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This volume contains most of the books included in what is commonly called the “New Testament.” See “Firing the Canon” for an explanation as to the selection of books. The terms Old and New Testament have been used by tradition to describe the first or second parts of the Bible. It’s rude to those of the Jewish faith and the terms are misapplied, since in both Hebrew and Christian scriptures “New (Covenant)” refers to a new and radical relationship with God, not to a collection of texts.

John Henson is a retired Baptist minister from the liberal evangelical tradition of the Baptist churches. His life long passion is introducing people to Jesus. He continues to be an activist in the causes of Christian unity, genuine contemporary worship, peace and justice issues, and the education of the Christian community to full inclusiveness.





Contents



Introduction (John Henson)

Foreword (Rowan Williams)

Firing the Canon (John Henson)

Good As New – Order of Books

Glossary



PART ONE – JESUS AND HIS FRIENDS

Introduction to the Gospels (Reg Bridle)

Mark’s Good News

Thought-Provoking Sayings with introduction (Gospel of Thomas)

Good News from Sources Close to Jesus (John’s Gospel)

Good News from a Jewish Friend (Matthew’s Gospel)

Luke’s Good News Part One

Luke’s Good News Part Two (Acts)



PART TWO – PAUL AND HIS FRIENDS

Paul’s Letter to Rome

Paul’s Letters to Corinth with introduction

Letters from Paul’s Team:

First Letter to Tessatown (1 Thessalonians)

Second Letter to Tessatown (2 Thessalonians)

Paul’s Letter to some Celtic Christians (Galatians)

Paul’s Letter to Philiptown (Philippians)

Paul’s Letter to Quaketown (Colossians)

Letter to Phil, Ava and Captain Rider (Philemon)

A Circular Letter (Ephesians)



PART THREE – THE FOUR CALLS

The Call to Action (James)

The Call to Hope (1 Peter)

The Call to Love (1 John)

The Call to Trust (Hebrews)






Foreword

What would Christianity look like, what would Christian language sound like, if we really tried to screen out the stale, the technical, the unconsciously exclusive words and policies and to hear as if for the first time what the Christian scriptures were saying? John Henson has devoted much of his life to wrestling with this challenge, and has for many people made those scriptures speak as never before – indeed, as for the first time. Patiently and boldly, he has teased out implications, gone back to roots, linguistic and theological, and re-imagined the process in which a genuinely new language was brought to birth by those who had listened to Jesus because they knew they were in a genuinely new world.

Some of John’s versions will startle; but only because we have forgotten what the impact might have been in the ancient world of a small library of books written in the dialect of the streets and shops, with many of the leading characters identified by slightly outlandish nicknames. And also, because we have not much living language left for authority figures, we fail to sense the impact of the images of royalty and so on in the pages of scripture; we need other terms to make them come alive.


 

John’s presentation of the Christian gospel is of extraordinary power simply because it is so close to the prose and poetry of ordinary life. The Gospels tell us that Jesus’ unprofessional and unreligious audiences heard him gladly: if they are to hear him gladly today, they will need something like John’s renderings for this to be plausible. His work is for a large part of the “religious” reading public a well-kept secret; I hope that this book will help the secret to be shared, and to spread in epidemic profusion through religious and irreligious alike.

Rowan Williams, Archbishop of Canterbury


Introduction

Despite the fact that my shelves, and yours probably, are sagging beneath the weight of all the translations of the scriptures that have appeared in the past forty years or so, we still await a version that strikes as a genuinely contemporary version. Life and language move so quickly that it is a matter of running to stay on the same spot, and translators of the scriptures are characterized by care and caution rather than by the need to keep pace. Move on we must, however, if we believe the scriptures have abiding value for every age and culture as a unique record of humankind’s adventure with God.

Two things need to be done. In the first place scholars must continue to study the original languages and explore the cultural situations they expressed. This work has been done very well in the past hundred years and there are commentaries full of sound scholastic argument for the probable meaning or meanings of every word of the received texts. Rarely, however, is there total agreement on the precise meaning of any particular passage, only a study of the options. The choice means that the translator can never avoid bias of a sort. An attempt at word-for-word translation of the Greek or Hebrew, even if possible, would not produce clarity but mystery and ambiguity. In order to clarify, the translator must opt, and this accounts for quite conflicting meanings in differing translations, which nevertheless claim to be true translations rather than paraphrases. Did Jesus say to Simon Peter, “Do you love me more than all else?” (NEB) or “… more than these others?” (REV)? Both are possible, but which you choose will strongly affect the total meaning of the incident recorded. It is of no help to take the line of the NIV, which translates “more than these.” This allows us to make up our own minds but is of itself meaningless since we are given no clue as to the “these” referred to. Too much of this kind of ambiguity will confuse or bore especially the first-time reader who is seeking meaning not a puzzle. The common distinction made between a translation and a paraphrase is thus a false one. What usually passes for a paraphrase rather than a translation indicates the degree of venturesomeness in elucidating the meaning. This is what most readers want unless they are scholars, in which case they should be directed to the original languages. We need to warn people that no translation or paraphrase is any more than somebody’s intelligent, scholarly, inspired, and, one hopes, honest guess. For those who prefer certainty to faith this is a hard pill to swallow. We should always advise the devotee to have at hand at least two translations in order to preserve choice in the matter of interpretation. The work of scholarship must go on in order to check avoidable inaccuracies and to open up the field of options.

The second thing needed is a combination of “human skills.” The scriptures were written by real people for real people. We must assume a common humanity between the first writers and readers and ourselves, otherwise we may as well give up from the start. Nobody will communicate anything to anybody. However, within our common humanity people differ. Some people are held to be more “religious.” Others are thought to be more down-to-earth. Some revel in wandering through the forests of scholarship and doctrinal dispute, others want to get to the point, otherwise they are not interested. The problem is that those who translate the scriptures have always been religious and scholarly and heavily committed in the matter of doctrine. To such people communicating with the rough and ready is difficult and for many of them it does not occur that they need to try. They translate in the language of an academic elite and assume this is the language that ought to be spoken by everybody else. I remember asking J. B. Phillips in a seminar what was the essential difference between the language of his translation and the language of the New English Bible, which had just appeared. He replied, “I read the Daily Mirror, the translators of the New English Bible read The Times.” J. B. Phillips produced single-handed the best translation of the twentieth century simply because, at the time, it came nearer than anything else available to the language of the majority of ordinary people. It was thus downgraded in some quarters as a paraphrase, and indeed J. B. Phillips humbly claimed no more for it. Such a view suggested that the other translations were not paraphrases. But who translates more effectively – the one who translates in the language of an enclosed circle or the one who translates in a language understood by everybody?

According to the record of the Gospels, the genius of Jesus lay in his ability to put into language that could be grasped by ordinary folk things that the scribes obscured by their sophistication or pedantry. “He spoke as one having authority, and not as the scribes.” The trouble is that Jesus’ words and the words of his followers have been translated for us over and over again by those very scribes and Pharisees. “He spoke as one having authority” is ironically, a good example of a scribe-type translation. What someone in the crowds who heard Jesus for the first time would have said would have been something like, “That chap knows what he’s talking about!” The question of authority is a scribal question (“By what authority do you do these things?”). Jesus was in the business of making God intelligible and lovable to ordinary people. So what is required to turn our scholarly paraphrases into lively translations is the spirit of the founder, the feeling for what makes contact with Ms. or Mr. Average – imagination and more imagination, based on a common and sympathetic humanity. Imagination is essential for translating and interpreting the scriptures. If you use your imagination you may get it wrong. If you don’t use your imagination you are bound to get it wrong!

The Good As New version of the early Christian scriptures seeks to be an “inclusive translation” and this means in the first place of those who are neither Pharisees nor scribes. Ordinary people, even those with university degrees, rarely use correct grammar when they speak. The Gospel-writers used the simplest, most straightforward Greek. It is therefore bad translation to put the Gospels into sophisticated English. We avoid descriptions such as “Pharisee,” which will require the novice to go to a Bible reference book for an explanation. Instead we seek descriptions which are immediate and require no explanation, such as “one of the strict set.” Some words which started off as common, homely words in the original Greek have been allowed to become formal ecclesiastical terms by not being translated but left in Greek. Thus “baptize” for the Greek indicated “dip,” but to us it has become exclusively the word for a religious rite, losing its common meaning on the way. When Jesus called Simon “Peter” it indicated something like our “Rocky.” Previous translators simply fail to translate and Peter becomes a surname instead of an affectionate nickname. When we see a dove in the street we call it a pigeon! Numerous are the lay folk who when asked to read “the lesson” say, “Please don’t give me a reading with lots of big words.” Names from other languages and countries can be a block to instant comprehension. We have tried in the translations to produce shorter and more familiar names, either by the common practice of shortening, e.g. Nick for Nicodemus, or by choosing a name which reflects the meaning of the Greek or Hebrew name, e.g. Ray for Apollos (the sun God). (The first Christians shortened names in the same way, e.g. Priscilla into Prisca, our “Cilla.”) We have also translated some biblical place names – Dategrove for Bethany, Fishtown for Bethsaida, etc. thus restoring the meaning they would have had for contemporaries.

More controversial is our principle of “cultural translation.” We translate “demon possession” as “mental illness,” which is what the instances in the Gospels would be called by most people nowadays. We can still relate to these stories provided we understand that the purpose of their telling is to illustrate the healing abilities of Jesus rather than to assert the existence of demons.

As the translation has progressed we have also become aware of the need for “contextual translation.” The Greek can never be translated word for word. Neither should it be translated sentence by sentence, or even in some instances paragraph by paragraph. Sometimes the scripture writers developed what they wished to say over longer sections. For example, the words of Jesus about the “narrow way” have been taken in isolation to mean that the narrow way is the recommendation of Jesus for us. However, Matthew puts the saying in a context that begins with a warning about not judging others and the narrow-mindedness of those who go about looking for specks of sawdust in other people’s eyes (Matthew 7). Looked at in context, the narrow/broad way picture is a favorite picture of the Pharisees, which Jesus quotes in order to refute it. We should no more go searching for the narrow way than we should go around looking for specks of dust. Similarly, Paul appears to advocate celibacy by saying, as in the KJV “touch not a woman” (1 Cor. 7). A reading of what he goes on to say shows he cannot be advocating any such thing, for he actually tells people not to go without sex for too long. Paul is quoting someone else’s opinion in order to contradict it.

“Inclusive” also refers to the inclusion of the feminine experience. The custom of using male language to indicate everybody is no longer regarded as a valid way of translating into our culture. Sometimes it is argued that the culture in which the scriptures were written was male-dominated and that this should be reflected in translation. We are among those who would reply that the ministry of Jesus included a revolt against bad aspects of his culture. His radical inclusion of women among his disciples has been obscured by successive generations of male domination in the Church and the translation of the scriptures since the earliest days has reflected this bias.

We seek to include the experience of the feminine in our understanding of God. That aspect of God theologically understood as the “First Person” receives no sexual bias at all. “Father” is translated as “the Loving God.” The “Second Person,” Jesus, is male, and although maleness is part of his humanity, it is secondary to it. So titles of Jesus lose their exclusive masculine sense. The cryptic term “Son of Man” becomes “the Complete Person.” “Son of God” is translated “God’s Likeness.” “The Third Person” is regarded as feminine. The Hebrew word for “spirit” (ruach) is feminine. The pigeon, the symbol of the Spirit at the dipping of Jesus is also feminine in Greek (peristera). It may be argued that feminine, masculine, and neuter categorization of nouns in a language do not necessarily denote anything other than a kind of convenience. To classify a pen as feminine means nothing in particular. However, when a word like “spirit,” carrying with it the idea of personality and creativity is classified alongside other words, which are also words for persons, such as woman and mother, it is reasonable to suppose that the choice of classification is significant in terms of sexual understanding.

Other radical departures reflect the need to demythologize in order to translate adequately into our own culture. “Kingdom of God” thus becomes “God’s New World,” “Eternal Life” – “Life to the full,” “Salvation” – “Healing” or “Completeness,” “Heaven” – “The world beyond time and space” and so on.

ONE was largely responsible for introducing the concept of inclusive language to these islands in its pamphlet Bad Language in Church (1981) amidst some scorn. Our position is now accepted by all but the most change-resistant. We hope the Good As New translation will prove a fitting outcome of that first stand.

It is important to realize that the Good As New translation is unique as a community translation in which all interested Christians, not only members of ONE, have been invited to take part, whether assisting in first drafting, amending, revising the language, offering helpful suggestions, or simply pointing out howlers. The project was the brainchild of Michael (Meic) Phillips who also provided the first draft of James, and it was he who encouraged me to set aside other tasks in order to undertake the bulk of the work. I joyfully acknowledge the debt I owe to various people whose contributions have provided some of the most inspired and sparkling touches to the translation, or who have painstakingly revised the text.

John Henson


Firing the Canon
– A Personal View

(This essay expresses the personal views of John Henson and does not necessarily correspond with the views of the other contributors to this volume.)

I was brought up an evangelical. An evangelical I still am because I believe in spreading “good news” which is what the word “evangelical” means. Since my childhood, an increasing number of self-styled evangelicals have turned good news into bad news. But that is no reason for me to drop the label.

An essential part of my evangelical upbringing was the singing of choruses. They were a form of brainwashing, but many of them put a strong emphasis on the love of God for us and still their words and bright tunes comfort me when I am feeling low. But some of them put me on the wrong track. Among these was “The best book to read …” We sang, over and over,


The best book to read is the Bible,

The best book to read is the Bible;

If you read it every day

It will help you on your way,

Oh, the best book to read … etc



So my mind was conditioned to an untruth (not confined to evangelicals). Whether the Bible will help you on your way will depend on which part you read, but that’s not the core untruth. The Bible is not the best book because it is not a book! The word, from the Greek biblia, means not “book” but “books.” The Bible is a small library containing many different types of book – stories and legends, sometimes (not always) with a moral; historical records of varying degrees of accuracy; poetry and songs; love stories; bold and revolutionary political comment; prophecies of the Old Moore type; erotica; incitements to racial hatred; biographies; letters; theological treatises; codes of ethics; and visions acquired in states of trance. Christians have a profound reverence for this collection of works. Contained within it is the story of God’s affair with humankind as one section of humanity experienced and interpreted it over several thousand years. It is powerful in its witness to a God who impacts on the human psyche like a gigantic meteorite. It is also dotted throughout with canny insights into human nature. However, the books contained within the collection differ widely and wildly from one another, and such relationships as exist between them are a matter for scholarly reflection or religious piety. Some books don’t seem to fit at all. Yet those who taught us to sing “The best book to read” believed that the whole corpus, bound together in black with gilt edges, was “The Word of God,” every syllable infallible and speaking some message that would “help us on our way.” Many who do not accept this extreme way of looking at the Bible, nevertheless hold it in superstitious awe and have a vague notion that the books we take a bite at each Sunday in a liturgical setting not at all suited to their comprehension, are somehow the essential diet for the nurture of our souls. The menu is lengthy but limited. It has a beginning and an end and nothing is to be added or taken away. There are no “offs” and there are no “specials.” (See Rev. 22:8 – the words of a very insecure author!)

The canon (the selection of books we have in our Bibles) has been fixed for ever and ever! When? Where? By whom? Some would say, “The Holy Spirit.” There’s no answer to that, as Eric Morecombe would say. In fact, many Christians do not realize this – for five hundred years in western Christendom there has been schism over the contents of the canon. The dyke has already been breached. At the Reformation Martin Luther at a stroke expurgated from the Bible some fifteen books Catholics still have in theirs. The expurgated books are known by Protestants as “The Apocrypha” – their way of saying that the books are not quite kosher. Luther also had a mind to remove from the Bible several books written in the Christian era, especially Revelation and the letter of James, but decided it would be more than the punters would allow. However, he made his position clear in his 1522 preface to Revelation: “My spirit cannot accommodate myself to this book. There is one sufficient reason for the small esteem in which I hold it – that Christ is neither taught in it or recognized.” What he meant was that the Jesus of the Gospels is unrecognizable in the triumphant Jesus of Revelation who leads his people in a war of cruel retribution. Luther’s understanding was surely right. Most of the fundamentalist sects of the fringes of Protestantism, distinguished mainly by their lack of love, have gained their impetus, their twisted theology, their lunacy and fanaticism from too much reading of Revelation. If Luther had had his way we might have been spared Waco. But he was wrong to condemn the letter of James as “an epistle of straw.” He was also wrong to put the Book of Wisdom in the Apocrypha. That’s the problem, isn’t it? Who decides? And because we cannot trust anyone to make the right decision, we must leave well alone.

Who decided in the first place? The surprising answer is that no one really knows. It just sort of happened. It would be of comfort to those of an ecclesiastical bent if it could be said that at some particular date in the first few centuries of the Christian Church the leading lights got together in a Council and agreed on the books of the canon in the same way they agreed on the creeds. How assuring if the bishops had examined the many sacred writings circulating among the Christian communities in those days and voted on them, one by one! It is perhaps significant that the first person to attempt to create an exclusive canon was Marcion in 150 C.E. He was proclaimed a heretic! By and large, the books we regard most highly today are those that were most highly regarded from the start, including our present Gospels and the letters of Paul. Thought by many in the early Church to be highly suspect were James, Hebrews, 2 and 3 John, Jude, 2 Peter and Revelation. The last four of these have remained under suspicion throughout the whole of the Church’s subsequent history. Revelation squeaked into our Bibles because it was believed by some to be from the hand of John the Apostle. Had they known, as we do, that this was almost certainly not the case, it would now be unknown except to a few scholars. 2 Peter has always been rumbled by the discerning as fake Peter, as indeed we know it to be. Similarly Jude is fake Jude the brother of Jesus. Such books remain in the canon only because of the firm alliance between the fundamentalists who insist on the infallibility of the Bible in the form they have received it, and traditionalists who fear all change as unsettling and are loathe to admit that Holy Church is capable of getting it wrong. James and Hebrews have stood the test of time and have much to say that is relevant for us today. James is as likely from the brother of Jesus as not, and Hebrews is the best bet for a work written by a woman, Priscilla possibly.

The debate about the authenticity of Paul’s letters continues, but the problem of “did he or didn’t he” has largely been overridden by the realization that Paul rarely stated himself to be the sole author of a letter. He was the leader of a team, and much of the hard graft was done for him by friends familiar with his mind. We can imagine him agreeing with the theology of the disputed Colossians and Ephesians, even though he might have put it another way. 1 and 2 Timothy and Titus are a different matter. It is time to bite the bullet and declare these to be pious frauds on the lines of 2 Peter. Not only was the author not as stated but, more important, he did not speak the avowed author’s mind. These “pastoral letters,” as they are often called, got into the canon by incorporating snippets from letters of Paul in order to give verisimilitude to teaching which is not Pauline and which Paul would probably have been unhappy about. The letters represent the first signposts toward the Church’s disgraceful history of heresy hunting. Paul gave up heresy hunting after his conversion. In his letters he strongly, but humbly argued his case. In the “pastorals,” notions of orthodoxy take the place of Paul’s understanding of faith as a journey not yet completed. The genuine quotes from Paul provide touches of warmth in letters whose style is chilly.

All in all, we must commend the choices made by those early Christians, whoever they were. By the time Athanasius in 367 C.E. listed the 27 accepted books of the Christian period of sacred writing, the choices had already been made, presumably on the basis of what the communities found helpful. What we today would call Mickey Mouse Gospels, and works of naïve and silly piety, were roundly rejected with a skepticism and maturity Christians today frequently lack in the face of the material presented to them. Their willingness to give the benefit of the doubt in a handful of cases has meant that some good stuff survived at the expense of the survival of more dubious material. If this were the work of the Holy Spirit, we are given an interesting insight into her way of operating (explains evolution?). And was it she who inspired those anonymous voters to put the Gospel of Thomas to one side and then arrange for it to be rediscovered in the twentieth century when we are more ready for it?

Where do we go from here? It’s time we ditched our obsession with the hefty tome we have inherited, and recognized what a turn-off it is for those seeking enlightenment. Those who believe the Bible from “cover to cover” (especially the covers) make sure their novices are carefully guided so that they miss most of it. We need to revoke the redundancy notice given by the Church to the Holy Spirit the moment the last full stop was put to the Book of Revelation. We need the courage to say that some things in the Bible are no longer scripture for us, whereas the letters of Bonhoeffer and the sermons of Martin Luther King are, and the hymn/poems of Brian Wren and John Bell may one day be. We must say, if we find it to be true, that The Gospel of Thomas is closer to the Jesus we understand and appreciate than Revelation.

As a community we offer new and fresh versions of some of the earliest Christian writings. They include five “Gospels” (counting Thomas), Acts, the letters of Paul – to Rome, Corinth, Galatia, Ephesus, Philippi, Colossae, Thessalonika and Philemon; the letters of James, Peter, John the Elder and “To the Hebrews.” These writings preserve truths and insights from the first Christians that continue to have value for us today. My own view is that the remaining books of the traditional canon do not have much to add and that Revelation in particular is contrary to the mind of Jesus. (There has not been a vote on this, but feedback suggests that the ONE community for the most part goes along with it. But it must always be stressed that the ONE community is a collection of individuals – very much so, and that none of our publications, including this one, is likely to reflect the standpoint of all our members.)

Our intention is not to create a new canon to replace the old, but to do away with the concept of a closed canon of scripture. The canon perpetuates some of what should not be there, and inhibits an enthusiastic appreciation of the treasure-store of Christian writing since biblical times to the present day (post-biblical scripture). The canon is an idol. We have fired the canon!!

John Henson


Good As New –
Order of Books


Mark’s Good News

Thought-Provoking Sayings (Thomas)

From Sources Close to Jesus (John)

Good News From a Jewish Friend (Matthew)

Luke’s Good News (Part One)

Luke’s Good News (Part Two – Acts)

Paul’s Letter to Rome

Paul’s Letters to Corinth

Letters From Paul’s Team

The Four Calls



Note: The dating of the “Gospels” will always be a matter of conjecture. There is almost complete agreement among serious scholars that Mark came first. Thomas could be next. Most put John last, but others strongly argue for an early date, level with Mark or soon after. Matthew and Luke are usually thought to be about contemporary with each other except by those who think that Luke had Matthew to hand or, less commonly, but not impossible, the other way round. Some of Luke may be as early as Mark, but added to by additions from Mark and elsewhere after the writing of Acts. We place Luke last in this volume simply to encourage the reader to read Luke and Acts in sequence as Luke intended. The works can probably all be dated before 90 C.E., and the fragments and eyewitness accounts on which they are based before 50 C.E. for the main part. They are more reliable, even in the matter of detail, than they are often given credit for. The independent historian always welcomes a plurality of documents. It makes the quest for historical accuracy easier rather than otherwise – more exciting too. The Gospels are a good check on each other. Despite their differences, the story they present of Jesus is, in outline, the same.

With regard to authorship, majority opinion among scholars seems to be that Mark and Luke are as likely as not the authors of the works attributed to them. Matthew’s Gospel comes from an author or group who direct the message to a mainly Jewish readership. Whether there was any input from Matthew the tax collector, it is impossible to tell, though tax collectors get a better press in the Gospel than the Pharisees, who get clobbered. The Gospel attributed to John is unlikely to have been penned by John the Galilean fisherman. For the most part the backdrop and the information provided comes from a different source from that of the Galilean disciples. Dategrove (Bethany), a suburb of Jerusalem, was obviously one fount of information. Lazarus is clearly identified as the “Beloved Disciple” in the text and given credit for at least some of the facts provided. For what reasons the Church decided at a very early stage to put people off the scent with regard to the identity of the special friend of Jesus is puzzling. The answer will probably escape us unless we are willing to accept the fact of the Church’s frequent dishonesty throughout its history whenever it considered that the truth would not be helpful to its charges. Lazarus may have been disliked or the object of jealousy because of his close relationship with Jesus. Jealousy and rivalry among the disciples are well documented in all the Gospels. Or John’s name may have been given to the Gospel because the author was a woman. Mary of Bethany must be a strong contender. Or it may have been attached to give it “apostolic” authority because the author(s), like the author(s) of Matthew, were not well known and appeared to carry no weight. We are unlikely to arrive at an agreed answer this side of heaven, but it is important to allow the genuine alternatives to have an airing and not to be afraid of the crusty old censor!


Glossary
Traditional to Good As New

Names of People





	AARON
	Ron



	ACHAICUS
	Greg (Achaia = Greece)



	AENEAS
	Aidan



	AGABUS
	Hopper
(lit. meaning “locust”)



	AGRIPPA
	Griff



	AMPLIATUS
	Lee



	ANANIAS
	Nye (Acts 5); Ian (Acts 9); Ninus (Acts 23)



	ANDRONICUS
	Andy



	ANNA
	Anne



	ANNAS
	(The high-priest) Hank



	APELLES
	Les



	APOLLOS
	Ray (Greek “Apollos” = the sun god)



	AQUILLA
	William, Will (Cill and Will, wife and husband team)



	ARCHELAUS
	Archie



	ARCHIPPUS
	Captain Rider (Greek = Master of Cavalry. Possibly a converted soldier, later majordomo in Philemon’s household.)



	ARISTOBULUS
	Bill



	ASYNCRITUS
	Chris



	BARABBAS
	Barry



	BARNABAS
	Cheery (from literal meaning of Aramaic)



	BARTHOLOMEW
	Bart



	BARTIMAEUS
	Barty



	BLASTUS
	Bud (Greek blastus = “bud,” as of a flower)



	CAIAPHAS
	Guy



	CLAUDIUS LYSIAS
	Claude Lewis



	CLEMENT
	Clem



	CLEOPAS/CLOPAS
	Clover



	CORNELIUS
	Neil



	DAMARIS
	Pet (Damaris = “heifer,” “Pet” preserves the idea of a fond domestic animal.)



	DEVIL, the
	Evil, the power of evil



	DORCAS
	Gazelle (lit. meaning of



	(Tabitha)
	Greek Dorcas and Aramaic Tabitha)



	DIONYSIUS
	Dennis (English for Dionysius)



	EPAENETUS
	Wayne



	EPAPHRAS/EPAPHRODITUS
	Charming (literal meaning of the Greek)



	ERASTUS
	Rastus



	ELISHA
	Elis



	ELYMAS
	Slippery Al (after the Hebrew “crafty”)



	EUODIA and SYNTACHE
	Edna and Cynthia



	EUTYCHUS
	Explained in the text as meaning “lucky fall,” probably his chosen baptismal name after his accident at Troy.



	GAIUS
	Gus



	GALLIO
	Leo



	GAMALIEL
	Liam



	HERMES
	Mervyn



	HERMAS
	Massy



	HERODIAN
	Rod



	HERODIAS
	Rose



	JAMES AND
	(Mark’s Gospel only)



	JOHN
	“Thunder and Lightning” (from Aramaic nickname of Jesus for them)



	JAIRUS
	Jay



	JAMES
	There are several James in the scriptures. They are difficult to sort out. We provide variants to make it easier.



	JAMES
	James



	brother of Jesus
	 



	JAMES
	Jim



	son of Zebedee
	 



	JAMES
	Jamie



	son of Alphaeus
	 



	JAMES
	Jamie



	brother of Joseph (Of Arimathea/Ram?)
	 



	JOANNA/JUNIA
(just possibly the	same person)
	June



	JOHN THE
	John the Dipper



	BAPTIST
	(Greek baptizo = dip)



	JUDAS ISCARIOT
	Judas from Kerioth



	ELIZABETH
	Lisa



	LUCIUS
	Lucien



	LYSANIAS
	Linus



	MARY
	The number of Marys in the Gospels is bewildering and were confused by the first Christians. We attempt to distinguish them by using variants:



	THE MOTHER OF JESUS
	Mary



	MARY OF
	Mary (or Mary



	BETHANY
	Dategrove)



	MARY OF MAGDALA
	Maggie or ‘Big Mary’



	MARY, wife of Zebedee
	Marion



	MARY, mother of Joseph (of Arimathea?)
	Maria



	MARY, aunt of Jesus
	Miriam



	MARY, mother of John Mark
	Marie



	MANAEN
	Sturdy (lit. Greek)



	MATTHIAS
	Matt



	MELCHIZEDEK
	“Righteous Ruler” (close to meaning of the name)



	NAAMAN
	Norman



	NARCISSUS
	Cecil



	NATHANIEL
	Nathan



	NEREUS
	Neville



	NICANOR
	Nicky



	NICODEMUS
	Nick



	NICOLAUS
	Colin



	NIGER
	Blackie



	NYMPHA
	Bridget (Greek = a bride)



	ONESIMUS
	Handy (literal meaning of the Greek)



	PARMENAS
	Craig (Parmenas = enduring, rock-like = Craig – Celtic)



	PATROBUS
	Paddy



	PERSIS
	Pearl



	PETER
	Rocky (from literal meaning of the Greek)



	PHILOLOGOS
	Phil



	PHLEGON
	Sparky (close to meaning of the Greek)



	PRISCILLA
	Cilla, Cill (Cill and Will, wife and husband team)



	PROCHORUS
	Russ



	QUARTUS
	Kurt



	RAHAB
	Barbara



	SATAN
	Evil, the power of evil



	SERGIUS PAULUS
	George Paul



	SIMON THE ZEALOT
	Simon the Hothead



	SOSIPATER
	Pat



	STACHYS SYRO-PHOENICIAN
	Stan



	WOMAN
	Bella



	TERTIUS
	Terry



	THADDAEUS
	Ted



	THEOPHILUS
	Theo (Gk = “lover of God.” The two parts of Luke’s “Gospel” appear to have been addressed to a government official. His name may therefore be a meaningful pseudonym.)



	THOMAS
	Twin (literal meaning of the Aramaic and Greek equivalent)



	TROPHIMUS
	Tommy



	TRYPHAENA and TRYPHOSA
	Dora and Dot



	TYCHICUS
	Lucky (literal meaning



	or FORTUNATUS
	of Greek & Latin)



	TYRANNUS
	Tyrone



	WOMAN OF
	Tina (St. Photina,



	SAMARIA
	recognized by the Orthodox and Roman chuches as the ‘woman at the well.’)



	ZACCHAEUS
	Zak



	ZECHARIAH
	Kerry (son of



	(father of John the Dipper)
	Barachiah) Gary




Names of Places





	AENON NEAR SALIM
	Peace Springs (combining “aenon” = springs and “salim” = peace)



	ARIMATHEA
	Ram (modern name for probable site)



	BETHPHAGE
	Figland (literal meaning, “house of figs”)



	BETHANY
	Dategrove



	(Home of
	(literal meaning, “house



	Martha)
	of dates”)



	BETHANY (John the Dipper)
	Dateford



	BETHSAIDA
	Fishtown (literal meaning)



	CAPERNAUM
	Nahum town (literal translation, after the Prophet Nahum)



	CENCHREAE
	Dockland district of Corinth



	CHORAZIN
	Dancetown (literal meaning)



	COLOSSAE
	Quaketown (Colossae was in an earthquake



	area and suffered
	many disasters. Greek “colasis” = punishment. Earthquakes were regarded as punishments from the gods.)



	EMMAUS
	Emmatown



	GENNESARET/GENNESAR
	Lakeside



	GERGAZA
	Kursa (modern name)



	HIERAPOLIS
	Templetown (Greek = holy town, priest town)



	LAODICEA
	Banktown (situated on the banks of the Lycus, and a banking town)



	LYDDA
	Ludd (modern name)



	LYSTRA
	Lester



	NEAPOLIS
	Newtown (literal meaning)



	PARADISE
	God’s Garden (from Hebrew “pardes” = garden)



	THESSALONIKA
	Tessatown (modern Saloniki)




Terms etc.





	ANGELS
	God’s agents, messengers, companions



	APOSTLES
	Special helpers, close friends of Jesus, Jesus’ team



	BAPTIZE
	Dip



	BELIEVE/BELIEF
	Trust



	CHRIST
	God’s Chosen,



	(Messiah)
	the Chosen One



	CHIEF PRIEST/HIGH PRIEST
	Chief of the clergy



	CHIEF PRIESTS, SCRIBES, etc (as a group)
	The clergy



	DISCIPLES
	Friends, followers, team, gang



	ETERNAL LIFE
	Life to the full, real life



	GALATIANS
	Celtic Christians, Celts (living in Galatia, now central Turkey)



	GLORY
	Special nature, beauty,



	(of Jesus)
	splendor, brightness



	HEAVEN
	World beyond time and space, God’s world



	HOLY SPIRIT/SPIRIT
	God’s Spirit



	JEWS
	God’s People



	JEWS (hostile
	Temple clergy, Jewish



	elements
	authorities, religious



	among the Jews)
	leaders, etc.



	KING
	Ruler, Leader, head of state, “the greatest”



	KINGDOM OF GOD
	God’s New World



	KINGDOM OF HEAVEN
	Bright New World



	THE LAW
	The Rule Book, “rules and regulations”



	LORD (of Jesus)
	Leader



	MESSIAH
	God’s Chosen,



	(Christ)
	the Chosen One



	PHARISEES
	The strict set



	PARABLES
	Stories, pictures, riddles



	PRIESTS
	God’s representatives, links (between people and God); clergy (as a group with scribes and Pharisees, etc.); High Priest (as of Jesus) “the go-between”, “the vital link”; High Priest (as of Caiaphas etc) Chief of the Clergy



	PROPHET
	God’s Speaker



	RABBI
	Teacher, Sir



	SABBATH
	Rest Day



	SADDUCEES
	The smooth set or the smart set.



	SALVATION
	Healing, completeness, full life and health



	SCRIBES
	Experts in the old books



	THE SCRIPTURE
	The old books



	TEMPLE
	Worship center, the central place of worship



	SADDUCEES
	The easy-going set, the group who do not believe in the after-life



	SIN
	Wrongdoing, faults



	SINNERS
	Outcasts, those you call “bad”



	SON OF GOD
	God’s True Likeness



	SON OF MAN
	The Complete Person, “I” (for Jesus) “we” (for Jesus and his community or humanity)



	SYNAGOGUE
	Place of worship, Jewish place of worship
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PART ONE
JESUS AND HIS FRIENDS


Introduction to the Gospels

Reg Bridle

Before this new translation is read, there are a few points about the Gospels that need to be borne in mind. Some of us were brought up as members of a Christian church and were made familiar with the Bible at an early age. We may not have been told in as many words, but we probably gained the impression that what we read was a factual record of what was said and done many years before. As we grew older we may have had some doubts about parts of it, especially the miraculous element, feeling that there may have been some exaggeration, but thinking that, for the rest, there was a fairly reliable account of the life of Jesus. That may be the position of many people today, but the truth is not so simple.

Just how the Gospels came to their present form cannot be stated with any degree of certainty. It is fairly safe to assume that the first disciples of Jesus, in the light of all that they had known about him and experienced after his death, came to believe that he was no ordinary person but that he was Someone Special, through whom God had done something unique for humankind, and they wanted everybody to know about it. So they began to talk about him. Just what they said there is no means of telling; each one probably had a different way of putting it, though the general sense would have been the same. Those who heard and were convinced would, in turn, have told others. In those days verbal memory was probably better than ours because there was so little writing, and so what was passed on would have been more accurately transmitted than it would be today. But even so, there would have been variations, partly because of what had first been heard, but also because they would each have emphasized the parts that appealed to them most. We can be fairly sure about this because of the variations in the written texts that eventually appeared.

Those who passed on the message were not concerned just to tell a tale; they wanted to convince others of the truth of what they said. (This intention is clearly stated at the end of the twentieth chapter of John’s Gospel.) Moreover, in order to do that, the tellers of the tale may well have added to it and enlarged upon it to show how wonderful Jesus was. To us such a procedure may not seem honest, but evidently ideas were different then. The miraculous element may have been “high-lighted,” but it must be remembered that the people of those days had no conception of what we call the “Laws of Nature” and readily believed in “supernatural” workings. Further, again, in all good faith, what they experienced later may well have affected what they said. For example, it is difficult to believe that Jesus would have foretold his resurrection or spoken about his “coming in glory.” As time went on, a split developed, which led to strife between the orthodox Jews and those who had become Christians. Does that situation account for some of the sayings attributed to Jesus? The general picture of Jesus that emerges from the Gospels is surely that of one who is tender and compassionate, showing love to all around. It is difficult for some of us to imagine him calling the Jewish leaders “a generation of vipers,” “whited sepulchers,” and so on. Such phrases may owe their origin to the unhappy experience of the early Christians. Such a suggestion may seem strange, but it must be remembered that the writers of the Gospels were very different from ourselves. They wanted to promote the Christian cause by whatever means were available to them, and what they did seemed right to them. These considerations lead to another point. In the Gospels as we now have them, especially John’s Gospel, we find many long speeches put into the mouth of Jesus. This is in line with the practice of the classical Greek and Roman historians, which in those days was accepted as normal and in no way unhistorical.

There is one final point. We do not know how many such “Gospels” came to be written. A number have survived in whole or in part, and some of them contain some strange material. For that reason, as time went on, Church leaders had to decide which ones were reliable and which not. Eventually what we know as our Four came to be regarded as reliable and have come down to us. This all took place before the invention of printing, so that all “books” had to be copied by hand. Although great care may have been taken to ensure that the copying was correct, mistakes were bound to occur and these, in turn, would have been copied. So, as time went on, there was a variation in what was handed down, and today scholars have to use all their skill to decide just what is the most likely reading, before attempting to translate it into language and thought-forms that will be understood today.

Reg Bridle, an Anglican priest, was a long-standing member of ONE, and – by this time in his eighties – an enthusiast for the projected Good as New translation. He was involved in the first drafting of Mark’s Gospel, where his hand may still be seen, despite many changes. It was for the publication of Mark that he wrote the above introduction, which was to serve as the introduction to all the Gospels. He was busy working on the early chapters of Romans when he passed on. We hope he will smile on this completed volume.


Mark’s Good News

1 If you want to know “The Good News,” read this. It’s about Jesus, God’s true representative and faithful likeness. God’s Speaker wrote,


“Watch, I’m sending my messenger ahead of you to get things ready.”



Then there was “The Voice,” shouting in the desert,


“Repair the road for God; straighten out the bends!”



John, nicknamed “the Dipper,” was “The Voice.” He was in the desert, inviting people to be dipped, to show they were determined to change their ways and wanted to be forgiven. People from the south of the country and the city of Jerusalem were attracted by the message, and responded by admitting their faults and being dipped by John in the River Jordan. John had a simple lifestyle, wearing only a camel skin with a leather belt and eating carob nuts and tree sap. He told people, “Someone is on the way who is so much more able than me. I’m not fit to untie his sandals. I’ve dipped you in the water, but he will drench you with God’s Spirit.”

(9) Then Jesus came from Nazareth to be dipped by John in the Jordan. As he was climbing up the bank again, the sun shone through a gap in the clouds. At the same time a pigeon flew down and perched on him. Jesus took this as a sign that God’s Spirit was with him. A voice from overhead was heard saying, “That’s my boy! You’re doing fine!”

Straight away the Spirit sent Jesus into the desert. He stayed there for six weeks with wild animals all round him. God’s helpers were there to look after him. This was a time of decision for Jesus between the ways of right and wrong.

After John was arrested, Jesus came to Galilee, passing on the Good News of God. He used these words, “I’ve got some good news for you, if you’re willing to believe it. God’s New World has arrived this very day. Now’s your chance to get a life!”

(16) As Jesus walked along the edge of Lake Galilee, he saw the brothers Simon and Andrew casting a net into the water. They ran a fishing business. Jesus called out to them, “How would you like to be my friends and fish for people?” They left their nets and went with Jesus straightaway. A little further on he saw James and John, Zebedee’s sons. They were busy mending their nets in the boat. Jesus called out to them, and they left their father Zebedee in the boat with his hired workers and became friends of Jesus.

They went to Nahum town, and on the Rest Day Jesus visited the local place of worship and taught there. People were amazed at his teaching, for he sounded as if he knew what he was talking about, unlike the usual run of teachers. There was a man there in a confused mental state, which people thought was caused by an evil spirit. He shouted out, “Why are you pestering me, Jesus of Nazareth? Are you going to kill me? I know who you are – God’s favorite!” Jesus quickly dealt with him. He said, “Calm down, and be yourself!” After rolling about on the floor and a lot of noise, the man calmed down. All the people there were stunned and kept asking one another, “What’s going on? This is something new – a teaching that really works! He can even heal someone’s mind with his words!” The fame of Jesus began to spread around the region of Galilee.

After worship Jesus took the man home to Simon and Andrew’s place. Jim and John went with them. Simon’s mother-in-law was in bed with the ‘flu, and as soon as they told Jesus about her, he went over to her, took her by the hand and lifted her up. She got over the ‘flu and was able to look after her guests.

That evening after sunset, they brought to Jesus all who were unwell or mentally disturbed. The whole village tried to gather round the house. Jesus cured lots of people from various diseases, including people who were disturbed. He was able to quiet them down because they knew by instinct who he was.

(35) In the morning, before dawn, Jesus got up and went to a deserted spot to talk with God. Simon and his companions came looking for him. When they found him they said, “Everyone’s looking for you.” Jesus said, “Let’s go on to the other villages round about so I can share the Good News with them as well. That’s what I’m here for!” Jesus traveled all round Galilee, giving the message in the places of worship and dealing with people’s anxiety problems.

A man who everybody kept at a distance, because he had eczema, came to Jesus and begged him, “I’m sure if you want, you can cure me of my complaint.” Jesus put his arm round him and said, “Of course I want to help you. You’re going to get better now!” Immediately the man felt well and his skin healed up. Then Jesus sent him away, asking him not to tell anyone, but to report to the health officer and observe the regulations to get the cure recognized by the community. But the former outcast went around telling everyone, so that Jesus could not enter any village openly, but stayed outside in the country. Even so, people flocked to him from everywhere.

2 After a few days, when Jesus had gone back to Nahum town, people heard he was at home. So many turned up, they blocked the doorway. While Jesus was presenting his message, four people came along carrying a paralyzed man. They could not get through the crowd, so they tore off part of the roof and lowered the man down through the hole on his stretcher. When Jesus saw their trust, he said to the man, “Friend, your wrongdoings are forgiven.” Some of the experts in the old books who were sitting there thought to themselves, “Who does he think he is? Only God can forgive sins!” Jesus knew what they were thinking and said to them, “I know what’s going on in your minds. You think, don’t you, it’s easier to say to someone who is paralyzed, ‘Your wrongdoings are forgiven’ than to say ‘Get on your feet, pick up your stretcher and walk?’ I’m going to show you we can forgive wrongs, here on earth!” Jesus turned to the paralyzed man and said, “Get on your feet! Go home and take your stretcher with you!” The man stood up, picked up his stretcher, and with all eyes on him, walked off. Everyone was amazed and thanked God, saying, “We’ve never seen anything like this before!”

(13) Once again Jesus went to the lakeside and a large crowd gathered round for him to teach. As he walked along, Jesus saw Levi in his tax office, working for the Romans. Jesus said to him, “I want you to be my friend!” Levi got up and went with Jesus.

Levi held a party in Jesus’ honor. Many traitors like Levi were there and others with doubtful reputations, and they shared the party food with Jesus and his friends. The house was packed, for the number of supporters was growing fast. When the strict set saw that Jesus was accepting the hospitality of these outcasts from society, they asked his friends, “Why does Jesus eat with such bad characters?” Jesus overheard and said, “It’s those who are ill need a doctor, not those who are well. I don’t ask people who think they’ve nothing wrong with them to be my friends, but people you label ‘bad’.”

The followers of John the Dipper and those who belonged to the strict set were going without food for religious reasons. Some people came and asked Jesus, “Why aren’t your followers going without food too?” Jesus said, “Wedding guests don’t refuse to eat – it would be rude to the happy couple! One day the party will be over – that will be the time for going without!

“You don’t sew a patch of unshrunk cloth on to an old coat; otherwise the patch comes off and takes a bit of the old coat with it. You end up with a bigger hole. You don’t put new wine into dirty old bottles. That would ruin the wine. You put new wine into fresh bottles!”

(23) One Rest Day, Jesus and his friends were going for a walk through the cornfields. As they went along, they began to pluck the ears of corn. The strict set said to Jesus, “Look what your followers are doing! They’re breaking the rules of the Rest Day!” Jesus said, “Haven’t you ever read what David did when he and his companions were hungry? David went into the worship centre and ate the special bread, which only the clergy are allowed to eat, and he gave some to his friends.” Then Jesus said, “The Rest Day was meant to help people relax, not to be a burden. So you see, we even have to show you how to enjoy the Rest Day!”

3 Another time when Jesus visited a place of worship there was a man there with a shriveled hand. Some were on the look out for a pretext to accuse Jesus of wrongdoing. So they watched eagerly to see if he would cure the man on the Rest Day. Jesus said to the disabled man man, “Come up here where everyone can see you!” Then Jesus said, “Is it right to do good or to do harm on the Rest Day, to save life or to kill?” There was a stony silence. Jesus, looking all round, was grieved and angered by their lack of feeling. He said to the man, “Put your arm out straight!” When he did, his hand came back to normal. The strict set went off at once to join with the supporters of Herod to plot the death of Jesus. Jesus and his friends left that town and made for the lakeside, and a large crowd from Galilee joined him. As the news of Jesus’ work spread, their numbers grew. People came from as far afield as the lands south of Jerusalem, the east bank of the Jordan, and from Lebanon in the north. Jesus asked his friends to have a boat ready, to avoid being crushed by the crowd. Because he had cured so many people, all those who had illnesses kept pushing their way forward to touch him. Whenever those who were disturbed saw Jesus, they fell down in front of him and shouted, “You’re God’s Chosen.” But Jesus sternly told them to keep it quiet.

Jesus climbed a mountain with a group of chosen friends. He picked out twelve for special tasks. They were to keep him company at all times, help present the Good News, and free those trapped by evil. The twelve picked were Simon, who Jesus nicknamed “Rocky”; Zebedee’s sons Jim and John, who Jesus nicknamed “Thunder and Lightning”; Andrew, Philip, Bart, Matthew, Twin, Jamie, Ted, Simon nicknamed “Hothead”, and Judas from Kerioth (the traitor).

(20) Later Jesus went back to his lodgings, and the crowds gathered again. There was no chance to eat. When his family heard about it, they came to take him away and put him under lock and key. They thought he was out of his mind. Some of the experts who had come from Jerusalem to investigate said, “He knows how to deal with evil because he’s evil himself!” Jesus asked them to gather round, and he used this picture to argue his case. “How can an evil force drive out evil? A nation divided against itself will fall apart. If the members of a family are fighting one another, it isn’t a family any more. And if evil is turning on itself, its end is near. You can’t rob a wrestler’s house without tying up the wrestler first. Only then can a robber ransack the house. Believe me, every wicked act and every evil word can be forgiven; but those who call the work of God’s Spirit evil can never experience forgiveness, for they’ve no sense of right or wrong.” Jesus was referring to the accusation that he relied on evil powers. At that moment Jesus’ family arrived. They waited outside and sent a message asking him to come out to meet them. A crowd was sitting around Jesus when the message was passed to him, “All your family are outside, asking for you.” Jesus said, “Who are my family?” Turning to the circle of people around him he said, “This is my family. Those who do what God asks them to do are my family – mother, sister, and brother.”

4 Jesus went on teaching by the lake. The crowds became so large, he had to get into the boat and use it as a seat, while the crowd listened from the beach. Jesus taught them many things by means of stories. This is a good example of his teaching:

“Listen, a farmer went out to sow his field. As he scattered the seed, some of it fell on the path and the birds swooped down and ate it up. Some seeds fell on rocky ground and the shoots sprang up quickly as there wasn’t enough soil for the plants to take root. When the sun came up they withered away. Some seeds fell among the thistles. When the thistles grew, the plants were choked and didn’t produce any grain. Other seeds fell into good soil and yielded a fine crop of grain, between thirty and a hundred times what the farmer sowed.” Jesus added, “If you’ve got ears, use them!”

When the crowds had gone away, Jesus’ friends asked him about his stories. Jesus told them, “You realize they are clues to the meaning of God’s New World. But there are other people who haven’t yet seen the point, and for them the stories are no more than stories. The old books talk about people who look without seeing and listen without hearing, because if they understood they would have to change their ways and be forgiven. I’m surprised you didn’t grasp the meaning of the story about the seed. It’s one of the easiest to understand!”

(Here is the meaning: The farmer represents someone who spreads the Good News. The seed on the path means people who hear the words but straightaway evil thoughts wipe them clean from their minds. The seed on rocky ground refers to people who enjoy hearing the words, but don’t allow the ideas to sink in. They only keep going for a while until they meet with hassle because of their beliefs, or other difficulties. Then they give up. The seed among the thistles stands for those who listen to the words, but the cares of daily life, greed for money and goods, or obsession with trivial things, crowd in and choke the words, and they have no effect. As for the seeds sown on good ground, they are like people who welcome the words, accept them, and act upon them, producing a bumper crop.)

(21) Then Jesus said, “Do you bring in a lamp and hide it under a bucket or under a bed instead of putting it on a lamp stand? There’s nothing hidden that won’t be exposed, and no secret that won’t come to light. If you’ve got ears, use them!

“Listen carefully. The more attention you pay, the more you’ll learn, and you’ll improve your ability to listen at the same time. Those who don’t listen, forget how to, and lose what they used to know.

“This is how things are in God’s New World. A farmer scatters some seeds in a field, goes to bed, gets up next day, goes to bed again and so on, many times. Although nothing appears to be happening, the seed is sprouting and growing under the soil. The first stalk appears, then the corn grows to its full height, and last of all the grain forms. When the grain’s ripe, it’s harvest time, and the farmer can start reaping.

“How can we describe God’s New World? What picture can we use? It’s like a mustard seed, which is very small when you sow it in the ground, but it grows to become the largest of shrubs, and its branches are wide enough to provide shade for the birds to build their nests in.”

By using pictures like this Jesus put over his teaching, as far as those listening were able to understand it. In his public teaching he always used stories, discussing their meaning with his friends when they were alone together.

(35) In the evening Jesus said, “Let’s go across the lake.” They left the crowd behind and took the boat Jesus had been sitting in to speak to the people. He was very tired. They were followed by a number of other boats. Suddenly they were hit by a hurricane, and the waves leapt over the side of the boat, beginning to fill it with water. Jesus was asleep in the back of the boat with his head on a cushion. His friends woke him and shouted, “Boss, don’t you care if we drown?” Jesus woke up, looked at the wind and waves and said, “Quiet! Calm down!” The wind eased off and the lake became peaceful again. Then he said to his friends, “Why the panic? Where’s your trust?” But they were still scared, and said to one another, “Who is this? Even the wind and the waves do what he says!”

5 Jesus and his friends landed on the other side of the lake near the town of Kursa. Just as Jesus was stepping out of the boat, a man who was mentally ill came to meet him. He lived among the graves because no one could control him, not even with chains. On previous occasions when he had been chained hand and foot, he tore the chains apart and broke the shackles on his feet, and no one was strong enough to hold him down. He spent the day and night shouting and cutting himself with stones. He saw Jesus from a distance and ran and fell down in front of him, shouting, “Why can’t you leave me alone Jesus. You’re God’s Chosen. For God’s sake, stop torturing me!” While the man was shouting like this Jesus started the treatment by saying, “Come on, let’s have that filth out!” Then Jesus asked, “What’s your name?” “My name’s Legion,” he said. “I’m so many people all in one. Please, please don’t have me put away!”

On the hillside nearby a large herd of pigs was feeding. The confused voices from the man’s mind begged Jesus, “Send us into the pigs; we’ll plague the life out of them instead!” Jesus agreed, and he got the man to direct all his confusion toward the pigs. The herd of about two thousand rushed down the steep bank into the lake where they were drowned. Those tending the pigs ran off and told the people in the village and round about what had happened, and they came to see what was going on. They found Jesus with the one who had been ill. He was sitting quietly with his clothes on and clear in his mind, but the people were still afraid of him. Those who had seen everything told the rest what had happened to the man and the pigs. Then they asked Jesus to leave their district. As Jesus was getting into the boat, the man who had been cured begged to go with him. Jesus would not let him, but said, “Go home to your own people and tell them what God has done for you and the kindness you’ve been shown.” He went around the whole area east of Lake Galilee, telling what Jesus had done for him. And everyone was amazed.

(21) When Jesus had returned by the boat to the other side of the lake, a large crowd gathered on the beach. One of the leaders of the local place of worship came by. His name was Jay. When he saw Jesus, he fell at his feet. Sobbing his heart out, he said, “My little girl is dying. Please come and touch her to make her better and be herself again.” So Jesus left with Jay. A large crowd followed and pressed around Jesus.

There was a woman in the crowd who had been suffering from bleeding for twelve years. She had been through a bad time at the hands of many doctors and spent all her money, despite which she was no better, worse if anything. She had heard about Jesus, so she caught up with him in the crowd and touched his coat. She thought, “If I just touch his clothes I’ll be better.” Her bleeding stopped immediately and she sensed that she was cured. That moment Jesus suddenly felt weak. So he turned round in the crowd and asked. “Who touched my clothes?” His friends said. “You can see the size of the crowd pressing round you. What do you mean, ‘Who touched me?’?” But Jesus kept looking round to see who had done it. The woman, aware of what had happened to her, in a highly nervous state, fell down in front of Jesus and told him the whole truth. Jesus said to her, “Friend, your trust in me has made you well again. Everything’s alright. Your suffering’s over.”

Just as Jesus was saying this, some people came from Jay’s house with the message, “Your daughter is dead. There’s no point in troubling the doctor any further.” Jesus overheard what was said and reassured Jay with the words, “Don’t be afraid; trust me!” Jesus only allowed Rocky, Thunder, and Lightning to go with them. When they arrived at Jay’s house they found a great commotion. There was loud weeping and wailing. Jesus stepped into the house and said, “What’s all this noise for? The child isn’t dead, only asleep.” They burst out laughing. Jesus told them to get outside. Then he took the mother and father and his friends into the room where the child was lying. Jesus took hold of her hand and said, “Time to get up, little one!” Immediately the girl got up and began to walk about. She was twelve years old. They could hardly believe their eyes. Jesus asked them to keep the matter quiet and suggested they give the girl something to eat.

6 Jesus went from there to his hometown. His friends went with him. On the Rest Day he began to teach in the place of worship, and many who listened were amazed. They said, “What does all this clever talk amount to? You wouldn’t believe the things he’s been doing! He’s only a carpenter, isn’t he? He’s Mary’s boy. James, Joseph, Judd, and Simon are his brothers. We know his sisters too!” So they turned against him. Jesus said to them, “God’s speakers are respected everywhere except the town they come from and the family at home.” Jesus could not do anything remarkable there except touch a few sick people and heal them. He was surprised at their lack of trust and went to the other villages to teach.

Jesus called his twelve helpers together and sent them out in twos, teaching them how to calm those who were disturbed. He instructed them not to take anything with them except a walking stick for their journey – no food, no bag, no money belt. They could wear sandals but not take a change of clothes. He told them, “Wherever you go, if you are offered hospitality, stay there until you leave the district. As for any place not giving you a welcome and not allowing you to speak, you should leave with dignity and not go back there.” So the friends went on tour, inviting everyone to turn their backs on wrongdoing. They brought peace to troubled minds and put ointment on many who were ill and cured them.

(14) Herod the ruler of Galilee heard about all this, and the reputation Jesus was getting. To explain his powers, some people were claiming Jesus was “John the Dipper” brought back to life. Some thought Jesus was Elijah and others said, “It’s one of God’s speakers, like those of long ago.” But Herod came to his own conclusion when he heard the reports. “I cut John’s head off and now he’s come back again!”

Herod, on his own authority, had sent guards to arrest John, tie him up and put him in prison, because he was under the influence of his wife Rose. She was his brother Philip’s wife, but Herod had married her. John had been telling Herod, “It’s wrong for you to marry your brother’s wife.” Because of this, Rose had a grudge against John, and wanted to kill him. But she couldn’t manage it because Herod respected John and protected him, knowing him to be a good man, especially close to God. Although John’s message worried Herod, he still liked to listen to him. Rose had her opportunity at Herod’s birthday party, to which all the courtiers, officers, and leading citizens were invited. When Rose’s daughter Sally came on and danced, she gave Herod and his guests so much pleasure, he said to the girl, “Ask me whatever you want and I’ll give it you.” He promised, “Anything you ask – even half the land I rule!” Sally consulted her mother. “What shall I ask for?” Her mother replied, “The head of John the Dipper.” The girl rushed straight back to Herod with the request, “I want the head of John the Dipper on a plate.” Herod was upset, but because of his public promise he felt unable to refuse. So he sent a guard with orders to bring John’s head. The guard went to the prison and cut John’s head off. Then he brought John’s head on a plate and gave it to Sally, who then gave it to her mother. When the followers of John heard about it, they came and took the body and laid it to rest in a grave.

(30) The friends of Jesus met and reported back on what they had done and taught. Jesus said to them, “Let’s go somewhere quiet and have a rest for a while.” There were so many people coming and going, they didn’t even have enough free time to eat. They went by boat to a deserted spot on their own. A lot of people noticed them going, recognized them, and hurried round the lake on foot, getting there first. As he got out of the boat, Jesus saw a big crowd and was deeply sorry for them. They looked lost. So Jesus spent a long time teaching them.

At the end of the day, Jesus’ friends came to him and said, “This is an out-of-the-way place and it’s getting late. Send the people away so they can buy something to eat.” Jesus replied, “You give them something to eat!” They said, “Do you expect us to spend a whole year’s wages on food and hand it over to them to eat?” Jesus asked, “How many loaves have you got? Go and find out!” They came across five loaves and two fish. Jesus told the people to sit down in groups on the grass, which was green at that time of the year. They sat down in groups of hundreds and fifties. Jesus took the five loaves and the two fish, and said “thank you” to God. Then he broke the loaves and the fish and gave them to his friends to hand round to the people. Everyone had enough to eat. The leftovers
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