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Introduction

Raimon Panikkar as Philosophical Theologian

What does Raimon Panikkar have to do with contemporary postmodern philosophical theology? This question should cause us to pause. Was not Raimon Panikkar the pioneer in inter-religious dialogue? If so, what would he have to offer to postmodern philosophical theology? Indeed, what do we mean by postmodern philosophical theology? This book understands postmodern philosophical theology to include in particular the writings and work of those found within, alongside, and/or sympathetic to those sensibilities found among the Radical Orthodoxy Movement. In particular, this book engages primarily with the work of John Milbank and Catherine Pickstock, as well as the work of Charles Taylor, William Desmond, and to a lesser extent David Bentley Hart. Furthermore, each of these theological and philosophical voices are indebted to the continental tradition of twentieth century philosophy. In light of the indebtedness of postmodern philosophical theology to this continental tradition, this book will utilize at least three figures (Martin Heidegger, Jean-Luc Nancy, and Emmanuel Levinas) in this tradition that offer important background frameworks, insights, and/or dialogues with both Panikkar and postmodern philosophical theology.

And yet, why Panikkar? What does he have to do with this tradition? Many know of Panikkar as a unique religious pluralist who offered important catalysts into inter-religious dialogue in his personal heritage as a meeting place between East and West. Born to a Hindu Father and Catalonian Catholic mother, Panikkar embodied two religious sensibilities in his blood. He mediated between Catholic theology of the mid-twentieth century, Continental philosophy (especially Heidegger), and Hindu and Buddhist philosophy and theology. Arguably, Panikkar’s works in inter-religious dialogue are his most well-known, stemming from his deep engagement in Hindu philosophy, scripture, and theology, as well as his inclusivistic-turned-pluralistic understandings of Christ. To a lesser extent his resourcement of Hindu and Buddhist thought reflect an early and similar sensibility to that found in the discipline of Comparative Theology associated with Francis Clooney. But what is often overlooked in scholarly engagements with Raimon Panikkar are his philosophical and theological contributions. Throughout his Opera Omnia, his work on religious philosophy and theology makes up some of the most substantial portions of his corpus. Arguably, these are some of the more underdeveloped aspects of his work.

With this in mind, this book addresses the dialogical intersection between Raimon Panikkar, Martin Heidegger, and contemporary postmodern philosophical theology. But this book analyzes and appraises Raimon Panikkar’s contributions to Western philosophy as an Indian postmodern philosophical theologian. That is, while Panikkar was trained in Western philosophy and Catholic theology, the distinctive flavor of his contributions to philosophical theology finds its resources in his Indian heritage. At the crossroads of Panikkar’s Indian and European heritage are important insights into Western philosophical theology. These insights are developed throughout this book as an advaitic interpretation of contemporary philosophical theology. It posits the possibility of an advaitic modernity—a mutual fecundation and dialogical reformation between Panikkar and Western philosophical theology. It does so by articulating the central contributions of his cosmotheandric understanding of reality, dialoguing and contextualizing Panikkar with contemporary Western phenomenology and metaphysics (Martin Heidegger and William Desmond), and creatively articulating his (unlikely) confluences in late modern philosophy and theology (the Radical Orthodoxy Movement, Jean-Luc Nancy, David Bentley Hart, Emmanuel Levinas, and Charles Taylor).

Raimon Panikkar offers rich resources in rethinking the intersections of theology, metaphysics, and philosophy in late modernity. Within Panikkar’s philosophical and theological vision, it is worth examining how he fits into late modernity as a dialogical reformer who offers an Indian spin upon Western thought. This advaitic spin addresses how, through confluences and dialogues, Panikkar’s thought applies to the problem of modernity. The problem of modernity is precisely the eclipse of religion and transcendence in the Western historical processes of secularization and the rejection of divine immanence. The problem for Panikkar is the modern overemphasis on divine transcendence which eclipses the possibility of divine immanence—the latter of which is posed throughout this book as Panikkar’s answer to the problem of modernity.

This book poses the question of how non-dualism, or advaita, offers answers to the theological problems of modernity and how it offers a critique of modernity. Central to the question of an advaitic modernity is the emphasis on divine immanence and the collapse or removal of the ontological distinction between God and creation. This book argues that Panikkar’s advaitic modernity envisions a cosmotheandric vision of reality that challenges modernity in its eclipse of divine transcendence through his emphasis on the ontological participation of finite being in the infinitude of divine immanence. Tied to the argument for an advaitic modernity are several themes and questions that circulate throughout this book. In particular are Panikkar’s notions of cosmotheandric ontonomy, sacred secularity, and a relational ontology.

Whereas cosmotheandric ontonomy refers to the inter-in-dependency of reality as co-constitutively cosmic/material, human, and divine, it also entails the irreducibility of reality to one dimension of reality. Cosmotheandric ontonomy implies the harmony, co-constitution, inter-relationality, and co-participation of each dimension of reality with one another as well as within one another—without reducing reality to one dimension. As chapters one and two argue, Panikkar’s cosmotheandric ontonomy entails a trinitarian logic and structure that is applied to his understanding of reality. Panikkar’s notion of sacred secularity entails the idea that humans are liturgical, ritual beings, and that secular action may be sacralized through faith into worship, just as religious worship finds its secularization in and through human action and work. Sacred secularity entails the religious sacralization of the secular as well as the secularization of the religious in and through human action. Finally, this book develops Panikkar’s relational ontology as a hermeneutical key to understanding Panikkar’s cosmotheandric understanding of reality, as well as what may be called Panikkar’s advaitic understanding of Being. A major question of this book is centered around Heidegger’s ontological question—“what is the meaning of Being?”—and develops Panikkar’s appropriation of Heidegger’s ontology, like several of the philosophers and theologians addressed in this book, and uses it as a catalyst for theological and/or philosophical engagement.

But key to Panikkar’s ontology is the centrality of relationality and the question of how to understand the relationship between transcendence and immanence when the ontological distinction between God and creation, transcendence and immanence, is rejected. Indeed, Panikkar fits squarely in the sensibilities of the Nouvelle Theologie tradition’s argument that the problem of modernity is a theological problem that rejects transcendence and/or over-infinitizes transcendence to the point that God becomes so transcendent that God is no longer accessible to or in the immanence of creation.1 While Henri de Lubac’s insights into the eclipse of transcendence in modern Catholic theology are presupposed here, this book assumes that Panikkar also assumes this position as central to his critique of modernity—all the while positing a recovery of divine immanence and rejection of the ontological distinction between God and creation (both of which are influenced by Panikkar’s deep dwelling in South Asian traditions).

Western philosophy and theology can learn much from Panikkar. This book argues in chapter one that Panikkar’s cosmotheandric metaphysics poses particular insights into his theology of religions in ways that metaphysics serves as a foil for particular cosmotheandric theologies found among religious traditions. Furthermore, chapter two argues that Panikkar’s cosmotheandric ontonomy offers religious innovations to both Martin Heidegger and Jean-Luc Nancy’s fundamental ontology and Charles Taylor’s moral ontology in ways that takes the notion of a relational ontology beyond the questions of the meaning of being and the good life into a participatory ontology that is ontologically constituted by a cosmotheandric experience of reality. Chapter three argues that Panikkar resolves problems in Martin Heidegger’s onto-theology by offering an understanding of the relationship between eternity, Being, and time through his idea of tempiternity. Chapter four argues for an analogous confluence between Panikkar and the work of William Desmond around an understanding of immanence as open to transcendence, but from an advaitic perspective where divine immanence proposes a way of participating in the divine. Furthermore, chapter five and six argue that Panikkar’s advaitic critique of modernity problematizes the problems, promises, and limits of a postmodern ontology in ways that articulates agonistic and unlikely confluences between Panikkar, Charles Taylor, and those found among or alongside the Radical Orthodoxy Movement. Finally, chapter seven argues that Panikkar resolves problems in Charles Taylor’s accounts of the secularization of ordinary life through a development of his idea of sacred secularity and the re-mythologization of ordinary life. As such, the reader should read chapters one and two together to understand Panikkar’s cosmotheandric understanding of reality. Chapters three and four ought to be read together to understand Panikkar’s advaitic metaphysical vision. Chapters five and six ought to be read together to understand his advaitic critique of modernity through an analysis of the problems and promises of a postmodern ontology. Chapter seven, however, stands alone through a close engagement between Panikkar and the postsecular.2

Thus, this book offers a mutual fecundation of what Panikkar offers to Western philosophical theology in ways that dialogues Panikkar with Western philosophical theology. As such, this book is not so much trying to argue that Panikkar offers better answers than Western philosophical theology. Rather it is merely opening up a dialogue between Panikkar and Western philosophical theology to generate further dialogue and problematizations of how to make sense of transcendence when traditional Western notions of God have relegated God out of the picture. This means that this book is offering an advaitic or Indic understanding via interpretations of Panikkar that address theological and philosophical issues found among contemporary Western philosophical and theological traditions.

The dialogical approach of this book will emphasize not only an interpretation of what Panikkar has to offer postmodern philosophical theology, but also that while Panikkar offers an advaitic, Indic reading of modernity, his insights can offer catalysts for thinking through these issues with Western philosophers and theologians. The point of this book is not so much to argue as if Panikkar’s answers are better than those offered by the interlocutors engaged with throughout this book. Rather the emphasis is to engage in a generative dialogue between these philosophers and theologians to see what answers Panikkar offers, even if his positions are theologically problematic or heterodox. This book is an intellectual exercise intended to broaden the scope of contemporary postmodern philosophical theology and take into account what Panikkar has to offer to the discourse. And what Panikkar has to offer is a distinctly advaitic or non-dual critique of modernity—but what do we mean by advaita and how is it used throughout this book?


Which Non-Duality, Whose Advaita?

Theoretically, non-dualism is neither monistic nor dualistic. In its variegated forms found across religious traditions, it implies the sense of harmony and an intuitive insight into the ultimate and relative nature of reality. Non-dualism typically argues against the idea of reality as two separate entities in which no relations exist and against the idea of a plurality of entities in which there is no unitive factor. Non-dualism is a subject of study that states that we are not just a single monism, nor are we a plurality of independent entities unconnected from one another. Non-dualism is a combination of the two, a harmony or complementarity between the one and the many. It incorporates diversity-in-unity to show the inter-relational character of the “not-two-ness” of reality. It is the many in the one, but each form in which it comes is a complete unity related to and in itself.

Panikkar typically understands advaita as “a-duality,” or the absence of duality. In particular he applies this to his cosmotheandric understanding of reality. Panikkar’s cosmotheandrism understands reality as triadic or even trinitarian. It is marked by the co-constitutive experience and participation in reality as cosmic (material), human, and divine. For Panikkar, what it means to be is to be constituted by each dimension of reality without reducing reality








Notes on the Text





Notes












OEBPS/nav.xhtml




Contents





		Cover



		Half Title



		Title Page



		Copyright



		Contents



		Acknowledgments and Dedication



		Introduction: Raimon Panikkar as Philosophical Theologian



		Chapter 1: The Cosmotheandric Intuition: From Metaphysics to Theology



		Chapter 2: Panikkar’s Relational Ontology: Being, Relation, and Ontonomy



		Chapter 3: Heidegger’s Ontology, Panikkar’s Advaita: Ontology, Metaphysics, and Tempiternity



		Chapter 4: Desmond’s Metaxu, Panikkar’s Advaita: Opening to Transcendence



		Chapter 5: The Problems and Promises of a Postmodern Ontology: Theological Critiques of Modernity



		Chapter 6: Postmodern Ontology at the Limits of Modernity: Three Genealogies of Modernity



		Chapter 7: Panikkar’s Postsecular Vision: A Panikkarean Reading of Charles Taylor



		Conclusion: An Advaitic Modernity?



		Bibliography



		About the Author











Guide





		Cover



		CONTENTS



		Chapter 1











OEBPS/Images/cover.jpg
AN ADVAITIC
MODERNITY?Z

ANDREW D. THRASHER





OEBPS/Images/Infinity_symbol_TM.jpg





