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The Grand Introduction

The Occultation is Not an Emptiness
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The Occultation is not an emptiness in the earth.

This is the sentence that must be read before everything else in this book; because most of the misunderstanding of what comes before the appearance begins here: from the assumption that when the Imam is hidden from the eyes, the right has withdrawn from the management of history, and the earth was left for falsehood to move alone until the moment of appearance comes suddenly, as if it is an event that descends upon a world in which there was no state of truth, no preparation, no preservation, no men, no memory, and no silent network resisting the disconnection.

But the Occultation in the logic of wilaya is not an emptiness.

It is a transition from one mode of presence to another mode of presence.

In the time of presence, the Imam was seen, asked, referred to, and his positions on external matters were known insofar as the circumstances of history permitted.

In the time of Occultation, the Imam did not exit the map of preservation, nor did the effect of the proof on earth cease, nor did the community become without a center.

What changed is the mode of appearance of the center, not the origin of its existence.

And here begins the meaning of this book.

For the world before the appearance is not lived by one power alone.

There is no falsehood that moves without a counterpart, nor Iblis that fills the earth without resistance, nor a satanic state that expands without a wilaya preservation line working in the depth.

Rather, there are two states.

A state whose effects are seen on the surface: in wealth, media, wars, education, technology, the corruption of innate nature (fitra), and the manufacturing of the severed human.

And a state that is not always understood from the surface: preserving the Qur'an and the 'Itra (the Prophet's household), narrations, knowledge, rituals, believing houses, waiting, the memory of Karbala, and the human's capacity to know the Imam.

The first is the Iblis State.

And the second is the Wilaya State.

And what is meant by "state" here is not only political government.

For government may be one face of the state, but it is not its complete reality.

The deepest state is that which manufactures the human who serves it, plants the concepts that sustain it, preserves the memory that reproduces it, and possesses the ability to survive when faces, names, and banners change.

That is why the Iblis State is not read from the appearance of governments alone, nor from a specific financial, media, or technological institution.

These are all late-stage tools.

Its origin begins much earlier: from the first objection, from refusal to prostrate, from seeking reprieve, from establishing a long line that wants to sever the human from the position that God made a door to guidance.

Iblis did not want a passing disobedience.

Had he wanted a passing disobedience, he would have sufficed with whispering to an individual, or bringing down a human, or corrupting a situation.

But he sought time.

And time in his project is not passive waiting, but a space for building.

From here, the whisper turned into a line, the line into a system, the system into men, heads, observers, executors, and then into tyrants, systems, institutions, cultures, wars, education, media, technology, and a religion emptied of the Imam.

And in response, the Ahl al-Bayt (peace be upon them) did not leave the last leadership to appear without a state.

The Imam does not appear in an emptiness.

He does not appear on earth where memory was not preserved, nor in a community where no voice remained, nor among people who knew only the name of the path.

The state of the Imam before the appearance works differently: it does not always make noise, does not present itself as a superficial power, and does not imitate the Iblis State in its tools.

It is a state of preservation and preparation.

Its proof is hidden, but its effect is unbroken.

Its knowledge is preserved by narrators and scholars.

Its memory is preserved by the pulpit and rituals.

Its connection is preserved by supplication and pilgrimage (ziyara).

Its innate nature (fitra) is preserved in the believing house.

Its waiting is preserved in a community that does not see the Occultation as a vacation, but as a long trial.

Here the difference between the two states appears.

The Iblis State works to manufacture a severed human: a human with much information, little meaning; connected to everything, disconnected from God; who knows the way to screens, markets, and pleasures, but does not know the way back to the Imam.

And the Wilaya State works to preserve an awaiting human: a human who is not deceived by the surface, does not forget the covenant, and does not see the Imam as a distant slogan, but as a center without whose return the earth cannot be upright.

The battle is therefore not only over the earth.

It is over the human who will inherit the earth.

That is why this book will be a reading of the depth of the conflict before the appearance: How does Iblis build his state?

How does this state move from concealment to the forefront?

How does the first objection turn into a historical system?

How do the observers, heads, and executors appear?

How do wars, wealth, media, education, technology, and the emptied religion become tools for manufacturing a human without an Imam?

And in response: How does the Wilaya State preserve itself in Occultation?

How do we understand the Imam as a hidden center, not absent from the system of preservation?

What is the position of the pegs (awtad), the substitutes (abdal), and the righteous (salihin)?

Why is al-Khidr an excellent example of permitted hidden administration?

How do the hawza, religious authority, the pulpit, rituals, and the believing houses function not as separate phenomena, but as channels of preservation for a deep state?

This book does not want to chase daily events, nor turn everything into a conspiracy theory.

For the small conspiracy occupies the mind, while the grand structure reveals the path.

We are not searching for passing names as much as we are searching for the logic that repeats: a logic that wants to sever the human from the proof, and another logic that wants to preserve the human's capacity to return to the proof.

The Iblis State does not fear a religious human if their religion is without an Imam.

Nor does it fear a spiritual human if their spirituality is without wilaya.

Nor does it fear an ethical human if their ethics are without a path (sirat).

Nor does it fear a human who waits if their waiting is sleep without preparation.

But it fears a human who knows that the Occultation is not an emptiness.

Because this human is not easily deceived.

They see that the noise of falsehood is not evidence of its final power, that the silence of truth is not evidence of its absence, and that the state working in the depth may be stronger than the state filling the screens.

That is why we say from the beginning:

The appearance does not begin from zero.

It does not establish the Wilaya State suddenly.

Rather, it reveals the state that was working in preservation, just as it reveals the Iblis State that was working in severance.

And at the moment of appearance, not only is the Imam revealed to the eyes, but with him the meaning of all history is revealed: who was building the severed human, and who was preserving the awaiting human.

This is the map of the book.
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PART ONE

The Deep State: Why States Are Not Understood From Their Face
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Chapter 1
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The Apparent State and the Deep State
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What is meant by "deep state" in this book is not the common political meaning associated with secret rooms or conspiracy networks, but the enduring structure that preserves a project behind changing faces: memory, men, tools, concepts, and institutions.

In this sense, we speak of an Iblisian depth that preserves the project of severance, and a Wilayian depth that preserves the project of connection.

The state is not only what appears of it.

This is the first rule we need before entering into the discussion of the state of Iblis and the state of the Imam; because whoever reads states from their surface thinks that authority is the ruler, that the decision is the statement, that power is the army, that direction is the media, and that society moves by what it sees on the surface.

This is partially true, but it does not reveal the complete truth.

For the face may change, while the depth remains.

The ruler may change, and the decision line remains.

Slogans may change, and the direction remains.

An institution may fall, and another rises carrying the same function.

A face may be replaced, and the mind that manages faces from behind the curtain remains.

That is why every strong state needs a depth that preserves it: memory, men, networks, funding, doctrine, tools of influence, ability to conceal, and ability to reproduce itself if its face is shaken.

The apparent state addresses the eye.

The deep state addresses time.

The apparent state is seen in laws, buildings, flags, and speeches.

The deep state is known from the continuation of the project despite changing names.

And we take this meaning here not to write a political book, nor to chase names and closed rooms, but to understand something deeper: that the conflict before the appearance is not only a conflict of faces, but a conflict of depths.

For just as the Iblis State has a face that appears in wealth, media, war, technology, desire, and education, it has a depth that precedes all of that: the first objection, the reprieve, the observers, the heads of misguidance, the alliance of humans and jinn, and then the men who turn the whisper into a decision, the decision into authority, and the authority into culture.

Likewise, the Wilaya State is not understood from the appearance of the hawza, the pulpit, rituals, and institutions alone.

These are apparent channels, but they are not the highest origin.

The origin of the Wilaya State is the proof (hujja), the Imamate, wilaya, and God's preservation of the path on earth, and then what branches from that: pegs (awtad), substitutes (abdal), the righteous (salihin), scholars, narrators, houses, and the awaiting community.

Whoever reads the Iblis State from its media alone sees it as modern.

Whoever reads it from the first objection sees it as ancient as the first envy.

And whoever reads the Wilaya State from its institutions alone thinks it is weak or fragmented.

Whoever reads it from the proof sees that it is a long state of preservation that does not begin from the face.

Here we need to distinguish between two types of concealment.

There is an Iblisian concealment, whose function is deception.

And there is a Wilayian concealment, whose function is preservation.

Iblisian concealment hides the head of the sedition so that the hand works and does not know for whom it works, and the human moves in its service while thinking they are free.

It hides the intention, changes names, manufactures substitutes, and makes falsehood wear an acceptable garment so that people do not notice the center of severance.

As for Wilayian concealment, it is not the concealment of conspiracy.

It is the concealment of preservation.

It works with God's permission, not to enslave the human, but to preserve the path when circumstances do not allow it to appear fully.

And this difference will appear clearly in the chapter on al-Khidr (peace be upon him); for not everything the eye does not see is evil, and not every hidden management is Iblisian.

Some concealment is darkness, and some concealment is a mercy whose meaning is deferred.

So when we say "deep state" in this book, we do not mean only the narrow political meaning, but we mean the structure that preserves the project behind the face.

The Iblis State's depth preserves the project of severance.

The Imam's State's depth preserves the project of connection.

The first wants to make the human live without a center.

The second wants the human to remain capable of returning to the center.

And here begins the correct reading of what comes before the appearance.

For what comes before the appearance is not understood from the surface of news.

Nor from the abundance of seditions alone.

Nor from the corruption of markets alone.

Nor from political upheaval alone.

Nor from people's fascination with technology alone.

These are all symptoms.

The origin is that there is an Iblis State working since a long time to manufacture a human who does not see their need for the Imam, and in response there is a Wilaya State that preserves in the world a human who still knows that the earth without an apparent Imam is not a complete earth.

The Iblis State wants to say to the human:

You do not need the unseen.

You do not need an Imam.

You do not need a covenant.

You do not need a fixed innate nature (fitra).

You do not need a sacred memory.

You do not need a path (sirat).

The market, science, image, pleasure, law, technology, and freedom as we define it for you are enough.

And the Wilaya State says to them in a long silence:

All these tools are not enough if you lose the center.

Knowledge without guidance may become a tool of wandering.

Wealth without servitude may become a bond.

Freedom without innate nature (fitra) may become loss.

Religion without an Imam may become a path without a door.

Waiting without preparation may become sleep under a sacred cloak.

That is why it is not enough to ask: Who rules?

Rather, we must ask: Who manufactures the perception that accepts this rule?

It is not enough to ask: Who owns the wealth?

Rather, we must ask: Who made wealth a substitute for divine security?

It is not enough to ask: Who manages the media?

Rather, we must ask: Who changed the seeing eye?

It is not enough to ask: Where is the Imam in the Occultation?

Rather, we must ask: How does the Imam preserve the world's capacity for the appearance?

Here the meaning of "deep state" appears in the book.

The deep state is not necessarily a dark room where unknown men gather, although this may happen in history.

The deep state is broader than that.

It is the project's ability to continue through multiple layers, some apparent and some hidden, some aware of what they serve, and some serving without knowing the highest head.

In the Iblis State, the human may serve the project of Iblis without even believing in the existence of Iblis.

It is enough that they carry his logic: objection, envy, self-inflation, cutting the human from God, emptying religion of the Imam, and turning the world into a final center.

Iblis does not need every soldier to know him.

It is enough that they move with his logic.

And in the Wilaya State, the human may serve the line of the Imam without possessing an apparent position, a famous name, or a known pulpit.

A house that preserves prayer and modesty, a mother who raises her child on love for the Ahl al-Bayt, a scholar who safeguards the narration, a speaker who awakens memory, a believer who does not sell their innate nature (fitra) — all small layers in a great state of preservation.

And this is among the secrets of power.

The Iblis State appears strong because it is noisy.

The Wilaya State appears hidden because it does not always need noise.

But noise is not the measure of survival.

How many states filled the earth with clamor and then became a story in a book?

And how many words of truth were spoken in a narrow corner and then continued to produce men centuries later?

That is why it is a mistake to say that the Imam's State is weak because it does not possess an apparent worldwide political face before the appearance.

This is a superficial measurement.

For the Imam's State in the Occultation is not a state of display, but a state of preparation.

And deep preparation is not measured by the number of flags alone, but by the wilaya's ability to preserve a human who does not collapse under the pressure of the Iblis State.

The last leadership does not appear without a foundation.

And this is an important origin in the book.

When the Imam appears, he does not appear in a world where nothing was preserved.

He does not appear to begin memory from zero, nor to teach people the name of al-Husayn for the first time, nor to gather narrations that were all lost, nor to create the capacity for support from nothing.

There is a long preservation, long preparation, long purification, long-patient houses, tears that were not just emotion, supplications that were not just words, pilgrimages that were not just travel, knowledge that was not just schools — rather, all of them were forming the depth of the Wilaya State.

And in response, Iblis also does not wait for the appearance to begin the war.

He builds his state centuries before that.

He corrupts perception, empties religion, manufactures the replaceable human, ties security to wealth, makes image stronger than truth, turns knowledge into domination, and manufactures a false light that resembles guidance but does not lead to the Imam.

So we are facing two deep states:

A state of objection.

And a state of proof.

A state of severance.

And a state of connection.

A state of observers.

And a state of pegs and preservation.

A state that manufactures the severed human.

And a state that preserves the awaiting human.

And from here the book actually begins.

We are not writing about a passing conspiracy, nor about a specific institution, nor about a particular social group.

We are writing about two deep logics in history: Iblis's logic when it turns into a state, and the Imam's logic when God preserves the path through him until the time of appearance.

And whoever does not understand the deep state will remain chasing the surface.

And whoever chases the surface alone sees the news and does not see the map.

And whoever sees the map understands why the Occultation is not an emptiness, why the appearance is not a surprise without preludes, and why the conflict before the appearance was a conflict over the human before it was a conflict over the earth.

Chapter 2
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Before the Appearance Cannot Be Read From the Surface
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Whoever reads what comes before the appearance from the surface sees it only as a time of disturbance.

They see wars, markets, technology, media, fear, disintegration, alienation in religion, transformation of concepts, and widespread anxiety in the human being.

They may think that these events are scattered, that the world is deteriorating without engineering, and that people are moving toward chaos as dust moves in the wind.

But what comes before the appearance is deeper than chaos.

It is not merely a time in which problems multiply, but a time in which the result of two long projects is revealed: an Iblisian project that worked to manufacture a world without an Imam, and a Wilayian project that worked in concealment to preserve the capacity to return to the Imam.

The surface says: there is corruption.

But the depth asks: who made corruption natural?

The surface says: there is war.

But the depth asks: who manufactured the perception that accepts war and then expects deliverance from it?

The surface says: there is a collapse of the family.

But the depth asks: who redefined the human so that they no longer know why they need a home?

The surface says: there is an occupation with technology.

But the depth asks: who turned human attention into an open market that never sleeps?

The surface says: there is weakness in religion.

But the depth asks: who kept the name of religion, and then severed it from the Imam?

This is the difference between reading the news and reading the map.

The news tells you what happened.

The map asks you: why did the human become receptive to this event?

That is why it is not correct to read what comes before the appearance as only a collection of scattered signs.

The signs are important, and the narrations have their place, but the sign if separated from the map turns into external anticipation that does not produce insight.

One may occupy oneself with the question: when will the event occur?

And not ask the more dangerous question: what kind of human does this event want to reveal?

For what comes before the appearance is not only a time of waiting for the event, but a time of the human's self-revelation.

The Iblis State wants to enter that time having manufactured its human: a human who sees the unseen as a distant idea, the Imam as a historical symbol, wilaya as a sectarian emotion, the sharia as a social constraint, innate nature (fitra) as malleable material, and memory as a burden to be disposed of.

And the Wilaya State wants to enter that time having preserved its human: a human who knows that the unseen is not imagination, that the Imam is not a slogan, that wilaya is not isolation, that waiting is not sleep, that innate nature (fitra) is not experimental material, and that memory is not nostalgia for the past but guarding the path.

That is why the battle before the appearance is a battle of perception before it is a battle of positions.

The Iblis State does not always begin by forcing the human to abandon the truth.

That is a harsh method, and it may awaken resistance.

The smarter way is to change for them the meaning of truth, and then leave them to abandon it willingly, thinking they have become more open-minded.

Thus they do not feel defeated, but feel they have evolved.

And this is the most complex stage of falling: that the human describes their severance as awareness.

In early times, falsehood needed an apparent idol: a stone, a calf, an idol, a tyrant who declared divinity, or a sorcerer who created illusion before the people.

In later times, the idol became more refined and deeper: an image, a screen, a market, a manufactured identity, a new language, fame, an algorithm, desire, fear, and a false light that does not say to the human "disbelieve," but says: be spiritual without wilaya, be ethical without monotheism, be free without innate nature (fitra), be waiting without obligation.

This is the danger of the surface.

The surface may appear beautiful.

The surface may be smooth.

The surface may use words like mercy, justice, freedom, peace, and humanity.

But the question is not about the beauty of the word, but about the door it leads to.

Every light that does not lead to the Imam needs to be tested.

And every justice that does not return to God may turn into a new authority.

And every freedom that does not know servitude to God may become a deeper servitude to the self, the market, and the image.

And every peace that separates the human from the truth may be a truce with falsehood, not mercy for the world.

What comes before the appearance is therefore not only a time of clear darkness.

If it were clear darkness, the matter would be easier.

Clear darkness awakens many.

The danger is that falsehood comes in the form of a system, that servitude comes in the form of choice, that severance comes in the form of liberation, and that wandering comes in the form of knowledge.

That is why what comes before the appearance is not read from the surface.

Because the surface may say that the human has become more knowledgeable.

But the depth asks: have they become wiser?

The surface may say that the human has become more connected.

But the depth asks: have they become less alone?

The surface may say that the human has become more free.

But the depth asks: have they become more servitude to God or more subservient to their desires?

The surface may say that religion still exists.

But the depth asks: has religion remained connected to the Imam or become a ritual without a center?

The Iblis State loves the surface; because it works on it and hides behind it.

It loves the abundance of images; because when images multiply, they obscure vision.

It loves the speed of news; because speed prevents reflection.

It loves the inflation of opinion; because when opinion becomes noisy, it covers insight.

It wants the human to think they know everything because they have seen everything, while they may have understood nothing.

As for the Wilaya State, it works in the depth.

This does not mean it neglects the apparent, but its apparent is not disconnected from its center.

The pulpit is not only a voice, but memory.

The ritual is not only movement, but preservation.

Supplication is not only words, but returning the human to the position of need.

Pilgrimage is not only travel, but renewal of connection.

Jurisprudence is not cold boundaries, but regulating the path of servitude.

The believing house is not private life, but a small stronghold against a state that wants to dismantle innate nature (fitra).

And here a great meaning appears: the Wilaya State does not resist the Iblis State by imitating its noise.

If it did that, it would lose its spirit.

It resists it by preserving what the Iblis State wants to erase: meaning, covenant, memory, innate nature, the path, and the need for the Imam.

That is why the most dangerous thing the Iblis State does is long-term perception sabotage.

It does not demolish the house first, but changes the meaning of the house.

It does not demolish modesty first, but changes the meaning of modesty.

It does not demolish religion first, but changes the meaning of religion.

It does not demolish waiting first, but changes the meaning of waiting.

It does not demolish the human first, but changes the human's definition of themselves.

If the definition changes, the walls fall from within.

A human who does not know who they are is easily reshaped.

A human who does not know where they came from is easily severed from their memory.

A human who does not know where to return is easily imprisoned in the moment.

A human who does not know their Imam is easily led by a thousand temporary leaders.

A human who does not know their innate nature is easily convinced by every new definition presented to them in the guise of knowledge or freedom.

From here we understand why what comes before the appearance is a time of sifting, not only of corruption.

Corruption tests behavior.

Perception sabotage tests insight.

A human may abandon a sin out of fear, shame, or habit, but if their perception changes, they will defend the sin in the name of principle.

Here they no longer need a devil to whisper at every step; they carry within them a version of the discourse that justifies their fall.

And this is the deepest success of the Iblis State: to make the human the guard of the prison they built for them.

In response, the Wilaya State works to preserve insight before and after behavior.

Because it knows that behavior without vision may collapse at the first pressure.

That is why the Qur'an and the 'Itra are the origin of vision, Karbala is the origin of memory, supplication is the origin of neediness, pilgrimage is the origin of connection, the hawza and scholars are the preservation of meaning from distortion, and the believing house is the preservation of innate nature from dissolution.

All of these are not scattered details.

They are tools of a deep state.

The Iblis State does not only want to defeat the believer in one battle.

It wants to make them not see the battle at all.

It wants them to be occupied with the details of their day until they lose the map of their life.

It wants them to see the Occultation as distant waiting that does not change their way of living.

It wants the Wilaya State in their awareness to become only gatherings, occasions, and emotions, not a project of preservation and preparation.

And here comes the role of this book:

To raise the view from the surface to the depth.

Not to drown in concealment, but to understand what appears.

Not to fear the Iblis State, but to know how it is built.

Not to magnify falsehood, but to see that truth also has a state of preservation not always measured by noise.

For what comes before the appearance is not a scene in which only the Iblis State moves.

If that were the case, despair would be closer than waiting.

But it is a time of two states: a state that rises outwardly because it has filled the surface, and a state that matures inwardly because it preserves the human who will know the Imam at the revelation.

From here we understand why the Imam does not appear in an emptiness.

The appearance does not come to begin everything from nothing.

Rather, it comes after the Iblis State reaches the peak of its ability to manufacture the severed human, and after the Wilaya State matures in preserving the awaiting human.

And then the appearance is not just the overthrow of a system, but a revelation of two systems: a system that was severing, and a system that was preserving.

And this reading prevents us from two errors.

The first: magnifying the Iblis State so that it seems like an invincible power.

This is false; it works within the permission for trial, not outside the authority of God.

The second: weakening the Wilaya State because it does not always appear on the surface.

This is also false; power is not always in noise, and deep preservation may be more rooted than apparent control.

So, what comes before the appearance is not read from the surface; because it is a time in which depths that are not all seen are in conflict.

Whoever sees only the surface says: the world is collapsing.

Whoever sees the map says: the world is being sifted.

Whoever sees the Imam at the heart of the map understands that the Occultation is not an exit from history, but a management of preservation until the time of governance comes.

Chapter 3
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The Human Being is the Battlefield
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The two states are not in conflict over the earth alone.

The earth is important, governance is important, wealth is important, media is important, institutions are important, but all of that is not the final goal.

The deepest goal is the human: how they see, how they choose, to whom they belong, by what meaning they live, and to which center they return when paths become disturbed.

For the state that possesses the earth but does not manufacture the human who resembles it remains threatened.

But the state that manufactures the human has possessed what is deeper than geography; it has possessed the capacity that reproduces it even if faces change.

That is why the Iblis State works on the human before it works on the street.

And the Wilaya State works on the human before it awaits the appearance.

The first wants a severed human.

The second preserves an awaiting human.

And here is the heart of the entire book.

The severed human is not necessarily ignorant, primitive, or distant from the appearances of civilization.

They may be widely knowledgeable, quick to access information, intensely connected to the world, skilled in using tools, but severed from the center.

They know the way to everything, and do not know the way back to God.

They preserve many names, and do not know their Imam.

They possess many images of the world, and do not possess insight to see the world.

They speak of freedom, but do not know from which bond they were freed and into which servitude they entered.

They think they have become masters of themselves, while their desires — which they did not create alone, images they did not choose, and fears built inside them slowly — lead them.

This is the human the Iblis State wants to produce.

It is not enough for it that they sin.

The sinner may repent.

Nor is it enough that they become weak.

The weak may awaken.

Nor is it enough that they are ignorant.

The ignorant may learn.

It wants what is more dangerous: that their center of vision changes, so that they see return as a restriction, wilaya as a burden, the unseen as a superstition, desire as freedom, severance as independence, and waiting as falling behind the movement of the world.

When the human reaches this stage, Iblis does not need to push them every day.

The human carries within them the logic of the Iblis State, defends it with their tongue, serves it with their life, and perhaps mocks those who want to save them from it.

Here the human turns from a victim into a tool.

And this is a precise meaning: the Iblis State does not only want the human to be corrupt, but wants them to be capable of spreading corruption as awareness.

It wants them to become a guard of the new meaning, a defender of the new language, a mocker of the old innate nature, angry at wilaya, belittling the unseen, skeptical of every light that leads them to the Imam.

In response, the awaiting human is not a human who lives outside the world, flees from history, or is content with a general emotion toward the Imam.

They are a human within the trial, but they do not allow the trial to steal their center.

The awaiting human may live in the time of the Iblis State, use its tools, pass through its markets, hear its media, see its images, and feel its pressure, but they do not surrender their eye to it.

And this is the difference.

The problem is not that the human sees the world.

The problem is that they see the world with an eye manufactured by the Iblis State.

The awaiting human tries to preserve their eye.

They see wealth as sustenance and responsibility, not a small god that grants security.

They see technology as a tool, not an alternative memory for their soul.

They see knowledge as light when connected to wisdom, and danger when separated from purpose.

They see freedom as a path to servitude to God, not an exit from every covenant.

They see waiting as obligation, not deferred comfort.

And they see the Imam as an existential necessity, not a beautiful idea mentioned on occasions.

This human is the fruit of the Wilaya State.

And the Wilaya State does not manufacture them through coercion, image, or anesthesia, but through long preservation: a Qur'an that opens vision, an 'Itra that regulates the path, supplication that returns the heart to neediness, pilgrimage that preserves connection, ritual that prevents forgetfulness, jurisprudence that regulates behavior, knowledge that prevents deviation, a house that protects innate nature, and a believing community that prevents the human from dissolving in the isolation of the world.

That is why we should not underestimate the believing house.

The house may appear small before the global media, wealth, technology, and major systems, but in the balance of the Wilaya State it is an important stronghold.

Because the Iblis State does not only want to demolish cities, but wants to enter the child's room, the mother's language, the family's taste, the meaning of modesty, the image of fatherhood and motherhood, and the first definition the human hears about themselves.

If the house preserves innate nature, it has preserved a front.

If it preserves supplication, it has preserved a door.

If it preserves love for the Ahl al-Bayt, it has preserved memory.

If it preserves waiting, it has preserved a future.

That is why the battle over the human begins long before politics.

It begins with the word the child hears.

With the image they become accustomed to.

With the meaning of success in their mind.

With the meaning of the body.

With the meaning of modesty.

With the meaning of religion.

With the meaning of the Imam.

With the meaning of death.

With the meaning of returning to God.

The Iblis State knows this well; therefore it does not wait until the human grows up and then fights them.

It precedes them to language, image, desire, fear, taste, and dreams.

It wants to be the first to define the world for them, because whoever defines the world for the human owns half their decisions.

As for the Wilaya State, it works on redefinition.

It says to them: you are not only a body.

Nor only desire.

Nor a number in a market.

Nor an image on a screen.

Nor a being without a covenant.

You are a servant of God.

A bearer of trust.

A creature for return.

Connected to a path.

You have an Imam.

Your Occultation has meaning.

Your waiting has a function.

The difference between the severed human and the awaiting human is not in the abundance of information, but in the center.

The severed human may preserve thousands of facts, but does not know where to place them.

The awaiting human may know less than them outwardly, but knows the door through which things are read.

Knowledge without a door may become wandering.

That is why separating the human was important before entering the details of the state of Iblis and the state of the Imam; because everything we will mention later of observers, pegs, institutions, wars, media, rituals, religious authority, houses, technology, and wealth is not understood unless we know that the goal is not the tool itself, but the human that the tool produces or preserves.

Wealth in the Iblis State is not only wealth, but a means to manufacture a fearful human.

Media is not only media, but a means to manufacture a human who sees with another's eye.

Technology is not only a device, but a means to manufacture a human whose attention is scattered.

Emptied religion is not only religion, but a means to manufacture a human who thinks they are on a path, while the path is severed from the Imam.

And in response:

The ritual in the Wilaya State is not only movement, but preservation of memory.

The pulpit is not only a voice, but cultivation of conscience.

Supplication is not only words, but reordering of need.

Pilgrimage is not only travel, but renewal of allegiance.

The hawza is not only a lesson, but preservation of meaning.

The believing house is not only family privacy, but a fortress of innate nature.

Waiting is not only a feeling, but the manufacture of a human fit for the state of truth.

From here we understand why the Imam does not appear merely because falsehood has increased.

The abundance of falsehood alone is not enough.

There must be a capacity for support, a remnant that preserves the meaning of truth, and people who still see the Imam as a necessity, not just a political savior in times of crisis.

For the appearance is not a response to people's boredom with corruption alone, but a transition of the system of preservation to the phase of governance when its conditions mature with God's permission.

One may hate the corruption of the world, but not necessarily be an awaiter.

One may tire of injustice, but not know the meaning of the Imam's state.

One may demand justice, but not want the path.

One may demand deliverance, but not want obedience.

And here the difference is deep.

The Wilaya State does not prepare only a human who is resentful of the world, but a human who is receptive to the governance of the Imam.

And this is greater than mere rejection of corruption.

For many reject corruption because they want another corruption that suits them.

The awaiting human rejects falsehood because they want truth, and wants truth because they know their center.

The Iblis State understands this point; therefore it tries to make people seek deliverance without the Imam.

It wants them to become weary of the world, but not return to the proof.

To demand a new system, but without wilaya.

To search for meaning, but in severed spiritualities.

To be angry at injustice, but in a justice without monotheism.

To speak of the human, but without innate nature and covenant.

And this is the false light that will have a separate chapter.

Here it is enough to understand that the human is the goal.

If the Iblis State manufactures the severed human, it has made the earth ready to accept a world without an Imam.

If the Wilaya State preserves the awaiting human, it has made the earth capable of receiving the Imam when God permits.

And therefore all the chapters of the book after this chapter will revolve around one question:

Who manufactures the human?

And who preserves them?

Who steals their eye?

And who restores their insight?

Who severs their memory?

And who connects them to Karbala?

Who empties their religion of the Imam?

And who preserves for them the Qur'an and the 'Itra?

Who makes waiting sleep?

And who makes it preparation?

It is not only an external battle.

It is a battle over the interior that will choose the exterior.

And here the meaning that the human is the battlefield becomes clear.

For the earth that the Imam will govern is not prepared by stones alone, but by hearts.

And the state that will fall at the appearance does not fall by its walls alone, but by the human who was built within it and then discovered they were severed from the path.

In summary:

Iblis's state begins from objection, but wants to end with a severed human.

The Imam's state begins from the proof, but wants to preserve an awaiting human.

And between the two humans, all of history moves.

And with this, Part One ends.

We have placed in it the key to reading: we do not read states from the surface, nor do we read what comes before the appearance as chaos, nor do we forget that the human is the battlefield.

And now we move to the origin of the first state:
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PART TWO

The Establishment of the Iblis State: From Objection to the Observers
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Before the Iblis State became media, wealth, technology, wars, and institutions, it was an objection.

And before it appeared in tyrants, systems, markets, and images, it was a word spoken in the face of the divine command:

I am better than him.

This word is not a passing detail at the beginning of the story.

It is the root of the whole state.

From it came the logic of arrogance, from it was born the refusal to prostrate, from it began envy of the chosen human, from it was established the first attempt to separate the path from the position that God made a door to obedience.

That is why it is not correct to begin the state of Iblis from the modern era.

Nor from wealth.

Nor from media.

Nor from decision rooms.

These are all late layers.

The root is older: refusal that the path to God should be through the door that God appointed.

Here Part Two begins.

Chapter 4

d2d_images/chapter_title_above.png





d2d_images/chapter_title_corner_decoration_left.png





d2d_images/cover.jpg
A

SERIES: MAPS OF THE UNSEEN DOMINION
— Malakiit —

 THE TWO STATES

BEFORE THE FINAL APPEARANCE

DECEPTION
SURVEILLANCE
DIVISION
CORRUPTION
FORGETTING

~ PRESERVATION

" KNOWLEDGE

The Iblis State and the Wilaya State in
the Hidden Management of History

UNITY

A REMEMBRANCE






d2d_images/chapter_title_corner_decoration_right.png





d2d_images/chapter_title_below.png





