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WILLIAM SHAKESPEARE, CYMBELINE




CONTENTS



	List of plates

	Acknowledgements and list of interviewees

	Introduction

	Part One

	1    The entirely trusted stealth minority: How Catholics became part of Britain today

	2    Relations restored: Diplomacy, part one

	3    From farce to golden age: Diplomacy, part two

	4    Faith and reason: Benedict XVI and the British

	5    The Franciscan age: A very British coup

	6    The British at the heart of Rome

	Part Two

	Introduction to Part Two: Taking a look at specifics

	7    Every picture tells a story: Ecumenism

	8    ‘The last Christian monarch’: The queen and the papacy

	9    Northern Ireland: Emissaries and backchannels in search of peace and justice

	10  Tricolours, saltires and papal flags: The papacy and Scotland

	11  What makes for the ‘x’ factor? The pope as modern leader

	12  The grit in the oyster: Church, state and domestic politics

	Select bibliography

	Index






	i

	v

	iii

	vi

	vii

	ix

	x

	xi

	xii

	1

	2

	3

	4

	5

	6

	7

	9

	10

	11

	12

	13

	14

	15

	16

	17

	18

	19

	20

	21

	22

	23

	25

	26

	27

	28

	29

	30

	31

	32

	33

	34

	35

	36

	37

	39

	40

	41

	42

	43

	44

	45

	46

	47

	48

	49

	50

	51

	52

	53

	54

	55

	56

	57

	58

	59

	60

	61

	62

	63

	64

	65

	67

	68

	69

	70

	71

	72

	73

	74

	75

	76

	77

	79

	80

	81

	82

	83

	84

	85

	86

	87

	88

	89

	90

	91

	92

	93

	94

	95

	96

	97

	100

	101

	102

	103

	104

	105

	106

	107

	108

	109

	110

	111

	112

	113

	114

	115

	116

	117

	118

	119

	120

	121

	122

	123

	125

	126

	127

	128

	129

	130

	131

	132

	133

	134

	135

	136

	137

	138

	139

	140

	141

	142

	143

	144

	145

	146

	147

	148

	149

	150

	151

	152

	153

	154

	155

	156

	157

	158

	159

	160

	161

	162

	163

	164

	165

	167

	168

	169

	170

	171

	172

	173

	174

	175

	176

	177

	178

	179

	180

	181

	182

	183

	184

	185

	186

	187

	188

	189

	190

	191

	192

	193

	194

	195

	196

	197

	198

	199

	200

	201

	202

	203

	204

	205

	206

	207

	208

	209

	210

	211

	212

	213

	214

	215

	216

	217

	218

	219

	220

	221

	222

	223

	224

	225

	226

	227

	228

	229

	231

	iv






PLATES

1.‘Cardinal Wiseman’s lambs’ by John Tenniel.

2.Cardinal Consalvi, Secretary of State at the Holy See.

3.Pope Pius VII, pope at the time of Waterloo.

4.Michael Ramsey, the Archbishop of Canterbury, bids farewell to Pope Paul VI outside St Peter’s Basilica during his visit to Rome, 26 March 1966.

5.HM Queen Elizabeth II meets Pope John Paul II, 1980.

6.HM the Queen presenting Cardinal Basil Hume with the Order of Merit in Buckingham Palace on 2 June 1999.

7.Pope John Paul II travels in the popemobile along Victoria Street in London en route to Westminster Cathedral during the papal tour of the United Kingdom, 28 May 1982.

8.Pope Benedict XVI meets Archbishop of Canterbury Rowan Williams in Vatican City, Rome, 23 November 2006.

9.Photograph taken from the plane of Pope Benedict XVI arriving in Scotland.

10.Former British prime ministers and other dignitaries look on as Speaker of the House of Commons, John Bercow, guides Pope Benedict XVI to his seat before his address at Westminster Hall in the Houses of Parliament, 17 September 2010.

11.Demonstrators hold banners before a march protesting against Pope Benedict XVI’s visit to Britain, in Piccadilly, central London, 18 September 2010.

12.Cherie and Tony Blair arriving for a memorial service for Pope John Paul II at Westminster Cathedral, London on 4 April 2005.

13.Theresa May, when home secretary, with Pope Francis in April 2014.

14.A special Mass for migrants held in St George’s Cathedral, Southwark, on the Feast of St Joseph the Worker, 4 May 2015.

15.Troubled cardinals: Cardinal Cormac Murphy-O’Connor, Cardinal Sean Brady, Cardinal Keith O’Brien, at the British Embassy to the Holy See in November 2007.

16.Mary McAleese, former president of Ireland, with Cardinal William Levada, prefect of the Congregation for the Doctrine of the Faith, and Bishop William Walsh of Down and Connor, at a reception in the British Embassy to the Holy See in November 2007.

17.The author with Pope Francis.



ACKNOWLEDGEMENTS AND LIST OF INTERVIEWEES

The following kindly agreed to be interviewed at length for this book:



•Nigel Baker, October 2015.

•Lord Camoys, January 2016.

•Francis Campbell, October 2014.

•Archbishop Leo Cushley, March 2016.

•Fr Jock Dalrymple, March 2016.

•Sean Donlon, January 2016.

•Eamon Duffy, December 2015.

•Tim Fischer, October 2015.

•Archbishop Michael Fitzgerald, January 2015.

•Dame Helen Ghosh, July 2015.

•Professor Lord (Peter) Hennessy, October 2014.

•Mgr Mark Langham, October 2014.

•Clifford Longley, October 2014.

•Denis MacShane, March 2015.

•Andrew Mitchell, February 2015.

•Archbishop Sir David Moxon, October 2015.

•Cardinal Cormac Murphy-O’Connor, February 2015.

•Cardinal Vincent Nichols, March 2015.

•Lord (Chris) Patten, January 2015.

•Sir Ivor Roberts, October 2014.

•Edward Stourton, January 2015.

•Mgr Philip Whitmore, January 2015.

•Lord (Rowan) Williams, July 2015.

•Baroness (Shirley) Williams, July 2015.

•Charles Wookey, October 2015.



I am also grateful to diplomatic officials of the Holy See who prefer to remain anonymous.



This book is also informed by conversations with many people over the years. They include John Wilkins, John Cornwell, Michael Walsh, Nicholas Lash, Austen Ivereigh, Jack Valero, Colette Bowe, Tina Beattie, Julian Filochowski, Chris Bain, Cherie Blair, Carla Powell, Fr James Leachman OSB, Fr Daniel McCarthy OSB, Fr Christopher Jamison OSB, Diana Klein, Robert Mickens, David Willey, Fr Keith Pecklers SJ, Philippa Hitchens, Fr Norman Tanner SJ, Andrew Brown, Linda Woodhead, Stephen Bates, Richard Collyer-Hamlin, Archbishop Justin Welby, Alana Harris, Margaret Archer, Sally Read, Fr Gerald O’Collins SJ, Peter Stanford, Fr Timothy Radcliffe OP, Fr Richard Finn OP, Fr Liam Walsh OP, Fr Alban McCoy OFM, Grace Davie, Fr James Hanvey SJ, Mgr Roderick Strange, Fr Michael Holman SJ, Archbishop Bernard Longley, Bishop Mark O’Toole, Sr Bernardette Hunston SCSJA, Sr Jane Livesey CJ, Sr Gemma Simmonds CJ, Marco Politi, michael Phelan, Paul Vallely, Jimmy Burns, Ruth Gledhill, Cathy Galvin, Mary McAleese, Bishop Paul Tighe, Mgr Tony Currer, Tim Livesey, Conor Gearty, Cole Moreton, Nicholas Pyke, Michael McCarthy and Raymond Whitaker.

The staff of The Tablet over the years were always a dedicated, stimulating and supportive team and I had numerous conversations with them during my editorship of the journal that have proved so important for this book. My thanks to Elena Curti, James Roberts, Christopher Lamb, Liz Dodd, Sean Smith, Rose Gamble, Megan Cornwell, Abigail Frymann, David Harding, Iain Millar, John Shirley, Michael Holland, Isabel de Bertodano, Michael Hirst, Christopher Herdon, James Macintyre, Thomas Norton, Philip Crispin, Brendan Walsh, Brendan McCarthy and Joanna Moorhead. My PA, Isabel Gribben, was always on hand to dig out that vital story I couldn’t find.

The origins of this book lie in a sabbatical from The Tablet, spent as a Visiting Scholar at St Benet’s Hall, Oxford. I am grateful to St Benet’s Master, Professor Werner Jeanrond, his wife Betty, and the staff and students for making me so welcome and my time there so productive. Unfortunately that time was marred by serious ill health and I am indebted to the staff of Charing Cross Hospital, particularly Professor Justin Stebbing, for their care.

A different, but equally meticulous care, was given to this book by my editor, Dominic Mattos, who showed unstinting enthusiasm for the project and provided invaluable advice. My copy editor, Lisa Carden, brought her marvellous eye for detail to the task. Any errors that remain are my responsibility.

Finally, my friends and family looked after me and nurtured me through this project, especially during my ill health. Thanks go to Sophie Treszka, Veronica Lachkovic, Pauline Gilbertson, Ann and Dave Ryan, and Liz and Brian Croft, as well as my relatives in Louisiana, Wales and North Yorkshire, especially Jean and John Gabriel, Caroline Ashley and Nicole Pepinster Greene. Above all my thanks go to Kevin who sustained me, as he always does, with love.



Introduction

Stonor Park is a quintessentially English estate, tucked in the folds of the Chiltern Hills, close by a curve of the Thames, with deer wandering among the trees. The same family has lived there for over 850 years, tracing their origins back to one of the leaders of the English at Agincourt. Yet this is English history with a twist: one of the most patriotic of ancient families also remained loyal to Rome despite the English Reformation. The Stonors of Oxfordshire were not persuaded to cut their ties with the Catholic Church; indeed they sheltered priests who came to celebrate Mass, including Edmund Campion, honoured as one of the great English martyrs. Stonor is a puzzle to many of its visitors; it is a part of English history they don’t know about. To them, Catholicism is something a bit different, rather foreign, even rather exotic.

As a child, raised as a Catholic, the religion did seem rather different to what else was around me. My Belgian father and I were the only Catholics in our road in west London in the early 1960s. Fellow pupils at my Catholic primary school and the convent school I later attended had parents who were Irish, Italian, Polish, Hungarian, Ukranian, Czech and Keralan. Catholic schools in the 1960s and 1970s were ethnically diverse long before it became the norm for the rest of education in Britain. My mother, a nominal Anglican, declined to convert to Catholicism on her marriage, but she took very seriously the promise she made to bring up any child of the marriage as a Catholic. Some of that commitment was easy to fulfil: I was sent to Catholic schools where I was prepared for life in the faith; my mother made me broderie anglaise dresses for my First Holy Communion and Confirmation. But what else to do? She hit upon a simple solution: every Christmas and Easter she sat me down in front of the television to watch the pope give his Urbi et Orbi blessing, to the Church and the world. It also imparted a particular message to me, and no doubt to all those watching, that Catholics were part of a huge community of people that stretched way beyond our everyday lives and the countries in which we lived. The man on the balcony in Bernini’s stunning setting was in some way strongly connected to any Catholic. I might be British but I was also rooted in this global Church, this huge family that could be found in all continents.

Today that family of the worldwide Catholic Church totals over a billion people. It is used to being the dominant faith in countries across the world, to exercising influence with a self-assurance that befits an organization that bestrides the globe. In Europe, though, that influence is waning; once devout Catholic countries such as France and Spain, and even Italy, have high rates of cohabitation, divorce, abortion and small families are now the norm. People no longer feel duty-bound to attend Mass every Sunday. Meanwhile the Church is growing in parts of the developing world: baptisms and Mass attendance are rising in African countries.

The demographics mean that the Church needs to rethink its relationship with these countries and figure out what the consequences are of being a religion with considerable, yet limited power in the West, while imagining a new axis of influence elsewhere. In such circumstances, Britain, where Catholics make up a significant minority in an increasingly secular society that is also ethnically, culturally and religiously diverse, becomes no longer an oddity for Rome, but a source of useful experience for dealing with the new normality. For in many ways Britain has been seen as an oddity, regarded for centuries as a nation with a curious relationship with the papacy. Once a Catholic stronghold, it severed its ties in the most dramatic and bloody way. The papacy was despised and rejected by Englishmen; loyalty to it was a mark of disloyalty to the country. Rome mourned the loss of England after the break with the Church, caused by Henry VIII’s frustrated demands for the pope to annul his marriage to his first wife, Katherine of Aragon. The journey back to first, limited mutual tolerance, later tentative communication and now mutual regard – albeit with occasional clashes – has been long and difficult.

Catholics today form a sizeable minority in Britain. Its one million communicant members mean that it is overtaking the Church of England as the biggest denomination of practising Christians in Britain. The country attracts people from the very countries where Catholicism is thriving, thus making it of huge interest to the papacy. The way in which the Church works in secular British society, choosing at times to be pragmatic and find accommodation with that society, and at others to challenge that secular status quo, has made the Church in Britain a vital testing ground for reassessing the Church’s place in Europe as its traditional power is challenged by secularism.

During the past thirty years there have been three popes: John Paul II, Benedict XVI and Francis. This book covers their pontificates, an era when the relationship between the British and the papacy has evolved far beyond the antagonism of the previous 450 years and the mutual ignorance of the pre-Vatican II twentieth century. During my thirteen years as editor of the Catholic weekly, The Tablet, and since, I have watched that evolution take place. Post-war social and cultural changes, and particularly the reforms of the Second Vatican Council, have to a great degree brought down the walls of the fortress church. Catholics were once distinctive in this country because of the demands of their faith that so shaped the pattern of their lives, from their weekly Mass-going to what they ate on Fridays and their frequently large families. Those tribal codes and customs have largely faded, although the bishops have tried to revive fish on Fridays. Even they, though, make decisions that lessen Catholic distinctiveness, ruling that some of the great feasts of the Church are no longer holy days of obligation and are instead celebrated on the nearest convenient Sunday.

Whilst there are still hints here and there of a latent suspicion towards Catholics in Britain, perhaps typified by the fact that in the UK still people are described, whether in information kept in their hospital notes about their religion or about their preferences for their children’s education, as Roman Catholics. As the sociologist Grace Davie notes: ‘The British are, of course, the only people to employ the adjective Roman, thus accentuating the foreignness of Catholicism.’1

Nevertheless, Catholicism has in many ways been normalized in Britain and it is Islam that has replaced Roman Catholicism as chief religious bogeyman in Britain today. The recusants remain, as do the poor migrants who nowadays are more likely to be Polish or Colombian rather than Irish, but arguably the most significant aspect of English Catholics is that they form a substantial subsection of the middle class and many of them have made their mark in the public arena. Their role has lessened suspicion of the institution to which they belong and today a Catholic child is just as likely as any other to rise to the top of his or her chosen path, a path which usually began at their local Catholic school. From the people in the pew to the priests and bishops, Catholic schools matter deeply and education remains one of the frequent battlegrounds between the Catholic Church and the state, as well as with secularist pressure groups such as the National Secular Society and the British Humanist Association.

This crucial background to how Catholics are present in public life today is the basis from which this book examines the changing relationship between the papacy in Britain in the modern era. In this first part of the book I chart the background to the restoration of Catholicism in England and the beginnings of diplomatic relations between the UK government and the Holy See. I show how this relationship has developed from initial frostiness into a mutually beneficial relationship in which the British influence in Rome is both significant and at times surprising.

I examine the relationship between the Catholic Church and the British government and how it is shaped by the bishops and politicians of this country, but also formed by the Foreign Office and the unique organization of the Holy See’s diplomatic service. The Catholic Church has a role, a power and an influence in the world unlike that of any other Christian denomination, and I show how it has found at times the United Kingdom to be both an ally and a combatant. I also explain how the UK matters to Rome because of its significance on the world stage, through its status at the United Nations, in NATO, and in the EU (although it remains to be seen how this may change following the results of the June 2016 referendum). Rome, meanwhile, with its global network of diplomats, its contacts with other religions and Christian denominations, has proved to be a source of useful intelligence for the UK.

The era covered in this book includes the latter half of the reign to date of Elizabeth II. She holds the title bestowed on her predecessor, Henry VIII, of Defender of the Faith, and her role in building relationships with Rome has been highly significant yet so far barely recognized publicly, although Rome is clearly a deep admirer of her as a Christian leader.

Photographs of the queen with the popes of the twentieth and twenty-first centuries fill tables in the British embassy to the Holy See in Rome. Also on display are pictures of popes together with the prime ministers of the past sixty years: from Macmillan and Heath to Wilson, Callaghan, Blair, Brown and Cameron. It is clear that the encounters have become more frequent, although as shown in these pages, the relationship can often be testy. Here in the UK, other than in places like Lewes on Bonfire Night, the pope today is usually not regarded as a foreign tyrant who threatens the Crown and even Englishness itself. Now he is a global celebrity, attracting as many headlines as a movie star, appearing with increasing frequency in people’s lives via their Twitter feeds, Facebook pages and the pope app. He is also increasingly an actor in global diplomacy: witness the involvement of Pope Francis in rapprochement between Cuba and the US, and in focusing attention on the plight of refugees. It was a wider engagement with the world that was central to the papacy of John Paul II as well, although the two pontiffs are very different characters and different in their approach, evidenced by John Paul’s intractable opposition to Communism.

In examining this changing attitude towards the papacy (and towards Catholicism more generally), it becomes clear that a strident secularism has overtaken Protestantism as Catholicism’s staunchest opponent in the UK. Christians of many denominations watched the TV coverage of Benedict XVI’s visit to Britain in 2010, examined in detail in this book, and were enthused by a Christian leader speaking so clearly about the role of faith in society. The once pronounced religious divides in society no longer seemed to matter, as Christians from all backgrounds listened to an articulate exposition of the role of faith in a society that has become so secular, even though religion plays such a great a role on the world stage.

The Catholic Church today is both insider and outsider in Britain. It is this paradoxical position, and the ways in which this position enables the Church to play a powerful, often subtle, often remarkable role in the life of the UK, that forms the crux of this volume. From the Church’s engagement in Northern Ireland during the Troubles, to rethinks on public policy on poverty, on inner cities, on climate change, on human trafficking, the Church in British public life continues to surprise and to wield real power.

Britain, meanwhile, plays its role in Rome. It had a significant part in ensuring the election of Pope Francis. In other words, the United Kingdom has influenced the most significant reform of the Catholic Church for half a century. This book explains how it came about, and examines the unexpected contemporary relationship between the papacy and the nation that once turned its back on Rome.

An example of how significantly things have changed is in the relationship with the institution that attempted to replace Catholicism, the Church of England. Today the two churches are friends, not foes. In November 2015, Westminster Abbey – the cathedral that could arguably be described as the nation’s parish church – played host to Raniero Cantalamessa, preacher to the papal household, the man who instructs the pope himself in the faith. But on this occasion, Fr Cantalamessa was instructing others, namely the highest echelons of the Church of England, on the occasion of the opening of the tenth five-year term of its General Synod. Among those listening was the Primate of All England, the Archbishop of Canterbury, Justin Welby, and the head of the Church of England, Elizabeth II. Cantalamessa did not steer away from the obvious – that he came among them as a Catholic at a time when attention is turning to commemoration of the quincentenary of the Protestant Reformation. ‘It is vital for the whole Church,’ he said, ‘that this opportunity is not wasted by people remaining prisoners of the past, trying to establish each other’s rights and wrongs’.2

‘Prisoners of the past.’ The relationship between the British and the papacy is complex, shot through with hints of the past and yet it is also being constantly reinvented. The historian Eamon Duffy, whose research into the English Reformation led to a rethinking of the people’s response to Henry VIII’s violent schism with Rome, has perceived how different the English experience of Catholicism is from that of its near neighbour, Ireland, where he lived until he was thirteen years old.

‘For the English, loyalty to the papacy has to co-exist with loyalty to the UK, the Queen and the flag. For the modern Irish, their Catholicism is part of their identity and that makes a huge difference. There’s that Seamus Heaney poem that sums up the feeling: “Be advised my passport’s green/ No glass of ours was ever raised to the Queen”,’ said Duffy. 

‘If you think of the Irish republic, there was an attempt to create a nation whose laws conformed with Catholicism. But English Catholics had to keep those things separate.’3

English Catholics – and indeed British Catholics – have found a way to reconcile these distinct aspects of their identity in a society that is today both more tolerant and more intolerant of difference than it has been in the past. This book explains how they have done so, and forms part of a bigger account of a fascinating and evolving relationship between a nation and a global religion.

Notes

1Davie, Grace (1994), Religion in Britain Since 1945: Believing without Belonging, Oxford: Blackwell.

2‘Rebuild my house: sermon to the General Synod of the Church of England’, by Fr Raniero Cantalamessa, 24 November 2015. Available online: http://www.anglicannews.org/news/2015/11/rebuild-my-house-sermon-to-the-general-synod-of-the-church-of-england-by-father-raniero-cantalamessa.aspx

3Interview of Eamon Duffy by Catherine Pepinster, December 2015.



PART ONE



1

The entirely trusted stealth minority:

How Catholics became part of Britain today

If ever a British city could be said to be a Catholic city, then it would be Liverpool. Its Catholic glory days are behind it now – churches have closed as poor Catholics have grown affluent and moved out – but its Catholic identity emerged in a city that was once deeply divided. The Liverpool Mail in July 1851, for example, claimed of Irish migrants that: ‘Popery has so completely polluted their mental faculties and debased the physical and moral habits of the Irish peasant that it is impossible to ameliorate his condition as a social animal.’1

Contrast that with the enthusiasm, in recent times, for ‘popery’. Two popes, John Paul II and Benedict XVI, have visited Britain, with a night-time prayer vigil in Hyde Park led by Benedict in 2010 leading to a huge newspaper headline the following day: ‘Glastonbury with God.’2 And when a picture of Pope Francis hugging a disfigured man appeared on the Daily Mail website it attracted millions of hits, more than some images of the Duchess of Cambridge or stars like David Beckham.3 Meanwhile the Catholics of Britain – some of them the descendants of those Irish migrants so vilified by the Liverpool Mail – have reached some of the highest offices in the land in recent years, including Cabinet Secretary, Director-General of the BBC, Vice-Chancellor and Chancellor of Oxford University and Director-General of the National Trust. They not only play their part in British society but in doing so have helped to dissolve some of the traditional prejudices against Catholicism in general and the papacy in particular.

To understand how great an achievement this is and to comprehend the unique relationship that exists today between the papacy and Britain, particularly with its establishment, it is necessary to chart how it has developed in the past 480 years since Henry VIII and his heirs, Edward VI and Elizabeth I, tore up the bonds that secured England’s relationship with the pope.

Mass forbidden

England’s fidelity to Rome was broken in 1532 when Henry VIII, previously awarded the title of Defender of the Faith for his support for the Church in the face of growing Protestantism, and his chief minister, Thomas Cromwell, removed papal power in England. Pope Clement VII’s refusal to allow the annulment of Henry’s marriage to Katherine of Aragon enraged the king. A year later the break was further confirmed, with Katherine’s marriage being declared invalid and Henry marrying Anne Boleyn. The split with Rome took many forms: the monasteries were dissolved and their lands requisitioned; statues of saints removed from churches and pictures disappeared beneath whitewash; priests, monks and bishops were imprisoned, and some executed; the Latin Mass forbidden.

After the break with Rome instituted by Henry, and the excommunication of his daughter, Elizabeth I, by Pope Pius V in his 1570 bull Regnans in Excelsis, popes did not recognize the legitimacy of English (later British) monarchs and in turn, Catholics in England and Scotland were prevented from voting, becoming MPs and joining learned professions.

Until the Catholic Relief Act of 1791, even to attend Mass was illegal. It was forbidden to build Catholic places of worship and Catholics were persecuted for their faith. The act of 1791 did permit the construction of churches so long as there were no bells and steeples (a ban kept in force until 1926), and the numbers of Catholics rose dramatically. Yet Englishmen – and women – who looked to Rome were still considered disloyal to crown and country. It was deemed a foreign, alien faith.

While the 1791 act permitted Catholics to practise law and run schools, Catholics were still excluded from both Houses of Parliament. The iniquity of the situation was highlighted by the landslide by-election in 1828 of Daniel O’Connell, an Irish Catholic, who despite his electoral victory was not legally entitled to sit in the Commons.

Wellington, the Catholics’ champion

It was the man perceived to be the most English of heroes, the Duke of Wellington, who began to turn the tide. Wellington, himself in fact Anglo-Irish, the man who saved Europe from Napoleon, served as Tory Prime Minister after his successes on the battlefields, and became convinced that only repeal of discriminatory laws could save England and Ireland from war. This conviction left him and his Home Secretary, Robert Peel, ranged against the king, George IV, who regarded giving way as a threat to the Church of England. Something of the flavour of these times can be seen in the collection of political cartoons kept at Wellington’s London home, Apsley House. One of them depicts Wellington’s famous duel in 1829 with the Earl of Winchilsea. The Duke is dressed in a monk’s habit and holding a rosary as he fights the earl, one of Catholicism’s most trenchant enemies. Even after the king was persuaded to capitulate – not least by Wellington’s threatened resignation – and agree to the emancipation of Catholics with the Catholic Relief Act of 1829, which allowed them the right to vote and hold public office, prejudice continued. One year later, though, came an intriguing insight into how British opinion might be changing: the Waterloo Chamber was built at Windsor Castle and dedicated to the defeat of Napoleon at Waterloo. It featured a series of portraits commissioned by George IV from Sir Thomas Lawrence of all the allies who joined together to defeat Bonaparte and the secularist French, whose 1789 revolution had so unsettled the English royals. Among those allies – and his portrait still hangs today in the chamber – was Pope Pius VII, who no longer seemed as threatening to the English as ‘alien’ French. It was a pragmatic case for the English of an enemy’s enemy being a friend.

In 1851, thirty-one years after emancipation, came the restoration of the Catholic hierarchy in England and Wales by Pope Pius IX. The bishops frequently prioritized school-building over church construction, with land and buildings paid for by money from the collection plate. The establishment of the Catholic Poor School Committee in 1847, just four years prior to the restoration of the hierarchy, was a deal between
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