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    This single-author collection brings together Matthew Arnold’s concentrated engagement with religion and culture under the title St. Paul and Protestantism, with an Essay on Puritanism and the Church of England. It assembles a preface and two closely argued essays that exemplify Arnold’s prose criticism at a pivotal Victorian moment. The purpose is not to present fiction or lyric but to gather sustained reflections in which a critic of poetry and society turns to questions of belief, institutions, and conduct. Readers encounter Arnold as an essayist concerned with the life of ideas, the uses of history, and the bearing of criticism on public understanding.

The genres represented here are non-fiction prose forms: a dated preface and two essays. The preface frames Arnold’s aims and situates the argument; the essays pursue inquiry through analysis, comparison, and historical illustration. There are no novels, tales, or dramatic pieces, and no letters or diaries. Instead, the collection shows Arnold’s critical method—discursive yet controlled, interpretive yet practical—applied to religious subjects. Each piece is designed to be read independently while also contributing to a coherent whole, so that the volume serves both as a set of interventions and as an integrated statement about belief and national life.

The preface, marked 1870, introduces the circumstances and temper in which Arnold writes. It prepares readers for a mode of religious discussion that favors interpretation over controversy, urging attention to what endures in foundational texts and institutions. By announcing scope and limits, the preface prevents misreading of the essays as dogmatic pronouncements. It presents the rationale for approaching Scripture and church history with literary tact and moral seriousness, and it outlines the intended audience: thoughtful readers seeking clarity amid competing claims. As such, it operates as a gateway to the method and tone of the book.

St. Paul and Protestantism examines how key ideas drawn from the Pauline epistles have shaped forms of Protestant belief and practice. Arnold turns to Paul not to reconstruct doctrine in detail, but to distinguish central moral and spiritual impulses from later accretions. The premise is that reading Paul with historical patience and literary sensitivity can illuminate what has moved communities across centuries. Arnold’s essay considers how emphases on faith, conscience, and transformation have been understood, and it probes the relation between inner conviction and social order. Throughout, he seeks durable meaning without binding conclusions to transient disputes.

Puritanism and the Church of England extends this inquiry into the national sphere, exploring the interplay of rigor and breadth in English religious history. Arnold reflects on how Puritan energies—discipline, seriousness, and reforming zeal—have interacted with the established church’s institutional continuity and comprehensiveness. The essay does not merely rehearse events; it evaluates tendencies, asking how different temperaments and structures have supported or hindered a healthy public morality. The aim is critical balance rather than partisanship, assessing where each tradition has answered genuine needs and where it has limited the full development of common life.

Across the volume, unifying themes emerge: the effort to find a permanent core within changing forms; the conviction that literature, history, and ethics clarify religious questions; and the call for equilibrium between individual responsibility and communal institutions. Arnold’s criticism insists that spiritual life is not sustained by assertion alone, but by interpretive fidelity to the best insight of the past. He refuses to reduce religion to private feeling or to institutional identity, instead testing claims by their power to elevate conduct and enlarge sympathy. The essays thus propose standards for judgment that transcend party lines.

Stylistically, Arnold’s prose is lucid, measured, and insistent on definition. He proceeds by careful distinctions, recurrently restating terms until meaning is sharpened. Illustration serves argument, not ornament, and analogies are chosen to temper heat with light. His method is comparative: ancient text is read beside modern experience, religious aspiration beside civic need. The tone is civil without evasiveness, and critique is offered with the hope of amendment rather than triumph. Readers will notice the steady cadence of sentences designed to persuade through clarity, patience, and an appeal to the conscience as well as the intellect.

These essays occupy a notable place within Arnold’s broader work as a poet and critic, complementing his reflections on culture by applying similar standards to faith and ecclesiastical life. He brings to religious topics the same confidence in criticism as a humane discipline, capable of reconciling learning with common sense. The collection demonstrates continuity in his concerns: the search for standards, the testing of ideals by practical outcomes, and the determination to keep public conversation open. Seen together, the pieces reveal an author who treats religion as a living subject, bound to education, manners, and national character.

The historical stakes of the volume are unmistakable. Arnold writes in a period marked by vigorous scriptural scholarship, social reform, and debates about authority. He addresses readers unsettled by competing claims and offers a way to proceed that does not require abandoning either tradition or inquiry. Without retelling history in full, the essays register the pressure of the age and propose criteria by which a modern society might retain religious depth. The result is criticism engaged with its moment while refusing to be captive to it, loyal to the future as much as to inherited forms.

The lasting significance of Arnold’s contribution lies in his confidence that criticism can serve faith by clarifying language, purifying aims, and moderating extremes. He models how to read sacred texts without reducing them and how to speak of institutions without either idealization or disdain. For contemporary readers, the essays offer resources for navigating disputes in which moral purpose, historical awareness, and civic responsibility must be held together. They suggest that the best parts of a tradition endure when understood generously and acted upon with humility and firmness.

Because the texts here are essays rather than narratives, readers may approach them in sequence for the developing argument or consult them individually for particular questions. The preface provides orientation; St. Paul and Protestantism offers a framework for reading Scripture and its legacy; Puritanism and the Church of England explores national implications. The pieces reward attentive, unhurried reading, with attention to Arnold’s definitions and transitions. Margin notes marking distinctions and recurring terms may be helpful. The collection invites reflection as much as assent, welcoming thoughtful agreement and thoughtful dissent alike.

This edition presents the components in their original order, allowing the preface to open and the closing marker to conclude without interpolation. The arrangement respects Arnold’s design, moving from statement of purpose to focused analyses and then to a formal close. Readers are thus given a coherent path through arguments that are connected in theme and temper. What unites the whole is fidelity to clear thinking in service of better living. The end of the volume does not signal finality of the questions it raises, but it does honor the integrity of Arnold’s carefully shaped discourse.
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    Matthew Arnold (1822–1888) was an English poet, essayist, and cultural critic whose career bridged high Victorian poetry and the era’s debates about religion, culture, and education. Known for a prose style that sought balance and clarity, he examined how inherited beliefs might be tested and renewed in modern conditions. The collection here—Preface (1870), St. Paul and Protestantism, Puritanism and the Church of England, and The End—captures his most concentrated reflections on faith and national institutions. In these essays Arnold addresses doctrine, ethics, and church organization with a reforming spirit, arguing for seriousness of conduct joined to breadth of intelligence and sympathy.

Arnold’s formation was steeped in classical learning and public-minded pedagogy. He was educated at Rugby School and at Oxford, where immersion in Greek and Latin literature deepened his sense of form, measure, and the moral uses of culture. The poetry he began writing as a young man shows a disciplined sensitivity to loss, hope, and the need for intellectual honesty—tones that later reappear in his prose. Influences included the ethical gravity of classical authors and the meditative inwardness of major English poets. These currents shaped a critic determined to connect literary cultivation with the practical betterment of modern life.

Professionally, Arnold divided his energies between public service and letters. He worked for many years as a schools inspector, a role that sent him across Britain and the Continent to observe systems of instruction and the conditions of ordinary learners. The experience sharpened his sense of national culture as something lived, not merely theorized. He also served as Professor of Poetry at Oxford, where he clarified principles of criticism in widely attended lectures. The interplay of inspection reports, university lectures, and literary practice gave him an unusual vantage point from which to judge the strengths and defects of Victorian institutions.

By the late 1860s Arnold turned sustained attention to religion’s place in a liberal society. St. Paul and Protestantism examines the apostle’s message as an ethical force, distinguishing between doctrinal literalism and the transformative “spirit” at the core of Pauline teaching. Arnold argues for a reading of Christianity that emphasizes righteousness, self-command, and interior renewal over confessional rigidity. The essay does not dismiss tradition; it seeks to interpret it so that modern men and women can acknowledge the grandeur of the past while adopting methods of historical inquiry and moral critique that respect contemporary knowledge and experience.

Puritanism and the Church of England extends this inquiry to England’s religious history and institutional life. Arnold grants Puritanism its moral earnestness but contends that its narrowness of temper and suspicion of culture impaired national harmony. He advocates a broad, national Church able to comprehend varied temperaments and practices, insisting that establishment need not mean immobility but can be a vehicle for intelligent reform. The aim is not theological dilution but social coherence and ethical uplift, achieved by placing conduct and cultivation at the center of religious practice while allowing scholarship and criticism to clarify inherited formulas.

The volume’s Preface (1870) situates these arguments, presenting Arnold’s method—historical, comparative, and moral—and anticipating objections from dogmatists and skeptics alike. The End functions as a summative coda, returning to the themes of inwardness, charity, and national cohesion. Together the pieces show his habit of revising tone and emphasis in response to debate, while holding fast to the conviction that religion should humanize, not harden, and that institutions are justified by the quality of life they foster. The essays elicited vigorous discussion, reflecting fractures within Victorian Protestantism and the changing relation between faith, scholarship, and public life.

In later years Arnold continued to write on culture, education, and belief, bringing the steadiness of a civil servant and the sensibility of a poet to public questions. He died in 1888, leaving a reputation for clear prose, humane judgment, and a distinctive union of criticism with practical reform. The religious essays in this collection remain central to his legacy: they model how to inherit a tradition without surrendering inquiry, and how to value institutions while demanding they serve ethical ends. Their arguments still speak wherever societies negotiate between conviction, pluralism, and the educative work of culture.
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    Matthew Arnold wrote St. Paul and Protestantism, with an Essay on Puritanism and the Church of England at a mature moment in his career, when he had shifted from primarily poetic labor to prose criticism. Born in 1822 and serving for decades as a schools inspector, Arnold used the late 1860s to intervene in public debates about culture, religion, and the modern state. Culture and Anarchy appeared in 1869; this religious collection followed with a Preface dated 1870. Across these essays he treats religion as a national and civilizational concern, staging encounters between tradition and modernity that characterize mid-Victorian Britain’s dilemmas and possibilities.

The religious landscape of nineteenth-century Britain was crowded and contentious. The Church of England, established and national, faced vigorous Evangelical currents and the High Church revival associated with the Oxford Movement from the 1830s. A Broad Church party sought latitude and reform. Dissenting and Nonconformist communities—Baptists, Congregationalists, Methodists, and others—expanded in membership and influence. The controversy over Essays and Reviews (1860), and subsequent Privy Council decisions in 1864, signaled the reach of critical thought into Anglican theology and the law. Arnold’s essays enter this terrain as an effort to mediate between piety, criticism, and the nation’s search for moral coherence.

Political reform shaped the background to Arnold’s religious critique. The Second Reform Act (1867) broadened the franchise, empowering urban working men and strengthening Nonconformist political leverage. Gladstone’s Liberal government, elected in 1868, pursued high-profile measures, notably the Irish Church Act (1869), which disestablished the Church of Ireland effective in 1871. This raised anew questions about the relationship between church and state in the United Kingdom. Arnold’s discussions of Puritanism, establishment, and comprehension are intelligible against this setting, where reformers weighed the benefits of an inclusive national church against pressures for voluntarism, denominational independence, and disestablishment.

A powerful intellectual current informing the collection was biblical criticism, much of it mediated from German scholarship. The works of David Friedrich Strauss, Ferdinand Christian Baur, and later Ernest Renan reoriented debates about scripture by foregrounding history, language, and authorship. In Britain, Bishop Colenso’s critiques of the Pentateuch (1862–1865) and Essays and Reviews (1860) pressed similar questions. Arnold engages this climate by translating doctrinal formulas into ethical and experiential terms, seeking a historically conscious yet edifying reading of Christianity. His interest in St. Paul resonates with nineteenth-century attempts to locate the apostle’s message within cultural and moral development rather than metaphysical system.

Industrialization and urbanization intensified mid-century social anxieties. Expanding factory towns, new class alignments, and uneven provision for education and welfare spurred reform. As a long-serving inspector of schools, Arnold viewed education as the state’s prime instrument for culture and moral formation. The Elementary Education Act (Forster Act) of 1870, establishing elected school boards where voluntary provision was inadequate, and the Cowper-Temple clause limiting denominational catechisms in board schools, framed national arguments about religious instruction. Arnold’s essays meet these questions indirectly, proposing forms of common moral culture that might bind a plural society without capitulating to sectarian rivalry or doctrinal minimalism.

The print revolution provided Arnold his platform. The repeal of the newspaper stamp duty (1855) and the paper duty (1861) accelerated cheap print, while magazines such as the Cornhill Magazine (launched 1860) and the Fortnightly Review (1865) cultivated a broad, literate public for high-level argument. Like many Victorian critics, Arnold often published essays in periodicals before gathering them in books. His measured, aphoristic prose, pitched to the cultivated middle class, exploits this environment. The 1870 collection thus stands within a vibrant periodical culture in which ideas about theology, politics, and culture circulated quickly and invited immediate public reply.

Victorian attention to St. Paul drew on both confessional inheritance and new scholarship. Since the sixteenth century, Protestantism had made Paul’s letters—especially Romans and Galatians—central to preaching and doctrine about justification by faith. Evangelical revivals in the eighteenth and nineteenth centuries renewed this emphasis through conversionist narratives. At the same time, German historical critics, including the Tübingen school, contested authorship and chronology, sharpening focus on Paul’s historical situation. Arnold’s St. Paul and Protestantism participates in this double inheritance, simultaneously acknowledging Protestant indebtedness to Paul and challenging readings that relied on abstract dogma rather than moral transformation.

Arnold’s dichotomy of Hebraism and Hellenism, articulated in Culture and Anarchy (1869), shadows these essays. By Hebraism he meant the moral earnestness and obedience prevailing in biblical tradition; by Hellenism, a spirit of intellectual flexibility and pursuit of beauty. His religious writings seek a balance: preserving the ethical vigor of Hebraism while avoiding its potential rigidity by absorbing the critical and humane virtues of Hellenism. In this framework, Paul becomes a teacher of conduct and spiritual experience, and English Protestantism, especially in its Puritan stream, is assessed for both its energizing discipline and its narrowing tendencies.

The Preface dated 1870 situates the collection as an intervention in an unsettled public moment. The disestablishment of the Church of Ireland had placed establishment on the national agenda; education bills tested the common ground of belief; and controversies over criticism, ritual, and doctrine unsettled clergy and laity. Arnold’s prefatory stance emphasizes clarity and accessibility, presenting the essays not as technical theology but as contributions to national self-understanding. The Preface signals that the following pieces aim to recalibrate religious language so that it serves public morality and civic concord, rather than sectarian victory or scholastic intricacy.

St. Paul and Protestantism engages first-century and Reformation contexts to address nineteenth-century needs. Arnold adopts the apostle’s vocabulary—faith, righteousness, the spirit—not as metaphysical propositions but as descriptions of lived moral power. He implicitly counters readings that make Paul the author of an elaborate system detached from experience. Historically, the essay leans on the Protestant Recovery of Paul during the Reformation and acknowledges how that recovery shaped English identity. Yet by turning Paul’s categories toward ethical renewal and social cohesion, Arnold attempts to harmonize apostolic insight with the Victorian aspiration for a cultured, humane public sphere.

Puritanism and the Church of England casts a long historical arc. English Puritanism arose within the Elizabethan settlement, contested episcopacy, and shaped the turmoil of the Civil Wars (1642–1651) and the Commonwealth. After the Restoration (1660) and the Act of Uniformity (1662), many Puritans became Nonconformists; the Toleration Act (1689) secured limited freedom for dissenting worship. By the nineteenth century, Nonconformity was a formidable social and political force, active in Sunday schools, temperance, and reform. Arnold assesses this legacy as both a source of moral seriousness and an engine of sectarianism that could fragment national religious life.

The Church of England’s internal disputes formed another immediate context. The Gorham Judgment (1850) exposed doctrinal breadth on baptism; the Oxford Movement from 1833 revived sacramental and liturgical emphasis; ritualist controversies in the 1860s and 1870s led to prosecutions and intense press debate. Broad Church leaders sought comprehension and adaptation to modern knowledge. Arnold’s essay reads these conflicts historically, urging that an established church justify itself by serving national culture and moral improvement. He writes as a lay critic, not a partisan, pressing for a settlement in which institutional breadth and disciplined common worship coexist with intellectual liberty.

Questions of establishment and comprehension were politically alive. The Society for the Liberation of Religion from State Patronage and Control (founded 1844) campaigned for disestablishment in England and Wales; Nonconformist voters, strengthened after 1867, pressed for equality in marriage, burial, and education. Arnold’s proposals for a capacious national church draw energy from this debate. While he admired continental administrative coherence in other writings, his argument here remains distinctly English: harness the state’s integrative power to a church reformed for public service, while avoiding doctrinal tests that drive earnest minorities into permanent separation.

Victorian science intensified religious reevaluation. Charles Darwin’s On the Origin of Species (1859) and the 1860 Oxford debate between Thomas Huxley and Bishop Samuel Wilberforce symbolized widening conflicts over biblical authority, miracles, and natural law. Popular science writing and new university curricula further unsettled inherited harmonies. Arnold’s essays do not adjudicate scientific theory; rather, they clear space for faith by recasting Christian claims in ethical and experiential terms that need not collide with scientific method. By redirecting attention from supernatural proof to transformed conduct, he offers a strategy for religious survival in an age of professionalized science.

The collection’s rhetoric addresses an expanding, educated readership formed by board schools, voluntary societies, and the press. Arnold’s style—definitional, comparative, and corrective—seeks to detach readers from party slogans and confessional shibboleths. He criticizes jargon, prefers ordinary language, and uses historical examples to lower the temperature of disputes. This approach reflects his professional life in education: doctrine must be teachable, public, and morally fruitful. The essays thus function as pedagogy for citizens, proposing a common vocabulary by which Anglicans and Nonconformists might reason together about their responsibilities to the nation.

The component essays interacted with contemporaneous debates and provoked mixed responses. Church periodicals often protested Arnold’s reduction of theology to ethics, while liberals and Broad Church sympathizers found in him a lucid ally for comprehension. The pieces also mark a trajectory in Arnold’s own oeuvre: after this collection he published Literature and Dogma (1873) and God and the Bible (1875), works that further developed his program of translating scriptural religion into moral and literary terms. In that sequence, St. Paul and Protestantism and Puritanism and the Church of England stand as transitional yet influential statements.

The brief concluding piece, The End, operates as a summation of aims rather than a literary flourish. It gathers the book’s arguments within a horizon of national culture, reiterating that the health of English religion depends on more than party victory: it requires intelligibility, charity, and institutional forms that foster shared life. Placed after essays on the apostolic foundation and on England’s confessional history, the conclusion underscores the book’s dual method—historical retrieval and civic application. In doing so it casts the collection as a timely instrument for public reason during the unsettled years around 1870 in Britain and Ireland.
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    Preface (1870) and The End
These framing pieces set out the aim and scope of the collection and then gather its chief implications. The Preface positions the essays as interventions in contemporary religious debate grounded in historical sense and practical ethics, while the closing section consolidates a call for clarity, charity, and reform without sectarian rancor.
St. Paul and Protestantism
Arnold examines how Protestantism has read and deployed the ideas of St. Paul, testing whether institutional doctrines align with the apostle’s deeper spiritual and ethical impulses. The essay moves from close interpretation to cultural assessment, urging readers to distinguish enduring moral principles from later dogmatic accretions. Its tone is analytical and conciliatory, favoring historical understanding and inward moral renewal over polemical certitude.
Puritanism and the Church of England
This essay contrasts Puritan rigor with the breadth and order of the Church of England, weighing what each contributes to national religion and public life. Arnold probes strengths and liabilities on both sides—moral earnestness versus narrowness, comprehensiveness versus complacency—and explores how they might correct or complete one another. The treatment is even-handed and pragmatic, emphasizing balance, disciplined freedom, and the cultural stakes of ecclesiastical forms.
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The essay following the treatise on St. Paul and Protestantism, was meant to clear away offence or misunderstanding which had arisen out of that treatise. There still remain one or two points on which a word of explanation may be useful, and to them this preface is addressed.

The general objection, that the scheme of doctrine criticised by me is common to both Puritanism and the Church of England, and does not characterise the one more essentially than the other, has been removed, I hope, by the concluding essay. But it is said that there is, at any rate, a large party in the Church of England,—the so-called Evangelical party,—which holds just the scheme of doctrine I have called Puritan; that this large party, at least, if not the whole Church of England, is as much a stronghold of the distinctive Puritan tenets as the Nonconformists are; and that to tax the Nonconformists with these tenets, and to say nothing about the Evangelical clergy holding them too, is injurious and unfair.

The Evangelical party in the Church of England we must always, certainly, have a disposition to treat with forbearance, inasmuch as this party has so strongly loved what is indeed the most loveable of things,—religion. They have also avoided that unblessed mixture of politics and religion by which both politics and religion are spoilt[2q]. This, however, would not alone have prevented our making them jointly answerable with the Puritans for that body of opinions which calls itself Scriptural Protestantism, but which is, in truth, a perversion of St. Paul's Epistle to the Romans. But there is this difference between the Evangelical party in the Church of England and the Puritans outside her;—the Evangelicals have not added to the first error of holding this unsound body of opinions, the second error of separating for them. They have thus, as we have already noticed, escaped the mixing of politics and religion, which arises directly and naturally out of this separating for opinions. But they have also done that which we most blame Nonconformity for not doing;—they have left themselves in the way of development. Practically they have admitted that the Christian Church is built, not on the foundation of Lutheran and Calvinist dogmas, but on the foundation: Let every one that nameth the name of Christ depart from iniquity[1q].[1] Mr. Ryle or the Dean of Ripon may have as erroneous notions as to what truth and the gospel really is, as Mr. Spurgeon or the President of the Wesleyan Conference; but they do not tie themselves tighter still to these erroneous notions, nor do their best to cut themselves off from outgrowing them, by resolving to have no fellowship with the man of sin who holds different notions. On the contrary, they are worshippers in the same Church, professors of the same faith, ministers of the same confraternity, as men who hold that their Scriptural Protestantism is all wrong, and who hold other notions of their own quite at variance with it. And thus they do homage to an ideal of Christianity which is larger, higher, and better than either their notions or those of their opponents, and in respect of which both their notions and those of their opponents are inadequate; and this admission of the relative inadequacy of their notions is itself a stage towards the future admission of their positive inadequacy.

In fact, the popular Protestant theology, which we have criticised as such a grave perversion of the teaching of St. Paul, has not in the so-called Evangelical party of the Church of England its chief centre and stronghold. This party, which, following in the wake of Wesley and others, so felt in a day of general insensibility the power and comfort of the Christian religion, and which did so much to make others feel them, but which also adopted and promulgated a scientific account so inadequate and so misleading of the religion which attracted it,—this great party has done its work, and is now undergoing that law of transformation and development which obtains in a national Church. The power is passing from it to others, who will make good some of the aspects of religion which the Evangelicals neglected, and who will then, in their turn, from the same cause of the scientific inadequacy of their conception of Christianity, change and pass away. The Evangelical clergy no longer recruits itself with success, no longer lays hold on such promising subjects as formerly. It is losing the future and feels that it is losing it. Its signs of a vigorous life, its gaiety and audacity, are confined to its older members, too powerful to lose their own vigour, but without successors to whom to transmit it. It was impossible not to admire the genuine and rich though somewhat brutal humour of the Dean of Ripon's famous similitude of the two lepers.[2] But from which of the younger members of the Evangelical clergy do such strokes now come? The best of their own younger generation, the soldiers of their own training, are slipping away from them; and he who looks for the source whence popular Puritan theology now derives power and perpetuation, will not fix his eyes on the Evangelical clergy of the Church of England.

Another point where a word of explanation seems desirable is the objection taken on a kind of personal ground to the criticism of St. Paul's doctrine which we have attempted. 'What!' it is said, 'if this view of St. Paul's meaning, so unlike the received view, were the true one, do you suppose it would have been left for you to discover it? Are you wiser than the hundreds of learned people who for generation after generation have been occupying themselves with St. Paul and little else? Has it been left for you to bring in a new religion and found a new church?' Now on this line of expostulation, which, so far as it draws from unworthiness of ours its argument, appears to have, no doubt, great force, there are three remarks to be offered. In the first place, even if the version of St. Paul which we propound were both new and true, yet we do not, on that account, make of it a new religion or set up a new church for its sake. That would be separating for opinions, heresy, which is just what we reproach the Nonconformists with. In the seventh century, there arose near the Euphrates a sect called Paulicians, who professed to form themselves on the pure doctrine of St. Paul, which other Christians, they said, had misunderstood and corrupted. And we, I suppose, having discovered how popular Protestantism perverts St. Paul, are expected to try and make a new sect of Paulicians on the strength of this discovery; such being just the course which our Puritan friends would themselves eagerly take in like case. But the Christian Church is founded, not on a correct speculative knowledge of the ideas of Paul, but on the much surer ground: Let every one that nameth the name of Christ depart from iniquity; and, holding this to be so, we might change the current strain of doctrinal theology from one end to the other, without, on that account, setting up any new church or bringing in any new religion.

In the second place, the version we propound of St. Paul's line of thought is not new, is not of our discovering. It belongs to the 'Zeit-Geist,' or time-spirit, it is in the air, and many have long been anticipating it, preparing it, setting forth this and that part of it, till there is not a part, probably, of all we have said, which has not already been said by others before us, and said more learnedly and fully than we can say it. All we have done is to take it as a whole, and give a plain, popular, connected exposition of it; for which, perhaps, our notions about culture, about the many sides to the human spirit, about making these sides help one another instead of remaining enemies and strangers, have been of some advantage. For most of those who read St. Paul diligently are Hebraisers; they regard little except the Hebraising impulse in us and the documents which concern it. They have little notion of letting their consciousness play on things freely, little ear for the voice of the 'Zeit-Geist;' and they are so immersed in an order of thoughts and words which are peculiar, that, in the broad general order of thoughts and words, which is the life of popular exposition, they are not very much at home.

Thirdly, and in the last place, we by no means put forth our version of St. Paul's line of thought as true, in the same fashion as Puritanism put forth its Scriptural Protestantism, or gospel, as true. Their truth the Puritans exhibit as a sort of cast-iron product, rigid, definite, and complete, which they have got once for all, and which can no longer have anything added to it or anything withdrawn from it. But of our rendering of St. Paul's thought we conceive rather as of a product of nature, which has grown to be what it is and which will grow more; which will not stand just as we now exhibit it, but which will gain some aspects which we now fail to show in it, and will drop some which we now give it; which will be developed, in short, farther, just in like manner as it has reached its present stage by development.

Thus we present our conceptions, neither as something quite new nor as something quite true; nor yet as any ground, even supposing they were quite new and true, for a separate church or religion. But so far they are, we think, new and true, and a fruit of sound development, a genuine product of the 'Zeit-Geist,' that their mere contact seems to make the old Puritan conceptions look unlikely and indefensible, and begin a sort of re-modelling and refacing of themselves. Let us just see how far this change has practically gone.

The formal and scholastic version of its theology, Calvinist or Arminian, as given by its seventeenth-century fathers, and enshrined in the trust-deeds of so many of its chapels,—of this, at any rate, modern Puritanism is beginning to feel shy. Take the Calvinist doctrine of election
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