetic magic was concerned with repairing the fallen nature of the individual alchemist, its ultimate goal—at least as expressed by Dee—was the repair of the fallen nature of the entire world by catalyzing the Second Coming of Christ. For Dee, and many to follow him, it was thought necessary to help this to occur through enlightened human activity—the Great Work. Indeed, the second half of Dee’s life was consumed by following the dictates of impatient angels intent on using human agents to advance history toward the Apocalypse.
Revelation, the nightmarish final book of the New Testament, has occupied a central place in the Western imagination in the two millennia since its writing, and has come to mean many things to many people. Composed from a vision by the Jewish prophet John of Patmos following the death of Christ and the destruction of the Second Temple by Rome during the reign of Nero, Revelation originally described the end of the world as it was then known. It was written from the perspective of the Jews who had accepted Christ as the Jewish messiah—not St. Paul’s converts to the new religion of Christianity, drawn from the pagans of Greece, Rome, and northern Africa. The book is a visionary prophecy of the final war of the much-tormented Jewish followers of Christ against the evil of not only Nero’s Rome but also Paul’s non-Jewish converts to Christianity. Revelation’s addition to the biblical canon came much later, and was a matter of some controversy; the fact that it sits next to Paul’s letters in the New Testament obscures the fact that Paul and John of Patmos were writing from the perspectives of two radically different factions of early Christians. While Paul was writing for converted gentiles, John was writing from the perspective of Jews who believed Christ to be the Messiah, and who were profoundly disturbed by the opening of God’s covenant to non-Jews, a revolution that had been commanded not by the living man Jesus but by Saul of Tarsus’s alleged vision of Christ on the road to Damascus. Hence, Revelation lashes out at the “synagogue of Satan, who claim to be Jews though they are not.”25 When it speaks of the 144,000 who are to be saved at the end of days, it does not mention converted gentiles, but the reassembled twelve tribes of Israel—that is, the Jews that have accepted Christ. As the religious historian Elaine Pagels argues in her study Revelations, this makes Revelation a profoundly anti-Christian document, as it is categorically hostile to the factions of early pagan followers of Christ that would become “Christians.”26
The original politics of Revelation have been long forgotten, however, and the evils of John’s time that were symbolically represented as the Red Dragon, the Beast 666, and the Whore of Babylon have been seen by generations of Christians since as pertaining to their own time period—especially during the Reformation, when millenarian fear gripped Europe. Unlike Catholicism, Protestantism yearned toward the vicious and punishing Jehovah of the Old Testament and the apocalyptic Christ of Revelation, and though Luther initially dismissed Revelation, he soon came to see the political expedience of casting Rome itself as the force of the Antichrist. Edward Kelly’s visions are steeped in this Puritanical fire and brimstone, filled with angels commanding sinful humanity to atonement that would be at home in the sermons of the most extreme early American preachers, and announcing that God would soon obliterate his unrepentant Creation.
This apocalyptic vein of Protestantism only increased over the coming centuries, reaching a crescendo in nineteenth-century British preacher John Nelson Darby’s rapture theology—the premillennial, dispensationalist doctrine that the books of Revelation and Daniel are not metaphor but describe fully literal geopolitical events yet to come, with 144,000 faithful Christians to be “raptured” or teleported into a tangible heaven prior to a world-ending confrontation between those who are “left behind” and the forces of Antichrist and his one-world government. Rapture is not a word that occurs in the Bible; it is a theological elaboration by Darby.27 Key to this dispensationalist view of biblical events is that God requires human agents to advance the coming of his kingdom, and that what is required of these agents depends on which dispensational period of history, or “aion,” is currently in effect, with the world now entering the final aion, the Apocalypse. This rapture theology, which gained brief popularity in the United Kingdom, soon became the guiding religious myth of America, from the common people to the very halls of power, and is one of the primary reasons for ongoing American support of the state of Israel. As will be discussed at length in book III, another particularly keen student of Darby’s premillennialism was the occultist Aleister Crowley, who was raised in Darby’s Exclusive Brethren group in England, later applied Darby’s teachings on dispensations or aions of spiritual development to Dee and Kelly’s angelic magic, and who consciously identified himself with the Antichrist as a necessary component of God’s dispensation to humanity during the final days.
Along with the rise of Jewish nationalism in the nineteenth century and more secular geopolitical calculations, dispensationalism is causally responsible for the British creation of a Jewish homeland in Palestine via the 1917 Balfour Declaration and America’s formal recognition of the state of Israel in 1948. (Remarkably, John Dee’s fellow magus Isaac Newton predicted 1948 as the year of the Jews’ return to Palestine.)28 Yet this biblically literal, evangelical, or “Christian Zionist” theology is diametrically opposed to the original meaning of Revelation. It demands that the return of the Jews to Palestine and their subsequent conversion to Christianity is a necessary prerequisite of the Second Coming; in the one-dimensional Christian Zionist worldview, Jews are simply Christians who have yet to receive Christ. This is now far from a fringe belief—in 2006, a Pew Forum on Religion and Public Life study found that over one in three Americans believes that the state of Israel is a fulfillment of biblical prophecy of Christ’s return.29 Christian Zionism—as exemplified by modern megachurch evangelicals like John Hagee and Greg Laurie—hinges upon the belief that evangelical Christians who support Israel will in turn receive blessing sin their own lives,30 drawn from Genesis 12:3, in which God tells Abraham that he will create a great nation from him, and that “I will bless those who bless you, and I will curse him who curses you.”31 
For Christian Zionists, this principle extends beyond individuals to entire 
empires; indeed, it is widely believed among Christian Zionists that Britain’s 
failure to work toward a full Jewish state, and America’s urgent insistence on doing so, is responsible for the collapse of the British Empire and the transfer of global imperial primacy to America. Dee, who argued for a British Empire of Angels, would likely agree were he alive today. Some Christians go so far as to believe that failing to support Israel will mean that they will be “left behind” during the Rapture.32
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Fig. I.4. Clarence Larkin, The Book of Revelation, 1918.
These premillennial ideas did not begin in the nineteenth century, however. Just as early stirrings of Jewish Zionism can be found in the seventeenth-century Kabbalist and self-proclaimed Jewish messiah Sabbatai Zevi, so can stirrings of Christian Zionism be found in the Cabalist John Dee and the prior occult tradition he exemplified. Indeed, the conversion of the Jews (as well as pagans and Muslims) to Christianity as a preapocalyptic necessity was central to the plans of Dee’s angels. More overt calls for Christian Zionism can be found in the decades following Dee’s death, notably in the literal, premillennial, and Cabala-influenced tract The World’s Great Restauration in 1621, which argued that the Jews would return to Palestine in the latter half of the seventeenth century prior to the subsequent Apocalypse.
Such literal readings of scripture were an inevitable consequence of the printing press. To read the word of God directly, without the mediation of the Church, was inevitably to take it literally; in many ways, Protestantism itself is a phenomena of mass printing and rising literacy rates. Yet such calls to biblical literalism and fundamentalism—let alone Zionism—were heresy during Dee’s day; attempts by Protestant groups at “Judaizing” by leaning into the Old Testament and Zionist ideas were punishable by death under Elizabeth and James I.33 One particularly zealous group of Judaizers was the Puritans, who rejected the residual Catholicism of the Church of England and longed to live like God’s original chosen people, over twenty thousand of which responded to persecution by migrating to New England. There, the ministers Cotton and Increase Mather, who saw demons and witches behind every ill twist of fate, established America on fundamentalist and apocalyptic lines.
In the nineteenth century, Darby’s dispensationalism—the idea that God had different messages and posed different challenges to humanity for different periods of history, and that these periods of history, of which mankind was now in the preapocalyptic phase, required human stewardship—took root in America in a way that it hadn’t in England. As the twentieth century opened, the extensively circulated Scofield Reference Bible spread Darby’s apocalyptic literalism, and evangelists like Billy Sunday took up the crusade and pushed it to truly American proportions. Sunday and those who followed in his footsteps—most notably Billy Graham—sought to influence not only American culture, but also politics.34 Saving a few converts was one thing, but saving the world was another. The twentieth century was a trying time for Christians—after all, film, television, and even cars were seen as signs of the yet-again-impending Apocalypse. American evangelicals, convinced by their leaders that Jesus was indeed coming, earned, saved, and donated formidable amounts of money to the cause of establishing a Jewish state in Palestine—with some even helping in its initial settlement. The eruption of World War I only confirmed their belief that the end was at hand. While American progressives and humanists pushed for peace movements, evangelicals knew that resisting “wars and rumors of wars” was futile, as they were only foreshadowing of the Antichrist to come.35
This passive acceptance of what was perceived to be God’s work in the world reached a disturbing moral low in World War II, during which many Christian Zionists saw Hitler’s persecution of the Jews as a part of the divine plan to push Jews toward returning to Palestine and converting to Christianity. They therefore saw little need for America to intervene to prevent the Holocaust from occurring. The Third Reich, it was reasoned by fundamentalists, was only a foreshadowing of the persecutions that would occur during the reign of Antichrist, and represented a wake-up call to secular European Jews to repent before it was too late.36 Just as God had used pagans as pawns to further his agenda in the Old Testament, many evangelicals believed, so had he used the Nazis to advance the apocalyptic timeline by forcing the Jewish return to Palestine.37
America’s triumph in World War II, and the subsequent 1948 recognition of Israeli statehood, again convinced evangelicals that they were winning God’s holy war; even Harry Truman called the atomic bomb a gift from God and a sign of his favor, while evangelicals saw it as the most dramatic sign of the end times possible.38 Yet while evangelicals fought a global war for salvation, they were losing ground in the culture war back home. As the twentieth century progressed, evangelicals lost control of the educational system, the media, and the hearts and minds of young people to what they perceived as a “secular humanist” agenda drawing the world away from faith. (These new, libertine social mores, as typified by the 1960s counterculture, were prototyped by Crowley’s Thelemic cult in the 1920s, as will also be discussed in book III.) During the 1960s, evangelicals lost further ground in the culture war by maintaining separatist views on race,39 and virulently opposing women’s reproductive rights—as Billy Sunday had once put it, “Woman is the battleground of the universe.”40 Rome likewise struggled to maintain relevance in a rapidly changing world, and responded with the creation of the Second Vatican Council in 1959, a radical overhauling and liberalization of the Church that remains contentious among many Catholics. Put on the defensive by a secular society now not only uninterested but actively hostile to organized Christianity, denominations that had long been bitter enemies made common alliances to survive in a godless world. The three-headed beast of “birth control, divorce, and Hollywood” sought to drown God’s people as surely as the Flood had.41 In this tide of secular darkness, evangelicals detected the hand not only of Communist subversion but of the coming Antichrist himself.42
This culture war took a prodigious turn back toward the Christian right in the 1970s, following the publication of Hal Lindsey’s block-buster bestseller The Late Great Planet Earth, which repopularized apocalyptic literalism for a lost generation awash in drugs and vague mysticism. Lindsey foretold that the Antichrist would arise from the European Economic Community as an America weakened by Communist subversion slept, spoke of the coming Antichrist as a kind of super-Hitler, referred to Israel as “God’ splotpoint,” and predicted that Armageddon would occur in 1988.43 Among this book’s 28 million enthusiastic readers was Ronald Reagan, who believed (asof1971) that the book of Ezekiel had prophesied that Russia, or “Gog,” would be destroyed by nuclear weapons for persecuting Israel.44
“For the first time ever,” Reagan told a state senator, “everything is in place for the battle of Armageddon and the Second Coming of Christ.”45 Only a decade later, Reagan would be leading Americain a nuclear showdown with Russia for real, during which time he held regular White House dinners for evangelical advisers like Lindsey, Pat Robertson, Jerry Falwell, and Tim LaHaye.46 (The ICBM missiles that made up America’s nuclear arsenal, and which held the world on the brink of annihilation during the Cold War, were propelled by rocket fuel designed by Crowley’s student Jack Parsons.)
George Bush Sr. held similarly evangelical views on the importance of Israel.47 George Bush Jr.’s presidency was even more steeped in apocalyptic fervor; the younger Bush famously attempted to elicit French support for the invasion of Iraq by telling Jacques Chirac that he saw “Gog and Magog at work” in the Middle East.48 Bush’s speechwriter David Frum, who is Jewish, commented that for staffers in Bush’s White House, regular Bible study was “if not compulsory, not quite uncompulsory, either.”49 
While the presidency of Donald Trump at least appears to represent a cataclysmic 
break with the American right’s traditional evangelical narrative in favor of 
nationalism, in actuality it shows little sign of deviating from the script. 
Indeed, Trump’s vice president, Mike Pence, is likely the staunchest and most extreme Christian Zionist politician to occupy the White House in American history, a position he probably could not have secured without the populist appeal of Trump.50
Rather than “gentle Jesus, meek and mild,” this thermonuclear version of Christianity is concerned with destroying the perceived enemies of Christ, including Russia, Islamic terrorists, and subversive or even “Satanic” influences back home; during the 1980s, it held the entire world hostage in a game of nuclear chicken, and in its new guise as the “War on Terror,” continues to be the justification for American imperialism. Apocalyptic Christianity is now a multibillion-dollar industry in America alone,51 and is a potent narrative tool used by Republican politicians to mobilize evangelical voters. Yet it would be too simplistic to assume that evangelical spiritual and political leaders cynically manipulate their constituents for money and power. Indeed, the Manichean polarity of premillennialism, its inflexible totality, and its promise to its adherents of a divine role on the historical stage—not to mention the promise of salvation or even preferential treatment by God—exercises a profound appeal and hold over American political leaders, including those who do not begin their careers as evangelicals but convert as they gain proximity to the real levers of power.52 While traditionally associated with the Republican party, evangelicals are highly represented among the Democrats as well, and Democratic politicians make regular plays to evangelical voters.53 The extent to which apocalyptic Christianity dominates the American political and spiritual narrative is often easy to forget, as evangelicals have lost control of Hollywood and the mass media since the 1930s, despite the fact that Christian media remains profitable within its own sphere.54
In contrast, Jewish Zionism has been largely secular, nationalist, and pragmatic. Theodor Herzl, the father of modern Zionism, dismissed religion and Messianism as childish games;55 Max Nordau, with whom Herzl cofounded the World Zionist Organization, was an agnostic who bitterly attacked mysticism and the perceived degeneracy of Victorian culture, contending instead for a fiercely nationalistic and “muscular” Judaism.56 On the other hand, the cultural Zionist Ahad Ha’am argued (against Herzl and Nordau) that religion was not only inseparable from Jewish identity but the source of Jewish national will.57 Yet while Jewish identity had long been conceptualized in religious, transcendent terms, a new understanding of Jewishness as an ethnic and even secular identity came to dominate the Jewish nationalist conversation beginning in the nineteenth century.58
Consequently, messianic groups have been the exception rather than the rule in Israeli politics, but have exercised a powerful influence 
nonetheless. Moses Hess, the founder of Labor Zionism, believed that the true 
apocalypse was the ultimate socialist education of humanity, which Christianity had been a step toward.59 David Ben-Gurion, the founder and first prime minister of Israel, described the Zionist project as a “magnificent, messianic enterprise.”60 Abraham Kook, the first Ashkenazi chief rabbi of British Mandatory Palestine, studied the Kabbalah and Hegelian philosophy, concluding that God had used all of history to divinely conspire to return the Jews to Palestine, and that he had used even the actions of pagans and apparent opposition and persecution of the Jews to do so.61 The fundamentalist sect Gush Emunim, led by the son of Rabbi Kook, vigorously pushed for a messianic, redemptionist interpretation of the settlement of new territories 
acquired by Israel in the Six-Day War, which it believed had been divinely 
granted and therefore could not be surrendered. This growing sect pushed for a messianic and absolutist view of Israeli expansion and drew enthusiastic support from many young people,62 though the evacuation of settlements from 2000 to 2009 came as a challenge to the redemptionist camp, leading to further political fragmentation among religious Zionist groups.63
Likewise, many Haredi or orthodox Jews from the nineteenth century onward saw Zionism as a push toward the Jewish messiah,64 while others have considered Zionism to be actively antimessianic—for instance, Polish Hasidic leaders stated in 1902 that “Zionism itself is based on the denial of divine providence, the doctrine of reward and punishment and of the hoped-for redeemer. The nationalism of which they speak fulfills itself in nothing other than the destruction of sacred religion.”65
Despite its status as a secular state, Israel often finds itself uncomfortable bedfellows with Christian Zionists in securing American support. This relationship is made decidedly bitter by the fact that Israel looks to American economic and military aid to maintain a strong state in the midst of its enemies, and to prevent another Holocaust, despite the fact that—in the final summation—many modern Christian Zionists believe the Holocaust was necessary.66 Despite its name, Christian Zionism can be read as anti-Semitic, in that it is concerned not with the well-being of the Jewish people as much as it is using them to fulfill its own agenda and, ultimately, to de-Judaize them.
Though Christian eschatology has been the predominant narrative in Western culture since the death of Christ, it entered an actively imperial phase following the European exploration of North America and the Reformation, and in this form continues to guide the actions of the American empire. Therefore, Revelation can be read as a kind of magical manual or tantra for the leaders of Western civilization, as well as for the adepts of the Western esoteric tradition examined in this book. For Dee and those who followed him, hastening the events of Revelation was not nihilistic destructiveness but the necessary precursor of fulfilling God’s plan, redeeming humanity, and establishing the New Jerusalem—the final restoration of the sublunary, fallen world. As Revelation is the underlying script of Dee’s work—as well as the work of Aleister Crowley and Jack Parsons, which will be examined in book III—it is recommended to have a copy close to hand while reading this book.
Multiple translations of the Bible are cited in this text—the King James, New King James, and New International Version—depending on whether drawing attention to specific wordings, historical context, or maintaining clarity for modern readers is most important for each citation. Comparing multiple translations of any given passage can easily be done online.

THE WESTERN MYSTERY TRADITION AND ESOTERIC PROTESTANTISM
If this is the narrative of mainstream Protestantism, then what of the underground occult tradition, which Dee exemplified? Western esotericism is often seen as a sideline curiosity or footnote to history—at best an early, failed attempt at science. It also tends to be cast in an oppositional role to mainstream religious denominations and movements.
I argue in this book—following Dame Francis Yates—that this is not the case, and that the Western esoteric tradition has, for better or worse, been central to the development of European, English, and American spirituality, geopolitics, and empire. Further, it is my contention that the angelic system of John Dee and Edward Kelly has been the central core of the Western esoteric tradition in its post-Renaissance form, and has been at the heart of Rosicrucianism, Scottish Rite Freemasonry, the Golden Dawn, and Thelema—and, through Thelema, of modern occultural movements like Satanism and witchcraft. These religious subcultures, in the final summation, do not exist in opposition to mainstream Protestantism but are, instead, its esoteric component—in some cases affirming and upholding its theology by acting as its shadow. Therefore, Dee and Kelly’s system has played an invisible but central role in the last five hundred years of Western history.
Though the adepts of this tradition, of which I have taken Dee as an exemplar, have been small in number and marginalized in official history, it is my contention that the experimental world of the occult and its attendant secret societies in many ways represents the “research and development wing” of Western civilization, in which new political, social, and religious models are proposed and tested, often finding wider purchase in society through the efforts of artists and political radicals who fall under the sway of such ideas. The influence of Freemasonry on the American and French revolutions is a primary example.
However, I must distinctly resist any conspiratorial read of this history. The Western esoteric “tradition” has mostly been only sporadically organized, with groups often working in isolation from or even at cross purposes to each other; one would struggle to find core dogmas for the Western tradition, as its ideals and praxis shift significantly between groups and individual practitioners. Even when it does involve large organized groups, like Freemasonry, the history of the Western tradition is still less one of group efforts, let alone large-scale religious revivals, than it is of ideas passing between individuals or small collectives of intellectuals, often at a distance of centuries. These thinkers—such as Dee, Newton, Crowley, and many more—have in turn exercised massive influence on the wider culture, often in oblique and nonintuitive ways. A useful and not altogether unconnected parallel can be drawn with Western philosophers like Kant, Nietzsche, and Schopenhauer, who often lived marginal, secluded, and outwardly even feeble lives, yet whose intellectual work caused undeniable and irreversible sea changes in Western civilization, often after their deaths. These changes were not effected by organized conspiracies but by the power of new ideas to rapidly spread between minds and upend entire cultures in the process.
So with that said, what is the Western esoteric tradition, other than a catchphrase denoting the occult thinkers and fraternities that have sprouted up throughout European history?
It is my view that this tradition, in its form postdating Dee, should really be called Esoteric Protestantism, that it is indeed the inner esoteric expression of the Protestant Reformation, and that it has played a guiding role in the spread of Protestantism and its ideals throughout the world.
All religions have an exoteric shell—a system of rules and dogmas for laypeople—along with smaller inner esoteric groups focused on mysticism, individual experimentation with spiritual techniques, and, very often, apocalypticism.67 Examples include the tantric schools of Hinduism and Buddhism, the Holy Orders in Catholicism, the Kabbalists in Judaism, the Sufi schools of Islam, and many more. Though Protestantism in its many varieties is only five hundred years old, it is, of course, no different. Esoteric Protestant groups like the Rosicrucians, Freemasonry, the Golden Dawn, and, indeed, the collective of scientists that became the Royal Society—are the esoteric core of Protestantism. Protestantism’s often aggressively “bland” approach, even approaching open secularism in the case of many modern denominations, makes it easy to assume that it possesses no depth and to miss what is (or at least was) hiding in plain sight.
As will be discussed, the primary formulation of this tradition can be traced to the sack of Constantinople and the transfer of Byzantine manuscripts containing material from ancient Greece and Rome to the Medici city-states. Here, the spiritual ideas of the ancient, pre-Christian world were revived as Renaissance Hermeticism and Neoplatonism, mixing with teachings on the Kabbalah from Europe’s Jews. This amalgam was in turn formulated into a system of “operative magic” by the Benedictine abbot Trithemius and his student Cornelius Agrippa.
These streams of magical thought were prevalent in Europe at the time of Luther’s spiritual revolution and England’s subsequent “Brexit” from Rome, which permanently altered the spiritual politics of the West and was widely thought to indicate that the Apocalypse was at hand. Against this backdrop of impending Armageddon, these Hermetic, Neoplatonic, Cabalistic, and occult ideas and techniques came together in the singular personage of John Dee, who purportedly used them to contact angels. These angels immediately began using Dee, Kelly, and many of their noble and ecclesiastical connections to accelerate Europe even further toward the end times. In order to assist this process, Dee was given the “true” system of magic that earlier Renaissance thinkers
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