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INVITATION TO
THE NEW CHURCH

	1. There is no true church unless God is one, and unless he is Jehovah God under a human form—and thus that God is man and man God.

	2. The doctrinals contained in True Christian Religion agree with the doctrinals of those of the Roman Catholic church, and with the doctrinals of those of the Protestants, who acknowledge a personal union in Christ, and approach Christ, and who partake of the two elements in the eucharist.

	3. Various causes why now, for the first time, and not before, the above truths of the church [have been revealed]. Among these causes is this, that the new church is not established before the former church is consummated.

	4. Divine providence in these matters:

	From the heresies which arose after the time of the apostles.

	Why the Romish church arose.

	The causes of the separation from that church, [as from] an unworthy mother.

	Why the Greek church separated from the Romish.

	5. Various things concerning miracles; that they have destroyed the church (also from the Lord’s words in Matt. 24).

	6. That all things tended in this direction, that men who were called saints were to be invoked.

	7. That this church is not instituted and established through miracles, but through the revelation of the spiritual sense, and through the introduction of my spirit, and, at the same time, of my body, into the spiritual world, so that I might know there what heaven and hell are, and that in light I might imbibe immediately from the Lord the truths of faith, where man is led to eternal life.

	8. The Advent of the Lord (from the Word and the creeds).

	9. Invitation to the new church, that men should go and meet the Lord (from Rev. 21—22; and also from Chap. 1, etc.).

	10. Hereafter they are not to be called the Evangelical, the Reformed, and still less Lutherans and Calvinists, but Christians.

	11. Several things concerning miracles.

	1. That in Christ Jesus man is God, and God man, appears evidently from the Lord’s words to his Father:

	All thine are mine, and all mine are thine (John 17:10).

	From the expression “all mine are thine,” it is evident that the man is God; and from the expression, “all thine are mine,” that God is man.

	2. During man’s regeneration, the light of heaven is instilled into natural light, and at the same time the heat of heaven; these two constitute, as it were, the new soul, through which man is formed by the Lord. This light and heat are instilled through the higher mind, which is called the spiritual mind. By virtue of this instilling, or insertion, man becomes a new creature, and becomes more enlightened and more intelligent in matters of the church, and consequently in the reading of the Word. This also is the new understanding and the new will. Afterwards the man is led by the Lord through the above light and through the above heat, and from natural becomes spiritual.

	3. There is a still higher or more interior light and heat, which is called celestial. This is inserted and instilled into the former spiritual. The angels of the third heaven who are called celestial are in this light and heat.

	4. This insertion may be explained by a comparison; namely, by the grafting and inoculation of trees; where the grafted slips receive [the sap] interiorly in themselves, according to their form, etc.

	5. It is to be clearly shown that without the Lord’s Advent, no man could have been regenerated, and hence saved; and that this is meant by “the Lamb taking away the sins of the world.” This may be evident from the state of the spiritual world before the Lord’s Coming; which was such that not a single truth of faith, nor any good of charity, could pass from the Lord to man. (This is to be illustrated by the influx of truth and good into evil spirits, into the back part of their heads, etc.)

	6. Miracles close the internal man, and deprive man of all that free will, through which and in which man is regenerated. Free will really belongs to the internal man; and when this is closed up, the man becomes external and natural; and such a man does not see any spiritual truth. Miracles also are like veils and bars lest anything might enter. This bar, or this obstruction, however, is gradually broken, and [then] all truths become dispersed.

	7. It is said by the church at this day, following Paul, that faith enters through the hearing of the Word; and some add to this, through a certain meditation from the Word. This, however, is to be understood thus, that truths ought to be drawn from the Word, and that man ought to live according to them. In this case, the man approaches the Lord, who is the Word, and the Truth, and receives faith; for each and all truths are from the Word, which is spiritual light. Thus faith is acquired; because faith belongs to truth, and truth belongs to faith; and nothing ought to be believed except the truth.

	8. That there are numberless evils interiorly in man; yea, that there are numberless evils in every lust. Every lust of which man becomes conscious, is a mass and a heap of many things. These things the man does not see, but only the one mass. When, therefore, the man by repentance removes this, the Lord, who sees the interior and inmost things of man, removes them. Unless, therefore, a man approaches the Lord, he labors in vain to render himself free from sin. The case herein is as with those things which were written in a relation concerning turtles [see True Christian Religion 462].

	9. That a man who has altogether confirmed himself in the faith and doctrine of the present church, makes no account of repentance, of the law of the Decalogue, and of works and charity. For he can say, “I cannot do goods from myself; they are contained in faith, whence they come forth of their own accord; I can only know them,” and so forth. This is the source of the naturalism which prevails at the present time.

	10. By the “fullness of time” is signified consummation and desolation; because “time” signifies the state of the church (see Rev. 10:6, and Ezek. 30:3). The same also is signified by “Time, times, and half a time” (see Rev. 12:14; Dan. 7:25; 12:7). The times in the world are spring, summer, autumn; the fullness of these times is winter. The times as to light are morning, noon, evening; and their fullness is the night, etc., etc. This is meant by the Lord’s coming in “the fullness of the time,” or of “times”; that is, when there is no longer any truth of faith, and good of charity left. (Concerning “the fullness of the time,” see Rom. 11:12, 25; Gal. 4:4; and especially, Eph. 1:9, 10; Gen. 15:16.)

	11. That the Lord’s love is present with those who are in faith in him. This may be clearly seen from this circumstance, that place cannot be predicated of love, nor of faith; for both are spiritual. That the Lord himself is present appears from this consideration, that spiritual love also is not confined to place. It was not in my own case, whenever I was in the spiritual idea. In a word, presence in the spiritual world is according to love. Wherefore [the Lord] is omnipresent; he does not move about; he is in place, but not through place; he is thus in space and in what is extended, but not through space, and through what is extended.

	12. The desolation of the truth of the church may be compared with consummations on the earth; heat, namely, and all the above [times or seasons] are consummated by winter, and then spring [comes]; and light on earth is consummated by the night, when the morning comes. Wherefore, the Lord in Revelation said to those under the altar (Rev. 6:9—11). [See quotation.] A number of passages are to be quoted from Revelation, showing that the church has been laid waste, even to its ultimate.

	13. That at the present day nothing is known concerning the union of soul and body, is proved by the hypotheses of the learned concerning the soul; especially by that of Descartes and others, [who maintain] that the soul is a substance separated from the body, in some place or other; when yet the soul is the inmost man; consequently, is the man from the head to the foot. Thence it is, according to the ancients, that the soul is in the whole, and in every part thereof; and that in whatever part the soul does not dwell inmostly, there man has no life. From this union it is, that all things of the soul belong to the body, and all things of the body belong to the soul; as the Lord said concerning his Father, that all his things are the Father’s, and that all things of the Father are his (John 17:10). Thence it is that the Lord is God, even as to the flesh (Rom. 9:5; Col. 2:9); and that [He said], “the Father is in me,” and “I am in the Father” (John 14:10, 11). Thus they are one.

	14. The human mind is of three degrees, which are the celestial, spiritual, and natural. In the first degree is the soul, in the second, is the spirit or the mind, and in the third, is the body. It is the same thing, whether we say that a man’s mind is of three degrees, or whether we say that the man himself is. For that of the body which is in principles thus where its first is, is called mind. The remaining parts are derived thence, and are continuations. What is the mind, if it is only to the head, except something that is separated or divorced, in which the mind does not exist through continuation? Let autopsy settle this: The origins of the fibers are the glands of the so-called cortical substance; thence proceed the fibers; and after they are bundled together into nerves, they descend and pass through the whole body, weaving it together and constructing it. The celestial degree, in which is the soul, that is, the inmost man, is a semblance of love; the spiritual degree, in which is the mind, that is, the spirit, which is the mediate man, is a semblance of wisdom from love; and the third degree, in which is the body, which is the ultimate man, is the containant of both; without this third degree, the two higher degrees would not subsist. These things can be further demonstrated from the three heavens, the celestial, spiritual, and natural—where such men are. Wherefore the angels of the higher heavens are invisible to the angels of the lower heavens, if the latter approach the former from their own heavens.

	15. Thence it may be seen in light that as a tree exists from its seed, so also the body exists through the soul. Hence also it is that the tree derives its quality from the seed. From this, however, it follows that inasmuch as the soul of Christ was from the Divine essence, his body also must be derived thence.

	16. All theologians, when preaching, know nothing of the falsities of their religion. For they preach that God is one; that the savior ought to be adored; that man, therefore, ought to believe in the Word and in preachings; that he ought to exercise charity, and practice repentance, so as to desist from evils. While preaching thus, they remember nothing concerning three Gods, concerning their mystical faith, concerning impotence in spiritual matters, and concerning all the remaining dogmas. But let them know that the falsities which they have imbibed in the schools are clinging to them interiorly; and other things are merely in the mouth; and that after death they come into the interior things of the spirit; wherefore, these falsities ought by all means to be rooted out. Then also the things that are merely in the mouth are as the beard on the chin, which afterwards, as is usually the case, is cut off, and he becomes beardless.

	17. When orthodoxy enters and explains all those things which priests preach from the Word concerning faith that we ought to believe in God, concerning charity towards the neighbor, conversion, repentance, and the life of piety and spiritual life, they fall as it were into a bucket; then they are overthrown, as when one destroys a dwelling or a house, even so that nothing but ruins remain. The preachers say that these things are not true, unless you believe thus. What does charity, repentance, etc., effect? The very Word then falls, and so forth. It is as if someone undermines a wall, by digging ditches under it. All things are overthrown.

	18. Bring an example, where someone preaches devoutly on the above subjects from the Word; and when orthodoxy is brought to bear upon his preaching, you will see that what I saw and declared, is true. (The example will illustrate this. . . .) Thus they affirm, and then deny, if orthodoxy is in the internal man, and the subjects that are preached are in the external man. In this case that which then remains in the external man is regarded as of no account and becomes like froth. It is swept away, like an earthquake, or like a ship broken below by water.

	19. An example also may be brought from genuine orthodoxy on the subject of faith
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