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Introduction
With every passing year, a few more gray hairs appear in my mane. These hairs are both welcomed and feared. They are feared because they remind me of my declining physical abilities. But they are welcomed because they help me to look my age. I have been both blessed and cursed with a youthful appearance. After college I spent a year substitute teaching. The regular teachers often mistook me for a high school student, and once for a junior high student.
Perhaps my appearance explains why, until recently, I often heard a sound familiar to black men under the age of thirty: KA-CHUNK! It is the sound of car doors locking. I have heard this sound as I walked through a parking lot and even as a car whizzed past me at forty mph. It is a sound of the fear which whites still feel toward blacks in our society. It is a sound which represents the higher incarceration rates of blacks and the beating of Rodney King. It is a sound which many black men come to hate. And make no mistake about it: it is a sound reserved for black men. When I asked my sociology students about the sound of car doors locking, black men were the only ones who had heard it, with one exception, a Puerto Rican female.
I point out the phenomenon of locked car doors to suggest that we have not come as far as we like to think in our attempts to eradicate our racist past. Have our society’s problems of racism gone away? Clearly not. Are we still trapped by racial prejudice and discrimination, more than forty years after the enactment of the great civil rights legislation? Yes, as the locking of car doors demonstrates. Can the next generation of Americans improve on the previous generation’s record of racial healing? Perhaps, but there is no guarantee of improvement. I often ask my students for answers to the racial problems we have discussed in class. They sometimes argue that when younger folks grow up, they will not have the prejudice of older Americans. I respect their conviction. But I suspect that college students in the 1960s probably felt the same way.
If we are going to solve the problem of race in our society, I am convinced that we must make an intentional effort. We did make a strong intentional effort in the 1960s through the development of civil rights legislation. Perhaps laws and regulations have brought us as far as they can. Laws and regulations, while good and necessary, are not enough. Unless we can get at the soul of our nation, we will remain mired in the garbage of racism.
As Christians, if we are to touch the soul of this nation, we must look to our faith. We must recognize the spiritual problems that racism creates for us. Christians have a responsibility to play a significant role in bringing about a future free from the pain of racism. Our Christian history is a mixture of triumph and failure in this area. For example, Christians supported the movement for the abolition of slavery, but they also pressured Native Americans to give up their own culture. We cannot alter our past successes or failures. We can only look to the shaping of our future race relations.
What does our Christian faith offer to help solve these problems? Is there a unique Christian solution, different from any of our society’s secular alternatives? Or must Christians try to solve the problems of racism in precisely the same way as non-Christians? If that is the case, then can Christians profess to have anything unique to offer to help solve one of the most important moral issues of our day?
The problem of racism is the problem of sin. It requires not only a political remedy but a spiritual remedy as well. Racial issues are about how we treat each other, and our relationships with each other are clearly of concern to God. If this is true, then Christians have much to say about how we treat people of different races. We have moral and spiritual insight which can help our fellow Americans deal with racial issues. Unfortunately, all too often we have relied on secular solutions instead of searching our own faith for answers. To find answers that are distinctively Christian, we must be honest about our own biases. We must take an honest look at the Scriptures.
A PARALLEL: THE MORAL ISSUE OF ABORTION
Racism is not the only moral issue that confronts Christians in our society. The most publicized issue is abortion. Research indicates that a person’s position on abortion is related to the person’s religious faith.1 Those without a strong faith are likely to dismiss the moral questions that surround abortion. For them abortion is a procedure undergone by women who feel that they are not ready for motherhood. Perhaps the question of fetal viability raises the question of the extent of a mother’s rights in the later stages of the pregnancy, but most people with a low priority on religious faith support abortion within the first three months of pregnancy.
Christians, however, generally hold a contrasting perspective on abortion. Most Christians do not regard life as something that begins at a point of fetal viability. God gives all life. In the eyes of believers, the age of the fetus does not make it more human or less human. God, rather than the ability to live without biological assistance, gives human beings value; therefore Christians must challenge the affront of abortion. While Christians debate possible justifications for abortion (rape, incest, to protect the life of the mother) they hold a general consensus about the evil of this practice. For this reason, even Christians such as black evangelicals who are politically liberal on other issues still tend to oppose abortion.
Of course we cannot say that all Christians oppose abortion, any more than we can say that all non-Christians support it. Christians may find reasons to support abortion despite the concept of God-given human worth, and non-Christians may find secular arguments to oppose the practice.2 But research has shown that Christian belief is a major force behind resistance to abortion in the United States.3 Clearly our Christian theology has helped us formulate a perspective on abortion which differs from the perspective of those who lack a strong Christian worldview. How Christians have responded to abortion demonstrates that Christianity may provide a distinctive stance toward a moral issue.
What does this mean for the larger society? Evangelical and Catholic Christians have been at the forefront of the prolife movement and are promoting a distinctively Christian solution to the thorny issue of abortion. But when we look at most European countries, we find no strong Christian-based prolife movement; in fact, there is an almost total absence of resistance to abortion. The contrast is to be expected when we consider that residents of Europe tend to have a lower level of Christian faith than residents of the United States.4 Clearly the argument over abortion in the United States has taken a different shape because believers decided to develop a distinctively Christian perspective on the issue.

THE MORAL ISSUE OF RACE
It is perfectly appropriate that a Christian perspective does exist for a moral issue such as abortion. Often, however, we are too restrictive about what constitutes a moral issue. In graduate school I attended a Bible study which focused on Christian answers for the important moral issues of the day. The leader emphasized that we must be willing to engage the culture on moral issues such as abortion, homosexuality and euthanasia. Racism was not addressed at all.5 When I expressed my concerns to the college pastor, it was clear that he did not think of racism as a moral issue. It was not a coincidence that a predominately white church sponsored the Bible study.
Racial issues are moral issues. Even if a distinctively Christian solution is not acceptable to the larger secular culture, we must engage that culture with ideas based on our faith. We may not be able to win the day with our engagement, but our activity will help us to alter the debate, just as our involvement has altered the debate over abortion.
In order to engage our society with a Christian perspective on racism, we have to determine what that perspective is. We must examine the theological tenets of our faith and allow our faith to form our ideas.6 If our faith is built on values beyond this world, then we should be able to draw on those values to construct a solution unique among all the other solutions offered by the larger society. With the help of Christian scholars and theologians, ordinary Christian believers will begin to understand how their faith should influence their approach to racial issues.7 If the moral issue of abortion serves as a valid example, then we can offer solutions which demonstrate to the larger secular society that Christians hold a radically different perspective on racial issues.

IMITATION OF SECULAR MODELS
My reading of secular and Christian literature on issues of race has not uncovered any unique stance on the part of the Christian church. When Christians write and speak about racial issues, they sound much like their secular counterparts. Instead of initiating our own solutions to the problem of racism, we merely copy the solutions offered by the rest of the world. We use the Bible to support our own biases and presuppositions rather than looking to the Bible to transcend our moral limitations. Christians argue with other Christians about racial issues as much as non-Christians argue with each other because the solutions we propose are based not on intrinsic Christian values but on more worldly presuppositions.
Because of the way we mimic the rest of society, Christianity does not appear to offer any unique solution to racism. It appears that the best Christians can do is to pick and choose from the ideas of the larger society. Christians can get on board with the best of these solutions, but we will never be leaders in the search for solutions.
I am not a painter. But I imagine that for a painter to do the best job possible, he or she must have paints for all possible colors. I suppose a great painter can still do a good job even if some colors are missing, but the finished work will not be as expressive as it would have been if all colors of paint had been available. The picture will be incomplete.
Secular answers to racism are not so much wrong as incomplete. The proposed solutions may do some good, but there are missing elements, or colors, in the pictures they paint. Those missing colors reflect the lack of a spiritual focus. By adding our Christian voices to the discussion, we can bring forth the colors necessary for a complete painting. We can add the missing elements to the attempts to overcome racism.

A UNIQUE SOLUTION
Christians must begin to take the leadership role because our faith offers a unique answer to racism. If we can take the moral lead, we will provide a powerful witness to all those who are frustrated by racial problems in the United States. There could be few greater miracles in our society than to find a solution for racial alienation. Even the most skeptical doubters may reconsider their religious cynicism if we offer real answers to racial strife.8
I contend that there is a unique Christian perspective different from the solutions offered by the non-Christian world. Do I have that solution? I am only one Christian in academia. I dare not speak for the entire body of Christ. We need dialogue among many Christians to begin to develop a faith-based voice. I intend to make a strong argument that our Christian values provide us with unique solutions to the problem of racism.
To understand how best to eliminate racism, I propose that we start with the Christian doctrine of human depravity. Secular solutions to racism are incomplete because they ignore the reality of human depravity and our sin nature. In this book I will develop what I term a mutual responsibility model of racial healing, which recognizes how the poison of human depravity affects all people.
Christians may agree or disagree with my arguments about racism. In the same way, some believers may disagree with the traditional Christian perspective on abortion. But the traditional Christian perspective has emerged through decades of debate, and it represents what a high percentage of Christians think about abortion. Nonbelievers at least know where most Christians stand on this issue. If my arguments about how Christian faith applies to racism are incorrect, then we must engage in an active debate about better solutions. But the debate must be in the context of our Christian faith so we develop a coherent set of ideas. Then the world will see an answer which they can accept or reject.

IMPLICATIONS OF OFFERING A CHRISTIAN SOLUTION
During a teleconference with a book club that was reading my first book,9 I was asked a thoughtful question about what Christians can do about racial issues. The questioner pointed out that even if Christians find solutions to racism, non-Christians may not feel obligated to follow those solutions. And while most people in our society may call themselves Christians, we know that only a fraction take their faith seriously enough to change their actions. So even if we find biblical answers to the racial issues in our society, will it make a difference?
My answer to that question is yes. To understand why I believe that our solutions will matter, we must look at our own history. For example, the abolitionist movement in the United States developed, for the most part, out of the early Quaker churches10 and was buttressed by other Christians until the end of slavery was achieved.11 The women’s suffrage movement was greatly aided by the works of many Christian women church leaders.12
Of course there were Christians who opposed abolition and women’s suffrage. However, Christian activists were key players in the great reform movements. These movements created a lasting impact on society because a critical mass of Christians used their Christian faith to reevaluate slavery and the voting rights of women.13 If we can develop a similar critical mass about race, we will also have a lasting impact on society.
After we conceptualize a Christian answer to racial problems, we have a responsibility to articulate our ideas to the larger society. We may fear that others will not want to hear what we have to say. But I believe that our society will be more open to our solutions than we might expect. Who is not tired of racial hostility? Who would not want to listen to new and innovative ideas about how to end the hostility? The task is important, not because we want to weigh in with politically correct notions about racism, but in order to do the foundational work of racial healing. Bringing estranged people together is a fitting work for those of us who claim to follow Christ.

MY APPROACH IN THIS BOOK
In the first five chapters of this book I will explore secular solutions to the problem of racism. We have to understand what others have tried and why their answers are incomplete before we can formulate new answers. In the last six chapters I will try to construct what I believe is a Christian model, the mutual responsibility model, for dealing with racism.
In chapter one I will explore the two contrasting views about racism prevalent among Americans. In the first view, racism is something overt which is done by one individual to another. In the second view, racism is structural as well as individualistic; social institutions can perpetuate racism even when individuals do not intend to be racist.
I will end chapter one with a brief introduction to the four general models of how people have tried to solve racism in the United States. In chapters two through five I will examine each of the four models—colorblindness, Anglo-conformity, multiculturalism and white responsibility—in greater depth.
In chapter six I will begin my construction of a Christian solution. I believe that a true Christian solution must take our sin nature into account. To this end I will introduce the mutual responsibility model and will elaborate on it throughout the rest of the book. In chapters seven and eight I will look at how our sin nature contributes to the way European Americans and racial minorities perpetuate racial alienation in the United States. In chapter nine I will show how Jesus, the ultimate reconciler, dealt with those who were ethnically different from himself. In chapter ten I will discuss how human depravity contributes to racial fears in our society. Finally, in chapter eleven I will discuss the implications of a Christian mutual responsibility model and end this book by examining some ways Christians can rethink their practices and institutions in light of my proposed Christian-based answer to racism in the United States.
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Four Secular Models of Dealing with Racism
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Two Views of Racism
When we tackle the subject of racism, a huge issue that confronts us is our inability to talk with each other. I am not referring to immigrants who speak Spanish, Mandarin, Portuguese or some other language. I mean that even those of us who understand English often use the same words or phrases to mean different things when we talk about race. For Christians to be a part of the racial healing process, we have to deal with these contrasting definitions and the confusion they cause.
Perhaps the most important distinction between people of different races is the way we understand the concept of racism. Christians should not be surprised by the tendency to define racial problems differently. Such a self-serving tendency comes from our human desire to escape our own responsibility and/or to gain resources from others in society.
THE IMPORTANCE OF DEFINING RACISM
The way we define a social problem will affect the way we conceive of its solution. If we have an incomplete definition of a problem, then we will envision a limited solution. If the real problem is larger than our restricted definition, then our solution will be insufficient.
Years ago I was watching a daytime talk show which focused on interracial romantic relationships. On this show, the father of a white woman did not approve of his daughter’s engagement to a black man. Yet when members of the audience called him a racist, he objected. From his point of view he was not a racist because even though he did not like blacks, he would not use the n word. Because he defined a racist as a person who used a particular racial insult, he felt free from the charge of racism. His limited definition of racist (voicing racial epithets) led to a limited solution (only avoid saying racial epithets). He was blind to the pain that his attitude caused both his daughter and the man to whom she was engaged.
If we are honest, we will admit that we also tend to define racism in a way that allows us to escape blame or to gain social resources from others. The father on the talk show may differ from us in degree of hypocrisy, but not in the effort with which we seek self-serving definitions to excuse ourselves. By our manipulation of words, we try to define away our own sins.
There are two dominant ways in which people in the United States define racism: the individualist definition and the structuralist definition.

AN INDIVIDUALIST DEFINITION OF RACISM
An individualist understanding defines racism as something overt that can be done only by one individual to another. This definition relies on the concept of freewill individualism, in which ultimate responsibility lies with the choices that human beings make. This philosophy assumes that individuals have the capacity to choose right from wrong and that sin is the result of our wrong choices. Society’s problems rise from the sins of individuals. For example, the wrong sexual choices of many people have led to the spread of suffering and death from AIDS.
The individualist definition of racism holds that racial strife is the result of individuals choosing to act in a racist manner. If an apartment manager decides not to rent an apartment to a black applicant, then that manager is guilty of the sin of racism. If a teacher uses an insulting racial epithet against Hispanics, then the students will suffer from a racist action. If a personnel officer refuses to hire an Asian applicant, that is another example of racism. Christians who accept an individualistic definition of racism perceive these choices as sinful, and they perceive the effect of these sinful actions as racism.
Important work done by Michael Emerson and Christian Smith indicates that white evangelicals are more likely than other whites to adopt an individualist concept of racism because they have such a strong concept of personal sin.1 The white racist is seen as a sinner who must repent of his or her sin. It does not take a great leap in logic to understand that if all people are capable of racism, then people of color who discriminate against majority group members are also guilty. People of color may be guilty of other sins connected with racial problems. For example, African Americans are less likely than European Americans to sustain intact families, a fact which contributes to their lower economic status.2 From an individualist point of view, racial economic disparity can be the result of the sins of African Americans.
If the problem of racism is due to the individual shortcomings of racists, then the solution to racism lies within the individual. If we can eliminate the tendency of individuals to engage in racism, then we will eradicate any mistreatment of people based on race. Laws can play a part in the solution only so long as they mandate that individuals will be treated equally. Teaching people about the evils of racism can also be a solution, since we will learn how to treat each other in an egalitarian manner. Whether by law or teaching, this view locates the problem of racism within the individual; the solution is to help individuals overcome the personal racism in their hearts.

A STRUCTURALIST DEFINITION OF RACISM
In contrast to the individualist definition of racism is the structuralist definition. According to this view, society can perpetuate racism even when individuals in the society do not intend to be racist. The structuralist viewpoint rests on the idea that humans are affected by the social structures in which they live. People do not merely make personal choices; they make choices influenced by the structures of their society. Merely exhorting weak-willed individuals to stop sinning will not solve racism; our social structures must also be reformed.
For example, black and Latino youths tend not to do as well academically as majority group members.3 Advocates of structuralism would argue that the difference has nothing to do with the students’ innate abilities. They would say that the disparity exists because black and Latino students attend schools that are inferior to predominantly white schools. The structualist explanation does not necessarily blame overt white racism for the poor schools but instead finds fault with the insufficient funding that the schools receive. Public schools are funded largely through property taxes. Through these property taxes, wealthy people pour more money into their children’s schools than poorer people are able to do. Personal racism is not to blame for the poor education of people of color; we should blame the social structures by which schools are funded.
The downplaying of individual blame is an important part of the structuralist view of racism. Those with a structuralist view do not dismiss the evidence that overt racism still plays a role in some racial problems. However, they assert that racism can affect the life prospects of people of color even when majority group members do not intend to act in a racist manner. The structuralist viewpoint sets forth an expanded definition of racism which includes acts of personal racism but also goes beyond them to include the way racism plays itself out in social structures. Since structuralists no longer need to prove ill will on the part of the majority, they are free to examine how social structures solidify racial inequality even when people do not overtly support such racism.
Emerson and Smith also note that African American evangelicals are more likely than other blacks to hold a structuralist viewpoint.4 We can attribute this tendency to black people’s desire to define racism in a way that will aid people of color. If blacks and other people of color include social structures as an aspect of racism, then they are more able to demand that society change those structures. Since racial minority groups have less than average income and wealth, they are motivated to push for social changes which will bring more economic equality. Obviously social reforms that concentrate on producing economic equality will lead to policies such as affirmative action, which work to the benefit of racial minorities. Structuralists may differ among themselves about how best to help people of color, but they agree that an alteration of social structures is part of the solution.
I want to make one final observation about these two basic definitions of racism. Emerson and Smith observed that blacks are more likely than whites to be structuralists.5 But, as noted above, white evangelicals are even more individualistic than other whites, and black evangelicals are even more structuralist than other blacks. In other words, in their ideas about how to solve racial problems, white and black evangelicals are even farther apart than whites and blacks in general. How can it be that white and black evangelicals, who largely share the same theological beliefs, have such divergent views about racial issues? It is vital that we begin to explore a common faith-based way to tackle racism, if for no other reason than to enable us to pull together Christians of different races into a truly unified body of Christ and present to the world a witness worthy of our Lord.

DIFFERENT DEFINITIONS, DIFFERENT SOLUTIONS
Individualists do not understand why fixing racist structures in society is so important because they do not believe that racism is found in social structures. Likewise structuralists cannot understand how individualists can fail to see the problem with structures, and they believe that individualists are insensitive to the real issues of racial inequality.
Both the structuralist and the individualist definitions ignore the spiritual dimensions of racism. They are secular definitions. Neither definition speaks to the nature of humanity or to spiritual forces that transcend individuals and society. Christians should not be limited to thinking only about the spiritual dimensions of racism, but racism must ultimately be defined as a result of our human sin nature. The sin nature of both majority and minority group members leads to racial conflict and tensions. We cannot end racism until we confront our own sin nature.

THE ROLE OF OUR SIN NATURE
It is easy to get swept up in all the statistics, arguments and calculations which surround racial issues in the United States. Sometimes it is useful for us to step back and take a simple look at a complex problem.
For centuries certain racial groups have been abused by a racial group that has enjoyed a lot of power. Recently our society has seen the error of its ways and has granted those abused individuals equal legal and political rights. However, the granting of such rights has not wiped out the effects of centuries of abuse. Estranged relationships between those who have been in power and those who have been abused do not heal merely because we have passed certain egalitarian laws. There must be an intentional effort at racial healing.
So what do we do now? The groups who have benefited from historical abuse tend to want everyone to forget about the past and move on. The groups who have been historically abused tend to want to focus on historical evils and gain recompense for the wrongs done to them. In a nutshell this is the source of our contemporary racial conflict.
Such a simplification is useful because we can clearly see our sin nature in our own reactions to past events. Our sin nature seeks to be released from all measures of accountability. It is in the interest of whites to ignore the perspective of people of color and to minimize their concerns about racial justice. If whites take seriously the effects of historical and contemporary racism, then they will have to take measures to eliminate or at least limit those effects. The power and influence of the majority can only be diminished, since they already possess disproportionate amounts of power and status. I do not mean that all European Americans are well off and all racial minorities are poor, but in general whites have more social resources than racial minorities. If we assume that racial groups do not differ in intelligence, work ethic or other aspects of human ability, then we must assume that something in contemporary society and/or from our racist past accounts for these economic differences. Defining racism in an individualist manner can help majority group members maintain their advantages. Thus the individualism of European Americans is at least somewhat connected to their own sin nature and desire to ignore the plight of people of color.
Likewise it is in the interest of people of color to focus on historical and contemporary racism to explain the current state of our society. We do not have a history of systematic oppression of whites by people of color. Nor is there evidence today that our society is set up for the benefit of people of color. Concentrating on historical and modern forms of institutional racism can insure that responsibility for all racial problems will ultimately be placed at the feet of European Americans. Of course this approach absolves people of color of accountability for their own shortcomings. Thus we see a powerful tendency in some social and academic circles to deny the ways that people of color victimize each other and even majority group members.
But cannot the two sides see how their perspectives affect each other? Cannot whites perceive that their unwillingness to take seriously the disadvantages of people of color only alienates them from racial minorities? Cannot people of color understand that contemporary whites should not forever bear the guilt of the sins of their ancestors, and that their own sins contribute to the difficulties of their lives? Neither group will be able to recognize its own part in our racial problems until we acknowledge how our sin nature contributes to those problems. It is the very essence of our sin nature that so often causes the truth to be hidden from us. Mark McMinn, a Christian psychologist, rightly points out that humans have a natural tendency to see others as sinners and wrong, while we see ourselves as right.6 If we get into an argument with a friend or spouse, we cannot understand how the other person cannot see our viewpoint. Our sin nature generates pride, which makes us unable to see how we have contributed to the problem. It is always someone else’s fault.
Now we can understand why whites and people of color do not easily perceive each other’s points of view. We can understand why whites emphasize individualism while people of color emphasize structuralism. Our sin nature keeps us from recognizing our own shortcomings. Instead we focus on what others should do. The group who has benefited from the ravages of racism fails to recognize those ravages, since it would mean they must accept a level of accountability they do not want to accept.7 The groups who have been abused fail to recognize how things have gotten better and the fact that not all their problems can be blamed on racism. If we define racial problems in a way that does not include recognition of our sin nature, then we will have an incomplete definition and will be able to offer only incomplete answers.

USING MODELS TO UNDERSTAND POPULAR RACIAL SOLUTIONS
From the two secular definitions of racism there have been four general paths that Americans have taken. These four models generally represent the secular racial solutions found in the United States. Christians latched onto these solutions and came up with the more spiritualized term racial reconciliation.8 Our attempts at spiritualization are admirable, but they cannot hide the fact that we have generally taken secular concepts and given them a Christian makeover. We should avoid making the mistake of thinking that just because we have spiritualized a secular model, the model is any less incomplete.
I want to be clear that I make no judgment about the sincerity of those who advocate different models. I believe that most of the proponents of these models honestly want to end the racial problems in our society and truly believe that the model they support is the best way to deal with racial problems. Yet sincerity is not sufficient for finding a solution to racism.
All of us are biased, and it is our natural tendency to see only the strengths of the models that we favor and the weaknesses of the models we do not like. It is quite difficult to see the advantages of models we hate and the shortcomings of those we love. But if Christians are going to find a better solution than the current secular models, then we have to be honest. We have to be as honest about the weaknesses of the model we love as we are about the model we hate. So the next step in the process of finding a Christian solution to racial problems is to gain a more complete understanding of the current secular models and to know why they sometimes succeed as well as why they ultimately fail.

FOUR MODELS OF RACIAL RECONCILIATION
The first model is colorblindness. Proponents of the colorblindness model argue that we will have racial reconciliation once we ignore race and forget the discrimination of the past. They contend that by concentrating on the advances we have made and acting in a colorblind manner we can overcome racism. The second possible model of racial reconciliation is Anglo-conformity. With the Anglo-conformity model, racial minorities are encouraged to adopt European American values so that minorities will imitate how whites moved up the economic/social ladder. Once racial minorities have gained economic equality with majority group members, then we will be able to overcome racism. Both the colorblind model and the Anglo-conformity model are based on the idea of individualistic racism.
The other two models focus on structural racial issues. The model of multiculturalism deals with racial alienation by emphasizing the value and worth of minority cultures. Advocates of this model argue that because the dominant society holds racial minorities and their subcultures in low esteem, we must find ways to uplift minority individuals and cultures. The final model, that of white responsibility, locates racial problems completely within majority culture and individuals. Its advocates argue that racial minorities cannot be racist since they lack the economic and social power of whites. Solutions that emerge from the white responsibility model tend to revolve around the empowerment of racial minorities.
In the following four chapters I will flesh out the four secular models more fully, first by looking at their sources. After examining the strengths and weaknesses of each model, I will look at their Christian adaptations, then attempt a Christian critique of them. Only after we have examined the secular models will we be ready to delve into the Scriptures to explore a Christian solution to racism.
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