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Naming conventions

The Basque country is a multilingual and multicultural space, like all contested border regions. This book uses the place names by which towns and communities are primarily known today. In practice, this means the use of Basque rather than Castilian place names south of the border – Pasaia instead of Pasajes, Bera instead of Vera – with the notable exception of Donostia which is too well-known in English as San Sebastián. By the same logic, for place names in the Pays de Labourd (Lapurdi), I have adopted the French version, in recognition of the fact that Basque place names have not gained widespread currency there, both locally and further afield. Referring to Saint-Jean-de-Luz, the town at the epicentre of the Basque witch-hunt and often at the heart of this study, as Donibane Lohizune would confuse rather than clarify.

Similarly, where persons are concerned, I have mostly let myself be guided by the sources. Only when I encountered multiple variants of a name did I choose one option over the others. The result means that we shall encounter persons called María and Marie, Juanes and Jean, and even Pedro, Petry and Pierre within the covers of this book. I trust that such polyphony will not disturb the reader. It is meant to capture both the cultural richness of what was – also then – a vibrant and diverse space and the challenges of living in a border region. Much of this book is an attempt to productively engage with those facets. Translating all names to modern Basque equivalents would only have elided them.
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Dramatis personae


Saint-Jean-de-Luz merchants and officials


	Adam de Chibau

	Guiraud de Sanson

	Jean de Goyetche

	Jean de Haraneder

	Joannes de Sanson

	Martin de La Masse

	Martin d’Oriotz



Lapurdi and Bayonne officials and noblemen


	Antoine II de Gramont (1572–1644), hereditary mayor of Bayonne, count (later duke) of Gramont, and prince of Bidache

	Auger de Ségure, self-described assesseur criminel of the Pays de Labourd

	Bertrand d’Echaux (c. 1556–1641), bishop of Bayonne (1599–1617), later archbishop of Tours (1617–41)

	Charles de Sorhaindo, lieutenant mayor of Bayonne

	Jean-Paul de Caupenne, Lord of Amou and Saint-Pée, bailli of the Pays de Labourd (1590–1621)

	Pierre de Chibau, lieutenant-general of the Pays de Labourd

	Tristan de Gamboa d’Alzate, Lord of Urtubie, married to the daughter of a Bordeaux judge



Observers of the Basque country


	Bertrand de Haitze, a young parish priest at Ustaritz

	Mathias de Lissalde, a Recollect friar at the monastery of Notre-Dame-de-la-Paix



Bordeaux judges and officials


	Étienne de Cruseau (d. 1616), Bordeaux judge and diarist

	Florimond de Raemond (1540–1601), a Catholic apologist and Pierre de Lancre’s brother-in-law

	Jean d’Espagnet (1564–>1643), an alchemist pursuing the philosophers’ stone and Pierre de Lancre’s immediate colleague in the Labourd

	Marc-Antoine de Gourgue (or Gourgues; 1575–1628), an accidental witchcraft commissioner

	Michel de Montaigne (1533–92), a famous philosopher and (witchcraft) sceptic; Pierre de Lancre’s relative through marriage

	Pierre de Lancre (1556–1631), gleeful executioner of the Pays de Labourd



Spanish Inquisition officials


	Alonso de Becerra (c. 1560–1622), Alonso de Salazar Frías (c. 1564–1636), Juan de Valle Alvarado (c. 1553–1616), inquisitors at the Logroño Tribunal

	José de Elizondo, successor to Léon de Aranibar as abbot of the monastery of San Salvador de Urdax

	Léon de Aranibar, abbot of the monastery of San Salvador de Urdax (1591–1600, 1607–13), and Inquisition commissioner (from 1609)

	Lorenzo de Hualde, parish priest at Bera (from 1605) and Inquisition commissioner (from 1609)

	Marcos de Ylumbe, a spectacularly unsuccessful Inquisition spy



Known Lapurdi witchcraft suspects

The list below includes all named individuals from the Pays de Labourd who are known to have been interrogated or tried as witches before, during or after the 1609 witchcraft commission, whether they appear in this book or not. Those whose names only featured in the testimony of others have been omitted. Known executions are marked with a †.


	Ansugarlo, a musician †

	Arguibel, a priest †

	Catalina de Lesalde

	Catherine d’Abaustena †

	Catherine de Barrendeguy, also known as Cathalin de Bardos †

	Catherine de Landalde

	Catherine de Moleres †

	Catherine de Sonsac

	Detsail †

	Françoise de Haristeguy, also known as ‘Hihy’ †

	Graci Doihaugaray

	Haritourena, a priest

	Inesa de Gajén

	Jean de Lasson, a priest

	Jean Souhardibels, a priest

	Jeanne D’Aguerre

	Jeanne Dibasson

	Jehanne Mondens †

	Jehanette de Bardos

	Joaneta Motharena

	La Masse, a priest

	María de Echagaray

	Marie Bonne †

	Marie de Haristeguy

	Marie Dindarte †

	Marie Marchant

	Marie Martin

	Marie Ourdinez

	Marierchiquerra de Machinena

	Marissans de Tartas †

	Martin de Haraneder, a priest

	Migalena, a priest †

	Necato

	Petry d’Aguerre and family †

	Pierre Bocal, a priest †

	Sansinena, Lady of

	Saubadine de Soubiete †



Known Lapurdi witnesses (accusers of witches)

The list below includes all individuals from the Pays de Labourd (mostly but not exclusively teenagers) who accused others of witchcraft before, during or after the 1609 commission and whose names are known.


	Aspilevera

	Catherine d’Arreioüaque

	Catherine de La Masse

	Catherine de Naguille

	Corneille Brolic

	Cristoval de la Garralde

	Bertrand de Handuch

	Dojartzabal

	Isabel García

	Janne de Hortilopits

	Jeannette d’Abadie

	Jeannette de Belloc

	Johannés d’Aguerre

	Lisalde

	Marguerite Hareder

	María de Ximildegui

	Marie d’Aguerre

	Marie d’Aspilcouette

	Marie de Gastagnalde

	Marie de Marigrane

	Marie de Naguille

	Marie de la Parque

	Marie de la Ralde

	Marie de la Rat

	Marie du Cornau

	Miguel de Sahourspe

	Morguy

	Petry de Linarre

	Sandoteguy




Chronology





	10 October 1603
	The witchcraft trial of Marie de Haristeguy in Saint-Jean-de-Luz


	Late 1604/early 1605
	Saint-Jean-de-Luz placed under an interdict by the bishop of Bayonne, Bertrand d’Echaux


	1605
	First witchcraft commission sent by the Bordeaux Parlement


	1606–7
	Basque witchcraft trials held in Bordeaux


	10 June 1607
	Catherine de La Masse, one of the original accusers, denounces in church those who attempted to force her to retract her testimony


	14 and 24 June 1607
	Further popular disturbances in Saint-Jean-de-Luz


	17 November 1608
	Aldermen from Urrugne, Hendaye and Ciboure approach their colleagues in Bayonne with the plan for a royal witchcraft commission


	December 1608
	María de Ximildegui arrives in Zugarramurdi from Ciboure and accuses others of witchcraft, leading to the Spanish Inquisition’s intervention


	10 December 1608/17 January 1609
	Henry IV signs the letters patent setting up a royal witchcraft commission


	2 July 1609
	The two witchcraft commissioners, Jean d’Espagnet and Pierre de Lancre, arrive in Bayonne


	22 September 1609
	The first of several waves of Moriscos is expelled from Spain


	1 November 1609
	The commission’s work ends


	14 May 1610
	King Henry IV is assassinated; Marie de’ Medici becomes regent for her young son, Louis XIII


	7 and 8 November 1610
	The Spanish Inquisition holds an elaborate auto de fe in Logroño which features 29 witches


	1610–12
	A new commissioner, Marc-Antoine de Gourgue, is sent to sort out the Labourd’s problems, including the passage of the Moriscos


	1612
	Pierre de Lancre publishes his Tableau


	1614–16
	Jesuit missionaries visit the Labourd to reconcile confessed witches to the Catholic church


	19 March 1619
	The brutal killing of Catarina de Fernandes




Introduction The summer of 1609

Witches aside, Pierre de Lancre saw many other strange things as he travelled down the Basque coast during the summer of 1609. At Biarritz, he expressed concern about the ‘older girls and young fishermen’ whom he saw mix and mingle naked in the waves – a worry shared centuries later by well-to-do parents when the fishing village grew into a luxury seaside resort.1 At Anglet and Bidart, he observed women and men of all ages entering the rough sea, engaged in some sort of ritual, welcoming the ‘thundering’ waves and holding on to fishermen’s ropes – ‘as if’, he observed, ‘they were presenting themselves to the god Neptune.’ But it was the children of Saint-Jean-de-Luz and Ciboure who mesmerized him. The two seafaring communities on opposing banks of the river Nivelle were connected by a new bridge from which the children jumped, seemingly without a care in the world. The Bordeaux judge, who loved exaggerated Baroque metaphors, stood agog as these teenagers disappeared ‘a hundred thousand times in these great heaps, which were white like snowflakes, and by their very whiteness were like a headband which blinded us’. So rough was the sea that its movements were ‘capable of drowning the strongest courage of the most constant philosopher of the world’.2 Despite these dangers, some very naked and very fearless teens dived head-down from the bridge in pursuit of some small piece of coin, only to emerge 500 feet from where they went in.

To us, this scene may appear idyllic, but de Lancre saw something very different altogether. There was something dark and sinister stirring underneath the surface, with the children at the heart of an evil, quite literally, Satanic conspiracy, which he had been sent to investigate. Throughout the summer and autumn of 1609, the judge travelled through the Pays de Labourd, a Basque-speaking territory on France’s border with Spain. Together with a colleague, Jean d’Espagnet, he interrogated dozens, perhaps even hundreds of children and teenagers who had been forcefully taken to witches’ sabbats, nocturnal assemblies where witches allegedly congregated to worship and have sex with demons. At one point, while indulging in his typical exaggerations, de Lancre estimated that 2,000 children in the Labourd had been dedicated to the devil, making the whole territory a ‘nursery’ for witchcraft.3

The witch-hunt of the Pays de Labourd (Lapurdi in Basque) was, in all likelihood, France’s deadliest. Unlike other contenders for that dubious honour, sparked by enterprising witch-finders or freewheeling local officials, it was unquestionably legal. A royal decree had empowered de Lancre and Espagnet, members of the Bordeaux Parlement, the highest appeals court for the south-west of the kingdom, to sort out the territory’s witchcraft problem, without any oversight or possibility of appeal. The exact death toll before, during and after the commission’s work will never be known, but perhaps as many as one hundred Basque women and men lost their lives.4 There are undoubtedly larger witch-hunts in history – several German ones were larger by factors of ten or even twenty – but it still left an indelible impact not just on the Basque country but also on Pierre de Lancre and, because of him, on the larger history of the European witch-hunt. De Lancre’s sensationalist account, by far the most sexually explicit work of early modern demonology, brought him fame and notoriety. The testimony that the Bordeaux judge collected was beyond strange: Basque witches – women and men – did not simply feast on the bodies of dead babies, as they were said to do elsewhere, they dug up the bodies of deceased witches from cemeteries and consumed those. They did not simply adore the devil by kissing him on the backside, the devil also sucked their blood. And above all, the witches brought their children to the sabbat – the really young ones were playing with toads while their parents were having sex with Satan. Basques, as a result, became known for their sabbats, for dark and demonic tales which, centuries later, inspired the painter Francisco Goya (1746–1828) to create the work reproduced on this book’s cover.

The Basque Witch-Hunt situates these exceedingly strange stories within the territory from which they emerged. As far as explanations go, this may appear like the obvious trail to follow, but the direction is surprisingly new. The witch-hunt of the Pays de Labourd is by no means an untold story: Pierre de Lancre was the first to tell it, and as a result, the witch-hunt has always started with him. In important ways, the traditional account has not changed, except that the judge now plays the role of villain rather than hero. In this book, we will avoid this well-trodden path. With fresh eyes, we will seek out the secret history underneath, starting our journey in the Labourd rather than with de Lancre. But we cannot proceed with our investigation without examining why the traditional narrative, going back, almost by accident, to de Lancre himself, has proven so durable.


The sound of silence

On 14 November 1609, two weeks after Pierre de Lancre and Jean d’Espagnet left the Pays de Labourd, a secretary in Paris answered a letter from his boss, the Protestant diplomat Philippe de Mornay. Pierre Marbault replied to Mornay, then in Saumur in Western France, that the news the well-connected diplomat had already heard was quite true. Witches had been discovered in Bayonne at the edge of the Basque country: ‘I am sorry that I have not been able to obtain a copy of a letter which one of the judges wrote to [the duke of] Sully, which contains some very remarkable particularities.’5 This passing comment is the only surviving contemporary discussion of the witch-hunt – de Lancre himself would not turn to print until a few years later. Mornay’s original letter to his secretary has been lost, just as the judges’ letter to Sully, King Henry IV’s right-hand man, though de Lancre later implies that he was the one who wrote it.6

Given that this letter to Sully was apparently public knowledge, it is remarkable how little attention was paid to it. The Parisian diarist Pierre de L’Estoile, who as the proud owner of a haunted house relished a good ghost story, recorded a great many witchcraft cases in his journal but he never made any mention of the letter or its supposedly remarkable contents.7 The Mercure françois, an early newspaper, recounted quite a few witchcraft trials for the year 1609. Among those reported were an Italian, executed in Grenoble for conjuring up so-called incubi and succubi (male and female sex demons, respectively), for the gratification of his clients, a Norman priest who was hanged and burnt in Paris for saying a black Mass, various magical treasure hunters who were banished and a Breton gentleman who had bought a fake book of conjurations with which he had hoped to rid himself of an inconvenient neighbour.8 About the witches of the Basque country, however, there is not a word. Nor is there any trace of a news pamphlet about their fate. Yet, news of the execution in December 1608 of ‘a famous thief’ in Bayonne – the same city from which de Lancre wrote a year later – was widely disseminated. Throughout the summer of 1608, this criminal had haunted the Basque countryside at night, naked and covered in black body paint, waking sleeping shepherds and scaring them into surrendering their best sheep by pretending to be the devil.9

The eerie quiet that envelops the 1609 witchcraft commission is unsettling. The silence of L’Estoile’s diaries or the Mercure françois, a work that claimed to carry news ‘from the four corners of the world’, in fact, speaks volumes.10 The fate of alien and remote Basque women and men, living at the very edge of the French kingdom, simply carried little or no interest, just as terrorist attacks beyond the Western world barely make the headlines today. Even Marbault, our sole contemporary witness, did not think that Basque witches were worth more than two lines. In his report to Mornay, the secretary swiftly moved on to court politics and the latest on the major international crisis of the day, provoked by the death of the mad and childless duke of Jülich-Cleves-Berg.11

Silences reveal the marginality of our subjects in the eyes of those who recorded events and preserved archives. The reason why the fate of Basque women and men living at the kingdom’s edge went unrecorded was because they were simply not noteworthy.12 Throughout this book, we shall encounter other instances when potential witnesses turned to look away. But silences are also the discarded remnants of narratives: the tales that did not resonate, the leftovers that did not fit. The stories reported by the Mercure françois and the Bayonne pamphlet are compelling: they are humorous, involving gullible shepherds and book buyers, or they appeal to the readers’ illicit fantasies, sex with whomever they (we?) fancy. Like almost every other early modern crime story, they end with a clear moral lesson through exemplary punishment (making it a very good thing that we did not give in to those fantasies ourselves). The Basque witch-hunt did not easily fit these moulds, although it has been subject to a great deal of moralizing since.

[image: Tableav De L’inconstance title page, featuring an ornate illustration, published in Paris, 1612.]Figure 0.1The title page of the Tableau de l’inconstance des mauvais anges et démons (Paris, 1612). (Harry Ransom Center, the University of Texas at Austin, BF 1565 L35 1612.)

It is strange but necessary to acknowledge that the person often held responsible for the witch-hunt of the Labourd is the main reason why we know of its existence at all. It was Pierre de Lancre who found the silence intolerable. The contrast with Spain was particularly galling to him. Even before de Lancre’s arrival, the panic had spread across the border, and on 7 and 8 November 1610 – almost a year to the day after the French commissioners had ended their work – the Spanish Inquisition held a spectacular public ceremony, called an auto de fe, in the northern town of Logroño, which featured twenty-nine convicted witches, six of whom were burnt alive. Unlike the silence that followed the French trials, this auto drew massive crowds and gave rise to at least two sensational pamphlets and even a printed ballad.13 The Venetian ambassador in Madrid, not otherwise given to supernatural fancies, interrupted his dry updates on court politics to report the discovery of ‘more than 12,000 souls who adore the devil, dedicate altars to him, and deal with him familiarly in all matters’.14 One contemporary scholar, Pedro de Valencia, wrote to Spain’s Inquisitor General objecting to the publication of all this salacious news, protesting that they would only encourage ‘wicked little women’ to fornication and adultery because every other sin would seem like mere child’s play compared to the crime of witchcraft.15 For de Lancre, however, these pamphlets were an inspiration. He included one in translation in his eventual book, the Tableau de l’inconstance des mauvais anges et démons (Tableau of the Inconstancy of Evil Angels and Demons, 1612). The auto de fe even featured prominently on the title page, although this was not quite a compliment (Figure 0.1). At a time when Franco-Spanish rivalry dominated European geopolitics, the Tableau’s title page proudly promised to show that French justice was superior to that of ‘all other empires, kingdoms, republics and states’. Spain’s inquisitors had, in de Lancre’s view, been much too mild.

In a sonnet that prefaced the Tableau, Jean d’Espagnet predicted that de Lancre had granted the Basque witches immortality: ‘your pen giving them eternal life’. There is not only an irony here – an executioner causing immortality – but, for historians at least, also an ethical and methodological problem. How can we ever rescue de Lancre’s victims from his sordid and solid embrace? After all, de Lancre revived the women and men the judges had killed only so that they could die again: ‘you make rise / thousands upon thousands of witches from their ashes / who in order to live again will be ready to suffer the same death.’16 What should we do when a witchcraft judge is our key witness? Especially one as odd and unusual as de Lancre? The Tableau is a disorganized and rambling work, which indulges its author’s every whim. De Lancre told his dedicatee, the chancellor of France Nicolas Brûlart de Sillery, that he had composed his account to obtain the ‘special recognition’ which the commission’s hard work deserved.17 But he was also writing because he was enthralled by what he had found and wanted to share his discoveries with the world. De Lancre was kept spellbound by the witches’ sabbat. His portrayal of witches dancing, flying, feasting, and having sex with demons has shaped how historians think about the sabbat and, indeed, witchcraft in general.18 The result, then, was a rambling work that straddles many genres, among them ethnography and ‘scholarly pornography’.19 A second, 1613 edition included a hallucinatory fold-out engraving, which has dominated discussions of early modern witchcraft’s visual culture (Figure 0.2). In fact, de Lancre never lost the ‘witchcraft bug’ after the Pays de Labourd.20 The subject kept him busy well into retirement when he published two more lengthy tomes. His last work, Du sortilège (On Witchcraft, 1627), appeared in a limited print run, solely for its author’s ‘personal contentment’.21 All three works taken together, a total of 1,761 pages, make the Bordeaux judge the most loquacious demonologist of the early modern period.

[image: Illustration of a witches' sabbat with various figures engaged in activities around a smoking cauldron.]Figure 0.2Jan Ziarnko, ‘Description et figure du sabbat des sorciers’ (description and illustration of the witches’ sabbat) in Pierre de Lancre, Tableau de l’inconstance des mauvais anges et démons (Paris, 1613). (University of Glasgow Archives & Special Collections, Ferguson Al-x.50.)

While de Lancre may have shattered the silence and thus preserved valuable information, he does not make the historian’s task any easier. Although he offers us something rare and valuable – ‘a voyage inside the imagination of a judge’22 – there are also real risks when we see the witch-hunt solely through his eyes. He was no unbiased observer but an active participant. His Tableau was no straightforward chronological account. His silences – those aspects which de Lancre chose to omit or simply failed to notice – must be at least as significant. For instance, there are few examples of the death and destruction caused by witches in the Tableau, probably because these were nowhere near as exciting as the sabbat. Reducing the witch-hunt to those aspects that titillated de Lancre, therefore, would be to victimize his victims a second time. Yet, until now, scholars have mostly made do. This is partly because we cannot do what the judge once urged his readers to do: we can no longer consult the original trial documents for ourselves.23 The Bordeaux court building went up in flames one dark winter night in 1704.24 But, de Lancre’s account has also endured because, like other durable narratives, it resonated with later audiences, though not in ways the author could have foreseen or wanted. With his Tableau, de Lancre made himself into the archetype of a cruel and credulous witch-hunter who prosecuted his innocent victims with self-evident glee.

This sort of narrative used to appeal to witchcraft historians, who once saw their research subject as a battle between elite men – superstitious, bigoted theologians and judges versus heroic witchcraft sceptics – in which the (mostly female) victims barely featured.25 This has meant casting de Lancre as the ‘gleeful executioner’ or the ‘butcher’ of the Pays de Labourd.26 The urge to judge – indeed, convict – de Lancre is hard to resist, and other historians have endowed him with an ‘infantile credulity’ or even ‘an attitude bordering on imbecility’.27 By contrast, on the Spanish side of the border, the witch-hunt was transformed into a celebration of the inquisitor Alonso de Salazar Frías, who (as Lu Ann Homza’s important new book shows) was quite wrongly credited for single-handedly causing its end.28 Such moralizing no longer satisfies historians. It overlooks the impact of wider social, climactic and geopolitical forces and, most concerningly, it deprives the victims of any role or agency they may have had themselves. While the field of witchcraft history has moved on from this preoccupation with denouncing ‘baddies’, no one has thought to re-evaluate Pierre de Lancre. His gaze and his perspective as an author are just that difficult to escape. For different reasons, the many local historians who have written on the subject have maintained versions of the traditional narrative. For them, the witch-hunt was a fundamental injury and injustice, committed by an outsider on an innocent community, and as such, it constitutes a formative part of Basque identity.


Narratives of Basqueness

Pierre de Lancre was not only a leading European demonologist, he was also the first major observer of the Basque people. One of the first historians of the early modern witch-hunt, Jules Michelet (1798–1874) even suggested that ‘the character of the Basques was never better drawn than in [de Lancre’s] book On Inconstancy’.29 Basques have chafed at that characterization ever since.30 And yet, the Tableau’s value as the first essentially book-length study of Basque culture is difficult to ignore. One local historian with a penchant for exclamation marks called it ‘one of the richest ethnographic resources to describe Basque customs!’31 Because we have so few contemporary accounts composed by Basques themselves, let alone in their own language, texts like de Lancre’s Tableau matter.

As a result, the Basque country and its people were mostly seen from the outside: by visiting diplomats, merchants and missionaries, as well as by the many northern European pilgrims who crossed the Pyrenees on the arduous journey to Santiago de Compostela in north-western Spain.32 De Lancre was not alone in feeling that he entered an alien environment. Comparisons with the New World were commonplace. Visitors reported finding themselves stranded in an unfamiliar territory amidst strangely dressed folk who spoke an indecipherable language.33 The famous French historian Jacques-Auguste de Thou, on a visit to Bayonne in 1582, described the language spoken, Basque, as ‘very peculiar’ and ‘the dresses of their womenfolk are just as uncommon … If you saw people wearing their fashion elsewhere, you would think that they were expressly dressed to raise laughter in a theatre or to go to a masque’.34

We saw how the witch-hunt itself was neglected and overlooked at the time and how it has led to de Lancre’s perspective being privileged. But the Basque country, especially the smaller French side, has long suffered the same fate. We need to move beyond outsider descriptions of wonder, confusion and occasional hilarity. It is not helpful to transform early modern Basques into exotic creatures, as works with titles such as The Basque Mystery and The Basque Mystery Uncovered have done, and as de Lancre did.35 We must reverse the gaze and uncover the mostly unwritten and unrecorded Basque side of this cultural exchange. We can undo some of the silences by searching for new sources – these do exist! – with different vantage points. We can even retrieve the voices of de Lancre’s victims that are subsumed in his writings, if only we listen carefully enough. The judge presented the Tableau as the ‘written record of the proceedings’ and interspersed his ornate prose with long extracts from legal depositions, immediately identifiable by formulaic markers such as ‘asked if’ and ‘said that’. Unbeknownst to its occasionally oddly oblivious author, there are voices of dissent and opposition present in a text which was meant to celebrate the commission’s deadly record. And finally, we must zoom out for the bigger picture: the comings and goings of these many outside observers show that the Basque country was no island. It was where French and Spanish kings met, while the Basques themselves travelled the globe. Cod fishing and whaling sent Basque sailors across the North Atlantic and put them in fierce competition with English, Dutch and other French rivals.

The fractured geopolitics of the region facilitated further cultural exchange. Throughout the later Middle Ages and the early modern period, the Basques were divided into six or seven provinces, spread across two or even three different kingdoms, stretching from Bilbao to the western Pyrenees. Two northern provinces on the French side of the Pyrenees – Labourd and Soule (or Lapurdi and Zuberoa, respectively, in Basque) – had been English from the twelfth century until the end of the Hundred Years War.36 In 1451, Bayonne’s citadel was the last English stronghold to fall into French hands.37 That war was by no means ancient history by 1609 – de Lancre even suggested that the English had introduced witchcraft into France.38 The fact that the Labourd was not only a border region but also a relatively recent French acquisition added to the geopolitical uncertainties that underpinned this witch-hunt.

The third northern Basque province, Lower Navarre, squeezed in between Labourd and Soule, indirectly plays a significant role in our story as well. It was all that remained of the independent kingdom of Navarre, after the much larger Iberian ‘Upper’ part had been conquered by Spain in 1512.39 By
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