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A Note on Names and Honorifics



The honorific. When the Prophet Muhammad ﷺ is mentioned, Muslims say the blessing (the ṣalawāt): ṣallā Allāhu ʿalayhi wa sallam, “may Allah bless him and grant him peace”. The Quran commands it at 33:56. The series tested, as a hypothesis, the sceptic’s idea that he wrote the Quran, and Volumes I to IV ruled it out. For that reason, the honorific is written where the author speaks in his own voice, not at every mention. It is left out inside any quotation the author may not change. The blessing is affirmed at every mention, printed or not.

“The Author”. This investigation asks who produced a document, so it uses the words of authorship. Where the series writes the Author, the Designer, the Engineer or the Maker, it describes an act. It does not coin a name for God. The names of Allah are tawqīfī: fixed by revelation. Every such word is a description (al-akhbār), not a name (al-asmāʾ). Each describes acts the Quran itself attributes to Him: al-Khāliq, al-Bāriʾ, al-Muṣawwir.




Foreword

A reciter’s word on the family of scripture

No prophet is named in the Quran more often than Moses. A reciter who carries the whole text meets him again and again, beside Noah and Abraham, Joseph and Jonah, Mary and her son, and he learns early that the Quran does not present itself as a new religion. It presents itself as confirming what came before it and as a guardian over it (5:48). He has ordained for you the religion He enjoined upon Noah, and that which We have revealed to you, and what We enjoined upon Abraham, Moses and Jesus (42:13).

This book takes that claim seriously as a claim about evidence. Jews, Christians and Muslims have long noticed what their scriptures share, and they have long disagreed about why. The author lines up every explanation, including the ones least comfortable for his own faith, and lets them compete on the evidence. I am not a scholar of the Hebrew and Greek manuscripts, and I do not judge that scholarship. The author relies on the scholars of each tradition, and names them, so that those trained to judge can do so.

A Muslim may ask whether it is right to set the Quran beside the Torah and the Gospel in this way. It is, because the Quran does it first. It calls the People of the Book to a word common between us (3:64); it tells the Prophet ﷺ‎ that if he is in doubt, he should ask those who read the scripture before him (10:94); and it commands the believer to say that we believe in what was given to Abraham, Ishmael, Isaac, Jacob and the tribes, and to Moses and Jesus, and that we make no distinction between any of them (2:136).

What I can judge is the spirit, and the spirit is right. The book states the case against its own conclusion at full volume. It does not mock the elder scriptures or the communities that keep them. It treats them as members of one household who have quarrelled, and it asks what their shared inheritance tells us about where it came from.

I have known the author for many years. He has spent his working life tracing documents to their source, and he knows how easily a resemblance is mistaken for a relationship. He does not make that mistake here. Where the evidence is strong he says so; where it is contested he enters it at its full weight, and he leaves the weighing to the reader.

To the Jewish and the Christian reader I would say: you will find your scripture handled here with respect, and your own scholars given the last word on what they know best. To the Muslim reader: you will find that the Quran’s claim to confirm what came before is not a slogan but something that can be examined. The verdict belongs to the evidence and to the reader who weighs it, and guidance is from Allah alone. I ask Allah to make this work a means of understanding among the children of Abraham, and to reward its author for the care he has taken with it.

Sheikh Abdurrahman Ishaq

Qārī, Ḥāfiẓ and ʿĀlim of the Quran

Imam, Parklands Mosque · Nairobi, Kenya




Preface

Why a fraud examiner opens the scriptures, and the limits he sets himself

I have spent forty years asking one question for a living: is this document what it claims to be, and is this person who he says he is? That question has taken me through more than a hundred investigations in fourteen countries. They included bank frauds, forged documents, disputed estates, and identities assumed and stolen. They included receiverships in which the paperwork said one thing and the money said another. It is unglamorous work. Most of it is reading documents very slowly, in the company of people who would prefer you did not.

That work changes how you think. You stop asking whether a story is beautiful, moving or widely believed. You start asking what would have to be true for it to be false. You learn that the loudest evidence is rarely the strongest. The strongest is usually the detail nobody thought to arrange. You learn that a witness who admits what hurts him is worth ten who admit nothing. And you learn the hardest lesson, the one this book is built on. If you cannot say what would reverse a conclusion, it is not a conclusion. It is a preference.

The question this book tests

The question in this book found me. Three scriptures, the Torah, the Gospel and the Quran, are held by more than half the human race. Each claims to speak for God, and each is held in suspicion by the others. In common talk, the third is often called a late borrowing from the first two. The third says it restates what the first two originally were. Fourteen centuries of theology, polemic, war and, very occasionally, scholarship surround that dispute.

So far as I could find, nobody had treated the dispute the way I would treat any file on my desk about a disputed identity. I wanted to test, not to preach, defend or smooth over the differences. A forensic examiner asks two questions of any three documents whose relationship is in doubt. Do they trace to one source? If so, how does the last relate to the first two? He also states, in advance and in public, what evidence would defeat each answer.

I set out to do the same. I would line up every explanation, including the ones I find least comfortable, and weigh each against the evidence, until one remains, or none does.

That is what this book does. It is not a work of theology, and I am not a theologian. It is a forensic file.

Three limits, stated first

Three disclaimers belong here, at the front, where a reader can hold me to them.

First, I rule only on the question the evidence can reach: the identity of the source. Doctrine is a theological question, and Chapter 2 explains why the methods used here cannot weigh it. Where the three scriptures differ on doctrine, the differences are recorded in full, at their real size, and left unresolved.

Second, I ask no one to convert. This book's verdict is about documents, not souls. Chapter 2 sets out exactly where the evidence stops and the reader's own decision begins.

Third, I state my own position openly. I am a Muslim. That fact is on the cover, and it belongs in the open. An author with a stake in the outcome should not pretend he has none. He should open his method to checking. That means publishing the rules before the evidence, and stating what would reverse each finding before the evidence is set out. It means admitting, in its strongest form, what counts against him. And it means giving the reader a register of every claim the case rests on, so that the case can be tested at its foundations.

That is what I have tried to do. The reader will judge whether I succeeded. Chapter 19 tests my own method against the strongest objections, before the verdict is given.

What the reader is owed

An investigator owes the readers of his file three things. He states the opposing case at its strongest. He admits what goes against him before anyone has to force it out of him. And he sizes the conclusion exactly to the evidence, never rounding up.

So I state the case against this book’s argument myself, in full. Part III is given to the material that weighs most against my case. The one great finding against the case that I could not resolve is carried openly to the last page. The Crucifixion File then examines it at book length. The verdict, when it comes, is stated at exactly the strength the evidence supports.

That may sound like a modest promise. In this field it is rarely kept, by any party.

The result I did not expect

The result surprised me. I expected the case to end in an interesting draw: some evidence for a common source, some against, and a verdict of not proven. The evidence went further, to something I still find remarkable. The Quran keeps correcting the received record on points that could not be checked until the nineteenth and twentieth centuries. Each time, it lands on the older layer of the record, not the layer its own century possessed.

I have laid that finding out plainly, so that an independent reader can test it and say so if it fails. At the back of this book stands a numbered register of every claim the case rests on, with the source behind each. That register is the tool for the test. Use it.

Abdul Zahir Sheikh




About the Three Books

A neutral introduction: what the Torah, the Gospel and the Quran are, and how each reached us

This chapter gives background, not argument. Most readers know one of the three scriptures well, one vaguely and one not at all. They should not have to rebuild the basics while the evidence is being weighed. What follows is a short account of each book: what it is, how it reached us, and what its own community claims for it. Everything here rests on the evidence, and nothing is invented to suit this book’s case. Where the traditions disagree with each other, or scholarship disagrees with a tradition, the disagreement is stated as it stands.

The first book: the Torah, and the Hebrew scriptures around it

In its narrow sense, the Torah is the first five books of the Hebrew Bible: Genesis, Exodus, Leviticus, Numbers and Deuteronomy. They tell of creation, the patriarchs, the exodus from Egypt, the covenant at Sinai and the law given through Moses. In its wider sense, both Jewish usage and the Quran use the word for the whole body of revelation given through Moses. Around the Torah stand the Prophets and the Writings. Together the three form the Hebrew Bible, which Christians call the Old Testament.

Tradition holds that the Torah was given to Moses. Since the nineteenth century, critical scholarship has argued that the text we have was compiled from earlier sources over a long period. On that view, it reached substantially its present form in the middle of the first millennium BCE. The two accounts are in tension, and this book records the tension without ruling on it.

Both accounts agree on the fact that matters here. The Torah reached us through a long chain of copying, editing and compilation. Its earliest complete manuscripts are far younger than the events it narrates. The Dead Sea Scrolls, recovered from the 1940s onward, pushed our oldest substantial witnesses back by a thousand years. They confirmed that the text is broadly stable, and also that it varies.

The second book: the Gospel, and the New Testament around it

In Christian usage, the Gospel is the message of Jesus of Nazareth, handed down in four accounts: Matthew, Mark, Luke and John. Its Arabic name is the Injil. Around the four stand the letters of the apostles, mainly Paul’s, together with the Acts of the Apostles and the Book of Revelation. Together these form the New Testament.

Mainstream scholarship holds that the four Gospels were written in Greek in the decades after the crucifixion. Their authors drew on oral tradition and earlier written sources. Mark is generally reckoned the earliest, and Paul's letters are earlier than any of them. No original manuscript, or autograph, survives for any book of the New Testament. The text is reconstructed from thousands of manuscripts, none complete before the fourth century. Christian scholarship has itself catalogued their variations, with a rigour few traditions have matched.

That textual criticism, and what it has recovered, plays a decisive part in Chapter 13. The finding there rests entirely on the church's own scholarship, not on any Muslim claim about it.

This book observes one distinction throughout. The Quran's Injil is a single revelation given to Jesus, not a collection of four Gospels. The traditions differ on whether that revelation is the same as the four accounts, contained within them, or distinct from them. This book's tests compare the texts as they survive, so they do not depend on the answer. Chapter 14 examines what the Quran itself says of the Gospel it confirms.

The third book: the Quran

The Quran is a text of 114 chapters, called surahs. Muslims hold that it was revealed to the Prophet Muhammad ﷺ through the angel Gabriel over twenty-three years, from about 610 to his death in 632. It was delivered orally and piecemeal, through years repeatedly broken by persecution, migration, war, governance and bereavement. Many people memorised it as it was delivered, as an act of worship.

Two features of its transmission matter to this investigation. First, within a generation of its delivery, it was collected into a single written copy (a codex) under the community’s earliest authorities. Large numbers of people who had memorised it were still alive at the time. Second, memorisation never stopped. A continuous spoken tradition has carried the text alongside the written one, from the seventh century to today. The oldest surviving manuscripts of the Quran, radiocarbon-dated to the first Islamic century, are consistent with the text Muslims recite today.

Volumes I to IV established the Quran’s origin beyond reasonable doubt. This book states that verdict as context, and its own tests do not assume it. They examine the relation between the Quran and the two earlier books, and follow the evidence wherever it leads. All that Part II needs here is the shape of the object being examined. It is a text delivered orally over twenty-three years, fixed in writing within living memory of its delivery, and carried since by two independent channels.

What "custody" means, and why it matters

The word recurs in this book. It is a forensic word, not a polemical one. In evidence, custody is the chain by which a document travels from its origin to the examiner's desk. A break in custody does not prove a document false. It means some questions about it can no longer be answered with certainty.

The three scriptures have very different custody histories. This book takes each exactly as the traditions' own scholarship reports it. The first has a long chain that passed through many hands. The second has a shorter chain with documented changes, such as identified insertions and disputed endings. The third has a short chain, carried by two channels, oral and written. By itself, none of this shows which is true. Chapter 1 explains why these differences in custody are exactly what make the investigation possible.

A note on how the scriptures are quoted here

Quranic passages are taken from published English translations, principally Sahih International, and transliterated where the argument turns on the Arabic. Biblical passages are given in standard English renderings. A Note on Conventions sets out how every quotation is verified and how disputed renderings are handled.




How to Read This Book

The rules, the scorecard, and why the concessions matter most

A forensic file is read differently from an essay. Its structure carries the argument. A reader who knows how the structure works gets more from one reading than another reader gets from three. This short chapter explains how it works.

The rules come before the evidence

Part I sets out the two questions, the limits of what the method can weigh, and the rules for admitting evidence. It also sets out the six possible explanations for whatever the three scriptures share. It contains no evidence. All of this is fixed before any scripture is opened.

That order is the book’s defence against one charge: that the rules were written to fit the result. A rule invented after the evidence is seen is only an excuse. So four things are in print before the first piece of evidence: the rule for admitting evidence, the conditions that would reverse each finding, the words used for scoring, and the list of explanations. None of them changes later. The reader can hold every chapter to them, and should.

What would change this finding, stated first, every time

Every chapter that presents evidence opens by stating what would change its finding. It names a specific, checkable result that would make the chapter's claim fail.

This is the book’s most important convention. A test that cannot fail is no test. A book that never says what would change its finding is reciting a creed, not making an argument. Where a finding survives its test, the chapter says so, and scores it accordingly. Where a claim is weakened, the weakening is recorded at full size.

The concessions carry the case

Part III sets out the material that weighs against this book's thesis. It catalogues the doctrinal differences between the three scriptures: the Trinity, the sonship, the atonement, the crucifixion and the election of Israel. Each is stated as its ablest advocates would state it, in the words of the tradition that holds it, and none is resolved.

A reader in a hurry should still read that part, because the answered objections are where the evidence is. Chapter 13 examines the pattern the differences make together, rather than any one of them. That pattern is what the whole case turns on. The concession is the argument’s most important piece of evidence.

The scorecard

There are seven tests of whether the three books come from one source, and further tests of how the last book relates to the first two. Each test gives a verdict for each of the six possible explanations. The verdicts use four words only. An explanation fits a marker, strains to fit it, breaks on it, or is silent about it. Chapter 17 sets all the verdicts in one grid, every marker against every explanation. The whole case can then be seen on one page, and checked cell by cell against the chapters behind it.

The grid is the file's summary sheet. It is where an independent reader should begin: pick a cell, test the chapter behind it, and see whether the support holds.

The register

At the back of this book, in Appendix A, is a register of every claim the case rests on. It is a numbered table, with the evidence behind each claim. Where a claim was excluded or a reading disputed, the register records that too.

The register exists because a claim without a checkable source is only an assertion. Everything in this book is open to the reader’s own inspection. Every sentence that carries weight has its row in the register. The reader is invited to pull the source and run the audit himself, rather than trust the summary.

The gap

One more point matters as much as any. This book stops at a line it does not cross.

Evidence can show which explanation best fits what three documents share. Here, one source fits where its rivals strain or break. Evidence can also show that the last document behaves as an amendment to the first two. What a reader should do about it lies beyond any method. This book calls that distance the gap. Chapter 2 states it in full, and the final chapter returns to it.

This book does not carry anyone across the gap. It was written for the reader who wants to see how far the evidence reaches, and exactly where it stops.




A Note on Conventions

Spellings, renderings, ornaments, and what the cream boxes are

Quran, not Qur'an. The specialist literature uses the more precise Qur'ān. This book uses the simpler form in its own prose, because a book for general readers should not put a diacritic in the way of its most-used word. Where a scholar's title uses the fuller spelling, the title is quoted as published.

Arabic transliteration follows a simplified scholarly convention. Long vowels are marked only where the argument turns on them. The letters ʿayn and hamza are written ʿ and ʾ where precision matters. Every transliteration that a claim in this book rests on is also given in the register.

Scripture quotations are kept short. Passages of the Quran are taken from published English translations, principally Sahih International, as in Volumes I to IV. Biblical passages use standard English renderings. Every scripture quotation has a row in the register, and is checked against the printed editions.

References take the ordinary forms: surah:verse for the Quran (4:157), and book chapter:verse for the Bible (Deuteronomy 6:4). Where a reference or a rendering is disputed between traditions, the dispute is recorded as it stands.

The ornament ★ ✦ ★ marks the opening of a chapter and, occasionally, a turn within one. It serves only as punctuation.

The cream boxes carry the book's findings, in order. A reader who reads only the boxes should be able to follow each chapter's case from its opening question to its verdict. Everything in the boxes is part of the argument. Boxes with a navy header hold the main finding of a chapter or a part, the finding the earlier chapters were built to reach.

British spellings are used throughout. Dates follow the Common Era convention: BCE is always marked, and a date without a label is CE. The convention is standard in the scholarship this book draws on and carries no theological meaning.




PART I  ·  THE METHOD

Two new questions, and the rules fixed before any evidence is heard




1 · The Two Questions

Identity and succession: two questions that need their own methods

The closing of one file often forces the opening of the next. Any career investigator knows the moment. The verdict is delivered, the exhibits are boxed and the report is signed. Then the investigator sees that his answer has raised a new question, one that could not even be asked until the first was settled. The conviction of a forger raises the question of who trained him. The clearing of a suspect raises the question of who, then, was in the room.

Every important answer becomes the ground the next inquiry stands on.

Volumes I to IV of Beyond Human Design established three findings, each beyond reasonable doubt. First, the Quran is not the work of any human being. Second, the Author those volumes describe matches, point by point, the Author the Quran describes: God, the Creator of all that exists. Third, the Quran describes the created world as only its Maker could. Volume IV then set out what that Author has said. The first finding answered one question: could a human being have produced the Quran? It answered it from several independent directions. Volume I, The Quran’s Hidden Architecture, examined the text’s inner structure: its rings, its pairings, and its unbroken discipline across twenty-three years of spoken delivery. It weighed that structure against chance. The odds ran from 1 in 10⁴⁵, on a deliberately sceptical model, to 1 in 10²⁰³ on the full model, beyond a googol, which is 10¹⁰⁰. Taken together with its four further witnesses that can be counted, five in all, it stands at 1 in 10⁷⁵ on their most cautious readings. The observable universe holds about 10⁸⁰ atoms. Odds of 1 in 10⁷⁵ are like picking one marked atom, first time, from a hundred-thousandth part of it. Volume II, The Googol Verdict, reached the same verdict without the arithmetic, on the agreement of twenty-two independent witnesses.

Volume III, The Creator’s Signature on the World He Made, turned from the page to the world the page describes, and found the same Author’s mark on both. It presents seventy witnesses across fourteen areas of physical, biological, historical and social reality. That volume fixes eight criteria before it looks. Fifty-three witnesses meet all eight. The other seventeen meet seven of the eight, and each is named as such, with the criterion it falls short on. Volume III makes no probability claim at all. Any ten of the seventy can be removed and the conclusion stands. A companion volume, The Authentication Test, then widened the frame. It built a set of seven forensic tests: chain of custody, inner structure, the fingerprint of style, the forger’s anachronisms, match with the world as it is, the question of borrowed material, and the overall picture drawn from what survives. It ran a line-up of scriptures through all seven, scoring each Pass, Partial or Fail without favour.


Only the Quran passed all seven tests whole, and The Authentication Test states exactly what that means. Its tests check one claim: authorship beyond any human, from a single source. A Partial on those tests is not a verdict of guilt. A text that makes a different claim, such as the Gospels’ claim to be eyewitness testimony to events, is not shown false by them. The tests answer the question they were built to ask, and this book cites them at that strength.



The Torah and the New Testament scored Partial. The Book of Mormon failed. One discipline held across all of that work, from first page to last. No explanation was accepted on rhetoric, and none was dismissed on sentiment. The evidence was assembled, the alternatives were eliminated, and what remained was allowed to remain.

Yet the Quran does not present itself as standing alone. This book opens on that fact, so it is stated plainly here, before any method is built around it. The Quran presents itself as one of a family. It names earlier scriptures: the Torah given through Moses and the Gospel given through Jesus. It names them as revelations to confirm, not rivals to replace. It calls their prophets its own. It calls the God who sent them the God who sends it.

Every method applied to the Quran has shown it to lie beyond human authorship. Yet nearly every passage in which it speaks of itself insists that it belongs to a family. A claim of family is a statement of fact, of exactly the kind an investigator is trained to test. Kinship, real or invented, leaves evidence.

So the closed file opens a new one, and the new file holds two questions.

The first is a question of identity. The Torah speaks in the name of God. So do the Gospel and the Quran. Do the three speak of one Being, or are there three claimants to one title? Put in forensic terms: do the three documents trace to a single source? Many people today assume, without examining it, that the God of Islam is a different God from the God of Abraham, Moses and Jesus. They picture a later god of the Arabian desert, given borrowed features. Many others assume the opposite, with no more evidence.

This book treats the question as an examiner treats any disputed attribution. The documents themselves settle it, under stated tests, and the conclusion follows the evidence, not the other way round.

The second is a question of succession. If the source is one, what is the third document? Is Islam a new religion, a rival set up beside the older ones? Or is it the same message, sent again through the same line of prophets? Features of the documents that can be observed can tell the two apart, as this chapter will show. A new founding behaves one way on the page, and a restoration behaves another. Both can be listed in advance, and checked.

So there are two questions. Is there one source or several? Is Islam a new religion, or the same one continued? Everything that follows in this book serves those two questions.

Two questions that need their own tools


Authentication and identification are different questions, and this book asks the second. An authentication test asks one question of one document at a time: does this text show signs of human manufacture? Its tools are custody, anachronism, internal architecture and the elimination of each plausible human author. Those tools suited the Authentication Test because its question had their shape: one document, one origin, one verdict.



This book's two questions have a different shape.

The first question, one source or several, is about the relation between the three documents. It does not ask whether any one of them can be explained as human work. Three documents could each be extraordinary and still be unrelated. Three could each be heavily damaged and still be siblings. The question is what the three texts are to one another. Forensic disciplines call this a source-attribution problem: deciding whether several items come from a common origin. The items may be documents, paintings, signatures or samples. Source attribution has its own tools, its own logic and its own long history, separate from authentication.

The second question, new religion or continuation, is different again. It asks about the legal character of the latest document in the family. Does it revoke what came before, or restate it? Any lawyer will recognise the shape at once. It is a standard question in the law of wills. When a later will comes to light, the court asks what kind of document it is. A rival will revokes the earlier one, disinherits its beneficiaries, and sets out on its own. An amendment to a will, which lawyers call a codicil, is a later document that changes an existing will without replacing it. It names the same person making the will. It confirms the earlier terms. It corrects copies that have gathered errors, and carries the estate forward.

Rival wills and amendments behave differently on the page, in ways that can be listed. What Islam is, compared with what came before, is a question of exactly this kind. This book tests it in exactly this way.

Each tool must be asked its own question. A breathalyser cannot establish who a child’s father is, and a lie detector cannot date a manuscript. This book’s task is to build the right method for its two questions. It must state what would count against its argument before any evidence is heard, and then let the documents give their evidence. Part I, made up of this chapter and the two that follow, does that building. A reader impatient at the delay should consider the alternative. Evidence counts only when the rules are fixed before it is heard.

The originals are lost, and the method is built for that

One objection must be met before any tool is used. It is stated here at full strength, as its most competent critic would put it. An objection answered in a weakened form has not been answered.

The objection runs as follows. You propose to show that the Torah, the Gospel and the Quran trace to a single source. But that source, the original revelation given to Moses and the original message given through Jesus, is no longer in anyone's hands.

Nor is this a polemical charge. It is the settled finding of the traditions' own scholarship, established forensically. The Hebrew scriptures passed through centuries of composition, redaction and transmission before the oldest surviving witnesses. Redaction here means the editing of earlier material into a new whole. The Gospels survive in copies generations removed from their originals, with identified insertions and disputed endings. The very scholarship you cite, much of it built by devout Jews and Christians, exists because the originals are beyond reach. You cannot compare three books to a source no one possesses. Your comparison has nothing to stand on. The investigation is over before it begins.

The premise of this objection is correct, and this book accepts it without reservation. The originals are not available. No living scholar has seen the Torah as it left Sinai, or the words of Jesus as they left his lips. A method that treated the surviving texts as if they were the originals would rightly fail.

The conclusion, however, does not follow from the premise. An entire forensic discipline is built for exactly this situation, where the common origin is unavailable and only its descendants can be examined. Courts and laboratories use it every week to settle questions of the gravest consequence. It works.

How kinship is proved without the parent

Take a case any forensic laboratory would call routine. Two people each claim to be the child of the same man. The man is dead, and no sample of his blood or tissue exists. At first sight, the question of shared paternity cannot be answered. How can you match two claimants to a father you cannot test?

The laboratory does not need the father. It compares the claimants with each other.


This whole book stands on the following logic. Every person's genetic profile is made up of markers, and the markers come in two kinds. Some are common. Great numbers of people carry them, including millions who are unrelated. A match on common markers means nothing, because strangers match on them too. Other markers are rare. Two claimants may share rare marker after rare marker, far more often than chance produces between strangers. Then the conclusion becomes firm: the two inherited from a common source. The father is never tested. He is reconstructed from his children.



The differences between the claimants leave the finding intact. No one expects the two profiles to be identical. Each line of descent gathers its own changes, mutations private to that line. The pattern of those changes tells its own story: how long each line has run, and what it has passed through. The kinship stands.

Read properly, the differences record the separate histories of the two lines after the common origin. A naive observer says that the two differ, so they are unrelated. The examiner sees more. They share what chance cannot explain, and they differ exactly as separated lines differ. That combination is the mark of kinship.

The case translates term by term into this inquiry, and the match is exact.

[image: Diagram. IN THE LABORATORY; IN THE LABORATORY; IN THIS CASE; IN THIS CASE; The claimants; The claimants; →; →; The three scriptures; The three scriptures; The unavailable parent; The unavailable parent; →; →; The original revelation; The original revelation; Common markers; Common markers; →; →; One God, judgement, mercy,; prayer, the commonplaces,; shared by many traditions; One God, judgement, mercy,; prayer, the commonplaces,; shared by many traditions; Rare markers; Rare markers; →; →; The arbitrary, low-probability; details that mark descent; The arbitrary, low-probability; details that mark descent; The mutations; The mutations; →; →; The differences between; the three books; The differences between; the three books]Common markers prove nothing. Rare markers prove descent.
The method rests on the two kinds of shared material. Common markers prove nothing, because scriptures of many unrelated traditions share them. Rare markers prove descent, because each could have turned out many different ways and turned out the same way. The mutations are evidence too. The changes each line gathered after the common origin record its separate history. A shared descent predicts exactly such differences.

Documented history shows that the three lines of transmission were independent. Each ran through its own language, its own custodians and its own centuries of collection and copying, separated by geography and time. The independence is imperfect in one known way: the Gospel writers knew the Hebrew scriptures. The argument discounts for that, and Chapter 2 shows the adjustment.


The objection that looked decisive describes exactly the situation the kinship method was built to handle. The method exists because the parent is unavailable. If the originals sat in a museum, anyone could look, and this book would be unnecessary. So the compromised custody of the older scriptures does not embarrass this inquiry. It makes the inquiry possible. The method's predictions will be tested against the different custody histories of the three lines. Two are long, layered and passed through many hands. One is short and was fixed early.



Four proven tools

Every tool this book uses was built for other inquiries first, and this matters most to the sceptical reader. Each has a history, a literature and a record of service in inquiries unrelated to the Quran. More than one, fittingly, was built by Christian scholars for Christian purposes. This book borrows its tools as the whole series borrowed its evidence, from specialists with no stake in the outcome. What is new is how the tools are combined, and the conclusion, never the findings. The full set comes first, then each tool in turn.

[image: Diagram. THE FOUR TOOLS; THE FOUR TOOLS; STEMMATICS; Lachmann, and the Christian; scholars of the New Testament; Recover a lost archetype; from surviving copies; STEMMATICS; Lachmann, and the Christian; scholars of the New Testament; Recover a lost archetype; from surviving copies; MORELLIAN ATTRIBUTION; Giovanni Morelli, 1870s; The unconscious habits,; not the famous features,; identify the hand; MORELLIAN ATTRIBUTION; Giovanni Morelli, 1870s; The unconscious habits,; not the famous features,; identify the hand; IDENTITY RESOLUTION; The fraud examiner's craft; Do several names resolve; to one person?; IDENTITY RESOLUTION; The fraud examiner's craft; Do several names resolve; to one person?; TESTAMENTARY SUCCESSION; The law of wills; A rival will revokes.; An amendment confirms; TESTAMENTARY SUCCESSION; The law of wills; A rival will revokes.; An amendment confirms]Four tools, each with its own record. What is new is how they are combined.
The first tool is stemmatics, the method of textual criticism associated with Karl Lachmann and refined over two centuries. It solves a smaller version of this book's problem. Given many surviving copies of a lost original, how do you reconstruct what the original said? The discipline grew largely from Christian scholars' work on the New Testament itself. They faced thousands of differing manuscripts and no autograph. So they built a method for working backwards. It maps the copies into family trees, identifies which manuscripts descend from which, and recovers the archetype, the lost original from which the copies descend.

Two of its working rules serve this book throughout. First, where independent branches of a tradition agree, the agreement goes back to the archetype, because independent lines do not coincide by accident. Second, shared distinctive readings prove common descent, and shared commonplace readings prove nothing. That second rule is the manuscript form of the rare-marker principle, worked out in the nineteenth century, long before DNA testing existed. The tool was built to recover the Christian scriptures. This book asks it to do the same work one level higher up the family tree.

The second tool comes from the attribution of art. In the late nineteenth century, Giovanni Morelli transformed the authentication of paintings with one insight: the forger copies what is famous. He studies the celebrated composition, the renowned face and the effects he is known for, and reproduces them, sometimes brilliantly. He does not think to copy the master's unconscious habits. These include the way an earlobe is drawn, the shape of a thumbnail, and the handling of drapery in dark corners no one looks at.

No one values those small habits, so no one fakes them. They, not the celebrated features, identify the hand. Chapter 6 applies this to scripture, but the principle can be stated now. An imitator of revelation copies the headline theology: the grandeur, the commandments, the famous scenes. He does not think to copy the unconscious habits of the voice. These include the way mercy is always paired with power, the recurring shape of the covenant, and the same turns of speech in the same situations. If one hand stands behind three books, these small unconscious habits are where it will show.

The third tool is the one this author has used for four decades: identity resolution. It is the fraud examiner's craft of deciding whether several names belong to one person. Every financial investigator has run the case. There are three aliases, three jurisdictions and three sets of paper, and the question is whether they resolve to one individual. The method is standard. Compare the name variants for a common root. Compare the biographical claims for a common history. Compare the habits of behaviour, because a man can change his name in an afternoon, but his habits follow him across every border.

Then test the knowledge: does each alias know what only the one person could know? Formally, the first of this book's two questions is an identity-resolution case. There are three names, in Hebrew, in Aramaic and in Arabic, and the question is whether they resolve to one identity. This book runs it exactly as such a case is run.

The fourth tool, already introduced, serves the second question: the law of wills and who inherits under them. It turns what looks like a theological judgement, whether Islam is a new religion, into a checklist of documents. A rival will revokes, and an amendment confirms. A rival will disinherits the earlier beneficiaries, and an amendment carries them forward. A rival will claims to be new: a new person making it, a new estate, a fresh start. An amendment names the same person and republishes the same essential terms. It also corrects errors that have crept into the copies of the earlier will in circulation.

Which of these two profiles the Quran matches is settled by reading the document and ticking, or not ticking, the boxes. Part IV does exactly that, box by box, in public.

So there are four tools, and none was built to serve this book's case. Only their combination is new. Together they have recovered archetypes, exposed forgers, resolved identities and settled contested wills for a very long time.

What would change this finding

This book's standing rule applies from this page to the last: a test must be able to fail. Before any evidence is called, the book must say in public what the world would look like if the thesis were false. The reader must then be able to check, chapter by chapter, that the evidence could have gone that way and did not.

So here is what we would expect to find if the God of the Torah, the God of the Gospel and the God of the Quran were not one and the same.

We would expect the divine names to be unrelated, with three linguistic roots for three traditions, as unrelated families carry unrelated surnames. We would expect the self-descriptions to clash. The first-person declarations in which each text's God identifies Himself would contradict one another in character and in claim. We would expect different casts, with each tradition filling its history with its own prophets, patriarchs and villains, as every independent mythology does. We would expect different moral laws. Rituals vary even within one tradition, so the test is not ritual. It is the verdict on murder, theft, false witness and the treatment of the weak.

We would expect different patterns of dealing with humanity: different ways of acting, different kinds of intervention, and differently shaped covenants. And we would expect the latest book to reject the earlier ones. A genuinely different God, with a genuinely different message, would gain nothing by tying himself to scriptures he did not send.

If Islam were a new religion rather than a continuation, we would expect the documentary behaviour of a rival will. It would revoke what came before and disinherit the earlier prophets. It would bring a new cast to replace the old. Above all, it would claim novelty, announcing in some form that something unprecedented had begun.

Every one of these expectations can be checked, and every one will be. The reader can hold this book to the list.

The reader is also entitled to know, before any exhibit is opened, how the accounting works. That is what separates a file from a sermon.

An evidential case can take one of two shapes. The philosopher C. S. Peirce drew the distinction in 1868. A chain hangs from its weakest link: if one step fails, the conclusion drops. A cable is spun from many thin fibres twisted together so that they share the load. Cut one fibre, or five, and the cable holds. Deductive proofs are chains. Investigations are cables, and this one is built as a cable. Chapter 18 sets this out in full. Chapter 17 shows, cell by cell, what each fibre carries.

So the accounting works like this. If the names prove unrelated, that marker is struck out. The case goes on without it, lighter by exactly the weight that marker carried and no more. The same applies if the casts prove to have nothing in common. The loss of any single marker cannot settle the question by itself, in either direction. Anyone who claims otherwise is treating a cable as if it were a chain.




	WHERE THE ARGUMENT IS MOST TESTABLE



	To change this book’s conclusion takes more than one piece of evidence changing. It takes one of two things, and both are stated here, so that a careful reader knows where the case is most open to challenge. The first is to show that the markers this book treats as independent are really one marker counted several times. Their agreement would then prove nothing it did not already assume. The second is to show that the method cannot tell the competing explanations apart. Chapter 13, on the older layer of the text, and Chapter 16, on a later scripture used as a control, run exactly that test.





Those two chapters are where the method shows whether it can tell the explanations apart, so the second challenge must be tested there. A challenge that leaves them standing has not touched the case.

That is a harder target than a single faulty marker, by design. It is also a fairer one, and it is published on the first day rather than discovered on the last.

This book is written in the conviction that the evidence runs one way, overwhelmingly and in detail. The conviction is not the argument. The reader who withholds judgement until the final scorecard is doing exactly what the method asks.

Damaged copies, one source

The most attentive reader will already have one more objection, and it must be met here. The Authentication Test found the scriptures unequal. The Quran survived tests on which, by that study's own account, the custody of the Torah and the Gospels was found compromised. Now this book proposes that the same God stands behind all three. Is that a contradiction? How can the scriptures be unequal in one book and siblings in the other?

The answer is a distinction. The whole book turns on it, so it gets a sentence of its own.

The authorship of a text is not the identity of its source.

A set of authentication tests examines records: the documents as they survive, with everything their transmission has done to them. Findings about custody concern what happened to the record after its origin. They cover the centuries of copying, the editing, the identified insertions and the gradual drift. Those findings say nothing against the proposition that the original revelation at the head of each line came from the same Author. A letter may be truly from your father even though the copy in your hands has passed through many typists, some of them careless. The typists’ errors are facts about the copy, not about your father.

Once the distinction is seen, the two books do more than agree. They need each other. The custody findings are the very mechanism this book's thesis predicts. The thesis is one source with three transmission histories. Two are long, layered and passed through many hands. One is short and was fixed early. On that hypothesis, the three texts should share what chance cannot explain. They should differ exactly where the longest and most disturbed transmissions ran. A first reading takes the differences between the scriptures as evidence against a common God. On examination they are the mutations of the separated lines, the very pattern kinship predicts.

The chapters ahead test whether the pattern holds. The point here is narrower. The custody findings and this book's thesis are two halves of one account, and each explains what the other found.

One consequence sets the tone for everything that follows. On this book’s account, the Torah and the Gospel are the primary witnesses for a shared source. What the evidence describes is drift, not conspiracy: scribes and centuries, translation and redaction, the ordinary wear on texts in long human custody. Jewish and Christian scholars themselves established these findings, in one of the great achievements of honest scholarship. This book's thesis does not accuse the Jewish and Christian scriptures of fraud, and its argument must not be used that way.

The Torah and the Gospel have passed through many hands. They carry both the marks of their origin and the marks of their journey. To honour the documents it examines is a matter of accuracy for this book, not diplomacy.

What this book asks of the reader

Here is what the reader is being asked to join, and what he is not.

This book is an investigation, and it behaves like one to the end. Chapter 2 builds the method and sets its limits. Chapter 3 sets out six rival explanations for what the three books share, each at full strength. Only then does the evidence begin. Every test opens by stating what would change its finding. Every finding is scored against every explanation. Every source is named, so that the reader can check it. The register of what was checked, and of what was considered and left out, is published with the book. The reader can check everything, so nothing is asked on trust.

Like the earlier books in the series, this one is written for several readers at once, and here the jury has grown. Four have sat through the whole series: the general reader who wants the case plainly, the sceptic who trusts nothing on authority, the believer who wants firm ground, and the scholar who will audit every citation. This book deliberately adds two more: the rabbi and the priest. They are not the targets of this book. They are jurors in it.

A fair-minded Jewish or Christian reader should recognise his own scripture described honestly in these pages. Its history should be stated as its own scholars state it, with its dignity intact. Its objections to the thesis should be presented at full strength before they are answered. If that reader cannot recognise his scripture here, the argument has failed on its own terms. That recognition is more than courtesy. The thesis requires it, because a case for kinship that caricatured the kin would refute itself.

This book asks each reader only to weigh evidence about the relation between his scripture and a third one. That question comes before every question of allegiance, and it is easier to answer. The Jewish reader need not stop being a Jew, nor the Christian stop being a Christian, to follow the argument.

At the end, the book claims exactly what the evidence delivers. If every test in this book lands, it will have shown a relation. One source is the explanation that best fits the three books, and one message is continued rather than replaced.

What that means for the reader's own life lies across the gap that Chapter 2 sets out. That step belongs to the reader alone.

The two questions are set out. The tools are named, and their records shown. Next comes the discipline that keeps the tools honest. It sets the rules for what may be admitted as evidence, the safeguard against circular reasoning, and the standard by which findings are weighed. That is the work of Chapter 2. At times it excludes evidence that would have helped this book, makes its own comparisons harder, and declines numbers it could have produced. That is the method at work.

Like every sound case, the case for kinship rests only on evidence that cannot be explained away.




2 · What the Method Can Weigh

What the method can weigh, and the rules for admitting evidence

An instrument is defined as much by what it declines to measure as by what it measures. A thermometer that offered opinions on humidity would not be a better thermometer. It would be an untrustworthy one, because a tool that answers questions beyond its competence cannot be believed even on the questions within it. So this chapter draws the boundaries before any test is run. It sets out what this book’s methods can honestly weigh, and what they cannot. Everything that follows depends on that step.

The same discipline applies to this book’s new method, with extra force. This book’s questions come closer to the reader’s deepest commitments than any question the series has yet raised. The closer an inquiry comes to conviction, the stricter its rules of evidence must be.

Before any scripture is opened, this chapter does four things. First, it states what the method will not attempt. These exclusions are announced in public, and they include evidence that might have flattered the book’s argument. Second, it states the rule for admitting evidence: which kinds of shared material count as evidence of kinship, and which count for nothing. Third, it sets the procedure that guards the comparison against the hardest trap in the inquiry: circular reasoning.

Fourth, it fixes the standard of proof: how findings are weighed, and in what words conclusions are stated. It also explains why this book, in a series known for a number, offers no new number of its own.

A reader impatient for the evidence may fairly ask why the rules need a chapter. In this inquiry, the rules are the argument. Every conclusion in this territory is contested, and this book's will be too. Done properly, the procedure is what cannot be contested. A contested conclusion reached by a procedure that cannot be faulted is worth more than a welcome conclusion reached by a lax one. The chapters ahead ask the reader to accept some findings that run against fourteen centuries of habit on all sides.

The only honest way to earn that acceptance is to bind the book, here and visibly, to rules it cannot quietly bend later.

The first boundary: structure survives translation

The first boundary concerns a kind of evidence that seems made for this purpose. This book sets it aside, and states why.

Stylometry measures an author’s fingerprint in words, and it is a genuine forensic tool. Volume II calls witnesses from the measurement of style by computer, and The Authentication Test makes the fingerprint of style one of its seven tests. One finding drawn from it in those studies is that the Quran’s measurable style holds constant across twenty-three years of unscripted delivery. No record of human authorship shows anything like it. So the obvious move is to use the same tool here. If one Author stands behind three books, surely the fingerprint should appear in all three. Run stylometry across the Torah, the Gospel and the Quran, and read off the verdict.

This book declines that move, and gives its reasons in full, because the refusal is one of its most important decisions of method.

Stylometry identifies authors by the statistics of their language. It counts the frequency of small function words, the rhythms of sentence construction, and the unconscious preferences that persist below deliberate control. Every one of those signals lives in the words themselves, in one language, as one author set them down. The present comparison lacks exactly that. The three scriptures stand in three languages: Hebrew, Greek and Arabic. The Greek of the Gospels is itself a kind of translation, reporting in one language the speech of a man who taught in another.

By the findings of their own traditions' scholarship, two of the three texts passed through generations of oral transmission, composition and redaction before reaching the forms we have. The wording we would be measuring is partly the work of those who passed the texts on. A stylometric comparison across that ground would measure the fingerprints of three languages, several centuries of scribes and the process of translation. It would then call the result the Author's fingerprint.

The exclusion is therefore complete. This book makes no stylometric comparison across the three scriptures. It draws no conclusion, in either direction, from the wording of one scripture set against another. Any book that does so, on either side of this question, deserves the same suspicion. A method that cannot in principle deliver a signal delivers only noise that looks like one.

There are two reasons to announce, at length, evidence the book will not use. The first is protective. The exclusion removes in advance the most tempting objection open to a critical reader. A book that rested any weight on comparing the voice across languages would deserve to fail on that point, and would. The second reason is that a visible exclusion is itself evidence about the inquiry. An investigator who declines evidence favourable to his case, because the evidence is unsound, shows the court his standards. Everything else he brings is read in that light.

The exclusion has a boundary, and the boundary matters as much as the exclusion. What translation destroys is the wording itself: rhythm, wordplay, tone and the statistical texture of the words. What survives translation is the structure. A story retold in another language loses its puns, and keeps its plot. It loses its rhythm, and keeps its shape. The shape of a story, the pattern of a covenant, the repeated pairing of one quality of God with another, and the roles a cast of characters plays all pass through translation. They survive even generations of retelling, as a building’s floor plan survives being described in a foreign language.

Chapter 6 examines the habits of structure that nobody thinks to copy, which recur across all three scriptures. It measures only what translation cannot destroy. The line between wording and structure divides the evidence left out here from the evidence admitted, and the book holds that line throughout.

The second boundary: identity, not doctrine

The second exclusion goes deeper. Misread, it would mislead the whole book, so it is drawn with care here.

This book rules on the question the evidence can answer. The Trinity, the incarnation, the atonement, the election of Israel, and the other great questions on which the three traditions deeply divide, are real, and they matter. This book does not rule on them. They are questions of a different logical kind, beyond what this method can weigh, and that is the only reason they are set aside.

The distinction is between who is being spoken of and what is said about him. Philosophers call these the referent and the predications. This book's first question is about the referent. When the Torah, the Gospel and the Quran say God, are they speaking of the same Being? That question comes before every doctrinal dispute and does not depend on any of them. Two parties must first be speaking of the same subject before they can disagree about him.

The traditions’ own disputes assume this. Christian and Muslim theologians have argued for centuries over whether God has a son. The argument itself assumes that they mean the same God. Otherwise there is no dispute, only two people talking past each other. The question of identity and the questions of doctrine are different questions. A method built for the first has no vote on the second.

Chapter 12 gives this distinction the philosophical grounding it needs, because serious modern scholars dispute the point, and deserve a serious answer. For now, this ruling on scope is enough. Where the three scriptures differ in what they say of God, Chapter 11 records each difference as its ablest advocates would state it. This book rules on none of them. The method weighs whether three documents point to one source. Where they differ about that source, the question belongs to the traditions and to the reader, explicitly and permanently.

One smaller line of scope belongs here too. Some claims in the three scriptures concern events beyond the reach of any document: foundings, journeys and buildings in the deep past for which no independent record survives. This book scores such a claim as a claim. It notes what the text says, without certifying it as history. The method compares what the documents say. Digging up what they describe is a different task.

The rule for admitting evidence: specific, arbitrary, unlikely

The centre of the chapter is the rule that decides what counts.

Chapter 1's kinship logic turned on the difference between common markers and rare ones. Common genetic variants, called alleles, are carried in every population. Rare alleles, when shared, prove descent. That difference must now become a rule of evidence. It guards against what the biblical scholar Samuel Sandmel called parallelomania in 1962: treating any parallel between two traditions as proof that one depends on the other.




	Not admitted: the pendulums, which any tradition could reach
	Admitted: the serial numbers, rare details that are shared




	One supreme God
	The arbitrary particular: a detail that could have taken many forms and took the same one



	The creation of the world
	The same named cast, in the same relationships, in the same roles



	A day of judgement, with reward and punishment
	The first-person formula: the same self-description, across languages



	Prayer and the giving of alms
	The same specific rule in the law: the same group of three, the same pairing



	Mercy, justice, honesty praised
	Habits of structure that nobody thinks to copy



	Murder, theft, false witness condemned
	



	A flood narrative, taken by itself
	





Importance counts for nothing under this rule. Small, specific details count.


The rule: shared material counts as evidence of a common













Rebuilding the source without circular reasoning







[image: Diagram. FORBIDDEN · Never, at any point; Resolving a divergence by appeal to the Quran's testimony. The Quran is a witness in this case, never the judge; FORBIDDEN · Never, at any point; Resolving a divergence by appeal to the Quran's testimony. The Quran is a witness in this case, never the judge; FIRST · All three witnesses agree; Assigned to the common source. Independent lines do not coincide by accident; FIRST · All three witnesses agree; Assigned to the common source. Independent lines do not coincide by accident; SECOND · Two branches agree against the third; Evidence for the archetype, weighted by their independence, and discounted where the two older lines may not be independent; SECOND · Two branches agree against the third; Evidence for the archetype, weighted by their independence, and discounted where the two older lines may not be independent; THIRD · The witnesses diverge; Decided by the other traditions’ own published criteria: the dating of manuscripts, the finding of later insertions, and which reading best explains how the others arose; THIRD · The witnesses diverge; Decided by the other traditions’ own published criteria: the dating of manuscripts, the finding of later insertions, and which reading best explains how the others arose]Three rules in order, and the one move the procedure forbids absolutely.







The standard of proof: fixed words, no new number











What success establishes, and what the series supplies
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