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      Introduction

      
      
      From the beginning, Axel Honneth’s project has been directed towards the key problem
         of reconstructing a conceptual framework that can both comprehend the structures of
         social domination and identify the resources for its practical transformation.[1]   In this spirit, Honneth is dedicated to continuing the project of Critical Theory
         in its two-fold strategy of reflecting upon its own premises and pre-scientifically
         locating the emancipatory interest which frames its theoretical analysis.[2]   In this respect, Honneth has made a profound contribution to Critical Theory, most
         notably in terms of defending a normative, emancipatory project and developing a comprehensive
         theory of recognition that can provide a framework for analyzing the distorting effects
         of modern social conditions on subjective experience and subject-formation. 
      

      
      As the leading theorist of the third generation of the Frankfurt School, Honneth has
         productively renewed the project of Critical Theory in ways that both continue and
         differentiate his own project from first and second generations. As Jürgen Habermas’
         successor in social philosophy at the University of Frankfurt and Director of the
         Institute for Social Research, Honneth has been instrumental in extending the Institute’s
         interdisciplinary research programs, most notably around the research themes of the
         ‘structural transformation of recognition’ and ‘paradoxes of capitalist modernization.’
         Although not formally a student of Habermas’, Honneth was appointed as an assistant
         professor in Habermas’ research group in the 1980s, and after holding positions in
         Berlin and Konstanz, was appointed to Habermas’ chair in Frankfurt in 1996.[3]   More recently, he has also been appointed to a chair in the philosophy department
         at Columbia University in New York, coincidently retracing the steps of first-generation
         members of the Frankfurt School who were offered institutional refuge at Columbia
         when they fled Germany during the 1930s.[4]   However, while Honneth is undeniably committed to the mode of social critique originally
         derived from the first generation of the Frankfurt School, he also fully endorses
         the communicative transformation of Critical Theory first initiated by Habermas. In
         this sense, much of Honneth’s work has been dedicated to developing an alternative
         intersubjective basis for Critical Theory that can safeguard its normative intent
         and he shares Habermas’ basic intuition that such norms can be found as current practices
         or experiences within our social lifeworlds. 
      

      
      While Honneth has engaged with many of the same theoretical resources as Habermas,
         from historical materialism, philosophical anthropology, psychoanalysis, developmental
         psychology, American pragmatism, and German Idealism, he has also sought to make them
         his own and has undertaken a form of reconstructive criticism that has resulted in
         remarkably new and productive outcomes. Honneth’s alternative readings of Hegel, Feuerbach,
         Marx, Lukács, and Mead have produced not only an alternative theory of intersubjectivity
         but also a theory of recognition alert to subjective experiences of social suffering,
         fragmentation, and alienation. One of the hallmarks of Honneth’s work has also been
         his preparedness to engage productively with a range of alternative positions in both
         contemporary French philosophy and phenomenology, including the work of Derrida, Sartre,
         Merleau-Ponty, Castoriadis, Foucault, and Levinas in developing a multidimensional
         theory of intersubjectivity and recognition.[5]   In this respect, in contrast to Habermas’ much more critical and dismissive treatment
         of this line of thinkers and the circumscription of the reception of their work in
         terms of his own philosophy of language and theory of rationalization, Honneth’s work
         has proven important for opening new lines of engagement with a range of traditions.
         This is especially the case in terms of emphasizing the more phenomenological and
         existential aspects of the French tradition, for example, in Sartre’s work, the pre-
         and extra-linguistic dimensions of sociality and intersubjectivity, the importance
         of the asymmetricality of ethical relations highlighted by Derrida and Levinas, as
         well as fruitfully engaging with Foucault’s analysis of power and conflictual notion
         of the social understood as a strategic field of struggle.[6]   
      

      
      However, it is not only his predisposition to an engagement with a range of alternative
         philosophical traditions and theoretical resources that sets Honneth apart from previous
         generations of the Frankfurt School, but also his political and social context. Born
         in 1949 in Essen, Germany, Honneth’s formative years were more influenced by the social
         changes and new social movements of the 1960s and 1970s, rather than any direct experience
         of the years of German National Socialism and wartime atrocities, or the failure of
         the so-called revolutionary consciousness of the working classes both in the interwar
         years and in the face of Nazism.[7]   Nonetheless, Honneth suggests that the social upheavals and transformations of
         his own generation, particularly within the working class population in Germany at
         the time, alerted him at a ‘pre-theoretical level’ to the existential experiences
         of social suffering and shame, feelings of disrespect that also resonated in his readings
         of the works of E.P. Thompson and Barrington Moore as explanatory factors for social
         conflict and change.[8]   
      

      
      These impulses have become guiding motifs in Honneth’s work and his theory of recognition
         is predicated on the idea of a ‘phenomenology of social suffering,’ those lived experiences
         of disrespect that provide immanent resources within social life for the basis of
         social critique and transformation. In this respect, Honneth continues the guiding
         premise of first and second generations of Critical Theory by developing a critique
         of philosophical categories which is immanently connected to social diagnoses that
         identify an often concealed, suppressed, or ignored emancipatory interest or horizon
         in social reality. Honneth’s primary focus has indubitably been an examination of
         the pathologies of individual subject-formation and distorted identity as the basis
         for social conflict and struggle.[9]   In this sense, he has largely taken up the first generation’s concerns with subjective
         experiences of domination, alienation, reification, and the deformations of identity
         development, rather than pursuing Habermas’ core concerns with procedural rationality,
         language philosophy, and macro-social dynamics.[10]   Nonetheless, Honneth shares with both generations the distinctive Frankfurt School
         approach by aiming to bring together the empirically orientated social sciences with
         philosophical critique as a means of identifying social pathologies in modern capitalist
         societies.[11]   
      

      
      However, the theoretical manner in which Honneth reconceives of both a theory of society
         and social change, his dedication to a fundamentally action-theoretic stance and re-orientation
         of the communicative paradigm, his development of a multidimensional theory of intersubjectivity
         and philosophical anthropology, and his more nuanced analysis of power, clearly sets
         him apart from members of both first and second generations of Critical Theory. 
      

      
      One of Honneth’s primary concerns has been to fundamentally defend an action-theoretic
         view of the social, thereby resisting all forms of structural, functional, and totalizing
         social analysis. In his early critique of the first generation of the Frankfurt School,
         Honneth contends that their social-theoretical analysis was not robust enough to develop
         a reflexive critique of society in the terms originally defined by Horkheimer.[12]   In Honneth’s view, Horkheimer and Adorno’s incapacity to adequately analyze a communicative
         domain of the social leads to their inability to locate a pre-theoretical resource
         for critique in everyday life beyond the paradigm of labor and to a one-dimensional
         conception of power understood in terms of the human domination of nature. Although
         Horkheimer and Adorno attempted to separate their critical method from the falsely
         universalizing influence of the model of the natural sciences, Honneth argues that
         they fall victim to an account of social life overly determined by the act of dominating
         nature by failing to develop a more complex account of social processes.[13]   Despite his original insights into a dimension of ‘cultural action,’ Horkheimer’s
         adherence to a philosophy of history structured in terms of the dimension of social
         labor prevented him from fully identifying an intersubjective dimension of social
         action that could provide a pre-theoretical resource for critique. Moreover, in his
         early work, Honneth argued that Adorno’s negativism forces Critical Theory into a
         position in which it is no longer possible to gain access to a social-historically
         grounded form of reflexive critique and it is left articulating a pre-theoretical
         reference point that is located in the experience of modern art.[14]  
      

      
      Therefore, notwithstanding his attempts to reconstruct more systematically the project
         of Critical Theory articulated by first-generation members of the Frankfurt School,
         Honneth is convinced that the communicative transformation of Critical Theory initiated
         by Jürgen Habermas offers the most promising conceptual means by which access to a
         pre-scientific realm of moral critique can once again be established. In defining
         an emancipatory practice or experience in social reality, Honneth seeks to elaborate
         Habermas’ early concept of ‘emancipatory interest.’[15]   However, following his own anthropological-theoretical impulses, Honneth attempts
         to reorient Habermas’ original idea away from a cognitive or rational interest in
         emancipation towards a deeper layer of moral expectations structured into social relations
         of recognition. Moral expectations are then understood to be “the product of the social
         formation of a deep-seated claim-making potential in the sense that they always owe
         their normative justification to principles institutionally anchored in the historically
         established recognition order.”[16]   Although he fully endorses Habermas’ attempt to locate a transcendental element
         of critique that arises from anthropological structures, for Honneth, a form of ‘immanent
         transcendence’ can only be identified in the deep-seated identity claims inherent
         in intersubjective relations of recognition.[17]  
      

      
      In this vein, while accepting Habermas’ emancipatory aims, Honneth attempts to develop
         an alternative theory of intersubjectivity that extends it beyond its linguistic dimensions
         and provides a more comprehensive account of the normative structures that underpin
         the moral basis of both autonomous human action and interaction. In his early work,
         Social Action and Human Nature (1988), Honneth began to develop a comprehensive anthropological theory of intersubjectivity,
         not only by reorienting Habermas’ communicative approach but also undertaking alternative
         interpretations of Mead, Feuerbach, Marx, and the tradition of German philosophical
         anthropology in an effort to reconstruct the intersubjective paradigm along the lines
         of a theory of ‘practical intersubjectivity.’ This early dynamic notion of intersubjectivity
         as indicating a ‘practical involvement’ with others and the world is later transformed
         into a comprehensive theory of intersubjectivity as recognition, one based on patterns
         of interpersonal relations and interaction between subjects that not only forms the
         basis of Honneth’s conception of the social and of subject-formation but also the
         anthropological premise that grounds his theory overall. 
      

      
      For Honneth, this reconfiguration of the intersubjective paradigm also requires a
         consideration of an intersubjective notion of power that can account for the conflictual
         aspects of a more broadly conceived notion of communicative action and provide a more
         comprehensive critique of the structures of social domination. In his first major
         work, The Critique of Power (1991), Honneth puts Foucault’s analysis of strategic interaction to work with Habermas’
         theory of communicative action in an attempt to develop a reflexive critique of power
         and domination. Therefore, despite arguing that Foucault lapses into a systems-theoretic
         analysis of power, Honneth suggests that Foucault’s conception of the social as a
         domain of strategic interaction is instructive for developing an intersubjective notion
         of power that is lacking in Habermas’ account. Significantly, this originally enabled
         Honneth to articulate a much broader notion of interaction and give much greater credence
         to social domination. In this way, Honneth develops an account of the social that
         perceptively analyzes a relational notion of power at a micro-level, at the level
         of everyday interaction in the lifeworld. Domination and power can therefore potentially
         be conceived in broad terms, not just at the level of systemic production, nor in
         terms of the colonization of the lifeworld but in everyday interactions, thus avoiding
         the false opposition between a norm-free domain of power and a power-free domain of
         communication that Honneth argues results from Habermas’ theoretical presuppositions.[18]   
      

      
      However, at the conclusion to this early period of his work, Honneth ultimately claims
         that neither Foucault nor Habermas is able to provide a comprehensive action-theoretic
         account of the social nor the basis for a reflexive critique of power. Honneth’s response
         to the work of both theorists is to attempt to develop an expanded notion of normative
         interaction that is applicable to the coordination of action in all spheres of social
         life, including the market and state bureaucracy. The consequence of Honneth’s own
         reconstruction of a more broadly conceived theory of communicative action is that
         he also attempts to redefine the analysis and critique of power, and to incorporate
         a notion of conflict and social struggle as central to the paradigm of the social.
         
      

      
      To accomplish the task of bringing together a notion of social struggle with a normative
         theory of society, in The Struggle for Recognition (1995), Honneth turns to Hegel’s early Jena philosophy of recognition, which for him
         provides the means to reconstruct Foucault’s struggle-theoretic insights in normative-theoretic
         terms. Through an intersubjectivistic reading of Hegel, and with recourse to intersubjective
         insights taken from Mead and Winnicott, Honneth develops a theory of recognition which
         is posited as the normative ground for a model of critical social theory. The concept
         of recognition is intended to provide a framework for analyzing social conditions
         of individual self-realization and the development of social relations and institutions.
         The normative foundation of recognition is grounded anthropologically and conceptualized
         as an originary notion of undamaged intersubjectivity which is understood to provide
         the fundamental preconditions for successful subject-formation and the immanent development
         of ethical life. 
      

      
      In his more recent work, Reification (2008), Honneth has further augmented the basic presuppositions drawn from Hegel with
         a range of philosophical resources, and the concept of recognition has been reconstructed
         into a dual category of both normative theory and ontology of primary affectivity.
         Moreover, in a recent series of works centered on Hegel’s Philosophy of Right, he has introduced a historical dimension into his account of recognition and developed
         a more comprehensive analysis of social institutions, as well as a theory of democratic
         ethics and a notion of social freedom grounded in relations of recognition.[19]   This extensive body of work has maintained many of the early guiding impulses but
         it has also resulted in both subtle forms of clarification and significant emendations.
         
      

      
      Despite the advances in Honneth’s project, the argument developed in this book is
         that important insights from Honneth’s earlier work on philosophical anthropology,
         intersubjective theory, and the critique of power have, nonetheless, been lost in
         developing his later theory of recognition. The problem with Honneth’s theory of recognition
         is that the theory of intersubjectivity is circumscribed only within the normative
         terms of recognition, and as a consequence he fails to pursue the more multi-dimensional
         theory of sociality and interaction explored in his early work. Like Habermas before
         him, Honneth therefore ends up separating power from both communicative action and
         forms of recognition constitutive of the subject in the context of intersubjective
         relations. He therefore provides an overly normativized account of intersubjectivity
         without fully considering the potential entanglement of recognition and power in terms
         of both social institutions and subject-formation, and this weakens the critical purchase
         of his theory. In more recent work, these problems have been further exacerbated by
         the shift towards an ontology of primary affective attunement as the basis for the
         theory of recognition and an apparent oscillation between different foundational strategies
         for grounding the project of critique. 
      

      
      However, as this study seeks to demonstrate, insights for an alternative theory of
         intersubjectivity that can account for both an adequate theory of power and normative
         forms of subject-formation can be immanently reconstructed from within Honneth’s writings.
         This book traces the development of Honneth’s work from his earliest writings to his
         most recent work in order to elucidate these insights and to trace their circumvention
         in his more mature project. 
      

      
      In order to achieve this aim, the critical reconstruction provided here is structured
         in terms of three main theoretical features in regard to Honneth’s work: firstly,
         his reconstruction of the intersubjective paradigm; secondly, the development of a
         philosophical-anthropological basis for critique; and, thirdly, his attempt to provide
         a comprehensive framework for analyzing relations of power and domination. These three
         interlocking themes mutually inform one another, and the development of a critique
         of power can only be understood in the context of the particular constellation of
         philosophical anthropology and intersubjectivity operative in Honneth’s work. 
      

      
      The aim of this study, then, is to provide a reconstruction of the development of
         these major conceptual elements in Honneth’s project in terms of the interconnection
         between philosophical anthropology, intersubjectivity, and the project of critique.[20]   The interpretation undertaken here proceeds by way of an immanent reconstruction
         of Honneth’s own readings of the key theoretical figures that inform his project,
         while also providing a counter-interpretation of each theorist to elucidate the tensions
         and possibilities that arise for the project of a critical social theory. It is argued
         here that Honneth’s interpretations of the work of Habermas, Marx, Foucault, Hegel,
         Mead, and Winnicott are central to his reconfiguration of the intersubjective paradigm
         and for the development of ‘reflexive stages in a critical social theory.’[21]   
      

      
      Nonetheless, this reconstruction of Honneth’s work is not merely a genealogical study,
         even though it traces Honneth’s project from his earliest writings to his most recent
         work. Rather, this study provides a critical immanent reconstruction that seeks to
         uncover the difficulties encountered by Honneth in his attempt to bring together the
         elements of anthropology, normativity, and critique. In the five parts that structure
         this book, Honneth’s interpretations of Habermas, Marx, Foucault, Hegel, Mead, and
         Winnicott are re-traced in detail to elucidate the tensions that have arisen in his
         attempt to develop a normative theory grounded on an anthropology of recognition.
         In the final part, the consequences of Honneth’s particular analysis of power will
         also be considered alongside the justificatory measures taken to ground his project
         of critical theory. 
      

      
      This study, then, is not explicitly concerned with a detailed explication of the theory
         of recognition nor does it discuss Honneth’s three-tiered social-theoretical model
         of recognition or work on democratic institutions at length. Rather, the book’s aim
         is to elucidate Honneth’s more general underlying attempt to reconstruct the intersubjective
         paradigm and his anthropological approach to grounding critical theory. The path this
         study traces through Honneth’s work is therefore specifically focused on the early
         insights Honneth brings to the elaboration of a broad-based theory of intersubjectivity
         and critique of power, and the subsequent loss of these insights in his later work
         with the move to a theory of recognition. This reconstruction is therefore not orientated
         primarily around Honneth’s most well-known work, The Struggle for Recognition, but argues instead that Honneth’s early works such as Social Action and Human Nature and The Critique of Power are central to an understanding of his project and contain important insights that
         are central to a consideration of his later work. 
      

      
      This book therefore examines Honneth’s attempt to establish an anthropological ground
         for the critical theory of recognition, which is posited as the fundamental intersubjective
         basis for successful subject-formation and normative forms of socialization. The problem
         with this theory of intersubjectivity is that forms of sociality and subject-formation
         are conceptualized only within the normative terms of recognition, rather than as
         constituted by various modalities of interaction, including power and strategic action.
         Honneth therefore reduces power and domination merely to pathologies of recognition,
         and by so doing, confines the critique of power to the terms of unsuccessful recognition.
         As a result, Honneth provides an overly circumscribed account of sociality and subject-formation
         based on a one-dimensional theory of intersubjectivity, and this blunts the critical
         edge of his theory. Despite the undoubted achievements of Honneth’s project, this
         study seeks to re-examine Honneth’s contributions both to the intersubjective paradigm
         and to the critique of power, and to return to his early insights as the basis for
         a project of critical theory. 
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