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				“This is the book of the year.”

				—New York Post

				“An absolute must-read.”
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				—Trevor Noah, host, The Daily Show

				“An important exploration of why we’re giving up the philosophy that built the modern West.”
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				“Populist and identity politics are not just unpleasant; they are an existential threat to the American way of life. With characteristic wit and erudition, Jonah Goldberg argues that if you value democracy and a free society, you must stand against ideological tribalism, no matter what your politics. Suicide of the West raises an alarm everyone needs to hear and makes clear the path we need to take.”

				—Arthur C. Brooks, president of the American Enterprise Institute

				“It is indeed a serious book with perhaps the rarest of things: the potential to change your mind on any number of subjects. That it is written with great good humor and some laugh-out-loud moments should not disguise that it is very serious and very important….I marvel at its breadth and depth.”

				—Hugh Hewitt, radio talk-show host

				“Jonah Goldberg has written a powerful lament, sure to make its mark on contemporary political debates.”

				—James W. Ceaser, Claremont Review of Books

				
				“Understanding where America stands calls for someone with an intellectual lens that can integrate Schumpeter and Fight Club, Karl Marx and Walter White. In Suicide of the West, Jonah Goldberg begins with a compelling thesis, expounds it with massive evidence, and led me to a new and deeper understanding of our predicament. And yet I found myself reading the book for fun. How is it possible with a book this serious? Jonah Goldberg is that good.”

				—Charles Murray, author of Coming Apart

				“[Suicide of the West] is damn good.”

				—Dana Perino, Fox News host

				“Jonah Goldberg’s Suicide of the West is a tour de force. As ever, Goldberg wears his extraordinary erudition lightly as he demonstrates how the ideas that have animated free societies for the past 250 years are the greatest creations of humankind—and how we are imperiling our posterity by the way we mishandle, ignore, and belittle them. This is a very important book.”

				—John Podhoretz, editor, Commentary magazine

				“A fantastic book…highly recommended.”

				—Brad Thor, New York Times bestselling author

				“No book better explains this perilous American moment than Jonah Goldberg’s deeply researched, beautifully written, and brilliantly argued Suicide of the West. Goldberg uses his trademark logic and humor to explain how the ‘miracle’ of liberal democracy and capitalism created the conditions for Western thriving and how complacence about the system could hasten its collapse. Equal parts history and polemic, Suicide of the West is a bracing and necessary reminder that the success of the West is neither accidental nor inevitable. It will be one of the most important books of the year.”

				—Stephen F. Hayes, former editor in chief of The Weekly Standard and Fox News contributor

				“Long one of conservatism’s wittiest defenders, Jonah Goldberg turns out to be one of its best contemporary theorists as well. With Suicide of the West, he has provided a topographical map charting the road back from decline.”

				
				—Troy Senik, City Journal

				“We need books—and a lot more books—like Suicide of the West that reach a mass public with original and unconventional popular language and crosscutting arguments.”

				—Steven F. Hayward, author of Patriotism Is Not Enough

				“A rich and highly readable book…It is also a deeply humane work.”

				—Marian L. Tupy, Cato Institute senior analyst

				“Goldberg’s book is a timely reminder not to take the blessings of liberty for granted, and to be vigilant in defending and refreshing the institutions that secure them.”

				—Grant Bosse, editor, New Hampshire Union Leader

				“What Goldberg does better than any other writers is communicate lots of big ideas to the widest possible audience they can reach….Jonah’s book imitates and ultimately transcends the great dorm-room bull session. And he will use every hook he can get into the reader. It’s an uncommon gift.”

				—Michael Brendan Dougherty, National Review

				“Progressives and conservatives will have their disputes with this book, but the conversations are well worth having.”

				—Library Journal

				“[Suicide of the West] makes a simple, vitally important argument about gratitude and perpetuation. And it synthesizes the research and theories of dozens of sociologists, historians, and economists in a new and helpful way. If Suicide of the West—like Goldberg’s first book, the bestseller Liberal Fascism—comes to be so widely read and debated that it shapes the public understanding of its subject, we will be much better off for it.”

				—Adam Keiper, The Weekly Standard

				
				“Suicide of the West is primarily an apologetic for liberal democratic capitalism, but it is also an astute explanation of how we got to where we are as a nation. It is in this form most valuable, and recommendable on its insight alone.”

				—Charles Fain Lehman, The Washington Free Beacon

				“Ambitious, engrossing, and provocative…splendid.”

				—Commentary magazine

				“Suicide of the West, for all its serious intent and ominous title, is a necessary read for today’s intellectual drought. By refreshing readers’ knowledge of the origins of the Miracle and how it helped spread freedom, increased wealth, and alleviated poverty and associated miseries over the course of the past two centuries, Goldberg irrigates the nearly parched roots of conservatism and its branches of small government, lightly regulated markets, and virtuous living. One hopes he’s not too late.”

				—Bruce Edward Walker, Acton Institute

				“A fascinating book.”

				—Russ Roberts, host, EconTalk podcast

				“Goldberg is without peer in his ability to reinforce the deepest and most significant truths embedded in American democracy. His command of history, culture, and political philosophy—not to mention his delightfully engaging prose—is on full display in this masterpiece.”

				—David L. Bahnsen and Brian G. Mattson

				“Goldberg’s defense of classical liberalism is lucid, sincere, and enjoyable to read.”

				—Rachel Lu, Public Discourse

				“A modern classic for the conservative canon.”

				—The Resurgent

				
				“[Suicide of the West] musters wit and wisdom to make the case that our current trajectory is nothing short of an existential threat to the survival of Western society and that only a fundamental course correction might save us….Provocative and formidable, a sweeping three-part narrative of the development of contemporary American culture and what ails it.”

				—Josh Wester, The Gospel Coalition

				“I highly recommend Suicide of the West, for our leaders as well as our citizens.”

				—Matthew Stokes, Alabama Daily News
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			PREFACE TO THE PAPERBACK EDITION

			On Socialism

			One of the central arguments of this book is that humans must believe in something. They need a story of themselves and their place in the world. When traditional religion, morality, and the institutions of civil society—all of which place important constraints on human behavior by channeling ambition in productive ways—recede or vanish, we do not rely on pure reason as our lodestar. Human nature, like nature generally, rushes in to fill the void. And it is our nature to seek out new stories, new worldviews, that feel right. Our programming drives us to find meaning that complements our tribal instincts and our desire to be “all in it together,” because this social instinct gave us a comparative advantage as a species over the last few million years. Ants, elephants, and chimpanzees are social creatures—and so are we. This drive is neither good nor evil, it simply is. Like force, its morality is determined by how it’s used.

			The need for a narrative that satisfies our craving for meaning and purpose is becoming more pronounced because the old narratives—from the familiar patriotic stories about the “American way” to traditional notions of virtue and decency informed by religion—aren’t holding sway anymore. It’s not necessarily true that the stories have grown stale. The storytellers have grown hostile, apathetic, or dysfunctional. Institutions form character, starting with the family, but also including schools, civic groups and, yes, the media. When those institutions are no longer willing or able to shape character by upholding a community’s traditions, new stories leap into the vacuum.

			As I note in the pages ahead, the great philosopher of history Ernest Gellner argued that the shock of modernity sent people on a quest for new “re-enchantment creeds”—ideas or stories that restore the sense of meaning modernity banished to the sidelines. Nationalism was one such creed. German nationalism was born as a rebellion against the imposition of the French Enlightenment—and the French language and, simply, French rule—on German soil. Marxism was another such creed. Karl Marx replaced the Divine Plan of God with the “scientific” diktats of History.

			
			The subtitle of the hardcover version of this book named nationalism, populism, and identity politics as some of the contemporary re-enchantment creeds plaguing America and Western societies in general. All of these manifest themselves as forms of tribalism, a popular word in the civic discourse today. It’s a useful term in two respects. First, it captures the way adherents of certain creeds or movements divide the world into “us” and “them,” and assign evil intent to the latter while reserving noble intentions for the former. Second, because tribalism is evocative of our core nature. We evolved in small bands in which the tribal mentality was both a survival mechanism and the source of our Darwinian comparative advantage.

			At the core of my argument is that most of the supposedly modern-sounding “isms” people embrace as future-oriented replacements for liberal democratic capitalism are neither modern nor future oriented, but ancient and reactionary. Nationalism isn’t the future; it’s a throwback to the past, when we divided the world between us and them. (Nationalism is different from what might be called “nationism,” by which I mean an international system where nation-states, with clear borders and a healthy conception of patriotism, are allowed to flourish.) Many proponents of nationalism today deliberately set it against a straw man alternative of “globalism” and a borderless world. But one can oppose that and the centralizing, divisive cause of nationalism, which tends to empower the state and demonize internal enemies as traitors against the “national will”—whatever that may be.

			But there’s another “ism” we should have included in the subtitle—socialism.

			Since I sent off the manuscript to the publisher, the Democratic Party and liberals generally have embraced socialism in principle and practice to an extent not seen since the progressive era. Socialism’s popularity today is partly an artifact of nationalism’s popularity. In both the popular imagination and among intellectuals of the left and, increasingly, the right, socialism is seen as the opposite of nationalism. But they are more like two sides of the same coin; whichever side you’re looking at, it’s the same currency and holds the same (minimal) value.

			
			What unites nationalism and socialism, both in theory and historical practice, is statism, the belief that the central government and those controlling it are uniquely empowered and entitled to impose their vision of society on the whole country. Indeed, an equally suitable new subtitle for the paperback would be simply “How Tribalism and Statism Are Destroying American Democracy,” because while identity politics, populism, nationalism, and socialism are all forms of tribalism in that they all derive their motivating passion from our natural desire for unity, it is statism that makes all forms of tribalism dangerous. Whatever you may think of nationalists, socialists or, for that matter, neo-Confederates or the Nation of Islam, they can do little harm—at least little legal harm—without capturing the power of the state.

			As I discuss in these pages, the Founders understood that the desire for groups and interests of all kinds—ethnic, religious, cultural, regional, economic, etc.—to rig the system for their own benefit is a fundamental feature of all societies, because it is a fundamental feature of human nature. They called these forces “factions.” There will always be factions, particularly in a large and sprawling continental nation. The point of our Madisonian system is to make it impossible for any one faction to seize control of the government and permanently impose its vision on the country, to “rig the system” for its own benefit.

			Nationalism and socialism are both statist projects because they seek to have the state impose One Best Way on the whole of society. Like populism, they share an inherent antipathy for impediments—constitutional, intellectual, or otherwise—to their programs. In the twentieth century, all of the socialist projects not constrained by classically liberal constitutional mechanisms (e.g., the social democracies of Scandinavia) invariably took on a nationalist flavor. Likewise, all of the nationalist projects unfettered by constitutional restraints became socialist. The Soviet Union embraced nationalism fairly soon after the Bolshevik Revolution, and Nazi Germany moved inexorably toward socialism, as the name the National Socialists should have suggested they would. Communist China and socialist Cuba needed nationalism to stay alive. Hugo Chavez was a socialist, but he was also a nationalist.

			
			The fads for socialism and nationalism today are both expressions of a crisis of meaning in contemporary liberal democracies. That crisis is a real one. But the remedy is not to replace the Miracle of liberal democratic capitalism with a system that denies people the freedom to find their own sources of meaning and belonging. The solution lies in restoring the institutions that are better suited to that task: family, faith, community. There is no definition of the Highest Good that will not feel oppressive to many of our fellow citizens. The genius of liberalism is that it does not seek to answer the question How should we live? Rather, it provides a way for people to live alongside one another without killing each other.

			“How should we live?” is still a crucial question—perhaps the crucial question—but the only system that will guarantee that most people will find an answer that works for them is the one that protects the individual right to look for that answer.

			Liberal democratic capitalism is truly miraculous in myriad ways. It is superior to every other system ever conceived of—never mind implemented—at fighting poverty, improving health, and unleashing the creative spirit of every human being. It has only one hugely significant drawback: It is unnatural. If humans were meant to live cheek by jowl with strangers and engage in commerce rather than violence with them, we would have started doing precisely that hundreds of thousands of years ago. We didn’t. We stumbled into this amazing system.

			But pure reason—appreciation for the data and facts alone—will not sustain our commitment to this form of government. We need to love it, to be grateful for it. We need to trick our evolutionary tribal programming into seeing it as something precious and worth preserving, for it is ours. It is uniquely American. Even if we share it with the world—and we should—we should still feel like it is ours, and we should weep at the prospect of losing it. But we should not simply weep. We should fight. I hope this book helps persuade people—in all parties—that this is the task of this generation, and every one to follow.

			
			—Jonah Goldberg, July 15, 2019

		

	
		
		
			
			PART I

		

	
		
		
			
			INTRODUCTION

			Stumbling upon a Miracle

			There is no God in this book.

			The humans in this story are animals who evolved from other animals who in turn evolved from ever more embarrassing animals and before that from a humiliating sea of ooze, slime, meats, and vegetables in the primordial stew. We pulled ourselves out of the muck, not some Garden of Eden. Indeed, if the Garden of Eden ever existed, it was a slum. We created the Miracle of modernity all on our own, and if we lose it, that will be our fault too.

			This book assumes that the Almighty does not guide human affairs and does not intercede on our behalf. God is not in the picture. Well, He is in the picture in the sense that the idea of God—and gods—play a very large role in human affairs. But my assumption is that God is in our heads and hearts, not in the heavens above.

			The only concession to my own beliefs lies in the word “assumes” just above. I am making this assumption for the purposes of an argument. I am not an atheist, but I think it is useful to play one for the argument I want to make, as a means of guiding the reader through a way of thinking about the world.

			In Enlightenment-based democracies, claims that something is true because God says so are inherently suspect because part of the point of the Enlightenment was to create a space where people can disagree about what God wants from us—if He wants anything at all. That’s why the highest form of argument in a democracy is one based on facts grounded in reason and decency. I won’t deny I’m passionate in parts of this book, but I try not to let the passion get ahead of the facts or the argument. That is because I think persuasion matters, though you wouldn’t know it from the last few years in American life. On the right and the left, persuading your opponents is out of fashion, replaced by the mandate to rile up your supporters. I am weary of that, particularly on my own “side.” So I’m taking a gamble and doing this the old-fashioned way.

			
			For the purposes of this book, I assume that nearly all the important truths about good and evil or freedom and tyranny are not self-evident. But they can be discovered. The truths we know we have figured out for ourselves—over a really, really, really long time. After thousands of generations of trial and error, we discovered “best practices” out there in the world, like prizes in some eternal scavenger hunt. If the concepts of right and wrong were as universally obvious to everyone as, say, hot and cold, the library shelves groaning under the weight of tomes chronicling war and barbarity would instead lie empty.

			And for those who can’t suspend their faith in God and believe He revealed to us all we need to know, that’s fine. All I ask is you bear in mind that He took His time revealing it all. The Jews, never mind Jesus, show up very late in the story of humanity. And long after the Ten Commandments and the Bible appeared, most of humanity still spent thousands of years ignoring divine instruction.

			

			—

			BUT JUST AS GOD can’t get credit, neither can any of His more popular substitutes. There is no dialectic, inevitability, teleology, or hidden algorithm that made human success a foregone conclusion. What happened happened, but it didn’t have to happen that way. There is no “right side of history.” Nothing is foreordained.

			If you cannot let go of the idea that there is a great plan to the universe—that we as individuals, a nation, or a species have some inevitable destiny—that’s fine too. All I ask of you is to consider a secondary proposition: We have no choice but to live by the assumption that this is the case.

			For instance, many philosophers, physicists, and neuroscientists have depressingly compelling arguments that there is no such thing as free will. Brain scans reveal that many of our conscious decisions were already made subconsciously before they popped into our heads. It looks an awful lot like free will is a story our brains tell us.

			
			But here’s the problem: Even if you believe there is no such thing as free will, it is impossible to live any kind of decent life based on that belief. Even if our personal choices are some deep fiction, we still have to convince ourselves to get out of bed in the morning. We are still obligated as a society to judge people as if they make their own choices.

			The same goes for every nation and civilization. You can believe that cold, impersonal forces drive humanity to a certain destiny like wind drives a leaf, but we still have to argue about whom to elect president, what Congress should do, and what schools should teach. Prattle on about how free will is a delusion to your friends at the bar all you like; you’re still going to have to choose to go to work in the morning.

			We all understand in our bones that choices matter—paradoxically because we have no choice but to think that way.

			

			—

			JUST TO BE CLEAR, I am not arguing for some kind of nihilism or moral relativism. The philosopher Richard Rorty famously wrote in Consequences of Pragmatism:

			
				Suppose that Socrates was wrong, that we have not once seen the Truth, and so will not, intuitively, recognise it when we see it again. This means that when the secret police come, when the torturers violate the innocent, there is nothing to be said to them of the form “There is something within you which you are betraying. Though you embody the practices of a totalitarian society which will endure forever, there is something beyond those practices which condemns you.”

			

			This thought is hard to live with, as is Sartre’s remark:

			
				“Tomorrow, after my death, certain people may decide to establish fascism, and the others may be cowardly or miserable enough to let them get away with it. At that moment, fascism will be the truth of man, and so much the worse for us. In reality, things will be as much as man has decided they are.”1

			

			
			I think there is much truth to this. What societies decide is right or wrong becomes what is right and wrong for most of the people who live in them. But I think the lessons of history show that societies can choose poorly—and that this can be proved empirically through facts and reason. Some cultures are better than others, not because of some gauzy metaphysical claim, but because they allow more people to live happy, prosperous, meaningful lives without harming other people in the process. Because this is true, it is incumbent upon all of us to fight for a better society, to defend the hard-learned lessons of human history, and to be grateful for what we have accomplished. This book begins and ends with that simple idea.

			With all this in mind, let me review, not necessarily in perfect order, what lies in the middle of this book.

			My argument begins with some assertions: Capitalism is unnatural. Democracy is unnatural. Human rights are unnatural. The world we live in today is unnatural, and we stumbled into it more or less by accident. The natural state of mankind is grinding poverty punctuated by horrific violence terminating with an early death. It was like this for a very, very long time.

			Imagine you’re an alien assigned with keeping tabs on Homo sapiens over the last 250,000 years.2, *1 Every 10,000 years you check in.

			In your notebook, you’d record something like this:

			
				Visit 1: Semi-hairless, upright, nomadic apes foraging and fighting for food.

				Visit 2: Semi-hairless, upright, bands of nomadic apes foraging and fighting for food. No change.

				Visit 3: Semi-hairless, upright, bands of nomadic apes foraging and fighting for food. No change.

			

			Except for a few interesting details about their migrations and subsequent changes in diet, forms of rudimentary tools, and competition with Neanderthals, you’d write the same thing roughly twenty-three times over 230,000 years. On the twenty-fourth visit, you’d note some amazing changes. Basic agriculture and animal domestication have been discovered by many of the scattered human populations. Some are using metal for weapons and tools. Clay pottery has advanced considerably. Rudimentary mud and grass shelters dot some landscapes (introducing a new concept in human history: the home). But there are no roads, no stone buildings worthy of the label. Still, a pretty impressive advance in such a short period of time, a mere 10,000 years.

			
			Eagerly returning 10,000 years later, our alien visitor’s ship would doubtless get spotted by NORAD. He might even get here in time to see Janet Jackson play the halftime show at the Super Bowl.

			In other words, nearly all of humanity’s progress has taken place in the last 10,000 years. But this is misleading. It’s like saying between Jeff Bezos, Mark Zuckerberg, and me, our combined net worth is more than $150 billion. Because for most of that 10,000 years, the bulk of humanity lived in squalor. Indeed, there are many who argue—plausibly—that the agricultural revolution made things worse for most of humanity. Our diet got less diverse, and, for the vast majority of us, our days were now defined by tedious, backbreaking labor.

			The startling truth is that nearly all of human progress has taken place in the last three hundred years (and for many of the billions of non-Westerners lifted out of crushing poverty thanks to capitalism, it’s happened in the last thirty years). Around the year 1700, in a corner of the Eurasian landmass, humanity stumbled into a new way of organizing society and thinking about the world. It didn’t seem obvious, but it was as if the great parade of humanity had started walking through a portal to a different world.

			Following sociologist Robin Fox and historian Ernest Gellner, I call this different world “the Miracle.” And we made it, even if we didn’t really know what we were doing. “Unique among species,” Fox writes, “we created the novel environment, and the supernovel environment that followed on the Miracle, by ourselves and for ourselves.”3

			The Miracle is about more than economics, but economics is the best way to tell the story of humanity’s quantum leap out of its natural environment of poverty. Until the 1700s, humans everywhere—Europe, North and South America, Asia, Africa, Australia, and Oceania—lived on the equivalent of one to three dollars a day. Since then, human prosperity has been exploding across the world, starting in England and Holland with the rest of Western Europe and North America close behind. Debate climate change all you like. This is the most important “hockey stick” chart in all of human history:4

			
			
				
					[image: ]
				

			

			I have included an appendix of charts chronicling the transformation of the Miracle in detail, arguably way too much detail. If you need further persuading on this point, I encourage you to read it. If you don’t, feel free to skip right on by.

			But it is crucial that the reader goes into the rest of this book appreciating just how different humanity’s environment has become in a blink of an eye, in evolutionary terms. As economist Todd G. Buchholz puts it, “For most of man’s life on earth, he has lived no better on two legs than he had on four.”5 For the first time in human history, the great challenge is not survival but coping with abundance.

			As I discuss at length, the Miracle was the product of a profound and unprecedented transformation in the way humans thought about the world and their place in it. The prosperity of the Miracle didn’t happen because of the scientific revolution or from accumulating private property or conducting trade. All of those things played important roles, but science, technology, trade, and property existed in countless civilizations prior to the Miracle, and yet we could not achieve escape velocity from the status quo of one to three dollars per day. Ideas changed everything. This new thinking, which I call the Lockean Revolution, was a wide and deep change in popular attitudes. It held that the individual is sovereign; that our rights come from God, not government; that the fruits of our labors belong to us; and that no man should be less equal before the law because of his faith or class. Of course, such a revolutionary way of viewing the world wasn’t universally accepted or implemented overnight, but the mental switch had been flipped.

			
			For the first time in human history, the state itself was more than a glorified criminal enterprise. The emergence of the state thousands of years ago was a beneficial precondition for the emergence of the Miracle, but that doesn’t change the fact that the state begins as a means of exploitation. All states prior to the Miracle were designed for the betterment of the tiny slice of humans at the top. Everywhere around the world, rulers saw the masses as little more than instruments of their will. To be sure, humans invented all sorts of theologies and ideologies, such as the divine right of kings, that rationalized these systems as something more noble (and some were better than others), but when put to the test, the interests of rulers always came first.

			And yet, these systems endured for thousands of years. In fact, most humans live in societies where the old rules still largely apply. Why? Because there is something about tyranny, monarchy, and authoritarianism that “works,” by which I mean there is something in our wiring that finds such systems natural.

			Which brings us to human nature, the subject of Chapter 1. The first primates with the Latin prefix Homo appear in the fossil record just under six million years ago. Homo sapiens has been around for between 200,000 and 300,000 years. The Miracle began three hundred years ago. That’s a half dozen human lifetimes.*2

			Evolutionary change does not work on this short a time line. The needle barely moves over 10,000-year increments. In other words, everyone reading this book carries the same basic programming of the humans who toiled in the wheat fields of Mesopotamia or carried spears through the forests of Africa, Germany, or Vietnam. And even if you account for the view that certain populations have distinct traits that have evolved in shorter periods of time than the last ten or twenty millennia, such differences would be trivial against the backdrop of the innate programming we acquired over the last 200,000 to 300,000 years, never mind the last five to six million.

			
			For all intents and purposes, human nature holds constant as the world changes around us. This is a truth better comprehended from literature than from science. When we read about characters in the distant past or the distant future, what makes them recognizable to us is that they are still us: human beings with all of the normal joys, desires, and fears we all experience.

			Stated plainly, from the perspective of our genes, we weren’t meant to live like we do today, with wealth, rights, and freedom, and all their fruits. As I describe in the chapter on human nature, our natural condition isn’t merely poor, it’s tribal.6

			For all of human—and most of primate7—history until the dawn of the agricultural revolution, humans lived in small, often wandering, groups. This means that all of human politics, religion, and economics—to the extent we can use such words—was personal. Tribes and bands do have internal politics. We are imbued with a very strong “coalition instinct” that helps us forge alliances based on loyalty and reciprocity. But, again, these are personal, face-to-face interactions. Our understanding of our place in the universe, our sense of self in relation to others, was defined by a small handful of people who had to work cooperatively to survive.

			In short, all meaning was tribal. And as the great economist and philosopher Friedrich Hayek observed, humans are still programmed to understand the world in personal and tribal terms.

			The secret of the Miracle—and of modernity itself—stems from our ability to hold this tendency in check. It is natural to give preferences to family and friends—members of the tribe—and to see strangers as the Enemy, the dangerous Other. Nearly all higher forms of social organization expand the definition of “us” to permit larger forms of cooperation. Religion teaches that coreligionists are allies, even when they are strangers. The nation-state tells us that fellow citizens are part of the glorious us. Even modern racism plays this role, as does communism, fascism, and nearly every other modern-ism.

			We will get into all of these -isms soon enough. But the two most important ones for now are liberalism—by which I mean not partisan Democrats or progressives but the original Enlightenment-based understanding of natural rights and limited government—and capitalism. Rightly understood, capitalism isn’t a separate ideology or system from liberalism. But separating them out here might be helpful.

			
			In later chapters, I spell out how liberalism and capitalism created the Miracle and how the United States of America is the fruit of the Miracle. But the key point to understand for the arc of this book is that both are unnatural. The idea that we should presume strangers are not only inherently trustworthy but also have innate dignity and rights does not come naturally to us. We have to be taught that—carefully taught. The free market is even more unnatural, because it doesn’t just encourage us to see strangers to be tolerated; it encourages us to see strangers as customers.

			The invention of money was one of the greatest advances in human liberation in all of recorded history because it lowers the barriers to beneficial human interaction. It reduces the natural tendency to acquire things from strangers through violence by offering the opportunity for commerce. A grocer may be bigoted toward Catholics, Jews, blacks, whites, gays, or some other group. But his self-interest encourages him to overlook such things. Likewise, the customer may not like the grocer, but the customer’s self-interest encourages her to put such feelings aside if she wants to buy dinner. In a free market, money corrodes caste and class and lubricates social interaction.

			Violence, the natural way to get what you want from strangers, is zero-sum. I hit you with a rock and take your apple. There is one apple-eating winner and there is one apple-less loser with a lump on his head. Trade is mutually beneficial, because the apple buyer needs an apple and the apple seller needs the buyer’s money for something else. Trade builds trust and encourages strangers to see each other as equals in a transaction. Labor and commerce in a market order create objective metrics to judge people by. “I don’t care if so-and-so is [black, Jewish, gay, Catholic], he does a good job and shows up on time.” Liberalism, by enforcing the rule of law and recognizing the rights of everybody, especially property rights, makes trade easier, and trade makes liberalism more desirable.

			The Miracle comes out of this worldview. It is the product of a bourgeois revolution, an eighteenth-century middle-class ideology of merit, industriousness, innovation, contracts, and rights. Capitalism is the most cooperative system ever created for the peaceful improvement of peoples’ lives. It has only a single fatal flaw: It doesn’t feel like it.

			
			The market system is so good at getting people—from all over the world—to work together that we barely notice how much we’re cooperating. Liberalism, meanwhile, by refusing to give people direction and meaning from above—as every ancient system did, and every modern totalitarianism does—depends on a healthy civil society to provide the sense of meaning and belonging we all crave. Civil society, as I explain later, is that vast social ecosystem—family, schools, churches, associations, sports, business, local communities, etc.—that mediates life between the state and the individual. It is a healthy civil society, not the state, that civilizes people. We come into this world no different than any caveman, Viking, Aztec, or Roman came into this world: humans in the raw, literally and figuratively. Starting with the family, civil society introduces us to the conversation about the world and our place in it.

			When civil society fails, people fall through the cracks. The causes of failure can take many forms, as can the consequences. But one thing holds fairly constant: When we fail to properly civilize people, human nature rushes in. Absent a higher alternative, human nature drives us to make sense of the world on its own instinctual terms: That’s tribalism.

			The easiest illustration of this is the way young men from dysfunctional homes and atomized communities have fallen in with street gangs for thousands of years in every corner of the globe. The gangs offer meaning and a sense of belonging and operate according to the us-versus-them logic of tribalism. Heroic community leaders understand this far better than the rest of us. That is why virtually every intervention with at-risk youth involves getting young men and women to find healthier attachments in civil society, often through sports, but also through voluntarism, vocational training, music, art, and other productive pursuits.

			The same dynamic repeats itself with terrorists, the Klan, the Mafia. and cults of every stripe. Getting these modern tribalists to find meaning elsewhere—in family, work, faith—is the only way to civilize them.

			
			This is not a new problem. It is a problem that begins with modernity itself.

			In his book Tribe: On Homecoming and Belonging, Sebastian Junger recounts how the English colonies in North America were vexed by a bizarre problem: Thousands of white European colonists desperately wanted to be Indians, but virtually no Indians wanted to be Europeans. “When an Indian child has been brought up among us, taught our language and habituated to our customs,” Benjamin Franklin explained in a letter to a friend in 1753, “if he goes to see his relations and make one Indian ramble with them, there is no persuading him ever to return.” However, Franklin added, when whites were taken prisoner by the Indians, they’d go native and want to stay Indians, even after being returned to their families. “Tho’ ransomed by their friends, and treated with all imaginable tenderness to prevail with them to stay among the English, yet in a short time they become disgusted with our manner of life…and take the first good opportunity of escaping again into the woods.”8

			As Junger observes, this phenomenon seemed to run against all of the assumptions of civilizational advance. And yet it kept happening, thousands of times over.9 Why? Because there is something deeply seductive about the tribal life. The Western way takes a lot of work.

			But this is not just a phenomenon of the poor and poorly educated or of strangers in the New World. The pull of the tribe is inscribed on every human heart, and it can take highly intellectual and sophisticated forms. In later chapters, I argue that the sense of alienation we feel toward liberal democratic capitalism should rightly be understood as romanticism. Nailing down the meaning, history, and forms of romanticism, as we will see, is a tricky business. But I agree with the scholars who argue that romanticism begins with the French philosopher Jean-Jacques Rousseau. The core of romanticism, for Rousseau and those who followed, is the primacy of feelings. Specifically, the feeling that the world we live in is not right, that it is unsatisfying and devoid of authenticity and meaning (or simply requires too much of us and there must be an easier way). Secondarily, because our feelings tell us that the world is out of balance, rigged, artificial, unfair, or—most often—oppressive and exploitative, our natural wiring drives us to the belief that someone must be responsible. The evil string pullers take different forms depending on the flavor of tribalism. But the most common include: the Jews, the capitalists, and—these days on the right—the globalists and cultural Marxists.

			
			Thus, I argue, romanticism has never gone away, even if the period we call the romantic era has been consigned to stodgy library books. Liberal democratic capitalism does not give us much by way of meaning; it merely gives us the freedom to find it in civil society and the marketplace. And for some—many!—that is not enough. And so we seek out new theories, causes, and ideologies that have all the answers and promise to take us out of this place to some imagined better world of harmony, equality—for the right people, at least—authenticity, and meaning.

			Marx, for all his talk of scientific socialism, was an incurable romantic, convinced that malevolent forces—Jews, the ruling class, industrialists, “capital”—were exploiting the masses.10 He in turn argued—“prophesied” is the better word—that, if the masses, the workers of the world, bound together in tribal solidarity, they could overthrow their masters and deliver humanity to some glorious new realm where we would live essentially the way man lived in Eden. Nazism shared many of the same theories about who resided behind the curtain, manipulating the German people. Hitler’s vision of the end of history was different from Marx’s, but he shared the dream that his tribe would reach the Promised Land.

			It is my contention that all rebellions against the liberal order of the Miracle are not only fundamentally romantic in nature but reactionary. They seek not some futuristic modern conception of social organization. Rather, they seek to return to some form of tribal solidarity where we’re all in it together. Romanticism is the voice through which our inner primitive cries out “There must be a better way!”

			But—spoiler alert!—there isn’t one. This is it. Look around, everybody: You’re standing at the end of history. In terms of economics, no other system creates wealth. We can get richer, and we can solve many of the problems that still plague modern society. The remedies for those problems might require more intervention by government or less. But, in the final analysis, we cannot improve upon the core assumptions of the Miracle. Every other kind of economics—if there even is any other kind of economics*3—concerns itself not with creating wealth but with how to redistribute it. That is not economics; that is politics.

			
			This brings us to the second main theme of this book: corruption.

			This desire to return to our authentic selves cannot be eradicated (nor should we try). But it can be channeled. Just as we have an innate need and desire to eat, that desire has to be cultivated in the right way if we are to live healthy lives. I argue that political ideas and movements based upon the romantic idea of following our feelings and instincts can best be understood as corruption. To the modern ear, “corruption” suggests petty criminality, particularly among politicians. But this is a pinched and narrow understanding of what corruption really is. “Corruption” literally means decay, rot, and putrefaction.

			In other words, corruption is the natural process of entropy by which nature takes back what is hers. Rust will eat away at iron until it rejoins the soil. Termites will eat any wood home given the only two ingredients they need: opportunity and time. The only way to fight off nature’s greedy claws is through human care. Any boat owner knows that there is no substitute for upkeep and vigilance. And so it is with the Miracle.

			Because every generation enters this world with its natural wiring intact, every generation must be convinced anew that the world they have been blessed to be born into is the best one. Corruption isn’t about giving in to the seduction of bribery; it is about giving in to the seduction of human nature, the angry drumbeats of our primitive brains and the inner whispers of our feelings.

			When I started this book, no one thought Donald Trump would run for president, never mind become president, including Trump himself. But his emergence proved beneficial for my larger thesis, even if it wasn’t necessarily beneficial for our society. I argue that the right’s embrace of Donald Trump’s brand of politics represents a potentially catastrophic surrender of conservative principles, and a sign of how deeply the corruption has set in.

			
			But Trump’s rise is a symptom of our larger problems, not the cause of them. It must be understood, at least in part, as a backlash against the left’s turn to identity politics, which is just another form of tribalism. Tragically, that backlash has yielded or at least solidified a new identity politics all its own. The Miracle ushered in a philosophy that says each person is to be judged and respected on account of their own merits, not the class or caste of their ancestors. Identity politics says each group is an immutable category, a permanent tribe. Worse, it works from the assumption that what benefits one group must come at the expense of another.

			The rise of the populisms and nationalisms of the left and the right that have come to define so much of our politics today are manifestations of corruption. The Miracle works on the assumption that the individual is the moral center of our system, and the individual armed with reason, facts, the law, or simply morality (and hopefully all four) on his side should win any contest with an angry throng shouting with tribal passion. As I argue in Part Two, the genius of the Constitution lay in enshrining that principle into law.

			And finally, there is the last theme of this book. I do not offer many public policy proposals to remedy our problems, in large part because I do not think our problems are fundamentally policy problems. The crisis that besets our civilization is fundamentally psychological. Specifically, we are shot through with ingratitude for the Miracle. Our schools and universities, to the extent they teach the Western tradition at all, do so from a perspective of resentful hostility toward our accomplishments. It is not that the story they tell is pure fiction—though that happens—but that it is, at best, half-true.

			Consider Howard Zinn’s People’s History of the United States. Published in 1980, it has sold millions of copies and remains one of the mostly widely used texts in America.11

			At the beginning of A People’s History, Zinn confesses that he only wants to tell the story of America from the perspective of the oppressed:

			
			Thus, in that inevitable taking of sides which comes from selection and emphasis in history, I prefer to try to tell the story of the discovery of America from the viewpoint of the Arawaks, of the Constitution from the standpoint of the slaves, of Andrew Jackson as seen by the Cherokees, of the Civil War as seen by the New York Irish, of the Mexican war as seen by the deserting soldiers of Scott’s army, of the rise of industrialism as seen by the young women in the Lowell textile mills, of the Spanish-American war as seen by the Cubans, the conquest of the Philippines as seen by black soldiers on Luzon, the Gilded Age as seen by southern farmers, the First World War as seen by socialists, the Second World War as seen by pacifists, the New Deal as seen by blacks in Harlem, the postwar American empire as seen by peons in Latin America.12

			

			All of these things should be taught. But the idea now is that knowing this story is the only story worth knowing. That this and only this is the story of America. By turning the Founders into nothing more than greedy white racists, by decrying Columbus as nothing more than a genocidal murderer, by arguing that slavery is a uniquely Western and American sin, by claiming that “Western civilization” and “American exceptionalism” are nothing more than euphemisms for “racism” and “imperialism,” the ressentiment-drenched intellectuals at the commanding heights of our culture seek to make the story of the Miracle into a Curse, leaving them as the only legitimate storytellers of our civilization.

			By no means do the majority of Americans subscribe to the Zinn view of America. But a majority of Americans, I believe, are ungrateful for what the Miracle has brought us. Sometimes this ingratitude manifests itself as simply taking one’s good fortune for granted. And that is enough to destroy a civilization. Because maintaining a civilization, fighting off corruption, takes work. If we don’t teach people to hold what they have precious, they simply won’t bother defending it against those who think what we have is evil.

			Just as the spoiled children of the wealthy are often ungrateful for the opportunities provided by their parents, we as a society are ungrateful for our collective inheritance. The system we live under is like the proverbial goose that lays the golden egg.

			
			You are probably familiar with the story, but I think it would be instructive to look at it more closely. There are many versions of the fable going back to Aesop and antiquity, but two of the oldest versions in the West come from France and England.

			In the classic French version, the story goes something like this: A cottager and his wife discovered a hen that laid a golden egg every day. After thinking about it, they deduced that the hen must contain a great lump of gold in its gut. In order to get the gold, they killed it. Having done so, they found to their surprise that the hen differed in no respect from their other hens. The unwise duo had neither a hoard of gold nor any more golden eggs.13

			William Caxton’s earlier version (1484) is slightly different, and more faithful to Aesop’s. This time, it is a single farmer. Not happy with one egg a day, he orders the goose to double its quota to two. The goose replied that it couldn’t (“And she sayd to hym / Certaynly/ my mayster I maye not…”). The farmer is furious at the remarkably generous—and polite!—creature and kills it.14

			The moral of both versions is usually the same: Greed is bad. Wanting more than you have leads to having nothing at all. But the truth is the lessons are actually quite different.

			In the first version, the cottager and his wife use their reason; in the second, the farmer succumbs to his rage. The practical consequences are the same—no more golden eggs—but the mistakes stem from different kinds of folly. The cottagers are not insane to think that a bird that produces golden eggs might have gold inside it. The farmer, however, is crazy not to take the word of a magic goose when it insists it can’t do better than one golden egg per day (an enormous amount of wealth in the fifteenth century). And to get so angry at the bird that you kill it is true lunacy.

			Yes, both stories are about greed. But what really unites them is ingratitude.

			What would you do if you found a goose that laid a golden egg every day? It seems reasonable to think that a wise person would take care of the goose, making it as comfortable as possible. You would feed it better than you otherwise would a conventional goose. You might put a fence around its shelter. If the goose politely told you that it needed certain things to keep up its production, you would take these requests seriously. To borrow from another ancient proverb, don’t look a gift horse in the mouth.

			
			These two versions of the goose that lays the golden egg speak to the two kinds of assaults befalling the Miracle. In one, sheer rage driven by the feeling that “I deserve more!” leads to the creature’s death. In the other, intellectual hubris drives the couple to think they can outsmart this Miracle that literally waddled into their lives as a gift. The first is an analogue to the populist rage that churns on the left and the right. The second is a mirror of the mind-set of supposed intellectuals who are convinced they are smarter than the market and the system they inherited. And both stories highlight the ingratitude that defines our times.

			Let me close with another parable of sorts, probably more familiar to the reader.

			In the opening scene of The Godfather (both the book and the film), Don Corleone is receiving visitors on his daughter’s wedding day. Sicilian tradition holds that he must grant any favor asked of him on this day. His first supplicant is Amerigo Bonasera, the undertaker.15

			“I raised my daughter in the American fashion,” Bonasera says in the book that inspired the movie. “I believe in America. America has made my fortune. I gave my daughter her freedom and yet taught her never to dishonor her family.”

			Alas, the daughter found an American boyfriend who tried to rape her. “She resisted. She kept her honor.” The boyfriend and another boy beat her viciously in retaliation. “I went to the police like a good American,” he says. But, despite being arrested and convicted, the boys receive a slap on the wrist from a lenient, probably corrupt judge. “They went free that very day. I stood in the courtroom like a fool and those bastards smiled at me. And then I said to my wife: ‘We must go to Don Corleone for justice.’ ”

			Don Corleone breaks the silence to ask, “Why did you go to the police? Why didn’t you come to me at the beginning of this affair?”

			Bonasera dodges the question and asks, “What do you want of me? Tell me what you wish. But do what I beg you to do.” He then whispers in the Don’s ear that he wants the boys killed.

			
			The Don tells the undertaker he’s getting carried away, that this punishment is unreasonable. The undertaker replies, flatly, “I will pay you anything you ask.”

			This infuriates Don Corleone. In a voice Mario Puzo describes as “cold death,” the Don answers: “We have known each other many years, you and I…but until this day you never came to me for counsel or help. I can’t remember the last time you invited me to your house for coffee though my wife is godmother to your only child. Let us be frank. You spurned my friendship. You feared to be in my debt.”

			The undertaker mutters, “I didn’t want to get into trouble.”

			Don Corleone interrupts him with a wave of his hand. “No. Don’t speak. You found America a paradise. You had a good trade, you made a good living, you thought the world a harmless place where you could take your pleasures as you willed. You never armed yourself with true friends. After all, the police guarded you, there were courts of law, you and yours could come to no harm. You did not need Don Corleone. Very well. My feelings were wounded but I am not that sort of person who thrusts his friendship on those who do not value it—on those who think me of little account.”

			The Don smiles derisively. “Now you come to me and say, ‘Don Corleone give me justice.’ And you do not ask with respect. You do not offer me friendship. You come into my home on the bridal day of my daughter and you ask me to do murder and you say ‘I will pay you anything.’…[W]hat have I ever done to make you treat me so disrespectfully?”

			The undertaker responds, “America has been good to me. I wanted to be a good citizen. I wanted my child to be American.”

			The Don applauds sardonically and says: “Well spoken. Very fine. Then you have nothing to complain about. The judge has ruled. America has ruled. Bring your daughter flowers and a box of candy when you go visit her in the hospital. That will comfort her. Be content. After all, this is not a serious affair, the boys were young, high-spirited, and one of them is the son of a powerful politician….So give me your word that you will put aside this madness. It is not American. Forgive. Forget. Life is full of misfortunes.”

			The two argue about the nature of justice versus vengeance. And once again the undertaker asks, “How much shall I pay you?” The Don, furious, turns his back on Bonasera and asks, “Why do you fear to give your first allegiance to me?” He lectures the undertaker about the delays and corruption of the American system. “You go to the law courts and wait for months. You spend money on lawyers who know full well you are to be made a fool of. You accept judgment from a judge who sells himself like the worst whore in the streets…[But if] you had come to me for justice those scum who ruined your daughter would be weeping bitter tears this day. If by some misfortune an honest man like yourself made enemies, they would become my enemies…and then, believe me, they would fear you.”

			
			The undertaker finally understands and pleads: “Be my friend. I accept.”

			When Bonasera relents and asks Don Corleone to be his friend, he is turning his back on America. He is rejecting—not without cause, of course—the Lockean worldview, the Miracle, in favor of the more natural and eternal political order. It works on the assumption that there is no extended order of abstract rules and contracts, there is only power, loyalty, reciprocity, alliances, honor, and friendship. Right and wrong are defined by what is good for our tribe. It is no coincidence that the name Amerigo Bonasera, translated from the Italian, means “Good night, America.”

			The moral universe of The Godfather is the moral universe of all politics before the Miracle. It is natural. It lurks beneath the surface in every society and in every soul. It is there waiting to reclaim the Miracle and restore humanity to nature. And all it takes for nature to succeed is for us to let it. Nothing is guaranteed. Nothing is written. All that is good in the world requires work. I hope this book helps in the task that falls on every one of us.

		

		
			*1  Traditionally the date for the emergence of Homo sapiens is around 200,000 years ago. More recent research suggests that the first Homo sapiens may have existed in the area that is today Morocco some 300,000 years ago. I split the difference.

			*2  Think of it this way. My father was born when Oliver Wendell Holmes was on the Supreme Court. Holmes fought in the Civil War, under Lincoln. Lincoln was a young man working on a farm in Indiana when John Quincy Adams was president. In 1775, John Quincy Adams, as a boy, heard the gunfire at the Siege of Boston, where George Washington commanded the colonial forces. Washington was born in 1732, at the dawn of the Miracle. That’s five lifetimes. If you want to make it six, Washington’s father was born in 1694—and died at the ripe age of forty-eight, about fourteen years past the average life expectancy for an Englishman or colonial at the time.

			*3  Irving Kristol observed that there are no non-capitalist economic theories. I think that is right. The moment a supposedly alternative economic system stops recognizing the role that markets and prices play, it ceases to be economics and becomes some romantic ideology that borrows from the language of economics to sound more attractive or authoritative.
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			HUMAN NATURE

			Our Inner Tribesman

			Human nature is real. Few statements are less controversial among the people who study the subject and more controversial among people who don’t.

			It is fair to say that no reputable psychologist, neuroscientist, linguist (including Noam Chomsky), or economist disputes the fact that human beings come preloaded with a great deal of software. Indeed, the fashionable metaphor today is not software but “apps”—as in the applications we have on our smartphones. Different situations trigger different apps, and sometimes these apps can be in conflict.

			All of the serious debates about nature versus nurture start with the premise that there is already a lot built into our nature. The only question is what we can add on top of nature or what apps we can override. Think of a car. We all generally agree that a car comes with an engine, four wheels, and a steering wheel. These things come standard. That’s nature. Nurture provides the options, and there are a great many options. But no matter how many add-ons you buy, a car is not going to be a helicopter.

			In his enlightening book Just Babies: The Origins of Good and Evil, psychologist Paul Bloom chronicles a remarkable number of experiments conducted on infants and toddlers. (Rest assured: No babies were harmed in the process.) He demonstrates that babies as young as six months already come preloaded with a number of psychological traits that suggest an innate moral sense. For instance, infants between six and ten months old were shown puppet plays. One puppet would be trying to get up a hill. Another puppet would either come to the hill-climbing puppet’s aid or it would get in the way, stymieing the climber’s efforts. Afterward, the babies were given a choice between the mean puppet and the nice puppet. The babies almost uniformly preferred the nice puppet over the jackass puppet. When a similar study was performed with twenty-month-old toddlers, the kids would reward the nice puppet with candy and punish the bad puppet by taking its candy away.1 Other studies confirm that we are all born with some very basic programming about empathy, altruism, cooperation, and other moral intuitions.

			
			Bloom takes great care in pointing out that, just because we are born with a kind of moral sense, that doesn’t mean we are therefore moral. Rather, we are born with moral taste buds. How we use them depends on the environment we grow up in and, crucially, how we define “morality.”

			One of the most important findings of not just Bloom but thousands of researchers across numerous disciplines is that we are all born with a natural distrust of strangers. Very young babies can identify language; their cries even have regional accents. “Young babies can recognize the language that they have been exposed to, and they prefer it to other languages even if it is spoken by a stranger,” Bloom reports. “Experiments that use methodologies in which babies suck on a pacifier to indicate their preferences find that Russian babies prefer to hear Russian, French babies prefer French, American babies prefer English, and so on. This effect shows up mere minutes after birth, suggesting that babies were becoming familiar with those muffled sounds that they heard in the womb” [emphasis mine].2

			Interestingly, our brains dedicate an enormous amount of resources to facial recognition. We are born with an intense interest in human faces. No doubt there are many reasons for this. For instance, much early human communication was done nonverbally and that’s still true for humans today, particularly before we learn to speak. One can debate whether reading faces was important in the past or today, but our ability to recognize faces was clearly more vital in the past. Being able to instantly recognize kin or friends from strangers could mean the difference between life and death. (It’s telling that our ability to identify faces is actually much more sophisticated than our ability to verbally articulate the differences between faces. Most of us can instantly distinguish between, say, Matt Damon’s face and Matthew McConaughey’s. But can you instantly explain what makes their faces so different?)

			
			The desire for unity and distrust of strangers are universal human tendencies—but just tendencies. While I don’t think they can be wholly taught out of us, they certainly can be tempered and channeled in productive ways. It is a common cliché among certain tribes of humanists to say something like “There is no race but the human race,” which of course is just a more secular version of “We are all children of God” and similar endearing platitudes. All things being equal, I think this is a benign cliché and worth incorporating into our civilizational dogma. But I should point out that, of all the systems ever created that actually put this belief into practice, none has been more successful on the ground than the market. The market lowers the risk—or “price”—of distrust by letting very different peoples and cultures find common interest.

			The distrust of strangers and the craving for unity are important themes in this book, because they illuminate a much broader fact: Ideology is downstream of human nature. Children and adults are constantly told that one needs to be taught to hate. This is nonsense. We are, in a very real sense, born to hate every bit as much as we are born to love. The task of parents, schools, society, and civilization isn’t to teach us not to hate any more than it is to teach us not to love. The role of all of these institutions is to teach what we should or should not hate.

			Bloom writes that “just about all the readers of this book believe that it’s wrong to hate someone solely because of the color of his or her skin. But this is a modern insight; for most of human history, nobody saw anything wrong with racism.”3 All good people are supposed to hate evil, but the definition of what constitutes evil is rather expansive across time, and refining the definition of evil is the very essence of what civilizations do.

			Every culture ever known has things it hates and things it loves. And every political ideology ever known has some group it considers the Other. The pro-Nazi philosopher Carl Schmitt famously said, “Tell me who your enemy is, and I will tell you who you are.”4 Fascism is supposedly defined by its demonization of “the other.” Obviously, in Nazi Germany, the Other was best represented by the Jew. But communism had its Others too. They went by such names as the bourgeois, or the ruling class, or the kulaks. Contemporary liberalism has a host of Others it hates. We’ve all probably met avowed lovers of tolerance who talk about how much they hate intolerant people—but only certain kinds of intolerant people. I’ve lost count of the number of times I’ve heard people insist that the slightest prejudice against Muslims is evil and then proceed to explain how awful evangelical Christians are.

			
			The anthropologist Richard Shweder compiled a useful list of things that different societies have thought were praiseworthy, neutral, or appalling:

			
				masturbation, homosexuality, sexual abstinence, polygamy, abortion, circumcision, corporal punishment, capital punishment, Islam, Christianity, Judaism, capitalism, democracy, flag burning, miniskirts, long hair, no hair, alcohol consumption, meat eating, medical inoculations, atheism, idol worship, divorce, widow marriage, arranged marriage, romantic love marriage, parents and children sleeping in the same bed, parents and children not sleeping in the same bed, women being allowed to work, women not being allowed to work.5

			

			In other words, the capacity for humans to think certain things are “naturally” good or bad is remarkably elastic. But there’s a difference between elastic and infinite. For example, incest has been a taboo everywhere. Obviously the strength of that taboo has varied, but no society has celebrated it. (Alas, that taboo has been steadily weakening in American popular culture.) Similarly, there’s no society in the world—now or known to have existed—where people didn’t give preference to relatives and friends over strangers, a point I’ll be coming back to quite a bit in later chapters.

			Anthropologist Donald E. Brown compiled a list of attributes that describe “the Universal People”—i.e., everybody, everywhere. “Human universals—of which hundreds have been identified—consist of those features of culture, society, language, behavior, and mind that, so far as the record has been examined, are found among all peoples known to ethnography and history.”6 The list is too long to reprint here. But some of the most important, for our purposes at least, include coalitions; conflict; cooperation and cooperative behavior; corporate statuses; collective decision making; divination; ethnocentrism; entification (treating patterns and relations as things); envy; etiquette; fear; feasting; folklore; food sharing; gift giving; gossip; government; group living; (collective) identity; in-groups (as distinguished from out-groups); in-group biases in favor of close kin (as distinguished from distant kin groups); kin terms translatable by basic relations of procreation; kinship statuses; judging others; law (rights and obligations); law (rules of membership); leaders; magic; magic to increase life; magic to sustain life; male and female and adult and child seen as having different natures; males dominating the public/political realm; males more aggressive; males more prone to lethal violence; males more prone to theft; moral sentiments; myths; narrative; overestimating objectivity of thought; planning; planning for the future; preference for own children and close kin (nepotism); prestige inequalities; private inner life; promise; property; psychological defense mechanisms; rape; rape proscribed; reciprocal exchanges (of labor, goods, or services); reciprocity, negative (revenge, retaliation); reciprocity, positive (recognition of individuals by face); redress of wrongs; rites of passage; rituals; role and personality seen in dynamic interrelationship (i.e., departures from role can be explained in terms of individual personality); sanctions; sanctions for crimes against the collectivity; sanctions including removal from the social unit; self distinguished from other; self as neither wholly passive nor wholly autonomous; self as subject and object; self as responsible; self-image, awareness of (concern for) what others think; self-image, manipulation of; self-image, wanted to be positive; social structure; socialization; socialization expected from senior kin; socialization includes toilet training; spear; special speech for special occasions; statuses and roles; statuses ascribed and achieved; statuses distinguished from individuals; statuses based on something other than sex, age, or kinship; succession; sweets preferred; symbolism; symbolic speech; taboos: tabooed foods; tabooed utterances; taxonomy; territoriality; trade; and turn
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