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	“Even for the most seasoned of preachers, the thought of expositing the Gospel of Matthew could be overwhelming. Thanks to Doug O’Donnell’s newest commentary, chock-full of impressive insights and engaging wit, the first and perhaps greatest Gospel has suddenly become much less daunting. When Kent Hughes called on O’Donnell to write this volume, he knew exactly what he was doing.”

			Nicholas Perrin, Dean, Wheaton College Graduate School

			“This commentary grows out of wide reading and solid learning—the footnotes alone are a gold mine. O’Donnell writes with a zest for real life, wit, and (controlled) whimsy. The outcome: sermons that both revel in Christ and reveal Christ in fresh and striking ways. The author proves to be a hard-working and natural expositor of Scripture. This book goes to the top of my list of sterling homiletical commentaries on the first Gospel.”

			Robert W. Yarbrough, Professor of New Testament, Covenant Theological Seminary

			“The market is full of critical commentaries, but not many actually deal with what is ‘critical’—the centrality of the gospel, the mission of the Church, and the life of the Christian. Doug O’Donnell’s commentary on Matthew is a clear exception. With sensitivity to all the important narrative and exegetical details, O’Donnell offers an interpretation of the first Gospel that is pastoral throughout, and in some instances, truly profound. Relevant illustrations are used in almost every passage, and numerous issues are addressed with theological vigor and often from the pastoral heritage of the Church. There are times when the critical commentaries are useful, even necessary, but I cannot imagine a pastor preaching through Matthew that would not want to use this commentary as a significant resource.”

			Edward W. Klink III, Associate Professor of New Testament, Talbot School of Theology, Biola University
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	To Sean Michael O’Donnell, 
my firstborn son, 
whose birth, 
by God’s redemptive providence, 
brought me new birth


																										
	And Jesus came and said to them, “All authority
 in heaven and on earth has been given to me. 
Go therefore and make disciples of all nations,
 baptizing them in the name of the Father and of 
the Son and of the Holy Spirit, teaching them to 
observe all that I have commanded you. And behold, 
I am with you always, to the end of the age.”

			MATTHEW 28:18–20


																										
			Contents

			A Word to Those Who Preach the Word

			Preface

			
				
					
							 1
							The Melodic Line of Matthew: 17 An Introduction and Overview of the Gospel of Matthew
					

					
							 2
							Perfect Aim (1:1–17)
					

					
							 3
							Conceiving Christ (1:18–25)
					

					
							 4
							Fulfillments and Fulfillment (1:18—2:23)
					

					
							 5
							We Two Kings (2:1–12)
					

					
							 6
							Baptism of Repentance (3:1–17)
					

					
							 7
							The Tempted Son (4:1–11)
					

					
							 8
							A Great Light in Galilee (4:12–25)
					

					
							 9
							A Sermon on the Sermon (5—7)
					

					
							10
							A Broken Blessedness (5:3–10)
					

					
							11
							Unworldly for the World (5:11–16)
					

					
							12
							“I Say to You,” Part 1 (5:17–48)
					

					
							13
							“I Say to You,” Part 2 (5:21–48)
					

					
							14
							God-Rewarded Righteousness (6:1–18)
					

					
							15
							How Not to Pray (6:5–8)
					

					
							16
							How to Pray (6:9–15)
					

					
							17
							Treasure and Trust (6:19–34)
					

					
							18
							The Loving Art of Speck Removal (7:1–12)
					

					
							19
							The Narrow Gate to Life (7:13–29)
					

					
							20
							Pictures of Power (8:1–17)
					

					
							21
							Even the Wind Obeys Him (8:18–27)
					

					
							22
							Christus Victor (8:23–34)
					

					
							23
							Authority to Forgive (9:1–8)
					

					
							24
							Supper with Sinners (9:9–13)
					

					
							25
							A Critique of “Pure” Religion (9:14–17)
					

					
							26
							Two Touches (9:18–26)
					

					
							27
							Too Blind Men (9:27–34)
					

					
							28
							The Motive and Means of Mission (9:35—10:4)
					

					
							29
							Jesus’ Sermon on Suffering Mission (9:35—11:1)
					

					
							30
							His Mighty Works (11:2–24)
					

					
							31
							Resting in the Son (11:25–30)
					

					
							32
							Lord of the Sabbath (12:1–8)
					

					
							33
							Lord of Mercy and Justice (12:9–21)
					

					
							34
							Two Kingdoms, One Choice (12:22–37)
					

					
							35
							Easter and the Evil Generation (12:38–45)
					

					
							36
							Focus on the Family (12:46–50)
					

					
							37
							The Purpose of Parables (13:10–17, 34, 35, 51, 52)
					

					
							38
							Three Ways of Disaster, Three Grades of Glory 363 (13:1–9, 18–23, with 57, 58)
					

					
							39
							Seven Parables; Three Themes (13:24–33, 36–50)
					

					
							40
							The Headless Prophet and the Heartless King, Part 1 (14:1–12)
					

					
							41
							The Headless Prophet and the Heartless King, Part 2 (14:1–12)
					

					
							42
							Contemplation and Compassion (14:13–23)
					

					
							43
							It is I AM (14:22–33)
					

					
							44
							The Damning Effects of Spiritual Blindness (14:34—15:20)
					

					
							45
							Feeding the “Dogs” (15:21–39)
					

					
							46
							Dual Dangers (16:1–12)
					

					
							47
							The Great Confession (16:13–20)
					

					
							48
							No Cross; No Crown (16:21–28)
					

					
							49
							This High Mountain . . . That Lowly Hill (17:1–13, 22, 23)
					

					
							50
							Visualize Mustard-Seed Faith (17:14–20)
					

					
							51
							Death and Taxes (17:24–27)
					

					
							52
							Little Ones (18:1–14)
					

					
							53
							Immanuel’s Ecclesia (18:15–20)
					

					
							54
							The Heart of Perfect Forgiveness (18:21–35)
					

					
							55
							The Beginning and End of Marriage (19:1–12)
					

					
							56
							The Impossibility of Salvation (19:13–30)
					

					
							57
							The “Injustice” of a Generous God (20:1–16)
					

					
							58
							The Greatness of Going Up to Jerusalem (20:17–28)
					

					
							59
							Seeing with the Blind (20:29–34)
					

					
							60
							The Son of God on a Child of a Donkey (21:1–11)
					

					
							61
							A Withered Temple (21:12–22)
					

					
							62
							What Authority? What Authority! (21:23–46)
					

					
							63
							A Peculiar Parable with a Poignant Point (22:1–14)
					

					
							64
							Give Back to God (22:15–22)
					

					
							65
							Like Angels in Heaven (22:23–33)
					

					
							66
							Out of the Eater Came Something to Eat (22:34–40)
					

					
							67
							Answering to Jesus (22:41–46)
					

					
							68
							The Exaltation of Humility (23:1–12)
					

					
							69
							“Is He Quite Safe?” (23:13–39)
					

					
							70
							Our Heads inside the Heavens (24:1–14)
					

					
							71
							Apocalypse Then (24:15–28, 32–35)
					

					
							72
							God Only Knows (24:29–31, 36–51)
					

					
							73
							The Sad Story of Five Silly Girls (25:1–13)
					

					
							74
							From Vigilance to Diligence (25:14–30)
					

					
							75
							Jesus’ Last Sermon (25:31–46)
					

					
							76
							The Passion of the Church and the Passion of the Christ (26:1–16)
					

					
							77
							The Paradoxes of the Last Passover (26:17–30)
					

					
							78
							Fearful Symmetry (26:31–35, 69–75)
					

					
							79
							Drank Damnation Dry (26:36–46)
					

					
							80
							A Sovereign Scriptural Plan (26:47–56)
					

					
							81
							What Jesus Deserves (26:57–68)
					

					
							82
							Innocent Blood (27:1–10)
					

					
							83
							Why? (27:11–26)
					

					
							84
							Behold Your King! (27:27–32)
					

					
							85
							The Power of the Cross (27:33–44)
					

					
							86
							The Death of Death in the Death of Christ (27:45–53)
					

					
							87
							Things into Which Angels Long to Look (27:54–61)
					

					
							88
							Behold Him That Was Crucified (27:62—28:15)
					

					
							89
							Operation Immanuel (28:16–20)
					

				


			Notes

		


																										
	A Word to Those Who Preach the Word

			There are times when I am preaching that I have especially sensed the pleasure of God. I usually become aware of it through the unnatural silence. The ever-present coughing ceases, and the pews stop creaking, bringing an almost physical quiet to the sanctuary—through which my words sail like arrows. I experience a heightened eloquence, so that the cadence and volume of my voice intensify the truth I am preaching.

			There is nothing quite like it—the Holy Spirit filling one’s sails, the sense of his pleasure, and the awareness that something is happening among one’s hearers. This experience is, of course, not unique, for thousands of preachers have similar experiences, even greater ones.

			What has happened when this takes place? How do we account for this sense of his smile? The answer for me has come from the ancient rhetorical categories of logos, ethos, and pathos.

			The first reason for his smile is the logos—in terms of preaching, God’s Word. This means that as we stand before God’s people to proclaim his Word, we have done our homework. We have exegeted the passage, mined the significance of its words in their context, and applied sound hermeneutical principles in interpreting the text so that we understand what its words meant to its hearers. And it means that we have labored long until we can express in a sentence what the theme of the text is—so that our outline springs from the text. Then our preparation will be such that as we preach, we will not be preaching our own thoughts about God’s Word, but God’s actual Word, his logos. This is fundamental to pleasing him in preaching.

			The second element in knowing God’s smile in preaching is ethos—what you are as a person. There is a danger endemic to preaching, which is having your hands and heart cauterized by holy things. Phillips Brooks illustrated it by the analogy of a train conductor who comes to believe that he has been to the places he announces because of his long and loud heralding of them. And that is why Brooks insisted that preaching must be “the bringing of truth through personality.” Though we can never perfectly embody the truth we preach, we must be subject to it, long for it, and make it as much a part of our ethos as possible. As the Puritan William Ames said, “Next to the Scriptures, nothing makes a sermon more to pierce, than when it comes out of the inward affection of the heart without any affectation.” When a preacher’s ethos backs up his logos, there will be the pleasure of God.

			Last, there is pathos—personal passion and conviction. David Hume, the Scottish philosopher and skeptic, was once challenged as he was seen going to hear George Whitefield preach: “I thought you do not believe in the gospel.” Hume replied, “I don’t, but he does.” Just so! When a preacher believes what he preaches, there will be passion. And this belief and requisite passion will know the smile of God.

			The pleasure of God is a matter of logos (the Word), ethos (what you are), and pathos (your passion). As you preach the Word may you experience his smile—the Holy Spirit in your sails!

			R. Kent Hughes


																										
	Preface

			The unique feature of this commentary—as opposed to all others in the history of the church—is that I wrote it. I don’t mean that arrogantly or humorously, although I hope you thought the second and are still laughing. I mean it in this sense.

			I like Bible commentaries, particularly ones on my favorite book of the Bible (both before and after I was commissioned to do this)—the Gospel of Matthew. Sitting beside me as I write, I have as many commentaries on this Gospel as I have had birthdays. Many of them I have read. Some of them I have used. One of them I enjoyed so much I wish I wrote it. But this commentary is not like them. It’s a pastor’s commentary for pastors, written by a tall pastor from a small church in a large Chicago suburb to other pastors—tall and short, large and small—in America and around the world. It is written to those who will use it as an aid to preach sermons that would make Matthew smile with approval.

			And I do mean smile. Matthew didn’t write his Gospel so we’d merely write voluminous tomes that begin “Recent studies on the nature of written documents . . .” or “As in the commentary’s various analytical sections, here in the introduction I will first discuss problems of synchronic analysis before turning to those of diachronic analysis.” He wrote it, as the church has long and rightly assumed, as an evangelist. Irenaeus, Jerome, and those medieval monastic artists got it right: the Gospel of Matthew is the face of man.1 This Gospel was written by a man for men about the Man. Matthew wants all people everywhere to bow down before that Man, the one to whom all authority in Heaven and on earth has been given. He wants Gentiles and Jews to submit to their King, trusting Jesus to be Savior from sins and Lord of life. He wants us to know Jesus, worship him, obey his teachings, and tell others to do the same.

			Thus, my purpose is as close to Matthew’s as possible. Like the Gospel, this commentary was written “to gospel.”2 I’m appealing to real people (“let the reader understand,” cf. 24:15) who need a real King. This is not to say I don’t deal with doctrines and difficulties in some depth. Nor is it to say I’m not concerned about getting it right. But it is to say, I am more concerned about practical theology than theoretical. To borrow from J. C. Ryle’s methodology, I have endeavored “to dwell chiefly on the things needful to salvation.”3

			I shall say lastly but least importantly, the language of this commentary is reflective of this evangelistic and pastoral purpose. You see, therefore, my brothers and sisters, I’ve occasionally used real phrases we use in everyday ecclesial talk—like “my brothers and sisters” and “you see”—to make you see what you’re supposed to see. At times I’ve also included “look there” because I assume you have your Bible open, either as a pastor preparing a sermon or a layperson doing daily devotions. And I’ve even disregarded those old rules of grammar (based on proper Latin, not proper English) about not starting a sentence with a conjunction. I want the language of these now dead sermons to be as alive as Christ. I hope you find that to be the case. Enjoy!

			I acknowledge my heartfelt gratitude to Kent Hughes for the privilege of contributing to the Preaching the Word series. Kent left a phone message five years ago asking me to contribute a volume and to think about what book of the Bible that might be. The Gospel of Matthew is what first came to mind. However, I was young and didn’t want be so presumptuous as to ask for that. So I called Kent back and left a message that I’d love to contribute and that I’d be happy to take whatever book he assigned. He called back and left another message—asking me to do Matthew!

			I am indebted to the careful editing and proofreading of the Crossway staff. Thank you. I’d also like to thank Matt Newkirk, as well as Alexandra Bloom and Emily Gerdts for their various editorial tasks. Finally, I thank God for my family (Emily, Lily, Evelyn, Simeon, and Charlotte), and notably my oldest son—Sean Michael O’Donnell—to whom I dedicate this book. Sean, I am thankful to God for you more than you can know or imagine.

			Douglas Sean O’Donnell

			New Covenant Church, Naperville, Illinois


																										
	Notes

			Preface

			1. It was common in the early church to interpret the four beasts in Ezekiel (see Ezekiel 1:10; 10:14; cf. Revelation 4:7) as the four Gospels (e.g., Irenaeus, Against Heresies, 3:11:8; and Jerome, in St. Thomas Aquinas, Catena Aurea, vol. 1, Part I: The Gospel of St. Matthew, trans. John Henry Newman [New York: Cosimo Classics, 2007], p. 9).

			2. Similarly, D. Martyn Lloyd-Jones wrote,

			I am not decrying the value of a careful discussion and study of the Scriptures in that way; but I do feel constantly the need to warn myself and everybody else against becoming so immersed in the mechanics of Scripture that we miss its message. While we should be concerned about the harmony of the Gospels and similar problems, God forbid, I say, that we should regard the four Gospels as some kind of intellectual puzzle. The Gospels are not here for us to try to draw out our perfect schemes and classifications; they are here for us to read in order that we may apply them, that we may live them and practise them. (Studies in the Sermon on the Mount, 2nd ed. [Grand Rapids, MI: Eerdmans, 1976], p. 15.)

			3. J. C. Ryle, Matthew: Expository Thoughts on the Gospels, Crossway Classic Commentaries (Wheaton, IL: Crossway, 1993), p. xvi.

			Chapter One: The Melodic Line of Matthew

			1. I allude here to the tradition that Peter is the source of Mark’s Gospel: “Mark, the disciple and interpreter of Peter, himself also handed down to us in writing what was preached by Peter” (Irenaeus, Against Heresies, 3.1; cf. 3.10.6).

			2. See Martyn Lloyd-Jones, Preaching and Preachers (Grand Rapids, MI: Zondervan, 1972), chapter 16.

			3. John Stott, Why I Am a Christian (Downers Grove, IL: InterVarsity Press, 2003), p. 44.

			4. Ibid., pp. 45, 46.

			5. This theme of authority is found throughout Matthew. Eight examples should suffice. First, in his teachings Jesus often employs terms like King, Lord, and Master in reference to himself, as well as phrases like “kingdom of heaven” and “kingdom of God” (cf. his two kingdoms language in relationship to demonic activity, as well as his authority over demons [e.g., 12:26], and his language in relation to other kings [4:18–22; 9:9]). Second, he claims to be greater than the great King Solomon (12:42; cf. his relationship with David and actions that claim Davidic authority, e.g., 12:3, 4). Third, twenty-eight times he uses the authoritative Old Testament title “Son of Man” of himself. Fourth, he claims knowledge of the future judgment and authoritative role in the judgment. Fifth, he declares who gets into the kingdom and who doesn’t (e.g., 25:31–34, 41). Sixth, he gives many God-like authority claims (5:11, 17, 18, 21, 28, 32, 34, 39, 44; 7:21–27, 29; 9:1–8; 10:22, 32–42; 11:27–30; 12:30–32, 36; 16:24; 18:5, 6, 20; 19:28, 29; 20:23; 23:34–39; 24:9, 35; 25:1, 35ff. Seventh, in the recognition of his divine authority, he is worshipped (2:11; 8:2; 14:33; 28:9, 17). Eighth, the religious and political authorities notice and question Jesus’ authority (see 21:23–27; 22:16; 26:53).

			6. Timothy Keller, The Reason for God: Belief in an Age of Skepticism (New York: Dutton, 2008), pp. 40, 41. Also John Stott notes, “Nearly 80 percent of the world’s Christians today are non-white and non-Western. Christianity is emphatically not a white man’s religion” (Through the Bible, Through the Year [Grand Rapids, MI: Baker, 2006], p. 152).







































































			
			Chapter Two: Perfect Aim

			1. For the importance of genealogies to Jews, see Michael Green, The Message of Matthew, The Bible Speaks Today (Downers Grove, IL: InterVarsity Press, 2000), p. 57.

			2. Craig L. Blomberg, Matthew, New American Commentary (Nashville: Broadman, 1992), p. 56.

			3. John Nolland, The Gospel of Matthew, New International Greek Testament Commentary (Grand Rapids, MI: Eerdmans, 2005), pp. 101, 102.

			4. See Ulrich Luz, Matthew 1–7, Hermenia (Minneapolis: Fortress Press, 2007), pp. 96, 97.

			5. C. H. Spurgeon, The Gospel of the Kingdom (Pasadena, TX: Pilgrim Publications, repr. 1996), p. 1.

			6. Charles Wesley, “Hark! the Herald Angels Sing” (1739).

			7. Frederick Dale Bruner, The Christbook: Matthew 1–12, 2nd and rev. ed. (Grand Rapids, MI: Eerdmans, 2004), p. 14.

			8. Spurgeon, The Gospel of the Kingdom, p. 3.

			9. Ibid., p. 9.

			10. Luz, Matthew 1–7, p. 83.

			11. “Since it was quite usual for people to marry within their clan, it can be concluded that Mary belonged to the house of David. Several early Fathers of the church testify to this—Ignatius of Antioch, Irenaeus, Justin and Tertullian, who base their testimony on an unbroken oral tradition” (see The Navarre Bible: Standard Edition, Saint Matthew’s Gospel [Dublin: Four Courts Press, 1999], p. 260).

			12. These men were David’s advisors, and Giloh was located in the mountains of Judah.

			13. This “irregular element” prepares us for “the miracle of the virginal conception of Jesus.” Rudolf Schnackenburg, The Gospel of Matthew, trans. Robert R. Barr (Grand Rapids, MI: Eerdmans, 2002), p. 17. Cf. Donald Senior, The Passion of Jesus in the Gospel of Matthew (Collegeville, MN: Liturgical Press, 1985), p. 20.

			14. Michael Wilkins, Matthew, NIV Application Commentary (Grand Rapids, MI: Zondervan, 2004), p. 61.

			15. Herbert McCabe, God Matters (London: Chapman, 1987), p. 249, quoted in Stanley Hauerwas, Matthew, Brazos Theological Commentary on the Bible (Grand Rapids, MI: Brazos, 2006), p. 33. I took the liberty of correcting the spelling of murderers, which I’m assuming the editor missed. In Hauerwas it is “murders.”

			16. Ibid.

			17. Luz, Matthew 1–7, p. 69.

			18. Bruner, The Christbook, p. 10.

			19. Julie H. Johnston, “Grace Greater Than Our Sin” (1911).

			Chapter Three: Conceiving Christ

			1. Simeon turned eight on May 19, 2012.

			2. William Barclay, The Gospel of Matthew, vol. 1, rev. ed. (Philadelphia: Westminster, 1975), p. 18.

			3. Ibid.

			4. I take the “patiently” from J. C. Ryle. Ryle says, “He saw the ‘appearance of evil’ in the one who was to be his wife. But he did nothing rashly. He waited patiently to have the line of duty made clear” (Matthew: Expository Thoughts on the Gospels, Crossway Classic Commentaries [Wheaton, IL: Crossway, 1993], p. 4).

			5. Wolfhart Pannenburg, Systematic Theology, 2:32, quoted in Frederick Dale Bruner, The Christbook: Matthew 1–12, 2nd and rev. ed. (Grand Rapids, MI: Eerdmans, 2004), p. 28.

			6. Theologian Stanley Hauerwas says it this way: “For Matthew, the work of the Spirit is to point to the humanity of Christ” (Matthew, Brazos Theological Commentary on the Bible [Grand Rapids, MI: Brazos, 2006], p. 33).

			7. Frederick Dale Bruner, The Holy Spirit: Shy Member of the Trinity (Eugene, OR: Wipf & Stock, 2001).

			8. Bruner, The Christbook, p. 27.

			9. So many of the epistles speak of the Spirit’s work but so very few benedictions, doxologies, and greetings address him directly. In these texts it is usually just the Father (Colossians 1:2) or the Son (1 Corinthians 16:24; Galatians 6:18; Philippians 4:23; 2 Timothy 4:22; Philemon 25; 1 Peter 5:14; 2 Peter 3:18) or the Father and the Son (Romans 1:7; 16:27; 1 Corinthians 1:3; 2 Corinthians 1:2; Galatians 1:3; Ephesians 1:2; 6:23; Philippians 1:2; 1 Timothy 1:2; 2 Timothy 1:2; Titus 1:4; Hebrews 13:20, 21; James 1:1; 2 Peter 1:1; 2 John 1:3) who are mentioned. Only twice do we find all three members of the Trinity (2 Corinthians 13:14; 1 Peter 1:1, 2).

			10. I use the term “father” with some reservation, as only God is called Jesus’ “Father” in Matthew (cf. how “father” is used in 1:1–16: Joseph is not called the father of Jesus, but the husband of Mary, of whom Jesus was born).

			11. Bruner, The Christbook, p. 47.

			12. Cf. John Calvin, Commentary on a Harmony of the Evangelists, Matthew, Mark, and Luke, trans. William Pringle (Grand Rapids, MI: Baker, repr. 1993), p. 95.
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						10a
						one of these little ones
				

				
						10b
						my Father who is in heaven
				

				
						12b
						has gone astray
				

				
						12c
						the ninety-nine
				

				
						12c
						the one that went astray
				

				
						13b
						the ninety-nine
				

				
						13b
						went astray
				

				
						14
						your (or: my) Father who is in heaven
				

				
						14
						one of these little ones
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