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			I want to know you, Unknown One,

			You who reach deep into my soul,

			Into my life like a raging storm,

			You Unfathomable One, Related One!

			I want to know you, even serve you.

			From Nietzsche’s poem ‘To the Unknown God’, 1864
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PART I

			Childhood and School Years

			I. 1 Ancestors and Family. Röcken (1844-50)

			For much of his life Friedrich Nietzsche was pleased to regard himself as descended on his father’s side from Polish aristocrats. At boarding-school in the 1860s he took an interest in Slavic music and composed ‘Polish dances’ which he dedicated to his supposed forebears. In a letter to a school friend in 1862 he signed himself ‘Nietzky’. In 1882 he wrote in a notebook:

			I have been taught to trace my descent and name to Polish aristocrats called Niëtzky who gave up their homeland and titles more than a hundred years ago, escaping from unbearable religious oppression, for they were Protestants. As a boy I was proud of my Polish descent. Whatever German blood is in me comes solely from my mother, from the Oehler family, and from the family of my father’s mother, the Krauses, but it seems that in all essentials I have nevertheless remained a Pole.1

			In his 1888 autobiography Ecce Homo Nietzsche states flatly that he is a ‘Polish nobleman pur sang’.2 His sister Elisabeth tells of a ‘family tradition’ passed down by their aunts that in the early eighteenth century a Polish nobleman named Niëtzky fled Poland with his wife and newborn child after being sentenced to death for conspiring against King Stanislaus Leszcynski in favour of Saxony and the Protestants, and that their great grandfather Gotthilf Engelbert Nietzsche (1714-1804) was the child of this fleeing couple.3 But Elisabeth calls this story ‘mythical’.4 Towards the end of her life Franziska Nietzsche, mother of Friedrich and Elisabeth, insisted that she had heard nothing about Polish ancestors from her husband or mother-in-law.5 In reminiscences published in 1906 Nietzsche’s close friend Franz Overbeck wrote that Nietzsche was ‘German through and through’ and ‘a Slav only in his fantasy.’6

			A century of genealogical research has failed to uncover any evidence for Nietzsche’s Polish ancestry.7 His paternal grandfather Friedrich August Ludwig Nietzsche, Church Superintendent in Eilenburg when Nietzsche’s father Karl Ludwig was born, was himself born in the Saxon town of Bibra in 1756, the seventh child of the tax inspector Gotthilf Engelbert Nietzsche. Gotthilf Engelbert’s own father, Christoph Andreas Nitzsche, was likewise a tax inspector in Bibra, and his father, also named Christoph, was a butcher in Burkau in Oberlausitz (eastern Saxony) where he was baptised in 1662. The missing link in birth records is Christoph Andreas Nitzsche, recorded as marrying a Johanna Büttner in Eckartsberga near Bibra in 1707 and as dying in Bibra in 1739. That this Christoph Andreas was the son of the Burkau couple Christoph and Anna Nitzsche is likely, for the official register for his marriage gives his father as ‘Christoph Nitzsche, citizen and butcher in Burkau’, and records from Burkau indicate two other children of this couple baptised in 1686 and 1692. Although no birth record for Christoph Andreas has been found it appears he was born around 1682 not in Burkau but in the Saxon village of Weitzschen south of Meissen (about sixty kilometres west of Burkau) and attended, like his son Gotthilf Engelbert, grandson Friedrich August Ludwig, and great-great grandson the philosopher Friedrich Nietzsche, the University of Leipzig. There is no evidence to suggest that either parent of Christoph Andreas was Polish. Nietzsche and cognate forms like Nitzsche, Nitsche and Nitzke are not uncommon names for Germans.8 It would have been unusual for the son of a butcher to undertake the legal studies for the career of tax-inspector, but the University of Leipzig had a policy of catering to students from the lower classes, with the condition that they would later serve the state in either a clerical or secular capacity; this step up in the world by Christoph Andreas was a vital link in the line of descent to the philosopher.

			The mother of his paternal grandfather, so Nietzsche claimed in a letter of 1882, was ‘also’ a Pole.9 In fact she was German, being the daughter Johanna Amalia of Pastor Johann Herold of Reinsdorf in Saxony; the Herolds had been pastors for five generations. The Polish ancestry story is a mystery. Its attraction for Nietzsche grew as he became more averse to Germany and Germans. Whether he believed the story completely, or half-believed it, or just wanted to believe it, can only be guessed. It remains true that Nietzsche’s facial features suggest some admixture of Slavic stock; at any rate many people thought he looked un-German. Whether Nietzsche’s father, from the portraits of him we possess, looks noticeably Slavic, is hard to say.

			Whether or not Nietzsche possessed some traces of Polish blood his lineage was overwhelmingly Saxon, and the scenes of his early life, and of the lives of nearly all his ancestors for more than a century, took place within the relatively small radius of greater Saxony. Not only were many of Nietzsche’s relatives Protestant pastors but his roots were in the heartland of German Protestantism. As for his national identity, the village of his birth, Röcken, became part of the Prussian province of Saxony after the Napoleonic Wars. The same is true of the town of Naumburg where he spent his later childhood and where his mother lived until her death. Leipzig, on the other hand, the nearest major city to Naumburg and Röcken, and the only large German city in which Nietzsche came to feel comparatively at home, remained after 1815 part of the nominally independent but truncated Kingdom of Saxony. Thus Nietzsche was born a citizen of Prussia, and although he relinquished his citizenship in 1869 upon moving to Switzerland, the following year he joined the Prussian army as a volunteer in the war against France. For the rest of his life he was officially stateless, emotionally semi-homeless, and philosophically, as he used to say, ‘a good European’. As he recognized, however, his Saxon and Protestant roots never ceased exerting a strong influence on his mind and character.

			The philosopher’s paternal grandfather Friedrich August Ludwig Nietzsche, grandson of the original tax-inspector, was the only author among his ancestors, and was the first to pursue a career in the church. After attending Leipzig’s reputable Thomasschule, in 1776 he began the study of theology at the University of Leipzig where he came under the influence of the distinguished professor Johann August Ernesti. Evidently a man of energy and intellectual ability, he published at least nine theological and religious books between 1785 and his death in 1826.10 He belonged to the rationalist wing of German Protestantism, rooted in the German Enlightenment and especially the thought of Christian Wolff (1679-1754). At the age of sixty-one he received an honorary doctorate of theology from the University of Königsberg, but he was never a university teacher. For twenty years he was Pastor in Wohlmirstedt near his home town of Bibra. In 1803 he moved to Eilenburg near Leipzig to become Head Pastor of the Church of St. Nicholai and Church Superintendent, posts he held until his death. Friedrich August was married twice. His first wife Johanna Richter, whom he married in Bibra before moving to Wohlmirstedt, bore him nine children, two dying in infancy, the others reaching at least middle age. A few years after he transferred to Eilenburg with his family, Johanna died. When he remarried in 1809, the new Frau Superintendent was the widow Erdmuthe Krüger (née Krause) of the Weimar court lawyer Carl Krüger, who had died in 1806.

			At the time of his second marriage Friedrich August was fifty-three years of age, his wife thirty-one with no surviving children. Born in the Saxon city of Reichenbach in 1778, Erdmuthe’s parents were Archdeacon Christoph Krause and his wife Johanna Stauss. One of her brothers was Johann Krause, Head Pastor at Naumburg Cathedral since 1801, who in 1810 became a professor of theology in Königsberg, then in 1819-20 served briefly (before his death) as General Superintendent in Weimar, a post once held by the philosopher J. G. Herder. After her first husband’s death Erdmuthe lived in Naumburg with her brother Pastor Krause, through whom she met Superintendent Nietzsche. Their wedding took place in Naumburg Cathedral, where seven years earlier Erdmuthe had also married her first husband. Friedrich August and his new wife Erdmuthe had three children: Rosalie (1811), Karl Ludwig (1813), and Auguste (1815). On the sixteenth of March 1826, when Karl Ludwig was twelve, Erdmuthe, at the age of forty-seven became widowed once more. Nietzsche’s paternal grandfather died eighteen years before he was born. But his paternal grandmother Erdmuthe did not die until 1856, when Nietzsche was eleven. Since Erdmuthe lived with her (only) grandson from his birth until her own death she was an important person in the life of the boy.

			Nietzsche’s father Karl Ludwig Nietzsche was born in Eilenburg, near Leipzig, on the tenth of October 1813, a few days before the great Battle of Leipzig. Since his own father was a senior churchman it was natural that Karl Ludwig should follow the same profession. At elementary school in Eilenburg he distinguished himself in literary and musical exercises.11 At thirteen, soon after the death of his father, he composed a trial sermon which showed a literary ability and religious consciousness unusual for his age. From 1828 to 1833 he attended the prestigious Rossleben School in northern Thuringia. This was followed by four years of theological studies at the University of Halle. After graduation his first position was as a house-tutor in Altenburg, seat of the Court of the tiny Duchy of Saxe-Altenburg. When Karl Ludwig also took up preaching in Altenburg he caught the attention of Duke Joseph, who offered him the post of tutor to his three daughters, the princesses Theresa, Elisabeth and Alexandra. This was the decisive stroke of fortune in Karl Ludwig’s life. Between 1838 and 1841 he lived in the palace at Altenburg enjoying daily contact with the Duke and Duchess. As his period of employment drew to an end, the Duke, who wished to do something for his tutor’s future, wrote to the Prussian King Friedrich Wilhelm IV requesting that a living be found for him. This led to a visit by Karl Ludwig to Berlin and a short personal meeting with His Majesty. Karl Ludwig could not obtain what he most wanted, which was a living in his home town of Eilenburg, but was offered what was at any rate satisfactory, a quiet rural pastorate in the village of Röcken some twenty kilometres south-west of Leipzig, with duties extending to surrounding villages and hamlets. At this point he was twenty-eight years of age.

			On his mother’s side Nietzsche’s grandparents were David Ernst Oehler (1787-1859), pastor in the village of Pobles not far from Röcken, and his wife Johanna Wilhelmine Hahn (1794-1876). David Oehler, son of a master weaver in Zeitz, south Saxony-Anhalt, was evidently a man of imposing character and intellect.12 Like Nietzsche’s paternal grandfather he studied theology at the University of Leipzig. His grandson Adalbert Oehler reported a story that in 1813 (probably in Eilenburg) Russian troops broke into a house where he was employed as a tutor and were threatening the mistress when he interposed himself in his clerical robes, shaming them into apologizing and withdrawing.13 In 1815 he became pastor in rural Pobles where he remained until his death. David Oehler’s Christianity was combined with a practical humanism which looked for reconciliation between reason and faith. He was a Freemason, not unusual in German Protestantism at that time, and took a lively interest in the intellectual currents of the day. Adalbert Oehler remembered that ‘despite all bonhomie he was a keen-sighted observer of human beings and human relationships’; the pastor’s study was impressive, books lying open on his desk alongside sheets on which he made notes.14 This study, with its library, was one of Nietzsche’s favourite places as a child.

			The social station of David Oehler’s wife was well above his own. Wilhelmine was born in Zeitz to the landowner and finance commissioner Johann Hahn and his wife Dorothea Pfeiffer, daughter of a lawyer. Upon her marriage in 1816 Wilhelmine brought a dowry including a carriage, horses, a coachman, a cook and a maid, exceptional for a rural German parsonage.15 After the Napoleonic Wars Wilhelmine’s father lost much of his fortune but remained affluent; Franziska Nietzsche, who was five when he died, remembered visiting her grandfather’s stately house in Wählitz.16 Wilhelmine Oehler was a tough woman who had to bear with the physical handicaps of blindness in one eye (from smallpox) and one leg shorter than the other. She was not indulgent towards her children but tried to instil in them her own hard-headedness. She was evidently ‘temperamental’ – her son Oscar stated that ‘she could be like a powder-keg which easily explodes, but after the explosion felt relieved and everything was calm again.’17 As their brood grew in Pobles the Oehlers found that the modest emoluments of a village parson had to be supplemented by farming, at which all members of the family were expected to help. Wilhelmine managed the finances, while her husband saw to the early education of the children. Between 1817 and 1839 there were five girls and six boys, all of whom survived into adulthood. The sixth child, Nietzsche’s mother Franziska, was born on the second of February 1826 and lived to the age of seventy-one. Both maternal grandparents played an important role in the young Friedrich Nietzsche’s life, Pastor Oehler dying when Nietzsche was fifteen, the Frau Pastor when he was thirty-one.

			In January 1842 Karl Ludwig Nietzsche moved into the parsonage at Röcken with his widowed mother Erdmuthe and his younger sister Auguste; his older sister Rosalie followed in 1843 (neither sister ever married). Naturally with thoughts of possible marriage, Karl Ludwig soon became a regular visitor at the Oehlers’ in Pobles, about an hour’s journey from Röcken. Here he made a favourable impression by his elegant attire, intelligence, education, personal charm, courtly manners, and facility at the piano. Pastor Oehler, it turned out, already knew Karl Ludwig’s mother Erdmuthe, then Frau Superintendent Nietzsche, from the time he had been a house-tutor in Eilenburg. In 1842 the Oehlers had three daughters of realistic marriageable age, all older sisters of the sixteen-year-old Franziska. But it was Franziska (‘Fränzchen’ as she was called inside the family) who attracted the attentions of Pastor Nietzsche. Once on a visit to Pobles Karl Ludwig remarked to Frau Oehler that Franziska reminded him of one of his former royal pupils, Princess Elisabeth of Altenburg. This was a compliment Franziska never forgot. Owing to Franziska’s youth, Pastor Nietzsche waited nearly a year before proposing; his letter of proposal, addressed to Pastor Oehler, was duly read out to Franziska by her sober-minded father – the females in the family, especially Frau Oehler and Franziska herself, were in tears – and she had no hesitation accepting.18 This was in July 1843. The marriage took place on Karl Ludwig’s thirtieth birthday, the tenth of October 1843.

			When the newly married Franziska Nietzsche moved to Röcken she was not yet eighteen years old. She entered a household presided over by her sixty-five-year-old mother-in-law Erdmuthe and her two sisters-in-law Rosalie (thirty-one) and Auguste (twenty-eight). Franziska was somewhat of a tomboy, having spent more time as a child with her younger brothers than her older sisters, and until she received Karl Ludwig’s proposal she had thought herself too young to marry. The outgoing personality of Franziska was very different to that of her essentially introverted husband. In 1864 Nietzsche’s school friend Paul Deussen briefly stayed at Frau Nietzsche’s Naumburg house, and later recalled that the then thirty-eight-year-old widow resembled Goethe’s mother ‘Frau Aja’ in her lively, cheerful, and cheering manner; another friend, Erwin Rohde, remembered Franziska’s ‘indestructible cheerfulness and peacefulness’.19 This spirit is evident in Franziska’s letters. Another difference was that she possessed the robust physical constitution typical of the Oehlers.

			In Röcken, Franziska was expected to adapt to the established hierarchy and order of business in the pastor’s house. Mother-in-law Erdmuthe, who had the most spacious and desirable quarters, was the effective head of the household, while Auguste and Rosalie, with the help of a maid, looked after domestic affairs. Auguste, whose sweet temperament made her everybody’s favourite, was in charge of the kitchen; the more severe and theologically-minded Rosalie kept abreast of church affairs and general politics – Elisabeth remembers her reading newspapers – and was active in charitable societies. The difference between the Oehler and Nietzsche temperaments, exacerbated by Franziska’s youth, resulted in arguments, particularly between Franziska and her new female relatives. Although the titular mistress of the house, in practice Franziska was subordinate to her mother-in-law and sisters-in-law, and until her first child arrived there was little to occupy her in Röcken, a stark change from the bustling life at Pobles. The elderly Erdmuthe wanted quiet, Auguste was seriously ailing, and Rosalie suffered frightfully from ‘nerves’.20 It was natural for Franziska to seek refuge from this restrictive environment by frequent visits to her family at Pobles, but this habit gave rise to tension in Röcken. Pastor Nietzsche, like his mother and sisters, wanted peace above all else. According to Elisabeth, he was an extraordinarily sensitive man who ‘at any sign of discord either in the parish or his own family would withdraw to his study and refuse to eat or drink or speak with anybody’.21

			The first child of the Nietzsche couple, a boy, was born about ten o’clock in the morning on the fifteenth of October 1844. Karl Ludwig Nietzsche felt it particularly auspicious that this was also the birthday of his royal benefactor Friedrich Wilhelm IV, so it was fitting that the child should be named after the Prussian king. An additional benefit of the name, as Karl Ludwig wrote to his friend Emil Schenk two weeks after the birth, was that the only child of his mother’s first marriage, a boy who had died at the age of two, ‘was also called Fritz’.22 Until Friedrich Wilhelm IV died in 1861 the church-bells rang on the birthday of young ‘Fritz’, as he was called by family and friends. A second child, born on the tenth of July 1846, was named Elisabeth Therese Alexandra after all three of Karl Ludwig’s princesses. Another boy, Joseph, born on the twenty-seventh of February 1848, was named after the Duke of Altenburg.

			Pastor Nietzsche had been at Röcken for eight years and seven months when in July 1849, at the age of thirty-five, he died. One account of events is given by Elisabeth:

			At the end of August 1848 a terrible misfortune overtook us. Our father was accompanying a friend home one evening, and on his return to the parsonage our little dog, which he did not see owing to his shortsightedness, ran between his legs just as he reached the door. He stumbled and fell backwards down a flight of seven stone steps, and as a result of his fall was laid up with concussion of the brain. At first it was taken for granted that after a week’s rest in bed no evil consequences would remain. After a few weeks, however, he began to get ill. The trouble started with a loss of appetite and severe headaches, which he had never had in his life before. When in spite of the doctors and homoeopathic treatment the headaches continued, the Leipzig physician Professor Oppolzer was summoned. He realized at once that the trouble was cerebral and not gastric, as the family maintained. At first Professor Oppolzer gave us grounds for hope, as neither the patient’s intellect nor his consciousness were affected, and the doctor believed that the injured spot in the brain would heal. There were in fact periods of improvement, days on which my father suffered no pain and was able to write his sermons and take confirmation classes. In the spring of 1849 he began to give Fritz a few lessons, for the boy showed exceptional interest in books, reading and writing. In June, 1849, however, my father’s trouble became steadily worse, and, in his heart of hearts, he was convinced that his end was at hand. He certainly did not fear death, but the thought of leaving behind him without protection the young wife he loved so dearly, and her three children, filled him with anguish. He made his will, appointed a relative named Daechsel, who was afterwards a counsellor of justice, as the guardian of his children, and begged his mother, our beloved grandmother Nietzsche, in the most touching terms, to take his dear Fränzchen and his children under her care. His last words were, ‘Mother, remember Fränzchen’. He died on the 30th July, 1849, eleven months after his terrible fall, and was deeply mourned, not only by his family and his nearest friends, but, above all, by his parishioners, who during his illness had not been able to do enough to show the love and reverence they felt for him.23

			This account contains elements of truth but on the most essential issue, the cause of Pastor Nietzsche’s illness, it is a deliberate falsification, one of many which Elisabeth allowed herself in her copious writings on her brother. Owing to the vexed questions around Friedrich Nietzsche’s own illness and eventual collapse into insanity it would be of great interest if the cause of his father’s death could be known with confidence. Although on available evidence certainty on this matter cannot be obtained, there is at any rate sufficient information to conclude that Pastor Nietzsche did not die of the after-effects of any fall. The young Friedrich Nietzsche, in several autobiographical sketches between 1858 and 1863, wrote of his father’s illness with no mention of a fall. The 1995 Colli-Montinari version of the 1858 piece gives Nietzsche saying that ‘in September my dear father suddenly became ill’, flagging a textual gap between ‘father’ and ‘ill’ which the editors filled with their best guess.24 By noteworthy contrast, when Elisabeth incorporated her brother’s early autobiographical fragments into the first volume of her own Life of Friedrich Nietzsche (1895), she gave this passage as ‘my dear father as a result of a fall became very ill’.25 According to the Colli-Montinari editor Hans Gerald Hödl, the gap in the manuscript is from a burn, and is not large enough to accommodate the words ‘as a result of a fall’.26 Earlier editors had speculated that the missing partial word was ‘gemüths’, so that Nietzsche was saying ‘my father suddenly became gemüthskrank [mentally ill]’.27 In fragments from 1861 Nietzsche wrote that his father suffered from ‘inflammation of the brain’ or ‘softening of the brain’.28 Similarly in a fragment from 1863, ‘softening of the brain’ alone is given as the cause of his father’s illness.29 After her brother became insane at the beginning of 1889, Elisabeth, who was living in Paraguay at the time, decided that it was imperative to counter any suggestion of an inherited condition: ‘Please do not say such odd things about dear Papa’, she wrote to her mother in April, ‘if he hadn’t fallen down the stone steps he would probably be alive today.’30 For the rest of her life she never deviated from the story of the fall.

			It may be that Karl Ludwig did suffer a fall but if it had any connection with his illness it was as effect, not cause. Contrary to Elisabeth’s declarations her father was by no means robust but of a decidedly sickly and delicate constitution. The extant correspondence between Karl Ludwig and his mother from his schooldays in Rossleben testifies to constant ill health. There were instances of stumbling and falling while at school, but this was put down to a deformation in his spine and for a time he wore a corset in an effort to rectify the problem. He did not take part in sport and physical games like other boys. In addition he suffered from recurring severe headaches usually accompanied by pressure around the ears, rheumatic pains, sensations of numbness, and cramps in his arms and legs which sometimes led to falls. Although he excelled at his schoolwork he was not a self-confident boy but was always longing for his mother. He was given to bouts of depression and nervous anxiety.31 This pattern of complaints continued through his years in Halle and Altenburg. He was twice declared unfit for military service on grounds of poor health. Karl Ludwig does not seem to have developed a love of literature or of any branch of learning other than theology, music remaining his sole extra-professional interest. Having made his mark at school, university, and the Altenburg Court, his friends and family hoped for a distinguished future for him. He was probably aware himself that this was not to be.

			In November 1841, just before he took up his post in Röcken, Karl Ludwig confessed to Emil Schenk that he was highly nervous about the responsibilities he was about to assume.32 In the first part of 1842, letters from Rosalie Nietzsche in Plauen to her mother Erdmuthe in Röcken frequently revert to the health of Karl Ludwig, and on one occasion she reports a rumour in Plauen that Karl Ludwig had died.33 Pastor Nietzsche, evidently, could carry out his duties in Röcken only at the cost of exhaustion. At the end of November 1845 he wrote to Schenk that ‘overall I feel so poorly that I am glad to be just a country pastor. I have long given up high-flown thoughts of going to a big city.’34 In early 1846 he broke into tears during a service and had to hurry from the church, although he returned a short time later.35 In May of the same year he reported to Schenk that he had been spending much time in the open air for the sake of his health, and that ‘every Sunday is a sick-day for me’.36 Around this time he began on occasion to sink into a chair and stare speechlessly into space, apparently unaware of his surroundings and later being unable to recall the episode.37 Then in August 1848 his condition deteriorated dramatically. In November (his final sermon and letter date from September) he spent two weeks in Naumburg consulting a specialist, but nothing could stop the worsening of his health. His headaches, which were accompanied by vomiting, became more severe. He lost his appetite, could not sleep, the slightest noise would be unendurable to him, and he was unable to finish sentences. Eventually he became blind and lost the power of speech. When he died on the thirtieth of July 1849 his wife was twenty-three, his eldest son Fritz was two and a half months short of his fifth birthday, his daughter Elisabeth had recently turned three, and his infant son Joseph was just five months old.

			Karl Ludwig’s doctors at the time put his death down to ‘softening of the brain’ (Gehirnerweichung) without precise explanation. His half-sister Friederike Daechsel, with whom he had stayed while undergoing medical treatment in Naumburg, wrote to her stepson Bernhard that ‘his head was opened up and it was confirmed that he had died of softening of the brain, which already had taken up a quarter of his head’.38 It may be that Nietzsche’s father died of a brain tumour, although cerebral tuberculosis and cerebral syphilis are among other suggested possibilities. It cannot be ruled out that Nietzsche inherited from his father at least a predisposition to some serious illness of the brain and nervous system. From time to time he was worried about a brain tumour, but most medical experts who have examined the available evidence do not favour this diagnosis. Unlike his father more than fifty years earlier, after Friedrich Nietzsche’s death in 1900 he was not subjected to an autopsy, a decision made by Elisabeth and for which one can infer ulterior motives. The matter cannot be resolved unless additional information comes to light, which is a frustrating state of affairs in view of speculation around Nietzsche’s illness and its relation to his philosophy. It seems, however, that Nietzsche did not inherit his father’s overall weak constitution. Upon admission to a psychiatric institution in 1889 he was found to be physically sound. In the decade before his collapse he would often walk six or more hours a day, and boasted of being ‘as fit as a soldier’.

			In Ecce Homo, written late in 1888 just prior to his mental collapse, Nietzsche describes his father as ‘tender, loveable and morbid, like a being fated merely to pass by – more a gracious memory of life than life itself.’ He felt he had inherited his own spiritual side from his father, such that he entered ‘quite involuntarily into a world of high and delicate things.’39 In an early autobiographical fragment the thirteen year-old remembered travelling with Karl Ludwig as he went about his pastoral duties in the district; he recalled too his father’s book-lined study, the old church with its ‘superhuman image of Saint George’ in the sacristy, the garden, the ponds, and the meadow behind the house.40 Another image in his early memory was of the rowdy flag-waving supporters of the March 1848 uprising in Berlin passing by in wagons on the road between Leipzig and Weissenfels. Karl Ludwig was deeply upset by the disturbances in Berlin which for a short period threatened to topple his beloved Friedrich Wilhelm IV (Duke Joseph of Altenburg was forced to abdicate in 1848). By this time, however, he was about to enter the final stage of his illness and for Fritz normal interaction with his father became impossible.

			After Karl Ludwig died the Nietzsche family stayed in Röcken for another eight months until the new pastor arrived. On the ninth of January 1850, however, another catastrophe struck: the death of Joseph, aged twenty-two months, of ‘teething convulsions’. In his first autobiographical recollection, written as a thirteen year old, Nietzsche ‘remembered’ a dream in which, on hearing a church organ playing a requiem, he observed his father in a shroud emerging from his grave, hurrying into the church, and returning with a small child in his arms; when he awoke he found that his brother had died during the night.41 In early April the family moved. The thirteen-year-old autobiographer ‘recalled’ that during his last hours in the village he had pondered – he was five years old – on how a sense of homelessness would henceforth be his lot.42

			Karl Ludwig’s widow did not return to her parents in Pobles but accepted her mother-in-law’s offer to come to nearby Naumburg and live in the same extended family as in Röcken. Erdmuthe Nietzsche, who possessed some money of her own, was still well-connected in the town where four decades earlier she had lived for several years and married both her husbands. Franziska’s own income consisted of a widow’s pension of forty-six thalers annually, plus the interest on some money left to her late husband by his half-brother Ferdinand (1791-1838) the capital of which lay in trust for Fritz and Elisabeth; in later years Franziska received contributions from the Altenburg princesses. Thriftiness, inherited from her parents, was a life-long virtue of Franziska, which with mixed success she attempted to impart to her children. In the early Naumburg years she was not so much financially needy as socially dependent. Erdmuthe’s resources protected Franziska from serious want and secured for her and her children a social position which would otherwise have been out of reach.

			If Friedrich Nietzsche inherited his sensitive soul from his father, it was from his mother that he inherited his strength and will-to-life. Her many preserved letters, often long, rambling, and almost devoid of punctuation, reveal her makeshift education but also a mental energy and ardent desire to communicate. As the daughter of well-educated parents and the wife of Karl Ludwig she had respect for intellectual accomplishments, but she never really understood the minds of her children. She remained a pious although undemonstrative Christian until the end of her life. Her prominent traits included forgiveness, loyalty and pragmatism, while the touch of vanity in her was limited to her husband’s connections with royalty and her son’s academic achievements. So young at the time of her marriage, she came to maturity when both her children were well past childhood. It says a lot about her that, widowed at the age of twenty-three, this socially well-placed and attractive woman never remarried. Her nephew Adalbert Oehler reports that until late in life she spoke of her long-departed husband in a calm natural way that suggested a mystical unity beyond the grave.43 For years Franziska made diary entries in which she addressed her deceased husband directly.44 She longed for reunion with her Karl Ludwig but felt she could only hope for this if she lived by the laws of God, especially in regard to the children. Although it is not easy to vividly apprehend Karl Ludwig Nietzsche, the fact that he could command this posthumous loyalty from a wife so different to him, so much younger than him, and after such a short period of marriage, is of obvious relevance to an assessment of his character. This loyalty could not fail to make an impression on the son. When many years later, in the midst of a quarrel about an ‘immoral woman’, Frau Nietzsche told her son he was ‘a disgrace to your father’s grave’, Nietzsche walked out of her house and for months was unable to forget this outrage ‘for a single hour’.45

			There are more than three hundred surviving letters from Nietzsche to his mother, along with more than two hundred and fifty addressed jointly to her and his sister. Hundreds of letters in the other direction have also been preserved. While a university student in Bonn and Leipzig, and then as professor in Basel, Nietzsche visited his mother in Naumburg as often as he could. After retiring from his professorship at Basel he planned to live in Naumburg near to his mother for part of every year. This did not eventuate, and over the next ten years, due to his intensified sense of mission in relation to which he came to feel a deep aversion to ‘Naumburg virtue’, his relationship with both Frau Nietzsche and Elisabeth became clouded. There was also a souring of relations arising from the hostility of his mother and sister towards Lou Salomé in 1882. Nevertheless, Franziska Nietzsche remained solicitous for her son’s welfare in every particular (climate, accommodation, clothing, diet) until his mental collapse in the first days of 1889, thereafter taking him back into her care at the same house in Naumburg where he had lived as a schoolboy. The young Nietzsche had a strong attachment to family life, a feeling which never left him. But to say that Nietzsche and his mother were ‘close’ would be beside the point, and even not true. Nietzsche and his sister Elisabeth were known during his Basel period as ‘the inseparable ones’. She would come to Basel every year for an extended visit, while in 1875-76 and 1877-78 the two would live together full-time. They would often go on holiday together. Apart from a few years of tension in the 1880s Elisabeth idolized her brother for her whole life, and it is largely due to her that so much is preserved from Nietzsche’s notebooks and correspondence. Beginning in 1894, for over forty years she presided over the Nietzsche Archive, and after Franziska’s death in 1897 she took over the care of her sick brother.

			A father who died before he had a real chance to know him, otherwise a family of women, all devout Protestants, a young mother prematurely married and widowed, a brother who died in infancy, a three year old sister, his lately departed father a pastor, both grandfathers pastors, he himself expected to become a pastor: these were the structural elements in Nietzsche’s life when at five and a half years of age he left the village of his birth.46 As for Röcken, although it was left behind at this early date, Franziska was ultimately buried in the village churchyard next to her husband and the infant Joseph; in 1900 the son was placed alongside them, and in 1935 the daughter was lowered into her plot, having lived to the age of eighty-nine.

			I. 2 Naumburg (1850-58)

			At the time the Nietzsche family moved there in 1850 the population of Naumburg, situated on the Saale River sixty kilometres southwest of Leipzig, was about 15,000. With its Cathedral of St. Peter and St. Paul (built between the thirteenth and fifteenth centuries) and late Gothic St. Wenceslas Church, Naumburg had long been important in church affairs, and since its incorporation into Prussian Saxony in 1815 the town had also become a judicial centre. It was from these two communities, the clergy and the lawyers, that the new friends of Franziska and her children would come. Two half-sisters of Karl Ludwig, Friederike Daechsel and the unmarried Lina Nietzsche, lived in the town. The Naumburg lawyer Bernhard Daechsel, stepson of Friederike, was young Fritz’s guardian.

			In April 1850 Erdmuthe Nietzsche and her two daughters, together with Franziska Nietzsche, the children Fritz and Elisabeth, and the family maid ‘Mine’ (Wilhelmine Arnold), moved into a house on the Neugasse. The grandmother took the comfortable front rooms, leaving Franziska and the children with the cramped back quarters. These were bleak times for the young widow. After preparing Fritz and later Elisabeth for school Franziska would sit at her sewing until the children returned, would read aloud for her mother-in-law, or would write in her diary, sometimes conversing therein with her deceased husband. In a letter to her son from March 1877, Franziska provides a glimpse of herself and her family in the early 1850s:

			After I married at seventeen-and-three-quarter years I learned everything from my so very talented dear husband, then came my Fritz and Lisbeth and Joseph, who took up all my energy and time. Then came the shattering eleven-month sickness of my beloved husband, followed a half-year later by the loss of my precious infant, and my bodily strength was broken by these storms, so that, for example, when I climbed the stairs I had to rest on the top level for a long while before I could continue, and my dearest thought at that time, as a twenty-three year old, was to be soon united with my beloved. But God’s will was otherwise. He gave me strength again, to dedicate to the education of my children, so that my main goal was to have you learn what I had missed out on.

			In Friedrich Nietzsche and the Women of his Time (1935) Elisabeth expressly claims that grandmother Erdmuthe was the strongest female influence on young Fritz; also in the first volume of her biography, which appeared in 1895 when Franziska was still alive to read it, she gives priority to the grandmother.47 Indignation at Elisabeth’s playing down of her role in raising Fritz induced Franziska in 1895 to begin her own autobiography, which unfortunately remained only a fragment, getting no further than her engagement and marriage. But while Franziska had a greater role in the daily care of the children, Erdmuthe was – and always had been when Karl Ludwig was alive – the authority figure in the household. The grandmother was also a source of fascinating stories from her youth, particularly about events during the Napoleonic Wars, tales which made a lasting impression on her grandson. She had twice been caught up in the tides of war. In 1806 she was living in Weimar with her seriously ill first husband Carl Krüger when French troops occupied the town after the Battle of Jena. Unruly soldiers camped in their house, forced Krüger out of his bed in search of valuables, and damaged precious household items, before the couple were helped by a kindly French officer to flee to a nearby castle and thereafter to Naumburg. In October 1813 Erdmuthe was in Eilenburg with her second husband Superintendent Nietzsche when German and Allied troops passed through the town in preparation for the Battle of Leipzig. Barely a week before the main battle began she gave birth to her only son Karl Ludwig.

			As a Saxon, and having been young when Saxony was allied to France, Erdmuthe remained to the end of her days an admirer of Napoleon, which was considered unpatriotic in contemporary Prussian Naumburg. Elisabeth recalled that ‘admiration for Napoleon’s greatness was instilled into us from our earliest childhood, a fact which fills me with surprise to this day, for at that time the children in school were always taught to regard him as the Beast of the Apocalypse.’48 Nietzsche says in a letter from 1887 that as a boy he had often heard Erdmuthe declare that Napoleon ‘was not only a great spirit, but a most kindly man’, and in Ecce Homo he records that Erdmuthe was ‘a great admirer of Napoleon’.49 Indeed Napoleon is one of the few historical figures whom the mature Nietzsche consistently acknowledges as great. Nietzsche’s paternal grandmother’s influence extended to the sphere of religion. Sharing the rationalistic Christianity of her late husband she softened the impact on Fritz of the Neo-Pietism which at this time was strong in Naumburg. Elisabeth remembers that on one occasion her grandmother returned from a social event, saying with exasperation: ‘I don’t know what people want these days. Earlier we took pleasure in our own and others’ virtues, but now we take pleasure in our own and others’ sins; the more sinful, the better.’50 More than thirty years later, a few months before his mental collapse, Erdmuthe’s grandson would write: ‘It has completely escaped me in what way I am supposed to be “sinful”’.51 Aunt Rosalie, and probably Auguste, followed the same tendency in religion as Erdmuthe, and it stands to reason that these older women would have had an impact on Fritz. It was Erdmuthe and not Franziska who knew the important people in Naumburg and who brought Fritz into the Pinder-Krug circle which would be so important for his intellectual development. In references to Erdmuthe in his letters and writings from the 1880s Nietzsche testifies to a distinct pride in his grandmother, partly because at one time she lived in Weimar and had loose contact with Goethe’s circle. Nietzsche’s onetime claim, however, that Erdmuthe’s mother is the ‘Muthgen’ mentioned as a friend in the young Goethe’s diary, is without foundation.52

			Before the family moved from Röcken Fritz had received some basic instruction in reading and writing at the village school. In Naumburg, at the age of five, he was sent to a municipal elementary school where, according to Elisabeth, his serious nature set him apart from other children to such an extent that the pupils called him ‘the little pastor’. Elisabeth is also the source of an oft-repeated anecdote:

			One day, just as school finished, there was a heavy shower of rain, and we looked out along the Priestergasse for our Fritz. All the boys were running madly towards their homes. At last little Fritz also appeared, walking slowly along with his cap covering his slate and his handkerchief spread over the whole. Mamma waved and called out to him when he was some way off: ‘Run, child, run!’ When our mother remonstrated with him for coming home soaked to the skin, he replied earnestly: ‘Mamma, the rules of the school say that on leaving school, boys are forbidden to jump and run about in the street, but must walk quietly and decorously to their homes’.53

			Young Fritz was not like other boys of his age. This sometimes worried his mother, but, if Elisabeth is to be believed, she received welcome reassurance from her own father David Oehler. Elisabeth records:

			A conversation not meant for my ears is stamped on my memory. Our mother was complaining to her father that Fritz was so different from other boys and had difficulty in making friends. Otherwise, she said, he was good and obedient; but in everything he had his own opinions, which did not always coincide with those of other people. My elders had forgotten that I was in a far corner of the room playing with my dolls, and my grandfather replied rather hotly: ‘My dear child, you don’t know what you possess in this boy of yours! He is the most extraordinary and the most talented child I have ever seen in my life. Leave him to his own devices!’54

			Fritz remained in the municipal school for three years. After Easter 1853, now aged eight and a half, he moved to the Institute (private school) of a candidate clergyman named Weber. In this establishment, as well as receiving instruction in religion he began the study of Latin and Greek in preparation for the Cathedral Gymnasium. It was a cosier atmosphere, shared by boys from wealthier homes, and Fritz felt altogether more comfortable. But his sensation of difference remained. The thirteen-year-old wrote:

			In my young life I had already experienced much grief and sadness, and so I was not so cheerful and wild as children typically are. My fellow pupils used to tease me on account of my seriousness; this happened not just in the elementary school, but also in the Institute and even at the gymnasium. Ever since childhood I sought out solitude and felt happiest when left undisturbed to myself. I usually found the greatest joy in the free temple of nature. Storms always made the finest impression upon me; the cracking thunder and flashes of lightning only increased my reverence for God.55

			In Ecce Homo Nietzsche will say that ‘at an absurdly early age, at seven, I already knew that no human word would ever reach me’.56 At Weber’s Institute, nevertheless, he formed long-lasting friendships with two fellow pupils he already knew outside of school. Wilhelm Pinder was three months older, and his cousin Gustav Krug one month younger, than Nietzsche. Wilhelm’s father Eduard Pinder, a lawyer at the Naumburg Court of Appeals, was the son of the still-living Caroline Pinder, a close friend of Erdmuthe during her few years in Naumburg nearly five decades earlier. Privy Counsellor Gustav Adolf Krug, father of young Gustav, was married to Eduard Pinder’s sister Clementine. The Pinder and Krug families lived together with Caroline in one of the great houses in the main square. When Erdmuthe returned to Naumburg she resumed contact with her old friend, which led to Franziska and the children gaining admission to leading circles of the town. During the next ten years, until Nietzsche began university studies in Bonn, his friendship with the Krug and Pinder boys remained one of the most important elements in his life.

			It was through Wilhelm’s father that Nietzsche made his first acquaintance with classical German literature, especially Goethe. Erdmuthe thought that Goethe was not strictly suitable for young children, but Eduard Pinder had a different attitude, and would give readings, from Goethe and other German writers, that were attended by Fritz and Elisabeth. During these readings Eduard Pinder would provide a commentary on the work. Herr Pinder was also an active lay churchman, which confirmed to the boy (who already had the example of grandfather David Oehler) that Christianity and high culture could go hand in hand. Gustav Krug the elder was a leading figure in the musical life of Naumburg; a talented musician with prize-winning compositions to his name and owner of a magnificent grand piano, his house had long been frequented by eminent musical figures, including Felix Mendelssohn (who had been a godfather to young Gustav), Robert and Clara Schumann, and the Müller Brothers (whom Fritz had the pleasure of hearing in 1855). The younger Gustav played the violin, and as Fritz developed his own facility at the piano the boys spent much time together in musical pleasures. The Pinder-Krug house was worlds away from the experience of the pastor’s widow Franziska, who at first felt nervous in such exalted company. But with Erdmuthe easing the way Franziska came to enjoy her newfound status and knew it meant social advancement for her children.

			Already in Röcken young Fritz had displayed a keen responsiveness to music. He would always listen attentively when his father was at the piano, to such an extent that Franziska, to obtain relief from her son’s infant energy, would ask her husband to play.57 This must have been when Fritz was three or younger, since by the time he was four his sick father was no longer capable of playing. Piano lessons began in Naumburg in 1852-53, with Franziska buying a piano and engaging the services of an old choirmaster; she took lessons herself to assist her son. The Krug-Pinder house was a major source of musical stimulation; others were Naumburg Cathedral, which Fritz would often visit to hear the choir rehearse, and the St. Wenceslas Church. Handel’s Messiah and Judas Maccabaeus, Mozart’s Requiem, Haydn’s Creation, and Mendelssohn’s Summer Dream, are among memorable musical experiences recorded by the thirteen-year-old autobiographer, to which he adds some reflections on the nature of music and his relationship to it:

			God has given us music, so that first through it we can be led upwards. Music unifies all qualities within itself: it can elevate, it can dally with us, it can cheer us, and it is capable, through its soft melancholy tones, of breaking the roughest spirit. But the main thing is that it lifts our thoughts to a higher level, that it elevates, even stirs us. This is especially the aim of church music […] But everything God gives to us can be a blessing only if it is used wisely and correctly. If music is used for entertainment or to show off in front of others then it is sinful and damaging. Yet this happens very often, indeed the whole of modern music shows the marks of it […] People who have contempt for music must be seen as spiritless creatures similar to the animals. May this magnificent gift of God always be my companion on my journey through life.58

			In this same document the young Fritz testifies: ‘I developed a thorough detestation of all modern music and of all that was not classical. Mozart and Haydn, Schubert and Mendelssohn, Beethoven and Bach are for me the pillars of German music.’59

			Nietzsche’s earliest musical compositions date from 1854, soon after he had heard Handel’s Messiah in the cathedral, and were prompted by that experience.60 They are immature pieces, mainly in the nature of exercises, but he was making good progress in piano playing. By 1856 he was able to play a few Beethoven sonatas. In November of the same year he composed two sonatas dedicated to his mother, followed in 1857-58 by, among other things, a ‘birthday symphony’ for piano and violin, an overture in G minor for string orchestra, and piano pieces for two and four hands. There is no evidence that Nietzsche ever seriously contemplated becoming a professional musician; in all probability he did not possess the requisite talent for it, and neither did he undertake the necessary studies. On the other hand he was more than a dabbler or music-lover. Like his father he had a gift for improvisation on the piano. Above all, music was an emotional need for Nietzsche, as the best medium for mastering his moods. Music would always be for him exploration and discovery of realities ‘knowable’ in no other way. It was the ‘spirit of music’ that moved him, which phrase, in 1871, he would put into the subtitle of his first book.

			After years of ill health Auguste Nietzsche died in August 1855. She was forty. Elisabeth recalls her suffering from ‘exceedingly painful gastric troubles which she bore with great sweetness and patience’, while the young Nietzsche reports that she died from ‘the black sickness’.61 Erdmuthe was much grieved by the death of her youngest child, from whom she had never been separated. Her own death, at the age of seventy-seven, followed eight months later on the third of April 1856. As befitted her status in Naumburg her funeral was in grand style. ‘The Heavenly Father knows how I cried’, wrote the thirteen-year-old. And he observed, perceptively: ‘It is a strange feature of the human heart that when we have experienced a great loss we do not try to forget it, but bring it before our soul as often as possible. It is as if by frequent recounting we create a true consolation for our sorrow.’62

			Before Fritz had reached the age of twelve three of the five adults with whom he had grown up were dead. Naturally he and his sister continued to have regular contact with their numerous aunts and uncles, especially Rosalie, Friederike and Lina in Naumburg. Their favourite holiday destination was the parsonage at Pobles, but Fritz and Elisabeth also visited their aunts (Karl Ludwig’s other half-sisters) in Plauen, their uncle Pastor August Nietzsche (the oldest and sole surviving half-brother of Karl Ludwig) in the tiny Thuringian village of Nirmsdorf, and also Franziska’s friends in Altschönefeld, from where Fritz in summer 1856 made his first acquaintance with nearby Leipzig, including its bookshops and music shops. It was during this stay in Altschönefeld that Nietzsche, aged eleven, wrote his first extant letter to Gustav Krug, reporting that a little earlier in Pobles his grandfather David Oehler had played for him several Beethoven sonatas, and adding: ‘In Leipzig I purchased Beethoven’s G Major Sonata op. 49. How are you faring with the arrangement of your overture?’ The trips to Pobles had the added significance of allowing the family to revisit nearby Röcken and the graves of Karl Ludwig and little Joseph. After grandfather Oehler died in December 1859, aged seventy-two, the Pobles holidays ended. Franziska’s mother Wilhelmine moved to relatives and died in Mersburg in November 1876 at the age of eighty-two. Rosalie, constantly ailing, lived on in Naumburg where, aged fifty-five, she died in 1867. Uncle August Nietzsche died in 1858 at the age of seventy-three, having been pastor of Nirmsdorf for fifty years, but Fritz remained in contact with August’s daughter and son-in-law in Jena.

			Soon after Erdmuthe’s death Franziska moved with the children into a more spacious house near the Marientor, Rosalie taking separate lodgings. At thirty, for the first time in her life Franziska was mistress of her household, while Fritz now had his own bedroom instead of having to share with Elisabeth. In October 1858 the family moved again, to Weingarten 18, which became Franziska’s residence until her death in 1897 (she purchased the property in 1876). This was the house where she nursed her insane son in the 1890s. Naumburg alone can qualify as Friedrich Nietzsche’s ‘home town’; it is where he had his early schooling between 1850 and 1858, and when he attended Schulpforta boarding school between 1858 and 1864 Naumburg was just a few kilometres away. Nevertheless Nietzsche never expressed, and possibly never had, tender feelings for the town. In a letter to his mother and sister in 1885 he says of Naumburg that ‘there is nothing in my heart which speaks in its favour; I was not “born” there and never became “at home” there.’63

			In the early Naumburg years Nietzsche formed the bond with his sister Elisabeth which was to continue unclouded for many years. Even as a young boy he took it upon himself to educate Elisabeth, who became his first ‘disciple’. As soon as Elisabeth was old enough to understand that her brother produced ‘writings’ she began her life-long practice of collecting and hoarding them; young Fritz, she relates, sometimes used to raid her ‘treasure drawer’ and burn items he regarded as too childish.64 Elisabeth too attended school in Naumburg, proving herself an able pupil and outstripping Fritz in some subjects, notably French and English. While they were young children Nietzsche gave her the nickname ‘Llama’ after reading a description of this animal in a book of natural history. What made the name appropriate, Elisabeth later wrote, is that the llama ‘willingly carries the heaviest burdens, but if coerced or treated badly it refuses to take any nourishment and lies down in the dust to die.’65 Nietzsche never stopped using this nickname to and of his sister; nobody else used it.

			Elisabeth inherited the Oehler characteristics of strong will and high-spiritedness but with little of the reflective intelligence from the Nietzsche side. She was not, admittedly, without intellectual attributes, and her many writings on her brother, beginning with the first volume of her biography in 1895, earned her repeated (albeit unsuccessful) nominations for the Nobel Prize for Literature. While her prose style is pleasing, clear and energetic, she possessed neither depth nor independence of mind. Frau Nietzsche hoped that her daughter would marry as soon as she reached an appropriate age, and the attractive Elisabeth did not lack qualified suitors, but Fritz apparently spoiled her taste to the degree that she found other men too dull to contemplate as husbands. In 1885, nevertheless, at the age of thirty-eight and the relationship with Fritz having soured in the wake of his liaison with Lou Salomé, Elisabeth did marry—her choice of husband, to her brother’s disappointment, being the anti-Semitic publicist Bernhard Förster.

			The most important single document we possess from Nietzsche’s school years in Naumburg is a nine thousand word autobiography entitled ‘From My Life’. Written in 1858 shortly before entering Schulpforta, it reveals not only the literary gifts of the boy but an unusual reflectiveness which anticipates his later development. Apart from a few diary entries from 1856-57 it is the first of a series of autobiographical fragments from Nietzsche’s school and university years. ‘From My Life’ gives a chronological account beginning with Nietzsche’s birth and moving through to the summer holidays of 1858. It was composed in Plauen and Pobles in the latter part of August, Nietzsche having written from Plauen to his aunt Rosalie in Naumburg asking for information on the lives of his father, his great uncle Krause, and grandmother Erdmuthe. The document describes the deaths of his father and brother, the sorrowful departure from Röcken, the new environment of Naumburg including the difficulties which he and his sister experienced adjusting to a town where most people were strangers to one another, his childish games with his sister, his friends Gustav and Wilhelm together with their families, the musical and literary interests he shared with his friends, and the deaths of Auguste and Erdmuthe. The chronology is interspersed with many philosophical passages, including on the nature and method of autobiography. Nietzsche’s above-quoted observations on music belong to this document, as does an analysis of his poetical activity, including a listing of his poems divided into three periods, 1855-56, 1857, and 1858 (the titles of forty-six ‘selected’ poems are given).

			The way he describes his friendship with Gustav and Wilhelm presages his life-long yearning for a philosophical meeting of minds:

			We exchanged ideas over poets and writers, works we had read, new appearances in the field of literature; we made plans together, gave poems to one another and were not content until we had completely opened our hearts. These were my friends, and with age the friendship also grew. Indeed to possess true friends is high and noble, and God lends real beauty to our life when he gives us companions with whom to strive.66

			One passage reflects on the qualities of good poetry:

			A poem which is empty of thought and covered over with phrases and images, resembles a rosy-cheeked apple with a worm inside of it. Hackneyed expressions must be completely absent from poetry, since the frequent use of such phrases testifies to a mind incapable of producing anything itself. In composing a work one must above all pay attention to the thoughts; one can excuse negligence of style before one can excuse a confused idea. Goethe’s poems with their deep gold-clear thoughts are a model.67

			A ‘Retrospect’ at the end of the document contains some formulaic words of piety which, while they do not testify to inward Christianity, demonstrate that the thirteen-year-old Nietzsche was still far from any forthright rejection of the religion of his family. Above all his words testify to a thoughtful introspective temperament:

			I have already experienced so much, joyful and sorrowful things, cheerful and sad things, but in everything God has safely guided me like a father his weak little child. Much that is painful has been laid upon me, but I recognize with reverence the sublime power of God who reigns over everything. May the Good Lord give me power and strength to carry out my intention and protect me on my life-path. Like a child I trust in his grace.

			The manuscript concludes:

			Life is a mirror.

			To recognize oneself in it,

			I would like to name as the first thing

			For which we strive!!

			An autobiographical fragment by friend Wilhelm Pinder, also from 1858, includes an appreciative description of ‘Fritz Nietzsche’:

			The fundamental feature of his character was a certain melancholy, which expressed itself in his whole being. From his earliest childhood he loved solitude and followed his own thoughts. He had an extremely pious inwardly turned sensibility and as a child thought about things that did not occupy other boys of his age. He possessed a steady industriousness which like everything else about him served as a model for me. Many of my inclinations, especially in literature and music, were awakened and nourished through him alone. He had a serious but also friendly and gentle nature. He never did anything without consideration. When we worked together, and he wrote something to which I could not immediately assent, he knew how to discuss the issue with me in a clear objective fashion. Apart from this his main virtues were modesty and gratitude, which he demonstrated in the most pronounced way on all occasions.68

			The earliest extant literary piece from Nietzsche is a poem composed for the first of January 1852, when he was seven years old. It opens with the line ‘To the beautiful new year’s morning’ and addresses his mother with reverential thankfulness and the hope that ‘God will let you live a long life’.69 As a child it was Nietzsche’s habit to present collections of his poems to his mother on her birthday. He would continue this practice through his school years and a little beyond, when in addition to poems and musical compositions dedicated to his mother, or to Pinder and Krug, he occasionally sent collections of songs to girls with whom he was enamoured.

			In 1854-55 Fritz passionately sided with the Russians in the Crimean War, filling his exercise books with military drawings and notes on siege warfare. In 1854, at the age of nine, he wrote a play ‘King Squirrel’, based on a character he had created in his childish games and to whom he dedicated poems and musical compositions. Another play, entitled ‘The Gods in Olympus’ and set half on earth, half in the realm of the gods, was performed in the Pinder-Krug house, Nietzsche playing Mars, the god of war.70 Fragments of these plays survive. The Greek gods and heroes occupied the imagination of the boy even before he left Weber’s Institute; in part this was due to the influence of Herr Pinder, but then, as Elisabeth comments, ‘Graecomania was indeed peculiar to the age, and everything was given a Greek name in those days’.71 Apart from school exercises, most of Nietzsche’s literary output until he began at Pforta in October 1858 consists of poems. Greek themes with heroic deeds figure prominently, a Christian note being sometimes struck seemingly for the benefit of his mother. The young poet is keenly conscious of his difference from other people (not just children) and in a manner characteristic of his later life sees this fatalistically as belonging to his nature and, for himself, as a force for freedom. A poem from early 1856 opens ‘Over there on that cliff top/That is my favourite place to sit’.72 A startling melancholy sometimes shows through, as in an untitled poem from the first half of 1858:

			Oh woe! That I have left

			The dear house of my father

			The whole world is like a grave

			And all joy is gone

			I cannot sing with cheer

			But must always lament

			When with bitter pains

			I travel my road

			My heart was like the blue day

			Now it is barren and empty

			The songs of the nightingale and the lark

			Rang out all around me

			Now it is silent like a grave

			White snow all around me

			Bitterly do I cry out

			Woe! Were I at home!73

			Another conspicuous feature of the early poetry is a preoccupation with storms and dangerous sea voyages; this will remain a favourite field of metaphors for the rest of his life. Some of Nietzsche’s early (pre-Pforta) productions did not survive his raids on Elisabeth’s treasure drawer but the extant material is sufficient in quantity to indicate a powerful creative urge marking him off from the majority of children. Despite formal assent to the religion of his family and fatherland the rebellious bent of his mind meant that he did not possess a ‘pious’ temperament, a point he would underline in Ecce Homo. He enjoyed contemplating danger and heroism, which is normal for a young boy, but he also liked to dwell on death, isolation, homelessness and homesickness. Already he was a seeker of a decidedly artistic stamp, without quite knowing what he was seeking. Or perhaps he was searching for happiness, as in some remarkable fragments from 1857. In one piece entitled ‘The Transitoriness of Happiness’ a ‘wanderer’ lands in Egypt and is struck by the ruin and devastation of a once magnificent land, then moves on to Mesopotamia and has the same experience.74 In a related set of poems a character named Alfonso sets out to discover the true meaning of happiness:

			On the high towers of the castle

			Alfonso sits pale and gloomy

			Filled with an unnameable yearning

			After the meaning of happiness

			And he thinks of the old heroes

			Who through power and strength

			Subjugated peoples

			That was not true happiness

			Ah! What can beauty be

			He thinks this over day and night

			And refuses all sustenance

			He turns stubbornly inward

			He sits and sees

			The sun go down

			And breaks out in tearful words

			Ridden with pain he calls out

			Ah sun! You witness of my suffering

			Sink down again and leave me behind

			Moaning and bitterly tormented by doubt

			Would I sink down into the grave like you

			Listen! Something sounds so sweet and fine

			Beautiful notes from the old monastery

			Calling all people to quiet and prayer

			For him this gives no rest by day or by night75

			Having rejected conventional solutions to the problem of happiness Alfonso embarks on a ‘pilgrimage’ in search of an answer, receiving diverse advice without achieving ultimate satisfaction. It is perhaps impossible to ‘explain’ the persistent melancholy and nostalgia, often coupled with an heroic tone, in Nietzsche’s juvenilia. Certainly he had experienced grief during his formative years. Outwardly, however, his family life in Naumburg from 1850, despite the loss of grandmother Erdmuthe and Aunt Auguste, does not seem to have been particularly unhappy. His mother was not of a morose disposition, nor did Elisabeth have a bleak cast of mind. He had numerous devoted aunts and uncles whom he enjoyed visiting, and the Pinder-Krug house was a constant stimulant. Yet the young Fritz’s sense of existential isolation was a key element in his psyche; without it the philosophy of Friedrich Nietzsche would never have come into being.

			Shortly before Fritz began at the Cathedral Gymnasium in October 1855 he was offered a free place at the famous Orphan School at Halle. Grandfather David Oehler (several of whose sons had attended the University of Halle) and grandmother Erdmuthe Nietzsche (whose son Karl Ludwig had studied there) favoured acceptance but Franziska decided otherwise, hoping that within a few years there would be an opening at the reputable Schulpforta outside of Naumburg. In fact Franziska and Fritz had been aware of the possibility of a place at Pforta ever since the early years in Naumburg. Doubtless Frau Nietzsche thought that a few years of gymnasium fees were worth it if a reasonable prospect existed that Fritz would remain in the vicinity of Naumburg for his later schooling. The decision not to uproot her son after six years in Naumburg was probably a wise one for a boy who would always suffer from a sensation of homelessness: not only did it allow him to stay within the circle of his relatives but it permitted the further development of his friendship with Gustav and Wilhelm, both of whom also graduated from Weber’s Institute to the Cathedral Gymnasium. In hindsight it seems fated that Nietzsche did not
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