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Introduction

Deconstructing Global Citizenship 

Hassan Bashir and Phillip W. Gray

Due to its linkage to the city-state politics of Ancient Greece the concept of citizenship is almost as old as Western political philosophy itself. Consequently, how we understand, conceptualize and operationalize citizenship today can perhaps best be understood in context of critical developments in European history since antiquity. For instance, our modern-day understanding of Citizenship could not have been possible without the fundamental shift in the approaches to the role of human agency in determining human destiny due to humanist ideals taking hold during the renaissance. Similarly, the underlying causes and consequences of the French Revolution, resulted in spreading the notions liberté, égalité and fraternité as necessary elements which legitimize membership of individuals in a polity. In the post French Revolution period citizenship in Europe and North America came to be viewed not only in terms of obeying the law but also in terms of self-government, that is, the role the members had in determining the laws of the state. One could think of several moments in Western history which gradually expanded the rights of citizens to traditionally disenfranchised groups within a society, for example, groups based on race, gender, religion, property, etc. This list can go on endlessly, and can also be reformulated in a variety of ways, depending on our preference for how we like to connect the dots. 

The brief, and admittedly oversimplified, argument about the changing nature of the concept of Citizenship presented above highlights two key feature of the term. First, that it is a contested concept by definition and; second, that it exists in a symbiotic relationship with other ongoing historical processes in a society. Hence, while it is possible to gauge what the idea of citizenship stood for at a particular place at a given time, it is almost impossible to develop a notion of citizenship which is universally applicable to all places at all times. This is especially true for late modernity where, due to the advent of globalization, legitimacy or efficacy of the very boundaries within which Citizenship has been traditionally defined has come into question. To elaborate, in traditional Western political thought the boundaries within which citizens exercise their rights and perform their duties have always been linked to a geographical territory and defined vis-à-vis the changing nature of the relationship between the sovereign and people and the state and society (Euben, 2006: 175–177; Scholte, 2000: 46–50). Globalization, which is often conceptualized in terms of a shrinking of the world into a global village due to unprecedented advances in information and communication technologies, strikes at the heart of any notion of the political which is conceptualized around essentially territorial relationships between the sovereign and people and state and society. Highlighting this de-territorializing effect, Micklethwait and Wooldridge have claimed that a key consequence of globalization is that it provides freedom from the tyranny of place. They argue that permeation of national territorial boundaries via technology results in extension of individual liberty which enables people to bypass limitations linked to specific countries and connects them to global markets where their particular talents are in demand (Micklethwait and Wooldridge, 2000). This argument may or may not be convincing but what it definitely highlights is the unique challenge that Globalization poses to all previous/traditional approaches to Citizenship. 

There are numerous ways in which globalization has fundamentally challenged previous approaches to citizenship. Foremost among these is the detachment of the concept of citizenship from the European experience. To be sure, there is a long history of contact and interaction between Europe and its cultural others (see Bashir, 2013). However, this current wave of globalization is unprecedented, from an ideological point of view at least, because it has evolved and come into full swing in a post-colonial, as well as, a post-bipolar international system. Independence movements in most European-colonized territories developed because of an awareness of the rights of the subjects in colonizing states. In a sense, it was more a case of Europe losing the moral argument to continue direct territorial control of the colonies rather than loss of military might due to Europe’s wars in the twentieth century. What is noteworthy in this case is that in borrowing these ideals of the rights of subjects the colonies forged completely new understandings and uses of the notion of citizenship. There is not enough space here to elaborate this argument fully but as an illustration of the complexity of these new notions of citizenship one could point out the many debates which developed in British India and were instrumental in determining the struggle for Indian independence as well as the shape of post-independence India. Two most noteworthy movements here are the Pakistan Movement led by Muhammad Ali Jinnah and the Muslim League which justified the creation of Pakistan based on the notion that the religion of Islam provided the basis for creation of a separate nation-state for the Muslims of India.1 Second, Gandhi who launched a moral attack on the British right to rule India and developed and honed complex ideas such as Satyagraha and Ahimsa to elaborate the rights and duties of citizens to achieve true Hind Swaraj or Indian Self-Rule (Gandhi, 2001; Parel, 2009). In the development of these and other movements the protagonists did not just simply borrow from European ideas they engaged with European ideas and developed completely new notions of citizenship and in some cases even imagined new histories to justify new states and to highlight the duplicity embedded in the European colonial imagination when it came to conceptualize the self and the other. 

The advent of globalization coincides with the coming of age of many of the post-colonial states in Eastern lands. With time the emotionally charged ideological narratives about self-determination and rights of the colonized people have given way to the practicalities of governance, self-reliance and economic success in the international system. Globalization has played an integral role in shaping policies in the political, economic, socio-cultural, educational and technological dimensions of the experience of post-colonial states in the last quarter of the twentieth century. Indeed, for many states Globalization has forced some of these states to shun their immediate post-independence strategies in favour of new outward looking policies to benefit from the unprecedented inter-connectedness of the world. These new policies, driven primarily by economic needs, have yielded literally miraculous results as can be seen in the case of the BRIC countries (i.e., Brazil, Russia, India and China), as well as the experience of many smaller countries such as Singapore, Taiwan, Malaysia, Qatar, Kazakhstan, Ireland and the UAE. Yet, in each of these cases, when we look at the relationship between citizenship and globalization it seems intuitively acceptable that the two exist in a complex and uneasy relationship. This is because, on the one hand, all notions of rights and duties of citizens are connected to a nation-state whose boundaries are accepted and upheld by its counterparts in the international system. Globalization, on the other hand, by definition demands a softening of states’ control of its territory. Once state borders become permeable all sorts of issues related to rights earned or accrued due to membership of a national community come into play. What is more, new transnational and multinational structures and institutions develop parallel to state institutions which further complicate the notion of a citizenship in a globalized world. 

Perhaps, at this point, it is important to go back to the European roots of the notion of citizenship, because, the new transnational and multinational institutions must include member states which constitute the West’s cultural others. In this scenario, the traditional predominantly Euro-centric approaches to operationalize citizenship lose external validity to a considerable degree. Given that neither individuals nor states can eschew or exist outside the influence of this growing interdependence, this new milieu is often described in terms of shrinking of the world into a global village. This reshaping of the world requires that the manner in which we theorize human personhood within communal boundaries be re-evaluated. Consequently the notion of Citizenship, which is at the base of any understanding of human personhood, that is, politically, in the modern period needs to be re-imagined in context of these systemic level changes. The decline of European dominance provides spaces in which a de-territorialized and a de-historicized notion of citizenship and state can be explored.2

Another area of contestation arises from increased cross-pollination of ideas between the East and the West due to increases in the frequency of contact between them. Globalization’s expansion has intensified contact in the economic sphere, but just as important is the escalation of contact through advanced telecommunications (see Szerszynski and Toogood, 1999). This increase in frequency results in adoption of foreign concepts without the historical experience within which an ideas has evolved. Cross-pollination is particularly notable in the case of globalization, touching on issues of politics, economics and even technical concerns.3 While opening new possibilities, this situation also creates serious potential for cultural-mistranslation and even misuse. For instance, a possible danger is the divorcing of the rights/protections and duties of citizens in non-western contexts. One can see this tendency in the modification of terms in new contexts, such as “democracy with Chinese characteristics” in the People’s Republic of China. Another area of potential mistranslation arise in the ongoing difficulties in balancing societal duties with rights to free expression within social media, seen in multiple regions of the globe. Additionally, states like Pakistan and Israel have constructed the notion of citizenship which we would refer to as religious citizenship as, in this case, religion serves to enforce a certain kind of closure and exclusion. In case of Israel, for example, a distinction is made between jinsiyya (Passport Citizenship) and muwatana (Democratic Citizenship). The latter category is held exclusively for the Jewish citizens of Israel which in turn requires their identification as a Jew by State through legislation. The muwatana membership of Israeli State entails such rights as right of abode as well as civil, political, social and even economic rights (purchase of property, preferential treatment for Jewish-held agricultural land, etc.). In contrast, jinsiyya is granted to Palestinians residing in Israeli State. They are given equal access to the courts of law and to hold private property (civil rights) with a certain quantum of political rights as well, but they are denied equal rights to social and economic rights.

A further area of contestation touches on the human condition in the twenty-first century itself. Previous theories of politics and social interaction have formed in the context of bounded territories within a coherent (if contested) historical framework. The human condition in the current century, on the other hand, increasingly is defined by its ability to ignore or overcome the limitations imposed by a specific geographic territory and the historical experience linked to that territory: in a sense, this is the advent of the era of boundless society. The experiences and perceptions of individuals in the globalized world illustrate a qualitative shift from previous eras, be it through the near-instantaneous awareness of events across the world, the economic impacts derived from interdependence, and the increased mobility of goods, services, and employment migration, among many others. Moreover, the various roles an individual takes on can entail numerous obligations and expectations of a global nature, such as that seen among professionals operating under various professional codes.4 Individuals are now global, and yet also remain specifically national citizens. The ongoing challenge, then, is finding the balance between the individual as bounded national citizen and the individual as member of the boundless globalized world. 

Of particular note for citizenship is the final area: the lack of (or fragmented) institutionalization when it comes to regulating or managing global individuals. A global politics has come into being, but no global institutions exist to deal with this politics. Previous institutions have been limited in their ability to provide order for global individuals rather than other entities. International organizations, be they global like the United Nations or regional like the African Union, SAARC or ASEAN, primarily operate under the supervision of, and in the interests of, traditional nation-states rather than as a legal/political framework for globalized individuals. Other non-governmental organizations have been better suited for addressing the globalized nature of individuals, but only certain types of populations: members of technical professions, adherents to religious communities and others provide the key instances. The end result is a form of globalized civil society without overarching political institutions in which order can be maintained.

The globalized era presents us with an inherently contradictory condition: the expansion of the global that limits the national while simultaneously the desire for citizenship that, historically, has been dependent upon the nation as its cornerstone and foundation. Is synthesis in the term “global citizenship” even possible, or are we better served in fundamentally reconsidering our ideas of “citizenship,” “community” and “politics”? To address these and other issues that arise in the globalized era, this volume of carefully selected essays highlights the multifaceted nature of the challenges posed by the notion of global citizenship. 

The first chapter of our text, “The Modern State: Citizenship, Multiculturalism and Globalisation” by Francis Robinson, addresses these themes from a historical perspective. Beginning with the world of Islamic cosmopolitanism before the late nineteenth century, he examines the impact of the rise of modern nation-states on peoples and on ideas of citizenship. He then considers the impact of globalization on the nation-state, which has both led to the emergence of multicultural societies in the West and increasingly strong engagements of citizens with forces and ideas beyond the territorial unit. The growing criticism of multiculturalism as state policy in multicultural societies is examined, as is the growing view in the international community, expressed both in word and deed, that human rights should prevail over adverse nation-state policies. The chapter closes with speculation on the extent to which these, and associated developments, may be creating a space for a “citizenship” beyond the nation-state.

Next is “(Re) Situating the West’s Cultural Others in International Relations Theory: Towards Developing Joint East-West Perspectives,” by Hassan Bashir and Hamza Bin Jehangir. Recently, several international relations theorists have argued in favour of making the discipline more inclusive via a focus on non-Western theoretical discourses. Consequently, one sees a re-emergence of the East-West problématique in international relations theory. This is a timely and welcoming trend; however, this paper argues that attempts to make international relations more inclusive must be cognizant of the limitations inherited from existing prominent modes of theorizing in the field, that is, constructivism, realism and their many variants. As an initial step in developing this approach, this chapter re-visits claims made by prominent constructivists and illustrates the theoretical costs incurred due to the constructivist—realist dichotomy in international relations theorizing in the West. The chapter unpacks the constructivist assumption that “identities are the basis of interests” and re-examines the many linkages between norms, identity formation and interests. The analysis shows that the constructivists overemphasize the impact of the treaty of Westphalia on the formation of Western identity, and that the constructivist treatment of identity formation in the West’s cultural “others” seems contradictory to some of its own theoretical prescriptions. This situation leads to a potentially stagnant theoretical environment in which one must either agree with realist positions or end up assuming that West’s “others” also espouse western norms. The paper presents several non-Western examples, which show that the West’s cultural “others” do not always aspire to achieve a West-like identity. The chapter argues that such attention to detail has the dual benefit of identifying middle grounds for theory construction, which are potentially neutral, as well, it provides for better understandings of the motivations of international actors in a globalized world.

The third chapter is “The Limited Virtue of Tolerance in a Globalized World,” by Phillip W. Gray. Recent work has dealt with the question of whether tolerance is a virtue and what such a virtue would entail. This chapter argues that this view of tolerance mistakes how to look at the virtue quality of tolerance. Tolerance by its nature can only be a “virtue” in relation to some larger framework. As such, tolerance is only a virtue when it is in connection to something else. Because of this necessary connection, tolerance as a virtue will always reflect the basic truth-claims of the framework it belongs to, especially in terms of what is intolerable. As examples, the chapter compares the views on tolerance of Las Casas and liberal theorists. By drawing out the necessary connections of tolerance to what is intolerable, the limited virtue of tolerance will be explicated. Some thoughts on a broader notion of tolerance as a virtue will also be addressed.

Having thus far focused on history, political theory and philosophy, the fourth chapter turns to economics, with Khalid Mir’s “Civil Economy: Re-imagining an Ethical Economy and the Implications for Citizenship.” One of the traditional tensions in political thought is between morality, the polity and the economy, with the former two realms both representing a different set of norms, values and distributive principles to the latter and also sometimes acting to define the limits of market interactions. Central to this characterization of modernity is the notion of an autonomous, value-free economic “sphere” and a correspondingly “thin” view of a person: a rational, self-interested individual. In recent years, it has been argued that extensions of market rhetoric and practices, and in particular globalization, have had a profound impact on both political structures and the range and scope of ethics. In this reading of history, economic theory and practices come to dominate, undermining values, social capital, solidarity, the public realm and our notion of citizenship. However, another tradition clearly views the study of economics as a branch of moral philosophy and/or political economy. The focus of this chapter will be on one part of that neglected tradition: the civil economy. The chapter argues that some of the concerns about the role of the economy on the other realms (“corruption,” a false “universalism,” etc.) can be better understood as a result of having both an insufficiently rich view of the individual as well as a narrow conception of “the economy.” If we adopt a civil economy approach, we can incorporate a more pluralistic account of human motivations and a more capacious notion of “the good.” By doing so we may able to think of arrangements whereby the tensions between the market and the Republic, and those between the market and morality, are lessened.

Our next chapter, “Citizenship in the Age of Global Surveillance: Some Observations on the Change in State-Citizen Relationship” by Bettina Koch, turns to the subject of surveillance in the globalized world. This chapter critically analyses the news reporting of the first six months of the National Security Agency (NSA) affair, arguing that the leaked documents and particular official responses, and condemnations of the newspapers involved in publishing about the leaked material, reveal a new concept of statehood that can be framed as classified paternalistic paranoia state. This concept of statehood has a severe impact on the corresponding conceptions of citizenship and citizens’ rights. Yet, mass surveillance’s impact is not limited territorially, but impacts a state’s citizens abroad as well as other citizens, whether they are in their home country or elsewhere. Eventually, it undermines the very concept of the nation-state that is based on territorially bound and limited law enforcement.

Andrej Zwitter gives us our sixth chapter, “Deciding What to Do: A Universal Code of Ethics for Global Citizenship.” Doing what is right is not always easy. Doing what is right is not optional if one wants to call oneself a professional in a globalized world. Acting within the general boundaries of ethically acceptable margins of society is a prerequisite of being a full and equal member of society. Acting within the specific ethical boundaries of a profession is likewise a prerequisite of being allowed to call oneself a member of this profession. Codes of conducts thus form an integral part of professions. Some of these codes are more elaborate, others are quite general: most of them take in account the specificities of their profession. But are there universal principles in professional ethics that one has to adhere to independently of the profession and independently of the cultural-ethical background one belongs to if one truly wants to call oneself a global citizen? If a universal code of professional ethics is possible, it must be sufficiently general to cover most of the common scenarios a professional might find herself in and specific enough to give action guidance. Such a code, which this essay will develop, could form the basis of more specific codes of ethics for different professions. This chapter aims to develop principles, which could function in conjunction as a universal code of ethics. At the same time, it will highlight potential pitfalls that one might encounter when applying these principles or trying to use them as a basis for more specific professional codes of conduct.

We then move on to “Citizenship, History and Culture: Derrida’s Monolingualism of the Other in a Post-9/11 World,” by Rashmika Pandya. This chapter questions the legitimacy of treating citizenship as a separate sphere from the various ways in which we, as human beings, become subjects (i.e., the linguistic, historical, cultural, social, political and economic elements that institute us as “subjects”). The purely legal notion of citizenship as entailing the rights and responsibilities we hold in relation to a particular political entity becomes questionable in a globalized world where populations no longer share a common language, history or culture. The basis of citizenship, particularly in a Liberal Democratic framework, suggests a universal subject striped of these unique attributes that make us the individuals we are. And yet, with Derrida, Pandya suggests that we need to reconsider the relationship between citizenship and “culture” and realize that citizenship can only be a meaningful concept in relation to the specific ways in which we become subjects. Pandya explores these themes through some disturbing events in the aftermath of 9/11 and various other current examples that suggest an inherent tension between citizenship and subjectivity, one that brings to light the exclusion that citizenship may suggest today.

In our eighth chapter, we turn to religion with Robin Seelan’s, “Challenges of Religious Universality to Global Citizenship: Ethical Implications for Today.” The concept of Global Citizenship is inevitable and indispensable in the present modern times mainly due to wider inter-connectivity with the aid of advanced technology and the globalized market economy. Global citizenship is an outlook, a worldview that one holds towards the entire humanity and the universe. It is a new identity, in a way an overshadowing identity, one that is either imposed or voluntarily taken. But this concept is not new. Even before the arrival of globalization, religions attempted to inter-connect the globe through various means. Even today, in several parts of the world, Religion plays a vital role in creating a notion of global citizenship. Many religions have made attempts to bring in a sense of commonality, universality, and fraternity among the people of the world. Eastern religions like Hinduism held and still hold idealistic visions like vasudeva kutumbakam, meaning the world as one family. The Semitic religions also try to connect to humanity through their concepts of ONE God. All of us are related because of this ultimate Being, they claim. The quest to “conquer” the world, (literally and figuratively), also arose from this deep desire to bring in a sense of universality. This project, however, does run into controversies, especially with religious conversions. Yet, religion cannot be seen purely as a private affair, as some in the West claim. With this at the background, this chapter intends to study how the “secular” global citizenship receives some serious challenges from the “sacred” religions. Some of the questions that arise are: Are the ends promoted by global citizenship and religions the same or are they different? What are the approaches followed by both and how are they different? Are there any meeting points between the two or do they clash with each other? This chapter also proposes to study the ethical implications and impact that religions have in creating a universal outlook of the world. This does not mean that it would claim that religious universality is greater than global citizenship. What it intends is to unravel the directionality and potentiality that is deeply embedded in religions with reference to global citizenship.

In “Practice Dependence, Cosmopolitanism and Conflict Avoidance,” Kevin Gray advances an argument for a new strain of constructivism in political philosophy—practice dependence—which has emerged in the debate between communitarians and cosmopolitans. Practice dependence attempts to split the difference between the two positions by arguing that the rules of justice governing any aspect of human interaction must be internal to the practice itself. Constructivists about justice believe, as Rawls writes, that “[c]onceptions of justice must be justified by the conditions of our life as we know it.” By this, he means that the principles of justice we chose must reflect facts about the world around us: for instance, the uniform existence of collective action problems in various societies, the divergence of opinion in society, the existence of different religious (and other) beliefs, etc. Practice dependence further narrows what must be assumed by constructivists to those practice which exist in the world today. The scope of a theory of justice, they argue, must be the rules of justice internal to the practice itself. As we shall see, the phrasing internal to the practice itself is ambiguous. Even amongst practice dependence theorists there is no agreement over how, specifically, the phrase “internal to the practice” must itself be understood—each practice dependent theorist has her own specific understanding of the phrase. What unites all such theorists however are the twin beliefs, first, that there is no identifiably principle of justice common to the national and international arenas, and second, that concerns of justice (albeit not national justice) adhere to the sphere of global justice.

Moving from broader theory to more specific locations, our tenth chapter, “Multiculturalism Is Not Dead: Positive Experience of Multicultural Society Management in Russia,” comes from Yan I. Vaslavskiy. Russia has historically been polyethnic and multi-confessional, being home to multiple ethnic, religious, linguistic, racial, and cultural groups. At the same time, the degree of such diversity in Russia has varied from one historical period to another. After multiculturalism has been proclaimed “dead” in some countries, can we extrapolate this conclusion on other societies? The author argues that though multiculturalism is not a panacea for all woes, after all, it is not dead and can be implemented as a model for society development. On the example of Russia, the author will demonstrate how real policies of multiculturalism work in a certain society. Besides, an attempt will be made to make more universal conclusions, with potential of implementation in other complex societies worldwide.

We move from Russia to the Middle East in the next chapter, “Faith, Class and Citizenship in Conflict: The Christian Predicament in the Syrian and Egyptian Uprisings,” by Salma Mousa. With the spectre of a looming Islamist rule after the recent Arab uprisings, Christians in Syria and Egypt were forced to choose between secular autocracy and sectarian democracy. This chapter demonstrates that the status quo ante under al-Assad and Mubarak, though democratically deficient, puts a (temporary) lid on civil hostilities and afforded Christian minorities with a modicum of secular protection and even prosperity, the degree of which sheds light on the relative absence of Syrian Christian protestors and the salient Coptic presence during the Egyptian revolution. Coptic revolutionary activity indicates that Christian support for quasi-secular dictatorships can be outweighed by the effect of sect-specific communal concerns and socio-economic grievances shared with Muslim compatriots. Framed by theories on minority-state relations and relying on interviews, surveys and new media sources, this chapter explores the interplay of economic interests, ideologies and state-institutional policies that determined political (in) action amongst Arab Christian minorities in two crucial countries of the region.

The Far East is the topic of our twelfth chapter, “Human Security in a Globalized World: Reflections on Japan’s Official Development Assistance Programs” by Alexandria Innes and Christopher Lamont. Japan’s Official Development Assistance (ODA) emerged as a strategic foreign policy tool deployed in the context of the cold war to advance Japan’s economic and security interests in East Asia. Despite ODA’s strategic roots, Japan’s development assistance priorities shifted during the early 2000s in order to reflect a newfound normative focus on human security promotion. Indeed, human security crystallized into a central component of development assistance with the 2010 ODA White Paper identifying three areas of priority funding which include poverty reduction, investment in peace and supporting sustainable economic growth. In addition to establishing new funding priorities for development assistance, ODA came to play an increasing role in wider geographic contexts outside of East Asia, focusing on the self-help tenets of a liberal human security. These changes were accelerated through both a transformed international and domestic environment which saw development assistance evolve from the facilitation of largely regional aid disbursement projects to becoming an increasingly global development assistance programme. This chapter reflects upon the normative transformation of ODA through both explaining the emergence of human security as a priority funding area and explaining ODA’s widening geographic scope. This chapter offers an analysis of this normative transformation as it represents a shift in the international interpretation of human security, consolidating around the liberal self-help model of good governance.

Our next two chapters turn to the Indian subcontinent, starting with Sanee Sajjad’s “Global Imperatives versus Local Needs: Analysis of Agricultural Development and Food Security in Rural South Asia.” The region of Punjab in South Asian subcontinent is well known for its fertile agricultural land. The colonial rulers developed Punjab to exploit its agricultural potential. At the time of independence of India, the province of Punjab was partitioned between India and Pakistan. Agriculture sector was expected to flourish owing to the natural comparative advantage, and inherited rural infrastructure and canal network. The expectations proved correct for few decades with Indian Punjab growing faster than its neighbouring Pakistani counterpart till the introduction of neo-liberal policies adversely effected the region’s economy and social fabric. This chapter analyses the economic, political and social causes for adverse patterns of rural development in Punjab provinces in both India and Pakistan. The liberalization of agriculture sector had an adverse impact on the economy of Punjab since it provides employment to more than 60% of the population in both parts of the region. There was substantial amount of state support behind increased food production and improved living standards of the small farmer. Due to increase in rural unemployment and falling trend in wages there was lack of purchasing power which resulted in the rising hunger stricken population under liberalization. This chapter argues that the region of Punjab, not unlike many other Less Developed Regions, lacked the necessary conditions for the effective functioning of neo liberal policies. It assumed the presence of perfect markets and equality in social relations which was, and continues to be, far from reality. With the state losing its traditional role the small farmers felt orphaned. They were now dependent upon the goodwill of politically and socially influential members who manipulated the market and government policy in their own favour rather than that of the small farmers/agricultural labour. This triggered social problems such as increased income disparity and farmer suicides in the region.

Also focused on the Indian subcontinent is our fourteenth chapter, “Non-adherence to International IP Protection Standards in Less Developed Countries: The Case of Pakistan?” by Ahmed Bashir. Like various other less developed countries, Pakistan is one of the hotbeds of intellectual property rights infringement. This is despite the fact that modern concepts of intellectual property rights were introduced in the Indian subcontinent more than a century ago. This chapter explores the possible reasons due to which infringement of intellectual property rights is rampant in Pakistan. It starts with the legislations introduced in India by the British in the nineteenth and twentieth centuries. It then discusses the legislative measures taken in Pakistan for bringing the laws in conformity with international treaties like the Agreement on Trade-Related Aspects of Intellectual Property (TRIPS). After evaluating the existing regime of laws applicable in Pakistan, this chapter traces the existence of the concept of intellectual property in the history of Indian subcontinent and compares it with the modern concepts which originated in the developed countries of Western Europe. Keeping in view the factors responsible for weak protection of intellectual property in Pakistan, this chapter tries to determine whether it is a case of intentional negligence or inability and what approach should ideally be adopted for devising a workable system for protection of intellectual property rights in less developed countries of the world.

Also focused on Africa is our fifteenth chapter, “Mobilizing Democracy in Post-Colonial Africa: The Case for Democracy in the Thought of Kwame Nkrumah” by Sara R. Jordan, which examines the thought of a particular scholar-practitioner of African democracy, Kwame Nkrumah. Nkrumah’s concern was not the articulation of a normative theory of democracy, but rather, the articulation of a working definition of government according to democratic principles. Leaving aside the later actions of Nkrumah as president of Ghana, it is entirely possible to read as philosophically and theoretically significant the commitment that Nkrumah had to social democracy.

Our final two chapters turn to the specific case of Qatar, starting with Tanya Kane’s “Education in a Globalized World: Education City and the Recalibration of Qatari Citizens.” The Qatari leadership is applying a selective form of neoliberal logic and an enterprising mode of governmentality in Education City to train new kinds of Qatari subjects in a bid to develop human capital. Kane examines how these opportunities are not only prompting a shift in the social contract but also resulting in the recalibration and extension of conventional notions of citizenship.

Our final chapter comes from Nancy Small entitled “Qatar’s Globalized Citizenry and the Majlis Culture: Insights from Habermas’s Theory of the Development of a Public Sphere.” Socio-cultural context plays a key role in deliberative activity by creating participatory boundaries and rhetorically determining argumentation standards. Seeking its own third space between Western democracy and Middle Eastern autocracy, Qatar’s leadership is committed to designing its own public sphere, conserving local tradition while transforming itself into a regional example of a contemporary Islamic Arab state. This chapter considers the emergence of Qatar’s public sphere through the lens of Habermas’s bourgeoisie then offers an outsider’s view of the neighbourhood majlis as a key site of participatory consultation Majlis culture offers Qatar a strong connection to local tradition but presents challenges for the inclusion of female and expatriate voices.

Notes

1. There are numerous books on the creation of Pakistan but perhaps the latest addition to this corpus by Faisal Devji (2013) is most relevant for the purposes of the argument here.

2. In the context of comparative civil service ethics, see Jordan and Gray (2011).

3. In the case of research regulations, see Jordan with Gray (2013).

4. On professionalism in globalization, see Bashir, Gray, and Masad (2013).
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