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    This collection presents the complete extant corpus traditionally associated with Flavius Josephus, offering readers a unified view of a first‑century Judaean historian whose works remain central to understanding the ancient Mediterranean world. By assembling History of the Jewish War against the Romans, The Antiquities of the Jews, Against Apion, Discourse to the Greeks concerning Hades, and The Life of Flavius Josephus: Autobiography, the volume provides a comprehensive record of his historical narratives, cultural apologetics, personal testimony, and moral reflection. The purpose is both archival and interpretive: to preserve the full body of work and to illuminate how these texts converse with one another across genres, audiences, and aims.

The collection spans multiple literary forms. History of the Jewish War against the Romans and The Antiquities of the Jews are works of historiography, the former a detailed war narrative, the latter a wide‑ranging antiquarian history. Against Apion is a polemical apology that defends Jewish antiquity and law. The Life of Flavius Josephus: Autobiography is a self‑narrated account that clarifies the author’s conduct and circumstances. Discourse to the Greeks concerning Hades is a moral‑philosophical discourse. Together they encompass narrative history, ethnography, apologetics, biography, and didactic essay, revealing a writer skilled in both documentary exposition and persuasive rhetoric, and attentive to readers beyond his native cultural milieu.

Flavius Josephus wrote as a participant‑observer of events that reshaped Judaea and as a resident of Rome addressing a wider imperial audience in Greek. His perspective is at once local and cosmopolitan, formed by Jewish traditions and the historiographical expectations of the Greco‑Roman world. The works reflect this dual orientation: a determination to explain Jewish history and law on their own terms, and a rigorous effort to render them intelligible to non‑Jewish readers. Composed under the shadow of war and within the networks of Roman power, they combine eyewitness detail, archival interests, and rhetorical craft, inviting both historical inquiry and careful attention to authorial stance and purpose.

History of the Jewish War against the Romans narrates the First Jewish–Roman War from its origins to its aftermath, tracing the political fractures, social tensions, and military escalations that culminated in catastrophe for Judaea. Josephus writes as a former commander and survivor, shaping the work as both record and caution. He integrates speeches, character sketches, and strategic analysis into a sweeping chronicle of conflict. The work’s narrative momentum is matched by a concern to assign responsibility, assess leadership, and consider the interplay of fortune and human choice. Its vividness and breadth make it a principal source for the period and a model of classical historical composition.

As a historical account, the War is indispensable for reconstructing first‑century Judaean society and its encounter with Roman authority. Its value lies in the combination of on‑the‑ground description, interest in causes, and attention to institutions. It presents the complexity of factional politics, the pressures of imperial rule, and the strains of religious and civic identity. At the same time, it displays the author’s capacity for persuasion, employing set speeches and moral judgments typical of ancient historiography. The result is a narrative that informs and argues, valuable to historians and literary readers alike, while reminding us to read a witness who wrote amid, and after, the events he recounts.

The Antiquities of the Jews expands the horizon beyond a single conflict, surveying the history and traditions of the Jewish people from their beginnings to the eve of the war. Josephus adapts and interprets sacred texts, chronicles rulers and institutions, and presents legal and ethical materials within a continuous narrative aimed at literate readers of the Greco‑Roman world. The work situates Jewish law and custom within a broader historical frame, with special attention to governance, priesthood, and the workings of providence and prudence in public life. It is both an encyclopedic resource and a sustained argument for the coherence, antiquity, and rationality of Jewish tradition.

As a historical synthesis, Antiquities furnishes essential testimony for the study of Second Temple Judaism, including the political landscape of the Hasmoneans, the Herodian court, and the administrative structures under Rome. It preserves accounts of sectarian life and illuminates the interactions of local and imperial authorities. Its narrative art lies in reconciling sources and explaining customs to unfamiliar readers while maintaining fidelity to inherited texts. Modern readers value the work for its detail, but also for its method: it models how an ancient author engaged tradition critically and constructively, mediating between scriptural heritage and the conventions of Hellenistic historiography without surrendering either commitment.

Against Apion directly addresses challenges to Jewish antiquity and culture, meeting criticism with documentation, chronology, and argument. Josephus contests hostile claims about the origins, laws, and credibility of his people, deploying citations from Greek authors, lists of archives and inscriptions, and appeals to the consistency and antiquity of the Mosaic constitution. The treatise exemplifies ancient apologetic discourse, yet it also serves as a comparative exercise in historiography, weighing standards of evidence and narrative reliability. Its abiding significance lies in the defense of a minority tradition within an imperial culture and in its clear articulation of how history, law, and identity mutually inform one another.

The Life of Flavius Josephus: Autobiography presents the author’s own career, with particular focus on his early education, leadership in Galilee, and controversies with rivals. It explains choices made before and during the war and offers a sustained reply to criticisms of his conduct. As autobiography, it complements the War by providing personal context and clarifying motives, alliances, and constraints. It is a key source for understanding Josephus’s relationships, administrative responsibilities, and self‑conception as an interpreter of events. The work demonstrates how ancient self‑presentation balances justification with narrative, making it indispensable for readers seeking the person behind the historian and the polemicist.

Discourse to the Greeks concerning Hades is a moral and theological essay on the destiny of souls, framed for readers conversant with Greek modes of ethical instruction. Traditionally included in collected editions, its attribution has been the subject of scholarly discussion. Presented here for completeness, it offers reflections on justice beyond the grave and the ethical consequences of human action. Read alongside the historical and apologetic works, it shows how themes of law, retribution, and virtue could be cast in an instructive key for a broader audience, engaging questions of moral order that concerned ancient readers across cultural and philosophical boundaries.

Across these works, several unities emerge. Josephus persistently mediates between cultures, interpreting Jewish law and history to the Greco‑Roman world while assessing imperial power through a Judaean lens. He employs classical historiographical techniques—speeches, characterization, thematic causation—alongside antiquarian documentation. Law and custom anchor his narratives; political prudence and moral responsibility drive his judgments. The result is a body of writing that joins eyewitness narrative to archival instinct, polemic to pedagogy. His prose aspires to balance piety and rational explanation, presenting events as both contingent and meaningful. These hallmarks help explain the corpus’s enduring appeal to historians, classicists, theologians, and readers of historical narrative.

Taken together, The Complete Works of Flavius Josephus remains a primary gateway to the world of Second Temple Judaism and Roman Judaea. The collection’s scope enables readers to trace continuities from foundational narratives and laws to the crises of war and the demands of cultural defense, and to consider a self‑portrait shaped by public controversy. Its significance is cumulative: each work clarifies the others, and the whole invites a disciplined, contextual reading attentive to audience, genre, and purpose. Studied critically and sympathetically, this corpus offers an indispensable archive of memory, argument, and moral reflection from a formative moment in Mediterranean history.
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    Flavius Josephus was a Jewish priest, historian, and later a resident of imperial Rome, whose writings are the principal narrative source for the Jewish revolt against Rome and for Second Temple Judaism. Born in Jerusalem in the mid-first century CE and active into the early second century, he lived through the destruction of the Temple and reinterpreted those upheavals for a Greco-Roman readership. His major works—The Jewish War, Antiquities of the Jews, Against Apion, and his autobiographical Life—blend eyewitness testimony, biblical learning, and the conventions of classical historiography. Admired, disputed, and indispensable, Josephus shaped how subsequent ages understood Judaea’s past and the Roman world’s encounter with it.

Josephus describes himself as coming from a priestly Jerusalem aristocracy and receiving a rigorous education in the Law. As a young man he tested various Jewish currents—Pharisees, Sadducees, and Essenes—and spent a period with an ascetic in the wilderness before aligning with the Pharisees. His early aptitude for languages and diplomacy brought him to Rome in the mid-60s to intercede for imprisoned priests, an embassy he claims succeeded through access at the imperial court. Those formative experiences acquainted him with Roman power and with Greek literary culture, equipping him to address non-Jewish audiences without abandoning his own scriptural and Temple-centered inheritance.

With revolt brewing in Judaea in the late 60s, Josephus was appointed to a command in Galilee. After a protracted defense, he was captured at Jotapata by Roman forces led by Vespasian. In his own account he foretold Vespasian’s rise, and, when that prediction was fulfilled, he obtained clemency and Flavian patronage. He thereafter lived under Roman protection, accompanying Titus during the siege of Jerusalem and serving at times as an intermediary to urge surrender. The fall of the city and the Temple’s destruction became the central catastrophe of his generation and the pivotal event his histories sought both to record and to interpret.

Josephus’s first major work, The Jewish War, narrates the revolt from its antecedents to its aftermath. Framed for Greek-speaking readers, it aims to explain the causes of the conflict, condemn extremist leadership, and exonerate the broader populace. He claims to have first composed an account for Near Eastern audiences and later produced a Greek version in seven books with the assistance of literary aids. Drawing on personal experience, official dispatches, and surviving witnesses, he portrays Roman commanders as disciplined while castigating rebel factions as impious and reckless. The work became a unique, often harrowing, source for the war’s course and for Judean society.

Antiquities of the Jews, in twenty books, retells the history of the Jewish people from biblical beginnings to Josephus’s own era. Written in Greek, it presents Jewish law and narratives in forms familiar to Hellenistic readers while insisting on their antiquity and ethical force. Appended to it is Life, Josephus’s self-defense against critics of his conduct in Galilee, offering a window into local politics and his claims of probity. Against Apion, a separate treatise, answers hostile writers by arguing for the venerable origins of Jewish traditions and the excellence of the Law, situating Judaism within, yet distinct from, Greco-Roman culture.

Across these works, Josephus combines priestly piety with classical historiographical technique. He invokes divine providence, extols law-observance, and links national flourishing to righteous leadership, while also adopting speeches, moral typologies, and archival appeals familiar to Greek histories. His apologetic purpose—defending Judaism and discrediting revolutionary zeal—runs alongside a chronicler’s desire to preserve records. Ancient and medieval readers, especially Christian scholars, prized him for information on Second Temple institutions and figures. Modern criticism probes his biases, patronage context, and rhetorical shaping, yet continues to rely on him for the chronology, geography, and social texture of Judaea under Hasmonean, Herodian, and Roman rule.

Josephus spent his later years in Rome under Flavian sponsorship, continuing to write and revise, with indications that his activity extended into the 90s; the circumstances of his death are unknown. His works circulated widely in Greek, with abridgments and translations aiding their transmission. They inform archaeology and historical reconstruction of Jerusalem, Galilee, and the diaspora, and remain central to discussions of Jewish sects, administration, and the Roman military. Read today as both history and apologetic, his corpus anchors scholarly narratives of the Second Temple’s end and provides a rare, internally reflective voice from a conquered province within the Roman imperial world.
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    Flavius Josephus, born Yosef ben Matityahu in Jerusalem in 37 or 38 CE, stands at the intersection of Judaean priestly aristocracy and Roman imperial culture. Writing in Greek under Flavian patronage after the Jewish War of 66 to 73 CE, he produced a corpus that narrates, interprets, and defends Jewish history and customs for a Mediterranean audience. His works emerge from the turbulent transition from Julio Claudian rule to the Flavian dynasty of Vespasian, Titus, and Domitian, and from the upheaval that culminated in the destruction of the Jerusalem Temple in 70 CE. Across genres, he frames Jewish antiquity within Rome’s imperial present.

The backdrop reaches to the Hasmonean revolt of the second century BCE and its afterlife under Roman oversight. Pompey’s capture of Jerusalem in 63 BCE initiated Roman involvement, reshaping sovereignty into a client kingdom. Herod the Great secured rule in 37 BCE with Roman support, dying in 4 BCE and leaving a fractured inheritance. Judea oscillated between client kingship and provincial status, situating Jerusalem between local elites and Roman authority. This post Hasmonean, Herodian context supplied Josephus with dynastic narratives, court intrigues, and administrative reforms that he later integrated into broad histories connecting Judaean events to Mediterranean politics.

Herod’s monumental projects structured the social and religious landscape Josephus describes. The expansion of the Jerusalem Temple complex, begun around 20 or 19 BCE, organized pilgrimage economies and priestly hierarchies. Urban foundations such as Caesarea Maritima and Sebaste linked Judaea to imperial networks of trade and law, while theaters, hippodromes, and harbors signaled Hellenistic and Roman urbanity. These sites become stages for conflicts over identity, ritual purity, and civic participation. Josephus leveraged their prominence to explain how competing loyalties to ancestral law and imperial benefaction shaped the decisions of rulers, priests, and factions in the decades before the revolt.

Administrative recalibration after 6 CE, when Archelaus’s ethnarchy was annexed, placed Judaea under Roman prefects and later procurators. Figures such as Coponius, Pontius Pilate (26 to 36 CE), and Gessius Florus (64 to 66 CE) symbolized imperial justice and provoked unrest through taxation, appropriation, or religious insensitivity. Roman legions stationed in Syria and auxiliary forces in coastal cities enforced order, while Roman civic institutions in Caesarea fostered rivalry with Jewish communities. These arrangements furnished Josephus with a bureaucratic and military framework through which he narrates both the escalation of grievances and the mechanisms of imperial response across his works.

The intellectual and sectarian topography of late Second Temple Judaism is essential to Josephus’s portrayal. He outlines Pharisees, Sadducees, and Essenes as the principal schools, with Pharisaic jurisprudence increasingly influential among the populace and in synagogues. Ascetic figures like Bannus exemplify rigorist alternatives. Scriptural interpretation, Temple sacrifices, and purity laws interfaced with civic life and agrarian rhythms. Diaspora synagogues preserved law and identity while interacting with Greek paideia. Josephus’s descriptions translate these internal distinctions into categories legible to Greco Roman readers, situating Jewish law as an ancient constitution and aligning Jewish ethics with widely recognized virtues of order and piety.

Josephus’s own formation channels these currents. Born to a priestly family, claiming Hasmonean connections through his mother, he explored sects in his youth and affiliated with the Pharisees around age nineteen. In 64 CE he journeyed to Rome to seek the release of Jewish priests held by Nero, gaining access to imperial circles through Poppaea Sabina. The experience sharpened his bilingual, bicultural competence and imparted an appreciation of Roman power and patronage. His personal trajectory from Jerusalem to Rome prefigures the narrative arc of his histories, where local loyalties, religious commitments, and imperial politics continually intersect in crisis and negotiation.

The First Jewish Roman War unfolded between 66 and 73 CE, escalating from unrest in Caesarea and Jerusalem to open revolt. Josephus was appointed to command in Galilee, where he fortified cities such as Jotapata and Tarichaeae. Rome’s counteroffensive, led by Vespasian with legions V Macedonica and X Fretensis, advanced systematically through Galilee and Judea. After Nero’s death in 68 and the Year of the Four Emperors, Vespasian seized power in 69, delegating the final siege to Titus. The fall of Jerusalem in 70 and the last stand at Masada in 73 structured Josephus’s war narrative and his later apologetic projects.

Civil strife within Jerusalem compounded Roman pressure. Josephus portrays factions including Zealot leaders, Idumaean auxiliaries, and radical elements like the Sicarii fighting internecine battles that weakened defenses and inflamed atrocities. The siege culminated in famine, sacrilege, and the burning of the Temple, a catastrophe that reconfigured Jewish religious life and diasporic identity. For Roman audiences, the victory underscored imperial legitimacy; for Jewish communities, it demanded reinterpretation of law and memory without the Temple altar. Josephus positions these events as a hinge between ancient covenantal history and the post 70 diaspora, narratively binding catastrophe to continuity.

Captured at Jotapata in 67 CE, Josephus claims to have prophesied Vespasian’s rise, obtaining clemency and later Roman citizenship. Under Flavian patronage, he took the nomen Flavius and settled in Rome, receiving a pension and residence. There he composed his works, beginning with a war account that he says he first drafted in his native tongue for eastern audiences and then rendered in Greek. His position as a Romanized eyewitness, interpreter, and participant granted access to imperial archives and commanders, but also exposed him to critiques of collaboration. This liminal status drives his efforts to explain, justify, and contextualize Jewish history.

Josephus’s broader historiographic program extends far behind the revolt. By recounting Jewish antiquity from creation and patriarchal times through successive monarchies, exiles, and restorations, he aligns Jewish history with the chronographic interests of Greek and Roman readers. Drawing on biblical texts, court records, and foreign historians, he narrates a lineage of law, prophecy, and governance that culminates in his own century. The method emphasizes antiquity, continuity, and normativity of Jewish customs. Such deep time narrative frames the war as the tragic outcome of recent abuses and misjudgments, not as the essence of a historically law observing people.

In literary practice, Josephus adapts Hellenistic and Roman historiographical models. Polybius supplies a template for explaining causes, institutions, and military logistics; Thucydidean conventions of speeches and autopsy shape his battlefield and diplomatic scenes. Ethnographic excursuses present peoples and customs through Greek categories, situating Judea among Phoenicians, Babylonians, and Egyptians. Intertextual engagement with poets, philosophers, and historians mediates cultural translation, while rhetorical ornamentation and numerate detail address elite expectations in Rome. This apparatus serves apologetic ends by demonstrating competence in shared literary norms, inviting readers to assess Jewish antiquity within the same evaluative frameworks applied to classical nations.

Scholarly polemics between Alexandrian intellectuals and Jewish apologists form a second context, especially under Caesar Augustus, Tiberius, and Gaius Caligula. Apion of Alexandria, famed grammarian and publicist, contributed to Egyptian claims of antiquity and to anti Jewish charges during episodes of civic strife, notably the Alexandrian riots of 38 CE under Aulus Avilius Flaccus. Josephus’s counter narratives marshal non Jewish authorities such as Manetho and Berossus, deploy archival citations, and stress the philosophical rationality of the Mosaic law. In Flavian Rome of the 90s, these defenses also addressed imperial readers interested in provincial customs after the trauma of the revolt.

The post 70 imperial settlement reshaped Jewish life. The fiscus Iudaicus redirected the Temple half shekel to the Capitoline cult, signaling Rome’s authority and forcing communities to renegotiate identity and finance. Legion X Fretensis garrisoned Jerusalem, while urban development favored coastal and Hellenized centers like Caesarea and Antioch. Rabbinic leadership gradually consolidated in Yavne under figures such as Yohanan ben Zakkai, reframing sacrificial law through prayer and study. Josephus’s histories, composed in this milieu, articulate a path from Temple centered sovereignty to diasporic resilience, modeling an elite Jewish voice conversant with Roman law, administration, and cultural expectations.

Eschatological discourse circulating in Judaea, the diaspora, and the Greco Roman world provides another matrix. Pharisaic notions of resurrection, Sadducean skepticism, and Essene doctrines of the immortal soul intersected with Stoic and Platonic conceptions of fate and the afterlife, and with popular imagery of Hades. Moral exhortation and civic pedagogy often relied on depictions of postmortem reward and punishment. Later traditions attributed to Josephus a discourse addressed to Greeks concerning Hades, reflecting attempts to render Jewish eschatology in idioms recognizable to educated pagans and, subsequently, Christians. Whatever the precise authorship, the thematic convergence illuminates his broader translatability project.

Ancient literary conventions of self vindication also matter. As rival historians contested control of memory, authors appended autobiographical defenses to major works. Josephus composed a life in which he recounts aristocratic pedigree, education, Galilean governance, and dealings with Herodian royalty such as Agrippa II and Berenice. He rebuts accusations from figures including Justus of Tiberias, clarifies strategic choices, and negotiates his reputation among Jewish and Roman publics. Embedded within the chronology of the war and its aftermath, this self portrait complements his larger histories by exposing the pressures of patronage, local politics, and historiographical rivalry in the late first century.

Material and documentary evidence intersect with Josephus’s narratives and strengthened their persuasiveness in Rome. Herod’s expansion of the Temple and palatial complexes at Jericho and Herodium, the harbor at Caesarea with its Sebastos mole, and fortresses like Masada and Gamala leave archaeological signatures consistent with his descriptions. Inscriptions such as the Pilate stone from Caesarea, legionary stamps from Jerusalem, and coins of Agrippa I and Agrippa II corroborate administrative structures and loyalties. Flavian monuments, including the Arch of Titus and the Colosseum funded in part by Judaean spoils, inscribe the war into Rome’s urban memory, echoing his narrative frame.

The transmission and reception of Josephus widened his impact beyond his lifetime. Christian scholars such as Origen, Eusebius of Caesarea, and Jerome mined his histories for chronography and apologetic evidence, including contested passages about Jesus and early Christianity. Greek manuscripts, a fourth century Latin paraphrase known as Pseudo Hegesippus, a separate Latin translation of the War, and later Slavic traditions diffused his texts across languages. Early modern editors and translators, notably William Whiston in 1737, canonized an English Josephus. This enduring circulation refracted his works through changing theological and political lenses, yet preserved their value for reconstructing Second Temple Judaism and Roman Judea.
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    History of the Jewish War against the Romans
A narrative of the Jewish revolt against Rome (66–73 CE), tracing tensions from the Hasmoneans and Herod through the outbreak, Roman campaigns, the sieges of Jerusalem, the Temple’s destruction, and the final holdouts. Josephus recounts his own role as a Galilean commander and his dealings with Vespasian and Titus to contextualize the conflict.
The Antiquities of the Jews
A comprehensive retelling of Jewish history from creation and the patriarchs through the Second Temple period, ending on the eve of the Jewish War. Written for a Greco-Roman audience, it reframes biblical narratives and later events—including the Hasmoneans and Herodian dynasty—to explain Jewish law, customs, and governance.
Against Apion
A defense of the antiquity and integrity of the Jewish people and their scriptures against Hellenistic critics, notably Apion. Josephus critiques Greek historiography, upholds Moses and the Jewish constitution, and counters slanders about Jewish origins and practices.
Discourse to the Greeks concerning Hades
A moral-philosophical sermon describing the state of souls after death, portraying Hades as a temporary abode of reward and punishment pending final judgment. Addressed to a Greek audience, it urges ethical living by contrasting the fates of the righteous and the wicked.
The Life of Flavius Josephus: Autobiography
A memoir in which Josephus recounts his priestly background, education, and leadership in Galilee during the revolt’s early stages. Framed as a rebuttal to detractors such as Justus of Tiberias, it justifies his decisions, narrates factional conflicts, his surrender to Rome, and his subsequent relationship with the Flavians.



The Complete Works of Flavius Josephus
Main Table of Contents



History of the Jewish War against the Romans



The Antiquities of the Jews



Against Apion



Discourse to the Greeks concerning Hades



The Life of Flavius Josephus: Autobiography



History of the Jewish War against the Romans


Table of Contents



Preface



Book I




Chapter 1



Chapter 2



Chapter 3



Chapter 4



Chapter 5



Chapter 6



Chapter 7



Chapter 8



Chapter 9



Chapter 10



Chapter 11



Chapter 12



Chapter 13



Chapter 14



Chapter 15



Chapter 16



Chapter 17



Chapter 18



Chapter 19



Chapter 20



Chapter 21



Chapter 22



Chapter 23



Chapter 24



Chapter 25



Chapter 26



Chapter 27



Chapter 28



Chapter 29



Chapter 30



Chapter 31



Chapter 32



Chapter 33





Book II




Chapter 1



Chapter 2



Chapter 3



Chapter 4



Chapter 5



Chapter 6



Chapter 7



Chapter 8



Chapter 9



Chapter 10



Chapter 11



Chapter 12



Chapter 13



Chapter 14



Chapter 15



Chapter 16



Chapter 17



Chapter 18



Chapter 19



Chapter 20



Chapter 21



Chapter 22





Book III




Chapter 1



Chapter 2



Chapter 3



Chapter 4



Chapter 5



Chapter 6



Chapter 7



Chapter 8



Chapter 9



Chapter 10





Book IV




Chapter 1



Chapter 2



Chapter 3



Chapter 4



Chapter 5



Chapter 6



Chapter 7



Chapter 8



Chapter 9



Chapter 10



Chapter 11





Book V




Chapter 1



Chapter 2



Chapter 3



Chapter 4



Chapter 5



Chapter 6



Chapter 7



Chapter 8



Chapter 9



Chapter 10



Chapter 11



Chapter 12



Chapter 13





Book VI




Chapter 1



Chapter 2



Chapter 3



Chapter 4



Chapter 5



Chapter 6



Chapter 7



Chapter 8



Chapter 9



Chapter 10





Preface


Table of Contents


1 Whereas the war which the Jews made with the Romans hath been the greatest of all those, not only that have been in our times, but, in a manner, of those that ever were heard of; both of those wherein cities have fought against cities, or nations against nations; while some men who were not concerned in the affairs themselves have gotten together vain and contradictory stories by hearsay, and have written them down after a sophistical manner; and while those that were there present have given false accounts of things, and this either out of a humor of flattery to the Romans, or of hatred towards the Jews; and while their writings contain sometimes accusations, and sometimes encomiums, but no where the accurate truth of the facts; I have proposed to myself, for the sake of such as live under the government of the Romans, to translate those books into the Greek tongue, which I formerly composed in the language of our country, and sent to the Upper Barbarians;2 Joseph, the son of Matthias, by birth a Hebrew, a priest also, and one who at first fought against the Romans myself, and was forced to be present at what was done afterwards, (am the author of this work).

Now at the time when this great concussion of affairs happened, the affairs of the Romans were themselves in great disorder. Those Jews also who were for innovations, then arose when the times were disturbed; they were also in a flourishing condition for strength and riches, insomuch that the affairs of the East were then exceeding tumultuous, while some hoped for gain, and others were afraid of loss in such troubles; for the Jews hoped that all of their nation which were beyond Euphrates would have raised an insurrection together with them. The Gauls also, in the neighborhood of the Romans, were in motion, and the Geltin were not quiet; but all was in disorder after the death of Nero. And the opportunity now offered induced many to aim at the royal power; and the soldiery affected change, out of the hopes of getting money. I thought it therefore an absurd thing to see the truth falsified in affairs of such great consequence, and to take no notice of it; but to suffer those Greeks and Romans that were not in the wars to be ignorant of these things, and to read either flatteries or fictions, while the Parthians, and the Babylonians, and the remotest Arabians, and those of our nation beyond Euphrates, with the Adiabeni, by my means, knew accurately both whence the war begun, what miseries it brought upon us, and after what manner it ended.

It is true, these writers have the confidence to call their accounts histories; wherein yet they seem to me to fail of their own purpose, as well as to relate nothing that is sound. For they have a mind to demonstrate the greatness of the Romans, while they still diminish and lessen the actions of the Jews, as not discerning how it cannot be that those must appear to be great who have only conquered those that were little. Nor are they ashamed to overlook the length of the war, the multitude of the Roman forces who so greatly suffered in it, or the might of the commanders, whose great labors about Jerusalem will be deemed inglorious, if what they achieved be reckoned but a small matter.

However, I will not go to the other extreme, out of opposition to those men who extol the Romans nor will I determine to raise the actions of my countrymen too high; but I will prosecute the actions of both parties with accuracy. Yet shall I suit my language to the passions I am under, as to the affairs I describe, and must be allowed to indulge some lamentations upon the miseries undergone by my own country. For that it was a seditious temper of our own that destroyed it, and that they were the tyrants among the Jews who brought the Roman power upon us, who unwillingly attacked us, and occasioned the burning of our holy temple, Titus Caesar, who destroyed it, is himself a witness, who, during the entire war, pitied the people who were kept under by the seditious, and did often voluntarily delay the taking of the city, and allowed time to the siege, in order to let the authors have opportunity for repentance. But if any one makes an unjust accusation against us, when we speak so passionately about the tyrants, or the robbers, or sorely bewail the misfortunes of our country, let him indulge my affections herein, though it be contrary to the rules for writing history; because it had so come to pass, that our city Jerusalem had arrived at a higher degree of felicity than any other city under the Roman government, and yet at last fell into the sorest of calamities again. Accordingly, it appears to me that the misfortunes of all men, from the beginning of the world, if they be compared to these of the Jews3 are not so considerable as they were; while the authors of them were not foreigners neither. This makes it impossible for me to contain my lamentations. But if any one be inflexible in his censures of me, let him attribute the facts themselves to the historical part, and the lamentations to the writer himself only.

However, I may justly blame the learned men among the Greeks, who, when such great actions have been done in their own times, which, upon the comparison, quite eclipse the old wars, do yet sit as judges of those affairs, and pass bitter censures upon the labors of the best writers of antiquity; which moderns, although they may be superior to the old writers in eloquence, yet are they inferior to them in the execution of what they intended to do. While these also write new histories about the Assyrians and Medes, as if the ancient writers had not described their affairs as they ought to have done; although these be as far inferior to them in abilities as they are different in their notions from them. For of old every one took upon them to write what happened in his own time; where their immediate concern in the actions made their promises of value; and where it must be reproachful to write lies, when they must be known by the readers to be such. But then, an undertaking to preserve the memory Of what hath not been before recorded, and to represent the affairs of one's own time to those that come afterwards, is really worthy of praise and commendation. Now he is to be esteemed to have taken good pains in earnest, not who does no more than change the disposition and order of other men's works, but he who not only relates what had not been related before, but composes an entire body of history of his own: accordingly, I have been at great charges, and have taken very great pains (about this history), though I be a foreigner; and do dedicate this work, as a memorial of great actions, both to the Greeks and to the Barbarians. But for some of our own principal men, their mouths are wide open, and their tongues loosed presently, for gain and law-suits, but quite muzzled up when they are to write history, where they must speak truth and gather facts together with a great deal of pains; and so they leave the writing such histories to weaker people, and to such as are not acquainted with the actions of princes. Yet shall the real truth of historical facts be preferred by us, how much soever it be neglected among the Greek historians.

To write concerning the Antiquities of the Jews, who they were originally, and how they revolted from the Egyptians, and what country they traveled over, and what countries they seized upon afterward, and how they were removed out of them, I think this not to be a fit opportunity, and, on other accounts, also superfluous; and this because many Jews before me have composed the histories of our ancestors very exactly; as have some of the Greeks done it also, and have translated our histories into their own tongue, and have not much mistaken the truth in their histories. But then, where the writers of these affairs and our prophets leave off, thence shall I take my rise, and begin my history. Now as to what concerns that war which happened in my own time, I will go over it very largely, and with all the diligence I am able; but for what preceded mine own age, that I shall run over briefly.

(For example, I shall relate) how Antiochus, who was named Epiphanes, took Jerusalem by force, and held it three years and three months, and was then ejected out of the country by the sons of Asamoneus: after that, how their posterity quarreled about the government, and brought upon their settlement the Romans and Pompey; how Herod also, the son of Antipater, dissolved their government, and brought Sosins upon them; as also how our people made a sedition upon Herod's death, while Augustus was the Roman emperor, and Quintilius Varus was in that country; and how the war broke out in the twelfth year of Nero, with what happened to Cestius; and what places the Jews assaulted in a hostile manner in the first sallies of the war.

As also (I shall relate) how they built walls about the neighboring cities; and how Nero, upon Cestius's defeat, was in fear of the entire event of the war, and thereupon made Vespasian general in this war; and how this Vespasian, with the elder of his sons4 made an expedition into the country of Judea; what was the number of the Roman army that he made use of; and how many of his auxiliaries were cut off in all Galilee; and how he took some of its cities entirely, and by force, and others of them by treaty, and on terms. Now, when I am come so far, I shall describe the good order of the Romans in war, and the discipline of their legions; the amplitude of both the Galilees, with its nature, and the limits of Judea. And, besides this, I shall particularly go over what is peculiar to the country, the lakes and fountains that are in them, and what miseries happened to every city as they were taken; and all this with accuracy, as I saw the things done, or suffered in them. For I shall not conceal any of the calamities I myself endured, since I shall relate them to such as know the truth of them.

After this, (I shall relate) how, When the Jews' affairs were become very bad, Nero died, and Vespasian, when he was going to attack Jerusalem, was called back to take the government upon him; what signs happened to him relating to his gaining that government, and what mutations of government then happened at Rome, and how he was unwillingly made emperor by his soldiers; and how, upon his departure to Egypt, to take upon him the government of the empire, the affairs of the Jews became very tumultuous; as also how the tyrants rose up against them, and fell into dissensions among themselves.

Moreover, (I shall relate) how Titus marched out of Egypt into Judea the second time; as also how, and where, and how many forces he got together; and in what state the city was, by the means of the seditious, at his coming; what attacks he made, and how many ramparts he cast up; of the three walls that encompassed the city, and of their measures; of the strength of the city, and the structure of the temple and holy house; and besides, the measures of those edifices, and of the altar, and all accurately determined. A description also of certain of their festivals, and seven purifications of purity,5 and the sacred ministrations of the priests, with the garments of the priests, and of the high priests; and of the nature of the most holy place of the temple; without concealing any thing, or adding any thing to the known truth of things.

After this, I shall relate the barbarity of the tyrants towards the people of their own nation, as well as the indulgence of the Romans in sparing foreigners; and how often Titus, out of his desire to preserve the city and the temple, invited the seditious to come to terms of accommodation. I shall also distinguish the sufferings of the people, and their calamities; how far they were afflicted by the sedition, and how far by the famine, and at length were taken. Nor shall I omit to mention the misfortunes of the deserters, nor the punishments inflicted on the captives; as also how the temple was burnt, against the consent of Caesar; and how many sacred things that had been laid up in the temple were snatched out of the fire; the destruction also of the entire city, with the signs and wonders that went before it; and the taking the tyrants captives, and the multitude of those that were made slaves, and into what different misfortunes they were every one distributed. Moreover, what the Romans did to the remains of the wall; and how they demolished the strong holds that were in the country; and how Titus went over the whole country, and settled its affairs; together with his return into Italy, and his triumph.

I have comprehended all these things in seven books, and have left no occasion for complaint or accusation to such as have been acquainted with this war; and I have written it down for the sake of those that love truth, but not for those that please themselves (with fictitious relations). And I will begin my account of these things with what I call my First Chapter.



1 I have already observed more than once, that this History of the Jewish War was Josephus's first work, and published about A.D. 75, when he was but thirty-eight years of age; and that when he wrote it, he was not thoroughly acquainted with several circumstances of history from the days of Antiochus Epiphanes, with which it begins, till near his own times, contained in the first and former part of the second book, and so committed many involuntary errors therein. That he published his Antiquities eighteen years afterward, in the thirteenth year of Domitian, A.D. 93, when he was much more completely acquainted with those ancient times, and after he had perused those most authentic histories, the First Book of Maccabees, and the Chronicles of the Priesthood of John Hyrcanus, etc. That accordingly he then reviewed those parts of this work, and gave the public a more faithful, complete, and accurate account of the facts therein related; and honestly corrected the errors he bad before run into.

2 Who these Upper Barbarians, remote from the sea, were, Josephus himself will inform us, sect. 2, viz. the Parthians and Babylonians, and remotest Arabians (of the Jews among them); besides the Jews beyond Euphrates, and the Adiabeni, or Assyrians. Whence we also learn that these Parthians, Babylonians, the remotest Arabians, (or at least the Jews among them,) as also the Jews beyond Euphrates, and the Adiabeni, or Assyrians, understood Josephus's Hebrew, or rather Chaldaic, books of The Jewish War, before they were put into the Greek language.

3 That these calamities of the Jews, who were our Savior's murderers, were to be the greatest that had ever been since the beginning of the world, our Savior had directly foretold, Matthew 24:21; Mark 13:19; Luke 21:23, 24; and that they proved to be such accordingly, Josephus is here a most authentic witness.

4 Titus.

5 These seven, or rather five, degrees of purity, or purification, are enumerated hereafter, B. V. ch. 5. sect. 6. The Rabbins make ten degrees of them, as Reland there informs us.
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Containing The Interval Of One Hundred And Sixty-Seven Years. From The Taking Of Jerusalem By Antiochus Epiphanes, To The Death Of Herod The Great.
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How The City Jerusalem Was Taken, And The Temple Pillaged (By Antiochus Epiphanes). As Also Concerning The Actions Of The Maccabees, Matthias And Judas; And Concerning The Death Of Judas.


At the same time that Antiochus, who was called Epiphanes, had a quarrel with the sixth Ptolemy about his right to the whole country of Syria, a great sedition fell among the men of power in Judea, and they had a contention about obtaining the government; while each of those that were of dignity could not endure to be subject to their equals. However, Onias, one of the high priests, got the better, and cast the sons of Tobias out of the city; who fled to Antiochus, and besought him to make use of them for his leaders, and to make an expedition into Judea. The king being thereto disposed beforehand, complied with them, and came upon the Jews with a great army, and took their city by force, and slew a great multitude of those that favored Ptolemy, and sent out his soldiers to plunder them without mercy. He also spoiled the temple, and put a stop to the constant practice of offering a daily sacrifice of expiation for three years and six months. But Onias, the high priest, fled to Ptolemy, and received a place from him in the Nomus of Heliopolis, where he built a city resembling Jerusalem, and a temple that was like its temple1 concerning which we shall speak more in its proper place hereafter.

Now Antiochus was not satisfied either with his unexpected taking the city, or with its pillage, or with the great slaughter he had made there; but being overcome with his violent passions, and remembering what he had suffered during the siege, he compelled the Jews to dissolve the laws of their country, and to keep their infants uncircumcised, and to sacrifice swine's flesh upon the altar; against which they all opposed themselves, and the most approved among them were put to death. Bacchides also, who was sent to keep the fortresses, having these wicked commands, joined to his own natural barbarity, indulged all sorts of the extremest wickedness, and tormented the worthiest of the inhabitants, man by man, and threatened their city every day with open destruction, till at length he provoked the poor sufferers by the extremity of his wicked doings to avenge themselves. 3. Accordingly Matthias, the son of Asamoneus, one of the priests who lived in a village called Modin, armed himself, together with his own family, which had five sons of his in it, and slew Bacchides with daggers; and thereupon, out of the fear of the many garrisons (of the enemy), he fled to the mountains; and so many of the people followed him, that he was encouraged to come down from the mountains, and to give battle to Antiochus's generals, when he beat them, and drove them out of Judea. So he came to the government by this his success, and became the prince of his own people by their own free consent, and then died, leaving the government to Judas, his eldest son.

Now Judas, supposing that Antiochus would not lie still, gathered an army out of his own countrymen, and was the first that made a league of friendship with the Romans, and drove Epiphanes out of the country when he had made a second expedition into it, and this by giving him a great defeat there; and when he was warmed by this great success, he made an assault upon the garrison that was in the city, for it had not been cut off hitherto; so he ejected them out of the upper city, and drove the soldiers into the lower, which part of the city was called the Citadel. He then got the temple under his power, and cleansed the whole place, and walled it round about, and made new vessels for sacred ministrations, and brought them into the temple, because the former vessels had been profaned. He also built another altar, and began to offer the sacrifices; and when the city had already received its sacred constitution again, Antiochus died; whose son Antiochus succeeded him in the kingdom, and in his hatred to the Jews also.

So this Antiochus got together fifty thousand footmen, and five thousand horsemen, and fourscore elephants, and marched through Judea into the mountainous parts. He then took Bethsura, which was a small city; but at a place called Bethzacharis, where the passage was narrow, Judas met him with his army. However, before the forces joined battle, Judas's brother Eleazar, seeing the very highest of the elephants adorned with a large tower, and with military trappings of gold to guard him, and supposing that Antiochus himself was upon him, he ran a great way before his own army, and cutting his way through the enemy's troops, he got up to the elephant; yet could he not reach him who seemed to be the king, by reason of his being so high; but still he ran his weapon into the belly of the beast, and brought him down upon himself, and was crushed to death, having done no more than attempted great things, and showed that he preferred glory before life. Now he that governed the elephant was but a private man; and had he proved to be Antiochus, Eleazar had performed nothing more by this bold stroke than that it might appear he chose to die, when he had the bare hope of thereby doing a glorious action; nay, this disappointment proved an omen to his brother Judas how the entire battle would end. It is true that the Jews fought it out bravely for a long time, but the king's forces, being superior in number, and having fortune on their side, obtained the victory. And when a great many of his men were slain, Judas took the rest with him, and fled to the toparchy of Gophna. So Antiochus went to Jerusalem, and staid there but a few days, for he wanted provisions, and so he went his way. He left indeed a garrison behind him, such as he thought sufficient to keep the place, but drew the rest of his army off, to take their winter-quarters in Syria.

Now, after the king was departed, Judas was not idle; for as many of his own nation came to him, so did he gather those that had escaped out of the battle together, and gave battle again to Antiochus's generals at a village called Adasa; and being too hard for his enemies in the battle, and killing a great number of them, he was at last himself slain also. Nor was it many days afterward that his brother John had a plot laid against him by Antiochus's party, and was slain by them.



1 I see little difference in the several accounts in Josephus about the Egyptian temple Onion, of which large complaints are made by his commentators. Onias, it seems, hoped to have :made it very like that at Jerusalem, and of the same dimensions; and so he appears to have really done, as far as he was able and thought proper. Of this temple, see Antiq. B. XIII. ch. 3. sect. 1--3, and Of the War, B. VII. ch. 10. sect. 8.
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Concerning The Successors Of Judas, Who Were Jonathan And Simon, And John Hyrcanus.


When Jonathan, who was Judas's brother, succeeded him, he behaved himself with great circumspection in other respects, with relation to his own people; and he corroborated his authority by preserving his friendship with the Romans. He also made a league with Antiochus the son. Yet was not all this sufficient for his security; for the tyrant Trypho, who was guardian to Antiochus's son, laid a plot against him; and besides that, endeavored to take off his friends, and caught Jonathan by a wile, as he was going to Ptolemais to Antiochus, with a few persons in his company, and put him in bonds, and then made an expedition against the Jews; but when he was afterward driven away by Simon, who was Jonathan's brother, and was enraged at his defeat, he put Jonathan to death.

However, Simon managed the public affairs after a courageous manner, and took Gazara, and Joppa, and Jamnia, which were cities in his neighborhood. He also got the garrison under, and demolished the citadel. He was afterward an auxiliary to Antiochus, against Trypho, whom he besieged in Dora, before he went on his expedition against the Medes; yet could not he make the king ashamed of his ambition, though he had assisted him in killing Trypho; for it was not long ere Antiochus sent Cendebeus his general with an army to lay waste Judea, and to subdue Simon; yet he, though he was now in years, conducted the war as if he were a much younger man. He also sent his sons with a band of strong men against Antiochus, while he took part of the army himself with him, and fell upon him from another quarter. He also laid a great many men in ambush in many places of the mountains, and was superior in all his attacks upon them; and when he had been conqueror after so glorious a manner, he was made high priest, and also freed the Jews from the dominion of the Macedonians, after one hundred and seventy years of the empire of Seleucus.

This Simon also had a plot laid against him, and was slain at a feast by his son-in-law Ptolemy, who put his wife and two sons into prison, and sent some persons to kill John, who was also called Hyrcanus.1 But when the young man was informed of their coming beforehand, he made haste to get to the city, as having a very great confidence in the people there, both on account of the memory of the glorious actions of his father, and of the hatred they could not but bear to the injustice of Ptolemy. Ptolemy also made an attempt to get into the city by another gate; but was repelled by the people, who had just then admitted of Hyrcanus; so he retired presently to one of the fortresses that were about Jericho, which was called Dagon. Now when Hyrcanus had received the high priesthood, which his father had held before, and had offered sacrifice to God, he made great haste to attack Ptolemy, that he might afford relief to his mother and brethren.

So he laid siege to the fortress, and was superior to Ptolemy in other respects, but was overcome by him as to the just affection (he had for his relations); for when Ptolemy was distressed, he brought forth his mother, and his brethren, and set them upon the wall, and beat them with rods in every body's sight, and threatened, that unless he would go away immediately, he would throw them down headlong; at which sight Hyrcanus's commiseration and concern were too hard for his anger. But his mother was not dismayed, neither at the stripes she received, nor at the death with which she was threatened; but stretched out her hands, and prayed her son not to be moved with the injuries that she suffered to spare the wretch; since it was to her better to die by the means of Ptolemy, than to live ever so long, provided he might be punished for the injuries he done to their family. Now John's case was this: When he considered the courage of his mother, and heard her entreaty, he set about his attacks; but when he saw her beaten, and torn to pieces with the stripes, he grew feeble, and was entirely overcome by his affections. And as the siege was delayed by this means, the year of rest came on, upon which the Jews rest every seventh year as they do on every seventh day. On this year, therefore, Ptolemy was freed from being besieged, and slew the brethren of John, with their mother, and fled to Zeno, who was also called Cotylas, who was tyrant of Philadelphia.

And now Antiochus was so angry at what he had suffered from Simon, that he made an expedition into Judea, and sat down before Jerusalem and besieged Hyrcanus; but Hyrcanus opened the sepulcher of David, who was the richest of all kings, and took thence about three thousand talents in money, and induced Antiochus, by the promise of three thousand talents, to raise the siege. Moreover, he was the first of the Jews that had money enough, and began to hire foreign auxiliaries also.

However, at another time, when Antiochus was gone upon an expedition against the Medes, and so gave Hyrcanus an opportunity of being revenged upon him, he immediately made an attack upon the cities of Syria, as thinking, what proved to be the case with them, that he should find them empty of god troops. So he took Medaba and Samea, with the towns in their neighborhood, as also Shechem, and Gerizzim; and besides these, (he subdued) the nation of the Cutheans, who dwelt round about that temple which was built in imitation of the temple at Jerusalem; he also took a great many other cities of Idumea, with Adoreon and Marissa. 7. He also proceeded as far as Samaria, where is now the city Sebaste, which was built by Herod the king, and encompassed it all round with a wall, and set his sons, Aristobulus and Antigonus, over the siege; who pushed it on so hard, that a famine so far prevailed within the city, that they were forced to eat what never was esteemed food. They also invited Antiochus, who was called Cyzicenus, to come to their assistance; whereupon he got ready, and complied with their invitation, but was beaten by Aristobulus and Antigonus; and indeed he was pursued as far as Scythopolis by these brethren, and fled away from them. So they returned back to Samaria, and shut the multitude again within the wall; and when they had taken the city, they demolished it, and made slaves of its inhabitants. And as they had still great success in their undertakings, they did not suffer their zeal to cool, but marched with an army as far as Scythopolis, and made an incursion upon it, and laid waste all the country that lay within Mount Carmel.

But then these successes of John and of his sons made them be envied, and occasioned a sedition in the country; and many there were who got together, and would not be at rest till they brake out into open war, in which war they were beaten. So John lived the rest of his life very happily, and administered the government after a most extraordinary manner, and this for thirty-three entire years together. He died, leaving five sons behind him. He was certainly a very happy man, and afforded no occasion to have any complaint made of fortune on his account. He it was who alone had three of the most desirable things in the world, - the government of his nation, and the high priesthood, and the gift of prophecy. For the Deity conversed with him, and he was not ignorant of any thing that was to come afterward; insomuch that he foresaw and foretold that his two eldest sons would not continue masters of the government; and it will highly deserve our narration to describe their catastrophe, and how far inferior these men were to their father in felicity.



1 Why this John, the son of Simon, the high priest and governor of the Jews, was called Hyrcanus, Josephus no where informs us; nor is he called other than John at the end of the First Book of the Maccabees. However, Sixtus Seuensis, when he gives us an epitome of the Greek version of the book here abridged by Josephus, or of the Chronicles of this John Hyrcanus, then extant, assures us that he was called Hyrcanus from his conquest of one of that name. See Authent. Rec. Part I. p. 207. But of this younger Antiochus, see Dean Aldrich's note here.
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How Aristobulus Was The First That Put A Diadem About His Head; And After He Had Put His Mother And Brother To Death, Died Himself, When He Had Reigned No More Than A Year.


For after the death of their father, the elder of them, Aristobulus, changed the government into a kingdom, and was the first that put a diadem upon his head, four hundred seventy and one years and three months after our people came down into this country, when they were set free from the Babylonian slavery. Now, of his brethren, he appeared to have an affection for Antigonus, who was next to him, and made him his equal; but for the rest, he bound them, and put them in prison. He also put his mother in bonds, for her contesting the government with him; for John had left her to be the governess of public affairs. He also proceeded to that degree of barbarity as to cause her to be pined to death in prison.

But vengeance circumvented him in the affair of his brother Antigonus, whom he loved, and whom he made his partner in the kingdom; for he slew him by the means of the calumnies which ill men about the palace contrived against him. At first, indeed, Aristobulus would not believe their reports, partly out of the affection he had for his brother, and partly because he thought that a great part of these tales were owing to the envy of their relaters: however, as Antigonus came once in a splendid manner from the army to that festival, wherein our ancient custom is to make tabernacles for God, it happened, in those days, that Aristobulus was sick, and that, at the conclusion of the feast, Antigonus came up to it, with his armed men about him; and this when he was adorned in the finest manner possible; and that, in a great measure, to pray to God on the behalf of his brother. Now at this very time it was that these ill men came to the king, and told him in what a pompous manner the armed men came, and with what insolence Antigonus marched, and that such his insolence was too great for a private person, and that accordingly he was come with a great band of men to kill him; for that he could not endure this bare enjoyment of royal honor, when it was in his power to take the kingdom himself.

Now Aristobulus, by degrees, and unwillingly, gave credit to these accusations; and accordingly he took care not to discover his suspicion openly, though he provided to be secure against any accidents; so he placed the guards of his body in a certain dark subterranean passage; for he lay sick in a place called formerly the Citadel, though afterwards its name was changed to Antonia; and he gave orders that if Antigonus came unarmed, they should let him alone; but if he came to him in his armor, they should kill him. He also sent some to let him know beforehand that he should come unarmed. But, upon this occasion, the queen very cunningly contrived the matter with those that plotted his ruin, for she persuaded those that were sent to conceal the king's message; but to tell Antigonus how his brother had heard he had got a very the suit of armor made with fine martial ornaments, in Galilee; and because his present sickness hindered him from coming and seeing all that finery, he very much desired to see him now in his armor; because, said he, in a little time thou art going away from me.

As soon as Antigonus heard this, the good temper of his brother not allowing him to suspect any harm from him, he came along with his armor on, to show it to his brother; but when he was going along that dark passage which is called Strato's Tower, he was slain by the body guards, and became an eminent instance how calumny destroys all good-will and natural affection, and how none of our good affections are strong enough to resist envy perpetually.

And truly any one would be surprised at Judas upon this occasion. He was of the sect of the Essens, and had never failed or deceived men in his predictions before. Now this man saw Antigonus as he was passing along by the temple, and cried out to his acquaintance, (they were not a few who attended upon him as his scholars,) "O strange!" said he, "it is good for me to die now, since truth is dead before me, and somewhat that I have foretold hath proved false; for this Antigonus is this day alive, who ought to hare died this day; and the place where he ought to be slain, according to that fatal decree, was Strato's Tower, which is at the distance of six hundred furlongs from this place; and yet four hours of this day are over already; which point of time renders the prediction impossible to be fill filled." And when the old man had said this, he was dejected in his mind, and so continued. But in a little time news came that Antigonus was slain in a subterraneous place, which was itself also called Strato's Tower, by the same name with that Cesarea which lay by the sea-side; and this ambiguity it was which caused the prophet's disorder.

Hereupon Aristobulus repented of the great crime he had been guilty of, and this gave occasion to the increase of his distemper. He also grew worse and worse, and his soul was constantly disturbed at the thoughts of what he had done, till his very bowels being torn to pieces by the intolerable grief he was under, he threw up a great quantity of blood. And as one of those servants that attended him carried out that blood, he, by some supernatural providence, slipped and fell down in the very place where Antigonus had been slain; and so he spilt some of the murderer's blood upon the spots of the blood of him that had been murdered, which still appeared. Hereupon a lamentable cry arose among the spectators, as if the servant had spilled the blood on purpose in that place; and as the king heard that cry, he inquired what was the cause of it; and while nobody durst tell him, he pressed them so much the more to let him know what was the matter; so at length, when he had threatened them, and forced them to speak out, they told; whereupon he burst into tears, and groaned, and said, "So I perceive I am not like to escape the all-seeing eye of God, as to the great crimes I have committed; but the vengeance of the blood of my kinsman pursues me hastily. O thou most impudent body! how long wilt thou retain a soul that ought to die on account of that punishment it ought to suffer for a mother and a brother slain! How long shall I myself spend my blood drop by drop? let them take it all at once; and let their ghosts no longer be disappointed by a few parcels of my bowels offered to them." As soon as he had said these words, he presently died, when he had reigned no longer than a year.
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What Actions Were Done By Alexander Janneus, Who Reigned Twenty-Seven Years.


And now the king's wife loosed the king's brethren, and made Alexander king, who appeared both elder in age, and more moderate in his temper than the rest; who, when he came to the government, slew one of his brethren, as affecting to govern himself; but had the other of them in great esteem, as loving a quiet life, without meddling with public affairs.

Now it happened that there was a battle between him and Ptolemy, who was called Lathyrus, who had taken the city Asochis. He indeed slew a great many of his enemies, but the victory rather inclined to Ptolemy. But when this Ptolemy was pursued by his mother Cleopatra, and retired into Egypt, Alexander besieged Gadara, and took it; as also he did Amathus, which was the strongest of all the fortresses that were about Jordan, and therein were the most precious of all the possessions of Theodorus, the son of Zeno. Whereupon Theodopus marched against him, and took what belonged to himself as well as the king's baggage, and slew ten thousand of the Jews. However, Alexander recovered this blow, and turned his force towards the maritime parts, and took Raphia and Gaza, with Anthedon also, which was afterwards called Agrippias by king Herod.

But when he had made slaves of the citizens of all these cities, the nation of the Jews made an insurrection against him at a festival; for at
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