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In honor of the Divine Feminine . . . welcome home.
In celebration of Marija Gimbutas for rebirthing the knowledge of the Goddess; to Riane Eisler for introducing me to Marija; and to archaeologist Felicia Beardsley for unearthing the goddess site of Menka.

The
Petroglyphs

of Mu
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“One site stands out as greatly significant in our understanding of the emergence of civilization in the Pacific. That place is the enigmatic site of Nan Madol on the eastern shores of the island of Pohnpei in Micronesia. Carole Nervig not only throws new light on this mysterious place but finds its precursor in Pohnpaid, adding considerable knowledge to what we know about this much understudied part of the ancient world.”
ANDREW COLLINS,
AUTHOR OF GÖBEKLI TEPE
“In her beautifully illustrated new book, The Petroglyphs of Mu, Carole Nervig provides a vivid, firsthand account of little-known sites and traditions from the Pacific island of Pohnpei that may hold the key to unraveling the mystery of Nan Madol and its unique megalithic architecture; all of this against the background of prehistoric transoceanic journeys and the possibility of a lost Pacific culture of the last ice age.”
MARCO VIGATO,
AUTHOR OF THE EMPIRES 
OF ATLANTIS
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FOREWORD
Access to the Divine Feminine
Barbara Hand Clow
The time line for artistic human cultures has been pushed back fifty thousand to one hundred thousand years by recent discoveries that are revealing what life was like for our ancestors. For example, we now have a solid date for the most recent magnetic reversal, which caused a pole shift forty-two thousand years ago. This date comes from an analysis of ancient kauri trees that were preserved in sediment in New Zealand for more than forty thousand years. Scientists are using the rings of these trees as a Rosetta stone to correlate their voluminous records of Earth's environmental cycles over one hundred thousand years of cave deposits, ice core analysis, and peat bogs.
What was it like for living people to experience a pole shift that would have rearranged landmasses and submerged many coastlines? Some researchers, including me, think that the pole shift precipitated a cataclysm that was the cause of the Neanderthal extinction, the sudden widespread disappearance of figurative art in caves, and the subsequent emergence of the Cro-Magnon people.
We need to reach further back in time to resonate with our ancestors' world. If we do so, we'll realize we wouldn't be here now without their creativity and brave striving. Carole Nervig penetrates the veils of time in this wonderful book as she explores deep secrets hidden in one of the most mysterious and ancient sacred sites on Earth: Pohnpaid on the island of Pohnpei in Micronesia. The Petroglyphs of Mu is her study of the symbols she found there, which she believes were the language of the Great Goddess. Long ago the people of Pohnpei revered the goddess and the land, and many still do today. Her book makes me wonder whether Mu emerged soon after the pole shift forty-two thousand years ago? Maybe Mu came to be when the artistic and deeply intuitive Neanderthal people were fading away? Or perhaps Neanderthal legacies passed to new cultures that emerged at that time? The eminent Neanderthal researcher Stan Gooch thought that's what happened. Gooch wrote about the reverence for the Great Goddess that the Neanderthals displayed at their lunar-based sacred sites. Gooch says the Neanderthal legacy was the “mother civilization” that worshipped the Pleiades and Orion.
Carole Nervig's discovery and interpretation of the Pohnpaid petroglyph site is a significant contribution to the search for antediluvian or pre-Flood cultures. Her findings and conclusions awaken our sensitivity to the world as it existed more than fifteen thousand years ago. For many years I've followed the exploration of antediluvian sites by such eminent researchers as James Churchward, Charles Hapgood, Graham Hancock, Andrew Collins, Gregory Little, Stephen Oppenheimer, and Stan Gooch. Now, Carole Nervig joins these pioneers with her discovery and analysis of the Pohnpaid petroglyphs that are tangible links to long-lost Mu.
When I peer into the deep past, the time before the cataclysms that submerged Mu and Atlantis, left-brain academic techniques take me only so far. I welcome Nervig's book because of her ability to combine intuitive research with all the increasingly sophisticated analytic tools, such as improved dating techniques (including kauri tree analysis), and geodetic, navigational, and astronomical analysis. Nervig refers to her exploratory process as “connecting the megalithic dots.”
Yet why would anybody go to all this trouble? Well, it's not just curiosity. Based on my own research into the last twenty thousand years, as articulated in Awakening the Planetary Mind, we need the stories of our ancestors because they remind us to treat our planet with respect. Ecosensitivity awakens in us as we consider the Motherland at a time when humans were in harmony with Earth. When we examine the early to mid-Paleolithic awakening that transpired approximately one hundred thousand years ago, our intuitive and feminine awareness expands.
In Awakening the Planetary Mind, I describe a syndrome that alienates us from Earth, which I call “catastrophobia.” This paralytic fear embedded in the human mind twelve thousand years ago nearly terminated human life on Earth. I think the memory of what happened to Earth only twelve thousand years ago is lurking in our minds like a time bomb that will explode if we don't face and process it. Recovering the memory of the Motherland, Mu, seems to ease our unprocessed inner fear.
We need to know the story of our planet to reconnect with the great people who existed in this realm earlier than twelve thousand years ago. If we don't, we are plagued by pervasive and blinding amnesia, we've lost the Divine Feminine, and we even may be missing extraterrestrial connections that could enlighten us. The recovery of the Motherland, Mu, possibly the first enlightened culture, could help us restore normal male/female balance on Earth. Nervig restores Mu's spiritual power by showing that its symbols are still sacred today. Mu inspires us to embrace the Goddess, the primeval, enlightened soul of the Motherland. Besides a balance between the sexes, Nervig demonstrates that Pohnpaid's stones, petroglyphs, and energetic grid systems remind us of our responsibility to Mother Earth. When we embrace Earth, we find the Goddess.
To access ancient memory, Nervig notes, “a petroglyph is worth . . . a thousand voices.” This resonates because when I see petroglyphs, I hear sounds and voices that are just a step beyond my physical hearing. If I slow myself down and trace a petroglyph with my fingers, something emerges that feels true. I'm excited by Nervig's descriptions of the petroglyphs and the clues that are in the rocks near where she found them. These symbols link us to cosmic sources (even extraterrestrials, if you like). Sacred sites are encoded with signals that access other worlds, and once you start picking them up, you're never quite the same. These signals are in the archaeoastronomy of the sites, in the geometry of the standing stones and other rock sculptures, and in the petroglyphs themselves. Nervig compares them with symbols found all over our planet in sacred cultures that still exist today.
The Pohnpaid petroglyphs suggest that the people who created them were in contact with other realms; this was important to them. And Pohnpaid is exceedingly valuable because it has so many petroglyphs, which is very unusual in Micronesia. I think Nervig's conclusions are timely because we are getting very close to linking to other worlds and dimensions in our time. The ancient ones used these symbols to contact cosmic realms, a skill we need to recover ourselves.
Assuming that contact with other realms at sacred sites was and is important, how do we do it? During my visits to these sites with a variety of groups, I was the teacher/leader, and as such I had to be especially adept at tuning in to the sites to translate any intelligence I detected. My process is as follows: First I wander the site in order to locate its strongest source of power and subtle energy. Once I pick up signals that feel magnetic and/or electric, I slow my mind and body down to the cellular level—the second dimension in my cells that records waves of knowledge. While receiving this information, I maintain total openness to animals, other beings, and synchronicities, and a link is made to the site's core energy. So far I've been the most successful when I remind myself that these sites are interdimensional portals. That is, sacred sites are dimension openers, places where other realms, higher or lower, are inhabited by intelligent beings that hold the stories of time.
Petroglyphs at sacred sites such as Pohnpaid represent a library of universal symbols that awaken inner knowledge. Today's libraries contain accounts of world history that go back only about five thousand years. Sacred sites with identified astronomical alignments, stone monuments, and petroglyphs are similar to modern libraries, but their symbols may go much further back than five thousand years. Ubiquitous symbols are found in all ancient cultures that studied the sky to glean the astronomical information it proffered. Based on this global data bank, Nervig's study of the Pohnpaid petroglyphs establishes them as the originating symbols of the Motherland, Mu. Their equivalents are still found in current sacred cultures, such as the treasured symbols of India that recede back into antiquity and the sacred symbols of most indigenous groups still extant in the modern world today.
Pohnpaid has some archetypal symbols that predate the sinking of Atlantis, which Nervig believes was a colony of Mu. I agree with her, for her thoughts on Mu as the originating culture ring true. I think Mu reaches back to forty-two thousand years ago, and that the remnants of Atlantis I described in Awakening the Planetary Mind are the remnants of Atlantis after the cataclysms. I strongly suspect Oceania was the central location of Mu and that it was more submerged than Atlantis.
Regarding the symbols, Nervig notes that they have no geographical or cultural boundaries and are not subject to quantitative or thirddimensional 
analysis. Based on my own terminology, these symbols are multidimensional and 
cosmic. Meditating on them helps us release buried trauma and access hidden 
memory. My Cherokee grandfather exposed me to many symbols because he wanted me 
to dedicate my life to helping people heal repressed fear. Later I was exposed 
to symbols when I taught at sacred sites. They fascinated me as I struggled to 
penetrate their meaning, yet it has only been during the past ten to twenty years that these symbols have really opened up for me.
To offer a taste of how exciting this kind of research is these days, the explorer and code breaker Genevieve Von Petzinger has identified thirty-two symbols she found in Neanderthal cave art in Portugal and Spain. The graphic communication system of geometric markings she analyzed goes back one hundred thousand years. Like Von Petzinger's book The First Signs, Carole Nervig's dedication to decoding the Pohnpaid symbols is a significant contribution to understanding the ancient symbolic language of our ancestors. These symbols tell us what people were thinking about and how they were orienting themselves to the cosmos.
Nervig says Mu is the point of origin of the archaic matriarchal tradition. Since so little has remained of the matriarchal Mu, most researchers believe that patriarchal Atlantis invented archaeoastronomy, sacred symbols, and the myths. As we find Mu in our times, the origins of feminine spirituality link to the Pleiades. Indeed, many cultures on Earth believe their ancestors came from the Pleiades star system, the progenitor of the human race. Being part Cherokee, I was taught and still believe that I came to Earth from the Pleiades. This makes me wonder whether the Pleiades is the Motherland.
Nervig thinks she found a petroglyph of the Pleiades star cluster at Pohnpaid and plans to confirm it by revisiting the site. I personally have found the Pleiades depicted all over the world at ancient sites and suspect that Mu was a Pleiadian culture. Significantly, Pohnpei Island is also home to the world-class sacred site Nan Madol, as well as Kahnihmueiso, which is underwater and in the future may reveal much about Mu. Nervig says we should think of Mu not just as a specific landmass, but also as extensive time frames, time lines, or phases of a primordial enlightened civilization of all races. This is a fabulous depiction of Mu.
Nervig goes on to say that it was an enlightened civilization that existed over a vast expanse of time and multidimensional realities, and before its submergence, it was geographically originated in the Pacific Ocean but was culturally diffused outward through its survivors and colonies. She believes Mu and Atlantis were different civilizations that coexisted over a long period of time, yet Mu predated Atlantis. This new paradigm is slowly capturing the attention of many researchers.
I felt Mu to be the progenitor culture during two journeys I took to the Indonesian islands of Sulawesi and Bali. Tana Toraja is a major sacred site on Sulawesei that has huge standing stones and gigantic rooms that have been hollowed out of huge basalt stones. I think the oldest layers of Tana Toraja originated during the time of Mu. The existence of Mu will never be proven with left-brain scholarly study only, yet much will be coming forth eventually as the result of underwater lidar or other new technologies. Any discoveries are difficult because the vast evidence testifying to Mu's existence is on the ocean floor. As for other physical remains of Mu, rising seas submerged most of it, yet some mountaintops remain, which today include the islands of Pohnpei, Sulawesi, and Bali as well as Easter Island, all other Pacific islands, and Australia.
We have the power to feel inner knowledge when we visit these sites, and in Tana Toraja on Sulawesi, I could really feel the less dense and delicate sensibility of Mu, the gateway to the feminine and the Pleiades. Carole Nervig's depth of feeling about Pohnpei, her knowledge of the Pohnpeian culture and language, and the openhearted welcome given to her by the indigenous people of Pohnpei make her the best guide to this mysterious, sacred site.
Enjoy this book as you allow its mystical symbols to sink into your heart and soul.
BARBARA HAND CLOW
BARBARA HAND CLOW is an internationally acclaimed ceremonial teacher, author, and Mayan calendar researcher. Her numerous books include The Pleiadian Agenda, Alchemy of Nine Dimensions, Awakening the Planetary Mind, and Revelations from the Source. She has taught at sacred sites throughout the world and maintains an astrological website, 
www.HandClow2012.com.

Prelude
A HUMBLE REQUEST
As is tiak en sapw protocol, both an apology and a request for clarification is offered here for any and all misinformation or interpretations about Pohnpei and Nan Madol in these pages. Because this writing is undertaken by what Pohnpeians consider an “outsider,” I make no claims of authority in Pohnpeian cultural protocols or history. I am only an analytical observer. The following examples reflect the proper traditional language and respectful attitude of my endeavor to present all perspectives. I thank the authors of these extracts for their expertise.
Ahi soaipoad rorowei likin ihmwa-mwail. Ma emen mwahngih, e nekkainenela pwe pereki meh i pwapwa pwa. “My words are placed before you who have listened. Those among you who know better should correct my errors.” (recorded in writing and translated by Hanlon 1988)
We would like to add our confession and a request to those who read this: Keipwenih pohn mwoalen wahu pahn kupwuren Erekso ko Pohnpei uh. Re ketin kupwurehkin kiht at tungaol elep lepin sepwil en, pwe sen kak warohng patoh pahn kupwurahr nan doadoahk wet. Eri ihr me ketin mwahngi, en ketin karonge oh kainenehla audepen doadoahk wet pwe pirakih me se pwahpwa. “We are humbled by the honor of you royalty in Pohnpei. Please follow us to invite listeners knowledgeable of the subject to come forth and correct our mistakes, in that we realize that the little we know needs to be corrected.” (recorded in writing and translated by Panholzer and Mauricio 2003)
I have yet to gain the maturity and sufficient wisdom to interpret, explain and—more importantly—properly and effectively use Pohnpeian history. I will also preface this discussion with a salutation in the form of an honest confession, a definition and a parting request. Conventionally, every local historian, or soupado, begins a narrative with a respectful salutation (kemwetimwet) and ends the narrative with a parting request. With due respect for these conventions, 
I salute you and those who will read this paper with the confession that pirakih me I pwa, me ese nek kainenehla, or “my story is not straight—those who know more should make it straight.” My parting request is ai soai pwoat rohrohwei, or “my story is carried forth.” (recorded in writing and translated by Mauricio 1998)


INTRODUCTION
Enough Legendary Smoke to Confirm Ancient Fires
Life can only be understood backwards; but it must be lived looking forwards.
SÖREN KIRKEGAARD, 
JOURNALS
In light of recent and continually growing evidence of cultured civilization from as early as fifty thousand to seventy-five thousand years ago, and in locations that were not previously considered “advanced,” we have been forced to rethink mankind's past. This often results in the confirmation of cultural diffusion rather than isolated local spontaneous generation.
To understand these antediluvian enlightened ones, it is critical to look beyond mere anthropological identification, archaeological documentation, migratory routes, and time frames. Examination of the interrelationships within their networks of sacred sites and their systematic functionality is essential to understanding this bygone world.
Identifying and interpreting the traditional, spiritual, visual, architectural, astronomical, navigational, geomantic, and geodetic knowledge embedded in the Pohnpaid petroglyph site, a part of Greater Nan Madol—as a component of these global networks of sacred sites—is my contribution toward connecting such megalithic dots.
Resemblances of the virtually unknown Pohnpeian petroglyphs documented herein are not limited to Oceanic art but match those of advanced historical civilizations in the Americas, Europe, Asia, and Australia, as well as the megalithic structures of Nan Madol. My “rediscovery” of these “out of place” petroglyphs at Pohnpaid lit a fire under my keyboard, and publishing news of their very existence became my priority. Later, under separate cover, I will share my interpretations of oral histories and discoveries of sacred geometries and geodetic alignments embedded within Nan Madol.
My overall intent is to first share my analysis of oral histories and unpublished findings relative to the Pohnpaid petroglyph site. My second intent is to establish the origins of these enlightened cosmologies and global earth energy systems as legacies from the Motherland of Mu with the hope that these understandings may guide us to a more nurturing relationship with Mother Earth. The Petroglyphs of Mu is not meant to be an academic treatise, despite its wealth of meticulously researched evidence. One of its goals is to motivate interested parties everywhere to continue to deepen the investigation of Mu.
HOW TO READ THIS BOOK
As you will see as you make your way through The Petroglyphs of Mu, it contains many words and phrases that have a variety of different spellings. This is due to the fact that the Pohnpeian language was originally an oral one, resulting in varied spellings developing over time, with different spellings for different districts of the island. Even the present-day language features these spelling variations. To clarify this for the reader, I have added the original and/or variant spelling of any given word or phrase in question in parentheses or brackets, where appropriate.
You will also find that the syllable mu is prevalent in many indigenous words this book contains. To my mind, this is significant, for it underscores the profound and extensive connection that these ancient people had with the Motherland. The sheer quantity of these words with meanings relating to primordial creation, Mother Earth, Goddess, Deity, serpents, water, land, or fertility prove more than incidental and should not be dismissed. I have italicized these syllables at first mention of the associated word in the text to help them stand out.
Although decades of rigorous research have preceded this book, particularly its objective content, it is not meant to be a conventional academic exercise of building measurable evidence toward only one irrefutable verdict, especially regarding time lines. Rather it is an indepth probe of both fact and legend, designed to decipher the significance as well as the functions of megalithic sacred sites of Pohnpei and the Pacific and explore how they are linked via their systematic and potent locations.
Functioning within this context I occasionally propose a multitude of rationales or interpretations of any given megalithic or sacred site, rock art, or their respective alignments. Some of these interpretations may be conflicting and others quite outside the box, and consequently I am often and intentionally raising more questions than I am answering.
As they say, where there's smoke there's fire. And I say that when consistent and extraordinary smoke emerges, the presence of a modicum of fire is inevitable. My expectation is that I have presented sufficient smoke to elicit further investigations into the whys, hows, and whens of these Micronesian mysteries. It is then up to the reader to connect even more dots than I, and in doing so, to draw their own conclusions.
I remain optimistic that this book will generate enough fire to avoid being summarily dismissed by conventional archaeologists, geologists, and historians, as well as that the book will light an investigative fire under those seeking fresh evidence to validate the emerging alternative scenarios of our civilization's true past . . . one that's becoming significantly older by the day.
More than just its contents, the medium or formatting of its contents is another type of message embedded within this book. In historical or archaeological accounts, the message is all too often that of a patriarchal scientific fundamentalism (scientism, macro-Newtonianism), to the exclusion of any or all other paradigms or considerations. Central to this concept is the arrogance that possibilities outside of this third-dimensional, “observable and repeatable” realm cannot be proved, and therefore cannot be real. Even Einstein's authority was not able to squelch such chauvinism. Fortunately, today's quantum perspective is forcing this attitude and reality to change. The following chapters lend equal credence to both the unseen and the seen; the matriarchy and the patriarchy; and metaphysics and physics—which we now know are practically inseparable in light of such advances in the areas of quantum mechanics, fractal nonlinear resonance, and multidimensional realities, for instance.
My specific stylistic approach to creating dynamic equilibrium between “masculine” and “feminine” concepts is demonstrated literally by the book itself. This is accomplished by the juxtaposition of odd-numbered chapters on right-brain, subjective, narrated personal transformational events with even-numbered ones containing left-brain, descriptive documentations of actual oral histories, physical places, and various phenomena. The chapters validate and enhance each other by their consistencies and serendipities, providing more fertile and in-depth understandings while posing new questions for the reader to ponder. They also provide a deeper look into my emotional and spiritual journey that led to becoming an author.
Should you choose to focus only on “factual” information without the context of the personal narrative, the even-numbered chapters will provide this half of the picture. For a more nuanced and holistic experience of the book's message and contents, the subjective narratives in the odd-numbered chapters should not be passed over.
Decades ago, the renowned Lithuanian archaeologist and anthropologist Marija Gimbutas, and later the social scientist Riane Eisler, became pioneers in creating an awareness of our need to restore matriarchal/patriarchal balance—a balance that has no social dominators (a word coined by Eisler). In their writings, both women demonstrated how past cultures accomplished this balance with enlightenment and success.
Giving equal credence to intuition and non-third-dimensional phenomena is what most of academia has always systematically ruled out. It is evident that the exclusively patriarchal paradigm has not created a harmonious planet, despite its scientific achievements. The ability to perceive the value of both feminine and masculine perspectives and experiences offers an option of bringing our world into balance. Perhaps it is time learn from our past—and to approach the future with open minds and hearts.
KALAHNGAN EN KUMWAIL (THANK 
YOU ALL) CAROLE NERVIG, LIH 
EN EIR*1


1
Pacific Petroglyphs in the Room
 
SCHMOOZING IN PARADISE
I ordered seafood spaghetti.
This dish had nothing to do with Italian cooking. I was in Pohnpei, and my friends and I were escaping into the air-conditioning of the “seedy yet upscale by island standards” Palm Terrace restaurant, where the only authentic Italian ingredient might be garlic.
This expat favorite consists of lots of soba noodles curled in a deep, plastic Japanese bowl, with garlic that is not usually from a shaker, chopped fresh scallions, salt, world-renowned Pohnpei pepper, and small cubes of grilled tuna caught that morning. It was the most “meat-and-potatoes” entrée on the menu, a must for Americans craving some kind of normalcy in the laid-back yet unpredictable tropics.
I was at the Palm Terrace with a group of Pacific regional environ-mentalists. They were conferencing here at the capital of the Federated States of Micronesia for the week. Earlier that day I had made a presentation to them about Nan Madol, the largest archaeological complex in the Pacific Ocean, highlighting its need for both environmental and cultural preservation.
Nan Madol is a dark and brooding city of canals that encompasses nearly one hundred man-made, black basalt islets floating on the blue waters off Pohnpei's shore. Rufino Mauricio, former director of the National Archives, Culture and Historic Preservation for the Federated States of Micronesia, estimated 750,000 metric tons of rock was used to construct both the perimeters of these artificial islets and the columnar basalt structures that were stacked upon them. Such imposing edifices, one reaching over forty feet, were created without the use of pulleys, levers, or metal. Even though it is the most famous megalithic complex in the Pacific and now a UNESCO World Heritage Site, its origins remain mostly mysterious. Aside from the lame classification of Nan Madol as having a mortuary-residential function (a component of most sacred sites worldwide), there is scant evidence of its deeper purposes.
Desperate for answers, conventional archaeologists, alternative historians, and alien visitation proponents have birthed rather fantastic and illogical theories about its construction and existence. The answer, if and when it is finally gleaned, will probably be a hybrid of all, incorporating, most importantly, Pohnpei oral history.
A grant of $250,000 was in the offing. I, as sole fundraiser for the Nan Madol Foundation, was making a plea for this sacred city and its protection, a cause to which I was evidently addicted. Some of the visiting group of environmentalists in the audience had asked me to join them for dinner.
I lived on a small, isolated island where all social life revolves around drinking sakau, the Pohnpeian version of kava, or Budweiser, into the wee hours . . . night after night. Thus the prospect of dinner with a group of professional, educated, and articulate Aussies and New Zealanders sounded like a peak experience.
About halfway through the meal Ronald started asking me about petroglyphs. A professor at Australian National University but not in anthropology, his avocation was Pacific petroglyphs.
Due to my role as director of the Nan Madol Foundation I was knowledgeable about Pohnpeian archaeological sites. He rightly figured I would know where to find them. Indeed, I had shown the sites to several groups over the years. Yet not wanting to trek out to Madolenihmw District in the stifling heat and humidity just to show him what I thought at the time were fairly insignificant petroglyphs, I pooh-poohed them.
Ronald was a friendly old chap, with the typical Aussie adventurous spirit. He grilled me incessantly about these petroglyphs. Perhaps the scarcity of rock art in the mid-Pacific had ignited his enthusiasm.
I eventually caved. But not without first negotiating a “must have air-conditioning” rental car for the two-hour drive to the site near the Lehdau River, just past the village of Sapwalap in the southeast of the island. We scheduled our little escapade for the following Saturday, my day off.

DESTINY PREVAILS
We were a good hour into our adventure on the rough gravel road when Ronald finally showed his true colors. His petroglyph passion was based in esoteric foundations! I didn't see this coming—a professor and all.
I had been slipping him little hints of the spiritual and esoteric motivations for my work with Nan Madol. Not only was it one of the major sacred sites of the planet, it also, according to some oral histories, had been constructed by twin giants who used mwanamwan (spiritual power or magic) to fly the stones into position.
But I wasn't prepared for his revelation—although that sweet-and-sour shock that accompanies synchronicities wasn't a new experience for me.
Sweet because synchronicities validate that I am not alone on my path. 
There is a Source energy that is really working with me, covering any lapses in 
faith that might lead me astray from my personal spiritual path.
Sour  because if Source is in charge, there are no excuses, no 
limitations, no one to blame but myself for not living my destiny.
Sour as in fear. Fear about the attempt to even contemplate or comprehend that such grace, such orchestration of events on my spiritual path, could even exist at all.
I recovered gradually as he shared that he was part of an obscure esoteric brotherhood of which I was aware. He was no new age bliss ninny. His spiritual group was heavy-duty and authentic . . . and he had a Ph.D. to boot!
It was like a scene from the Unveiled Mysteries*2—secret brotherhoods making contact with me and all! He asked for anonymity about his spiritual persuasion, which he received from me. I have changed his name in this book and in other instances where it might be mentioned.
Once I had recovered from the shock of his true spiritual identity and exactly why he was drawn to our esoteric rendezvous, a deep conversation ensued about sacred places and petroglyphs and their ultimate meaning and purpose. As we spoke, I felt us shifted to other levels of consciousness where we were uniting and remembering The Plan to have this encounter. I felt humbled and honored to be participating in something much greater than me.

DROUGHT DISCLOSURES
As Ronald and I made our way around Pohnpei's perimeter and its only road toward Madolenihmw, the southeast district of the island, I noticed the effects of the current and highly infrequent drought. The typically lush jungle and canopy of monkeypod trees looked thirsty and confused by the lack of rainfall on an island whose interior receives more than four hundred inches of rain a year. The humidity, man's foe but the rain forest's ally, had not subsided one bit.
For fun, the local kids had been lighting matches just to see the normally impossible sight of a brush fire racing through a couple of acres. Consequently, here and there along the road were unusual displays of open space and brown scorched fields and stumps with no vegetation. Fortunately, streams everywhere stopped these fires in their tracks before any serious damage ensued. So no one bothered to put them out.
We passed the village of Sapwalap, parked the car off the road near the Dauen Sapwalap, and shed any unnecessary layers of clothing. We left our air-conditioned oasis, loaded our water and cameras, and headed down the unmarked footpath to the petroglyph site less than a mile away near the Lehdau River. According to legend, both the Dauen Sapwalap and the Lehdau 
River had been “dug” by the magician Lapoange, with his penis, no less! (The name Lapoange may also appear in the text as Lapone and Laponga.) We were no doubt treading on sacred—or at least fertile—ground.
We made our way to the known petroglyph rock outcrop site, which was about eighteen feet (five meters) in height, with a gently sloping surface covering almost one hundred square feet (thirty square meters). As mentioned, I had been here many times before, often leading groups to the site, and I would normally start my tour by pointing out the gigantic Takai en Pahsu “vagina” stone.
A Pohnpeian friend and former head of FSM Tourism had called my attention to this smooth anthropomorphic fertility stone a few years prior on our way to the outcrop. A precise cavity was chiseled into its eroded upper surface, disrupting its sensual curve (fig. 1.1; plate 1). While inspecting the boulder, he also shared that its mythohistoric origin was connected to the god Lapoange. He explained that this stone was believed to represent Lapoange's wife's genitals. Her body had fallen apart when Lapoange turned her into stone and this was the only part remaining.
The megalith called me to touch her, and I wanted to feel her mwanamwan, her power (fig. 1.2; plate 2). Afterward, my friend explained that women would touch it to become pregnant. Fortunately, I had no such luck.
[image: image]
Fig. 1.1. Takai en Pahsu fertility stone, Pohnpaid meadow.
Photo by Carole Nervig, 1992.
[image: image]
Fig. 1.2. Author with Takai en Pahsu, Pohnpaid, 1992.
Suddenly, I was compelled to eat one of the white ginger blossoms growing nearby. Go figure. This was before aromatherapy was hip. It would be years before I researched why I had eaten this aphrodesiac spontaneously. Interesting timing—my urge to eat this after touching the fertility stone.*3
But this time with Ronald . . . something else was different. Was I looking at the same stone I had seen so many times before? Was I disoriented?
No, it wasn't the stone. It was the jungle around it. Gone. The kids had burned it off (fig. 1.3; plate 3).
I saw for the first time an entire field of huge stones, some at least twelve or fourteen feet high! They had peeked out from the lush vista in the past but had never revealed their gigantic size or configuration. There were dozens.
[image: image]
Fig. 1.3. Portion of burned Pohnpaid boulder field.
Photo by Carole Nervig, 1992.
Never had I seen this before! Initially Ronald, never having seen the site's original vegetation, didn't understand my state of shock. My usual route was to the left fork in the path, to the outcrop, not to the right.
The lack of natural camouflage had revealed a configuration of basalt boulders, megaliths that formed what appeared to be a double circle. Stone circles in the Pacific? No one had ever mentioned anything about this place before. But then how could they? The area had always been choked with vines and underbrush, diminishing their true size and camouflaging their numbers . . . not to mention their other extraordinary secrets.
I wandered about in a daze. Ronald had gone off to one side of the site and was poking around at some vegetation. He yelled at me to come at once and see some kind of a garden. Garden? Who cared? We were discovering a megalithic site and he was going botanist on me?
At his insistence, I joined him, but there was no word about greens; it was a trick. He told me to turn around and look to the north.
I was stunned. A huge stone, and I mean huge—or, should I say, a megalithic sixteen-foot phallic rock—was lying on its side (fig. 1.4; plate 4). It was without doubt of a phallic shape and a good match for the female stone near the path. No wonder a fertility theme was associated with the area.
[image: image]
Fig. 1.4. Pohnpaid phallic monolith.
Photo by Carole Nervig, 1992.
My left brain countered that it could also be a fallen solitary upright, or an ancient sculpture of a turtle or a sea creature deteriorated beyond easy recognition rather than a cyclopean lingam.
Then I saw them.
A Site to Behold
The entire exterior of the sixteen-foot-long megalith was covered with petroglyphs! Incredible. Nothing like the familiar petroglyphs I had been intending to show Ronald. There were more glyphs on this one rock than on the entire outcropping of the well-known rock art site nearby, the one we'd originally been headed toward.
We both rushed to the astonishing rock.
Overload. My mental and emotional circuits were blown. We were being allowed to see what the jungle had hidden all these years.
There were hundreds of shapes and symbols on the phallic rock, some familiar, but the majority not. These new motifs were certainly more complex than the glyphs upon the well-known rock outcrop nearby. Most of the designs were sophisticated, completely unlike the simple yet elegant stick-figure petroglyphs found throughout Polynesia. Until this moment of discovery, there were no other known petroglyphs on Pohnpei and exceedingly few in all of Micronesia.
[image: image]
Fig. 1.5. Author with the Pohnpaid phallic monolith, 1992.
An equilateral cross, outlined twice, caught my initial attention. But there were more of these enveloped crosses; some were outlined once, some three times (figs. 1.6 and 1.7, 
below; plates 5 and 6). The same symbol was carved in several locations around this rock. The equilateral crosses were much older than the Russian expedition of 1828, or the occupations by Germans in 1865, Spaniards from 1887 to 1889, or Japanese from 1914 until the end of World War II, and therefore not of a Western religious nature. My intuition was betting that perhaps some of them even predated Nan Madol and Lapita cultures.
These patterns were not easily assigned to any one particular culture. We saw a whole section of connected shapes and symbols that resembled intricate Mayan motifs. Perhaps their complexity could be a result of layering one stratum of glyphs over another. Another out-of-place symbol featured a design that called to mind the style of the renowned artist Piet Mondrian, combining lines or rectangles (fig. 1.8; plates 7 and 8).
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Fig. 1.6. Double-enveloped cross on the phallic monolith, Pohnpaid.
Photo by Carole Nervig, 1992.
[image: image]
Fig. 1.7. Triple-outline enveloped cross and sun, Pohnpaid.
Photo by Carole Nervig, 1992.
[image: image]
Fig. 1.8. Grids on the phallic monolith, Pohnpaid.
Photo by Carole Nervig, 1992.
My mind was reeling. Fortunately, Ronald had enough sense to start taking photos. I followed suit, hoping it would bring me back to Earth.
With Ronald's ample grip to assist me, I leveraged my way to the top of the “male rock,” about six feet off the ground.
Luckily I had worn tennis shoes instead of zories, the official footwear of the tropics. It usually required a few months before one became proficient in negotiating Pohnpei mud in f lip-flops—fine for the beach, but disastrous in mud. Telltale brown-spotted calves always indicated mehn wai (foreigners), expats, or other assorted unacclimated nonlocals.
As we looked down from the top of the lichen-covered boulder, our feet were surrounded by a maze of abstract circles and shapes. One section of interlocked triangles formed some sort of a grid area evoking a maplike or geodesic feel. The entire surface was enmeshed with unrecognizable marks and motifs.
[image: image]
Fig. 1.9. Pyramid-runway motif on the phallic monolith, Pohnpaid.
Photo by Carole Nervig, 1992.
I focused in on one distinctive pattern, a pyramid or triangular shape with parallel lines dividing it in half. Most Southeast Asian, Mexican, and Central and South American pyramids have stairs, so that was my first impression. However, it also gave the impression of a runway, Nazca style, as seen from above (fig. 1.9; plate 9).
A boat or canoe-shaped
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