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			“The United States is famous for its separation of church and state, but that has never meant separation of religion and politics. In Proclaim Liberty Throughout All the Land, Mark David Hall shows how Christianity has infused public life since the colonial era in profound and sometimes surprising ways. This book is not a case for ‘Christian Nationalism.’ But it makes a powerful case that America would look different—and worse—without the influence of Christian doctrines, communities, and believers.” 

			—Samuel Goldman, Associate Professor, Department of Political Science, Executive Director, Loeb Institute for Religious Freedom, George Washington University 

			 

			“Mark David Hall is one of our most outstanding scholars of early America, whose many distinguished publications have argued persuasively for the crucial importance of Christianity in the flourishing of America’s experiment in ordered liberty. In Proclaim Liberty Throughout All The Land, he has placed at the disposal of readers the essential elements in the case he has made for Christianity’s beneficial and indispensable influence. Never has a resource been more needed than this one is today.”

			—Wilfred M. McClay, Victor Davis Hanson Chair in Classical History and Western Civilization, and Professor of History, Hillsdale College

			
			 

			“The United States of America is a unique creation of freedom in the history of the world. That freedom is owed to its Judeo-Christian roots and philosophy. Mark David Hall has done an enormous service: Be the great scholar he is in answering the attacks on this great country’s true foundation of freedom—faith—but communicate these facts, history, and responses in a way every American can read and understand. This is a great gift to our country, accessible to everyone.” 

			—Kelly Shackelford, Esq., President, CEO, and Chief Counsel, First Liberty Institute

			 

			
			“This timely book is vital and indispensable for dispelling a popular, but disingenuous, narrative: that Christianity impeded equality and freedom in America. In his notably readable and reliable prose, Professor Hall with palpable civility and a rare command of history sets the record straight: Christianity in reality provided the motive, the predicate, and the catalyst for America’s push for freedom and equality, including religious liberty for all in both society and in law.” 

			
			—Jeffery J. Ventrella, Senior Counsel, SVP Academic Affairs & Training, Alliance Defending Freedom
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Introduction

			Christianity’s role in American history is hotly contested in the academy and the public square. Scholars and popular authors regularly claim that Christianity—at least orthodox Christianity—has fostered oppression and intolerance. A common narrative is that liberty and equality have been advanced primarily when America’s leaders embrace progressive manifestations of religion or reject faith altogether.

			Andrew Seidel, for example, writes that Judeo-Christian principles are “thoroughly opposed to the principles upon which the United States was built.”1 Indeed, “Judeo-Christianity is not concerned with freedom or liberty—quite the opposite.”2 Matthew Stewart likewise contends that America’s founders were successful because they rejected traditional Christianity and embraced a form of deism that was “functionally indistinguishable from what we would now call ‘pantheism’; and pantheism is really just a pretty word for atheism…. America’s founders were philosophical radicals.”3 Finally (and many more examples could be given) Mark Lilla argues that modern political advances became possible only when Enlightenment thinkers (including America’s founders) rejected “the Christian tradition of thinking about politics” and embraced “a new approach to politics focused on human nature and human need.”4

			There is no question that Christianity has been used to justify evils such as slavery, poverty, sexism, and intolerance in America. However, such evils are not unique to the United States: they have existed, and exist, throughout the world in countries that embrace other religions and no religion. Yet it is also the case that Christians—motivated by their biblical and theological convictions—have done a great deal to right such wrongs. Scholars and writers, including authors who are not practicing Christians, have documented this reality with respect to world history. Rodney Stark’s The Victory of Reason: How Christianity Led to Freedom, Capitalism, and Western Success and Tom Holland’s Dominion: How the Christian Revolution Remade the World are two excellent places to start if you are interested in this global story.5

			This book, Proclaim Liberty Throughout All the Land, focuses on the ways in which Christians have advanced liberty and equality in the American context. Contrary to many academics and popular authors, I show that Christians have regularly been motivated by their faith to create fair and just institutions, fight for political freedom, oppose slavery, and secure religious liberty for all. Of course, some Christians have appealed to the Bible and Christian theology to oppose such reforms or to justify evil practices. Americans of other faiths and no faith have also worked to advance liberty and equality for all. Proclaim Liberty Throughout All the Land cannot tell all of these stories; its more modest goal is to put to rest the myth that Christianity has been a regressive force with respect to positive political, legal, and societal reform in the United States.

			Plan of the Book

			In 2020, some Americans celebrated the four hundredth anniversary of the Pilgrims’ landing in Plymouth, but many ignored this important event, or even lamented it.6 This is vastly different from earlier anniversaries, where the Pilgrims and the Puritans who followed them were celebrated as apostles of freedom. For instance, in a speech commemorating the two hundredth anniversary of the Pilgrims’ landing at Plymouth, the great orator and United States Senator Daniel Webster lauded these refugees as the authors of American “civil and religious liberty.”7

			In the mid-nineteenth century, it became popular to describe the Pilgrims and Puritans as dour, mean-spirted theocrats. For instance, Moses Coit Tyler, an important nineteenth-century literary critic, made the accusation that they “cultivated the grim and the ugly.”8 More recently, the journalist H. L. Mencken described them as harboring a “haunting fear that someone, somewhere, may be happy,” and the playwright Arthur Miller explained that they were “theocrats” who desired to prevent “any kind of disunity.”9 In the first chapter, I respond to such critics. I acknowledge that Puritans were not twenty-first-century liberal democrats, but show that they respected the rule of law, created the most republican governments the world had ever seen, passed laws to protect women, children, and animals, and embraced a version of religious toleration.

			The War for American Independence was, at its core, about liberty and equality. However, according to some critics, the patriots could not have been motivated by Christian ideas because the Bible prohibits rebellion and the war was unjust. Instead of Christianity, America’s founders drew from other intellectual traditions to justify resisting British tyranny.10

			In the second chapter, I show that American patriots drew from a long tradition of Jewish and Christian political thought that permits, and even requires, resistance to tyranny. Moreover, they had good reasons to believe that the Crown and Parliament planned to significantly infringe upon the colonists’ constitutional and natural rights. The War for American Independence was a biblical and just war fought to secure political and religious liberty. It is no accident that one of the most prominent symbols of American freedom, the Liberty Bell, is inscribed with the biblical admonition to “proclaim liberty throughout all the land unto all inhabitants thereof.”11

			America’s founders are routinely condemned because they owned slaves and did not immediately abolish this horrible institution. The New York Times’s 1619 Project went so far as to assert that the War for American Independence was fought to preserve slavery and that the founders crafted a pro-slavery constitution.12 The 1619 Project may be irresponsible, but numerous scholars, activists, and popular authors make similar, if less grossly inflated, claims. Furthermore, such charges are not just brought by secular authors. In a 2018 Fourth of July editorial, Mark Galli, editor of the influential magazine Christianity Today, asks, “Can we in any way, shape, or form say that America was founded on Christian principles when its very existence and prosperity were set on a foundation of unimaginable cruelty to millions of other human beings?” a question which he answers with a resounding “No!” The foundation of which he speaks is the oppression of African Americans and Native Americans.

			In Chapter Three, I acknowledge that there is some truth to these accusations but argue that we should recognize that many founders never owned slaves, some of those who did voluntarily freed them, and that many actively opposed the “peculiar institution.” Indeed, slavery was voluntarily abolished or put on the road to extinction in eight states between 1776 and 1804, and significant steps were taken at the national level to end it. Unfortunately, the invention of the cotton gin in 1794 gave slavery a new lease on life in the American South.

			There were relatively few evangelicals in eighteenth-century America, but their numbers exploded in the nineteenth century. The first priority for most evangelicals was sharing their faith, but a close second was reforming society. Among their chief concerns were the abolition of slavery and protecting the rights of Native Americans. Moreover, for the first time, numerous women—notably evangelical women—became involved in politics. Some historians attempt to explain this activism as an attempt to gain power or control others, but in the fourth chapter, I show that these nineteenth-century believers were motivated by their Christian convictions to seek freedom and justice for enslaved Africans and oppressed Native Americans.

			Chapters Five, Six, and Seven shift directions by considering contemporary debates over religious liberty and church-state relations in the United States. Chapter Five departs from the major theme of this book by showing how nineteenth-century Protestants developed the idea that church and state must be strictly separated in order to deny liberty and equality to Roman Catholics. This anti-Catholic animus influenced twentieth-century Supreme Court justices, and it motivated the founders of organizations such as Protestants and Other Americans United for Separation of Church and State. It is necessary to understand this history if we are to appreciate how Christians came to work together to advance religious liberty for all after the Second World War.

			Separationists are no longer motivated by anti-Catholicism; many are now driven by hatred of religion in general. Groups such as the Freedom From Religion Foundation, the American Humanist Association, and Americans United for Separation of Church and State regularly contend that religion must be stripped from the public square. So, for instance, they have argued that a cross from the First World War era on public land must be moved or destroyed, that Ohio should not be permitted to include a Star of David in its Holocaust Memorial, and that monuments of the Ten Commandments must be removed from public property. They have also used separationist rhetoric to argue against vouchers that would permit parents to send their children to faith-based schools, religious exemptions to general laws, and programs that rebuild churches, mosques, and synagogues in the wake of natural disasters. There are appropriate ways to separate church and state, but such separation need not limit the freedom of religious citizens and organizations or prevent them from being treated equally.

			In Chapter Six, I contend that citizens must be free to express their religious convictions in the public square and that communities ought to be free to incorporate religious imagery and language into public building and monuments. I make historical and prudential arguments to support these positions. As well, I draw from personal experience serving as an expert witness in a case challenging the permissibility of a Ten Commandments monument on the State House grounds in Arkansas.

			By the 1960s, almost all Americans agreed that religious freedom must be robustly protected. After the Supreme Court made it more difficult to win religious liberty cases in Employment Division v. Smith (1990), Democrats and Republicans came together to enact the Religious Freedom Restoration Act of 1993. The act, which was intended to make it easier to win such cases, passed without a dissenting vote in the House, ninety-seven to three in the Senate, and was signed into law by President Bill Clinton.

			Alas, this consensus began to collapse in the early twenty-first century. Academics started to publish books and articles with titles such as Why Tolerate Religion? and “What if Religion Is Not Special?”13 In the political arena, the Obama Administration showed little concern for religious liberty when it required businesses to provide contraceptives and abortifacients to employees, even when owners had religious convictions against doing so. It also offered a rare challenge to the doctrine of ministerial exception, a legal protection requiring, in the words of Chief Justice John Roberts, that religious institutions must be free to decide “who will preach their beliefs, teach their faith, and carry out their mission.”14 The Trump Administration repaired some of this damage, but the Biden Administration has been less friendly to religious liberty than that of Obama’s.

			Chapter Seven explains why this shift occurred and offers multiple reasons for robustly protecting the religious liberty of all citizens. I make arguments based on the historic understanding of the Free Exercise Clause but also offer principled and prudential reasons as to why we should robustly protect what many founders called “the sacred right of conscience.” I also show that Christian legal organizations have been among the best advocates for religious liberty for all, including citizens who embrace non-Christian faiths.

			In the concluding chapter, I suggest that Proclaim Liberty Throughout All the Land could have been much longer by briefly pointing out additional ways Christians have advanced liberty and equality throughout American history. I acknowledge again that Christians have sometimes resisted these advances and that members of other faiths, and no faith, have advocated for these ends. At the same time, there should be no doubt that it is simply false to claim that that liberty and equality have been advanced primarily when America’s leaders embrace progressive manifestations of religion or reject faith altogether.





Chapter One

			The Puritans Were NOT Tyrannical Theocrats

			The Stereotype

			In a speech commemorating the two hundredth anniversary of the Pilgrims’ landing at Plymouth, the great orator Daniel Webster lauded these refugees as the authors of American “civil and religious liberty.”15 A few decades later, Alexis de Tocqueville observed that “Puritanism was not only a religious doctrine, but also at several points it was mingled with the most absolute democratic and republican theories.” He contended that understanding this “point of departure” is “the key to the whole book”—his magisterial Democracy in America.16

			In 2020, some Americans celebrated the four hundredth anniversary of the Pilgrims’ landing in Plymouth, many ignored it, and some even lamented it.17 These naysayers accept the all-too-common views that the Pilgrims were dour Christians who, according to Nathaniel Hawthorne, wore “sad-colored garments” or, in the words of the nineteenth-century English professor Moses Coit Tyler, “cultivated the grim and the ugly.”18 More recently, the journalist H. L. Mencken described them as harboring a “haunting fear that someone, somewhere, may be happy,” and the playwright Arthur Miller explained that they were “theocrats” who desired to prevent “any kind of disunity.”19 Contemporary authors such as Steven Waldman, who often writes well on the subject of religion in America, characterizes them as “sadistic” authoritarians.20

			The Pilgrims, and the Puritans who followed them, were not twenty-first-century liberal democrats, but they created political institutions and practices that profoundly influenced the course of American politics and facilitated later experiments in republican self-government and liberty under law. They valued natural rights, government by the consent of the governed, and limited government; they were convinced that citizens have a right, and perhaps even a duty, to resist tyrannical governments.

			Very Brief History

			To understand the Puritans, we must briefly consider the Protestant Reformation. This movement may be conveniently dated to 1517, when Martin Luther (1483–1546) nailed his Ninety-Five Theses to the Wittenberg castle church door. For the purposes of this and the following chapter, I will focus on the Calvinist (or Reformed) wing of the Reformation. This is because the Pilgrims and Puritans were Calvinists, and ideas developed within the Reformed tradition of political reflection had a tremendous influence in early New England and, later, on many patriots in the War of American Independence.

			Although John Calvin (1509–1564) was born in France, he lived most of his adult life in Geneva, Switzerland, which he helped govern between 1536 and 1538 and then between 1541 and 1564. In 1536, he published the first edition of his Institutes of the Christian Religion, a volume that he revised several times until its final 1559 edition.21 Calvin’s works echo the great battle cries of the Reformation such as sola gratia, sola fide, and sola scriptura; and it reinforced the seminal notion of the priesthood of all believers. Reformers rejected the ideas that the church and its priests were necessary intermediaries between common persons and God, and that the church as an institution possessed the authority to speak for Him. Individuals were told that they were responsible for their relationship with God, and that His will for them is most clearly revealed in the Holy Scriptures. These last two beliefs led to a heavy emphasis on literacy and a commitment to translating and printing the Bible in the vernacular (i.e., the common language, as opposed to Latin). Without widespread literacy, how could everyone read and interpret the Bible for themselves?22

			The impact of the explosion of literacy in Protestant countries cannot be overestimated. As one scholar of literacy put it: “Protestants tended to be more literate than Catholics within areas where they co-existed, and countries where the Reformed faith was the official religion were usually more advanced in literacy than Catholic neighbours.”23 In the mid-seventeenth century, literacy rates of Roman Catholic Italy and France were 23 percent and 29 percent.24 By way of contrast, around 95 percent of seventeenth-century males in New England were literate.25 Widespread literacy helped undermine existing hierarchies and paved the way for the growth of republican self-government.

			 

			
			Harvard College

			In 1636, the Puritans founded Harvard College. The most important reason for doing so was to produce an educated clergy, but as Samuel Eliot Morison points out, “the purpose of the founders was much broader than that; and the curriculum they established was not a divinity curriculum.”26 According to the college’s first charter (1650), its goal was the “advancement of all good literature, arts and science.”27 Five years earlier, its president had requested funds to purchase books on “law, physics, philosophy, and mathematics” that would be “both honorable and profitable to the country in general and in special to the scholars.”28 Harvard was a deeply Christian institution, and about half of its graduates in this era did indeed go on to be ministers.29 Its motto was Veritas (Truth), and In Christi Gloriam (for the glory of Christ) “was inscribed on the first college seal, and the college laws enjoined all students to ‘lay Christ in the bottom, as the only foundation of knowledge and learning.”30    

			

			 

			The Reformation had several false starts in England, most notably those led by John Wycliffe (1320–1384) and William Tyndale (1494–1536); both famous for translating the Bible into English (a crime for which Tyndale was burned at the stake). England’s King Henry VIII was not particularly interested in Protestantism, but he did want to divorce his wife, Catherine of Aragon, and marry Anne Boleyn. Because the pope refused to annul his marriage to Catherine, he cut ties with Rome in 1534 and created the Church of England. Henry made himself rather than the pope the head of this new church, but otherwise, he was largely content to leave it alone.

			Henry’s daughter Mary was a serious Catholic, and after she became Queen in 1553, she persecuted and killed Protestant leaders, actions that earned her the pejorative nickname “Bloody Mary.” Many English Protestant leaders fled England for Calvin’s Geneva. After Mary died in 1558, these “Marian exiles” returned to England with a renewed desire to “purify” the Church of England. In 1564, they were first called “Puritans” by their opponents.

			Most English Puritans were content merely to purify the Church of England, but a subset of them saw no biblical precedent for a national church. They thought that each Christian congregation should govern itself. Because of their desire to separate from any sort of national church, they became known as “Separatists.”31 In order to freely practice their faith, a group of them fled to Holland in 1608 and then to America aboard the Mayflower in 1620.

			Before these English Separatists (more commonly known as Pilgrims) disembarked from the Mayflower, they made an agreement that represents an important political innovation. This covenant, known today as the Mayflower Compact, committed the people and the rulers to “the Glory of God, and the Advancement of the Christian Faith, and the Honour of our King and Country.” Its legitimacy stemmed from the consent of the forty-one men—most, but not all, of whom were Separatists—who signed the document.32

			Some scholars have attempted to downplay the importance of the Mayflower Compact, pointing out (accurately) that it was not well known until the nineteenth century and was not even called the “Mayflower Compact” until 1793.33 These facts are true but irrelevant. The Compact is important because it represents the commitment many Reformed thinkers had to the idea that people must consent to civic and ecclesiastical institutions if they are to be legitimate. The Pilgrims and the Puritans who followed them created civil governments that were among the most republican the world had ever seen.34

			Prior to the Protestant Reformation, most Christian thinkers contended that either a monarchy, or a monarchy checked by a legislative body, was the ideal form of government. The Protestant emphasis on literacy, the priesthood of all believers, and, in many cases, congregational forms of government, helped to undercut hierarchical forms of government (both ecclesiastical and civil). In the seventeenth century, Protestant Reformers began to argue for the first time that the Bible only sanctioned republican governments. They adopted this idea from what might seem at first to be an unlikely source: commentaries on the Old Testament written by Jewish rabbis.

			Reformers believed that ministers and scholars should read the Bible in its original languages. This led many of them to learn Hebrew. More significantly for our purposes, as Eric Nelson explains in his wonderful book The Hebrew Republic, “to understand the Hebrew Bible, they insisted, one should consult the full array of rabbinic sources that were now available to the Christian West. One should turn to the Talmud and midrash, to the targums and medieval law codes.”35 In these texts, Protestant Reformers discovered a set of ideas that scholars now refer to as “political Hebraism.”

			The most important political idea Reformed thinkers drew from rabbinical commentaries was that republics were the only form of government approved by the Bible. From these commentaries, they learned to interpret passages such as I Samuel 8 as condemning the Jewish people because they desired a king, not because they desired a ruler other than God.36 By the mid-seventeenth century, most Reformed leaders had come to embrace these views in theory, and civic leaders in Puritan New England had the ability to put these ideas into action as early as 1620.37

			The Mayflower Compact is a great example of Hebraic republicanism, but it is far from unique. In the 1630s, great waves of non-Separatist Puritans came to New England where they created literally hundreds of ecclesiastical and civil covenants whereby people joined together before the eyes of God to pursue specific ends ultimately aimed at glorifying God.38 Each of these covenants reinforced the idea that governments are legitimate and binding because they were established by the consent of the governed. This view is reflected well by Henry Wolcott’s notes of a 1638 election sermon by one of Connecticut’s founders, Thomas Hooker:

			Doctrine. I. That the choice of public magistrates belongs unto the people by God’s own allowance.

			II. The privilege of election, which belongs to the people, therefore must not be exercised according to their humors, but according to the blessed will and law of God.

			III. They who have the power to appoint officers and magistrates, it is in their power also to set the bounds and limitations of power and place unto which they call them.

			Reasons. 1. Because the foundation of authority is laid, firstly, in the free consent of the people.39

			Not only did the people consent to the formation of a government, but most men could also participate in town meetings and freemen could be elected representatives of the General Court. Of course, there was an expectation that citizens would elect and defer to godly, talented magistrates, a point John Winthrop famously lectured Massachusetts Bay’s General Court about in 1645.40 Puritans were not twenty-first-century liberal democrats, but the political institutions they created and promulgated contributed to the way Americans thought about politics. These political commitments help explain why the colonies reacted so forcefully to perceived acts of British tyranny in the 1760s and 1770s, and why the constitutions they created as independent states were even more democratic than the ones they had inherited from Britain. But that is getting ahead of the story.

			The Puritans as Theocrats?

			Early Puritan colonies are often described as theocracies, but this cannot be the case if by “theocracy” we mean either rule directly by God or rule by priests.41 As we have seen, the Puritans adopted remarkably democratic forms of government. Non-Separatists were permitted to consent to the Mayflower Compact and were included in Plymouth Colony’s civic life. Clergy in Massachusetts Bay were initially banned from holding civic offices, and early Puritan legal codes specifically prohibited European institutions such as ecclesiastical courts. As well, these statutes stipulated that ecclesiastical sanctions such as excommunication had no impact on civic office holders.42

			This is not to say that elected officials had no role in protecting and promoting Christianity. From the time of Constantine, almost every Christian author who addressed the subject believed rulers should do so. Indeed, David D. Hall observes:

			On both sides of the Protestant-Catholic divide, theologians and civic leaders agreed that true religion could be readily defined…[and] God empowered godly kings or, as was also said, the “Christian prince,” to use the powers of the civil state in behalf of true religion.43

			The question was not whether rulers should support true religion, but how they should do so. The Puritans indisputably desired to create Christian social and political institutions that they believed were faithful to the Holy Scriptures. This mission is illustrated well by the 1672 declaration by the Connecticut General Court: “We have endeavoured not only to ground our capital laws upon the Word of God, but also all other laws upon the justice and equity held forth in that Word, which is a most perfect rule.”44 However, the implications of this approach are far from theocratic, at least as the term is usually used.

			The influence of Scripture upon New England’s laws is most obvious in each colony’s capital laws. Crimes such as adultery and incest were not punished by death in England, but the Puritans, looking to the Old Testament for guidance, made them capital offenses. Lest there be any mistake about the biblical warrant for this punishment, each capital law cited scriptural authority. For instance,

			If any child, or children, above sixteen years old, and of sufficient understanding, shall curse, or smite their natural father, or mother; he or they shall be put to death: unless it can be sufficiently testified that the Parents have been very unchristianly negligent in the education of such children; or so provoked them by extreme, and cruel correction: that they have been forced thereunto to preserve themselves from death or maiming. Exod. 21. 17. Lev. 20. 9. Exod. 21. 15.45

			Such laws are harsh, but in practice, the death penalty was rarely enforced. Only three people were hanged for adultery in Puritan New England, and no one was ever put to death for being disrespectful to his/her parents.46

			On balance, the Puritans’ use of Scripture as a guide for criminal law had a liberalizing effect. In seventeenth-century England, a person could be put to death based on circumstantial evidence, but the Puritans, drawing from Deuteronomy 19:15 (“One witness shall not rise up against a man for any iniquity, or for any sin, in any sin that he sinneth: at the mouth of two witnesses…”), required two witnesses to the same act in capital cases.47 Similarly, a third of all English criminals were sentenced to death; a person could be executed for stealing property worth little more than a shilling. But American Puritans interpreted biblical texts such as Exodus 22:4 (“If the theft is certainly found alive in his hand, whether it is an ox or donkey or sheep, he shall restore double”) to require restitution as the penalty for theft rather than death.48

			The Puritan legal revisions were extensive. David D. Hall observes in his magisterial The Puritans that they included “[adding] a cluster of rights and privileges for plaintiffs and defendants…. Out went torture, high fees, and long delays…. Overnight, the cruelties of the English law and the abuses of power and money it sanctioned gave way to the value of peace, ‘mutual love,’ and equity.”49 American law owes much to these biblically inspired Puritans.

			Nursing Fathers

			The Puritans considered civil magistrates to be “nursing fathers” (a phrase taken from Isaiah 49:23) to the church, and so like most countries and colonies, they established churches. The only European colony or country that declined to have an established church in this era—Rhode Island (also known as “Rogues’ Island”)—was viewed by almost everyone as an experiment gone horribly wrong. It was commonplace to require church attendance, support the favored church with tax revenue, give special privileges to its ministers, and place restrictions on dissenters.50 Yet the Puritans rejected European practices such as ecclesiastical courts, and they made church membership voluntary.51 It would be inaccurate to say they embraced religious liberty, but neither did they have an “Inquisition or a central group of clergy who enforced conformity.”52

			In the late seventeenth century, Pennsylvania and a few other colonies declined to create official established churches, and, unlike Rhode Island, they were viewed as being reasonably successful.53 However, even in these colonies there were religious tests for civic offices, and the government actively punished vice and promoted religion. For instance, Article 37 of Pennsylvania’s first laws (1682) held that magistrates should punish

			such offences against God, as swearing, cursing, lying, profane talking, drunkenness, drinking of
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