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• 
PROLOGUE
•

GRANADA, SPAIN


[image: image]                  From my terrace in the ancient Arabic barrio of Albaicín, I look across the Darro River to the great red palace of the Alhambra and then down the narrow gorge to the rotund Gothic Royal Chapel, shaped to suggest a crown, where King Ferdinand and Queen Isabella are buried. On the side of the chapel these days a banner hangs to commemorate the 500th anniversary of Queen Isabella's death, and there is talk again of her beatification as a saint of the Roman Catholic Church.

No banners hang on the Alhambra to commemorate the final defeat in 1492 of the glorious, lost culture that was the Caliphate of the Moors. There are, however, other reminders. The memory of the gruesome train bombings in Madrid this year is still fresh and raw. Just as the perpetrators of the crimes of September 11 invoked the Christian Crusades of the eleventh and twelfth centuries, the Islamic perpetrators of the Madrid atrocity sought to justify their mass murder partly by invoking the defeat of the ancient Moors. The crime was supposed to be a long-overdue act of historical revenge for the attack on Muslims in Al Andalus (as the Moorish Caliphate was known).

“You know the Spanish crusade against Muslims and the expulsions from Al Andalus are not so long ago,” the Al Qaeda spokesman said, in taking responsibility.

Far-fetched, hollow, and sinister as this rationale sounds to Westerners, it is important to appreciate that historical resentments are deeply and sincerely felt in the Islamic world. The conflict between the Catholic monarchs of fifteenth-century Spain and the Moorish caliphs of Granada was a holy war between Christianity and Islam. Its ferocity and passion were no less than that of the Crusades or, for that matter, of the conflict that has been allowed to develop in the Middle East today between the West and the Arab world, between Christianity and Islam. Undeniably, in the fertile imagination of some Arab activists, the recapture of Al Andalus for Islam is coupled with the termination of the state of Israel and the end of the American occupation of Iraq. Given the splendor of Moorish culture, this fantasy can have broad emotional appeal.

The Alhambra and the Royal Chapel are the physical monuments to the epic events that happened here in the extraordinary, seminal year of 1492. In the Tower of the Comares across the way, in the exquisite, ethereal Hall of the Ambassadors, it is said that Columbus received his final instructions for his adventure across the Ocean Sea. No artistic bricks or statuary exist to praise or mourn the two-hundred Jewish families who lived in Granada and who were expelled from Spain a few months before Columbus received his royal authority. But when Columbus made his way from Granada to Seville and then on to Palos, from whence he departed for the New World, the roads must have been clogged with Jews departing Spain, scattering across sea and border in response to the Edict of Expulsion of Ferdinand and Isabella and their Inquisition. Columbus sailed on the day after the date set by the Inquisition as the final deadline for the departure from Spanish soil of all Spanish Jews, the fabled Sephardim. The betrayal and suffering of Sephardic Jews comes down to us today as both catastrophe and prologue.

In fact, it is little appreciated, especially by Americans, how intimately the discovery of the New World is bound up with the victory of Christianity over Islam in the so-called Spanish Reconquest, with the expulsion of Spanish Jews, with the terrible Spanish Inquisition, and with the papacy of a Borgia pope. In this book I have tried to make those links. It is one of the enduring ironies of this period that the barbaric, medieval institution of the Spanish Inquisition contributed greatly to the founding of the first modern “nation-state.”

The inclination to ignore or downplay these connections continues today. In the years before the millennium of 2000, the Vatican promised to “purify its history” by looking into the dark corners of its past, such as the inquisitional trial and imprisonment of Galileo in the seventeenth century. Despite this, in June 2004, the Holy See announced that the Spanish Inquisition was really not as bad as it has been portrayed. Fewer witches were burned at the stake, its pronouncement read, and fewer heretics were tortured into conversion than had been previously thought. “Vatican Downsizes the Inquisition” was the headline in the New York Times. Purifying in 1998 turned to sanitizing in 2004.

It has been suggested that the three most important years in American history are 1492, 1776, and 1865. Of these, 1492 goes far beyond American history. It is pivotal as well in Spanish history, in Jewish and Arab history, in World and Church history. Indeed, it is difficult to imagine another single year in the past millennium when so many significant strands of history came together and so changed the world in one swoop: the completion of the 500-year movement to conquer the Moors, the end of the 800-year reign of the glorious culture of Islamic Spain, the consolidation of the modern Spanish state, the sinister explosion of the Spanish Inquisition, the Spanish renaissance in art and literature, the expulsion of the Jews, the discovery of the New World, and the subsequent division of the world between Spanish and Portuguese spheres of influence.

Fourteen hundred ninety-two is a year that can aptly be called apocalyptic both in the original meaning of the word, as revelation or disclosure, and in its more modern usage of colossal calamity. That so many important forces of history converged at one time inevitably begs the question whether the hand of God was at work in the confluence. To the Christians, the Arabs, and the Jews of the late fifteenth century alike, there was no doubt. Such great and terrible things do not happen simultaneously at random. Providence had to be involved, and the major players were merely God's instruments, either for glory or for disaster.

I have woven here a tapestry of the years leading up to 1492 and of the forces that came together in that apocalyptic year. This is not history in the traditional sense; I have not included every fact and date. It is the converging strands that concern me. The story begins with the courtship and fortuitous marriage of Ferdinand and Isabella. Their union unites the principal provinces of Spain, Castile, and Aragon. The story proceeds with the challenge of Portugal's pretenders to the succession of the Spanish throne.

This epic is spun from the elements of event and character. The major players are giants. Beside the monarchs there is Christopher Columbus; Tomás de Torquemada, the incarnation of the Spanish Inquisition; Boabdil the Unfortunate, the last king of the Moors; João II of Portugal, who missed his chance to sponsor Columbus; the court rabbis Don Isaac Abravanel and Don Abraham Senior; Enrique IV, Isabella's predecessor and fay half brother; and Cardinal Rodrigo Borgia, later Pope Alexander VI. The lesser players are no less interesting. They include El Zagal the Valiant One, the great Moorish warrior; the marquis of Cádiz, who was the very paragon of medieval chivalry; the Florentine firebrand, Girolamo Savonarola; and the Cardinal of Spain, Pedro González de Mendoza, who was called “the third king of Spain.”

The human qualities of these characters—piety, greed, bravery, weakness, bigotry, obsession, forbearance, persistence, cruelty, blindness, artistry, and decadence—had an immense influence on how the history unfolded. By no means does Columbus dominate this story, as his voyages have sometimes been allowed to do in American education. I have tried to bring to life this marble man, to put him in his proper context in the events of late fifteenth-century Spain. His shortcomings make his accomplishment no less heroic. For him to have emerged triumphant from this cauldron is truly extraordinary.

Across the way and down the gorge of history, the bells of the Royal Chapel ring out the hours sonorously. In this dry season the wind comes off the plain, across the ocher, tiled roofs of the town, and up my narrow valley. In the distance dogs bark, and the sound echoes off the medieval wall above me, and back down the abyss. And in the evening, the Alhambra is luminous.

JAMES RESTON, JR.

AUGUST 2004
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1

The Land of the Infidel
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IBERIA


[image: image]                   Castile, that flat expanse of tableland in central Spain, some 300 miles across, derives its lovely, lilting name from the Spanish word castillos, or castles, for so many of these daunting crenellated bastions dot its windswept steppe. From the tenth century onward, they had been built one by one as a protection against the ferocious Moors to the south.

With its principal towns of Ávila, Burgos, Segovia, and Valladolid, the territory of Old Castile was first to be liberated from the Mohammedan horde that had swept north into the Iberian peninsula in the eighth century. In pushing the infidels back, Ferdinand I established his kingdom in A.D. 1037. Not many years later, the province of León to the north was joined to it, and the Kingdom of Castile and León made its capital at Burgos. In the decades after Ferdinand I's death in 1065, the kingdom was expanded south. Toledo was captured in 1085, and Ciudad Real, Cuenca, Guadalajara, and Madrid were taken soon after. By the beginning of the twelfth century, the forces of Christianity were making steady progress in taking back from the Moors land claimed by the Church. The process became known as the Spanish Reconquest.

The Reconquest was a crusade, every bit as intense as the storied crusades of Godfrey of Bouillon and Richard the Lionheart in Palestine. From the days of Charlemagne in the ninth century, the dream of driving the Arab heathens from the Iberian peninsula had been the sacred calling of every Christian king in the north. Ferdinand I had thrust as far south as Seville before retreating, but it was the recapture of Toledo in 1085 that shocked the Islamic world to its core. For several hundred years, as the Berber dynasty of the Almoravídas in Granada gave way to the fanatical Almohádes, and eventually to the brilliant Nasrids, and as the great Alhambra was constructed above the bowl of the Andalusian vega, there was thrust and counterthrust between Christians and Muslims. Yet, a kind of stasis was established.

But such detente was not to last. In A.D. 1236, Córdoba, the seat of Moorish culture since the eighth century, fell to the Christians, followed by Valencia in 1238, and Seville in 1248. In an elegiac lament, the Moorish poet Al-Rundi wrote of the devastation Moorish Spain felt at its defeat by the infidel.



Mosques have become churches

in which only bells and crosses are found . . .



O who will redress the humiliation

of a people who were once powerful?

Yesterday they were kings in their own homes.

But today they are slaves in the land of the Infidel.



By the year 1265 the Mohammedan empire, the glorious Al Andalus, had been reduced to the province of Granada and a line of ports around Cádiz.

Despite this upheaval, the 150 years from the mid-thirteenth century to the end of the fourteenth century would be a period of relative tranquility. It was to become the golden age of diversity in medieval Spain. The Christians comprised half the population of the peninsula, the rest being Jews and Moors. The Jewish population, numbering about 120,000, maintained good relations with the Christian kings of Castile. Under the rulers of the Almohádes, the Jews had been repressed, and they responded by helping the Castilian kings in their perpetual struggle against the Moors. When the Christians seized more and more Moorish territory, they returned the favor, and Jews soon held numerous important posts in the royal court. Meanwhile, Arabs living under Christian rule (called Mozarabs) were tolerated and nurtured. Through them the wisdom of the Arab world, from its science to its arts, was translated from the Arabic into Latin. This trove of learning was then sent north into the largely illiterate principalities of Central Europe.

The reign of the Castilian king Alfonso X (1252–84) represented the high point of this cross-fertilization. Schooled in Arabic and known as El Sabio, the Learned One, Alfonso was responsible for great cultural and social works. Even as he gave lip service to the traditional obligation of Christian kings to confront and conquer the Moors, he set out to create a Christian culture in the north of Spain that was equal in glory to Moorish culture in the south. He ordered both the Koran and the Talmud to be translated into Latin. And he promoted valuable translations from Arabic astronomy that came to be known as the Alfonsine Tables and that would guide the study of astronomy for the next two hundred years until the revolutionary work of Nicolaus Copernicus changed everything.

These tables were produced by a collaborative effort of fifty astronomers in 1252, including a clutch of Arabic astronomers and an important Jewish astronomer named Yehuda ben Moses Cohen. They sought to plot the path of the planets as a series of intricate and interrelated epicycles and to describe the constellations beyond the planets. In the Alfonsine Tables, the Arabic names for certain stars like Altar, Betelgeuse, Rigel, and Vega were used. Later, Alfonso was said to have remarked, apocryphally no doubt, that if he had been present at creation, he could have given the Good Lord some hints.

Under the Learned One other technical fields were also enriched through the translation of Arabic science. Arabic chemical words came into European languages: alkali, alcohol, camphor, elixir, syrup, talc, and tartar. Mathematical terms like azimuth, zero, sine, root, algebra, nadir, and zenith came from the Arabic, as did botanical names like ginger, lilac, jasmine, myrrh, saffron, sesame, lemon, rhubarb, and coffee. Modern Spanish contains approximately eight thousand words derived from Arabic.

The humanities and arts also found their patron in Alfonso. Under this remarkable king a seminal collection of medieval poetry and music was compiled, as well as an illustrated book of games, Libro de los Juegos, about dice and chess played on boards of different sizes. Historical memory was important to him as well. He encouraged the writing of a history called Crónica General, insisting that it be written in the language of the common man. By this simple act, Castilian became the standard for written and spoken Spanish. Alfonso also initiated the formation of a comprehensive legal code, Las Siete Partidas, which among other things removed his kingdom from papal influence. This remarkable achievement had one glaring deficit, however. It associated all Jews with the Antichrist, declaring them to be helpmates of the Devil, and the prime villains in the last days of the coming apocalypse.

Alfonso's cultural influence was to last well beyond his death. Much original literary work, including the prose of Infante Don Juan Manuel and the poetry of the archpriest of Hita, was created in what became known as the School of Alfonso. Better as a man of letters than a leader of men, he nevertheless added the port of Cádiz to the Kingdom of Castile, in an arrangement with his vassal, the Moorish king of Granada.

[image: image]

After the fall of Córdoba to the Christian side in 1236, the center of Islamic Al Andalus shifted to Granada. Its natural circumstance protected the province of Granada better than Córdoba. Its capital city, also called Granada, was built on the slopes of the massive Sierra Nevada, the highest mountains in all of Spain. These daunting and gorgeous peaks, rising over 11,000 feet, separated Granada from its seaport of Málaga to the south. Their highest peak, the Mulhacén, is named for the father of the last Moorish king. Between the Sierra Nevada and the coast, only fifty miles south, lie the Alpujarras Mountains with their rich and fertile bottomlands. Málaga was then the richest seaport in Spain. It was a bustling hub of trade with North Africa and Venice, Constantinople and Alexandria.

After the Moorish conquest of Spain in the eighth century, the emir of Al Andalus had been a vassal of the caliphs of Damascus and Baghdad. But this western outpost of Islam was the first of the Muslim provinces to break free of its Oriental masters. When the Mongols destroyed the caliphate in Baghdad in 1258, the independence of Al Andalus was solidified, and the Spanish Moors began to relate more to Europe than the Middle East. In arts and agriculture, learning and tolerance, Al Andulus was a beacon of enlightenment to the rest of Europe. In the fertile valleys of the Guadalquivir and the Guadiana rivers, as well as the terraced slopes of the Alpujarras, agriculture surpassed anything elsewhere on the continent. Moorish filigree silver- and leatherwork became famous throughout the Mediterranean. In engineering, the skill of the Spanish Moors had no parallel, and the splendor of their architecture was manifest in the glorious mosque of Córdoba, the Giralda and Alcazar of Seville, and the Alhambra of Granada. Its excellence in art and literature, mathematics and science, history and philosophy defined this brilliant civilization.

Among its finest achievements was its tolerance. Jews and Christians were welcomed, if not as equals, then as full-fledged citizens. They were permitted to practice their faith and their rituals without interference. This tolerance was in keeping with the principles of the Koran, which taught that Jews and Christians were to be respected as “peoples of the Book” or believers in the word of God. Jews and Christians were assimilated into Islamic culture, and occasionally, Moorish leaders helped to build Christian houses of worship.

In 1248, work began on the colossal Alhambra in Granada. With its thirteen towers and fortified walls above the ravine of the Darro River, the river of gold, the red palace took shape over the next hundred years. The extraordinary rooms of its interior—the Courtyard of the Lions, the Hall of the Two Sisters, the Court of the Myrtles—were finished at the end of the long process under the reign of Yusef I in the mid-fourteenth century. With their arabesque moldings and gold ornament and vegetal carvings, these rooms became the wonder of the world. Most stunning of all was the Courtyard of the Lions, whose Oriental feel was more reminiscent of Japan than the Middle East and whose vision was to replicate the Garden of Paradise.

For all its might and intelligence, creativity and tolerance, the kingdom of the Moors had been steadily shrinking since the beginning of the second millennium of Christ. The Reconquest of Spain by the Christians had pushed south slowly but relentlessly. At the beginning of the fifteenth century, the Moorish state was in its twilight, reduced to the humiliation of vassalage, enduring only at the sufferance of the Castilian kings, whose might increased year by year.

The question was only who would finish the job . . . and when. The answer was the Catholic sovereigns, Ferdinand and Isabella, in their triumph over the Moors in the apocalypse of 1492.

[image: image]

If the thirteenth century in Spain represents the apogee of tolerance and cross-fertilization between the three great religions of Christianity, Judaism, and Islam, the seeds of later trouble were sown during the same period. For it was early in that century that the institution of the Inquisition was established in earnest.

The problem of wayward belief had bedeviled the Christian Church since its earliest days. And yet, very early on, the attitude toward heretical views was one of forgiveness, tolerance, and exhortation. Christ himself had set the tone in an interchange with the apostle Peter, when Peter asked his Saviour (as recounted in Matthew 18:21) how many times he should forgive one who sinned against him.

“I say not unto thee until seven times,” Jesus replied, “but Until seventy times seven.”

And later St. Paul addressed the question of heresy in his instructions to Titus, the bishop of Crete (the Epistle of Paul to Titus, 1:10). “Vain talkers and deceivers” polluted the company of true believers, Paul wrote, and the purveyors of “Jewish fables” were among them.

“Reject the man who is a heretic after the first and second admonition, Knowing that he who is so subverted and sinneth condemns himself” (3:11). There was no mention of punishment.

This stance of suasion, admonition, and reconciliation lasted until the fourth century, when the doctrine of the early Church faced its first major challenge with the Manichean heresy. To Manicheans, the world was essentially evil, but through effort and discipline, the individual could achieve perfection. They believed in Christ but denied the Holy Sacraments. They rejected the authority of the pope and replaced him with their own high priest.

To deal with this departure from official doctrine, the Church moved from persuasion to excommunication to confiscation of property and, finally, to corporeal punishment for the heretic. The administration of physical pain, however, was turned over to secular authority. In A.D. 382, the emperor Theodosius decreed that Manichean heretics should be put to death, and their property seized. In the seventh century in Spain, the concept of heresy was extended to Jews when a Spanish Visigoth king ordered that Jewish “heretics” should be threatened with fear into returning to the Church, and if they did not buckle under, their children should be seized. In the eleventh century, Manichean heretics were burned in France.

But it was during the early part of the thirteenth century, with the arrival of St. Dominic, that the treatment of heresy reached a new level of vigilance. Domingo de Guzmán hailed from minor Spanish nobility, distantly related to the great House of Guzmán in central Castile. Educated at the University of Palencia, he took his religious calling seriously, twice attempting to sell himself into slavery to pay for the liberation of Christian captives in Moorish hands. In 1202, as a deputy to the bishop of Osma, Dominic was sent on a diplomatic mission to Toulouse, where, to his horror, he witnessed the perversions of the Albigensian heresy.

In part, the Albigenses were reacting to the depravity and extravagance of the Catholic priesthood in southern France. Called neo-Manichean, the Albigenses, like their predecessors from the fourth century, saw the world as gripped in an eternal struggle between the forces of good and of evil. They rejected the authority of Rome and railed against the corruption of Catholic priests. They rejected the Old Testament and scrapped the sacraments of baptism for the believers and marriage for their leaders, who were known as the perfecti. The mass of believers, in contrast to their pure leaders, were granted wide moral licence and freed from religious obligations.

From this experience in Toulouse, Dominic conceived the idea of a religious order devoted solely to the goal of combating heresy and propagating the true Catholic faith. As the idea advanced, the pope, Innocent III, declared a crusade against the Albigenses and set the nobility of northern France against that of the south in a bloody civil war that was to last for twenty years. Early in this crusade the papal legate to southern France was said to have uttered the words:

“Slay all. God will know his own.”

In the wake of mortal combat, Dominic and his cohorts followed the battle by engaging heretics in debate and seeking to reconcile them to the true faith. In 1215, his followers held their first gathering as an Order of Preachers; they were the first inquisitors. Three years later, they received formal Vatican sanction as an order and established monasteries in Segovia and Madrid. Initially, they were known as the Militia of Christ, and only later, after Dominic's death in 1221 and his beatification as a saint, as the Dominicans. Only much later still did they become known familiarly as the “hounds of God.”

Twelve years after St. Dominic's death, his dogs and their Inquisition were formally entrusted with the job of eliminating the vestiges of the Albigensian heresy. It would take them another sixty years. In this union of military action and inquisition lay the model for the future.

Over the next hundred years Dominican monasteries proliferated throughout Spain. In the eastern Iberian kingdom of Aragon, a formal office of the Inquisition was firmly established. In the year 1314 several heretics were banished, and several more were burned at the stake, though most suspects were “reconciled” to the faith. Fourteen years later, in 1325, the burning of a heretic was made into a spectacle as King James II of Aragon, his sons, and two bishops attended the festivities. In the 1330s, in Aragon, Dominican inquisitors prosecuted the first cases of witchcraft and Devil worship.

Twenty years later, during the horror of the Black Death, one Nicolás Eymeric was made a cardinal and appointed Grand Inquisitor of Aragon. In 1376 he would publish his famous Guide to Inquisitors (Directorium inquisitorum), which was to become the standard manual for the next several centuries. In it Eymeric codified explicit instructions to his inquisitors for proceeding against suspect worshipers. The heretic, Eymeric wrote, was one who thought he could pick the parts of Christian doctrine he liked and discard the parts he disliked. His masterwork contained three parts. The first defined the fundamental tenets of the faith which the Christian was obligated to believe. The second was a catalogue of errors such as denying the Holy Trinity or engaging in Devil worship or the conjuring of devils through magic. And finally, he defined some sixty-nine separate heresies, a number of which were Manichean in nature.

The inquisitor, wrote the cardinal, must be “modest in his bearing, circumspect in prudence, firm in his constancy, eminently learned in the sacred teaching of the Faith, and abounding in virtues.” Because his work was dangerous, and because, like Eymeric himself, the religious policeman was likely to be the most hated of priests, his love of God must transcend his fear of men. His power derived from the pope, and it included the authority to prosecute bishops and priests and to maintain his own prisons. For those who were denounced, there was a presumption of guilt. Eymeric enumerated the tricks that a wily culprit was likely to use in an examination and offered strategies to unmask such deceptions. When a confession began, it was likely to be a gushing torrent, and it should be allowed to continue to its end, lest the heretic “return to his vomit.” Should torture be needed to confirm guilt, only a bishop could order its administration, and it should be employed only as a last resort. Euphemistically, torture was called putting the suspect “to the question,” but Eymeric warned inquisitors not to rely too heavily upon it.

“Some are so soft-hearted and foolish that they will admit everything, even though it be false, under light torture, while others are so obstinate that no matter how much they are tormented, the truth is not to be had from them. In putting men to the question, the greatest prudence is to be exercised.” Still, on the administration of torture, Cardinal Eymeric was responsible for one major procedural change: before him, the rules forbade the repeat of torture a second time. But in the parsing of the Directorium inquisitorum, torture could be “suspended” and then “continued” but not repeated.

Despite the hair-splitting definitions of Eymeric's manual, the hunt for heretics was not a widespread preoccupation in medieval Spain until well into the fifteenth century; public displays of inquisitional ire were rare and scattershot. Until the arrival of Ferdinand and Isabella, the prosecution of the wayward was known as the “Old Inquisition,” and it was reasonably benign and toothless, at least compared to what would follow. Partly due to the achievement of Alfonso the Learned in the thirteenth century, it did not exist at all in Castile, for he had put his realm beyond the reach of the Vatican.

It would be left to Ferdinand and Isabella to institute the new, entirely more virulent Inquisition, and to make it into a uniquely Spanish institution. In that new endeavor, the successor to Nicolás Eymeric as Grand Inquisitor for all of Spain would cast a far broader and darker shadow.

His name was Tomás de Torquemada.
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In the centuries before 1468, the Reconquest of Spain for Christianity went hand-in-hand with efforts toward unifying the northern Spanish realms. To the west of Castile lay Spain's nemesis, Portugal. Originally part of León, the Portuguese kingdom was established as an independent state in A.D. 1095. It too had been overrun by the Moors. Yet once the Moors were thrown out of Portugal—Lisbon was recaptured in 1147 and the southwest of the country at the end of the same century—Portugal aggressively defended its independence. At the dawn of a new era, one man did more than any other to launch the golden age of Portuguese exploration, Prince Henry the Navigator.

Before this visionary prince, the conventional view of the world was derived largely from the speculations of Ptolemy in the second century and from ancient Greek geography. Under these precepts, only three continents, Europe, Asia, and Africa, were believed to exist. The Indian Ocean was presumed an inland sea, Africa an island, whose vast central part was desert, “a land uninhabitable from the heat.” As the fifteenth century began, the furthest point on the African coast known to Europe was Cape Bojador (in what is today southern Morocco). Common lore suggested that any white man who ventured beyond the Rio de Oro in Cape Bojador would be changed into a black man, as God's punishment for impious prying. The concept of the heavens was bound up with theories about the twelve pillars of the zodiac and the twenty-eight mansions of the Moon. The world itself was shaped like a pear, upon whose protruding stem lay the Garden of Paradise. To the west was “the green sea of Darkness,” where any adventurer foolish enough to hazard was sure to be swallowed up by terrible, oceanic whirlpools.

Between the second and the fifteenth centuries, only the voyages of the Vikings in the far north, the explorations of Arab mariners down the east coast of Africa, and the overland journeys of Marco Polo had expanded the ancient knowledge of the world. The results of these voyages were melded with romances of discovery from such dubious sources as the Arabian Nights and the wanderings of Sinbad the Sailor.

But the superstitions of his time did not daunt the Portuguese prince, Henry the Navigator. Indeed, he set out to test and challenge those superstitions. If he was driven by his scientific curiosities and the certainty of the greater power and glory that Portugal would derive from new discoveries, he was also a crusader, determined to extend the rule of Christ on earth. The flags of Portugal and of Christ flew together from his ships in a noble quest for knowledge, for empire, and for souls that without their enterprise would be lost forever. In presenting his plans to his people over thirty years, he combined his motives in the phrase “Crusade of Discovery.”

His caravels were the best in Europe. They sailed under the flag of the Order of Christ, whose sailors and marines were the successors of the fabled Knights Templar and of which Henry the Navigator himself was a grand master. As his evangelicals were known for their ferocity, so his sea captains were famous for their seamanship. To support them, the prince harnessed the talents of his Jewish and Moorish mathematicians and astronomers to the art of mapmaking. In 1445, his courageous mariners passed Cape Bojador, maintained their skin color, and discovered Cape Verde and Senegal. A year later, they pressed southward to Guinea.

Their dream was to find a way around Africa to India. Though this would not happen for another fifty years, when Bartholomew Dias rounded the Cape of Good Hope in 1488 and Vasco da Gama reached India in 1498, Portuguese sailors discovered and colonized the island of Madeira, where the first children born on that outpost were christened Adam and Eve. From Madeira they proceeded to the Canaries and the Azores, and Henry began to flirt with the thought that sailing due west could eventually bring the mariner to India.

With Henry's voyages down the coast of Africa and the establishment of Western outposts, the European slave trade began in earnest. At first the prince promoted this vigorous trade as a tool of Christian conversion. It was seen as an act of charity, guided by the will of God, even as the Africans violently resisted the brutality of their purported saviours. Even after the Navigator died in 1460, the impulse toward further discovery (and further slavery) continued undiminished. Portugal reigned as the great seapower of Europe.

As fate would have it, a young Genoese sailor worked on the crew of one of these Portuguese voyages to Guinea. His name was Cristoforo Colombo. We know him today as Christopher Columbus.
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To the east of Castile lay the Kingdom of Aragon and the small, feisty, Kingdom of Navarre. Aragon comprised the principalities of Valencia, Catalonia, Majorca, and the other Balearic Islands, as well as Aragon itself. The kings of Aragon also held sway over Sicily and Naples, and thus, Aragonese medieval history had long been bound up with that of Italy. The King of Aragon ruled his kingdom tenuously, however. For there was a long tradition of local liberty called the fuero or jurisdiction, which accorded local barons the power over their villages and lands and forbade the king from stationing “foreign” troops on their soil. This generally produced a weakened monarchy that was in an unsteady state of conflict with its princes.

At the opening of the fifteenth century, two brothers held the thrones of Castile and Aragon. Tranquility but not union came from this relationship. King Juan II of Castile was married to Isabel of Portugal, who was the grand-niece of Henry the Navigator. From this union issued two children, Isabella, born in 1451, and Alfonso, two years later. Aragon also sported a king named Juan II, and he was married to a Castilian woman of royal, and significantly, Jewish blood, named Juana Enriquez. From this union came one son, Ferdinand.

Ferdinand of Aragon was born one year after Isabella of Castile, in the year 1452. Forty years later, they would be proclaimed “the Catholic monarchs.” Together, they would become the champions of the Spanish Reconquest, patrons of the New World, the unifiers of the Spanish Empire, and the purifiers of the Catholic faith.
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Sowers of Discord
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AREVALO


[image: image]                   The childhood of Isabella of Castile was not a happy one. In the years 1454–64, until Isabella was thirteen years old, she and her brother, Alfonso, resided in the royal retreat southwest of Segovia called Arevalo. Its castle was small but well fortified, notable for an expansive keep beneath its rounded, crenellated walls, and well staffed with a strong component of monks and nuns to mind the royal upbringing. Their father, King Juan II, died in 1454, when Isabella was only three, and their mother, Isabel of Portugal, had fallen into a depression after each of her confinements. After her husband's death, she receded completely into a permanent melancholy, withdrawing into the silence of her chambers.

Juan II had had a long and decidedly undistinguished reign of nearly fifty years, from 1406 to 1454. Weak, amiable, and dependent, fond of pomp and ceremony, jousting tournaments, and literary colloquies, with no taste for conflict or statecraft, he had fallen under the sway of a clever court manipulator named Alvaro de Luna. Though de Luna was illegitimate, he issued from a noble house in Aragon, and he had learned well the diversions and the charms of court life. Dashingly handsome and irresistible to women, he wrote poetry and loved music. In becoming the king's favorite, he garnered great wealth. Juan conferred upon him the titles of Grand Master of St. James and Constable of Castile, and with such titles and power, de Luna became the shadow king, quietly building his private bureaucracy within the realm. So close were king and consort, wrote a chronicler, that “lascivious” relations were suspected. “For thirty-five years [the king] lived happy at [de Luna]'s side and submissive to his will.”

By Maria of Aragon, his first queen, King Juan had one son, Enrique. In Enrique's youth, de Luna introduced the boy to homosexuality, to make him compliant and easy to control, and this would have grave implications for the future. De Luna managed the king's sex life well into adulthood. “The greatest marvel,” wrote a chronicler, “had been that even in the natural acts [the king] followed the orders of the Constable, and though young and of good constitution, and having a young and beautiful queen, if the Constable said not to, he would not go to her room, nor dally with other women, although naturally enough inclined to them.” This marriage was shortlived. Maria of Aragon died in 1447. For his new wife, Juan II took Isabel of Portugal, by whom Juan, despite his queen's moodiness, was totally captivated.

In 1449, in an event that doomed Juan's reign and had immense implications for Spanish history, the crown demanded of Toledo the sum of 1 million maravedis to support the army. De Luna became the king's hammer, and the consort put this unpleasant responsibility of collecting the surtax in the hands of his most accomplished associates, the group known famously as the conversos or “the converted.”

The conversos were persons of Jewish heritage who either themselves or through their forbears had converted from Judaism to Christianity. In the dreadful year 1391, a wide-scale massacre of Jews swept across Spain. Four thousand were killed in Seville alone, and the killings spread to most of the major towns of the country through the summer of that year. The demand was made that Jews either convert or die. Nearly a third of Spanish Jews acquiesced to the rite of Christian baptism. Such persecution continued into the early years of Juan II's reign.

As baptized Christians, the former Jews were entitled, technically, to the rights and privileges of all Christians. They intermarried freely with Christians of “pure blood” and began to integrate socially, politically, and culturally into the wider society. After a time, it was hard to find a prominent family that did not have a converso as a relative. That included the forbears of tiny Isabella of Castile, whose paternal grandmother was the daughter of a conversa. The conversos continued in their role as the king's tax collectors and became the backbone of the professional and commercial gentry. As such, resentment, jealousy, and even hatred toward them was rife.

In January 1449, as Alvaro de Luna arrived in Toledo to oversee the collection of the surtax, a rebellion broke out, its ire focused on de Luna and the conversos. The insurgents took over the city and for nine months the rebellion raged. From it came three documents which were to alter the course of Spanish history. In May, as Juan II approached the city with his army, the rebels presented their king with a petition later called the Toledan Petition. It placed the blame for the rebellion on the excesses of Alvaro de Luna and his converso tools. De Luna had “granted the offices of the Castilian government to infidels and heretics, enemies of our sacred faith, our king, our persons and our estates.” The conversos were enemies per se of the Spanish people. Worse, they were all secret Jews, whose conversion was fraudulent and insincere, and who clandestinely still followed Jewish rites and beliefs. Jews, ancient or modern, were a race, the petition argued, and it was their race rather than their overt or covert beliefs that made them evil servants of the Devil and cohorts of the Antichrist. The conversos were, therefore, traitors and heretics to country and to faith.

To prove the point, Castile's first inquisitional tribunal was convened. The good Christians of Toledo were invited to offer secret evidence of heresy against their neighbors. This was the seed of a process that was to grow with the unification of the Iberian peninsula under one rule and with the final demise of the Islamic south. It was a process that would take on a distinctly Spanish character until the Spanish Inquisition became synonymous with the extreme of Christian intolerance and violence.

Three weeks later Toledo's rebels issued a second pronouncement called the Sentencia-Estatuto, or Judgment and Statute. Jews, it proclaimed, were the central evil of Castilian society. Conversion to Christianity could not mask their perfidy. The conspiracy of the conversos aimed to kill “all the Old Christians in the city and transfer the city into the hands of its enemies.” Among other inflammatory provisions, all conversos were henceforth barred from public office and denied the right to give testimony in court. The prohibitions applied not just to the living but to their future offspring. To underscore their seriousness, the rebels hanged the bodies of several conversos in the public square, including the town's leading converso.

With the situation wildly out of control, the Vatican finally entered the fray. In September 1449 a papal bull against the rebels was issued, and their leader was excommunicated. In the light of future history, the champion of the Vatican's forceful anti-rebel position was ironic indeed. He was the cardinal of San Sisto, Juan de Torquemada. Cardinal Torquemada was himself a converso, and thus Jewish blood ran in his veins, and thence on to his nephew, the future Grand Inquisitor of the Spanish Inquisition, Tomás de Torquemada. In 1449, Cardinal Juan de Torquemada, the Vatican's preeminent theologian, was the voice of reason and enlightenment. He compared the persecution of Toledo to “a scorching wind which damages the flowers in the garden.” He was astonished “that Christians could inflict such pain on other Christians,” branding the rebels as racists and cowards who spewed their hate from dark corners. To this elder Torquemada, a Christian, once baptized, was a Christian without qualification, for baptism was a gift of God. It was permanent, and it could not be withdrawn. He identified with the pain of the conversos, because he was one himself. But as one who held such titles in Rome as Master of the Palace and Defender of the Faith, he was also a great advocate for papal power.

“If ever it was incumbent on Catholic doctors, as soldiers of Christ, to protect the Church with powerful weapons, lest man, led astray by simplicity or error or craft or deception, should forsake her fold, that duty devolves upon them now. For in these troubled times, some pestilent men, puffed up with ambition, have arisen. With diabolical craft and deceit they have striven to disseminate false doctrines regarding spiritual as well as temporal power. They have assaulted the whole church, inflicting grievous wounds upon her, and proceeding to rend her unity, to tarnish the splendor of her glory. Shamefully to obscure her beauty, they have undertaken to crush the primacy of the Apostolic See. . . .”

The last word was left, however, to a fire-eating priest named Marcos García de Mora. He was to supply the passion and the vitriol to the rebellion. In November 1449 he put forward his Memorial, the third important document of this period. Addressed not only to the pope and the king but to all good kings and queens in Christendom, it was as powerful and influential a piece of religious demagoguery as Church history has ever seen. He cast Alvaro de Luna as a tyrant, but merely a tool of a wider conspiracy. It was the conversos as a group and a race who exploited de Luna, who held Toledo in their sinister grip, and for that matter, all of Castile. The baptism of this “collection of beasts” was insincere and fraudulent by definition, for Jews were not capable of sincere conversion. They could not be altered or improved by Christian ritual.

Conversos were an “abhorred, damned, and detested group, species and class of baptised Jews and those who came from their lineage.” The Memorial revived the concept of “Judaizing,” in which the conversos as secret Jews were forever conspiring to undermine true believers and true Christianity. Conversos were “adulterous sons of infidels, fathers of all greed, sowers of all discord, rich in every malice and perversity, always ungrateful to God, opposed to his orders, and deviating from his ways.” If Jews were constitutionally evil, one had to look no further than the Bible to know it. He invoked or misinvoked Psalm 95:10–11.

“It is a people that do err in their heart, and they have not known My ways/Unto whom I swore in my wrath that they should not enter into my rest.”

García's Memorial was a wild, scurrilous harangue. Not long after it was issued, its author was taken out and hanged as a traitor. But its arguments were broadcast widely, and they succeeded in altering the terms of the debate over race and religion in Spain. For a popular audience which resented the power and influence of the conversos, the Memorial found favor.
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Throughout these disastrous events, Juan II's wife, Isabel of Portugal, inveighed against Alvaro de Luna to her husband. In 1451 during her pregnancy with Isabella, and more pointedly afterward, it was de Luna who managed her medicines. Suspicions arose that de Luna was poisoning his detractor, which was probably true. In 1453, despite her infirmities, the queen finally won out. De Luna was seized, charged with high treason, and beheaded. A year later, Juan II died, and his foppish son by his first marriage succeeded to the throne as Enrique IV.

If Enrique was more clever than his father, he was also, if anything, a greater abomination. It was said that he was an enemy of Christians and worshiped in a heathen manner. In his court he promoted criminals and country bumpkins. And he soon found himself in open warfare with his prominent caballeros, especially after they accused him of ordering a priest, in the aftermath of a violent storm in Seville, to preach that the devastation was “divine punishment for public depravity” and, as such, “the pure effect of natural laws.”

That the king should appeal to natural laws struck his nobles as ironic. It was written that he found pleasant odors repulsive “and prefers the stink of severed horse hoofs and burnt leather.” This shocker suggested witchcraft, for horn and hoof were associated with the Devil, and burnt horn or leather was used by witches in their spells (although the nauseating smoke of burnt hoof was also the remedy of the day for epileptics).

That the king was also a practicing homosexual was widely known. “The king is so effeminate,” wrote the court scribe, “that he even goes in the middle of the night to the house of his new favorite, in order to entertain him when he is ill, by singing and playing the sitar.” His queen of twelve years was the long-suffering Blanche of Navarre. No children issued from this marriage, for it was never consummated. For a congenital weakness, Enrique was dubbed “El Impotente.”

“The impotence of the king to procreate was notorious,” wrote a scribe. But it was left to a visiting German doctor to say why. Enrique's “member” was, in size and length, debile e parvum, “crippled and small,” and he could not achieve an erection. His doctors gathered to scratch their heads and finally decided upon the remedy: a medieval version of artificial insemination. In the Latin of their medical diagnosis, his member was mulgere, milked. A golden tube was inserted in the queen's womb, into which the king's manhood was poured; but alas the infusion did not work. The king's semen was aquosum et sterile, “watery and sterile.”

As the medieval world turned, the blame was placed not on Enrique but upon his queen. Ritualistically, the Spanish crown appealed to the pope to annul the marriage of twelve years. The rationale given to the Holy Father was unusual. Compliant, and no doubt well-paid, prostitutes were brought forward to give evidence to the Vatican that Enrique, suddenly “El Potente,” had copulated with them. The examiners at the Vatican must have heard this testimony with muffled snickering, but they pronounced the marriage ended due to a demonic spell cast over it. Blanche of Navarre was banished. In May 1455, Enrique took a new queen, Juana of Portugal, the sister of the Portuguese king. She was a lusty wench, and she promptly presented the crown with a different problem.

In 1462, when Enrique's half sister Isabella was eleven years old, Juana gave birth to a daughter. It was clear to all that Enrique's majordomo, Beltrán de la Cueva, was the father. So clear was it that the child, named Juana after her mother, was dubbed “La Beltraneja.”
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In 1464, matters took a serious turn when Isabella and her younger brother, Alfonso, were called to the court in Segovia. By this time the court of their half brother had become a swamp of corruption and intrigue. The person most affected was Alfonso, who, though only eleven years old, was the sole male in the immediate line of succession, and whose role in life, it seemed, was to be a pawn. Enrique IV made him a virtual prisoner. “Alfonso, wrenched from his mother's arms, existed as though buried, exposed to perversity, and in danger of cruel death,” wrote a chronicler. Upon their arrival, Enrique announced that he was passing over Isabella and Alfonso as his heirs, and making his “own” daughter the next in line to succeed him. An oath of allegiance to La Beltraneja was drawn up. To strengthen the case, the nose of the baby was broken to make her look more like the horse-faced king.

Whatever Isabella at age thirteen and Alfonso at age eleven may have thought about this slight, the court nobles revolted. Enrique was already in deep trouble with his aristocracy. Through his self-indulgence and love of luxury, he had squandered the rich surplus that his father's favorite tax collector, Alvaro de Luna, had amassed in the royal treasury. Wags and poets made fun of his court as being populated by sodomites and whores. One poet had encouraged the king toward greatness: “You were made king of the earth, by He of the Heavens, so that you and those you command [could] turn His wrath against the Moors.” But the king's appetite for the Reconquest had been feeble. Enrique was no warrior.

Further charges abounded. The king was coddling conversos and Jews, it was claimed, and one Franciscan agitator tried to shock the royal court into action by claiming that he could produce one hundred foreskins from the sons of conversos in high places. The king had also alienated the Catholic bishops by calling them ridiculous goatskins and treating their pronouncements with contempt. “Instead of pursuing a war against the Moors,” one detractor wrote, “he wars on his own vassals, on good manners, and on ancient laws.”

In September 1464, a group of rebel nobles circulated a counterpetition throughout the land, declaring Enrique to be an unfit ruler. Not only was the king a perverse homosexual, the petition charged, but he was making a mockery of the Reconquest. Not only was he was under the thumb of Beltrán de la Cueva, but the infanta was not even the king's own child. Later, in Ávila, a ceremonial dethronement of Enrique took place in a square near the cathedral. A mannequin dressed as the king in mourning clothes was propped upon a mock throne, a scepter in one hand and a sword in the other. Solemnly, the archbishop of Toledo, Alfonso Carrillo de Acuña, boomed out a litany of grievances, whereupon, stagily, first the scepter, the king's symbol of justice, and then the sword, his symbol of the kingdom's defense, was removed, and finally the royal raiments until the naked effigy was kicked to the ground. In his place, the nobles proclaimed the eleven-year-old Alfonso to be the true King of Castile.

This would later be remembered as the Farce of Ávila. In the famous contemporaneous poem known as the Coplas de Mingo Revulgo, the prophecy was delivered that Enrique IV “will either be punished or God will provide another good king.”

Knights and priests chose up sides, and Castile slipped into civil war. Once again Jews and conversos were drawn into the fray, for Enrique, like his father, was regarded as soft on heresy. The rebels called for a stiff Inquisition, with a full range of harsh penalties for insincere Christians.

Again, the hotspot was Toledo. There, sixteen hundred dwellings were burned, and a sizable number of conversos massacred, including the two leaders of the conversos in the city. Their naked bodies were strung up in the central square where the crowd gawked at their lower extremities to see if they were circumcised, sure evidence of secret Jewishness.

The chaos finally came to a climax on August 20, 1467, at the Battle of Olmedo. The outcome was indecisive, but it led to a division of lands between Enrique IV and the forces of the young prince Alfonso. This accommodation lasted less than a year, for in July 1468, Alfonso fell suspiciously ill. The plague was first thought to be the cause, but as the prince declined, it became clear that he had been poisoned. King Enrique's current court favorite, Juan Pacheco, marquis of Villena, was implicated in the foul deed, for previously he had tried, without success, to lure the prince into homosexuality the better to control the boy. But the prince had complained about these pornographic solicitations. Pacheco stood to lose the riches and estates he had amassed through his court conspiracies if Alfonso prevailed.

Alfonso lingered for three days before he died. His corpse was taken to Arevalo for burial. If in life he was surrounded by minders who tried to corrupt, to exploit, and to disorient him, in death he was beatified. He was the “holy child” whose soul was “immaculate” and whose brief and contested shadow reign had given his people great hope. Archbishops and princes and other notables briefly suspended their hostility toward one another to gather and mourn the boy king.

Isabella was genuinely grief-stricken at the death of her younger brother and withdrew to a convent in Ávila to mourn. As she prayed, the shattered rebel forces fell into a fever of plotting. Deprived of their male pawn, they were desperate and endangered; their hope was Isabella. In Burgos they met to craft another brickbat to the king. He was, they charged again, in the grip of “infidels,” referring partly to his beloved Moorish guards, and of “enemies of the Catholic religion.” They scoffed once more at his plans to name his infant daughter as his successor, when it was a mockery to “call her Princess which she is not.” And then they converged in haste on Ávila.

But the time was inauspicious, for Ávila was suffering with an outbreak of the plague. Its narrow streets, close quarters, and high walls were the perfect incubator for pestilence. Enrique dared not enter it, and Isabella dared not leave. There, her chief adviser was the most powerful churchman in Spain, the archbishop of Toledo, Alfonso Carrillo de Acuña. The archbishop was a severe and intimidating presence, and he was determined to turn aside any accommodation with Enrique. The prelate fell to his knees before Isabella. She was now, he proclaimed, the true Queen of Castile. He urged her to replace Alfonso as the symbol of the rebellion against Enrique.

In the midst of this tornado of countervailing winds stood an impressive seventeen-year-old infanta. Isabella had blossomed into a tall, chestnut-haired, blue-eyed beauty, with a clear complexion and a steady gaze. From her pious upbringing in the company of stern, devout monks, from the absence of a father and the presence of a mother gone mad, from the grief of a murdered brother and imprecations of scheming nobles, she had developed a quiet strength and inner serenity. To the plea of Archbishop Carrillo, she said neither yes nor no, but withdrew to a wooded place called Cebreros to ponder the question.

When she emerged from her retreat, Isabella demurred. So long as her half brother was still king, she would honor him and seek a reconciliation. More civil strife must be avoided. The authority of the king and the integrity of succession must be respected. She would wait for her throne, rightfully acquired. It was her first significant act of statesmanship, and it showed the promise of the future.

By mid-September, the pressure and the humiliation became too great for Enrique. He still held enough power to repulse the efforts to dethrone him, but not enough power to execute his plan for succession. Genuinely fond of Isabella, he was moved and relieved by her decision not to replace her late brother as a pretender to the throne. Emissaries sped back and forth between the camps to fashion the outlines of an agreement. When the terms were finalized, and the royal signatures affixed, the king called for his half sister to meet him in a council of peace.

A site for the conference south of the town was chosen. Isabella rode to it on a humble mule, with her venerable Archbishop Carrillo walking painfully by her side, in a gesture of obedience and fealty. An entourage of sprightlier nobles accompanied them in a colorful procession. Not to be outdone, Enrique arrived with his nobles from Palencia, Benavente, and Miranda de Ebro, among them the suave and treacherous Juan Pacheco, marquis of Villena. He alternately had performed the roles of favorite and traitor to the king. The murderer of Alfonso was now acting as peacemaker between the parties. The king's retinue also came with its own rival curia. It included the archbishop of Seville, who for a pretty price of valuable lands and precious jewels had become the guardian of the king's infant daughter. At his instructions the baby was being carted around the countryside in a basket while the cauldron of succession boiled. Also along was the bishop of León, who came as the Vatican's legate, armed with papal authority to bless any agreement.

The royals finally gathered in a salubrious field outside a place called Toros de Guisando. Near the ancient stone carvings of bulls, said to have been fashioned in the time of Hercules, the ceremonials were magnificent. While the archbishop of Toledo, scowling in disapproval, held the reins of her mule, Isabella removed her wide-brimmed hat, kissed the hand of the king, and embraced him warmly. Then their treaty was ratified as the entire assemblage swore allegiance to King Enrique as “their king and natural lord.” The pontifical legate “dissolved and untied” whatever oaths of allegiance they might have signed before to any other. Isabella, in turn, was to be Princess of the Asturias and Enrique's rightful heir. In addition, she was given the Castilian towns of Ávila, Medina del Campo, Úbeda, Huete, Escalona, Alcaraz, and Molina as her own. To her as well, the gathering three times swore their allegiance.

The claim of the child, La Beltraneja, was negated. In the months earlier, her lusty mother had paved the way. For Juana had become pregnant with the child of yet another court gigolo, and despite the efforts of her maids to construct a painful bodice to mask her condition, her dalliance had been discovered. “The queen, Juana of Portugal, has not used her person cleanly, as comports with her duty as servant to the king,” it was now declared. As the papal legate nodded approvingly, the king “was not and is not legitimately married to her.” Juana had already fled to the castle of the father of her first child, Beltrán de la Cueva. He had turned her away, laughing heartily to his drinking buddies that “he had never cared much, anyway, for her skinny legs.”

Solemnly, the papal legate declared that the previous oath of allegiance to Juana of Portugal that Enrique had forced upon his nobles was now null and void.

In return, the king received one major concession. He was to have a say in whom Isabella would marry. The concession was conditional. She in turn insisted that he had no right to force a husband upon her against her will.

The way was paved for a very serious misunderstanding.
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He and No Other!
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SARAGOSSA AND VALLADOLID


[image: image]                   As the princess and the king rode off together, past the ancient bulls of Hercules and into the afternoon calm of Toros de Guisando, the question of whom Isabella would marry hung weightily in the air. In Enrique's mind, geopolitical considerations came first. He felt confident that he had secured the right to choose a husband for his half sister and now heir. The king's immediate problem was to repair the damage with Portugal that the fiasco over La Beltraneja had caused, but his tilt to the west was not new. For more than four years Enrique had had his eye on Alfonso, King of Portugal, as husband for Isabella.

Apart from the embarrassments of the past months, the Portuguese king was an interesting prospect. A widower, thirty-six years old and with an estimable reputation as a warrior, and not incidentally, Isabella's cousin, he was known as O Africano for his capture of the Alcazar-Seguer in Africa and his siege of Tangiers. He already had a son, and so from Isabella's standpoint and no doubt to her relief, the pressure on her fertility would not be overbearing. And she would become the Queen of Portugal. From Enrique's viewpoint, this had the advantage of putting her at safe remove from the Castilian rebels who still sought to use her against him.

At first, Isabella was not averse. Her mother's roots had given her a natural and sentimental bent toward Portugal. When as a girl she had first met Alfonso, he was more than twice her age and seemed very grand indeed as the conqueror of distant, exotic lands. But when she became of marriageable age, the aging Alfonso did not look so grand, and she raised objections. Complications and tensions had developed between the Portuguese and Castilian courts—Isabella would later write that the meeting of the two royal representatives had been a “complete disaster”—and the match had been put off.

Enrique was furious and threatened to imprison the infanta in the Alcazar of Madrid for her part in undercutting his plan. It was a threat only, for Enrique appreciated the dire consequences of breaking with her completely. But his fury did succeed in extracting a promise from Isabella, soon broken, not to engage in any marriage negotiations on her own while Enrique went south to Andalusia.

By 1468, other interesting marital possibilities had arisen. At first, Don Carlos, the eldest son of Juan II of Aragon, the Prince of Viana, and the heir to the Kingdom of Navarre, seemed like the front-runner. But mysteriously and suspiciously, before this possibility could go anywhere, the vigorous Carlos died. The focus shifted to Pedro Giron, master of Calatrava, a member of the powerful Pacheco family whom Enrique sought to win over by marriage. But Isabella rejected this match out of hand.

Other foreign prospects captured Enrique's attention. The King of France, Louis XI, had designs on Catalonia, the rich province just south of the Pyrenees which was rebelling against Aragonese rule. A match between Castile and France would cement French control over Catalonia and surround Aragon, to the mutual benefit of both Castile and France. Louis XI proposed to unite Isabella with his brother and heir apparent, Charles, duke of Berry and Guienne. Overtures also came from England, powerful and wealthy still after the draining misadventures of the Crusades. The duke of Gloucester, the future Richard III, was casting about for a suitable mate. He was only a year younger than Isabella.

Enrique IV forged breezily ahead. Preliminary arrangements for an English match were made and then broken in favor of the French. Given Richard III's subsequent reputation for wickedness and brutality, dramatized later by William Shakespeare, as well as his exile and probable assassination, perhaps it was just as well for Isabella. The French prospect turned out to be even less appetizing. With more than geopolitics on her teenage mind, she had dispatched a friar to France on a pretext to scout the duke of Berry. His report was depressing. The effeminate duke had foppish French manners, bandy little legs, and could scarcely mount a horse without help.

But there was another option. He was Ferdinand of Aragon, the late Carlos's younger brother and Isabella's second cousin, who like the future Richard III of England was a year her junior. Her chaplain's secret report bristled with sex appeal. Unlike the wimpy Charles of Berry, this caballero had no difficulty in mounting a horse, for he had been raised in a military camp. At the age of seventeen he already had considerable battlefield experience, having commanded his father's forces in a victorious battle against the Catalans.

“He has so singular a grace,” Isabella's spy reported, “that everyone who talks to him wants to serve him.”

Of medium build, well proportioned and muscular, Ferdinand was an excellent rider and avid sportsman. If his sparse education limited his knowledge and wisdom, it advanced his cunning and taught him to be a good listener. Nor did his limited schooling crimp his eloquence, for he was an inveterate talker. His eyes sparkled with curiosity, his lips were sensuous, his chin prominent and determined. Already he showed promise as an outstanding leader of men.

Ferdinand and Isabella had one other thing in common: their Jewish heritage. He derived his through his mother, Juana Enriquez.

Yet, Ferdinand had another quality that might be hard to control. He loved women—indeed, so much so that as his negotiations with Isabella proceeded and before their agreements were consummated, Ferdinand would father two children by different women.

With a stubbornness that would become a mixed blessing later, Isabella knew she had found her man. Ferdinand's star rose further when his father sweetened his prospects by making him king of the Aragonese colony of Sicily. To her adviser, the archbishop of Toledo, Isabella remarked that “it must be he and no other.” The archbishop agreed. That they were second cousins and therefore subject to the ban
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