
Martin Luther King Jr.

The Contemporary Age

Book 11

Santiago Machain 


Table of Contents

Title Page

Chapter 1

Chapter 2

Chapter 3

Chapter 4

Chapter 5

Chapter 6

Chapter 7

Chapter 8

Chapter 9

Chapter 10

Chapter 11

Chapter 12

	[image: ]
	 	[image: ]


[image: ]

Chapter 1


[image: ]


Being Born into a Divided World: Childhood, Family, and Roots

To speak of the birth of Martin Luther King Jr. is to enter, from the very first line, a territory where private life and collective history are inseparably intertwined. One cannot understand the child without understanding the world into which that child opened his eyes. Nor can one understand the future pastor, speaker, and leader without looking closely at the city, the family, the faith, and the wounds of a society that had turned skin color into a moral, political, and everyday boundary. Before his voice echoed through marches, churches, and public squares, before his name became a symbol of hope, conflict, and transformation, there was a child named Michael, born in the southern United States, at a time when freedom promised on paper coexisted with systematic humiliation in real life.

The American South of the early twentieth century was not only a geographic region. It was also a mental structure, a social order, and a system of hierarchies carefully sustained by laws, customs, threats, and silences. Even after the formal end of slavery in the nineteenth century, the lives of millions of African Americans remained marked by a deeply rooted regime of inequality. Reconstruction had awakened, for a time, the possibility of full citizenship for formerly enslaved people and their descendants. However, that possibility was soon suffocated by the rise of segregation laws, known as Jim Crow laws, which organized public and private life according to a brutal logic: separate in order to dominate, humiliate in order to maintain control, and turn imposed inferiority into an apparent social normality.

In that world, Martin Luther King Jr. was born on January 15, 1929, in Atlanta, Georgia. He was born in a city that was not a small rural town trapped in the past, but a growing urban center, with aspirations of modernity, economic activity, educational institutions, and a relatively strong Black community in certain sectors. Nevertheless, that appearance of progress did not eliminate the racial barrier. Atlanta was, at the same time, a city of partial opportunities and impassable limits. Black churches, Black businesses, Black schools, and Black leadership could flourish there; but all of this had to happen within a framework where white power continued to define the central rules of society. From his cradle, therefore, the young King was placed inside a tension that would mark his existence: the coexistence of dignity and discrimination, of community pride and structural exclusion.

His birth name was Michael King Jr. His father, also named Michael King, would later change both his own name and his son’s to Martin Luther, in honor of the Protestant reformer Martin Luther, after a trip to Europe. That change, which over the years would acquire notable symbolic resonance, did not yet define the child in his earliest years. At first, other things defined him: a family with strong religious roots, a home where discipline and affection coexisted, and a neighborhood in which the Black community had learned to build spaces of support and pride in the midst of segregation.

The family of Martin Luther King Jr. occupied a central place in the formation of the future leader. His father, later known as Martin Luther King Sr., was a figure of enormous presence. A Baptist pastor, an energetic man of firm character and combative will, he had grown up under harsh conditions and knew firsthand the violence and arbitrariness of southern racism. His personal journey was, in itself, the story of an ascent built through effort, faith, and determination. He was not a man willing to bow his head before racial humiliation. That attitude, sometimes rough, sometimes inspiring, left a deep mark on his son. In the King household, blind obedience in the face of injustice was not taught. Rather, what was taught was that dignity is not negotiable.

His mother, Alberta Williams King, brought a different but equally decisive register. The daughter of Reverend Adam Daniel Williams, pastor of the influential Ebenezer Baptist Church, Alberta came from a respected family within Atlanta’s African American community. She was an educated, sensitive, musical, deeply religious woman, endowed with a serenity that balanced the direct force of her husband. If the father represented vigorous authority and open rejection of submission, the mother offered tenderness, moral formation, and spiritual refinement. In her lived faith, education, and a remarkable ability to sustain family life with warmth. For the child Martin, that combination of paternal firmness and maternal care became the first great emotional and intellectual mold.

The influence of his grandparents was also significant. In particular, his maternal grandfather, Adam Daniel Williams, played an important role within Ebenezer Baptist Church and within Atlanta’s Black community. The church, in fact, was not simply a place of weekly worship in the life of the King family. It was a complete institution, a space of identity, refuge, organization, education, prestige, and social action. For many African American families in the South, the Black church was the center from which daily resistance was articulated. There, community bonds were woven, an idea of human worth was affirmed in the face of a world that denied it, and a narrative of dignity anchored in the biblical tradition was offered. Consequently, young Martin grew up in an environment where religion and public life did not appear separate, but intimately connected.

Ebenezer Baptist Church was not just any church. It was a respected institution, with real influence within Atlanta’s Black social fabric. From there, the Gospel was preached, of course, but an ethic of personal and collective elevation was also cultivated. The child Martin grew up listening to sermons, watching parishioners pass through, observing the weight of the word spoken from the pulpit, and discovering, almost without realizing it, the power of religious language as a vehicle of comfort, authority, and mobilization. Long before he delivered his great speeches, he was immersed in a universe where sacred orality had performative force: words could lift a community, console pain, denounce injustice, and name a better horizon.

The family home was located on Auburn Avenue, in a section of Atlanta that would come to be known as ‘Sweet Auburn’, one of the most dynamic centers of African American life in the city. There, Black businesses, institutions, professionals, and community networks flourished, giving its residents an experience somewhat different from that lived by many African Americans in rural areas of the South. It was not, of course, a paradise. Segregation still governed urban life, and racial barriers did not disappear merely because an emerging Black middle class existed. Even so, the environment offered a concrete example of self-sufficiency, aspiration, and community pride. This would be essential to the formation of Martin Luther King Jr., because it allowed him to grow up seeing both the weight of racism and his people’s ability to build valuable institutions despite that weight.

In the first years of his childhood, Martin lived a relatively protected experience within the family nucleus. There was love, comparative material stability, and an intense community life. He did not grow up in extreme poverty or abandonment. That precision is important because it helps dismantle the simplistic image of every great Black leader as the exclusive product of misery. King knew the deprivations imposed by the racial system, but he also enjoyed a solid family structure, access to education, and a stimulating cultural environment within the African American community. That foundation did not distance him from collective suffering; on the contrary, it later allowed him to place his formation at the service of a cause that exceeded his immediate personal experience.

Still, childhood was never fully innocent. Racism was there, even when it was not yet fully understood. Children often discover the social order before they have the words to describe it. In Martin’s case, one of the most remembered experiences occurred when, as a young boy, he lost the daily friendship of two white children with whom he used to play. Up to a certain point, that closeness had seemed natural. However, when they reached school age, the parents of those children decided it was no longer appropriate for them to continue associating with a Black child. Suddenly, a childhood friendship was interrupted not by an argument, nor by a move, nor by a difference in personality, but by the raw imposition of segregation. For a sensitive child, that experience could be devastating. It was not only an emotional separation. It was the discovery that there was an invisible wall others already saw with complete clarity.

When Martin asked why he could no longer play with his white friends, he received explanations that pointed back to the prevailing racial order. His mother, as he himself would later recount, tried to help him understand that they lived in an unjust society, but that this injustice did not define his worth as a human being. That domestic conversation was decisive. In many Black homes in the South, mothers and fathers were forced to perform a painful task: explaining to their children that the world would treat them as inferior without allowing them to believe themselves inferior. It was a pedagogy of harm and resistance at the same time. Self-esteem had to be protected without denying reality; the truth had to be told without breaking the spirit. Alberta Williams King fulfilled that role with a mixture of honesty and tenderness that left a deep mark on her son.

In parallel, his father offered another model of response to oppression. Martin Luther King Sr. did not easily accept the rules of deference imposed on Black people in the segregated South. There are numerous accounts of his refusal to use entrances reserved for African Americans, to accept racial insults, or to address white people with the expected submission. That defiant attitude, unusual in a context where any gesture of ‘insolence’ could bring serious reprisals, taught young Martin that dignity is also embodied in small daily acts of resistance. The child observed. He saw his father speak with authority, refuse to be diminished, and act as though equality were not a request, but a prior truth. Those scenes must have imprinted a powerful lesson on his imagination: racism did not deserve moral obedience.

Nevertheless, the relationship between father and son was neither simple nor entirely harmonious. Martin Luther King Sr. was a strong, demanding man, with severe discipline. His authority could be intimidating. Martin admired him, but at times he also feared him. Severity was part of the educational model in many homes of the period and, in contexts marked by social insecurity, was seen as a way of preparing children for a hostile world. Even so, that harshness also generated emotional tensions. Young King grew up under the shadow of an immense paternal figure, convinced of his moral mission and little inclined toward weakness. This may have nourished, on the one hand, the son’s discipline and ambition; on the other, a certain inner sensitivity and a constant need to live up to very high expectations.

In Martin’s childhood, school occupied a key place. He attended segregated institutions, like all Black children in the South. That segregation did not mean only physical separation. It implied differences in resources, prestige, and opportunities. Nevertheless, Black schools could also become spaces of excellence sustained by the commitment of teachers who understood education as an act of racial affirmation. Many African American teachers believed that intellectually forming Black children was a form of resistance. Teaching well, demanding effort, cultivating reading, oral expression, and a sense of collective dignity were tasks charged with political meaning. In that environment, Martin soon stood out for his intelligence and verbal ability.

His intellectual development was early. He learned quickly, showed ease in his studies, and displayed a remarkable sensitivity toward language. That combination does not come from nowhere. In part, it responded to personal talents, but also to the cultural environment of his home and church. Language mattered in the life of the King family. The Bible was read, sermons were listened to attentively, family conversation carried moral weight, and the historical memory of the community was transmitted orally with particular intensity. Martin absorbed all of that. In his home and church, he learned that speaking well was not ornament; it was a form of authority. Years later, his oratory would seem extraordinary to the world. However, its roots lay in that childhood where the spoken word had body, rhythm, music, and mission.

One must also imagine the city surrounding that child. Atlanta in the 1920s and 1930s was a city that sought to present itself as modern and prosperous. That will for progress coexisted with the structural violence of the segregated South. Streets, businesses, transportation, water fountains, public restrooms, movie theaters, and schools were organized according to racial criteria. There were places for whites and places for Blacks. There were tacit rights for some and naturalized limitations for others. Even when there was no direct aggression, the message was constant: you do not fully belong. For an intelligent, attentive Black child raised in a proud family, those contradictions must have felt especially sharp. He saw the beauty of his community, but also the architecture of its marginalization.

In addition, the climate of the South was crossed by a memory of violence that did not always need to show itself openly in order to exercise control. Lynchings, though less frequent than in previous decades, remained a threatening presence in the African American imagination. Stories of abuse, humiliation, beatings, and injustice circulated from mouth to mouth. The law did not protect everyone equally. The police did not inspire the same trust in all people. The courts did not operate with the same neutrality for whites and Blacks. That feeling of vulnerability was part of the social air. Young Martin did not have to know every detail, but he did absorb the state of alert and racial awareness that marked the daily life of the adults around him.

Within that framework, the King family fulfilled a protective and, at the same time, formative function. It was not only a matter of sheltering the child from the outside world, but of giving him tools to face it. The home was a place of discipline, religion, music, conversation, and racial pride. His mother played the organ, and sacred music formed part of daily life. That sonic dimension should not be underestimated. The musical tradition of the Black church would later become one of the deep rhythms of Martin Luther King Jr.’s oratory. His pauses, cadences, repetitions, and emotional crescendos have a genealogy that passes through hymns, spirituals, and the Baptist liturgy of his childhood. Long before mastering public rhetoric, Martin breathed a universe where word and music walked together.

His relationship with religion, on the other hand, began as a natural experience, not necessarily as a personal reflective conviction. He was born surrounded by faith. The church was part of the family; the family was part of the church. Nevertheless, growing up in a deeply religious environment does not imply automatic and seamless adherence. As would happen later in his adolescence and youth, Martin would experience questions, doubts, and moments of distance from certain aspects of traditional pietism. But in childhood, religion was above all a language for naming good, evil, justice, suffering, and hope. It was also the framework through which he understood that human dignity does not depend on social approval. In a world that dehumanized Black people, the theology lived in his home and church affirmed something else: all human beings are children of God.

That religious conviction was not abstract. It was expressed in community life, mutual aid, the moral authority of the pastor, and the biblical narrative of an oppressed people waiting and walking toward liberation. The African American tradition had found in Exodus, in the prophets, and in the figure of Jesus powerful sources for interpreting its own history. The child Martin heard those sacred stories from a very early age. He heard about slavery and promise, wilderness and liberation, suffering and redemption. Later, when his leadership adopted a prophetic tone, those roots would be evident. But they were already there, in his childhood, shaping a moral sense of the world in which injustice was not merely an administrative problem, but a spiritual offense.

The economic context of his childhood years also deserves attention. The Great Depression, which began in 1929, struck the American population severely, and its effects were especially harsh for African Americans. Black communities, already structurally disadvantaged, saw their labor and material difficulties deepen. Even though the King family did not fall into destitution, the general climate of hardship and effort formed part of the environment. In many Black homes, survival depended on multiple jobs, family networks, and community support. That context reinforced the importance of institutions such as the church and the school, but it also made evident the fragility of a citizenship that did not guarantee dignified conditions for all.

Martin was the second of three children. He had an older sister, Christine King Farris, and a younger brother, Alfred Daniel Williams King. The sibling dynamic added another layer to his childhood world. As in many families, there were games, rivalries, complicities, and tacit hierarchies. However, in a home where the father was a pastor and the family’s public figure carried weight, each child had to find his or her place within a structure already loaded with expectations. Martin showed early on a serious, sensitive, and reflective personality, although he also had moments of joy, mischief, and spontaneity. He was not a solemnly predestined child. He was a real child, with intense emotions and, according to different testimonies, a character that combined precocious intelligence with a certain inner vulnerability.

One of the most painful episodes of his childhood was the death of his maternal grandmother, Jennie Celeste Williams, with whom he had a very close bond. The loss affected him deeply. According to well-known accounts, the child Martin, overwhelmed by grief and feeling guilty for having disobeyed a family instruction on the day of his grandmother’s death, attempted to jump from a window. Beyond variations in the versions, the episode reveals the child’s emotional intensity and his early experience of mourning. He was not simply a brilliant and disciplined minor; he was also a deeply sensitive being, capable of experiencing loss with extreme force. That sensitivity would be a constant in his life: the capacity to be moved, to be wounded, to carry his own suffering and that of others.

The experience of grief in childhood can have lasting effects. In Martin’s case, it is possible that it reinforced his awareness of human vulnerability and his need to find moral meaning in suffering. It is not wise to over-psychologize him, but neither should one ignore that the affective intensity of his character, already visible from a young age, would later become part of his strength as a preacher and leader. Whoever speaks to the pain of a people has often developed, in some way, a deep relationship with pain itself. In the life of Martin Luther King Jr., that relationship was not born only from racial oppression; it was also nourished by intimate experiences that made him prematurely aware of the fragility of existence.

During his school years, Martin stood out enough to advance quickly in his studies. His academic talent was evident and allowed him to skip grades. That precocity fed the family perception that he had a special future. Nevertheless, being a highly capable child in a segregated environment implied a bitter paradox. The doors of merit were partially open, but very concrete racial ceilings remained. A young Black person could excel, study, cultivate excellence, speak eloquently, and dress properly, and still be forced to step aside, use separate facilities, or endure insults and humiliations. The system did not always deny Black talent; rather, it tried to contain it within boundaries that would not alter the racial hierarchy.

Atlanta’s Black community, despite those limitations, was a vibrant space. There were civic associations, colleges, newspapers, businesses, and a network of leaders who tried to expand opportunities and defend rights. Within that world, the King family belonged to a relatively privileged sector of the African American community. This does not mean they were outside racism, but that they possessed certain cultural, social, and economic resources superior to those of many other Black families. That intermediate position was important because it allowed Martin to know both the partial security of community status and the constant awareness that this status could be relativized or annulled by the simple fact of being Black in the South.

In many ways, Martin was formed between two simultaneous messages. On the one hand, his family and community told him: you are valuable, you are capable, you belong to a tradition of dignity and faith, you can aspire to great things. On the other, segregated society repeated to him: there are places you cannot enter, people who do not consider you equal, rights that are not fully recognized for you, and limits you must not challenge. The conflict between both messages was not merely intellectual; it passed through the body and emotions. How does one build a secure identity when the environment insists on degrading you? How does one grow without internalizing the gaze of the oppressor? The childhood of Martin Luther King Jr. unfolded within that silent combat, and his family acted as a symbolic wall against degradation.

The female figures around him deserve special attention. Although the public history of the civil rights movement often highlights male leadership, the everyday life of the Black community rested largely on the moral, spiritual, and emotional work of women. Martin’s mother, his grandmother, his teachers, the women of the church—all of them formed part of the fabric that sustained him. In them, he found care, discipline, music, religious formation, and an example of quiet strength. The experience of Black women in the segregated South added to racial oppression the burdens of gender and, often, economic precarity. Nevertheless, many of these women were pillars of family and community. Young King grew up seeing that kind of everyday strength, although later, as a man of his time, he would also carry certain limitations in his understanding of the public role of women.

Another important influence was the social prestige of the pastoral figure within the Black community. In the dominant white world, a Black man could be systematically treated as subordinate. In the Black church, by contrast, the pastor was a respected authority, an interpreter of the divine word and, often, a civic reference. Growing up as the son and grandson of pastors meant seeing up close a form of Black leadership that did not ask permission to exist. The pulpit was a place of sovereign dignity. There, the Black voice was neither interrupted nor minimized; it was heard, celebrated, and obeyed. That lesson would be fundamental. Martin Luther King Jr. did not emerge from nowhere as an orator. He emerged from a tradition in which Black religious leadership had learned to speak with authority in the midst of a nation that denied authority to Black people in almost every other space.

It is also relevant to note that his childhood developed during a period of slow but significant transformations within the African American experience. The Great Migration had moved millions of Black people from the rural South to the urban North and West during the first decades of the twentieth century, altering the country’s demographic and political geography. Although the King family remained in the South, they lived in a world where news of change, educational advancement, political mobilization, and new possibilities circulated. Urban Black institutions, like those in Atlanta, formed part of that partial modernization. Martin did not grow up isolated in an immobile corner of history. He grew up in a community that suffered oppression, yes, but also thought, organized, and projected a future.

From a very young age, he showed sensitivity toward injustice, although it had not yet translated into organized activism. Rather, it appeared as a mixture of bewilderment, contained indignation, and a need for understanding. Children do not elaborate complex social theories, but they perceive the disproportion between what they are taught morally and what they observe in practice. If in his home he learned that all human beings have equal dignity before God, how, then, could he reconcile that with the reality of separate seats, forbidden friendships, and arbitrary humiliations? That tension, far from being quickly resolved, would mature in him over the years. Nevertheless, the roots of the conflict were already present in his childhood.

The relationship between Blackness and respect was a constant issue in the education he received. His parents insisted on self-control, correctness, and a sense of duty. Part of this responded to a moral conviction; part of it, also, to a strategy of survival and racial affirmation. In many Black families, children were taught that they had to be ‘better’ in order to receive even a portion of the recognition easily granted to others. They had to speak well, dress well, study harder, and behave carefully. Behind that demand was the desire to shield them from prejudice, although the shield was never complete. In Martin’s case, that culture of respect coexisted with his father’s example of refusing to accept humiliation. Thus, a singular temperament began to form: refined, disciplined, and at the same time morally insubordinate.

As he grew, Martin began to participate more actively in religious life. He sang, observed the rituals, listened to preaching, and, at some point, took his first steps toward formal integration into the church. However, the religion experienced by the child was not merely ritualistic. It was a worldview. It taught him that suffering could have meaning, that history was not closed, that evil did not have the final word, and that human dignity was supported by an authority higher than that of the segregationist state. That faith, planted in childhood, did not eliminate his future intellectual questions, but it did give him a moral language he would never fully abandon.

It is also worth paying attention to the weight of colorism and internal differences within the Black community, although this aspect was more subtle in his childhood. The African American community was not homogeneous. There were class divisions, different lifestyles, and internal debates over strategies of advancement and resistance. The King family represented a respectable and educated part of the urban Black middle class. This influenced the kind of manners, aspirations, and cultural codes Martin incorporated. He did not come from the most dispossessed margins of the Black population, and that origin would condition both his strengths and some later criticisms. But in childhood, above all, it gave him an environment where education and verbal expression were highly valued.

The sermons of his father and other ministers did not only transmit religious doctrines; they also taught stage presence, control of verbal rhythm, and the construction of authority. Martin, even as a child, absorbed those resources. Baptist preaching rests on a living interaction between speaker and congregation, on emphatic repetition, emotional amplification, and progression toward a climax. Years later, the world would admire the rhetorical power of Martin Luther King Jr., but that power was deeply rooted in the Black southern liturgy. Childhood was, among other things, an undeclared school of public orality.

His experience with white people was not uniform. At times, he encountered courtesies, ambiguous gestures, or superficial relationships that were less hostile. Not everything always presented itself as open confrontation. Precisely for that reason, segregation was so effective: it could combine visible violence with everyday habits that seemed normal. The racial order reproduced itself both in the brutal insult and in the smile that maintained distance. For a child in formation, that mixture made the phenomenon even harder to decipher. It was not only a matter of identifiable enemies, but of an entire system in which ordinary people accepted as natural that some children should be separated from others because of the color of their skin.

Within that framework, the historical consciousness transmitted by the Black community fulfilled a vital function. Adults remembered slavery, the failure of Reconstruction’s promises, and the violence suffered by previous generations. Even if a child did not grasp every detail, he received those memories as part of his identity. Martin grew up knowing that he belonged to a people who had suffered greatly and, despite that, had preserved their faith and sense of humanity. That collective memory, nourished by family stories, sermons, songs, and community conversations, gave him a sense of historical continuity. He was not an isolated individual facing isolated injustices. He was part of a long history of oppression and resistance.

There is one element in the childhood of Martin Luther King Jr. that is sometimes overlooked: the experience of family love did not cancel his contact with conflict, but it did give him an emotional foundation from which to resist it. Many leaders who face structures of hatred are sustained, in their earliest years, by the concrete experience of having been loved, recognized, and taken seriously within their intimate world. Martin received that. He was valued by his parents, encouraged in his intelligence, and incorporated into a family tradition of community relevance. That primary recognition contributed to the fact that he did not easily accept the degrading gaze of racism. Someone who has been seen as valuable from childhood can oppose more forcefully a society that seeks to reduce him.

His sensitivity, however, did not make him a docile child in every respect. He was playful, sometimes competitive, and capable of small mischiefs. He liked good clothes, appreciated the respectable atmosphere of his family, and also showed a certain inclination toward recognition. These traits, still embryonic, allow us to see him as a complex being and not as a childhood saint. History often retroactively beautifies the childhoods of famous figures, erasing contradictions and small vanities. In Martin, there was, from early on, a desire to stand out, a sense of self-esteem, and an awareness of belonging to an important family within his community. Later, those traits could be transformed into public confidence and moral ambition, but their seeds were already present.

During these years, reading and study broadened his horizon. Education in Black middle-class homes was not conceived merely as an instrumental tool, but as a path toward dignity. Knowledge opened doors, but it also refuted the racist ideologies that tried to present Black people as incapable or backward. Martin studied in an environment where academic achievement had immense symbolic value. Each school success was not only a personal triumph; it could also be read as a refutation of prejudice. That collective weight placed on individual performance added pressure, but also meaning.

The relationship between childhood and vocation in the case of Martin Luther King Jr. should not be understood as a straight and predetermined line. Not everything pointed from the first day to the fact that he would become a national leader. In fact, at certain later moments, he himself would show reservations about automatically following the pastoral ministry. Nevertheless, there were powerful signs in his environment: the family clerical tradition, the centrality of the word, moral consciousness, racial pride, and the intimate experience of an unjust world. All of that gradually settled within him. His childhood did not mechanically turn him into the man he would become, but it did arrange the human, spiritual, and intellectual materials with which that man would be built.

Atlanta also taught him the coexistence of negotiation and conflict. The urban Black community developed strategies of respectability, organization, and gradual advancement within a white-dominated society. One had to know when to insist, how to speak, how to preserve one’s own institutions, how to form alliances, and how to resist without needlessly exposing oneself to destruction. The child Martin observed, perhaps without full awareness, a complex repertoire of collective survival. Not all resistance was frontal; not all dignity expressed itself in a shout. Sometimes it was embodied in maintaining a strong church, sustaining a school, dressing with elegance, or inwardly refusing to believe the lie of racial inferiority.

Likewise, the masculinity he knew in his home and community was shaped by the need to affirm authority in a society that stripped Black men of full recognition. Martin’s father embodied a vigorous, protective, religious, and proud masculinity. That offered a powerful model, though also a demanding one. For the child, growing up meant, in part, learning to inhabit that ideal without being crushed by it. His future leadership would combine traits inherited from that pastoral masculinity—authority, presence, self-control, mission—with an emotional sensitivity that, though less visible, also came from his childhood experience.

Domestic life, on the other hand, was not free of tensions. As
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