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Jas.1:1
It is not possible to say with certainty whether this is James the son of Alphaeus (Acts 1:13), called James the less, or James the Lord’s brother (Gal.1:19). See note on Jud.1. He describes himself as a servant, bondservant or slave, of God and of the Lord Jesus Christ. He addresses his epistle to the twelve tribes of or in the Dispersion. Those addressed were such of the twelve scattered tribes of Israel as had embraced the gospel, and not all Jews of the Dispersion, and those who had embraced the gospel were in the Fellowship of God’s Son, as in Acts 2:42 and 1 Cor.1:9: It is clear from the address that James did not believe in what are called by some “the lost ten tribes.” In his salutation he wished them joy.
Jas.1:2,3,4
We are to esteem it all joy when we fall into various temptations (Gk. peirasmos, a trying, putting to the proof; this is not a bad word in itself, but it is frequently used of temptation or solicitation to sin, from the flesh, from Satan and the world.) By temptation there is a proving (Gk. dokimion, “that by which anything is being tried”). Greek dokimos, a proving, is generally used in a good sense to reveal the excellence of what is proved, so that it may be approved. James says that the proof (dokimion) of your faith worketh endurance. Peter also speaks of the proof of faith: “Though now for a little while, if need be, ye have been put to grief in manifold temptations, that the proof (dokimion) of your faith, being more precious than gold that perisheth though it is proved by fire, might be found unto praise and glory and honour at (in) the revelation of Jesus Christ” (1 Pet.1:6,7). 
The proving of faith through temptations may at the coming of the Lord be seen to have been unto God’s glory and will in consequence be unto our glory. In the meantime it worketh endurance, which means literally, to remain under trial, to endure it. Paul says, “There hath no temptation taken you but such as man can bear: but God is faithful, who will not suffer you to be tempted above that ye are able; but will with the temptation make also the way of escape, that ye may be able to endure it” (1 Cor.10:13). The Lord taught His disciples to pray, “Bring us not into temptation, but deliver us from the evil one” (Matt.6:13). The Lord was Himself “led up of the Spirit into the wilderness to be tempted of the devil” (Matt.4:1). James says, “Ye have heard of the patience (endurance) of Job” (Jas.5:11). Job said, “But He knoweth the way that I take; when He hath tried me, I shall come forth as gold” (Job 23:10). But Elihu said to him, “Would that Job were tried unto the end, because of his answering like wicked men” (Job 34:36). If we refuse to endure when temptations gather around us, we shall not be perfect and entire, for in the temptation God has something to teach us that we could not learn in any other way.

Jas.1:5
We have an apt illustration of this verse in the case of Solomon. When he was raised to be king over Israel, God told him to ask what He should give him, and it pleased God when he said, “Give me now wisdom and knowledge, that I may go out and come in before this people: for who can judge this Thy people, that is so great?” Because he had not asked riches, honour, nor the life of his enemies, nor even long life, God gave him wisdom and knowledge such as none had before his time nor after. The wise instruction of his father bore fruit. Solomon said of his father’s teaching, “I was a son unto my father ... and he taught me ... Get wisdom, get understanding; ... Wisdom is the principal thing; ... yea, with all thou hast gotten get understanding ... She shall bring thee to honour, when thou dost embrace her” (Prov.4:3-8). 
The value of wisdom in dealing with men and in dealing with things amongst God’s remnant people cannot be over-estimated. Seeing that God has not chosen many who are wise after the flesh from among men (1 Cor.1:26-29), we, the foolish things of the world, should have a source of supply of wisdom available to us. Hence we are here told, that if any lack (Gk. leipo, to be left or deserted) wisdom they are to ask of God, who giveth to all liberally, and He reproaches us not for our foolishness. Let young men and women ask wisdom from God in the beginning of their lives, that disaster may not overtake them in youth’s early days. But let us all take knowledge from the end of Solomon, that wisdom alone will not preserve the life of those who have it. We need the keeping power of God.

Jas.1:6,7,8
Faith was characteristic of praying Enoch who walked with God. Those who pray must believe that God is and that He rewards them that seek after Him (Heb.11:5,6). Hence the persons who pray for wisdom must ask in faith. There must be no doubting, staggering or wavering. Abraham is an example of one who doubted not (Rom.4:20); “He wavered (same word as in James) not through unbelief.” Having come to the decision to ask wisdom, it is to be done without wavering or hesitancy, but rather with assured trustfulness that what has been asked for will be given. The wavering doubter is as unstable as the surge of the sea which is driven by the wind and tossed, but a man of faith is not so moved. A double-minded or two-souled man is unstable, not fixed, inconstant; such will receive nothing from the Lord. To what purpose would it be for the Lord to give wisdom to an unstable man? It would be much like the proverb about a beautiful woman who has no intelligence: “As a jewel of gold in a swine’s snout, So is a fair woman which is without discretion” (Prov.11:22). Again, “Wisdom is too high for a fool” (Prov.24:7).
Jas.1:9,10,11
It has been the way of God from ancient times to raise up the lowly. Many scriptures testify to this. “He setteth up on high those that be low” (Job 5:11). Hannah in her prayer said, “The LORD maketh poor, and maketh rich: He bringeth low, He also lifteth up. He raiseth up the poor out of the dust, He lifteth up the needy from the dunghill, to make them sit with princes, and inherit the throne of glory” (1 Sam.2:7,8; see also Ps.113:7,8). Mary too struck the same note, in Lk.1:52: Thus it was among Christians in the same Fellowship, the poor were exalted and the rich made low, so that in divine things they might be sharers together in common. The greatness of man is not in what he has, but in what he is. The simile which James uses to force home his words to the rich is powerful, in the effect of the burning east wind from the desert on the grass of Palestine. It turned lush pastures to a land of brown stubble, and flowers which adorned the grass just wilted away. “So also,” James said, “shall the rich man fade away in his goings.”
Jas.1:12
Temptation here, as the following verses show, is from man’s own lust which arises from the flesh. The crown of life is mentioned twice, here and in Rev.2:10: In the latter place it was promised to those in the church in Smyrna who were faithful unto death in the temptation which they were enduring from the tribulation of their time. They were to have tribulation for ten days. Some were to be cast into prison. The crown of life is promised to those who endure temptation, either from within their own selves or from without, and those who endure temptation manifest in this way their love for the Lord. By enduring temptation saints are proved and approved.
Jas.1:13,14,15,16
It says, in Heb.4:15, “For we have not a High Priest that cannot be touched with the feeling of our infirmities; but One that hath been in all points tempted like as we are, yet without sin.” The “all points” do not include the temptation of which James writes. The Lord was not tempted from lust and sin within as we are. He knew nothing of the lust of the flesh, for “the flesh,” indicative of fallen human nature, had no place in His holy Manhood. There was no sin in Him, and He knew no sin (2 Cor.5:21; 1 Jn 3:5). He came in the likeness of sinful flesh (Rom.8:3) – not in sinful flesh. His temptations therefore were all from without, from the devil and from the world (Matt.4:11; Jn 16:33). No temptation from without was ever allowed to enter and alight upon and defile His holy humanity. He was ever holy, harmless (guileless), undefiled, separated from sinners (Heb.7:26). 
Nevertheless, the temptations which He suffered in His Manhood were real and terrible (Lk.22:28; Heb.2:18). His divine nature, He being of one substance with the Father, was above all temptation, for God cannot be tempted of evil things. God proves, but tempts no man with evil things. This is done by the devil who works upon human lust to bring forth sin. James says that when a man is tempted, he is drawn away or dragged out by his own lust, and enticed (Gk. deleazo, to trap or catch with a bait). Then the lust conceives and gives birth to sin, and sin, when completed or fullgrown, brings forth death. Sin is a killer, its object, like a wild beast, is to kill the sinner who commits sin. “The foolish make a mock at guilt (or sin)” (Prov.14:9), little realizing its deadly character. We can no more safely play with sin than with a deadly serpent. Let us not be deceived, but kill the lust before it has brought forth its children.

Jas.1:17,18
Every good giving, or act of giving, and every perfect free gift, is from above (Gk. anothen, see Jn 3:3,31; Jn 19:11 etc.), coming down from the Father of lights. No doubt we have a contrast here between what is said about man and his lust and sin, in Jas.1:12-15, and God, the Source of all good, who is without variation in His goodness. It may be that we have here a veiled allusion to the sun, as illustrating what is said of the Father of lights. The sun is the earth’s source of light and heat, without whose abundant, changeless, life-giving rays, life on this earth would quickly become impossible. Whatever change there is by turning, and whatever variation there may be, these are caused by the earth’s relation to the sun and by its turning on its axis; these result in the changes of day and night, summer and winter, etc. 
Similarly, whatever changes there may be in our experiences towards God, the changes are ours, not His. We sing, “We change, He changes not.” In these verses James gives us a picture of the meaning of the name Jehovah, who said of Himself by Malachi, “I Jehovah change not, therefore ye, O sons of Jacob, are not consumed” (Mal.3:6). It may be that the LORD used the name of Jacob in this verse to show His gracious dealings with a man who had many changes, as had also his sons. Jehovah was changeless in His goodness to them as we learn, for instance, from His giving the manna with unfailing regularity for forty years, though they on their part disobeyed, rebelled and lusted in the wilderness. As they did in the wilderness, so did they in all the years afterwards. The Lord said, “Your Father which is in heaven ... maketh His sun to rise on the evil and the good, and sendeth rain
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