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			PREFACE

			A dictionary is, by definition, a reference book listing terms important to a particular subject along with a discussion of their meanings and applications.

			If the Bible is what Christians say it is, can there be any task more daunting than the compiling of a Bible dictionary? For we believe that the Bible is the written Word of God. We believe it is “inspired by God” (2 Tim 3:16). We believe it is not a dead letter, but “living and active” (Heb 4:12). We believe it “must be fulfilled” (Luke 22:37) and “cannot be broken” (John 10:35). What’s more, it is not subject merely to private interpretation (2 Pet 1:20), but to the discernment of the Church. For people can easily “twist” Scripture “to their own destruction” (2 Pet 3:16).

			The Bible is as sharp as any two-edged sword (Heb 4:12), and thus it should be handled with care.

			Yet it should indeed be handled. The Bible itself exhorts us to attend to its study (1 Tim 4:13) and praises those who “examine the Scriptures daily” (Acts 17:11).

			We live in a time of unprecedented opportunities for Bible study. In the 1970s the Catholic Church revised its lectionary—the order of scriptural readings for the Mass. The readings now unfold in a three-year cycle and include all the books of both testaments of the Bible. The schema proved so effective in communicating the Word of God that it has been adopted and adapted by many Protestant bodies as well. Historians may one day judge the new lectionary to be the most significant ecumenical advance of the twentieth century.

			The Mass is the one thing that Catholics experience on a weekly basis all their lives, and the Bible is the one book that they will hear at every Mass. Since Masses on Sundays and holy days usually include three readings from the two testaments, plus a fourth from the book of Psalms, the average faithful Catholic spends about fifteen hours a year in focused Bible study. If you include the other overtly biblical parts of the Mass (the “Holy, Holy, Holy,” the “Lamb of God,” the “Lord, Have Mercy,” and so on), the average time per annum doubles or triples. For the Catholic who goes to daily Mass, the times are quite impressive, rivaling even the hours spent by some scholars.

			What does the lectionary mean, practically speaking? It means that Catholics who keep to their minimum obligations—attendance at Mass on Sundays and holy days—are immersed in the Bible. What’s more, since the lectionary itself is held in common by a growing number of Christians, we find that Catholics and Protestants may find, more and more, that they are “on the same page,” so to speak.

			The lectionary is the greatest, but surely not the only great new opportunity for Bible study. The Bible is not only fully divine, but also fully human; and so we have to work with its literary sense and historical background in order to get to the theological meaning. And, again, we are blessed to live in a season of abundance.

			Of the making of new books—and Bibles—there is no end. Publishing in the fields of biblical studies and translation is at an all-time high. The airwaves are thick with television and radio shows that claim to represent a biblical worldview. Software packages enable us to search the Scriptures with the speed and accuracy that ancient monks imagined to be impossible this side of heaven.

			Yet even with all these tools, major longitudinal studies seem to indicate that biblical literacy—among all Christians—is not advancing, but declining. Thus, there is a widespread need for a fresh statement of the basic terms we encounter in reading the Bible.

			More than a generation has passed since the appearance of the last major Catholic Bible dictionary. It has been a fertile generation for biblical scholarship. It has been an eventful time for biblical archaeology. It has been a fruitful time for the Church’s interpretation of the Bible. It is time for a new resource. I pray that my colleagues and I have lived up to our task. I pray, too, that our readers will live up to theirs.

			In this book, our range is catholic and inclusive, and so we privilege the Church’s ancient canon, which was ratified at the Council of Trent. We treat the “deuterocanonical books”—Tobit, Baruch, Judith, Wisdom, Ecclesiasticus (Sirach), 1 Maccabees, and 2 Maccabees—as inspired Scriptures. We also recognize the longer forms of Daniel and Esther. We have been pleased to assimilate the great contributions of historical-critical scholarship, but we have also relied upon the Church’s interpretive tradition and Magisterium.

			Responding to the call of the magisterium, we have produced this book. The Church, after all, “forcefully and specifically exhorts all the Christian faithful … to learn the surpassing knowledge of Jesus Christ, by frequent reading of the divine Scriptures.” So says the Catechism of the Catholic Church, and then it concludes by quoting the great Scripture scholar of the first millennium, St. Jerome: Ignorance of the Scriptures is ignorance of Christ.

			Scott W. Hahn, Ph.D.
September 30, 2008
Feast of St. Jerome

		

	
		
			ABBREVIATIONS

			
				
						The Old Testament
						
				

				
						 
						
				

				
						Gen
						The Book of Genesis
				

				
						Exod
						The Book of Exodus
				

				
						Lev
						The Book of Leviticus
				

				
						Num
						The Book of Numbers
				

				
						Deut
						The Book of Deuteronomy
				

				
						Josh
						The Book of Joshua
				

				
						Judg
						The Book of Judges
				

				
						Ruth
						The Book of Ruth
				

				
						1, 2 Sam
						First, Second Book of Samuel
				

				
						1, 2 Kgs
						First, Second Book of Kings
				

				
						1, 2 Chr
						First, Second Book of Chronicles
				

				
						Ezra
						The Book of Ezra
				

				
						Neh
						The Book of Nehemiah
				

				
						Tob
						The Book of Tobit
				

				
						Jdt
						The Book of Judith
				

				
						Esth
						The Book of Esther
				

				
						1, 2 Macc
						First, Second Book of Maccabees
				

				
						Job
						The Book of Job
				

				
						Ps
						The Book of Psalms
				

				
						Prov
						The Book of Proverbs
				

				
						Eccl
						The Book of Ecclesiastes
				

				
						Song
						The Song of Songs
				

				
						Wis
						The Book of Wisdom
				

				
						Sir
						The Book of Sirach
				

				
						Isa
						The Book of Isaiah
				

				
						Jer
						The Book of Jeremiah
				

				
						Lam
						The Book of Lamentations
				

				
						Bar
						The Book of Baruch
				

				
						Ezek
						The Book of Ezekiel
				

				
						Dan
						The Book of Daniel
				

				
						Hos
						The Book of Hosea
				

				
						Joel
						The Book of Joel
				

				
						Amos
						The Book of Amos
				

				
						Obad
						The Book of Obadiah
				

				
						Jonah
						The Book of Jonah
				

				
						Mic
						The Book of Micah
				

				
						Nah
						The Book of Nahum
				

				
						Hab
						The Book of Habakkuk
				

				
						Zeph
						The Book of Zephaniah
				

				
						Hag
						The Book of Haggai
				

				
						Zech
						The Book of Zechariah
				

				
						Mal
						
						The Book of Malachi


				

				
						 
						
				

				
						The New Testament
						
				

				
						 
						
				

				
						Matt
						Gospel of Matthew
				

				
						Mark
						Gospel of Mark
				

				
						Luke
						Gospel of Luke
				

				
						John
						Gospel of John
				

				
						Acts
						Acts of the Apostles
				

				
						Rom
					
						Letter to the Romans
				

				
						1, 2 Cor
						First, Second Letter to the Corinthians
				

				
						Gal
						Letter to the Galatians
				

				
						Eph
						Letter to the Ephesians
				

				
						Phil
						Letter to the Philippians
				

				
						Col
						Letter to the Colossians
				

				
						1, 2 Thess
						First, Second Letter to the Thessalonians
				

				
						1, 2 Tim
						First, Second Letter to Timothy
				

				
						Titus
						Letter to Titus
				

				
						Phlm
						Letter to Philemon
				

				
						Heb
						Letter to the Hebrews
				

				
						Jas
						Letter of James
				

				
						1, 2 Pet
						First, Second Letter of Peter
				

				
						1, 2, 3 John
						First, Second, Third Letter of John
				

				
						Jude
						Letter of Jude
				

				
						Rev
						
						Revelation


				

				
						 
						
				

				
						Old Testament Pseudigrapha
						
				

				
						 
						
				

				
						1, 2 Enoch
						First, Second Book of Enoch
				

				
						T. Lev.
						The Testament of Levi
				

				
						T. Sol.
						The Testament of Solomon
				

				
						Jub.
						
						The Book of Jubilees


				

				
						 
						
				

				
						Apostolic Fathers
						
				

				
						 
						
				

				
						1, 2 Clem.
						First, Second Letter of Clement
				

				
						Did.
						Didache
				

				
						
						Ign. Rom.
					
						
						Ignatius, To the Romans
				

				
						
						Ign. Eph.
					
						
						Ignatius, To the Ephesians
				

				
						
						Ign. Smyrn.
					
						
						Ignatius, To the Smyrnaeans
				

				
						
						Ign. Magn.
					
						
						Ignatius, To the Magnesians


				

				
						 
						
				

				
						Classical and Ancient Christian Writings
						
				

				
						 
						
				

				
						Canones Apostolicae
						
				

				
						Can. Ap.
						
						Canones Apostolicae (Apostolic Canons)


				

				
						Clement of Alexandria
						
				

				
						Strom.
					
						Stromata (Miscellanies)
				

				
						Eusebius
						
				

				
						Hist. Eccl.
						Historia Ecclesiastica (Ecclesiastical History)
				

				
						Onom.
						
						Onomasticon


				

				
						Herodotus
						
				

				
						Hist.
					
						Historiae (Histories)
				

				
						Hippolytus
						
				

				
						Haer.
					
						Refutatio Omnium Haeresium (Refutation of All Heresies)
				

				
						Josephus
				

				
						Ant.
					
						Jewish Antiquities
				

				
						B.J.
						Bellum Judaicum (The Jewish War)
				

				
						C. Ap.
						
						Contra Apionem


				

				
						Justin Martyr
						
				

				
						Dial.
					
						Dialogus cum Tryphone (Dialogue with Trypho)
				

				
						1, 2 Apol.
						Apologia i-ii (First, Second Apology)


				

				
						Origen
						
				

				
						Comm. Rom.
						Commentarii in epistulam ad Romanos (Commentary on the Letter to the Romans)


				

				
						Pausanias
						
				

				
						Descr.
					
						Graeciae Descriptio (Description of Greece)
				

				
						Philo
						
				

				
						Moses 1, 2
						De Vita Mosis 1, 2 (On the Life of Moses 1, 2)
				

				
						Her.
					
						Quis Rerum Divinarum Heres Sit


				

				
						Philostratus
						
				

				
						Vit. Apoll.
						Vita Apollonii (Life of Apolonius of Tyana)
				

				
						Pliny the Elder
						
				

				
						Nat.
					
						Naturalis Historia (Natural History)


				

				
						St. Augustine
						
				

				
						Enarrat. Ps.
						Enarrationes in Psalmos (Ennarations on the Psalms)
				

				
						Faust.
					
						Contra Faustus Manichaeum (Against Faustum the Manichean)
				

				
						Gen. litt.
					
						De Genesi ad litteram (On Genesis Literally Interpreted)
				

				
						Quaest. Hept.
					
						Quaestiones in Heptateuchum
				

				
						Serm. Dom.
					
						De Sermone Domini in Monte(The Sermon on the Mount)


				

				
						St. Jerome
						
				

				
						Comm. Am.
					
						Commentariorum in Amos (Commentary on Amos)
				

				
						Comm. Gal.
						Commentariorum in Epistolam ad Galatas (Commentary of the Letter to the Galatians)
				

				
						Comm. Jon.
						Commentariorum in Jonam (Commentary on Jonah)
				

				
						Epist.
						Epistulae (Letters)
				

				
						Tract. Ps.
						Tractatus in Psalmos (Tract on Psalms)
				

				
						Vir. Ill.
						De Viris Illustribus (On
				

				
						Illustrious Men)


				

				
						St. John Chrysostom
						
				

				
						Hom. 1 Cor.
						Homiliae in epistulam I ad Corinthios (Homily on the First Letter to the Corinthians)


				

				
						Strabo
						
				

				
						Geogr.
					
						Geographica (Geography)
				

				
						Suetonius
						
				

				
						Claud.
					
						Divus Claudius


				

				
						Tacitus
						
				

				
						Ann.
					
						Annales
				

				
						Hist.
					
						Historiae


				

				
						Tertullian
						
				

				
						An.
					
						De Anima {The Soul)
				

				
						Or.
					
						De Oratione (Prayer)
				

				
						Pud.
					
						De Pudicitia (Modesty)
				

				
						Scorp.
					
						Scorpiace (Antidote for the Scorpion’s Sting)


				

				
						 
						
				

				
						Documents and Offices of the Catholic Church
						
				

				
						 
						
				

				
						CCC
						Catechism of the Catholic Church
				

				
						CDF
						Congregation for the Doctrine of the Faith
				

				
						CSEL
						Corpus Scriptorum Ecclesiasticorum Latinorum (Vienna, 1866-)
				

				
						DS
					
						
						Denzinger-Schönmetzer, Enchiridion Symbolorum, definitionum et declarationum de rebus fidei et morum (1965)
					
				

				
						DV
						Dei Verbum
				

				
						EB
						Enchiridion Biblicum
				

				
						GS
						Gaudium et Spes
				

				
						LG
						Lumen Gentium
				

				
						PBC
						Pontifical Biblical Cormmission
				

				
						PG
						J.P. Migne, ed., Patrologia Graeca (Paris: 1841–1855)
				

				
						PL
						J.P. Migne, ed., Patrologia Latina (Paris: 1857–1866)
				

				
						VS
						Veritatis Splendor


				

				
						 
						
				

				
						Abbreviations of Common Translations of the Bible
						
				

				
						 
						
				

				
						Douai
						Douay-Rheims Bible
				

				
						JB
						Jerusalem Bible
				

				
						KJV
						King James Version
				

				
						NAB
						New American Bible
				

				
						NIV
						New International Version
				

				
						NJB
						New Jerusalem Bible
				

				
						NKJV
						New King James Version
				

				
						NRSV
						New Revised Standard Version
				

				
						PSV
						
						Revised Standard Version


				

				
						 
						
				

				
						Technical Abbreviations
						
				

				
						 
						
				

				
						A.D.
						anno domini (the year of the Lord)
				

				
						B.C.
						before Christ
				

				
						ca.
						circa
				

				
						cf.
						confer (compare)
					
				

				
						chap(s).
						chapter(s)
				

				
						d.
						died
				

				
						e.g.
						exempli gratia (for example)
					
				

				
						esp.
						especially
				

				
						etc.
						et cetera (and the rest)
					
				

				
						f(f).
						and the following one(s)
				

				
						i.e.
						id est (that is)
					
				

				
						ibid.
						ibidem (in the same place)
					
				

				
						LXX
						Septuagint (the Greek OT)
				

				
						MS(s)
						Manuscript(s)
				

				
						MT
						Masoretic Text (of the OT)
				

				
						no(s).
						number(s)
				

				
						NT
						New Testament
				

				
						OT
						Old Testament
				

				
						pl.
						plural
				

				
						r.
						reigned
				

				
						SP
						Samaritan Pentateuch
				

				
						v(v).
						verse(s)
				

				
						vs.
						versus
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		A The symbol commonly used for Codex Alexandrinus (see Codex).

		AARON Elder brother of Moses, and first high priest of Israel; ancestor of the priestly Aaronites (Exod 6:20; 7:7; 15:20).

		I. THE LIFE OF AARON

		Aaron, like Moses, was the son of Amram and Jochebed. His wife was Elisheba, and their sons were Nadab, Abihu, Eleazar, and Ithamar. (Nadab and Abihu died offering “unholy fire” contrary to the Law; see Lev 10:1–2. Eleazar therefore was Aaron’s heir and successor as high priest.)

		Aaron is first mentioned in Exod 4:14, where he is called “the Levite.” He was divinely appointed to serve as Moses’s spokesman before Pharaoh (Exod 4:14–16; 5:1–4) and with the Israelites in Egypt (Exod 4:27–31).

		Once the Israelites were freed from Egypt, Aaron remained at Moses’s side. With Hur, he held up Moses’s outstretched arms during the battle with the Amalekites (Exod 17:10–12), and he shared Moses’s meal with Jethro, along with the elders (Exod 18:12). With Moses, the seventy elders, and Nadab and Abihu, he ascended Mount Sinai and took part in the covenant meal held in the presence of the Lord (Exod 19:24; 24:1–2, 9–11).

		While Moses remained on the mountain for forty days, Aaron and Hur were given the task of caring for the people. When the unruly people demanded that he make them visible gods, Aaron complied, crafting the golden calf—Israel’s first act of national apostasy (Exod 32:1–4, 15–24). Aaron might have been killed that very day had Moses not intervened on his behalf (Exod 32:28; Deut 9:20).

		With Miriam, Aaron opposed Moses over the Cushite (or Ethiopian) woman Moses had married (Num 12) and suffered a severe rebuke; Miriam was punished with leprosy, and Aaron’s punishment was mitigated only because he confessed his wrongdoing.

		Aaron was prohibited from entering the Promised Land, and thus shared Moses’s punishment for unbelief at Meribah (Num 20:12). Warned of his coming death, Aaron went up to Mount Hor with Moses and Eleazar. Moses stripped Aaron of his sacred vestments and put them on Eleazar, and Aaron died on the top of the mountain. The Israelites mourned his passing for thirty days (Num 20:22–29).

		II. AARON AS HIGH PRIEST

		In the Exodus, Aaron spoke and acted as his brother Moses’s assistant. He was always subordinate to Moses, as a prophet is to God (Exod 7:1). When Aaron questioned Moses’s choice of a wife (Num 12:1–15), God rebuked him and made it clear that Aaron’s place was secondary to that of his brother, who was God’s covenant mediator and lawgiver. Moses’s special relationship with God gave him authority even over Israel’s anointed priests.

		Despite his sins, Aaron remained God’s choice to be Israel’s first high priest. Aaron was installed as high priest and his sons as priests to minister in the wilderness and to maintain the tabernacle. Aaron was anointed by Moses (Lev 8:1–12) and was dressed in sacred vestments made according to divine instructions (Exod 28). His turban was adorned with a crown of pure gold, engraved with the signet “Holy to the Lord” (Exod 28:36). Of special importance for the fulfillment of his priestly function was the Day of Atonement (Lev 16; see Atonement, Day of).

		Aaron’s rod was the symbol of his authority. In the time of the Exodus, it was the instrument of miraculous events intended to convince Pharaoh of the divine commandment to free the Israelites (Exod 7:9–10). Thus the rod was used to defeat the serpents of the Egyptian magicians, to change the waters of the Nile into blood, to bring the plague of frogs, to launch the plague of gnats (Exod 7–8), and to divide the Red Sea (Exod 14:15–21). During the rebellion of Korah, Aaron’s rod alone sprouted buds, blossoms, and almonds when the rods of the rebels did not, signifying that Aaron’s authority was divinely instituted (Num 17:1–8). His rod was placed in the ark and kept alongside the tablets of the covenant (Heb 9:4). (See Priest and priesthood.)

		The Aaronite priests claimed descent from Levi through Aaron and were described as the “sons of Aaron” (cf. Lev 3:8, 21:1; Num 10:8; Josh 21:4; 1 Chr 24:1; Neh 12:47) or “belonging to Aaron” (cf. 1 Chr 12:28, 27:17).

		In the New Testament, Aaron is described as the ancestor of Elizabeth, mother of John the Baptist (Luke 1:5). In Hebrews, the priesthood of Aaron is compared to Christ’s priesthood (5:4), and the transitional and provisional nature of the earlier priesthood is contrasted with the perfect and eternal priesthood of Christ (Heb 9:1–14; cf. 7:11), “who through the eternal Spirit offered himself without blemish to God” (Heb 9:14).

		AARON’S ROD See under Aaron.

		AB The fifth month of the Hebrew calendar (corresponding to July/August). The month was noted especially for the traditional harvesting of grapes and figs. The ninth day of Ab is kept as a day of fast to mark the destruction of the Temple in Jerusalem by Nebuchadnezzar in 586 B.C. and again by Titus in A.D. 70.

		ABADDON (Hebrew, “destruction”) The name is used with several meanings. These include ruin and destruction in a broad sense (Job 31:12), a place of destruction, and the abyss in the sense of the abode of the dead (Job 26:6; Prov 15:11). Other references are found in Psalms (88:11) and Job (28:22). Abaddon is personified in the New Testament (Rev 9:11, presented in the Greek as Apollyōn) as an angel with authority over hell. Abaddon in this sense is the ruler and author of havoc and destruction on earth. (See also Asmodeus and Sheol.)

		ABAGTHA One of the seven eunuchs in the service of the Persian king Ahasuerus as chamberlains (Esth 1:10).

		ABANA A river that feeds the Ghouta oasis, and hence one of the rivers of the city of Damascus, along with the Pharpar River to the south (2 Kgs 5:12). The Abana is identified with the modern river Barada.

		ABARIM A mountain range directly northeast of the Dead Sea (Num 27:12; Jer 22:20). The Israelites passed through the Abarim as they neared Canaan, camping there before their entry into the plains of Moab (Num 33:47–48). Moses stood upon the highest peak of Mount Nebo, the peak Pisgah, and gazed down upon the Promised Land (Deut 32:49). Jeremiah also hid the ark (2 Macc 2:4–5) in the range.

		ABBA The Aramaic term for “Father” that occurs three times in the New Testament (Mark 14:36; Rom 8:15; Gal 4:6). Each time it is used, the Greek translation is attached to it, giving us “Abba, Father” in the English translation. In the Bible, the term was first uttered by Jesus (Mark 14:36) and was thereafter used by Christians (Rom 8:15; Gal 4:6) as adoptive children of God. It was a familiar form of address used especially by children, and thus denotes a level of intimacy between Christ and the Father that is now made available to the members of the Church (CCC 683, 742, 1303, 2766, 2777).

		ABDON There are four men by the name of Abdon in the Old Testament.

		1. One of the minor judges, the son of Hillel of Pirathon and a judge over Israel for eight years. According to Judg 12:13–15, his forty sons and thirty grandsons rode on seventy asses as a demonstration of his enormous wealth.

		2. The son of Jeiel and his wife, Maacah, and an ancestor of Saul (1 Chr 8:30; 9:36).

		3. The son of Shashak counted among the descendants of Benjamin (1 Chr 8:23).

		4. The son of Micah and a member of the court of Josiah of Judah (2 Chr 34:20); he is also listed in 2 Kgs 22:12 as Achbor.

		5. Abdon was also a Levitical city in the tribal region of Asher (Josh 21:30; 1 Chr 6:74).

		ABEDNEGO (Akkadian, “servant of Nego,” or “servant of Nabü,” the personal god of King Nebuchadnezzar) One of the three Israelites (with Shadrach and Meshach) who were companions of Daniel at the court of Nebuchadnezzar (Dan 1:7). Abednego was originally named Azariah, but the chief eunuch at the court gave him a Babylonian name. When Daniel was named governor of the province of Babylon, the three were appointed administrators (Dan 2:48–49). When, however, they refused to worship a golden image set up by Nebuchadnezzar, they were thrown into the fiery furnace. For their faithfulness, they were miraculously saved by a messenger of God and subsequently honored by Nebuchadnezzar (Dan 3:12–97; 1 Macc 2:59). (See also Furnace.)

		ABEL Second son of Adam and Eve (Gen 4:2) and brother of Cain. Whereas Cain became a tiller of the ground, Abel was a herdsman and willingly gave as a sacrifice to the Lord the firstborn of his flock as well as their fat portions. Yahweh found Abel’s sacrifice acceptable and rejected that of Cain. Succumbing to the sin of envy, Cain murdered Abel in a field (Gen 4:8).

		In the New Testament, Abel is seen as one whose faith made his sacrifice acceptable to God and who is a model of righteousness

		(Matt 23:35; Luke 11:51; Heb 11:4; 1 John 3:12) (CCC 58, 401, 2559).

		ABEL OF BETH-MAACAH A city in David’s kingdom located in northern Palestine, north of Lake Huleh. The city was in the tribal territory of Naphtali and was the site where Sheba took refuge following his failed revolt against David (2 Sam 20:14–18). It was also conquered by Ben-hadad some eight decades later (1 Kgs 15:20; 2 Chr 16:4) and again around733–732 B.C. by the Assyrian king Tiglathpileser III. The latter carried off the inhabitants to Assyria (2 Kgs 15:29). At its height, Abel of Beth-Maacah was a thriving center for commerce and travel into ancient Israel from the north, especially Phoenicia. It is identified today with Tell Abil al-Qamh.

		ABEL-KERAMIM (Hebrew, “meadow of the vineyards”) A city in Ammon, east of the Jordan. Jephthah defeated the Ammonites and pursued them to Abel-Keramim (Judg 11:32–33).

		ABEL-MEHOLAH (Hebrew, “meadow of dancing”) A city east of the Jordan; its exact location has not been identified. Gideon drove the Midianites to the region of Abel-Meholah (Judg 7:22). The name Meholathites was also used apparently for the inhabitants (1 Sam 18:19; 2 Sam 21:8). Part of the administrative system of King Solomon, it was situated on the frontier of the fifth district (1 Kgs 4:12). The city was the birthplace of Elisha (1 Kgs 19:16), and there he was named the successor to Elijah (1 Kgs 19:19–21).

		ABEL-MIZRAIM (Hebrew, “meadow of Egypt”) A place east of the Jordan where the funeral procession of Jacob stopped and where Joseph, in the company of Egyptian officials, mourned his father for seven days (Gen 50:11). The story involves a play on the Hebrew word for “meadow,” which closely resembles the word for “mourning.” (See also Atad.)

		ABEL-SHITTIM See Shittim.

		ABIA See Abijah.

		ABIATHAR A descendant of Ithamar, the youngest son of Aaron, and the son of Ahime-lech of the family of Eli (1 Sam 22:2–23; 1 Kgs 2:27; 1 Chr 24:3). Abiathar served as a priest at Nob with Ahimelech and was the sole survivor of the massacre of the priests of Nob ordered by Saul (1 Sam 22:20). He fled to David, taking with him the ephod (1 Sam 23:6; see also Urim and Thummim), and subsequently served as David’s chief priest during the period of difficulty with Saul. His duties during this time are uncertain, but he was firm in his loyalty to David during the rebellion of Absalom (2 Sam 15:1–12). After the rebellion, Abiathar remained at David’s command in Jerusalem with Zadok. Throughout David’s reign, Abiathar was counted as one of his two chief priests (cf. 1 Chr 15:11; 2 Sam 20:25).

		When David was near death, Abiathar gave his support not to Solomon but to Adonijah, while Zadok backed Solomon (1 Kgs 1–2, 19, 25; 2:22). Once installed, Solomon expelled Abiathar from his priestly office and banished him to Anathoth; Abiathar was not put to death solely because of his many years of service to David (1 Kgs 2:26–27). Zadok was given Abiathar’s place (1 Kgs 2:35). The end of Abiathar’s time as priest thus fulfilled the prediction made nearly 150 years before (1 Sam 2:27–36) that the priestly house of Eli would be ended for its infidelities.

		ABIB (Hebrew, “ear of corn”) The original name for the first month (March/April) of the Israelite liturgical calendar (Exod 13:4; 23:15; 34:18). After the Exile, the name was changed to Nisan (Neh 2:1; Esth 3:7).

		ABIEL (Hebrew, “God is my father”) The grandfather of King Saul and the father of Kish (1 Sam 9:1; 14:51).

		ABIEZER (Hebrew, “my father is help”)

		1. A descendant of Manasseh, as noted in the genealogies of 1 Chr 7:18, Josh 17:2, and Num 26:30. Gideon was a member of the family of Abiezer (Judg 6:11–12; 8:2, 32). In various translations, he is also known also as Iezer and Jeezer.

		2. A member of the army of David, from Anathoth. Abiezer commanded the ninth division of David’s forces (2 Sam 23:27; 1 Chr 11:28; 27:12).

		ABIGAIL (Hebrew, “my father rejoices”)

		1. The wife of Nabal of Carmel in Judah and, after Nabal’s death, of David (1 Sam 25; 2 Sam 3:3). She is described as an attractive and sensible woman (1 Sam 25:3). While married to Nabal, Abigail prevented David’s massacre of Nabal and his household when her husband refused to assist David (1 Sam 25). Nabal died shortly after (1 Sam 25:38), and David took Abigail as his wife (1 Sam 25:39–42). Later she was among those captured in a raid by the Amalekites upon David’s fortress at Ziklag (1 Sam 30:5), then rescued (1 Sam 30:18). When David went to Hebron for his accession, she accompanied him (2 Sam 2:2), and there she bore David’s second son, named variously Chileab (2 Sam 3:3), Daniel (1 Chr 3:1), and Daluiah (2 Sam 3:3; see LXX).

		2. The sister (or half sister) of David (1 Chr 2:16), wife of Ithra the Ishmaelite (2 Sam 17:25, also called Jether the Ishmaelite in 1 Chr 2:17), and mother of Amasa, leader of the forces of Absalom. Abigail was the daughter of Nahash (2 Sam 17:25).

		ABIHAIL (Hebrew, “my father’s strength”) There are three men and two women by the name of Abihail in the Old Testament.

		1. A Levite of the family of Merari and the father of Zuriel (Num 3:35).

		2. The wife of Abishur, of the tribe of Judah (1 Chr 2:29).

		3. A member of the tribe of Gad in Gilead (1 Chr 5:14). He had seven sons.

		4. The daughter of David’s oldest brother Eliab and the wife of David’s son Jerimoth. Her daughter, Mahalath, became the wife of King Rehoboam of Judah (2 Chr 11:18).

		5. The father of Queen Esther (Esth 2:15; 9:29) and uncle of Mordecai.

		ABIHU (Hebrew, “he is my father”) The second son of Aaron and Elisheba (Exod 6:23; Num 3:2, 26:60; 1 Chr 5:29, 24:1) and brother of Nadab, Eleazar, and Ithamar. With his brother Nadab, Abihu was permitted to accompany Moses, Aaron, and the seventy elders to the theophany on Mount Sinai (Exod 24:1), and he and Nadab were appointed priests (with their father). Both sons, however, died when they “offered unholy fire before the Lord, such as he had not commanded them” (Lev 10:1–3). The priestly succession thus passed to Eleazar, the elder of Aaron’s two remaining sons.

		ABIJAH (Hebrew, “Yahweh is my father”)

		1. The king of Judah (ca. 913–911 B.C.), the son and successor of King Rehoboam (2 Chr 13:2); also called Abijam in 1 Kgs 15. His brief reign is judged harshly in 1 Kgs 15:1–8, owing probably to his religious habits (see 1 Kgs 15:35), but the author of Chronicles treats him more favorably. His battle with Jeroboam in 2 Chr 13:1–22 is documented in some detail; Abijah’s speech to the enemy, including his pious proclamation of his devotion to Yahweh, is preserved in 2 Chr 13:4–12. With God’s help, Abijah escaped the ambush of his enemy, defeated Jeroboam, and recaptured the cities of Bethel, Ephron, and Jeshanah (1 Chr 13:15–20). Abijah had fourteen wives, sixteen daughters, and twenty-two sons (2 Chr 13:21).

		2. The second son of Samuel (1 Sam 8:2) who, with his brother Joel, served as a judge in Beer-sheba. With his brother, he fell into corruption (1 Sam 8:2–3).

		3. The son of King Jeroboam I of Israel. As a child, he fell ill, and his father sent his wife in disguise to the prophet Ahijah at Shiloh. The deception was a failure, and Abijah died in Tirzah as had been predicted. The death was the occasion of Ahijah’s denunciation of the king (1 Kgs 14).

		4. The wife of Ahaz and mother of King Hezekiah of Judah (2 Chr 29:1); in 2 Kgs (18:2), she is also called Abi.

		5. The son of Becher and a member of the tribe of Benjamin (1 Chr 7:6, 8).

		6. The name of three priests: the leader of the eighth division of priests (1 Chr 24:10); the head of a group of priests returning from Babylonia (Neh 12:4); and a priest who signed the renewed covenant at the time of Nehemiah

		(Neh 10:8).

		ABILENE A district or tetrarchy situated around Abila, almost twenty miles northwest of Damascus, in the valley of the Barada. At the start of the public ministry of Jesus, Abilene was ruled by Lysanias (Luke 3:1). It was subsequently granted to Herod Agrippa I around A.D. 34–37.

		ABIMELECH (Hebrew, “the king is my father”)

		1. A Canaanite king of Gerar (Gen 20:1–18; 26:1–33). When Abraham pretended that Sarah was his sister and not his wife, Abimelech took her into his harem. The ruler was warned by God in a dream and delivered her back into Abraham’s keeping. Abraham subsequently reached a covenant with Abimelech for possession of a well and rights to pasture land in the Negeb. Another king named Abimelech also took into his harem the wife of Isaac, a ruse that was again discovered (Gen 26:1–16); likewise, there is a dispute over water supply in Beer-sheba (Gen 26:26–33). “Abimelech” might be a throne name or dynastic name rather than a personal name, which would explain why both monarchs were called Abimelech.

		2. One of the sons of Gideon by a Canaanite concubine from the city of Shechem (Judg 8:31). He was ambitious, driven by a lust for power rather than genuine public service. Using his ties to the people of Shechem by birth, Abimelech convinced the people of Shechem to support his uprising against the brothers of Gideon. He was thus able to kill the seventy brothers, except for Jotham (Judg 9:15). Abimelech then became king of Shechem, and Jotham reacted by stirring up a revolt of the Shechemites against him (Judg 9:7–21). The people came under the leadership of Gaal, son of Ebed, and revolted against Zebul, Abimelech’s governor while he was at Arumah (Judg 9:41). In retribution, Abimelech destroyed the city and sowed it with salt (Judg 9:26–45); he also burned down the temple Elberith where the last survivors had fled for safety. Abimelech, however, was soon killed while leading an attack on the city of Thebez: he was crushed by a millstone dropped from above by a woman (Judg 9:50–55), a death that became proverbial (2 Sam 11:21).

		ABINADAB (Hebrew, “my father is noble”)

		1. In 1 Sam 7:1, a man from Kiriath-jearim whose house was used to store the ark of the covenant after it had been recovered from the Philistines and brought from Beth-shemesh. His son, Eleazar, was consecrated and given responsibility for the ark.

		2. The second son of Jesse (1 Sam 16:8; 1 Chr 2:13). He served in the army of Saul against the Philistines at Elah (1 Sam 17:13).

		3. The third son of Saul (1 Chr 8:33; 9:39). He was killed with his brothers Jonathan and Malchishua at Mount Gilboa by the Philistines (1 Sam 31:2; 1 Chr 10:2).

		ABINOAM (Hebrew, “my father is delight”) The father of Barak, a warrior of the tribe of Naphtali during the time of the Judges (Judg 4:6; 5:1, 12).

		ABIRAM (Hebrew, “my father is exalted”)

		1. A Reubenite and son of Eliab (Num 16:1). With his brother Dathan, his Reubenite cousin On, and the Levite Korah, Abiram helped organize some 250 tribal leaders in a rebellion against Moses and Aaron (Num 16:1–35). Abiram and Dathan were summoned to appear before Moses but refused, using as their excuse that Moses had failed to lead them to a land of milk and honey and fields and vineyards. Abiram, Dathan, and Korah, as well as their families and possessions save for the sons of Korah, were swallowed by the earth (Num 16:31–33), and the rebel followers were consumed by fire (Num 16:35, 26:9; Deut 11:6; Ps 106:17).

		2. The firstborn son of Hiel the Bethelite(1 Kgs 16:34). He rebuilt Jericho, and his death was attributed to Joshua’s curse on anyone who rebuilt the city (Josh 6:26).

		ABISHAG A young Shunammite woman who ministered to King David in his old age (1 Kgs 1:4, 15). Although she slept with David to keep him warm, she did not have sexual relations with him. Nevertheless, Solomon considered her to be one of David’s harem. When Adonijah asked to marry Abishag, Solomon saw the request as an effort to seize the throne and had Adonijah executed for treason (1 Kgs 2:13–25).

		ABISHAI One of the three sons of Zeruiah, the sister of David; the other two were Joab and Asahel (1 Sam 26:6). He was a close supporter of David and held trusted positions as a soldier and advisor during his reign; he was also one of the most famous of the elite warriors in the service of David. In his long career, Abishai participated in a host of battles and engagements, including the pursuit of Abner with Joab after Abner had slain Asa-hel in battle (2 Sam 2:24); command of the army under Joab; conspicuous achievement at the siege of Rabbah where he held back the Ammonites while Joab assaulted the Arameans (2 Sam 10:9–14); and, with Joab and It-tai, command of the forces against Absalom (2 Sam 18:2; 20:10). In the wars with the Philistines, Abishai saved David’s life (2 Sam 21:1617) and was accounted as the chief of the thirty “mighty men” of David. He also waged a successful campaign into Edom, establishing a number of garrisons (2 Sam 23:12–19), an expedition generally not considered synonymous with that of Joab (1 Kgs 11:15). Twice Abishai asked David’s permission to kill (first Saul,1 Sam 26; and then Shimei, 2 Sam 19:19–23), but twice was forbidden. He and Joab as men of vengeance and blood (they are denounced by David in 2 Sam 3:39 and 16:10) thus stood in contrast to David, a man of mercy (1 Sam 26:6–12; 2 Sam 16:9–14). It is possible, if not likely, that Abishai was dead by the time of the struggle between Solomon and Adonijah following David’s death.

		ABITAL One of the wives of King David (2 Sam 3:4; 1 Chr 3:3). She was the mother of his fifth son, Shephatiah.

		ABIUD The son of Zerubbabel. He is mentioned as an ancestor of Jesus in the genealogy of Matthew (1:13).

		ABNER (Hebrew, possibly “father is a lamp”) The son of Ner and a cousin of King Saul. He served as commander of Saul’s army (1 Sam 14:50–51), although there is little information on his activities. It is known that he waged a war against the Philistines (1 Sam 17:55–57), a campaign against David (1 Sam 26:5), and apparently wielded considerable influence in Saul’s court (1 Sam 20:25). David rebuked Abner for permitting him to enter Saul’s camp at night (1 Sam 26:14–25), especially as Abner perhaps served as a private guard to the king.

		Following Saul’s death at Gilboa, Abner took Ishbaal—Saul’s only surviving son—across the Jordan to Mahanaim and proclaimed Ishbaal the king of Israel (2 Sam 2:8–10). In the two-year reign that followed, Abner continued to command the royal army and thus was leader against David once hostilities erupted between Judah and Israel at the pool of Gibeon (2 Sam 2:12). In the engagement, Abner killed Asahel, despite warning Asahel not to pursue him following the retreat after the skirmish (2 Sam 2:12–32). The death set off a blood feud between Abner and Asahel’s brothers Joab and Abishai that would end with Abner’s death.

		In the ensuing campaign, the cause of Ishbaal declined rapidly, and Ishbaal alienated his most important supporter by rebuking Abner for consorting with one of Saul’s concubines, Rizpah; Ishbaal interpreted Abner’s action as an effort to place himself in a position to usurp Saul’s kingship. Abner then abandoned Ish-baal and entered into negotiations with David (2 Sam 3:12–16). The precise reasons for Abner’s defection are unclear, but he might have had ambitions toward the throne or, more likely, considered himself a likely replacement for Joab as commander of David’s army. It is also likely that Abner considered the position of the house of Saul to be untenable and saw that the only hope for Israel rested in a unified kingdom under David.

		Abner soon proved a leading voice among the Israelites for the unification of the kingdoms and for recognizing David as sole king, especially among the tribe of Benjamin, which was Saul’s tribe (2 Sam 3:17–19). David made additional demands, but once satisfied, he agreed to meet with Abner at Hebron.

		After the meeting, Abner was murdered by the brothers of Asahel, Joab and Abishai (2 Sam 3:23–27). The murder was condemned by David, who publicly declared that he was not involved. Nevertheless, David benefited from the death and did not punish Joab, whose personal loyalty was beyond reproach.

		In Abner’s honor, David composed an elegy (2 Sam 3:33–34). Abner had at least one son, Jaasiel, whom David appointed as a leader over the tribe of Benjamin (1 Chr 27:21).

		ABRAHAM (Hebrew’abrām, “exalted father”; ‘abrāhām, “father of a multitude”) Son of Terah; husband of Sarah and, later, Keturah; a descendant of Shem and father to Isaac, Ishmael, and others. Abraham is revered as the greatgrandfather of tribal Israel. He lived around 2000 B.C. God established a covenant so that Abraham might become the father of nations and through him “all the nations of the earth shall be blessed” (Gen 17:5). The complete account of Abraham is presented in Gen 11:2625:18. He is known as Abram from Gen 11:26 to 17:4 and thereafter as Abraham (see below). The etymological origin of the name Abram is uncertain, but Abraham is perhaps a dialectical form of Abram.
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		I. THE LIFE OF ABRAHAM

		A. The Promise

		Abram came from Ur of the Chaldeans in Mesopotamia, as part of the clan of Terah (Gen 11:28). With his wife Sarai, his father, his brothers, and his nephew Lot, Abram moved from Ur to Haran in northern Mesopotamia (Gen 11:31). When Abram was seventy-five years old, he received a command from the Lord to leave his homeland and the surety of his father’s household and set out for Palestine and the land of Canaan.

		B. Travels in Canaan and Egypt

		The trip of Abram and his family—including Sarai and Lot—took him through Canaan, which the Lord promised Abram that his descendants would possess (Gen 12:7), then into Egypt, then back to Canaan, where he settled. Lot settled near Sodom, while Abram chose to remain in the hills of Canaan (Gen 13), moving to Hebron and the Oaks of Mamre. Here he was forced to take on the role of military commander to rescue Lot from the clutches of the Mesopotamians (Gen 14:13–16). That rescue set up his encounter with King Melchizedek of Salem at the Valley of Shaveh (the King’s Valley), where Melchizedek offered Abram bread and wine as a priest of God Most High and blessed Abram. Abram acknowledged Melchizedek as priest by paying him a tithe(Gen 14:18–20).

		As patriarch of his migrant household, Abraham also fulfilled the leadership roles associated with natural religion. Like other fathers in the patriarchal era (Isaac, Jacob), he functioned as a priest, performing cultic services on behalf of the family. Abraham built altars (Gen 12:7), called on the name of the Lord (Gen 12:8), offered sacrifice (Gen 22:13), and served as a mediator between God and men (18:23). Abraham is also the first person in Scripture identified as a “prophet” (Gen 20:7).

		C. The Promised Heir

		Abram was wealthy and powerful, but he still had no heir to make the fulfillment of the divine promises possible. God nevertheless assured Abram of the promise, and established his first covenant with Abram, solemnly promising the land of Canaan to Abram’s descendants in a striking covenant ritual. (For more on the significance of that ritual, see covenant.)

		Sarai remained barren, so she encouraged Abraham to father an heir by her Egyptian servant Hagar, who conceived and bore Ishmael. He was born when Abraham was eighty-six. Nevertheless, Ishmael was not the promised heir. When Abram was ninety-nine, the Lord renewed the covenant promise: “You shall be the ancestor of a multitude of nations” (Gen 17:4). To signify the moment, God changed Abram’s name to Abraham and Sarai’s name to Sarah, who “shall give rise to nations; kings of peoples shall come from her” (Gen 17:16). Incredible as it might seem, ninety-year-old Sarah would be the mother of Abraham’s heir: “Sarah shall bear you a son, and you shall name him Isaac. I will establish my covenant with him as an everlasting covenant for his offspring after him” (Gen 17:19). The sign of the covenant would be circumcision.

		The change in names bespeaks a change in mission. Abraham will be the father not only of a son who will be his heir, but of a whole multitude of descendants who will look to him as their ancestor and forefather.

		In due course, Isaac was born, but his birth was the source of division in the household, as usually happens in the case of polygamy in Scripture (see Marriage). Abraham was forced to send away Hagar and Ishmael. Although God promised to make a great nation of Ishmael as well, Isaac was the promised heir (Gen 17:13, 18).

		D. The Test of Faith

		Abraham finally had the heir he had prayed for for so long. Now comes the climax of the whole Abraham cycle: “After these things God tested Abraham” (Gen 22:1).

		Abraham was ordered to take Isaac to the land of Moriah and offer him there as a burnt offering. The ancient rabbis refer to this event as the Aqedah or Binding of Isaac, because Abraham “bound” his son for sacrifice (Gen 22:9). The ordeal is deliberately staged by God to test the faith of Abraham (CCC 145, 2572).

		Obedient in his faith, Abraham prepared to make the sacrifice. His hand was stayed, however, and God gave him a ram to use as a burnt offering in the place of his son.

		Now God gave Abraham a third promise, one that serves as the climax of the Abrahamic narrative (Gen 22:16–18): “Because you have done this, and have not withheld your son, your only son, I will indeed bless you, and I will make your offspring as numerous as the stars of heaven and as the sand that is on the seashore. And your offspring shall possess the gate of their enemies, and by your offspring shall all the nations of the earth gain blessing for themselves, because you have obeyed my voice.” (For more on the binding of Isaac, see Isaac.)

		E. The End of Abraham’s Life

		Among the last acts of Abraham were the burial of Sarah (Gen 22:19–20), the arrangement of Isaac’s marriage (24:1–9), and Abraham’s own marriage to Keturah. This second wife bore him Zimran, Jokshan, Medan, Midian, Ishbak, and Shuah. From these sons descended great tribes and nations that settled in the Arabian Peninsula (e.g., the Midianites). Nevertheless, Abraham bequeathed all that he had to Isaac, except for gifts he gave to the sons of his concubines (Gen 25:1–6). Abraham died at the age of 175 and was buried in the cave of Machpelah (Gen 25:7–11). The details of his story are consistent with what ancient Near Eastern archaeology and literature tell us about the cultural and religious milieu of the early second millennium.

		II. THE ABRAHAMIC COVENANT

		A. Three Promises

		The Lord made three promises to Abram: [1] “I will make of you a great nation”; [2] “I will bless you, and make your name great, so that you will be a blessing. I will bless those who bless you, and the one who curses you I will curse”; and [3] “in you all the families of the earth shall be blessed” (Gen 12:2–3). These three promises outline the entire future course of salvation history (CCC 59, 72, 762).

		The three promises of the blessings correspond to the narrative sequence of the three covenant episodes in Genesis (in chaps. 15, 17, and 22 respectively). The blessing of Abraham’s descendants as a nation is implied in the episode of the divided animals (Gen 15); the blessing of a dynasty in Abraham’s great name is a central theme in the circumcision covenant (Gen 17); and the blessing to all nations is seen in the promise made after the events on Moriah (Gen 22:16–18).

		B. The Abrahamic Covenant Anticipates Later Covenants

		Seen in the wider context of covenant history, the Abrahamic covenant anticipates the pattern of divine dealings with Israel and the nations in salvation history and the gradual fulfillment of the covenants in the Mosaic, Davidic, and New covenants:

		The promise of land and a nation is more fully realized in the Mosaic covenant, through which Israel—Abraham’s descendants—became a nation. The promised land is significant because it is the place where God will be worshipped in truth.

		The promise of a kingdom and a dynasty anticipates the Davidic covenant, in which God promised an everlasting dynasty and a kingdom that would lead the nations.

		The promise of universal blessing will be fulfilled in Jesus Christ, the mediator through whom the blessings of Abraham’s righteousness and faith reach the Gentiles and all nations (CCC 72, 422, 705, 706, 992, 1222, 1716, 1725, 2571, 2619).

		Abraham is himself a type foreshadowing Israel. He goes to Egypt, where Pharaoh claims Sarah, triggering divine judgment in the form of plagues. He leaves Egypt and resettles in Canaan. Abraham’s story is a prefigurement of what Israel would undergo at a corporate, national level in the Exodus.

		III. ABRAHAM’S FAITH AND OBEDIENCE

		A. The Model of Faith

		Abraham is the model of faith for all God’s people (cf. 1 Macc 2:52). He proclaimed his faith in the Lord in many ways (cf. Gen 14:22;15:14; 17:1; 18:25; 21:33; 24:3) and was above all obedient to the command he was given. On faith he set out from Ur (Gen 11:31, 15:7; cf. Acts 7:2–4), with an unknown land as his destination. Led by God’s prompting, he continued in migrations covering many hundreds of miles, beset often by plagues, famine, and hostile men. When God told him he would have an heir—and even descendants as numerous as the stars—he believed God. Abraham proved his faith ultimately by his willingness to sacrifice his own son, even when he knew that such an act would render impossible the very promises that had been made to him by God. He trusted that, if necessary, God would raise his son from the dead (Heb 11:19).

		In a deepening relationship, God called Abraham to make increasingly greater sacrifices and greater acts of faith—first sacrificing his homeland, then his own flesh (in circumcision), and then his beloved son.

		It is precisely because Abraham exercised this highest degree of faith that God swears his oath to bless all nations through Abraham.

		B. Abraham, the Friend of God

		The faith of Abraham found expression in his dedicated monotheism, a devotion that placed him in contrast both with his contemporaries and with his own ancestors (Josh 24:2). He built altars to the Lord and called upon his name (Gen 12:8; 13:4, 18). He also enjoyed a deeply personal communion with the Lord (Gen 18:33, 24:40, 48:15; Exod 6:3), received special visions (Gen 15:1), and showed hospitality to the divine when it appeared in human and angelic form (Gen 18:1; 22:11, 15). Abraham likewise used his special relationship not for his own benefit but for the assistance of others, such as Ishmael (Gen 17:20) and Lot (Gen 18:27–33), and most strikingly for the benefit of the people of Sodom. When God informed Abraham that Sodom would be destroyed, Abraham negotiated with God, finally winning an agreement that Sodom would be spared even if only ten righteous people were found there. (For more on the destruction of Sodom and Gomorrah, see Sodom.)

		IV. ABRAHAM IN THE NEW TESTAMENT

		A. Who Is a Descendant of Abraham?

		The New Testament begins with Matthew tracing the genealogy of Jesus Christ back to Abraham (Matt 1:1–17). As the founder of the faith of the Israelites, Abraham is also the human founder of the Christian faith.

		The NT, following a precedent set by Jesus himself, is careful to distinguish what it means to be a descendant of Abraham.

		On the one hand, Abraham is the direct ancestor of the Jews in particular. Thus Jesus calls Zacchaeus “a son of Abraham” (Matt 19:9), and a Jewish woman who came to be cured “a daughter of Abraham” (Luke 13:16).

		On the other hand, when some of the Jews boast that “Abraham is our father,” Jesus warns them that genealogy is not enough to make them descendants of Abraham. “If you were Abraham’s children, you would do what Abraham did, but now you seek to kill me, a man who has told you the truth which I heard from God; this is not what Abraham did” (John 8:39–40). Nominally, all the Jews are descendants of Abraham, but to be a true descendant of Abraham requires having Abraham’s faith.

		Genealogical descent from Abraham is not determinative of Abrahamic sonship; what is crucial—even indispensable—is holding the faith of Abraham and living by his example. “Bear fruit that befits repentance,” John the Baptist warned the Pharisees and Sadducees, “and do not presume to say to yourselves, ‘We have Abraham as our father’; for I tell you, God is able from these stones to raise up children to Abraham” (Matt 3:8–9).

		B. The Promise of Universal Blessing Fulfilled

		But if it is faith that matters, rather than genealogy, then faithful Gentiles might also claim Abraham as their father. This is exactly the radical conclusion Paul comes to: “Thus Abraham ‘believed God, and it was reckoned to him as righteousness.’ So you see that it is men of faith who are the sons of Abraham” (Gal 3:6–7).

		“Men of faith” come from all nations, for God promised that in Abraham all the nations would be blessed. “And the scripture, foreseeing that God would justify the Gentiles by faith, preached the gospel beforehand to Abraham, saying, ‘In you shall all the nations be blessed.’ So then, those who are men of faith are blessed with Abraham who had faith” (Gal 3:8–9). In Jesus Christ, the promise of the Abrahamic covenant is perfectly fulfilled.

		C. Abraham, the Model of Faith

		“Abraham believed God, and it was reckoned to him as righteousness” (Rom 4:3): this is the centerpiece of Paul’s theology of justification. Paul carefully points out that Abraham’s faith “was reckoned to him as righteousness” before Abraham was circumcised. It is not “works” of the Law but faith that brings righteousness.

		James uses exactly the same quotation (Jas 2:23) to counter those who twisted Paul’s arguments into an excuse for not doing good works. He recalls Abraham’s willingness to sacrifice Isaac: “You see that faith was active along with his works, and faith was completed by works” (Jas 2:22). Abraham’s faith requires doing what God commands: “For as the body apart from the spirit is dead, so faith apart from works is dead” (Jas 3:26).

		ABRAHAM’S BOSOM Also “Abraham’s embrace.” In Jesus’s parable of the rich man and Lazarus (Luke 16:22), Abraham’s bosom is a resting place for the righteous dead, separated from the sufferings of the unrighteous dead. In Jesus’s time, it was usual for diners to recline on couches at table. Normally, guests leaned on their left elbows and used the right arm to eat or drink. By such an arrangement, the head of one diner was said “to rest in the bosom” of the other, and a place of honor was recognized for the guest who rested in the bosom of the host of the feast (cf. John 13:23). Thus to be in Abraham’s bosom was to be honored after death. The Fathers of the Church understood “Abraham’s bosom” to be the abode of the righteous dead of Old Testament times before they were granted the beatific vision after the death of Jesus—so Abraham’s bosom was an Old Covenant type of the heaven of the New Covenant. (See also Death, Heaven, and Sheol.)

		ABRAM The original name of Abraham. (See Abraham.)

		ABRONAH A site near Ezion-geber at the northern tip of the Gulf of Aqaba. It was used by the Israelites as a stopping point during their wanderings in the wilderness (Num 33:34–35).

		ABSALOM (Hebrew, “the father is peace”) The third son of David; his mother was the foreigner Maacah, daughter of Talmai, king of Geshur (2 Sam 3:3; 1 Chr 3:2). When Absalom’s full sister, Tamar, was raped by his half brother Amnon (2 Sam 13), Absalom planned and achieved bloody revenge by luring Am-non to his death at the festival at Baal-hazor, near Ephraim, during the time of sheepshearing (2 Sam 13:23–29). Absalom then fled to Geshur, where he remained for three years (2 Sam 13:30–39) until Joab, David’s general and nephew, arranged for his return to the court (2 Sam 14). Even so, Absalom was not permitted into the presence of the king for two years (2 Sam 14:28), after which time some reconciliation was achieved (2 Sam 14:29–33).

		Immediately after his reconciliation Absalom began to ingratiate himself with the people, and so acquired popularity while speaking against his father (2 Sam 15:1–6). At last, convinced of his own political strength, Absalom went to Hebron to proclaim himself king and so began a revolt (2 Sam 15:7–12). David fled from Jerusalem (2 Sam 15:13–16). At the urging of Ahithophel, one of David’s former counselors, Absalom entered the city and took possession of his father’s harem “in the sight of all Israel” (2 Sam 16:21–22)—a symbolic proclamation that he had replaced David as king. Ahithophel next called on Absalom to move immediately to finish off his father; this counsel was opposed by Hushai, who was secretly working for David. Absalom listened to the latter, and Ahithophel, sensing this to be a fatal error, hanged himself in despair (2 Sam 17:23).

		Absalom marched at last across the Jordan to attack his father but was defeated in the forest of Ephraim. Absalom fled from the field upon a mule, but his hair—famous for its length and beauty (2 Sam 14:25–26)—became entangled in the branches of an oak tree. Contrary to David’s orders, Absalom was slain by Joab. David mourned so bitterly for his dead son that Joab rebuked the king for neglecting his faithful followers (2 Sam 18:33; 19:1–4). Absalom was buried in a pit, although in his lifetime he had built a pillar to keep his name in memory (2 Sam 18:17–18).

		ABYSS Also “the deep,” “depth of the sea,” or “bottomless pit.” These terms are used primarily to mean a great depth (Wis 10:19; Job 38:16). The Greek abyssos is used some thirty times in the Septuagint as an equivalent of the Hebrew těhôm (“waters of the deep”), and in other senses to imply deep places and floods. In the New Testament, “abyss” is understood as the abode of the dead (Rom 10:7), as well as the abode of evil spirits (Luke 8:31). It is from the abyss, for example, that the beast emerges (Rev 11:7–8), and the angel who carries the keys of the abyss unleashes its destructive powers (Rev 9:1–2).

		ABADDON is considered the angel of the abyss.

		ACCO A Syrian seaport on the Mediterranean, north of Mount Carmel; best known now for the medieval fortress of Acre. While Acco is mentioned only sporadically in the Bible, its prominence is attested by other ancient sources.

		Acco was founded by the Canaanites, but it later passed to the Phoenicians. It was allotted to the tribe of Asher (Judg 1:31), but it was not conquered. Sacked by the forces of Sennacherib the Assyrian (705–681 B.C.), it fell into the hands of Tyre and then the Seleucid kings of Syria. At the time of the Maccabees (1 Macc 5:15, 22, 55), it was the center of activity for Alexander and Tryphon (1 Macc 10:1, 39, 56–60; 11:22, 24; 13:12; 2 Macc 13:24). Under the Ptolemies, the name was changed to Ptolemais.

		Pompey the Great conquered the city in 63 B.C., and Emperor Claudius (d. A.D. 48) granted Roman municipal rights to the town; hence it received the name Colonia Claudii Ptolemais (Caesaris). Saint Paul visited its nascent Christian community (Acts 21:7).

		ACCOMMODATED SENSE See “Senses of Scripture” under Interpretation of the Bible.

		ACELDAMA See Akeldama.

		ACHAB See Ahab.

		ACHAIA The region of lower Greece south of the Gulf of Corinth (also spelled “Achaea”). The territory was conquered by the Romans in 146 B.C. following the defeat of the Achaean League. The Romans placed Achaia under the control of the province of Macedonia. In 27 B.C., Emperor Augustus declared Achaia a senatorial province under the massive reorganization of the empire. The Romans often considered Achaia to be synonymous with Greece itself, especially as the province encompassed the ancient and leading cities of Athens and Corinth (the provincial capital).

		Achaia, and Corinth in particular, is mentioned frequently in the New Testament (Acts 18:27; Rom 15:26; 1 Cor 16:15; 2 Cor 1:1, 9:2, 11:2; 1 Thess 1:7–8). Achaia was visited by Paul during his second (Acts 17:15; 18:18) and third (Acts 19:21) missionary journeys. The governor of the province at the time of Paul was a proconsul; the office was held by Gallio, brother of the philosopher Seneca (Acts 18:12).

		ACHAICUS A Christian from Corinth. He was sent by the Corinthian Christian community to Saint Paul in Ephesus (1 Cor 16:17).

		ACHAN A rebel Israelite in the days of Joshua. He was a member of the tribe of Judah (Josh 7:1) and the son of Carmi, son of Zabdi. God had forbidden taking any plunder from Jericho (Josh 6:18), but Achan took silver, gold, and a mantle of Shinar after the conquest and destruction of the city. When the Israelites were repelled in their next engagement, against Ai, Joshua prayed and was told that the defeat had happened because someone had violated the sacred ban on confiscating spoils from Jericho. Achan was discovered and confronted, and then confessed. The stolen goods were found buried beneath his tent. Joshua led Achan and his family into the Valley of Achor, where they were stoned to death and their possessions were burned (Josh 7:25–26).

		ACHBOR A court official of King Josiah. In about 622 B.C., he was sent to the prophetess Huldah to consult with her about the book of the Law found in the Temple (2 Kgs 22:12, 14; in 2 Chr 34:20 he is known as Abdon).

		ACHIOR According to Jdt 5:5–21, the commander of the Ammonites. Achior served under the general Holofernes and attempted to dissuade him from launching a campaign against the Israelites by recounting the conquest of Canaan and the acts of favor shown to the Israelites by God. Holofernes and his officers discounted Achior’s warning and ordered him bound to be executed after the conquest of Bethulia. After Holofernes was beheaded by Judith, Achior declared his belief in the God of Israel, accepted circumcision, and became a member of the community of Israel (Jdt 14:10).

		ACHISH The Philistine king of the city of Gath during the time of David; he is identified as the king of Gath in 1 Sam 27:2 and 1 Kgs 2:39. When he fled from Saul, David took refuge in Gath, but he was recognized as a dangerous military leader and pretended insanity to escape (1 Sam 21:10–13). David took refuge a second time in Gath, receiving from Achish the city of Ziklag. Achish placed his trust in David, so much so that David and his warriors were used as bodyguards. For his part, David conducted raids against the enemies of Israel in southern Palestine, although he reported to Achish that he had been raiding Judah (1 Sam 27:6–12). Achish placed such trust in David that he included him and his troops in the Philistine army gathered at Aphek for a campaign against Saul (1 Sam 29). The other Philistine leaders, however, refused to have David among them and demanded that he leave. David soon after became king of Judah and was no longer the vassal of Achish. Achish remained ruler over Gath for many years (1 Kgs 2:39–40) and was still king there in the early time of the reign of King Solomon.

		ACHOR The valley where Achan and his family were stoned to death for plundering forbidden spoils from Jericho (Josh 7:24–26). Achor was located southwest of Jericho on the northern boundary of Judah, although the exact site is not known with certainty. The valley’s name means “trouble,” in memory of the trouble brought on Israel by Achan’s thievery. However, prophets later declared that this place of “trouble” would become a “door of hope” (Hos 2:15; cf. Isa 65:10).

		ACHSAH The only daughter of Caleb; she was given in marriage as a prize to anyone able to capture the city of Keriath-sephir (Debir). She was then granted as wife to Othniel, Caleb’s nephew, after his successful conquest of the city. Her dowry included a portion of the Negeb, but she also asked as a wedding gift from Caleb the upper and lower springs of Gullath, near Hebron (Josh 15:16–19; Judg 1:12–15).

		ACHSHAPH A Canaanite city-state approximately ten miles southeast of Acco that entered into an alliance with Jabin of Hazor against Joshua and the Israelites (Josh 11:15). Joshua defeated that alliance near Merom (Josh 11:6–9; 12–20).

		ACHZIB The name of two cities.

		1. A city of Judah in the Shephelah, the low hills of western Palestine (Josh 15:44; also Mic 1:14).

		2. A city of northwestern Palestine on the Mediterranean coast, approximately fourteen miles north of Acco. It enjoyed considerable early prominence and was given to the tribe of Asher (Josh 19:29). Asher did not displace the original Canaanite inhabitants, so they resided among them (Judg 1:31–32).

		ACRE See Acco.

		ACTS OF THE APOSTLES The fifth book of the New Testament. Traditionally accepted as the work of Saint Luke, the Acts of the Apostles is a continuation of the narrative of Luke’s Gospel, presenting a history of the Church from the Ascension of Christ and the descent of the Holy Spirit to the period when Saint Paul preached in Rome.
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		I. AUTHORSHIP AND DATE

		Tradition has always identified Acts as the work of Luke. His authorship has been attested by many Christian writers, including Saint Irenaeus, Tertullian, Saint Clement of Alexandria, Eusebius, and the Muratorian Canon. That Luke and Acts are by the same author is very likely: both writings are addressed to “Theophilus” (Acts 1:1; Luke 1:1–4); Acts mentions “the first book” at the beginning and then gives a brief summary of it (Acts 1:1–2). That the author of both books (unnamed in the books themselves) was Luke “the beloved physician” (Col 4:14) is strongly suggested by the medical details that sometimes appear in stories of healings (Acts 9:18, 28:6, 8; cf. Luke 4:38, 8:43–44). In several episodes in Paul’s journeys, the author uses the first person (“we”), suggesting that he was actually part of the events recounted (Acts 16:10–17; 20:516; 21:1–8; 27:1–28:16). Considering both the unanimous voice of tradition and the indications in the work itself, it seems safe to call the author Luke.

		Acts was most likely written around A.D. 63, which is when the narrative breaks off after Paul had been under house arrest in Rome for two years (Acts 28:30). There is no reference to the great fire of A.D. 64 in Rome that led to the great persecution of the Christians there—a persecution in which Peter and Paul, the chief protagonists of Acts, were heroically martyred. Nor is there any mention made of the destruction of Jerusalem by the Romans in A.D. 70, another momentous event for the early Church.

		II. CONTENTS

		Jesus himself gives the broad outline of the book in his last words to the apostles (Acts 1:8): “you will receive power when the Holy Spirit has come upon you; and you will be my witnesses in Jerusalem, in all Judea and Samaria, and to the ends of the earth.” This is exactly the course the narrative follows. The apostles preach in Jerusalem (chaps. 1–7), extend the proclamation of the Gospel to Judea and Samaria (chaps. 8–12), and then take the message to the Gentiles, ending up at Rome, the capital of the world (chaps. 13–28):

		
				
				Preface (1:1–5)

				

				
				Up to the Coming of the Holy Spirit (1:6–2:13)

				
						
						The Ascension of Christ (1:6–11)

						

						
						The Calling of Matthias (1:12–26)

						

						
						Pentecost (2:1–13)

						

				

			

				
				In Jerusalem (2:14–8:3)

				
						
						The Preaching of Peter (2:14–47)
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						Peter’s Ministry and Persecution(5:12–42)
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				In All Judea and Samaria (8:4–12:25)

				
						
						Philip Preaches in Samaria and Judea (8:4–40)
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						Peter in Lydda and Joppa and Caesarea (9:32–43)

						

						
						Peter and Cornelius (10:1–33)

						

						
						Preaching Among the Gentiles (10:34–48)

						

						
						Peter’s Report to Jerusalem (11:1–18)

						

						
						The Church at Antioch (11:19–30)

						

						
						The Persecution and Death of Herod Agrippa (12:1–25)
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		III. PURPOSE AND THEMES

		The stated purpose of Acts is to pick up where Luke’s Gospel left off, telling us what happened after Jesus was “taken up” (Acts 1:2). But the book is more than a simple history: the events in it demonstrate that the Holy Spirit guides the Church. The rapid spread of the Good News is part of the divine plan, not merely the dedicated work of the apostles.

		A. The Holy Spirit

		Throughout the work, the author shows us the important role of the Holy Spirit in guiding the ministry of the apostles (Acts 2:1–13; 5:12–16; and 8:26–40). The Spirit makes possible the stunning success of the Gospel across the Roman world and the development of the Church in the cities of the empire (cf. Acts 2:41,47; 4:4, 31; 6:7; 13:2; 15:8, 28; 16:6–10; 20:23).

		B. Peter and Paul

		The title “Acts of the Apostles” was given to the book at least by the second century A.D., but the book focuses chiefly on two main apostles: Peter and Paul. The entire book can, in fact, be divided into two major sections, the first following the leadership of Peter (chaps. 1–12) and the second the labors of Paul (chaps. 1328). On the one hand, the book presupposes Peter’s unquestioned authority as leader of the Church; on the other hand, a series of literary parallels shows that Paul also has apostolic authority. Both Peter and Paul, for example, preach their first sermons on the fulfillment of the Davidic covenant (Acts 2:22–36; 13:2641). Both heal men who are crippled (Acts 3:110; 14:8–10). Both confer the Holy Spirit by the laying on of hands (Acts 8:14–17; 19:6). Both confront magicians (Acts 8:18–24; 13:6–11). Both raise the dead (Acts 9:36–41; 20:9–12). Both are hailed as gods but refuse to accept divine worship (Acts 10:25–26; 14:11–15). Both are freed miraculously from jail (Acts 12:6–11; 16:25–34). With these parallels, Luke presents a strong case to authenticate the apostleship of Paul.

		Luke was aware (as a companion of the apostle, Acts 16:10) that there were those who denied Paul’s claim to apostleship (cf. 2 Cor 11:4–6, 12:11; Gal 6:12). This book is Luke’s clear answer to those people. Luke leaves no question in the minds of his readers that Paul was called by Jesus and sent as his messenger to proclaim the Good News (Acts 9:1–19; 22:316; 26:2–18) to every nation.

		C. A Universal Church

		In the thirty-some years covered by Acts, the Church spreads from Palestine to Italy. Credit for this immense achievement of evangelization is due to Paul’s three missionary journeys: Cyprus and Asia Minor (Acts 13:1–14:28); Asia Minor, Greece, and Ephesus (Acts 15:3618:22); and Ephesus and the western coast of Asia Minor (Acts 18:23–21:15).

		But the quick spread of the Good News brought up vital questions: Did a follower of Christ need to convert to Judaism? Did Gentile converts need to be circumcised and follow the whole Law of Moses, including all the ritual actions proper to the Old Covenant?

		The questions come to a head almost exactly in the middle of the book of Acts. At the Council of Jerusalem, the apostles, led by Peter, proclaim that the Church is open to all. It is not a national Church but a universal one.

		Throughout Acts we see this conclusion as guided by the Holy Spirit. Stephen, the first martyr, who was “full of the Holy Spirit” (Acts 7:55), declared that the Law and Temple could be dispensed with through the coming of Christ. Peter’s rooftop vision declared all foods clean (Acts 10:9–17). The Holy Spirit led Peter to Cornelius, a Gentile, and the Spirit came to the Gentiles at Cornelius’s house before Peter decided to baptize them (Acts 10:44–48; 11:1516). Thus the ritual actions distinctive to Judaism are set aside in the New Covenant because they no longer serve their original purpose of making Israel separate and distinct from the Gentiles.

		D. The Kingdom Restored

		Luke presents the universal Church, not as a new idea, but as the fulfillment of the covenant with David. The Church is the long-promised restoration of the Davidic kingdom, as well as the Kingdom of God in history.

		At the start of Acts, the apostles ask the risen Jesus, “Lord, will you at this time restore the kingdom to Israel?” (Acts 1:6). Here they still seem to be thinking of a political kingdom. But with the coming of the Holy Spirit at Pentecost, Peter is able to understand—and explain to the crowd—how the promises made to David are fulfilled only in Jesus Christ (Acts 2:25–36). Paul makes the same argument in his first sermon (Acts 13:34–37). And when James sums up the conclusion of the Council of Jerusalem, he remembers the words of the prophets, who foretold that the kingdom of David would be restored “that the rest of men may seek the Lord, and all the Gentiles who are called by my name” (Acts 15:17).

		E. History

		Even as we appreciate Luke’s profound interpretation of history, we should not forget that his intent was to write history. He interprets the events, but he records them accurately and with acute observation. Acts is immensely valuable to us as a record of the very beginnings of Christianity. For many events it is our only source; but wherever it intersects with the other historical records we have, we can confirm that Luke was an uncommonly accurate historian who took care to get his facts straight. Luke’s skill in description is evident everywhere: in a few brief strokes he gives us a vivid portrait of Athens in its dotage (Acts 17:16–33), and his description of a shipwreck (chap. 27) is one of the finest pieces of nautical writing we have from the ancient world. The more we know about the times from archaeology and scholarship, the more apparent it becomes that Acts is a reliable record of actual historical events.

		ADADAH A town in southern Judah (Josh 15:22).

		ADAH (Hebrew, “ornament”) The name of two women in the book of Genesis.

		1. One of the two wives of Lamech (Gen 4:19). She was the mother of Jabal and Jubal (Gen 4:21–23).

		2. The daughter of Elon the Hittite and the wife of Esau (Gen 36:2, 4, 10, 12, 16).

		ADAIAH The name of several men in the Old Testament.

		1. The father of Maaseiah, a leader of the “hundreds” used by Jehoiada the priest in his uprising against Queen Athaliah (2 Chr 23:1).

		2. The grandfather of King Josiah (2 Kgs 22:1); he was from Bozkath.

		3. The son of Jeroham, of the family of Malchijah (1 Chr 9:12; Neh 11:12); he served as a priest.

		Other individuals by this name are mentioned in 1 Chr 6:41, 8:21; Ezra 10:29, 39; Neh 11:5.

		ADAM The first human being; his name in Hebrew is both a personal name and a common noun meaning “human being” or “mankind.” Thus he is himself the archetypal man and the father of humanity. In Genesis he is referred to as “the man” until Gen 3:17, when the word Adam is first used as a proper name. The meaning of the name is subject to uncertainty, but the etymology suggests a connection with the root dm, “red,” perhaps referring to the color of human skin. Genesis 2:7 and 3:19 involve a wordplay between ‘ādām and ‘ădāmă (“ground, earth”), showing the connection between the first man and the earth from which he was made (Sir 33:10). Adam’s wife, Eve, was created from his rib (Gen 3:2122). Eve bore Adam’s children: Cain, Abel, Seth, and others who are unnamed in Scripture (Gen 5:4). According to Gen 5:5, Adam lived 930 years.
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		I. ADAM IN THE OLD TESTAMENT

		A. The Vocation of Adam

		In the first creation narrative, Adam and Eve were created by God in the divine image and likeness (Gen 1:26). In ancient Near Eastern literature, the “image” motif is commonly associated with kings, who required that vassal states or provinces prominently display an image of the king as a symbol of his dominion. Created in God’s image, Adam and Eve are given dominion over all the earth and sky. They are established as vice-regents who rule creation under the authority of God.

		“Image and likeness” also connote sonship. In successive verses, Gen 5:2–3, God creates man “in the likeness of God,” and Adam then begets a son “in his likeness.” Thus as Seth is a son of Adam, Adam is analogously a son of God.

		This divine image implies that man resembles God in ways that set him above the animals. He possesses intelligence, conscience, and a capacity for communion with God (CCC 343, 355–58).

		Adam’s vocation is exalted, though he has been called forth from humble matter. God “formed man from the dust of the ground, and breathed into his nostrils the breath of life; and the man became a living being” (Gen 2:7). In this way, Adam received a soul that animated his body, making him a combination of matter and spirit (CCC 362–66). The infusion of the soul, as the Church teaches, filled Adam with natural life as well as the supernatural life of holiness and justice, so that Adam was in harmony with himself, with the created order, and with the Creator who made him (CCC 374–76). He was to share in a covenant relationship that would unite the whole human family with God in a state of blessing.

		Adam was thus more than a mere creature. From the first moment, he stood in God’s presence as an adopted son of the divine Father. His vocation was to exercise dominion over creation. The sign of God’s covenant with creation was the Sabbath, the seventh day of creation (cf. Gen 2:2–3; Exod 31:12–17). Indeed, the Hebrew word for “covenant” comes from the Hebrew word for “seven.”

		The first covenant established between God and creation was intended to unite the human family with God in a state of blessing (CCC 288). Several details in Genesis suggest that the Garden of Eden was the primeval sanctuary and Adam the first priest. The description of the Garden resembles, in many ways, the biblical accounts of the Tabernacle and Temple of later times. Both are entered from the east (3:24; Exod 27:13; Ezek 47:1), home to angels (3:24; 1 Kgs 6:23–28), decorated with trees (2:9; Josh 24:26; 1 Kgs 6:2932), the source of sacred waters (Gen 2:10; Ezek 47:1–12; Joel 3:18), and the place where God walks upon the earth (Gen 3:8; Lev 26:12; 2 Sam 7:6). God placed Adam in the garden to “till and keep” it (Gen 2:15). This same pair of words (in Hebrew, ‘ābad and šāmar) appears elsewhere in the Law to describe the ritual duties of the priests and Levites of Israel (Num 8:26, translated “minister” and “keep” in the RSV). That he was to “keep” (a better translation might be “guard”) the garden suggests that he should be ready to defend it from a powerful enemy and protect it from desecration. The implication of these cultic details is that man is made for worship.

		Adam was also made for companionship with his wife, Eve, as her husband and protector.

		Having established Adam in the Garden of Eden, God marked out the limits of obedience: “You may freely eat of every tree of the garden; but of the tree of the knowledge of good and evil you shall not eat, for in the day that you eat of it you shall die” (Gen 2:17).

		B. The Testing of Adam

		A powerful enemy soon arrived, and Adam’s obedience faced a test, a trial, an ordeal. Adam failed to fulfill his duty and vocation (Gen 3:1–7). Confronted by the serpent—who was Satan in disguise (Rev 12:9)—Adam abused the freedom given to him. Instead of defending the garden (and his wife) from the enemy, he ruptured the covenant by rebellion. Eve was tempted first, but Adam was there, too. The Hebrew text of Gen 3:6 states that the woman gave the fruit to her husband, “who was with her.” Moreover, in the Hebrew text of Gen 3:4–5, the serpent speaks in the plural to both Eve and Adam when telling them “You will not die.” Adam was there, but he did nothing. He remained silent during the serpent’s encroachment. He not only failed to help Eve resist temptation, but he fell to temptation himself. He failed to cooperate with grace and refused to offer himself sacrificially for his covenant bride, who was in danger from the lies of the serpent. In his sin Adam preferred himself to God and wanted to be like God (CCC 397–98).

		As the father of the human family, Adam turned away from God on behalf of all mankind. His rebellion was thus a representative act that not only injured him personally, but dragged all of humanity into suffering and separation from God.

		The Fall transformed the covenant blessings into covenant curses (Gen 3:16–19). But with the curses came a promise—what the Fathers of the Church called the “Protevange-lium,” or “first Gospel.” In cursing the serpent, God promised that the “seed” of the woman would overcome the serpent in the future, though not without sacrifice: “he shall bruise your head, and you shall bruise his heel” (Gen 3:15).

		Driven from the Garden of Eden (Gen 3:22–24), Adam and Eve lived to see evil fill the world, beginning with the murder of their son Abel by his brother Cain (CCC 400, 1609). According to Genesis, Adam lived to the age of 930.

		The OT says very little else about Adam. There is a passing reference in a genealogy at 1 Chr 1:1. In Tob 8:6, Tobias situates the origin of marriage with Adam and Eve. Sirach invokes Adam as the common ancestor of humanity (Sir 33:10; 40:1) and calls him “honored …above every living being in the creation” (Sir 49:16).

		In the intertestamental literature, Adam returned intermittently as the focus of Jewish speculative thought.

		II. ADAM IN THE NEW TESTAMENT

		It is in the New Testament, however, that Adam rises to theological prominence.

		Luke (3:38) traces Jesus’s ancestry back to Adam, thus indicating a radical and universal mission of redemption, a restoration and
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