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This book is dedicated to the Paningaya’naaq who was born before me.

I have lived and will live for both of us.
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Introduction

My Christian name is Joan, but Paningaya’naaq is the name I was given when I was born. I am an Inuk, and I spent most of my childhood living on the land. I was born at a place called Urpilik on the shores of Qamanirjuaq Lake. When I was still young, we moved to a place on Ferguson Lake called Aglirnaqtuq. My family are Qairnirmiut, one of several groups of Inuit that lived inland year-round in the Kivalliq (formerly called “Keewatin”) region of Nunavut. Like other inland Inuit, we depended mostly on caribou for our food and clothing.

Today, I live in the community of Qamani’tuaq (Baker Lake). Like other Inuit of my generation, I was forced to leave our life on the land to attend school. However, just because I spent much of my life living in Baker Lake and other permanent settlements doesn’t mean I have left our life on the land behind me. Most of the healthy food I eat still comes from the land, and I hunt and camp with my family any chance I get. I have also spent a great deal of time fighting to protect our hunting way of life—from the uranium mining industry, in particular.

This book tells the story of my community’s decades-long fight against the uranium industry, from my perspective. It provides readers with an introduction to the culture and history of Baker Lake Inuit more generally, as well as the history of recent conflicts over gold mining, caribou habitat protection, and the cleanup of abandoned mineral exploration projects. Readers will receive an overview and “on the ground” account of the Canadian government’s colonization of Inuit after the Second World War. Some of the stories I share raise important issues related to the oppression of women in Inuit society. Other stories show the limitations of the regulatory processes used to make decisions about mining in Nunavut today. The underlying theme throughout is Inuit, especially Inuit women, resisting oppression and colonization.


Inuit, Colonization, and Nunavut

Inuit are an Arctic Indigenous people. Our homeland stretches from Siberia in the west, across Alaska and Arctic Canada, to Greenland in the east. Although there are several Inuit languages and many regional dialects, the languages we speak are closely related. We are all hunting people—most of our food, clothing, and tools traditionally came from the animals we hunted.

Beginning in the nineteenth century qablunaat (non-Inuit, people of European descent) established a colonial relationship with Inuit in what is now Nunavut. New economic activities, like the commercial whale hunt and fur trade, created fortunes for qablunaat investors while my people were left with very little to show for our labour.1 The Canadian government gradually established its authority over us. At first, this process was slow going, and most Inuit maintained their autonomy. We did not experience the full force of the Canadian state’s power until after the Second World War, when government administrators began to apply a policy of assimilation to Inuit. Children like myself were taken from their parents and sent to residential schools. The government began promoting mining in the Arctic, expecting that Inuit would give up our life on the land and become miners instead. By 1970, almost all Inuit had stopped living on the land full-time and had moved into permanent communities like Baker Lake.2

But we did not simply accept qablunaat authority and the government’s plans for our future. There are examples of Inuit resisting colonization every step of the way. For example, my father, Basil Scottie, was notorious for the way he refused to accept qablunaat authority and openly challenged government officials when they visited our camp. For many years he disobeyed their orders and refused to send me or my siblings away to school.

Perhaps the most well-known example of Inuit resistance in Nunavut is the negotiation of the Nunavut Land Claims Agreement (or Nunavut Agreement). Beginning in the 1970s, newly formed Inuit representative organizations like the Inuit Tapirisat of Canada lobbied the federal government to sign a land claim, a type of modern treaty. Their goal was to provide us with more control over our lives, land, and resources. Negotiations dragged on through the 1980s.3 The Nunavut Agreement was finally signed in 1993. Our land claim provided us with many positive things, including monetary compensation, ownership of small sections of our traditional territory, and guaranteed hunting and fishing rights. The agreement also created a new co-management system so we could participate in decisions about land, water, wildlife, and mining. Famously, the Nunavut Agreement divided the Northwest Territories to create the new Nunavut Territory in 1999. In exchange for all of this, we had to agree to surrender or “extinguish” our Aboriginal title to our traditional territory.4

We expected that the land claim, and the new territory it created, would give us greater control over our future. I personally hoped that this landmark event would allow us to implement our traditional values and laws pertaining to wildlife and the environment. However, I now realize that my hopes were misplaced. In some ways, environmental protection has declined since the Nunavut Agreement was signed. Perhaps most disappointing is that the Inuit organizations that represent us, as well as the Government of Nunavut, have irresponsibly supported uranium mining without properly consulting my community.



Mining in Nunavut

The mining industry is an important part of the story of colonialism in Nunavut. Most of the benefits derived from mining in our territory go to non-Inuit living outside of the Arctic, while Inuit are left to deal with the mess that mining companies leave behind. Most of the key decisions about mining in Nunavut are made by people and institutions—such as the federal government and large corporations—that are based outside of our territory.

The mining industry arrived in my homeland after the Second World War. Mining companies began exploration work across the Arctic, including at Ferguson Lake where I grew up. Oil and gas companies also conducted seismic surveys and exploratory drilling, including in coastal and offshore areas.

The federal government provided financial incentives to support mining in the Arctic, hoping it would drive economic development in the region. However, the mining industry did not expand nearly as quickly as the government expected. The first mine in Nunavut was the Rankin Inlet nickel mine, which operated from 1957 to 1962.5 The next mine in our territory—the Nanisivik lead-zinc mine near the community of Arctic Bay—did not open until 1974.6 Several more mines came on line in the 1980s, including the Polaris lead-zinc mine in the High Arctic in 1981, and the Lupin gold mine in the Kitikmeot region in 1982.7 The Cullaton Lake gold mine began operations in the Kivalliq region in 1983, only to shut down two years later because of financial and logistical difficulties.

Proposed oil and natural gas development created a lot of controversy in our territory. Two proposals for natural gas extraction in the High Arctic islands were debated in the 1970s. The first was the Polar Gas Project. This would have involved building a pipeline across several ocean channels and caribou calving grounds, to connect with the pipeline network in southern Canada.8 The Arctic Pilot Project, a proposal to export natural gas using icebreaking tankers, was the second. Both proposals were ultimately abandoned because of Inuit opposition, not to mention poor markets for natural gas.9 In the 1980s, the small Bent Horn oilfield “demonstration project” began shipping token amounts of oil from the High Arctic islands each summer.10

These resources were taken from our land, but the economic benefits from these projects mostly went to non-Inuit. The profits were collected by the companies and their shareholders (none of whom were Inuit), while the royalties were collected by the federal government. With the exception of the Rankin Inlet nickel mine, none of these projects had a majority Inuit workforce. When Inuit were hired, it was usually for comparatively low-paying “unskilled” and temporary positions. Inuit also had very little say in decisions about mining during this period. In fact, many of these projects went ahead despite opposition from Inuit communities and organizations.11

Soon after the Nunavut Agreement was signed in 1993, the Inuit organizations that represent us—like Nunavut Tunngavik Incorporated (NTI) and the Kivalliq Inuit Association (KIA)—changed their positions and started to enthusiastically support mining in our territory. Like the federal government in the 1950s, our Inuit organizations and territorial government began to view mining as our best hope for economic development. However, our leaders’ expectations for a booming mining economy remained elusive. The territory’s mining industry utterly collapsed after the Nunavut Agreement was signed. This was because some mines reached the end of their lifespans and ran out of ore, while other projects became unprofitable because of changes in global markets and unforeseen technical challenges. The Bent Horn oil project was shut down in 1997, the Nanisivik and Polaris mines both closed in 2002, and the Lupin mine followed in 2005. By this point, Nunavut had no operating mines.

The mining industry slowly re-established itself over time. In the Kitikmeot region, the Jericho diamond mine was operated by Tahera Resources from 2006 to 2008. Shear Diamonds acquired the property and resumed activity in 2012, only to abandon the project several months later. TMAC Resources’ Doris North gold mine, the only mine currently operating in the Kitikmeot region, began production in 2017.

In the Kivalliq region, Agnico Eagle operates several projects. The Meadowbank gold mine operated near Baker Lake from 2010 to 2019. Just before mining at Meadowbank ceased, Agnico began using the Meadowbank mill to process ore from the nearby Whale Tail mine (2018–present). The Meliadine gold mine near Rankin Inlet also began production in 2018.

Industry activity has been less extensive in the Qikiqtani (formerly Baffin) region. While numerous companies have conducted exploration activities, there is only one operating mine in the region as of 2021. The Mary River iron mine, owned and operated by Baffinland Iron Mines, began production in 2014.

Resource extraction remains controversial in Nunavut. While the Government of Nunavut and our representative Inuit organizations look to mineral and energy resources to drive economic development in the territory, many people are unhappy with their communities’ experiences with mining. For example, as I will explain in Chapter 5, the Meadowbank gold mine near my community mostly benefitted non-Inuit and disrupted our hunting way of life. Moreover, most decisions about mining are still made by non-Inuit. 

However, not all types of resource extraction are the same, as some bring more risks than others. For example, offshore oil and gas extraction is especially controversial because of potential oil spills and disturbance to marine mammals. Inuit in the Qikiqtani region recently used the courts to stop proposals for offshore seismic exploration in Lancaster Sound (2010) and Baffin Bay (2017).12 These communities have also supported a federal moratorium on offshore oil and gas development in the Arctic—imposed in 2016 and set to expire in 2021—and have requested it be extended for at least a decade.13

Uranium mining is another especially controversial type of extraction in Nunavut. Because of the unique risks of radioactive contamination, along with moral and political concerns with nuclear weapons and waste, an anti–uranium mining movement developed in our territory in the 1980s. Documenting this movement from a grassroots perspective is one of the main purposes of this book.



Uranium in Nunavut

Nunavut has significant uranium resources. The largest proven deposits are in the Kivalliq region, near my home community of Baker Lake. While uranium has never been mined from our region, mining companies have conducted extensive exploration of these deposits since the 1970s. Uranium mining and exploration have caused many political conflicts in our territory since that time.

In the 1970s my community tried to stop mining companies from exploring for uranium in our hunting grounds. Such activities were negatively affecting the caribou herds we depend upon for food. With the help of the Inuit Tapirisat of Canada (our newly formed representative Inuit organization), we tried to force the federal government to stop issuing permits for uranium exploration on our land. Our efforts included petitions and a court challenge. While we failed to stop exploration, our activism resulted in new regulations to limit the negative effects of exploration on caribou.14

In the late 1980s a German company called Urangesellschaft proposed building a uranium mine, called Kiggavik, eighty kilometres west of Baker Lake. Our community and Inuit organizations soon came together and formed an alliance to stop the proposed mine. Several Inuit and regional organizations created the Northern Anti-Uranium Coalition to provide a unified and collaborative position opposing the mine. I helped found the Baker Lake Concerned Citizens Committee, a community group that helped inform local residents about the dangers of uranium mining and provided a voice for community opposition to the Kiggavik project. Our organizing work paid off. Baker Lake’s municipal government held a public plebiscite in 1990 and slightly over 90 percent of residents voted “no” to the Kiggavik proposal. The company ended up withdrawing its proposal and the project was shelved.15

This united opposition to uranium mining fell apart shortly after the Nunavut Territory was created in 1999. In 2007, the Government of Nunavut and Nunavut’s Inuit organizations issued policies supporting uranium mining. In my opinion, these policy changes were made without public transparency or meaningfully consulting my community. Before long, a company called AREVA Resources submitted a revived proposal for the Kiggavik mine.16

In response, residents of Iqaluit created a new group called Nunavummiut Makitagunarningit, which I soon joined as vice-chair. Nunavummiut Makitagunarningit means “the people of Nunavut can rise up.” People often called the group “Makita” for short. Makita campaigned for Nunavut’s territorial government and representative Inuit organizations to reconsider their pro-uranium policies.

The Nunavut Impact Review Board—a co-management board created by the Nunavut Agreement—conducted an environmental assessment of AREVA’s proposed uranium mine. During final hearings in 2015, several groups opposed the proposal, including Makita, the Baker Lake Hunters and Trappers Organization, the Kivalliq Wildlife Board, and Dene communities from northern Saskatchewan and the Northwest Territories. Unfortunately, Nunavut’s territorial government and Inuit organizations continued to support the Kiggavik mine despite local opposition. When all was said and done, the review board recommended the proposed uranium mine not be approved and the federal government accepted this recommendation. Before long, AREVA put the Kiggavik project into “long-term care and maintenance”—in other words, AREVA cancelled its plans for the Kiggavik mine and stopped all exploration work, so the only activities at the Kiggavik site are occasional visits to care for and maintain some equipment and infrastructure. For a second time in my life, my community stood up against the nuclear industry and won.17

That being said, it was only a partial victory. As far as Inuit organizations and the Government of Nunavut are concerned, our territory is still “open for business” when it comes to uranium mining. What’s more, they have supported mining and exploration work in very sensitive caribou habitat that community Hunters and Trappers Organizations have long sought to protect.



The Writing Process

This book is a collaborative project involving me, Jack Hicks, and Warren Bernauer. I first met Jack in 1988, when we worked closely together to stop Urangesellschaft’s proposal for the Kiggavik uranium mine. As executive director of the Keewatin Regional Council, he worked as the coordinator for the Northern Anti-Uranium Coalition. I met Warren almost twenty-five years later, when he visited Baker Lake as a graduate student in 2010 to conduct research about community perspectives on AREVA’s renewed proposal for the Kiggavik uranium mine. As part of Warren’s research, he volunteered with the Baker Lake Hunters and Trappers Organization to support our participation in the environmental review of AREVA’s proposal. Jack, too, was involved in our second campaign against the Kiggavik project, especially as a member of Makita.

The book is written in the first person, from my perspective. My life story forms the backbone of the book and I am the senior author on this project. I had the final say on all editorial decisions and all the stories in the book were approved by me. A lot of the information in the book comes from my personal knowledge—things I’ve experienced myself, as well as things Elders and other knowledgeable people have told me. I have been a spokesperson and organizer for my community’s resistance to uranium mining since the 1980s, and have worked with experts from the anti-nuclear movement to understand how our community could be affected by uranium mining. I have experience in local and territorial politics, having served on the Baker Lake municipal council, the Baker Lake Hunters and Trappers Organization, the Keewatin Inuit Association, the Nunavut Wildlife Management Board, the Beverly and Qamanirjuaq Caribou Management Board, and the Ukkusiksalik National Park Steering Committee. I’ve also been fortunate to be involved in many community research projects over the years, both as an interpreter and as a researcher. This work provided me with many opportunities to ask Elders about our traditional culture, history, and the effects of mining and mineral exploration on our environment and way of life. I have also collected a lot of documents over the years—speaking notes from meetings, letters published in newspapers and sent to politicians, and reports from research projects I’ve been involved with—all of which came in handy when writing this book.

A great deal of the information we consulted comes from research conducted by Warren and Jack. As a graduate student, Warren researched the politics of uranium mining in Nunavut. His master’s thesis and doctoral dissertation contributed substantially to this book. As an organizer, Jack has amassed a substantial (some might say excessive!) collection of documents related to uranium mining in Nunavut and around the world. These documents also played an important role in our book. Most of the book was initially drafted by Warren and Jack; however, we each played a role in shaping its direction. As such, even though it is written from my perspective, it is truly a collaborative project.

The book took shape slowly, over several years. In the fall of 2014, Warren, Jack, my daughter Hilu Tagoona, and I spent a weekend at Jack’s cabin in the Gatineau Hills, where we discussed the framework for the book and agreed upon a chapter outline. After our meeting, Warren drafted some initial chapters based on our conversations at Jack’s cabin. He combined the stories and reflections I shared in interviews for his graduate research, with speeches, letters, articles, and other material I had written over the years. Warren and Jack’s research—especially the documents related to our struggle against uranium mining—played an important role as well. Key documents for our book include regulatory documents (submissions to environmental assessments, transcripts of public meetings, and court files), statements from Inuit and community organizations (news releases, position statements, newsletters, and motions), and media coverage (especially coverage by Nunatsiaq News). All of these documents are clearly cited in the chapters and are available to the public through libraries, archives, and online sources.

Warren was inspired by George Manuel and Michael Posluns’s 1974 book, The Fourth World: An Indian Reality. Their book has a lot in common with ours. Both are collaborative projects involving Indigenous activists and non-Indigenous academics who had worked closely together on political campaigns. Both combine the memories and reflections of Indigenous activists with research conducted by non-Indigenous academics. The life histories of the Indigenous activists give coherence and meaning to the history presented in both books. Moreover, both are written in the first person, from the perspective of the Indigenous activist.18

In the summer of 2017, we met at Jack’s partner Lori’s house in Saskatoon to discuss the book’s first draft, make some necessary edits, and plan additional chapters. Hilu had recently found recordings of some interviews with my late mother; I worked with her to translate and transcribe them so we could include them in the book. After our Saskatoon meeting, Jack, Warren, and I worked on drafting additional chapters for the book. We sent these drafts back and forth, making edits and discussing the project whenever our paths crossed. In the fall of 2019, we met in Winnipeg to further edit the manuscript, which we submitted to the University of Manitoba Press the following year. Because the COVID pandemic made it impossible to meet in person for long stretches of time, revising the book for publication was a long and sometimes frustrating process. Fortunately, the staff at the University of Manitoba Press were very helpful and supportive. Based on helpful suggestions from peer reviewers, copy editors, and others we slowly revised and expanded some aspects of the book before submitting a final manuscript in early 2022. 



Relationship to Other Books

There has been surprisingly little attention paid to the history this book examines. While many books discuss the colonization of Inuit after the Second World War,19 most of this work pays very little attention to how Inuit resisted colonialism when they still lived on the land. There are some exceptions,20 but for the most part history books imply that Inuit did not resist colonization until after we moved to towns.

The stories in Chapter 2 about my father resisting qablunaat authority in the 1950s and 1960s are an important yet underappreciated part of Inuit history. These resistance stories show that we were not simply hapless victims. They remind us that we have a long history of resistance, which is something I think Inuit need to celebrate and build upon today.

There is only one other book that examines Baker Lake’s resistance to uranium mining in the 1970s and 1980s—Robert McPherson’s New Owners in Their Own Land, which was published in 2003. While McPherson provides a useful overview of some of the events from this period, he writes from a perspective that is very different from mine. McPherson first came to Nunavut as a geologist working for a uranium exploration company. He eventually got a job with the Tunngavik Federation of Nunavut—the group that negotiated the Nunavut Land Claims Agreement—helping negotiators select the parcels of land where Inuit would own mineral rights. It is therefore not surprising that McPherson’s book argues that mining is the key to economic development in Nunavut. Suffice to say, while my book covers many of the same issues and events as McPherson’s, I tell this history in a much different way and I focus on aspects that he mostly neglects. We also draw very different lessons from this history.

A handful of academic articles and graduate theses examine resistance to uranium mining in Nunavut in the twenty-first century.21 There are also several articles, theses, and reports dealing with my community’s experiences with gold mining.22 These academic papers contain important information that was helpful when writing this book. However, they mostly focus on either the impacts of mining on Inuit communities or on territorial level politics. My book focuses more on grassroots perspectives and helps contextualize these recent struggles in the longer history of the Baker Lake Inuit.



Chapter Overview

When I was young, I lived in a traditional Inuit hunting camp. Chapter 1 deals with this period of my life and describes different aspects of my family’s life on the land, including our hunting practices, spirituality, and music. The end of the chapter discusses the oppression of women in historical Inuit society. This section deals with topics that some people might find painful to read about, including domestic violence and female infanticide.

Chapter 2 covers the colonization of Nunavut. Using my family’s experiences as examples, I explain how qablunaat increasingly controlled our lives after the Second World War, as well as the different ways Inuit resisted their control. This chapter discusses several aspects of colonization, including residential schooling and the relocation of Inuit into permanent communities.

Chapters 3 and 4 deal with my community’s resistance to uranium mining in the 1970s and 1980s. Baker Lake Inuit unsuccessfully tried to stop uranium exploration in the 1970s with petitions and legal challenges. Chapter 3 covers this history. Chapter 4 discusses Baker Lake’s successful resistance to Urangesellschaft’s proposed Kiggavik uranium mine in the late 1980s. It explains how Inuit from my region united to stop a threat to our way of life. 

Chapter 5 introduces the 1993 Nunavut Land Claims Agreement and its provisions for mining. I use the example of my community’s experiences with gold mining to explain some of the limitations of the Nunavut Agreement. Even though the agreement has provisions for community benefits, most of the economic benefits of mining still go to non-Inuit. Despite new ways to participate in decisions about mining, Inuit communities are still at a significant disadvantage in debates about mining in Nunavut.

Chapters 6 and 7 cover resistance to uranium mining after the Nunavut Agreement was signed. In Chapter 6, I explain how Nunavut’s representative Inuit organizations overturned a moratorium on uranium mining without meaningfully consulting my community. Chapter 7 deals with the environmental review of AREVA’s proposal for the Kiggavik uranium mine. It explains how my community successfully intervened in the review process and stopped the proposed mine for a second time. 

Chapter 8 deals with other attempts my community has made to protect caribou habitat in the Kivalliq region after Nunavut was created in 1999. It focuses on our battles with mineral exploration activities in caribou calving grounds, as well as our attempts to have caribou calving grounds and water crossings designated as protected areas under a land use plan. This chapter also uses examples of abandoned mineral exploration projects to argue that environmental protection has not significantly improved since the Nunavut Land Claims Agreement was signed in 1993. 





Chapter 1 Growing Up on the Land

My people are called the Qairnirmiut. Qairnirmiut means “people from the place with the smooth rock.” The name refers to a big hill made of smooth bedrock where my people originated. Our land stretches from the Hudson Bay coast near Chesterfield Inlet, west through Baker Lake, to the Thelon River area. Today, most Qairnirmiut live in the communities of Baker Lake, Rankin Inlet, and Chesterfield Inlet.

Anthropologists once called us “Caribou Eskimo” or “Caribou Inuit.” This is because caribou are everything to us. Most of our food, most of our clothing, even most of our tools all used to come from the caribou. To this day, caribou is the biggest source of healthy meat for Inuit in Baker Lake, and we still use the skins for clothing and the bones and antlers for artwork and handicrafts. However, a better name for us might be Nunamiut, “people of the land.” Most other Inuit groups spent the majority of the year on the coast and out on the sea ice, fishing and hunting marine animals. But we lived inland year-round, hunting and eating caribou.

Along with the Qairnirmiut, there are several other inland Inuit groups from the Kivalliq region. The Ukkusiksalingmiut (“people from the place with stone cooking pots”) are from the Back River area, north of Baker Lake. The Hanningayurmiut (“people from the place that is horizontal”) lived in the Garry Lakes area, northwest of Baker Lake. The Akilinirmiut (“people from the Akiliniq hills”) lived around Beverly Lake and the upper Thelon River. The Harvaqtuurmiut (“people from the river with the strong current”) lived along the lower Kazan River, south of Baker Lake. The Pallirmiut (“people from the place with dried-up driftwood”) lived farther to the south, on the Padlei River, Yathkyed Lake, and Nutarawit Lake, close to the treeline. The Ahiarmiut lived even farther south, in the Ennadai Lake area.
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Figure 1. Map of the Kivalliq region, showing key locations from Joan’s childhood. Map design by Julie Witmer.

Today, people from these different homelands are spread across several communities in Nunavut. For example, the descendants of the Qairnirmiut now mostly live in Rankin Inlet, Chesterfield Inlet, and Baker Lake. Most Baker Lake residents are Ukkusiksalingmiut, Hanningayurmiut, Akilinirmiut, Harvaqtuurmiut, and Qairnirmiut.

This chapter is about what life was like for Qairnirmiut Inuit. It features stories from my family’s experiences on the land before we were forced to move to the community of Baker Lake. It introduces the members of my family, describes our hunting way of life, and discusses the place of women in Inuit society.


My Family

My father’s Inuktitut name was Tul’lulik, but in English he was called Scottie. However, Inuit had trouble saying the name Scottie, so they called my father “Hitkati”—and that’s how I will refer to him throughout the book. Much later, when he was baptized, he took the name Basil.

My father was born in 1908 at Cape Fullerton. His father was Hugh Campbell McDiarmid, an officer in the North-West Mounted Police (later renamed the Royal Canadian Mounted Police, or RCMP). His mother was an Inuk woman named Jenny Tuluga’tuaq






[image: A man stands with his fists resting on his hips. He wears a hooded coat made of caribou fur, ankle-length pants, and knee-length boots, both made of hide.]
Figure 2. Hitkati in caribou fur clothing. Photo courtesy of Joan Scottie.


[image: A family of 10, a mix of adults and children, stands together for a group photo. They all wear warm, traditional clothing made of various materials, such as fur and hide. Some of the adults in the photo are smiling, while the rest of the family have neutral expressions.]
Figure 3. (left to right) Mary Atangat, Hitkati, Emily Nipiha’naaq with Hugh Ikoe in her amauti, Joseph Scottie, Bessie Iquginnaq, Lucy Qaunnaq with Susan Toolooktook in her amauti and Joan Scottie at her feet, Marion Pattunguyak. Photo courtesy of Joan Scottie.





From Quurnguryuaq to Aglirnaqtuq








Caribou Inuit



[image: A woman stands with her young family members for a group photo in a clearing on the tundra, which is covered in grass, lichen, and rocks. They wear warm clothing such as parkas and hooded sweaters.]
Figure 4. (left to right) Lucy Qaunnaq, Joan Scottie, Hugh Ikoe, Joseph Scottie, and Susan Toolooktook. Photo courtesy of Joan Scottie.


[image: An Inuit family sit for a group photo with 2 non-Inuit men. There are 2 older women and 3 children. One of the children sits on the lap of one of the men. The 2 men are smiling but the others in the photo have neutral expressions.]
Figure 5. (left to right) Joseph Scottie, Bessie Scottie, Lucy Qaunnaq holding Susan Toolooktook, Les Arbuckle holding Joan Scottie, and unknown mineral exploration worker. Photo courtesy of Joan Scottie.
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I Will Live for Both of Us
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