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This book has been a very long time in the making. In modern times—especially in the West, but increasingly throughout the world—belief in miracles is seen as irrational, rooted in desperation and blind faith. By contrast, evolution is widely accepted as fact. It is regarded as something proven beyond any reasonable doubt, supported by numerous lines of evidence. Anyone who rejects evolution in general, or human evolution in particular, is often dismissed as irrational or deluded.

A similar situation exists with the moon landing in 1969. It is widely accepted by Western academia, mainstream media, governments, and educational institutions around the world. Yet, in many interesting and obvious ways, it bears striking similarities to a miracle. To give just one example: the moon landings are said to have taken place decades ago, yet they are not happening today. One of the most common objections skeptics raise against miracles is precisely this—why do they no longer occur?

I have been researching the existence of God and other great questions for many years, engaging with and debating countless atheists and skeptics. After a long process of study and critical reflection, I came to the conclusion that the modern debate on God’s existence is riddled with double standards and dishonesty—not only among atheists and skeptics, but even within mainstream Western academia.

The need for a fair standard of reasoning and a critical examination of atheist assumptions led me to write my earlier books: The Existence of God and the Irrationality of Atheism and Evolution and Design: Logic and Evidence. In those works, I examined the criteria and standards atheists and evolutionists use to justify their beliefs. I demonstrated that arguments for God often meet those very criteria, while the arguments against belief collapse when those same standards are consistently applied.

In this book, I aim to extend that same approach to the topic of miracles. I will explore the logic that underlies the debate about their possibility or impossibility, beginning with what qualifies as a miracle and addressing some issues of definition. I will also examine specific physical miracles attributed to Prophet Muhammad ﷺ and demonstrate how we can be confident that he indeed performed them.

This book will not resemble vague Western philosophical works filled with weak arguments debated in a vacuum. One of the most important realizations I have reached after years of study and debate is this: without a consistent standard of evidence and burden of proof, the entire discussion is meaningless.

Anyone can claim that a piece of evidence for miracles, evolution, or the moon landing is “compelling” or “definitive.” Likewise, anyone can claim there is “no evidence” for one or more of these. But unless we establish a clear criterion for evidence—one that is applied equally to what skeptics already believe and to what they reject—there can be no objectivity in the discussion.

After the introduction, this book will dedicate specific chapters to each of the three topics in question. These chapters will examine the details, evidence, and logic behind miracles, evolution, and the moon landing, while exposing the double standards and inconsistencies in the positions of atheists, skeptics, and even Western academia.

It is important to note one thing. I am not claiming that the moon landing or all aspects of evolution are definitively false or provably false. In fact, even if you accept the moon landing or much of evolutionary theory, you should still have no difficulty engaging with this book—and, in fact, you will likely agree with much of what it presents. This is because my purpose is not to disprove these beliefs outright, but to analyze and apply the same criteria used to defend them to the arguments for and against miracles.

When it comes to miracles and belief in general, I have noticed a problematic approach taken by many Muslims engaged in da‘wah. They assume that every Islamic belief must be justified and proven, while skeptics and atheists often fail to justify most—if not all—of their own beliefs. I believe Muslims have absorbed this flawed approach from Christians, and it is an approach that obstructs a genuine search for truth.

These issues will be addressed in depth throughout the book. The reason this work—and my wider efforts on these subjects—are so crucial is simple: I am applying the very same standards demanded by non-Muslims and Western academia to their own beliefs. Without this equal application, anyone debating these topics is ultimately wasting their time.

This book represents an immense amount of hard work and dedication. Insha’Allah, I hope the facts and arguments presented here will open your eyes, just as they opened mine.
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Modern people often speak of miracles with a quiet smirk, as if the very word belongs to an age of ignorance long left behind. Yet the question of miracles is not a side issue—it sits at the heart of how we understand reality itself. If miracles are possible, the world is open to divine action and meaning; if they are impossible, then every claim of revelation, prophecy, or sacred history collapses with them.

This chapter examines what a miracle truly means, why belief in such events has come to be dismissed as irrational, and whether that dismissal is justified. We will ask whether miracles contradict science, whether evidence for the supernatural exists, and what the limits of human knowledge say about our ability to judge such events. By the end, it will become clear that the question of miracles is not about rejecting reason—but about expanding its boundaries to include all that reality might contain.

What Is a Miracle? — The Supernatural and Natural Law

When people speak of miracles, they usually have in mind an event that seems to go beyond the normal workings of nature—something that defies the ordinary patterns by which the universe functions. But a miracle need not always be an outright impossibility. It could be something that, while not violating any known physical principle, is highly unlikely under normal conditions that it stands apart from everything else we experience. In this chapter, we are not trying to fix a rigid definition or impose a single criterion for what counts as a miracle. The point is to clarify what might reasonably be meant by the term, and to consider how such events fit—or fail to fit—within our understanding of reality.

A common way of describing miracles, both by believers and skeptics, is that they are “violations of natural laws.” The problem with this formulation is that it assumes something rather questionable: that such laws truly exist as absolute governing entities. The very concept of a “law of nature” has long been debated by philosophers. Some, like the scientific realists, hold that natural laws are objective features of the universe—stable principles that govern how things must behave under given conditions.​[1] Others, such as empiricists and philosophers like David Hume or Nancy Cartwright, regard these “laws” not as binding rules but as generalizations drawn from experience, describing how things tend to behave, not why they must always do so.​[2]

Now, questioning the absoluteness of natural laws does not mean that anything should be considered possible, nor that we should abandon rational constraints altogether. Rejecting the idea that every recurring pattern is an immutable “law” does not entail accepting absurdities such as things coming into existence from nothing, or violations of the Principle of Sufficient Reason. Rather, it means that what qualifies as a genuine natural law should itself be subject to evidence and philosophical scrutiny. If we find no empirical or rational basis for certain claims—such as something existing without cause or explanation—then such claims remain implausible. But likewise, if the realist view of natural law is correct, then the very existence of such laws implies an underlying order and purpose, and therefore the possibility of their deliberate suspension by the One who authored them. And if the empiricist view is correct, then a miracle would simply be an event that lies outside the patterns we have thus far observed—unusual, but not incoherent. In either case, miracles cannot be dismissed as meaningless or impossible.

Some philosophers have used the ambiguity of natural laws to argue against miracles. Hume defined a miracle as a violation of these laws and claimed that no testimony could ever outweigh humanity’s consistent experience of their uniformity.​[3] Some thinkers like Nancy Cartwright, however, argued that natural laws are not absolute truths but simplified descriptions of how the world usually behaves.​[4] The debate remains unresolved—and rather than undermining miracles, it also weakens the skeptic’s certainty. If laws are not metaphysically binding, then it makes little sense to claim that miracles are impossible.

The term supernatural is also often misunderstood. It is usually taken to mean something wholly separate from physical causation—God acting against nature. Yet in most theistic traditions, God sustains nature itself, so divine action is not a disruption but the ultimate cause of all continuity.​[5] A miracle, then, could unfold through ordinary physical processes—only arranged in an extraordinarily precise or improbable way.

That idea may seem counterintuitive, but counterintuitive thinking is common in atheism as well. The emergence of consciousness from inert matter, morality from blind evolution, or unseen multiverses are all examples. Yet such claims are rarely treated as irrational, nor do atheists accept the same burden of proof for them. This shows that what counts as “rational” often reflects one’s worldview more than the strength of evidence.

Thus, the question of miracles cannot be settled by invoking “laws of nature” or vague contrasts between the “natural” and the “supernatural.” Both notions are far less clear-cut than modern discourse assumes. The reasonable position is to acknowledge that several coherent ways of understanding miracles exist—and none are ruled out a priori. The deeper issue, to which we now turn, is why belief in miracles—once accepted by philosophers, theologians, and scientists alike—has come to be seen as irrational in the modern world.

Why Miracles Are Considered Irrational Today — A Historical Shift

For most of human history, miracles were not considered irrational. The very idea of “the supernatural” being opposed to “the natural” would have seemed strange to classical thinkers. In ancient and medieval thought, the natural world itself was seen as purposeful and infused with divine intelligence. The universe was not an autonomous machine but an ordered system sustained by God or a higher principle. Within that worldview, extraordinary acts by the same divine will that governed ordinary events were perfectly coherent. A miracle was not a violation of reason but an expression of divine power beyond normal human expectation.​[6]

In both Christian and Islamic traditions, this harmony between reason and revelation was well established. Thinkers such as Augustine, Aquinas, and Al-Ghazālī did not view miracles as breaking the order of nature but as rare demonstrations of God’s will within it. What we call “natural laws” were understood as the consistent patterns of divine action—God’s customs in creation. Miracles were exceptional acts of that same God, and thus no more irrational than the existence of the natural order itself. To deny the possibility of miracles would have seemed as unreasonable as denying the existence of nature’s laws, for both arose from the same source.

This understanding began to change during the Enlightenment. The shift did not occur because of new evidence against miracles but because of a transformation in the very concept of reason and nature. The emerging philosophy of empiricism reduced knowledge to what could be observed and measured, and naturalism began to define reality as a closed system of physical causes. Within this new framework, divine action was no longer part of the natural order but something external to it. David Hume’s famous essay on miracles solidified this attitude: by redefining a miracle as a “violation of natural law,” he made disbelief in miracles a matter of definition rather than discovery.​[7]

With the rise of Newtonian physics, this mechanistic outlook was reinforced. The universe came to be viewed as a vast clockwork governed entirely by impersonal forces. Once nature was conceived as a self-sufficient machine, divine action began to seem like an interference. The question was no longer whether miracles occurred, but whether they could occur at all in a closed, deterministic system. Thus, the modern rejection of miracles was not the conclusion of empirical investigation but the product of a new worldview—one that first excluded divine agency and then declared it irrational.

Miracles and the Existence of God

Miracles are often discussed in connection with God, and this association provides one natural way to understand them. However, it is not the only way to approach the topic. While the existence of God is frequently questioned or dismissed as irrational, this is a misconception. As I have argued in my book The Existence of God and the Irrationality of Atheism, belief in God is, in fact, the only rational explanation for the existence of the universe.​[8] The very existence of a contingent universe, with its order and intelligibility, points to a necessary and purposeful cause.

If God is the Creator of the universe and its natural laws, then granting the existence of these laws implies that God also has the power to act beyond them. Miracles, then, are not violations of reason but manifestations of divine authority operating in harmony with the very source that sustains the universe. Just as it is rational to accept the universe itself as God’s creation, it is equally rational to accept that God could intervene in extraordinary ways when He wills. Miracles, in this light, serve as signs that reveal the presence and power of the Creator rather than exceptions that contradict reason.

Even if we choose not to link miracles directly to God, the concept still retains its coherence. If natural laws are not absolute or do not exist independently, then there is nothing inherently implausible about extraordinary events occurring. The appearance of a miracle is only deemed “impossible” if one assumes that the universe is a rigid, law-bound mechanism entirely closed to any deviation. Without such an assumption, what we call miracles are simply extraordinary events—unusual, perhaps rare, but not logically incoherent.

Furthermore, the connection between miracles and God helps explain their significance. Miracles are not merely random anomalies; they are often purposeful events, intended to convey a message, demonstrate authority, or guide human understanding. Linking miracles to a conscious, purposeful Creator provides a rational framework for their occurrence, making them intelligible rather than arbitrary. At the same time, even a non-theistic perspective can acknowledge that miracles—events that depart from ordinary expectations—are conceptually possible wherever natural laws are not strictly fixed or absolute.

This understanding sets the stage for the next discussion: whether miracles are inherently irrational. By recognizing that miracles can be rationally coherent—either as acts of a divine Creator or as phenomena not bound by absolute natural laws—we can examine the deeper question of why they are often perceived as impossible or implausible in modern thought.

Is Belief in Miracles Inherently Irrational?

Having considered miracles in relation to God, we can now turn to the question of whether miracles are inherently irrational. This is not a question of evidence, but of intuition—the instinctive feelings or natural beliefs that humans have about the world. Many skeptics and atheists argue that miracles are intuitively or inherently implausible. However, this claim faces several serious challenges.

First, the belief in God and the notion that life is designed are themselves intuitive. Here is a reference regarding the belief in God being intuitive:

I tested both the Japanese and British children on the same tasks, showing them very accurate, detailed photographs of selected natural and man-made objects and then asking them questions about the causal origins of the various natural objects at both the scientific level (e.g. how did this particular dog become a dog?) and at the metaphysical level (e.g. how did the first ever dog come into being?). With the Japanese children, it was important to establish whether they even distinguished the two levels of explanation because, as a culture, Japan discourages speculation into the metaphysical, simply because it’s something we can never know, so we shouldn’t attempt it. But the Japanese children did speculate, quite willingly, and in the same way as British children. On forced choice questions, consisting of three possible explanations of primary origin, they would predominantly go for the word ‘God’, instead of either an agnostic response (e.g., ‘nobody knows’) or an incorrect response (e.g., ‘by people’). This is absolutely extraordinary when you think that Japanese religion — Shinto — doesn’t include creation as an aspect of God’s activity at all. So where do these children get the idea that creation is in God’s hands? It’s an example of a natural inference that they form on the basis of their own experience. My Japanese research assistants kept telling me, ‘We Japanese don’t think about God as creator — it’s just not part of Japanese philosophy.’ So it was wonderful when these children said, ‘Kamisama! God! God made it!’ That was probably the most significant finding.​[9]

Here is a reference of even Richard Dawkins admitting that life being designed is intuitive: 

“Biology is the study of complicated things that give the appearance of having been designed for a purpose.”​[10]

Philosophical principles such as the Principle of Sufficient Reason (PSR) and other basic assumptions about order and causality are also intuitive. In all these cases, skeptics do not treat intuitions as decisive evidence for or against belief. Using intuition selectively to dismiss miracles is therefore inconsistent and intellectually dishonest.

Second, atheists and skeptics frequently hold beliefs that are counterintuitive, yet they do not apply the same burden of proof to these ideas. This inconsistency highlights the arbitrariness of claiming miracles are “intuitively” impossible.

A deeper problem emerges when we distinguish between two types of intuitions. Some intuitions are universal—they are shared across different cultures and historical periods. Examples include belief in God, moral sensibilities, or the recognition of purpose and design in the world. Other intuitions are subjective, varying from person to person or from culture to culture. The vast majority of humans throughout history have accepted miracles, or at least considered them plausible. This widespread acceptance indicates that the intuition against miracles is not universal, but rather subjective.

Subjective intuitions cannot serve as objective evidence for the impossibility of miracles. They differ among individuals and cultures, often contradicting each other. To claim that miracles are inherently irrational based solely on such intuitions is therefore unjustified. If anything, the historical and cross-cultural plausibility of miracles suggests that human reason and experience do not render them inherently impossible.

In short, the claim that miracles are counterintuitive relies on selective and culturally contingent intuitions. Once we recognize the distinction between universal and subjective intuitions, it becomes clear that miracles cannot be dismissed as inherently irrational. This understanding allows us to approach the study of miracles without presupposing their impossibility, focusing instead on their nature and significance.

Are Miracles Irrational Due to Lack of Evidence?

Another common objection to miracles is that they are supposedly irrational because there is insufficient evidence to support them. This objection is closely tied to the issue of the burden of proof. Skeptics often claim that, since evidence for miracles is lacking, the responsibility falls on those who argue in favor of miracles to prove their occurrence.

There are two significant problems with this reasoning. First, the burden of proof is determined before examining the evidence, not after. One cannot claim that the burden of proof lies with someone simply because evidence has not yet been presented. To do so is a logical misstep: it assumes the conclusion—that miracles are implausible—before evaluating the data. The same logic would, by this reasoning, apply inconsistently to other contested claims. For instance, skeptics of evolution or the moon landing do not claim the burden of proof shifts in the same way, despite ongoing debates and controversies.

Second, the claim of “no evidence” is inaccurate. There exists a considerable body of evidence for miracles, from historical accounts to documented instances in religious and historical literature. While the full comparison to the evidence for evolution or the moon landing will be addressed in later chapters, it is worth noting here that the case for miracles is far from negligible and, in many ways, presents a stronger historical and testimonial record than the evidence for either Evolution or the Moon landing. 

In short, dismissing miracles on the grounds of a supposed lack of evidence is both logically flawed and empirically questionable. Before declaring miracles irrational, one must first fairly consider the evidence and the principles governing burden of proof, rather than assuming impossibility by default.

Is There Evidence of the Supernatural? — Prophecies as Miracles

A common tactic among atheists and skeptics is to deny that there is any credible evidence for miracles—or for the supernatural in general. They often attempt to undermine Christianity’s claims to the miraculous and then assume that this dismissal extends to all religions. However, this approach cannot be applied to Islam. Islam stands on a distinct and far stronger foundation, supported by multiple, independent, and compelling proofs of its divine origin.

Among these are the Qur’an’s unparalleled literary challenge, the numerous fulfilled prophecies of Prophet Muhammad ﷺ, and the presence of historically and scientifically accurate information in the Qur’an—details that were unknown in the pre-Islamic world. Together, these constitute a cumulative case for the truth of Islam that is unique among world religions.

Perhaps the simplest and most accessible of these evidences are the prophecies of the Prophet Muhammad ﷺ. These predictions—many of which were fulfilled precisely as foretold—demonstrate knowledge of the unseen that cannot be explained by chance, coincidence, or human insight. They serve as clear signs of divine revelation and as powerful evidence that Islam is from God.

Let us now examine two of these remarkable prophecies—prophecies that were not just fulfilled, but fulfilled in ways that no human in those times could have ever imagined.

The Prophet Muhammad ﷺ once made a prophecy that has now become one of the most visibly fulfilled prophecies in the modern world. He said:

He asked: "When will the Hour be?' He said: 'The one who is being asked about it does not know more than the one who is asking.' He asked: 'Then what are its signs?' he said: 'When the slave woman gives birth to her mistress' (Waki' said: This means when non-Arabs will give birth to Arabs") 'and when you see barefoot, naked, destitute shepherds competing in constructing tall buildings.' The Prophet (ﷺ) met me three days later and asked me: 'Do you know who that man was? I said" 'Allah and his Messenger know best.' He said: 'That was Jibril, who came to you to teach you your religion.'"​[11]

Now, some try to downplay this prophecy by saying that people were already building tall structures throughout history—like the pyramids, or the Roman aqueducts, or the towers of Babylon. But that misses the entire point of the prophecy. It is not about tall buildings existing. It is about a very specific group of people—the barefoot, naked Bedouins—rising from absolute poverty to such wealth and power that they begin competing in building skyscrapers.

This is not just a prediction of architectural ambition—it is a prediction of socio-economic transformation on a massive scale.

The Bedouins were among the poorest people in the world. They had no cities, no infrastructure, and lived in tents while herding camels. The idea that such people would one day not only build modern cities, but compete in erecting the tallest buildings on Earth, was laughable at the time. It would be like predicting that the poorest shepherds in the Himalayas would someday dominate global urban development. Yet this is exactly what happened.

Today, the tallest buildings on Earth rise from
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