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    This volume presents the complete sequence of fifteen public letters that Sarah Moore Grimké issued under the title Letters on the Equality of the Sexes, and the Condition of Woman. First appearing as a series in 1837–1838 and subsequently gathered into book form, they constitute a unified work of epistolary nonfiction. Their purpose is explicit and sustained: to vindicate the moral and civil equality of women, to examine prevailing customs and laws, and to test received religious interpretations against conscience and reason. Readers will encounter essays in the form of letters—measured, argumentative, and reformist—rather than fiction or private correspondence, organized to build a cumulative, coherent case.

An American abolitionist and early advocate for women’s rights, Grimké brought to these letters the moral urgency of a reformer shaped by firsthand acquaintance with slavery and by religious training. Writing from a position of conviction rather than institutional authority, she addressed a broad public during a moment of intense controversy over women’s public speech. The series engages the theological and social disputes ignited in New England in 1837, when clerical censure of women’s lecturing galvanized debate. The letters thus serve both as personal testimony and as public argument, articulating principles intended for civic life as well as for religious communities.

At the heart of the collection lie sustained arguments about the spiritual and moral status of women. In LETTER I. THE ORIGINAL EQUALITY OF WOMAN and LETTER II. WOMAN SUBJECT ONLY TO GOD, Grimké contests doctrines of inherent female subordination, grounding equality in creation and accountability to conscience. LETTER XV. MAN EQUALLY GUILTY WITH WOMAN IN THE FALL reexamines foundational narratives to challenge traditional blame and hierarchy, while LETTER XIV. MINISTRY OF WOMEN defends women’s participation in religious life. Across these essays, scriptural interpretation is tested by ethical reasoning, seeking harmony between faith and justice without reliance on mere tradition or social convenience.

The letters also scrutinize everyday relations and institutions. LETTER IV. SOCIAL INTERCOURSE OF THE SEXES, LETTER XI. DRESS OF WOMEN, and LETTER XIII. RELATION OF HUSBAND AND WIFE analyze etiquette, fashion, and marriage as systems shaping character and power. Legal and civic inequities are surveyed in LETTER XII. LEGAL DISABILITIES OF WOMEN. To illuminate the breadth of women’s circumstances, Grimké ranges comparatively in LETTERS V–VIII—on Asia, Africa, Europe, America, and the United States—drawing examples to demonstrate recurring patterns of exclusion and capability. The comparative method supports a central claim: that custom, law, and interpretation, rather than nature, account for women’s constrained condition.

Stylistically, Grimké writes with calm moral firmness, combining biblical exegesis, appeals to universal rights, and observations from contemporary society. Her letters move by incremental reasoning: stating a principle, testing it against experience and scripture, and inviting the reader to consider practical consequences. The rhetoric is persuasive rather than ornamental, attentive to fairness in argument and to the dignity of dissent. Throughout, she links reforms in gender relations to broader commitments to human equality, a connection consistent with her abolitionist work. The result is a distinctive epistolary essay form—didactic yet humane, principled yet pragmatic—crafted to persuade readers across sectarian and regional lines.

Several letters address immediate controversies, notably LETTER III. THE PASTORAL LETTER OF THE GENERAL ASSOCIATION OF CONGREGATIONAL MINISTERS OF MASSACHUSETTS, which answers clerical opposition to women’s public speaking and leadership. Grimké’s responses neither evade theological debate nor concede civil ground; rather, they insist that religious authority is accountable to reason and conscience. The series thus intervened in public discourse about women’s roles in church and society, engaging abolitionists, clergy, and lay readers. While written for a nineteenth-century audience, the arguments anticipate themes later central to organized campaigns for women’s rights, including education, property, and participation in public deliberation.

Taken together, these letters form a sustained, early American feminist treatise in the accessible medium of public correspondence. Their unifying themes—spiritual equality, moral agency, legal personhood, and the cultivation of intellect—establish a framework that continues to inform discussions of gender, faith, and citizenship. This collection presents the letters as a complete, self-contained work of nonfiction prose, preserving their sequence and argumentative design. Readers will find neither fiction nor private diaries here, but carefully reasoned epistolary essays that challenge prevailing norms and invite renewed scrutiny of inherited beliefs, with a clarity and seriousness that secure their ongoing relevance.
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    Sarah Moore Grimké’s Letters on the Equality of the Sexes, and the Condition of Woman emerged from the ferment of the 1830s, when abolitionism and women’s activism converged. Born in Charleston, South Carolina, to a slaveholding jurist, Grimké left the South for Philadelphia in 1821 and joined the Society of Friends. Her Southern upbringing and Quaker convictions sharpened her critique of bondage and patriarchy. The letters, issued in 1837–1838 while she and her sister Angelina lectured for the American Anti-Slavery Society across New England, argue that women’s rights and antislavery were inseparable moral causes shaped by personal witness and public controversy.

Revivalist religion framed Grimké’s theological appeals. The Second Great Awakening spread from upstate New York and New England in the 1820s–1830s, elevating lay testimony and moral suasion. Quaker belief in the Inner Light undergirded her claims in “Woman Subject Only to God” and “Ministry of Women.” At the same time, Calvinist clergy asserted separate spheres. In June 1837 the General Association of Congregational Ministers of Massachusetts issued a Pastoral Letter warning women against addressing “promiscuous” audiences. Grimké’s rebuttals deployed biblical exegesis common to abolitionist debates, arguing that scriptural authority condemned both slavery and female subordination when read in historical context.

Controversies over the “separate spheres” ideology shaped Grimké’s reflections on social interaction, intellect, and public speech. Prescriptive literature in the 1830s confined women to domestic piety and deference, a view championed by Catharine Beecher in her 1837 Essay on Slavery and Abolitionism, which criticized female reformers. Grimké’s letters reply that mixed-gender association and education are compatible with virtue. New institutions, including Mount Holyoke Female Seminary (1837) and coeducational Oberlin College’s expanded admission of women the same year, provided precedents. Meanwhile, female anti-slavery societies, such as the Philadelphia organization founded in 1833 under Lucretia Mott’s leadership, demonstrated women’s capacity for disciplined public action.

Grimké’s analysis of legal disabilities drew on common-law norms then prevalent in the United States. Under coverture, articulated in William Blackstone’s Commentaries and echoed in state practice, a married woman could rarely own property, control wages, sue, or claim custody. Divorce and guardianship statutes varied by state but generally favored husbands. Her Letters XII and XIII leverage these inequities to press for civil equality. Reform was only nascent; Mississippi’s 1839 property act and later New York statutes were still ahead. Even petitioning met obstacles, as Congress adopted the 1836 “gag rule” suppressing antislavery petitions, many signed and circulated by women.

In addressing women’s dress, Grimké participated in a broader antebellum conversation about health, labor, and modesty. Physicians and moralists of the 1820s and 1830s condemned tight-lacing and heavy skirts as injurious, echoing early public-health concerns. Reform voices associated with dietary and temperance movements, such as Sylvester Graham’s lectures, linked bodily discipline to moral agency. Though the “Bloomer” costume would not appear until 1851, Grimké anticipated calls for practicality that would enable public work and study. Her critique situated fashion within economic and social systems that constrained movement, curtailed employment, and policed respectability—concerns that also underlay clerical attacks on women orators.

Her global comparisons in Letters V–VII drew heavily on missionary and travel literature circulating in the 1820s and 1830s, including reports from the American Board of Commissioners for Foreign Missions and British societies. Accounts of sati’s abolition in India in 1829, Chinese footbinding, and North African polygamy—filtered through Protestant reform lenses—supplied examples of entrenched custom and possible change. The 1833 British Slavery Abolition Act, culminating in apprenticeship’s end in 1838, suggested moral progress under law. Grimké juxtaposed such materials with historical portraits of women in authority, reinforcing claims in Letter IX that political and prophetic leadership had precedents across cultures and eras.

In the United States, abolitionist agitation set the stage for the collection’s reception. The American Anti-Slavery Society, founded in Philadelphia in 1833, promoted female petition drives and lecture tours; the Grimké sisters addressed mixed audiences in 1837 across New England. Hostility intensified after the 1835 antislavery mail campaign, with mobs attacking speakers and presses. The murder of editor Elijah Lovejoy at Alton in 1837 and the burning of Pennsylvania Hall in Philadelphia in May 1838, during a women’s antislavery convention where Angelina spoke, underscored the risks. Grimké’s Letter VIII assesses these conditions, linking gender prejudice to efforts to silence abolitionist discourse.

The Letters provoked both denunciation and admiration. Many clergy and civic leaders echoed Massachusetts’ 1837 Pastoral Letter, while Garrisonian abolitionists and Quaker reformers defended women’s public voice. After Angelina married Theodore D. Weld in 1838, the sisters turned to documentary work, coauthoring American Slavery As It Is (1839), which applied the same evidentiary rigor to bondage that Sarah applied to gender. Their arguments anticipated later campaigns for married women’s property, guardianship reform, and ordination debates, and they resonated at Seneca Falls in 1848. Although institutional religion often constrained them, the antebellum reform network ensured their ideas circulated widely and endured.
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    Scriptural Equality and Religious Vocation (Letters I, II, XIV, XV)
Grounding her case in scripture, Grimké argues that women and men were created equal, remain directly accountable to God rather than to male authority, and are equally implicated in humanity’s moral history.
Through careful biblical interpretation she dismantles proof-texts of subordination and affirms women’s call to public religious service, blending moral urgency with sober exegesis.
Reply to the Pastoral Letter (Letter III)
Responding to a clerical denunciation of women’s public speech, she dissects its reasoning and warns against ecclesiastical attempts to police female conscience.
The tone is measured but resolute, pairing close reading with a defense of civil and spiritual liberty.
Social Intercourse of the Sexes (Letter IV)
Examining everyday manners, she critiques conventions that infantilize women and foster flattery rather than honest companionship between the sexes.
She urges principled, equal social relations oriented to mutual improvement and shared moral labor.
Global Conditions of Women (Letters V–VII)
Surveying accounts from Asia, Africa, Europe, and the Americas, Grimké catalogs practices—from seclusion to economic exploitation—that constrain women’s lives.
The comparative frame underscores that subordination is cultural rather than natural, combining empirical citation with reformist appeal.
On the Condition of Women in the United States (Letter VIII)
Turning to the United States, she contrasts national ideals with women’s limited education, employment, and civic standing.
The argument is a pointed audit of hypocrisy that calls for practical change consistent with professed principles.
Heroism and Women in Authority (Letter IX)
Through examples of female courage and capable governance, she demonstrates women’s fitness for authority and public duty.
The piece blends inspirational portraiture with a reasoned challenge to stereotypes of fragility.
Intellect of Woman (Letter X)
She contends that women’s intellectual powers match men’s and that deficits reflect training, not nature.
Advocating robust education, the letter’s tone is rational and pedagogical, focused on cultivation of mind.
Dress of Women (Letter XI)
Grimké critiques fashionable dress as unhealthy, wasteful, and incompatible with dignity and productive activity.
She recommends simplicity and function, casting attire as an ethical as well as practical reform.
Legal Disabilities of Women (Letter XII)
Detailing coverture and related statutes, she shows how law erases women’s property, contract, and custodial rights.
With juridical clarity and moral insistence, she presses for legal equality grounded in natural rights.
Relation of Husband and Wife (Letter XIII)
On marriage, she proposes a partnership of equals that rejects domination and sanctifies mutual consent and responsibility.
The tone is conciliatory yet firm, emphasizing reciprocity, shared authority, and domestic justice.
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Amesbury, 7th Mo. 11th, 1837.

MY DEAR FRIEND, In attempting to comply with thy request to give my views on the Province of Woman, I feel that I am venturing on nearly untrodden ground, and that I shall advance arguments in opposition to a corrupt public opinion, and to the perverted interpretation of Holy Writ, which has so universally obtained. But I am in search of truth; and no obstacle shall prevent my prosecuting that search, because I believe the welfare of the world will be materially advanced by every new discovery we make of the designs of Jehovah in the creation of woman. It is impossible that we can answer the purpose of our being, unless we understand that purpose. It is impossible that we should fulfil our duties, unless we comprehend them or live up to our privileges, unless we know what they are.

In examining this important subject, I shall depend solely on the bible to designate the sphere of woman, because I believe almost every thing that has been written on this subject, has been the result of a misconception of the simple truths revealed in the Scriptures, in consequence of the false translation of many passages of Holy Writ. My mind is entirely delivered from the superstitious reverence which is attached to the English version of the Bible. King James's translators certainly were not inspired. I therefore claim the original as my standard, ' 'believing that to have been inspired' ', and I also claim to judge for myself what is the meaning of the inspired writers, because I believe it to be the solemn duty of every individual to search the Scriptures for themselves, with the aid of the Holy Spirit, and not be governed by the views of any man, or set of men. 

We must first view woman at the period of her creation[1q]. 'And God said, Let us make man in our own image, after our likeness; and let them have dominion over the fish of the sea, and over the fowl of the air, and over the cattle, and over all the earth. So God created man in his own image, in the image of God created he him, male and female, created he them.' In all this sublime description of the creation of man (which is a generic term including man and woman), there is not one particle of difference intimated as existing between them. They were both made in the image of God[2q]; dominion was given to both over every other creature, but not over each other. Created in perfect equality[3q], they were expected to exercise the vicegerence intrusted to them by their Maker, in harmony and love.

Let us pass on now to the recapitulation of the creation of man–'The Lord God formed man of the dust of the ground, and breathed into his nostrils the breath of life; and man became a living soul. And the Lord God said, it is not good that man should be alone, I will make him an help meet for him.' All creation swarmed with animated beings capable of natural affection, as we know they still are; it was not, therefore, merely to give man a creature susceptible of loving, obeying, and looking up to him, for all that the animals could do and did do. It was to give him a companion, in all respects his equal,' one who was like himself a free agent, gifted with intellect and endowed with immortality; not a partaker merely of his animal gratifications, but able to enter into all his feelings as a moral and responsible being. If this had not been the case, how could she have been an help meet for him? I understand this as applying not only to the parties entering into the marriage contract, but to all men and women, because I believe God designed woman to be an help meet for man in every good and perfect work. She was a part of himself[4q], as if Jehovah designed to make the oneness and identity of man and woman perfect and complete; and when the glorious work of their creation was finished, 'the morning stars sang together, and all the sons of God shouted for joy.'

This blissful condition was not long enjoyed by our first parents. Eve, it would seem from the history, was wandering alone amid the bowers of Paradise, when the serpent met with her. From her reply to Stan, it is evident that the command not to eat 'of the tree that is in the midst of the garden,' was given to both, although the term man was used when the prohibition was issued by God. 'And the woman said unto the serpent, WE may eat of the fruit of the tress of the garden, but of the fruit of the tree which is in the midst of the garden, God hath said, YE shall not eat of it, neither shall YE touch it, lest YE die.' Here the woman was exposed to temptation from a being with whom she was unacquainted. She had been accustomed to associate with her believed partner, and to hold communion with God and with angels; but of satanic intelligence, she was in all probability entirely ignorant. through the subtlety of the serpent, she was beguiled. And “when she was that the tree was good for food, and that it was pleasant to the eyes, and a tree to be desired to make one wise, she took the fruit thereof and did eat.'

We next find Adam involved in the same sin, not through the instrumentality of a supernatural agent, but through that of his equal, a being whom he must have known was liable to transgress the divine command, because he must have felt that he was himself a free agent, and that he was restrained from disobedience only by the exercise of faith and love towards his Creator. Had Adam tenderly reproved his wife, and endeavored to lead her to repentance instead of sharing in her guilt, I should be much more ready to accord to man that superiority which he claims; but as the facts stand disclosed by the sacred historian, it appears to me that to say the least, there was as much weakness exhibited by Adam as by Eve. They both fell from innocence, and consequently from happiness, ' 'but not from equality' '.

Let us next examine the conduct of this fallen pair, when Jehovah interrogated them respecting their fault. they both frankly confessed their guilt. 'The man said, the woman whom thou gavest to be with me, she gave me of the tree and I did eat. And the woman said, the serpent beguiled me and I did eat.' And the Lord God said unto the woman, 'Thou wilt be subject unto thy husband, he will rule over thee.' That this is not allude to the subjection of woman to man is manifest, because the same mode of expression is used in speaking to Cain of Abel. The truth is that the curse, as it is termed, which was pronounced by Jehovah upon woman, is a simple prophecy. The Hebrew, like the French language, uses the same word to express shall and will. Our translators having been accustomed to exercise lordship over their wives, and seeing only through the medium of a perverted judgment, very naturally, though I






LETTER II. WOMAN SUBJECT ONLY TO GOD.


Table of Contents
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'Whoever wished for a wife must pay the parents for her, or perform a stipulated period of service; sometimes the parties were solemnly betrothed in childhood, and the price of the bride stipulated.'



'In every district, three men, respectable for their virtue, were chosen to conduct all the marriageable girls to the public assembly. Here they were put up at auction by the public crier, while the magistrate presided over the sales. The most beautiful were sold first, and the rich contended eagerly for a choice. The most ugly, or deformed girl was sold next in succession to the handsomest, and assigned to any person who would take her with the least sum of money. The price given for the beautiful was divided into dowries for the homely.'













'The occupations of the ancient Jewish women were laborious[13q]. They spent their time in spinning and weaving cloth for garments, and for the covering of the tents, in cooking the food, tending the flocks, grinding the corn, and drawing water from the wells. 



'Andromache, though a princess and well beloved by her husband, fed and took care of the horses of Hector.'



'The Hindoo women are engaged in every variety of occupation, according to the caste of their husbands. They cultivate the land, make baskets and mats, bring water in jars, carry manure and various other articles to market in baskets on their heads, cook food, tend children, weave cloth, reel thread and wind cocoons.'



'The Thibetian women of the laboring classes are inured to a great deal of toil. They plant, weed, reap, and thresh grain, and are exposed to the roughest weather, while their indolent husbands are perhaps living at their ease.'



'Females of the lower classes among the Chinese endure as much labor and fatigue as the men. A wife sometimes drags the plough in rice fields with an infant tied upon her back, while her husband performs the less arduous task of holding the plough.'



'The Tartar women in general perform a greater share of labor than the men; for it is a prevalent opinion that they were sent into the world for no other purpose, but to be useful and convenient slaves to the stronger sex. Among some of the Tartar tribes of the present day, females manage a horse. hurl a javelin, hunt wild animals, and fight an enemy as well as the men.'



'In the island of Sumatra, the women do all the work, while their husbands lounge in idleness, playing on the flute, with wreaths of globe amaranth on their heads, or racing with each other, without saddle or stirrup, or hunting deer, or gambling away their wives, their children, or themselves. The Battas consider their wives and children as slaves, and sell them whenever they choose.'



'The Moors are indolent to excess. They lie whole days upon their mats, sleeping and smoking, while the women and slaves perform all the labor. Owing to their uncleanly habits, they are much infested with vermin; and as they consider it beneath their dignity to remove this annoyance, the task is imposed on the women. They are very impatient and tyrannical, and for the slightest offence beat their wives most cruelly.'


LETTER VI. WOMEN IN ASIA AND AFRICA.
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Nicotris, wife of Nabonadius, the Evil-Merodach of Scripture, was a woman of great endowments. While her husband indulged in a life of ease and pleasure, she managed the affairs of state with wisdom and prudence.



Zenobia queen of Palmyra and the East, is the most remarkable among Asiatic women. Her genius struggled with and overcame all the obstacles presented by oriental laws and customs. She knew the Latin, Greek, Syriac, and Egyptian languages; and had drawn up for her own use an abridgement of oriental history. She was the companion and friend of her husband, and accompanied him on his hunting excursions with eagerness and courage equal to his own. She despised the effeminacy of a covered carriage, and often appeared on horseback in military costume. Sometimes she marched several miles on foot, at the head of the troops. Having revenged the murder of her husband, she ascended the throne, and for five years governed Palmyra, Syria, and the East, with wonderful steadiness and wisdom.



Previous to the introduction of Mohammedism into Java, women often held the highest offices of government; and when the chief of a district dies, it is even now not uncommon for the widow to retain the authority that belonged to her deceased husband.'


LETTER VII. CONDITION IN SOME PARTS OF EUROPE AND AMERICA.
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In the earliest and best days of Rome, the first magistrates and generals of armies ploughed their own fields, and threshed their own grain. Integrity, industry and simplicity, were the prevailing virtues of the times; and the character of woman was, as it always must be, graduated in a degree by that of man. Columella says, Roman husbands, having completed the labors of the day, entered their houses free from all care, and there enjoyed perfect repose. There reigned union and concord and industry, supported by mutual affections. The most beautiful woman depended for distinction on her economy and endeavors to assist in crowning her husband's diligence with prosperity. All was in common between them; nothing was thought to belong more to one than another. The wife by her assiduity and activity within doors, equalled and seconded the industry and labor of her husband.



	Since the preceding letters were in type. I have met with the following account in a French work entitled 'De l'education des meres de famille on de: la civilization de Genre Humain par les femmes,' printed at Brussels in 1837. 'The periodicals have lately published the following circumstance from the journal of an English physician, who travelled in the East. He visited a slave market, where he saw about twenty Greek women half naked, lying on the ground waiting for a purchaser. One of them attracted the attention of an old Turk. The barbarian examined her shoulders, her legs, her ears, her mouth, her neck, with the minutest care, just as a horse is examined, and during the inspection, the merchant praised the beauty of her eyes, the elegance of her shape, and other perfections. he protested that the poor girl was but thirteen years of age, &c. After a severe scrutiny and some dispute about the price, she was sold body and soul for 1375 francs. The soul, it is true, was accounted of little value in the bargain. The unfortunate creature, half fainting in the arms of her mother, implored help in the most touching accents, but it availed nothing— This infernal scene passed in Europe in 1829, only 600 leagues from Paris and London, the two capitals of the human species, and at the time in which I write, it is the living history of two thirds of the inhabitants of the earth.





'Before America was settled by Europeans, it was inhabited by Indian tribes, which greatly resembled each other in the treatment of their women. Every thing, except war and hunting, was considered beneath the dignity of man.— During long and wearisome marches, women were obliged to carry children, provisions and hammocks on their shoulders; they had the sole care of the horses and dogs, cut wood, pitched the tents, raised the corn, and made the clothing. When the husband killed game, he left it by a tree in the forest, returned home, and sent his wife several miles in search of it. In most of the tribes, women were not allowed to eat and drink with men, but stood and served them, and then ate what they left.'



'Father Joseph reproved a female savage for destroying: her infant daughter. She replied, 'I wish my mother had thus prevented the manifold sufferings I have endured. Consider, father, our deplorable situation. Our husbands go out to hunt; we are dragged along with one infant at our breast, and another in a basket. Though tired with long walking, we are not allowed to sleep when we return, but must labor all night in grinding maize and making chica for them.— they get drunk and beat us, draw us by the hair of the head, and tread us under foot. Would to God my mother had put me under ground the moment I was born.'


LETTER VIII. ON THE CONDITION OF WOMEN IN THE UNITED STATES.
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'Other things being equal, a woman of the highest mental endowments will always be the best housekeeper, for domestic economy, is a science that brings into action the qualities of the mind, as well as the graces of the heart. A quick perception, judgment, discrimination, decision and order are high attributes of mind, and are all in daily exercise in the well ordering of a family. If a sensible woman, an intellectual woman, a woman of genius, is not a good housewife, it is not because she is either, or all of those, but because there is some deficiency in her character, or some omission of duly which should make her very humble, in stead of her indulging in any secret self-complacency on ac count of a certain superiority, which only aggravates her fault.' 



	Thomas S. Grimke.




'I agree entirely with the writer in the high estimate which he places on female education, and have long since been satisfied, that the subject not only merits, but imperiously demands a thorough reconsideration. 'The whole scheme must, in my opinion, be reconstructed. 'The great elements of usefulness and duty are too little attended to. Women ought, in my view of the subject, to approach to the best education now given to men, (I except mathematics and the classics,) far more I] believe than has ever yet been attempted. Give me a host of educated, pious mothers and sisters, and I will do more to revolutionize a country, in moral and religious taste, in manners and in social virtues and intellectual cultivation, than I can possibly do in double or treble the time, with a similar host of educated men. I cannot but think that the miserable condition of the great body of the people in all ancient communities, is to be ascribed in a very great degree to the degradation of women.'







LETTER IX. HEROISM OF WOMEN—WOMEN IN AUTHORITY.
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LETTER X. INTELLECT OF WOMAN.
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LETTER XI. DRESS OF WOMEN.
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Strange as it may seem, yet I do not hesitate to declare my belief that it is easier to make Pagan nations Christians, than to reform Christian communities and fashion them anew, after the pure and simple standard of the gospel. Cast your eye over Christian countries, and see what a multitude of causes combine to resist and impair the influence of Christian institutions. Behold the conformity of Christians to the world, in its prodigal pleasures and frivolous amusements, in its corrupt opinions and sentiments, of false honor. Behold the wide spread ignorance and degrading superstition; the power of prejudice and the authority of custom; the unchristian character of our systems of education; and the dread of the frowns and ridicule of the world, and we discover at once a ho<>t of more formidable enemies to the progress of true religion in Christian, than in heathen lands.' 



It is no marvel they wear drailes on the hinder part of their heads, having nothing, as it seems, in the fore part, but a few squirrels' brains to help them frisk from one fashion to another.


LETTER XII. LEGAL DISABILITIES OF WOMEN.


Table of Contents





'By marriage, the husband and wife are one person in law; that is, the very being, or legal existence of the woman is suspended during the marriage, or at least is incorporated and consolidated into that of the husband under whose wing, protection and cover she performs everything.' 'For this reason, a man cannot grant anything to his wife, or enter into covenant with her; for the grant would be to suppose her separate existence, and to covenant with her would be to covenant with himself; and therefore it is also generally true, that all compacts made between husband and wife when single, are voided by the intermarriage. A woman indeed maybe attorney for her husband, but that implies no separation from, but is rather a representation of her love.' 



'The husband is bound to provide his wife with necessaries by law[20q]. as much as himself; and if she contracts debts for them, he is obliged to pay for them; but for anything besides necessaries, he is not chargeable.' 



'If the wife be indebted before marriage, the husband i bound afterwards to pay the debt; for he has adopted be and her circumstances together.' 



'If the wife be injured in her person or property, she can bring no action for redress without her husband's concurrence, and his name as well as her own: neither can she be sued, without making her husband a defendant.' 



'In criminal prosecutions, the wife may be indicted as punished separately, unless there be evidence of coercion from the fact that the offence was committed in the presence or by the command of her husband. A wife is excused from punishment for theft committed in the presence, or by the command of her husband.' 



'Our laws in general, considers man and wife as one person; vet there are some instances in which she is separately considered, as inferior to him and acting by his compulsion. Therefore, all deeds executed, and acts done by her during her coverture (i. e. marriage,) are void, except it be a fine, or like matter of record, in which case she roust be solely and secretly examined, to learn if her act be voluntary.' 



The husband, by the old law, might give his wife moderate correction, as he is to answer for her misbehavior. The law thought it reasonable to entrust him with this power of restraining her by domestic chastisement. The courts of law will still permit a husband to restrain a wife of her liberty, in case of any gross misbehavior.



'A woman's personal property by marriage becomes absolutely her husband's, which, at his death, he may leave entirely away from her.' 



'All that a slave possesseth belongs to his master; be possesses nothing of his own, except what his master chooses he should possess.' 


'By the marriage, the husband is absolutely master of the profits of the wife's lands during the coverture, and if he has had a living child, and survives the wife, be retains the whole of those lands, if they are estates of inheritance, daring his life; but the wife is entitled only to one third if she survives, out of the husband's estates of inheritance. But this she has, whether she has bad a child or not.' 'With regard to the property of women, there is taxation without representation; for they pay taxes without having the liberty of voting for representatives.' 


LETTER XIII. RELATION OF HUSBAND AND WIFE.
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Is woman's happiest knowledge and her praise.'



Eph. 5:22 'Wives, submit yourselves unto your husbands as unto the Lord.' 'As the church is subject unto Christ, so let the wives be to their own husbands in every thing.'



Col. 3:18 'Wives, submit yourselves unto your own husbands, as it is fit in the Lord.'



1st Pet. 3:2 'Likewise ye wives, be in subjection to your own husbands; that if any obey not the word, they may also without the word be won by the conversion of the wives.'



Eph. 5: 25 'Husbands, love your wives even as Christ loved the Church, and gave himself for it.' 'So ought men to love their wives as their own bodies. He that loveth his wife, loveth himself.'



Col. 3:19 'Husbands, love your wives, and be not bitter against them.



1st Pet. 3: 7 'Likewise ye husbands, dwell with them according to knowledge, giving honor unto the wife as unto the weaker vessel, and as being heirs together of the grace of life.'


LETTER XIV. MINISTRY OF WOMEN.
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	I cannot enter fully into this part of my subject. It is, however, one of great importance, and I recommend those who wish to examine it, to read 'The Book of the Priesthood,' by an English Dissenter, and Beverly's 'View of the Present State of the Visible Church of Christ.' They are both masterly productions. 





	Rom. 16: 3, compare Gr. text of v. 21, 2. Cor. 8: 23; Phil. 2: 25; 1 Thes. 3: 2. 





'This about women seeming as difficult a passage as most in St. Paul's Epistles, I crave leave to premise some few considerations. It is plain that this covering the head in women is restrained to some peculiar actions which they performed in the assembly, expressed by the words praying, prophesying, which, whatever they signify, must have the same meaning applied to women in the 5th verse, that they have when applied to men in the 4th, &c. The next thing to be considered is, what is here to be understood by praying and prophesying. And that seems to me the performing of some public action in the assembly, by some one person which was for that time peculiar to that person, and whilst it lasted, the rest of the assembly silently assisted. As to prophesying, the apostle in express words tells us, Ch. 14: 3, 12, that it was speaking in the assembly. The same is evident as to praying, that the apostle means by it publicly with an audible voice, ch. 14: 19.'



'I admire no converse like that of Christian freedom; and I fear no bondage like that of pride and prejudice. I now see that acquaintance by sight cannot reach the height of enjoyment, which acquaintance by knowledge arrives unto. Outward hearing may misguide us, but internal knowledge cannot err.' ' Women, indeed, had the honor of first publishing the resurrection of the God of love—-why not again the resurrection of the spirit of love? And let all the disciples of Christ rejoice therein, as doth your partner, John Locke.'



'Whatever be the meaning of praying and prophesying in respect to the man, they have precisely the same meaning in respect to the woman. So that some women at least, as well as some men, might speak to others to edification and exhortation and comfort. And this kind of prophesying, or teaching, was predicted by Joel 2: 28, and referred to by Peter; and had there not been such gifts bestowed on women, the prophesy could rot have had its fulfilment.'



	This was a Jewish ordinance. Women were not permitted to teach in the assemblies, or even to ask questions The rabbins taught that a woman should know nothing but the use of her distaff; and the saying of Rabbi Eliezer is worthy of remark and execration: 'Let the words of the law be burned, rather than that they should be delivered by women.'





'This,' says Clarke, 'was their condition till the time of the gospel, when, according to the prediction: of Joel, the Spirit of God was to be poured out on the women as well as the men, that they might prophesy, that is, teach. And that they did prophesy, or teach, is evident from what the apostle says, ch. 11: 5, where he lays down rules to regulate this part of their conduct while ministering in the church. But does not what the apostle says here, let your women keep silence in the churches, contradict that statement, and show that the words in ch. 11, should be understood in another sense? for here it is expressly said, that they should keep silence in the churches, for it was not permitted to a woman to speak. Both places seem perfectly consistent. It is evident from the context, that the apostle refers here to asking questions, and what we call dictating in the assemblies.'



'It is worded in a manner somewhat obscure; but appears to be best construed according to the opinion of various commentators (See Pool's Synopsis) as conveying an injunction, that women as well as men should pray everywhere, lifting up holy hands without wrath and doubting. 1 Tim. 2: 8,9. 'I will therefore that men pray everywhere, &c.; likewise also the women in a modest dress.' (Compare 1 Cor. 11: 5.) 'I would have them adorn themselves with shamefacedness and sobriety.' 


LETTER XV. MAN EQUALLY GUILTY WITH WOMAN IN THE FALL.
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'there is neither male nor female, for ye are all one in Christ Jesus.' 




And waste its sweetness on the desert air.'
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