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            This letter should be considered a practical guide to Christianity, even though Christ is only mentioned twice (1:1; 2:1). It is a lesson in contrasts: useful and harmful trials; genuine and false wisdom; true and false faith. Its content is practical, with an average of more than one command every two verses. Who did God choose to write such a remarkable letter?
The author introduces himself in the opening greeting as James, but does not identify himself as an apostle (1:1). Four people with this name are mentioned in the New Testament, but it was James, the brother of Jesus and Jude, who wrote this letter (Matthew 13:55; Mark 6:3).
It is interesting to follow James' development in the faith. At first he rejected Christ's statements (Jn 7:5). Then he received a visit from the risen Jesus (1 Cor 15:7), which may have resulted in his conversion because later he was among the believers who were waiting for the promised coming of the Holy Spirit (Acts 1:14). He became a leader in the church in Jerusalem (Gal 1:18–19; 2:1, 9) and presided over the first council of the church (Acts 15:13–21). A few years later, Paul visited him (Acts 21:17–25). James wrote this letter against the backdrop of his heritage and rich experience in pastoral work. He was martyred for his faith in 62 or 63 AD.
The readers of this letter are referred to as "the twelve tribes scattered abroad" (1:1). Apparently James was concerned about all the Jewish converts to Christianity who had formerly been part of the Jerusalem congregation but now resided in other parts of the world. Their dispersion increased after the martyrdom of Stephen (Acts 7:54–8:3) and also during the persecution under Herod Agrippa I (Acts 12:1–2). The historian Josephus describes the situation this way: "Now these Jews have migrated to all cities, and it is difficult to find a place in the inhabited world that has not admitted this group of men and is not possessed by them" (Antiquities, XIV, vii). As one of the most Jewish books of the New Testament, this letter contains more than forty references to the Old Testament and more than twenty allusions to the Sermon on the Mount. It even retains a Hebrew name for God in 5:4 (Lord of Sabaoth, i.e., Lord of hosts). James uses this greeting, common among Jewish believers, fifteen times.
The challenge to those reading this letter for the first time and to all Christians is: "If you have genuine faith in Christ for salvation, prove it". The content of this letter can be seen as presenting four evidences of true faith: 1) Christians are urged to persevere in suffering with joy (1:2–16); 2) to serve spontaneously as a result of their faith (1:17–2:26); 3) they are warned to speak wisely (3:1–4:12); 4) to show good sense in relationships with others in their lives (4:13–5:20).
This letter is a perennial reminder that anyone can say they are a Christian, but the best evidence of genuine faith is manifested by the way one lives.
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General introduction
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General considerations

If anything stands out about this epistle, it is the controversy that has accompanied it throughout the centuries. No other epistle has raised more doubts regarding its place in the canon, authorship, and content. "The Epistle of James has suffered greatly from misunderstanding, the most notable example being Luther. The fact that 19th-century criticism turned its back on it has left a general tendency to consider it the result of an inferior Christian perspective in contrast to the strong substance of Pauline theology" (Guthrie). In relation to the latter, and to explain in part the epistle's unpopularity in the early history of the church, Mayor says that "it seemed to contradict the teaching of the great apostle to the Gentiles."

It was historically inevitable that James would be overshadowed by the prolific Paul, whose label as a theologian and champion of justification by faith was widely emphasized during the Reformation. The emphasis on justification by faith often prevented the Reformers from seeing the coherence of James's work. Proverbial is the position of Luther, for whom, in comparison with Romans, Galatians, the Gospel of John, or 1 Peter, James was "a straw epistle." These writings were to be appreciated as the "true core and marrow of all the books" because "they show us Christ" and "teach us everything necessary about the Savior for us to know him." In contrast, James contains "nothing proper to the nature of the gospel."

Luther's views still hang over modern interpreters, to the point that some commentators label the epistle a Jewish book with a Christian veneer, the least Christian document in the New Testament. When the book is described as "practical wisdom," which is partly true, Luther's judgment of its limitations is being repeated, with the added implication that it lacks theological foundation, even though it includes good sayings. This judgment favors the theological argument over practical advice, that is, "hearing the word" over "doing the word," precisely the separation that James himself attacks.

At one point, Luther departs somewhat from his denial of apostolicity by conceding that the author made use of other apostolic writings, only to immediately accuse him of being disorganized and incapable of the task. However, later, when drawing conclusions about the biblical books, he tends to rely more on historically confirmed authorship than on content. In the Large Catechism, he quotes (James 3:5) and (James 1:6-7) as authoritative Scripture, contradicting his own words, namely that "it does nothing but lead us to the law." Surprisingly, however, he allowed the Preface to be published in 1546, perhaps because he did not analyze it carefully, or because he was so furious at the Romanists' use of (James 2:24) in the dispute over justification that he simply left his first impressions standing.

The tenacity of the epistle's testimony has not only silenced its critics, but at the same time an increasing number of commentaries on it are being published, not so much to do it justice as to deliver a message of enormous relevance to a Christianity that is in decline and lacking in commitment to the lordship of Christ.

We want to draw attention to two things. On the one hand, we agree with Adamson when he says: "One of the main purposes of this commentary is to combat what I consider to be a fatal error committed since Luther and currently also in many modern commentaries on James: his epistle is generally considered to be completely lacking in any cohesion of thought or design. Thus C. Leslie Mitton: "In fact, there is no apparent plan in the epistle"; B.S. Easton: "Although the whole book has a certain unity, we miss some formal plan, not only as a whole, but in its separate parts"; and William Barclay: "It is difficult, if not impossible, to extract from James a continuous and permanent plan or scheme. This point will receive attention in due course." Adamson's approach is increasingly common among expositors, and for our part, we will endeavor to demonstrate the internal coherence that James presents when it is properly understood. On the other hand, Calvin, who distances himself from Luther in his evaluation of the epistle, saying that "it is not required that all (inspired authors) make use of the same arguments," also says that James "seems more sparing in proclaiming the grace of Christ than an apostle is obliged to do." We would add that the epistle is by no means devoid of teaching on the grace of God, even though it does not use the usual language, as we shall see in the commentary.

The author of the epistle

1. Alternatives to authorship

Although our position is that we owe the authorship to James, the brother of the Lord, we want to note other alternatives, which we classify as follows:

One of the most extreme claims is that this epistle was originally a Jewish book that was later "Christianized," that is, references to Jesus were added to the original composition (James 1:1) (James 2:1). The problem is that this is not a writing with specific and intentional references to Christ, as the content is steeped in the teachings of the Lord, which often support the admonitions of the letter.

Well-known authors such as Erasmus and Moffatt attribute the authorship to a James unknown to us. As is often the case with this kind of occurrence, it is not possible, a priori, to affirm or deny it, but since we have other reliable data, we rule out this alternative.

Despite the improbability of pseudonymity, this hypothesis has become popular thanks to the prestige of Kummel, Ropes, and Dibelius and the seemingly serious arguments that support it. The anonymous composition, which would have come from the pen of a prominent and unknown Christian, was later given the name of James (who would be the brother of the Lord) to lend authority to the writing. The reasons supporting this hypothesis are: A) Apparent inconsistencies. For example, the lack of references to James' family relationship with Jesus, or to the appearance of the risen Christ, which surely led to his conversion. B) The quality of the Greek and the style of the epistle. How is it possible that a Jew who, as far as we know, never left Palestine and who was known as a conservative Jewish Christian, wrote in this way? In fact, the same reasons apply to 1 Peter, but in that case the mention of Silvanus (1 Peter 1:1) (1 Peter 5:12) as a scribe often smooths over the problems. C) The epistle's treatment of the law, ignoring its ritual demands and calling it the "law of liberty." D) The disparity with Paul on the subject of justification. "The debate in (James 2:14-26), with its added misunderstanding of Paul's teaching, not only implies considerable chronological distance from Paul—James died in 62 AD—but also reveals a complete ignorance of the polemical intent of Paul's theology, whose slip of the tongue can hardly be attributed to James, who at the latest met Paul in 55/56 AD. — but also reveals a complete ignorance of the polemical intent of Paul's theology, whose lapse can hardly be attributed to James, who at the latest met Paul in 55/56 in Jerusalem (Acts 21:18)" (Kummel). All these arguments can be satisfactorily answered, in some cases in the Commentary that follows this Introduction.

Editor hypothesis. This is an intermediate solution, as it acknowledges James' authorship while introducing the figure of the editor, whose job would have been to edit the work as we know it (Davids; Martin; this suggestion was already put forward by Jerome). In reality, the figure of the anonymous "editor" seems omnipresent today, since, in the opinion of many interpreters, someone had to intervene to give definitive form to almost all the books of the Bible—in time it will extend to all of them, we just have to wait!—and it is in this definitive form that we have them today and can treat them as canonical. In the case of our epistle, the hypothesis lacks textual and historical basis and, as some commentators have rightly said, is unnecessary.

Paradoxically, the reluctance to reveal the author's identity may give us a clue as to who the author was. Indeed, the sobriety of the presentation (James 1:1) implies that readers would have no doubt as to who it was. The traditional view is that the epistle was written by James the Just, brother of Jesus, from his position as leader of the church in Jerusalem. The discrepancy lies in whether he wrote it very early (before the Jerusalem Conference (Acts 15), prior to the Pauline epistles and before the controversy over the admission of Gentiles into the Church), or at the end of his life (he died in 62 AD), partly as an argument against the misuse of Romans or Galatians.

2. The authorship of James

According to the New Testament, there are three candidates for authorship: James Zebedee, brother of John; James, son of Alphaeus; and James, "the brother of the Lord."

Objections. It can hardly be Zebedee, given his early death (Acts 12:2), nor is it likely that the author is the son of Alphaeus, since he is only mentioned in the lists of apostles and perhaps in (Mark 15:40). The little impression he left contrasts with the vigorous and strong personality of the author of the epistle, who could only be the so-called "brother of the Lord," based on our deduction and because, as we will see later, he is the one who best corresponds to the personality reflected in his writing.

There have been attempts to identify James, the "brother of the Lord," with Alphaeus, which is unlikely for the following reasons: a) Jesus' brothers were not his disciples (Mark 3:21, 31-35); b) A few months before the cross, his brothers did not believe in him (John 7:5); c) The group of the "twelve" continues to be distinguished from the so-called "brothers of the Lord"; d) A translation of (Gal 1:19) "and I saw no other apostle except James, the brother of the Lord" (BJ). In reality, few today would argue for his identity with Alphaeus.

What are we to understand by brothers? There are three theories: That he was Joseph's son from a previous marriage (Epiphanius, Lightfoot). That he was Jesus' cousin (Jerome). Or that he was the son of Joseph and Mary, that is, Jesus' brother on his mother's side.

The first theory could explain, according to some, the air of superiority and incredulous attitude of (Jn 7:3-5), as well as Jesus entrusting his mother to the care of Jesus (Jn 19:26-27). However, apart from the fact that these assumptions may have another explanation, it is significant that Jesus' brothers always appear in connection with Mary (Mt 12:46-50) (Ps 69:8).

The second theory is more convoluted and would lead us to confuse James and his brother Jude with other characters, which does not stand up to rigorous examination of the biblical data. Furthermore, the word "adelfós," when referring to blood relations in the New Testament, always means brother, never cousin or relative.

The most reliable is the third theory, which, in addition to the above, has in its favor all the references to brothers and sisters that imply relationships typical of a family living together (Mark 6:3) (Matthew 13:55) (John 2:12) (John 7:3,10). No other alternative to this would ever have arisen were it not for the ascetic tendencies introduced into the history of the Church.

3. Biblical and biographical references

If we read the various references to James in the New Testament in chronological order, we discover several things that are worth highlighting because they help us to confirm the authorship of the epistle: He was a member of Jesus' family; he had a strong personality; he was attached to Jewish law and traditions; he had a practical temperament; he was a person of renown in Jerusalem and among the Jews (Jn 2:12) (Mt 12:46-47) (Mk 3:31-32) (Lk 8:19-20) (Mt 13:55) (Mk 6:3) (Jn 7:3) (1 Cor 15:7) (Acts 1:14) (Gal 1:19) (Acts 9:27) (Acts 12:17) (Acts 15) (Gal 2:9,12) (1 Cor 9:5) (Acts 21:18) (Jude 1:1,17).

Apart from these biblical references, there are other extra-biblical sources (Josephus, Clement of Alexandria, Hegesippus) that tell us about a prominent figure in Jerusalem named James. Although there are two different dates for his death, the most likely is 62 AD.

It is important to remember that James the Just lived with Jesus during all the years prior to his ministry and shared his environment for a long time.

Ancient Christian testimony is not unanimous but tends to favor the identification of James. Origen attributes the authorship to "James the Apostle," but Rufinus' Latin translation of Origen explicitly mentions the brother of the Lord. Eusebius, for his part, claims that the letter was generally attributed to the brother of the Lord, although there were some who disagreed.

The Greek of the epistle bears significant similarities to that of (Acts 15:13-21) and (Acts 15:23-29), and although it is true that the parallels are not numerous enough to provide definitive proof of a common origin, they are significant when combined with other data. The marked Jewish atmosphere of the book, the way in which Jesus' teaching permeates the composition without directly quoting it, the combination of simplicity and authority, and James' prominent position in Jerusalem, which enables him to issue a warning "to the twelve tribes in the dispersion," are all arguments that support the authorship of the letter.

Characteristics of the Epistle

1. Literary genre

Leaving aside the academic discussion of what constitutes literary genre, it is necessary to highlight its importance in helping us to determine meanings, understand the author's intentions and what the audience expects, as well as facilitating understanding of the world of the writer and readers. The problem we immediately encounter is that James is a reliable and original writer who, although he partially conforms to the characteristics of certain ancient genres, resists strict classification. Several genres have been attributed to him:

Diatribe. Typical of this genre is the posing of short questions that receive immediate answers, admonitions if there is disagreement, comparisons of natural phenomena or cultural realities, and the mention of leading figures from the past who serve as paradigms or the use of writings that are supposed to be authoritative. This genre flourished within philosophical "schools." The Epistle to the Romans would be more in line with the style of diatribe than James. It is true that elements of the characteristics just mentioned can be found in James, but not uniformly throughout the composition, since they are not found in the introduction (James 1) or in the conclusion (James 5:12-20). Nor do we find a thesis argued through antithesis and demonstration. And the readers are in no way comparable to philosophical schools, even though they form a community because they belong to the faith of Jesus.

Parenesis. The great defender of this classification is Dibelius, and in a way there are reasons to call James a parenetic writing. For example, it is assumed that readers should already be familiar with the exhortation given to them, the use of exhortations in the form of maxims concerned with attitudes and behavior, combined themes of memory and mirror (James 1:22-25), and the presentation of models for imitation. The elements of diatribe and parenesis reinforce our perception that we are dealing with a work of exhortative literature, but we are not allowed to go further in the classification. In fact, James breaks the parenetic mold because it is a coherent writing; the author has a definite intention; it is not a mere agglutination; it allows for contextual analysis; the statements are not atomized; and it is possible to reach conclusions, for example, about the historical occasion of the writing.

Protreptic writing. That is, stimulating, persuasive, exhortative literature. It was a kind of exhortation to follow a certain profession in terms of superiority over another. In principle, it had to do with expertise in language if it was rhetoric, but rather with character if the profession was that of a philosopher. This type of discourse, therefore, in Christian terms, encourages a cordial commitment to a life of holiness, a commitment to a lifestyle in view of the convictions that are professed. The reference is to the character and consequent life of a church defined by the inheritance of the kingdom, faith, friendship with God (James 2:5) (James 4:4), and the good name that is invoked upon them (James 2:7). It is an admonition to a countercultural profession, with a passionate call bordering on conversion, and in this sense, this classification of James fits better than the previous ones.

Rhetorical. What began as a discovery in the 16th and 17th centuries is gaining increasing interest among New Testament scholars. James, too, has been read in certain sections through rhetorical arguments, and study has confirmed the literary and logical cohesion of the composition. That is, this approach helps us to affirm that James is not a compendium of sayings but a deliberately composed work.

Letter. Deissman's influential but simple distinction between letter and epistle based on social distinctions, i.e., letters were written by the lower classes and epistles by educated people of high standing, has been superseded by the variety of letters within Greco-Roman culture and by the complex world of social status and relationships for different types of letters. If we turn to the New Testament, we find letters of recommendation, reprimand, friendship, circulars, etc. Furthermore, Christianity was not a movement of the oppressed and destitute but, at least in certain cities, included the moderately prosperous population. James begins with a classic epistolary greeting (James 1:1), although it lacks most of the formal elements of Paul's epistles (thanksgiving, personal greetings, and farewell). Nor does he mention any of the readers by name or mention details of their lives. Throughout the writing, the author introduces himself only indirectly among the "teachers" (James 3:1). Thus, the instructions take the place of the author. However, the direct language and dialogue style are appropriate for a written letter; the description of readers located in an undefined geographical area (diaspora) is consistent with a circular letter with a wider audience than a local church, so the general and typical content is normal rather than local. And, of course, it was received as a letter from "James, a servant of God and of the Lord Jesus Christ."

In short, it is a coherent composition that can be described as a protreptic discourse in the form of a letter.

2. The structure of the letter

Our opinion is that we are dealing with a text that demonstrates unity and coherence. However, there have been various ways of analyzing it, so we will begin by taking a quick look at these approaches to the text before presenting the data that supports our convictions.

There are those who see pieces joined together by various forms of attraction and reject any formal principle or logical coherence (Dibelius).

Others conduct a thematic analysis, that is, the sections are divided according to a series of topics, which work to give coherence to the whole. Among these analysts, there are those who seek in a more complex way the interrelation and possible convergence of themes (Davids, who probably follows an essay by F. Francis). Some, upon realizing the difficulty of thematic analysis, seek other paths: for example, considering the writing as allegorical; or dividing the epistle based on the length of lessons to be delivered orally; or by the length of lines (stanzas); or in paragraph divisions provided by ancient manuscripts.

Recent analysis tends to return to an older approach to find a rhetorical structure. Another source of support for the coherence of James comes from semiology.

Upon examining the text, we find passages that lend themselves well to being defined thematically (James 2:1-11) (James 2:14-26) (James 3:13-4:10) (James 4:13-5:6) (James 5:7-11) (James 5:13-18), while other units can be considered transitional texts between the above and what follows (James 2:12-13) (James 3:13-17), and still others are more difficult to place, although they have a satisfactory location as we will see in the commentary (James 4:11-12) James 5:12) (James 5:19-20). Chapter 1 is a kind of introduction or catalog of topics, which are developed further on (James 2:1-5:18), while (James 5:19-20) crowns the entire letter with the recommendation to the reader to do for others what the author has been doing for the readers.

In our opinion, we should pay attention to the strong negation "më" followed by the present imperative in (James 2:1) (James 3:1) (James 4:11) and (James 5:12), which we consider to be milestones that establish the framework of the letter. Thus, we would have: A) (James 1:1-27). B) (James 2:1-26). C) (James 3:1-4:10). D) (James 4:11-5:11). E) (James 5:12-20). Throughout the exposition, we will have the opportunity to analyze the connection between sections, and we will explain certain approaches based on thematic, structural, and didactic considerations.

3. The teachings of Jesus

Christology does not appear to be a prominent theme in the letter, but we must highlight two things: 1) There are at least three important references at the beginning, middle, and end of the inspired writing (James 1:1) (James 2:1) (James 5:7-9), strategically placed quotations that reveal a very high view of the person of Jesus. 2) There is great interest in the spiritual and ethical application of Christology in our lives. It is no coincidence that James begins by acknowledging that he is a slave of this Lord (James 1:1), who is "the glory" and will come as Judge; and readers, then and now, should take note of the strong commitment involved in submitting ourselves to the lordship of Christ, a lordship that he exercises through his teachings, with which this epistle is saturated.

Jesus emphasized that the internal aspects of the law—justice, mercy, and faith—were the core of God's will and therefore the governing norm of the life of God's people. In response to a scribe, Jesus summarized the law in two commandments, one referring to love for God (Deut. 6:5), which he not only quoted (Matt. 22:36) but also paraphrased (Matt. 6:24); the other, similar, regarding love for one's neighbor. Both are in the fabric of James. The first is found in the call to a mind without duplicity (Jas 1:7) (Jas 4:8) and to friendship with God and not with the world (Jas 4:4). The second is hidden behind exhortations about the misuse of the tongue, the control of anger, the promotion of peace, and non-discriminatory treatment; it manifests itself in caring for the most dispossessed, in prayer for others, and in expressions of works that spring from faith.

We are reminded in many ways of the Sermon on the Mount, and partial quotations from it, like other quotations from the Gospels, are a call to apply all of the Lord's teachings in the lives of his disciples.

Apparently, the sacred author does not repeat memorized phrases, perhaps because he had assimilated them dynamically and knew how to apply them to different situations, but also because, having lived with Jesus, he had not only witnessed many of the principles that governed his life and the wise and divine advice that constantly came from his mouth, but also had his wisdom, purity, and perfection indelibly engraved in his mind. The servant will desire to resemble his Lord, and James' teachings are very close to how he conceives of his former brother in the flesh if he were to find himself in the same circumstances as the readers.

Recipients of the epistle

1. The recipients are Christians

That the readers are Christians can be deduced from the many clues found in the epistle. The author calls himself "a servant of the Lord Jesus Christ" (James 1:1). The word "brothers" is repeated constantly, but its meaning cannot be limited to racial brotherhood, although that is included, for it refers to Christian fellowship. There is talk of "faith in Jesus Christ" (James 2:1) and the teaching of new birth (James 1:18).

2. There are not two categories of readers

Although the strong censures we find in some passages of the letter may be surprising, with the exception of (James 5:1-6), the rest is addressed to believers; even the passage quoted is an integral part of the epistle, although this time it is addressed to third parties in a tone reminiscent of the prophets, but the teaching it provides does not leave believers without instruction. Let us bear in mind that the readers, or some of them, may not have been converts for very long, and in any case, from some references, we understand that many of their problems were influenced by their Jewish education and the Jewish environment.

Of course, possible allusions to unbelieving Jews cannot be ruled out, since those who "blaspheme the good name" would be such. Likewise, the picture we find in (James 2:5) can best be applied to a stranger to the congregation, and the courts mentioned in (James 2:6-7), although the interpretation is not certain, are reminiscent of the atmosphere of the synagogues. We can therefore assume that the readers lived among unbelievers and that their reactions were occasionally influenced to some extent by this. If we add to this the socio-economic difficulties they were experiencing, we can understand, to a certain extent, why one of the emphases of the epistle was the division of the mind, which led them to waver in their faith and in their Christian relationships.

3. The readers are Jewish Christians

The fact that the recipients are entirely Jewish Christians is evident in numerous details of the epistle. The address is "to the twelve tribes" (James 1:1). Abraham is called "our father" (James 2:21). The figure of adultery is used (James 4:4), etc. Of course, we can better understand the various passages if we take this into consideration.

4. The readers are in the dispersion

What are we to understand by the phrase "to the twelve tribes scattered abroad"? The truth is that interpreters do not agree on the explanation, and we must conclude that it is not possible to be dogmatic on this point. In a general sense, the dispersion can be defined as the group of Jews who were taken into various captivity or who left Palestine for commercial purposes. In many cases, they lost their native language and many of their Jewish customs, but they maintained their identity as Jews. Based on this fact, some have assumed that this epistle has a wide reach, as if it were addressed to all those scattered abroad, specifically Christians. Those who came to the feasts would be happy to receive news and perhaps take away their copy of James' thoughts. The fact that the epistle was written in acceptable Greek could indicate such a destination. Others, in view of (1 Peter 1:1), spiritualize the address, understanding that it is addressed to spiritual Israel. This theory is not improbable, for if we assume an early date, it would be possible to speak of spiritual Israel and at the same time have only Jews in mind, since they would make up the majority of the church.

Notwithstanding the above, another theory supported by sufficient evidence in the epistle could be subscribed to. The dispersed Jews, even though they still lived in their places of origin, came to the great feasts. At Pentecost, for example (Acts 2:7-12), there were a large number of them from many different geographical areas. In Jerusalem, we find synagogues representing the dispersion already in the early days (Acts 6:9). We must think that natives of different countries could find "their synagogue" where they would hear the Word in a language and environment more familiar to them. On the other hand, James was influential in Jerusalem, and as we have noted above, he had all the qualities necessary for a great work among the Jews. He undoubtedly had a close relationship with those who came to Jerusalem (Acts 21:20-21). With all this background, it is not impossible for us to admit a more restricted circle of readers while respecting the concept of dispersion. We can think of Jewish converts belonging to the various families of the dispersion who lived in Jerusalem or its surroundings and were "scattered" by the persecutions that followed the martyrdom of Stephen (Acts 8:1-4) and perhaps (Acts 12).

It is very possible that those to whom James writes were not very far from Palestine, perhaps in the regions of Syria, which would be consistent with the indications in the epistle, since there would be a certain density of Jewish population there. It was also a place for agriculture (James 5:4), and it would be possible to be subject to the jurisdiction of Jewish courts. It is feasible that there were many Christians there because of persecution or because they had settled there earlier (Acts 9:1-2). This hypothesis does not solve all the problems, but it explains more than meets the eye and also supports the idea of an early date.

Obviously, we cannot ignore the author's general knowledge of his readers and their circumstances. The exhortations, although they may take on a general meaning, assume a certain situation of the readers that James seems to have in mind in the development of the letter.

5. The spiritual situation of the readers

The predominant note in the circumstances of the readers is affliction. Perhaps this is why the epistle begins with words that serve more as consolation than admonition, also seeking to teach about the purpose of trials. This is not difficult for us to understand, since we have already seen that many of them had been scattered by persecution. However, the trials were diverse, and we must consider poverty and all the consequences that accompany social precariousness, especially when there are people interested in taking advantage of the situation. Perhaps this is why there was possibly flattery of the rich if they held the fate of the majority in their hands.

Frustration, or perhaps a chain of frustrations, had made them aggressive toward their neighbors, fueling in their hearts the desire to obtain what they lacked without regard for the means (James 4:1-3). However, the social and psychological background does not exempt readers from Christian responsibility, and that is why they hear strong reproaches from James. The circumstances they were going through, along with their lack of understanding and neglect of spiritual things, had divided their affections, motives, and practices. So, it was necessary to abandon their double-mindedness. Obedience must be the necessary companion to hearing the Word. Faith must be expressed in works. Desires must be referenced to the will of God. And the religious education received prior to their conversion seems to weigh heavily on the readers' minds.

Precisely to promote a living faith that would manifest itself in love and to ask them for greater decision in the Christian life, James writes them a letter full of imperatives.

Date of the epistle

1. The general atmosphere

The images used are usually taken from rural life or the Old Testament. The gathering of believers is called a "synagogue" (James 2:2) (V.H.A.). The separation between Jewish Christians and unbelievers seems tenuous. Likewise, the similarity to the teachings of Jesus, the proverbial tone, the use of illustrations, the topics discussed, the style of expression, etc., show that the date is early, not far from the time of the Lord and the early days of the Church.

2. Exclusion of dates

The latest date for the epistle is 62 AD, since, according to the best traditions, this was the year of James' death. It also seems to predate 1 Peter. We also note a total absence of the hot topics that served as controversy after the year 50. An early date would also explain the lack of details about what was discussed at the Jerusalem Conference (49 AD). And finally, we must say that the only date when it was possible to write to Christians, the Church, and almost all Jews must be before Paul's departure to the Gentiles in 47 AD.

3. Probable date

"A date around 44 AD, during Herod's persecution, or immediately after (45 AD), would best fit all the known factors" (Moody Bible Commentary). The author of this article finds the hypothesis of such an early date to be accurate.

Contribution and relevance

The main contribution is the insistence that genuine faith be evident and, therefore, Christians should not be satisfied with a half-hearted faith, lacking in consecration, which seeks to get what it can from this world, thinking that the next is assured. That is why the primary sin is double-mindedness (James 1:8) (James 4:8), with the call to repentance and submission to divine discipline leading to the complete and whole character that God desires.

The subject of faith and works and their relationship to justification has been treated in many ways because, apparently, it contradicts Paul's teachings on the same subject. In this sense, opinions such as those of James D. G. Dunn and others, who emphasize the diversity of the New Testament to such an extent that James would be saying things different and contrary to those of the apostle to the Gentiles, are misplaced. The truth is that the teachings of both can be harmonized, and the emphases of both are necessary depending on the circumstances of the Church. In the current situation of Christianity in many parts of the world, the message of our epistle is of vital importance. It is an important guide for fostering corporate life, the integrity that unites what God has united, such as faith and works, hearing and doing, profession and conduct; and at all times the voice of Jesus and the realities of the kingdom of God resound.

The themes of poverty and wealth, which are not absent elsewhere, receive notable consideration in this writing. For Western Christians, this is a difficult topic, and in some parts of the world this letter could be censored as subversive, but justice is required for the oppressed, since God is ready to hear the voice of the afflicted (James 5:1-6), and dependence on and fear of God in business (James 4:13-17). In this case too, "faith without works is dead in itself" (James 2:17). The Christian faith affects not only personal and private life but also extends to social life and its perspectives. Nor is the denunciation of class discrimination (James 2:1-9), based on mere outward appearance, or the call to serve the less fortunate (James 1:27), which could be dismissed as reducing the gospel to social positions, without significance.

If this epistle is forgotten, all these emphases will be overlooked in the lives of Christians and churches. But if we give it the attention it deserves, not domesticating its powerful message but giving it the importance it deserves, we may find the spiritual renewal that is so necessary in our churches.

Questions

1. What are the main arguments in favor of the author being James, the brother of the Lord?

2. Demonstrate the extensive influence of Jesus' teachings in this epistle.

3. Who are the recipients of the letter? Justify your answer by contrasting and comparing the different arguments that have been offered.
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The foundation of the epistle - James 1:2-12
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(James 1:2-12) "My brothers, count it all joy when you fall into various trials, knowing that the testing of your faith produces patience. But let patience have its perfect work, that you may be perfect and complete, lacking nothing. If any of you lacks wisdom, let him ask God, who gives to all generously and without reproach, and it will be given to him. But let him ask in faith, without doubting, for the one who doubts is like a wave of the sea that is driven and tossed by the wind. For that person must not suppose that he will receive anything from the Lord. A double-minded man is unstable in all his ways. The brother who is lowly in status should rejoice in his exaltation, but the rich man should rejoice in his humiliation, for he will pass away like the flower of the grass. For when the sun rises with its scorching heat, the grass withers, its flower falls, and its beautiful appearance perishes. So also will the rich man fade away in all his pursuits. Blessed is the man who endures temptation; for when he has stood the test, he will receive the crown of life, which God has promised to those who love Him."

Considerations on this chapter

We have already explained in the GENERAL INTRODUCTION that this epistle is a coherent writing from beginning to end. It is not a conglomeration of unrelated parenetic themes placed in no particular order, but rather a unified whole with a certain









Trials and wisdom (James 1:2-8)

1. Introductory considerations





















































Poverty and wealth (Jas 1:9-12)




1. The focus of the passage




















Topics for meditation and reflection
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