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    Between divine command and human response, the Quran unfolds as a living address that summons conscience, orders society, consoles the vulnerable, warns the heedless, and holds together the cosmic and the intimate, asking readers to measure their choices against a single, unifying reality while they navigate power, loss, gratitude, fear, and hope, so that worship and ethics, private intention and public obligation, memory and action, are braided into one continuing call to accountability, mercy, and steadfastness for individuals and communities who listen, recite, reflect, and endeavor to align their lives with what they recognize as guidance.

Recognized within Islam as sacred scripture, the Quran is presented as the word of God (Allah) revealed to the Prophet Muhammad through the angel Gabriel in the early seventh century CE, first in Mecca and later in Medina, in the Arabian Peninsula. Its formation belongs to a historical moment shaped by trade routes, tribal affiliations, and emerging social reforms, yet its address situates itself beyond a single locale or audience. Rather than a conventional narrative, it is a compilation of revelations that speak into concrete circumstances while framing enduring principles, forming the foundational text of Islamic belief, devotion, and communal life.

As a reading experience, the Quran alternates between intimate counsel and public proclamation, addressing the believer, humanity at large, and the Prophet in turns. The voice shifts between instruction, remembrance, warning, and consolation, adopting a measured, elevated style that is at once urgent and reflective. Readers encounter passages that recount earlier messengers, evoke signs in nature and history, prescribe ethical conduct, and invite patient perseverance. The tone is solemn and exhortatory, yet repeatedly tender, calling attention to grace and responsibility. Rather than building toward a single plot, the text cycles through motifs, returning to them with fresh angles and intensities.

The Quran is organized into 114 chapters, or surahs, comprising individual verses, or ayahs, with an arrangement that places longer chapters predominantly earlier and shorter ones later, following an opening chapter of devotion. Its Arabic diction is concise and allusive, thick with imagery, parallelism, and sound patterns that support memorization and recitation. The experience of recitation, guided by established rules of pronunciation and rhythm, has been central to its transmission and devotion. Translations render meaning but cannot replicate the sonic texture of the original, so many editions include commentary and notes to help readers follow shifts in audience, topic, and emphasis.

At its core, the Quran affirms uncompromising monotheism and ties worship to ethical responsibility, insisting that belief manifests in care for others and attentiveness to one’s own intentions. It frames human life as a stewardship under God, emphasizing justice, mercy, truthfulness, and restraint. Themes of accountability and the afterlife cultivate seriousness about consequence without eclipsing hope, since divine compassion and guidance are repeatedly foregrounded. Community is urged to organize itself around fairness, mutual support, and remembrance of God. The text also encourages reflection on creation as a sign-filled arena, where gratitude is learned and arrogance unsettled through awareness of contingency and gift.

Today, the Quran remains a touchstone for over a billion Muslims, shaping personal devotion, social ethics, and public imagination across diverse cultures and languages. Its call to justice, compassion, and accountability speaks into contemporary concerns about inequality, violence, environmental care, and dignity, without relying on a single political program. Because it addresses both interior character and outward conduct, it continues to guide debates about responsibility, rights, and community cohesion. Its artistry has influenced literature, calligraphy, and orature, while its themes invite interfaith and philosophical dialogue, offering readers a disciplined vocabulary for thinking about meaning, mortality, gratitude, and moral courage.

For new readers, approaching the Quran with patience, openness to repetition, and attention to context can be rewarding. Because the text revisits ideas with different emphases, a steady pace, use of a reputable translation, and consultation of notes can clarify shifts in address and setting without reducing the poetry of the message. Reading aloud can illuminate cadence and resonance even in translation. Whether studied privately or in community, the aim the text sets for itself is guidance, not mere information, so engagement often blends understanding with self-examination, inviting readers to weigh their lives in the light of its persistent, searching summons.
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    The Quran, presented as revelation from Allah to the Prophet Muhammad in seventh‑century Arabia, consists of 114 chapters in Arabic of varying length and tone. Its arrangement is not chronological, and it blends proclamation, argument, narrative, and legislation. From its opening invocation of guidance and mercy, the text sets a comprehensive agenda: devotion to one God, moral accountability, and social rectitude under divine oversight. Across its surahs, it addresses listeners directly, urging attentive hearing and thoughtful response. While repeatedly asserting the authenticity of its message, it also anticipates objections, answers doubts, and positions itself as a criterion by which beliefs and actions are measured.

Early passages, commonly associated with the Meccan period, emphasize God’s oneness and creative power while challenging idolatry and inherited custom. They appeal to signs in the heavens and the earth, the order of nature, and the human conscience as evidence of truth. These chapters develop vivid scenes of resurrection and judgment to sharpen a sense of responsibility. They condemn fraud, neglect of orphans, and hoarding, and they praise generosity, patience, and steadfastness. The Prophet is urged to recite, endure opposition, and trust in eventual vindication. The style is concise and urgent, often using oaths, rhetorical questions, and sharp contrasts between gratitude and denial.

The Quran frequently recounts earlier messengers—among them Adam, Noah, Abraham, Moses, and Jesus—to illustrate continuity of revelation and the recurring pattern of reception and rejection. These narratives highlight the trials of the prophets, the demands placed on their communities, and the consequences of persistent wrongdoing. Episodes such as Joseph’s rise from hardship, Jonah’s repentance, and Moses’s confrontation with tyranny provide moral and spiritual exemplars rather than detailed chronologies. The text stresses that guidance has been sent repeatedly, that communities are judged with justice, and that sincere turning back to God remains open. The message is universal while speaking to specific circumstances.

Abraham occupies a central place as a model of sincere monotheism and trust. The text recalls his disputes with idolaters, his willingness to undergo tests, and his role in establishing a sanctuary at Mecca dedicated to the worship of one God. It links him with a lineage of prophets and invokes his prayers for a community devoted to purity, learning, and service. Pilgrimage rites are presented as a renewal of this legacy, combining remembrance of God with acts that unite diverse peoples. Through Abraham, the Quran frames faith as submission grounded in reasoned conviction, moral courage, and grateful acknowledgment of divine favor.

With the community’s move from persecution to communal life, the discourse addresses the formation of a just society. Core acts of worship—regular prayer, almsgiving, fasting in a prescribed month, and pilgrimage for those able—structure time and solidarity. The text promotes consultation in public affairs, patience under trial, and mercy in victory. Dietary norms and ritual purification shape daily discipline. The aim is coherence between inner devotion and outer practice, so that worship refines character and social relations. Guidance is framed as both reminder and law, aligning individual piety with communal responsibility and securing the weak from exploitation or neglect.

Legal and ethical passages articulate protections for family life and economic fairness. Marriage is treated as a solemn bond with mutual rights and obligations; provisions govern dowries, guardianship, and equitable treatment. Procedures for reconciliation and divorce, including waiting periods and fair settlement, seek to prevent harm. Inheritance rules safeguard orphans and ensure defined shares. Commercial guidance promotes honest measurement, fulfillment of contracts, and reliability in testimony, while condemning usury and fraud. Penalties aim to deter wrongdoing and uphold order, yet the text often commends forgiveness and charitable expiation. Overall, justice is portrayed as principled firmness tempered by compassion.

The Quran also addresses security, conflict, and treaty relations. It permits fighting in self‑defense and to end persecution, while placing limits on conduct, urging restraint, and requiring adherence to agreements. Captives are to be treated with dignity, and reconciliation is preferable when hostility ceases. The text warns against opportunism and duplicity, describing the danger posed by hypocrisy within a community. Leadership is tied to trustworthiness and judgment, not privilege. Warfare is not idealized; the emphasis falls on patience, moral clarity, and the restoration of peace on just terms. Trials are presented as tests that can refine faith and character.

In its theological core, the Quran affirms the continuity of revelation with earlier scriptures associated with Moses, David, and Jesus, while asserting its role as a confirmation and criterion. It invites the People of the Book to common ground in exclusive devotion to God and addresses points of divergence without dismissing shared heritage. The divine attributes—mercy, justice, knowledge, and creative wisdom—recur as a framework for hope and accountability. Human beings are portrayed as dignified yet responsible, endowed with choice and answerable for intentions and deeds. Some passages offer precise directives, while others require reflection, encouraging humility in interpretation.

Across its chapters, the Quran presents itself as guidance, remembrance, and a balanced measure for belief and conduct. It seeks to cultivate a God‑conscious society grounded in worship, truthfulness, fairness, and care for the vulnerable, while elevating hope through the promise of mercy and the possibility of repentance. Its language aims to move, reason, and reform, and its recitation has shaped devotion, law, and culture among Muslims across centuries. Read as proclamation, instruction, and meditation, it offers a comprehensive moral vision. Its enduring significance lies in this integration of faith, ethics, and communal order under divine sovereignty.
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    Composed in seventh-century Arabia, the Quran is presented in Islamic tradition as revelation to Muhammad between 610 and 632 CE, primarily in Mecca and Medina on the Hijaz trade corridor. Mecca’s Kaaba functioned as a pilgrimage sanctuary managed by the Quraysh amid a tribal, honor-based society tied to caravan commerce linking Yemen and the Levant. Limited formal institutions coexisted with customary law and arbitration. In this setting, the Quran announces uncompromising monotheism, moral accountability, and social reform. Its proclamations confront prevailing polytheism and inequities in Meccan mercantile culture, framing a message that evaluates the era’s religious practices and economic priorities.

From 610 to 622 CE in Mecca, Muhammad’s early followers formed a small community facing opposition from leading Quraysh clans. Sources report a trade and marriage boycott targeting his kin, and instances of harassment of converts. The Quranic chapters from this period emphasize God’s oneness, the resurrection, moral exhortation, and denunciations of idol veneration, infanticide, and dishonest trade. The text’s concise, rhythmic Arabic engaged a culture that prized eloquence and public recitation at markets and pilgrimage seasons. In addressing conscience, accountability, and the limits of lineage privilege, it critiques core assumptions of Meccan status hierarchies and ritual authority.

In 622 CE, the community migrated to Yathrib, later called Medina, an oasis city with farming clans and Jewish tribes seeking arbitration of inter-tribal disputes. The Constitution of Medina, preserved in early chronicles, outlined obligations among Muslim emigrants, local supporters, and allied groups. In this environment of pact-making and warfare, including battles with Meccan forces, Quranic passages addressed self-defense, treaty observance, and communal discipline. Legal and ethical directives expanded to governance, inheritance, and family life. The work mirrors the realities of state formation under pressure, insisting on justice, restraint in conflict, and fidelity to covenants amid shifting alliances.

Late Medinan episodes shaped the Quran’s immediate audience and concerns. The truce at Hudaybiyyah in 628 CE eased hostilities with Mecca and enabled wider contact, while subsequent developments culminated in the largely bloodless entry into Mecca in 630 CE and the rededication of the Kaaba to monotheistic worship. Revelations in this period regulate fasting in Ramadan, almsgiving, pilgrimage rites, commercial fairness, and adjudication. By embedding devotion within legal and civic practice, the text reflects institution-building in a growing polity. It critiques arbitrary privilege and enjoins equitable conduct as communal identity consolidated around shared obligations and rites.

Seventh-century Western Arabia sustained a vibrant oral culture, exemplified by poetic contests at seasonal markets such as ʿUkaz and by professional reciters. Literacy existed but was limited in scope, with memorization central to transmitting law, lineage, and verse. The Quran’s striking patterns of rhyme, cadence, and imagery align with and surpass this milieu, facilitating memorization among adherents and public proclamation of its message. Early companions served as scribes, writing on parchment and other materials while preserving recited order. The work reflects its era’s performative ethos, yet critiques rhetorical display when divorced from truthfulness, conscience, and social responsibility.

After Muhammad’s death in 632 CE, early leaders prioritized preservation of the revelations. According to early Muslim histories, Abu Bakr commissioned a written collection led by Zayd ibn Thabit amid casualties among expert reciters. During the caliphate of Uthman ibn Affan (r. 644–656), a standardized consonantal codex was produced and copies sent to major garrison cities, with variant personal manuscripts discouraged. Orthographic dotting and vowel signs were added in subsequent decades to aid non-Arab readers. This transmission history reflects emerging imperial administration and education needs while asserting a common text that judges contemporary practice and belief.

Arabia’s religious landscape included Arabian polytheisms, Jewish communities in oasis settlements such as Khaybar and Medina, and Christian groups in Najran and along trade routes to Syria and Abyssinia. Individuals known as hanifs pursued monotheism outside formal communal structures. The Quran engages figures shared with biblical literature, disputes theological claims, and upholds Abraham as a model of pure devotion. It retains the pilgrimage framework while rejecting shrine idolatry and ritualized injustice. In grounding monotheism within local institutions and stories, the work reflects its interreligious setting and critiques both tribal chauvinism and sacral practices divorced from ethical purpose.

As the early Islamic polity expanded into former Byzantine and Sasanian territories, the Quran served as a unifying reference for worship, law, and governance. Exegetical traditions (tafsir) and juristic schools developed to interpret its guidance, while canonical reading traditions were later formalized by scholars such as Ibn Mujahid in the tenth century. The text’s insistence on justice, charity, and accountability challenged entrenched patronage and lineage systems inherited from tribal Arabia. By articulating norms that transcend narrow kinship, it reflects its formative century yet critiques it, proposing a disciplined community oriented to covenantal ethics and responsible authority.
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    Allah is the Arabic term for the one God in Islam, central to Muslim faith and practice and invoked by some Arabic-speaking Christians and Jews as well. The name, commonly traced to al-ilah ('the God'), predates Islam, but the Qur'an, emerging in seventh-century Arabia, positioned Allah as the sole creator and sustainer, rejecting polytheism. From the earliest Muslim communities, belief in Allah's absolute oneness (tawhid) organized worship, ethics, and communal identity. Rather than a biographical figure with a life and era, Allah is presented in Islamic sources as eternal and uncreated; what follows is a historical account of how Muslims have described, understood, and worshiped God.

The Qur'an, regarded by Muslims as revelation from Allah to the Prophet Muhammad, offers the most authoritative portrayal: God is compassionate and merciful, all-knowing, all-powerful, and nearer to believers than their jugular vein. Verses describe Allah as creator of the heavens and the earth, guide of humankind, and final judge. Prophetic traditions (hadith) amplify these themes, forming devotional vocabularies and practices oriented toward remembrance (dhikr). A widely transmitted devotional list known as the Beautiful Names (al-Asma' al-Husna) gathers divine attributes such as the All-Merciful, the All-Wise, and the Ever-Living. These names shape liturgy, personal piety, and theological reflection across diverse Muslim societies.

Classical Muslim theology (kalam) developed sophisticated discussions of Allah's attributes and transcendence. The principle of tawhid affirms uncompromising monotheism while guarding against anthropomorphism. Schools such as the Ash'ari and Maturidi traditions argued that divine attributes are real yet incomparable, often summarized by the formula 'without asking how' (bila kayf). Athari (traditionalist) scholars emphasized acceptance of scriptural language without speculative interpretation, whereas Mu'tazili theologians prioritized divine unity and justice through rational analysis, sometimes re-reading figurative expressions. Across these currents, consensus held that Allah is unlike creation, not bound by time or space, and the ultimate source of guidance and moral accountability.

Alongside kalam, Sufi mysticism stressed experiential knowledge of Allah through remembrance, love, and ethical purification. Thinkers and poets such as al-Ghazali, Rabi'a al-Adawiyya, Jalal al-Din Rumi, and Ibn Arabi explored themes of divine nearness, love, and theophany in diverse literary forms. Philosophers working in the falsafa tradition—including al-Kindi, al-Farabi, and Ibn Sina—articulated metaphysical arguments for God as the Necessary Existent, integrating Greek philosophy with Islamic concepts. Later debates, including critiques by theologians like Ibn Taymiyya and defenses by various Sufis and philosophers, reveal the breadth of Muslim approaches to knowing Allah while maintaining the primacy of revelation.

In Islamic law and ritual, Allah is the lawgiver and the object of worship. The Five Pillars—testimony of faith, prayer, almsgiving, fasting in Ramadan, and pilgrimage to Mecca—are performed for Allah's sake and remembrance. Daily life is suffused with invocations such as the basmala and expressions of gratitude and reliance. Ethical duties, including justice, honesty, and care for the vulnerable, are framed as obedience to Allah's commands found in the Qur'an and the Prophetic example. Themes of divine mercy and justice balance hope and accountability, shaping spiritual discipline and communal order from the earliest caliphates to contemporary Muslim-majority and minority contexts.

Islamic traditions generally avoid pictorial representation of Allah, encouraging instead nonfigurative art. Calligraphy of Qur'anic verses and the Beautiful Names adorns manuscripts, mosques, and public spaces, expressing reverence through aesthetic discipline. The name Allah appears across languages, and Arabic translations of the Bible use it for God, reflecting shared Semitic heritage. Muslim texts engage with Jews and Christians as 'People of the Book,' sometimes highlighting common monotheistic ground while debating theology. This aniconic and dialogical ethos shaped architecture, music, and literature from Andalusia to Southeast Asia, where remembrance of Allah structures devotional poetry, recitation, and communal festivities.

Today, the concept of Allah remains the organizing center of Muslim belief and identity worldwide. Scholarship in fields from Qur'anic studies to anthropology examines how communities articulate God's oneness in doctrine, ritual, and ethics, whether in majority settings or diasporas. Digital media, migration, and interfaith encounters have broadened the circulation of devotional forms and debates about language, authority, and practice. Across these changing contexts, the invocation of Allah—as creator, guide, and judge—continues to orient personal piety, social commitments, and cultural expression. This enduring centrality underscores a legacy measured not by biography, but by centuries of interpretation and lived worship.



The Quran (Summarized Edition)
Main Table of Contents








Introduction



Preface



Sura I. Thick Blood, or Clots of Blood



Sura II. The Enwrapped



Sura III. The Enfolded



Sura IV. The Brightness



Sura V. The Opening



Sura VI. The Daybreak



Sura VII. Men



Sura VIII.



Sura IX. Unbelievers



Sura X. The Unity



Sura XI. Abu Lahab



Sura XII. The Abundance



Sura XIII. The Backbiter



Sura XIV. Religion



Sura XV. Desire



Sura XVI. The Night



Sura XVII. The Pen



Sura XVIII. The Soil



Sura XIX. The Elephant



Sura XX. The Koreisch



Sura XXI. Power



Sura XXII. The Night-Comer



Sura XXIII. The Sun



Sura XXIV. He Frowned



Sura XXV. The Most High



Sura XXVI. The Fig



Sura XXVII. The Afternoon



Sura XXVIII. The Starry



Sura XXIX. The Blow



Sura XXX. The Earthquake



Sura XXXI. The Cleaving



Sura XXXII. The Folded Up



Sura XXXIII. The Splitting Asunder



Sura XXXIV. The Chargers



Sura XXXV. Those Who Drag Forth



Sura XXXVI. The Sent



Sura XXXVII. The News



Sura XXXVIII. The Overshadowing



Sura XXXIX. The Daybreak



Sura XL. The Resurrection



Sura XLI. Those Who Stint



Sura XLII. The Inevitable



Sura XLIII. The Scattering



Sura XLIV. The Mountain



Sura XLV. The Inevitable



Sura XLVI. The Star



Sura XLVII. The Steps or Ascents



Sura XLVIII. The Merciful



Sura XLIX. The Moon



Sura L. The Ranks



Sura LI. Noah



Sura LII. Man



Sura LIII. Smoke



Sura LIV. Kaf



Sura LV. Ta. Ha.



Sura LVI. The Poets



Sura LVII. Hedjr



Sura LVIII. Mary



Sura LIX. Sad



Sura LX. Ya. Sin



Sura LXI. Ornaments of Gold



Sura LXII. Djinn



Sura LXIII. The Kingdom



Sura LXIV. The Believers



Sura LXV. The Prophets



Sura LXVI. Al Furkan



Sura LXVII. The Night Journey



Sura LXVIII. The Ant



Sura LXIX. The Cave



Sura LXX. Adoration



Sura LXXI. The Made Plain



Sura LXXII. The Kneeling



Sura LXXIII. The Bee



Sura LXXIV. The Greeks



Sura LXXV. Houd



Sura LXXVI. Abraham, On Whom Be Peace



Sura LXXVII. Joseph, Peace Be On Him



Sura LXXVIII. The Believer



Sura LXXIX. The Story



Sura LXXX. The Troops



Sura LXXXI. The Spider



Sura LXXXII. Lokman



Sura LXXXIII. Counsel



Sura LXXXIV. Jonah, Peace Be On Him!



Sura LXXXV. Saba



Sura LXXXVI. The Creator, or the Angels



Sura LXXXVII. Al Araf



Sura LXXXVIII. Al Ahkaf



Sura LXXXIX. Cattle



Sura XC. Thunder



Sura XCI. The Cow



Sura XCII. Clear Evidence



Sura XCIII. Mutual Deceit



Sura XCIV. The Assembly



Sura XCV. The Spoils



Sura1 XCVI. Muhammad



Sura XCVII. The Family of Imran



Sura XCVIII. Battle Array



Sura XCIX. Iron



Sura C. Women



Sura CI. Divorce



Sura CII. The Emigration



Sura CIII. The Confederates



Sura CIV. The Hypocrites



Sura CV. Light



Sura CVI. She Who Pleaded



Sura CVII. The Pilgrimage



Sura CVIII. The Victory



Sura CIX. The Forbidding



Sura CX. She Who is Tried



Sura CXI. Help



Sura CXII. The Apartments



Sura CXIII. Immunity



Sura CXIV. The Table




INTRODUCTION

Table of Contents
The Koran ranks among the world’s great scriptures, youngest yet rivaling any in sway. Its fiery proclamations welded scattered Arabian tribes into heroes, then raised a politico-religious fabric still confronting East and West. At first it was no book but a living voice—warnings, promises, commands flung at turbulent crowds—only written after Muhammad’s death, so to judge the volume is to judge the man. To Moslems he is “prophet par excellence”; Carlyle praised him, while an attack in the “Heroes of Nations” series renews denigration. Truth lies between. Measured by truth, ethics, and originality, it surpasses pagan Arabia, though Muhammad sometimes blended vision with calculated invention.
While much of its substance is borrowed, the manner is wholly the prophet’s. Biblical reminiscences, rabbinic lore, distorted Christian apocrypha, and native desert tales passed through his fervid mind and re-emerged as poetry that heartened followers and cowed foes. Beyond religion, the book launched a literary and philosophical awakening that later illumined Jews and Christians alike. Through Arabic intermediaries Europe learned Greek philosophy, mathematics, astronomy, and other sciences long before the Renaissance. Linguistic study, verse, and scholarship flowered beside it, yielding some of humanity’s finest achievements, all stirred, however indirectly, by that stark Arabian revelation.
Stylistically the Koran stands apart: rhythms sometimes echo Hebrew seers, yet repetitions, abrupt turns, and fantastic visions jar Western ears. The issue lies partly in our distance from an untutored but fervent mind ringed by foes and schooled by camp rhapsodies rather than books. To the eastern temperament the jangling rhyme and raw strength are perfect; many Muslims hail the book as a miracle of both matter and manner. Translation dulls the music, yet Rodwell’s version keeps much desert cadence in irregular quasi-verse, stays scholarly without pedantry, and, by ordering suras chronologically, lets one watch Muhammad move from inspired herald to battling statesman.
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Manuscripts place the Suras in non-chronological order never sanctioned by Muhammad. Fearing loss after warriors who carried them in memory fell at Yemâma, Omar urged Abu Bakr to collect the scattered revelations. Zaid ibn Thâbit[1], Muhammad’s scribe, ‘gathered together’ verses ‘from date leaves and tablets of stone, and from the breasts of men.’ Abu Bakr kept the collection, then gave it to Hafsa; for ten years it guided Omar. Readings diverged until Hodh­eifa warned Othman ‘to stop the people before they differ as the Jews and Christians.’ Othman set Zaid and Koreish experts to fix a text, sent copies to garrisons, and burned scrolls.
Zaid ordered the Suras by length after the Fâtihah, ignoring chronology; Meccan and Medina verses mingle, early fragments end the volume, producing what Kasimirski calls ‘un assemblage informe et incohérent de préceptes moraux, religieux, civils et politiques, mêlés d’exhortations, de promesses, et de menaces.’ His patchwork proves honesty yet leaves history obscure. This translation rearranges them by Muslim tradition, Weil, Muir, and above all Nöldeke: later Suras keep his order, earlier ones group by theme—self-communion, visions of Heaven, Hell, marvels, Meccan opposition. The sequence shows a shift from poetic warnings to tales, then, at Medina, the legislator whose prose demands obedience to God and himself.
The Suras reveal a seeker who, beginning as a thoughtful questioner, shaped poetic proclamations for listeners and gradually forged a full legal system. Recited aloud, their broken clauses trusted the gesturing voice. From Gabriel’s first vision on Mount Hira in his fortieth year flow the milestones: the gloomy pause, three secret years yielding forty converts—Khadijah the first, Abu Bekr the vital—strife with Meccan idols, the second vision when he was called "possessed", flight of believers to Abyssinia, Omar’s conversion, the Taief mission, midnight journey to Jerusalem and Heaven, pledges at Acaba, command to leave for Yathrib, cave refuge, the FLIGHT to Medina.
Alliances with Christian tribes followed, his grasp of their doctrines still tentative; then the victories and trials of Bedr and Ohod, the Jewish-idolater coalition and siege of Medina, the pilgrimage pact of Hudaibiya, and embassies urging Chosroes, the Egyptian governor, and the Abyssinian king to accept Islam. He subdued Chaibar and other Jewish strongholds, sent word to Heraclius, re-entered Mecca in triumph to topple Caaba idols, received the submission of the Christians of Nedjran, Aila, Taief, and in the “year of embassies” welcomed countless delegations. Hadramont, Yemen, and Arabia’s east bowed in Hej. 10, before his final solemn pilgrimage.
Matching verses to moments is arduous; later revelations were woven into earlier Suras to mute predictions of an imminent last hour and keep believers alert for victory, as the hope of escaping “the wrath to come” sped earlier missions. Allusions to daily affairs are rare and vague, so the book must explain itself; repeated stories grow with each retelling, while Muhammad is named only five times and just two contemporaries appear. Memory, not writing, kept his story for a century, spawning partisan legends and miracles the text denies. Trust centers on Zohri, Ibn Ishaq, Ibn Hisham, Waquidi, and Tabari; later compilers add little and lack authority.
Muhammad wove his own soaring verses with the myths of his land, Talmudic stories, and drifting Christian traditions. In early Mecca, listeners mocked the new book as a poet’s trick, 'antiquated or fabulous legends', even sorcery, and they pointed to foreign accomplices. Salman the Persian was blamed for the vivid heavens and hells resembling the Zend-Avesta, while the monk Sergius, called Boheira, and other Christian slaves fed him Apocryphal Gospel tales. Khadijah and her cousin Waraka knew both Jewish and Christian writings, and on journeys to Bostra Muhammad himself had watched Oriental Christian worship and ceremonies.
Muhammad stood among the Hanyfs, converts who shunned idols, honored one God, and called Abraham their guide; twelve such seekers roamed Mecca, Medina, and Taief. Their reputed 'Books of Abraham' furnished the legends of ‘Ad and Themoud until Muhammad judged the volumes forgeries, cast them aside in 616, and soon exchanged the title Hanyf for 'Muslim', one who yields to God. Waraka followed him while he clung to Hanyf ideals, but, offended by later moves, died an orthodox Christian. Critics traced Koranic warnings that Christians had 'split up their religion into parties' to pervasive Gnostic error, yet Gnosticism scarcely touched Arabia.
Closer parallels link Islam with Ebionites, Essenes, and Sabeites: circumcision, ablutions, Jerusalem once set as kebla, and oaths sworn by winds or clouds echo Epiphanius almost word for word. Muhammad likely blended such customs, yet he possessed no full Scriptures; fragments may have reached him through Khadijah, Waraka, or Meccan Christians, but the Koran quotes them directly only once: 'The earth, My servants shall inherit.' Familiar phrases like 'none forgiveth sins but God only' arise from hearsay, then are carefully recast, and he avoids 'the Lord' except in 'the Lord of the worlds'. No Arabic Bible existed before his day.
Through secret talks with Jewish and Christian teachers, Muhammad gathered a rich, though warped, store of Scriptural tales. Rabbis of the Hejaz poured Talmudic legends and moral maxims into his ears; he later declared, before the pagan Koreish, that God had shown him these histories. He boasted that certain Jews knew him “as they know their own children”, yet the Koreish scoffed, calling him a man who wrote “from the dictation of teachers morning and evening”. Still, the ayats bear the stamp of one mind: laborious style, unified purpose. Long narratives filled quiet hours; sharp, miraculous verses appeared as necessity struck.
Evidence shows a man driven to free his people from idols and to proclaim God’s oneness. Convinced the end justified the means, he shaped Suras, courted persecution, and hardened under success. Illiteracy would make the Koran a standing miracle; literacy would mark it as fraud, yet he moved between zeal and craft. A lifelong cataleptic, born of a nervous, excitable mother, he drifted through trances and depressions that neighbors mistook for inspiration. Persuading himself he was “the seal of the Prophets”, he offered Judaism minus ceremony and Christianity minus Atonement and Trinity, a faith poised to swallow every rival.
He was no apocalyptic Beast but a forceful, flawed reformer. The Koran exalts Power, Knowledge, Providence, and unwavering Unity; amid fanciful legends and harsh permissions for war, slavery, and polygamy, it breathes fervent trust and terse wisdom. On that book’s impulse, desert herdsmen became empire-builders, sweeping Persia, Africa, Spain, India; cities like Fostât, Baghdad, Cordova, and Delhi glittered with libraries they often surpassed in number. Idol worship fell, infanticide ceased, wives were limited, yet later ages piled fables and violence on his foundation. “How criminal soever Muhammad may have been… the praises due to his real virtues ought not to be denied him.
Fluegel’s 1841 Leipzig text forms the base, collated with Sale, Ullmann, Wahl, Hammer-Purgstall, Kasimirski, and above all Maracci, whose accuracy underlies Sale despite intrusive paraphrase and Latinised diction. Sale’s Preliminary Discourse remains a treasure, as do works by Geiger, Gerock, Freytag, and the biographies by Weil, Muir, and Sprenger. Brief early Suras are rendered more freely; historical prose stays literal, echoing Jerome’s maxim “vel verbum e verbo, vel sensum e sensu…”. Scriptural names—Noah, Lot, Moses, Abraham, Pharaoh, Aaron, Jesus, John—replace Arabic forms, while recurring terms alternate among “Companions of the fire”, “inmates”, “People of the Book”, tanzyl, zikr, saha, and divine epithets.
Rhyme is dropped; Purgstall shows it ruins accuracy. As sample Burton’s Fātiḥa: “In the Name of Allah, the Merciful, the Compassionate! Praise be to Allah, who the three worlds made. The Merciful, the Compassionate, King of the day of Fate. Thee alone we worship; of thee alone we ask aid. Guide us to the straight path, path of those thy love has blessed, not those under hate nor those who deviate. Amen.” Burton allows, “Such an attempt is full of difficulties.” Notes cite Mishcât, Waquidi, Suras, Walton, Gemara, Sprenger, gloss “or, epileptic”, counsel show truths and Abulfeda’s note Muhammad promised spoils of Chosroes and Caesar.





SURA1 I. THICK BLOOD, OR CLOTS OF BLOOD
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In the name of God, the Compassionate, the Merciful, a voice commands, “Recite in your Lord’s name, He who created, who fashioned man from clots of blood. Recite, for your Lord is the Most Beneficent, who taught by means of the pen, who taught humankind what it never knew.” The message declares that, seeing himself rich, man grows arrogant, yet every soul must return to the Lord. A challenge follows: what of the one who bars God’s servant at prayer? Has he followed guidance, urged reverence, or has he branded truth a lie and turned his back
He should know God sees all; if he will not cease, the Almighty vows to seize his lying, sinful forelock. “Let him call his cronies,” rings the warning, “and We shall summon the guardians of Hell.” The voice counters every boast: “Do not yield to him; instead bow down and draw near.” Their wealth, lineage, and allies will not shield them; the searing grip awaits, and every concealed thought stands exposed before the All-Seeing. Thus the revelation ends with a stern promise and a gentle directive—rebel pride shall meet infernal guards, while humble worshipers find closeness to the Beneficent Lord.





SURA II. THE ENWRAPPED1
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In the name of God, the Compassionate, the Merciful. “O you wrapped in your cloak, rise and warn; glorify your Lord, cleanse your clothes, shun foulness, give without seeking gain, and wait patiently for your Lord.” When the trumpet blares, a day of anguish will crush the unbelievers. “Leave to Me the man I formed, enriched, surrounded with sons, and smoothed his path; still he wants more! Because he fights Our signs, I shall heap woes upon him.” He plotted, glared, frowned, turned proudly away, and scoffed: “This is only magic, the speech of a mortal.” We will hurl him into Hell.
Who will show you Hell? It spares nothing, sears skin, nineteen angels guard it. We chose that number to confound unbelievers, assure scripture-holders, and strengthen believers; only the Lord knows His armies. By the moon, the fading night, the rising dawn, Hell warns whoever presses on or falls back. Every soul is hostage to its deeds. The righteous ask, “What flung you into the fire?” Sinners reply, “We never prayed or fed the poor, we argued idly, denied the reckoning, until death came.” Intercession fails. They bolt like asses, craving scrolls from heaven, fearing no afterlife. This Qur’an warns whom God wills; He is forgiving.
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